
.First Isaiah
first window at front, west side

 The first Isaiah prophesied in the king-
dom of Judah during the eighth century 
BCE. The scion of an aristocratic family, 
Isaiah was a deeply religious person who 
fully developed the concept of k’dushah 
(holiness).
 In this window (upper section), we see 
depicted the first Isaiah’s famous 
prophecy of the establishment of the 
Infinite’s house on the top of the moun-
tains. It is sheltered by both a 
sukkah (shelter) which protects it from 
heat and rain, and by a hovering bird. 
Isaiah proclaimed: “Torah shall go forth 
from Zion, and the word of the Infinite 
from Jerusalem.” These words are still 
today recited by Jewish worshippers when 
the Torah is taken from the Ark to be read 
in synagogue.
 The first Isaiah’s prophecy of the 
messianic era included a vision of uni-
versal peace. The mountainside would be 
watered by a wide stream upon which 
predatory and domestic animals roam at 
peace. This scene is represented in the 
window 
together with the vision of a child, 
completely unafraid, extending his hand 
over the lair of an asp. At that moment, 
Isaiah I foretold, “the earth shall be full of 
the knowledge of the Infinite.”
 Finally, the prophet called for the 
gathering of all the dispersed among the 
Jewish people into their ancestral home. 
Pilgrims from all the nations ascend to 
Jerusalem playing flutes, drums and lyres. 
In that era, swords are beaten into plow-
shares and spears into pruning hooks.

In Loving Memory of  
Husband and Father, 
Joseph B. Schultz

Second Isaiah
second window at front, west side

 The second Isaiah was one of the great-
est religious teachers who ever lived. A 
long time ago, his writings were included 
in a scroll containing the works of the 
prophet Isaiah I, who lived in the eighth 
century BCE. Both books, those of Isaiah I 
and of Isaiah II, were similar in grandeur 
of thought and style, so that many thought 
them to be the works of one man. Later, 
it was discovered that chapters 40-66 of 
the book of Isaiah were written in either 
the exilic or post-exilic periods. In the 
lower section you see the representation 
of the present condition of the people. The 
people of Israel are like a “split reed which 
is not broken,” and her back is red from the 
blows of her oppressors. Other symbols of 
degradation occasioned by her exile are 
the withered grass, the cup of God’s wrath, 
and the lamb which is about to be led to 
the slaughter.
 But the second Isaiah promised that 
Israel would become a “light unto the 
nations.” The sharp swords and polished 
arrows, the second theme (center sec-
tion), depict Israel’s election as the chosen 
people. Nahamu, Hebrew for “comfort,” 
epitomizes the message of the second 
Isaiah, the prophet of consolation.
 The third theme, the return of the 
Jewish exiles from afar, is portrayed by 
the green foliage that would one day grow 
even in the desert, the outstretched palm 
of God, and the bulging walls of Jerusalem. 
The watchman on the mountain-top hails 
the arrival of the exiles. Now the “afflict-
ed, tossed with tempest,” is surrounded 
by precious gems of many colors (upper 
section). Israel is comforted.

In Loving Memory of
Rose F. Lapkin

and Aaron D. Lapkin

The Burning Bush
over center door, west side

 The only window in our sanctuary not designed by Katz is also 
the only window depicting a scene from the Torah, and not the 
literary prophets. This window, designed by Mrs. Stephen Kayser, 
depicts the famous Burning Bush described in Exodus.
 Moses was tending the flock of his father-in-law Jethro, and he 
drove his flock to a mountain called Horeb. There, he saw a bush that 
looked to be aflame. Moses saw that “the bush burned with fire, but 
was not consumed.” God called to Moses from the bush, and charged 
Moses with delivering the Children of Israel from their oppressive 
slavery in Egypt. 
    Much can be said of the symbolism in this extraordinary narra-
tive. It defies easy explanation, and invites creative interpretation 
and constructive debate. This awe-inspiring event marks the begin-
ning of Moses’ career as a prophet. He would become the greatest of 
the prophets of Israel.

