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Parshat Noach 5780 

“It came to pass, after seven days, the waters of the Flood came upon