In Loving Memory of Our Parents,  
George H. and Anne Meyer



Amos-Jonah
fifth window from front, west side

 Upper Section: Amos, the eighth century prophet of Israel, is 
known as the spokesman of justice. The word Tzedek, Hebrew for 
“justice,” dominates the window.
 God’s punishing fire breaks out of the darkness upon those who 
commit injustice. Amos criticized the users of deceitful balances 
and those who “would buy the poor for silver and the needy for a 
pair of shoes.” Both the pair of shoes and silver coins are depicted. 
That God’s words would be fulfilled is indicated by the wall being 
constructed with a plumbline.
 Amos prophesies that a remnant of the people would survive 
destruction. The piece of an ear in the mouth of the lion and the 
basket of ripe summer fruits are symbols of survival. In the days to 
come, said the prophet Amos, God “will raise up the Tabernacle of 
David that is fallen.”
 In order to ensure God’s forgiveness, Israel’s only recourse is 
to do justice. In the window, the artist depicts Amos’ exhortation: 
“Let justice well up as the waters, and righteousness as a mighty 
stream.” This mighty stream of water representing justice can also 
quench the fires of God’s wrath. The words of the Infinite through 
Amos to the Jewish people were quite simple and expressive: “Seek 
me and live.”
 Lower Section: The book of Jonah, which is read in its entire-
ty on Yom Kippur, the Day of Atonement, can be summarized in 
the Hebrew word t’shuvah or “repentance.” In the book, Jonah is 
called by God to prophesy the destruction of the city of Nineveh. 
Jonah refuses the call because he is certain that God would forgive 
the city. Jonah flees to Joppa and buys a ticket for a sea voyage. 
The artist has depicted the boat, the stormy sea, and Jonah, taking 
blame, asking to be tossed into the sea. The sailors oblige Jonah’s 
request, and Jonah is swallowed by a great fish. After three days of 
prayer and repentance, the fish spits Jonah out onto dry land, and 
Jonah is again instructed to warn the inhabitants of Nineveh of 
their forthcoming destruction. 
 The city of Nineveh is portrayed on the far left section. The peo-
ple of Nineveh repent, and the city is saved. Jonah is disappointed 
by God’s forgiveness and leaves the city. He takes refuge under 
a flourishing plant (right side) that God provides for him. When 
suddenly the plant wilts and dies (left side), Jonah is very upset.
 The climax of the book is a plea for universal compassion, and 
assertion of God’s love for all humanity. God says to Jonah, “You 
cared about the plant, which you did not work for and which you did 
not grow...should not I care about Nineveh, that great city, in which 
there are more than a hundred and twenty thousand persons?!”

In Loving Memory of our Dear Husband 
and Father, Charles Scher

Jeremiah 
 fourth window from front, 
west side

 Jeremiah, whose career ex-
tended through the late seventh 
and early sixth century BCE, is 
often described as the pessimist, 
“the Prophet of Doom.” Portrayed 
in the lower section are symbols 
portending Judah’s destruction: 
the foe from the North represent-
ed by the clouds of dust, a chariot, 
and bow; drought and famine are 
shown by a jackass baying for 
water. Especially significant is 
the ox-yoke in the form of the He-
brew letter ayin symbolizing the 
70 years of impending servitude.
 Jeremiah also predicted the 
eventual restoration of the 
people of Judah. Depicting his 
message of consolation are tam-
bourines and vineyards while 
the return to Zion is shown by 
the purchase document (center 
section).
 That God would keep His 
promise is represented by the 
budding almond branch, the pot-
ter’s wheel, the hammer  splitting 
the rock (all in center section) 
and the fire consuming the 
prophet’s bones (upper section).
 The Hebrew word daber 
(speak) appears as an indication 
of the prophet’s acceptance of 
God’s “call,” to speak Divine 
warning, instruction, and vision 
to the people.

In Love and Honor of our 
Dear Parents, 

Reuben and Pearl G. Goldman

Habakkuk  
above balcony, west side

 The message of the prophet Habakkuk con-
tains a series of predictions about the erring 
nations. In the panel, Israel is symbolized by a 
fish caught in the net. Nations are represented 
by a wolf, a leopard, and a hovering eagle. These 
symbols refer to the destruction of Jerusalem by 
the Babylonians in 586 BCE.
 But the prophet who observes this scene from 
his watch tower receives the message from God: 
“The righteous shall live by their faith.” The word 
“faith,” emunah in Hebrew, is the theme of the 
window.
 Habakkuk predicted that in the future, “the 
earth shall be filled with the knowledge of the 
glory of the Infinite as the waters cover the sea.” 
His theological conception is expressed in the 
verse: “The Infinite is in God’s Holy Temple, let all 
the earth keep silent before God.”

In Memory of our Dear Grandparents, 
Nathan & Hannah Chasen



Haggai-Zechariah 
first window from front, east side

 Upper Section: In the year 537 BCE, after his defeat of the 
Babylonians, Cyrus the Great of Persia permitted the restoration 
of the Jewish exiles to their ancestral homeland. The theme of the 
Haggai panel is expressed in the Hebrew word avarech (I will bless). 
Symbolic of the rebuilding of the land and the completed Temple are 
the vine, fig tree, pomegranate, and olive. Also included is the seal 
of the king, indicating the establishment of Jewish autonomy. This 
seal was later used on the first postage stamps issued by the modern 
State of Israel for the High Holy Days.
 After the restored exiles had recultivated the land and recon-
stituted a government, they replaced their initial religious enthu-
siasm for a new Temple with personal concerns. Complaining of 
the peoples’ misplaced priorities, Haggai railed, “is it a time for you, 
yourselves, to dwell in your ceiled houses, while this house lies in 
waste?” Assisted by his colleague, the prophet Zechariah, Haggai 
urged the political leader Zerubbabel and Joshua, the High Priest, to 
undertake the task of supervising the building of a new Temple.
 Haggai’s contemporaries eventually joined in his zeal for building 
this second Temple, and he prophesied that “the glory of this latter 
house shall be greater than of the former...and in this place will I 
give peace, says the Infinite of Hosts.”
 Lower Section: Zechariah, a contemporary of Haggai, proph-
esied during the period of the Restoration. The Jewish people had 
just returned from exile in Babylon. There was a spirit of thanks-
giving, but the Temple was not rebuilt. Zechariah warned the lead-
ers to found their fledgling commonwealth based upon spiritual 
principles. This message is symbolized by the seven-pronged 
menorah form to which olive trees are miraculously joined. The 
key word of this prophecy is b’ruhi (by My spirit).
 While the construction of a wall around Jerusalem had already 
begun, Zechariah indicated with the symbolic measuring rod 
(under the Menorah) that the Infinite would be the people’s ultimate 
protection. But the promise of Divine help came with a warning that 
justice must prevail in the new commonwealth. God’s presence and 
justice are depicted in the stone with seven eyes. A further reminder 
of punishment for the unjust is the flying scroll (upper section) 
whose width is twice its length.
 Insisting that national restoration could never be complete 
without spiritual restoration, Zechariah called for the day “When 
the Infinite shall be sovereign over all earth: In that day shall 
the Infinite and God’s name be one.” These words are still today 
recited daily by Jewish worshippers in a prayer called Aleinu.

In Loving Memory of  
Barney & Hannah Vitsky ,Louis &Blanche Straus

Zephaniah
below balcony, west side

  A contemporary of Jeremiah, the prophet 
Zephaniah broadened the concept of “the Day of 
the Infinite.” It would be an awesome occasion 
symbolized by the Hebrew word evrah (wrath).
 While a remnant of the people of Judah would 
survive, they were automatically recovenanted 
to the Divine laws of morality. The candles sym-
bolize God’s searching for the morally apathetic 
within the city of Jerusalem. God calls for the 
light to penetrate the darkness and the thick 
clouds. The Day of the Infinite was to be herald-
ed by a shofar of alarm and the outbreak of fire.
 Alongside his devotion to the Jewish people, 
Zephaniah preached a message of universalism. 
On the “Day of the Infinite,” all peoples will wor-
ship the One God, everyone in their uniqueness 
and from their place.

In Memory of our Dear Parents, 
Nathan & Hannah Chasen

Ezekiel 
second window from front, east side

 Ezekiel was both prophet and priest who 
offered a message of consolation to the Jewish 
people living in Babylonian exile. More than any 
other prophet, he fully described and predicted 
the reestablishment of the Temple and the resto-
ration of Jewish life in the land of Israel.
 In the upper section, you see God’s chari-
ot, one of the most vivid and striking images 
from Ezekiel’s prophecy. The window shows 
four erect creatures with faces of a man, lion, 
bull, and eagle, each with feet of bronze and 
each with two pairs of wings, with one pair 
outstretched to touch the adjoining beast. The 
creatures support a sapphire “firmament” upon 
which stands a thronelike form. The four sides 
of the chariot are ablaze, and they stand on four 
wheels within wheels, each one full of eyes. 
According to Ezekiel, this chariot carried God’s 
kavod (glorious presence), the Hebrew word 
appearing in the window.
 The second theme depicted is Ezekiel’s 
apocalyptic vision of Gog from Magog. According 
to Ezekiel, in the end of days, a king named Gog 
from a land called Magog will attack Israel. 
 Symbols of the devastation are the falling walls, 
tumbling mountains, a caged lion, an uprooted 
vine, and a map of Jerusalem incised on brick.
 Ezekiel prophesies that Gog would be de-
stroyed, and the other nations, represented in 
the window by a vulture (Babylonina) and a 
crocodile (Egypt), will “see My judgment that 
I have executed and My hand that I have laid 
upon them. So the house of Israel shall know 
that I am the Infinite their God.”
 The final theme from Ezekiel reflected in the 
lower section of the window is the reunification 
of the Jewish people. Two sticks, one symboliz-
ing Judah and the other, Israel, would be joined 
together. Ezekiel also predicted the restoration 
of the Jewish people in his famous vision of 
the dry bones. “Say not,” said Ezekiel, “that our 
bones are dried up, and our hope is lost. Rather, I 
will put My spirit in you, and you shall live.”

In Honor of the Peck, Miller, 
Meyer and Ruben Children of Richmond 

and Portsmouth,Virginia



Obadiah
over center door, east side

 Shortest of all the works of the literary prophets is the 
fragment of the Book of Obadiah. Only one chapter of his 
writings has survived. His message, which was spoken af-
ter the destruction of the first Temple, contains a promise 
of judgment against the kingdom of Edom, one of Israel’s 
historical enemies. “On the day of the Infinite’s wrath,” 
prophesied Obadiah, “the house of Jacob will be a fire and 
the house of Edom will be devoured like stubble.” 
 When the enemy would suffer defeat, “saviors shall 
come up on Mount Zion and sovereignty shall be the In-
finite’s.”  The words L’Adonai ham’lucha
(Sovereignty shall be the Infinite’s), along with a depiction 
of the prophecy against Edom, dominate the window.
 This window is also featured in Temple Beth-El’s logo.

In Loving Memory of our Dear Son and  
Brother, Ronald Lee Jacobson

Micah-Nahum
fourth window from front, east side

 Upper Section: A younger contemporary of the 
first Isaiah, Micah has left for posterity a concise 
encapsulation of Jewish faith. According to Micah, the 
essence of God’s instruction for humanity consists of 
“doing justice, loving kindness, and walking humbly 
with your God.” These three themes are represented 
in the window.
 The concept of mishpat (justice) is represented as 
the antidote for the sin of having false balances and 
weights. Hesed  (kindness) is the antithesis of materi-
alism and militarism, which is represented 
by chariots and fortifications. Finally, tzne’ah
(humility) is represented ironically by calves, rams, 
and rivers of oil, symbolizing ostentatiousness and 
haughtiness, the opposite of humility.
 Micah is noted for his restatement of Isaiah’s 
message of swords being beaten into plowshares and 
spears into pruning hooks. He further developed the 
biblical notion of forgiveness, concluding his book 
with this remarkable articulation of universalism and 
pluralism: “For all peoples shall walk, each one in the 
name of its God, and we will walk in the name of the 
Infinite our God forever and ever.”
 Lower Section: In this panel, the word Nineveh 
appears because the main concern of the prophet Na-
hum is the evil of Assyria, whose capital was Nineveh. 
Assyria was a major adversary of the ancient Isra-
elites, and in 722 BCE, the Assyrians conquered the 
northern kingdom of Israel. Nahum prophesied about 
a century later, at a time when Assyria’s power was 
waning. Nahum’s perspective on Assyria’s decline is 
that those who align themselves with God enjoy God’s 
protection, “but darkness shall pursue God’s enemies.”
 Symbols of the forthcoming destruction of 
Assyria are the destroyed lions, the fig tree ready 
for plucking, melting mountains, whirlwinds, a dust 
storm, prancing horses, a jumping chariot, a flashing 
sword, a glittering spear, blue shields, and the river 
pouring in the opening gates of the city.
 While Nahum predicted the destruction of 
Assyria, he promised that the Infinite will restore the 
pride of Jacob.

In Loving Memory of our Dear Husband 
and Father, Joseph B. Wasserman

Malachi
above balcony, east side

 Malachi may have been the last of the prophets, but the message of the 
prophets would be incomplete without Malachi’s teaching: “Have we not all 
one parent? Has not one God created us?” 
 Malachi was primarily concerned with Israel’s moral character. The Jewish 
people had returned from Babylonian exile and the Temple had been rebuilt. 
But religious enthusiasm began to wane. The people, in Malachi’s view, were 
straying from the God of Israel, causing the altar of the Temple to be covered 
“with tears, with weeping and sighing.” In response, Malachi insisted that 
God’s purifying final Day of Judgment was imminent, depicted in the window 
by a refiner’s fire and laundryman’s soap. Just as the refiner removes the dross 
from precious metal and the cleaner washes away the stain from the clothes, 
so will God remove wickedness from among God’s people.
 While the wicked would be punished, the righteous would be rewarded. 
This idea is represented in the window by the winged solar disk and leaping 
calves. The word hagadol, “the great,” appears as a summary of his prophecy: 
“Behold, I will send you Elijah the prophet before the coming of the great and 
terrible Day of the Infinite.” Elijah, the harbinger of the messianic era, sym-
bolizes the promise of salvation and ultimate peace for all humanity.



Hosea-Joel fifth window from front, east side

 Upper Section: Hosea was a contemporary of the prophet Amos. His 
message was summarized in the phrase: “For I desire kindness, not sac-
rifice, and the knowledge of God rather than burnt-offerings.” Hesed, the 
Hebrew word in the panel, does not have a simple English equivalent, but 
is understood as kindness or love.
 Because of their lack of hesed, it is as though Israel has committed 
adultery, betraying their relationship with the Divine, or has become 
intoxicated, forgetting about God. These transgressions are symbolized 
by grape clusters on a vine and storax branches in full bloom. Hosea 
saw Israel’s betrayal of God manifest in his time in alliances Israel had 
forged with neighboring powers. The prophet compares Israel’s situation 
to foamy water, a silly dove, and an unturned pancake, and the morning 
cloud and early dew that quickly evaporate.
 Another image representing Israel’s betrayal is the Golden Calf. Orig-
inally described in the Book of Exodus, the Golden Calf reappears in the 
Book of Kings when the first king of the north, Jeroboam, fashions one in 
his capital city of Dan, representative of the northern kingdom’s apos-
tasy. Hosea predicted that the calf of the Northern Kingdom “shall be 
broken in smithers.” Israel will vanish like “the chaff that is driven with 
the wind out of the threshing-floor and as the smoke out of the window.”
 Hosea insists that, if Israel repents, it will blossom like the lily, olive, 
and evergreen cypress. The renewal of the covenant between God and 
Israel is symbolized in the ring, the huppah (wedding canopy), and tefil-
lin (prayer tools). Hosea reiterated in the name of God, “I will betroth you 
unto Me in faithfulness and you shall know the Infinite.” Observant Jews 
recite this passage every weekday morning, when they put on tefillin.
 Lower Section: While scholars debate the date of the prophetic 
message of Joel, it is best described as an apocalypse. He predicted the 
coming of Yom Adonai, (Day of the Infinite), a “great” and “terrifying” 
occasion. In preparation, there would be a plague of locusts, depicted in 
the window. A figure is seen wearing sackcloth, a sign of mourning. The 
shofar is the instrument used to proclaim the Day of the Infinite. Hosea 
prophesied, “Blow the shofar in Zion, sanctify a fast, call a solemn assem-
bly...assemble the elders, gather the children…”
 Miraculously, the people of Israel are forgiven for their sins. Signs of 
God’s impending forgiveness for the Jewish people are the darkened sun 
(depicted in blue), the bloody moon, a fire whose flames are blood, and 
pillars of smoke.
 Convinced that “the Day of the Infinite” would be one of triumph for 
Israel, Joel prophesied that “You shall know that I am the Infinite your 
God, and there is none else, and my people shall never be ashamed.”

In Loving Memory of Hilda Lehman and 
Ethel Lehman, Devoted Wives and Mothers

Elijah
below balcony, east side
 A prophet with no literary record, but is 
described in the book of Kings, Elijah was an 
antagonist of Ahab and Jezebel, King and Queen 
of Israel, and the priests of an ancient Near East-
ern pagan deity named Baal. Ahab and Jezebel 
adopt the worship of Baal and seduce the people 
away from their ancestral faith. Elijah confronts 
the king, queen, and priests, and tries to get the 
people to serve exclusively the God of Israel.
 Publicly challenging the priests of Baal to 
determine which is the true God, Elijah said to 
the people: “How long will you waver between 
two opinions? If the Infinite is God, follow God! 
And if Baal, follow him!” Elijah proposed a test: if 
Baal sent a fire to consume the priests’ sacrifice, 
then the people should worship Baal. But if the 
priests’ sacrifice went untouched, and the God of 
Israel sent a fire to consume Elijah’s sacrifice, then 
it would prove God’s supremacy, and the people 
would have to stop worshipping Baal. When the 
priests were unsuccessful, Elijah mocked them: 
“Cry aloud, for if he is a god, perhaps he is musing...
or perhaps he is sleeping!”  
 Elijah then offered his own sacrifice. To show 
his confidence in God, he doused the animal and 
wood on the altar with water, making it human-
ly impossible to ignite. He then called upon the 
God of Israel. Fire miraculously appeared and 
consumed the “burnt offering, the wood, the 
stones, and the dust, and [even] licked up the 
water that was in the trench.”
 Speaking truth to power proved lonely and 
dangerous, and Elijah was forced to flee. He ran 
all the way to Horeb/Mt. Sinai, and sought refuge in a cave. A voice told him to ascend the mountain. Atop 
the mountain, Elijah encountered a strong wind, an earthquake, and a fire. According to Scripture, though 
God sent the elements, God was not in the wind, quake, or fire. Rather, God was in the quiet after those 
tumultuous experiences, a kol d’mamah dakah, (a still, small voice).  These famous words are prominent 
in the window.
 Ultimately, Elijah was taken by God to heaven in a fiery chariot. There, Elijah waits to announce the 
coming of the messianic era. Jewish tradition holds that Elijah makes frequent visits to our world to see 
if humanity is ready for redemption. Today, we reserve a chair for him at naming ceremonies for Jewish 
newborns, and a cup of wine for him at the Passover Seder.


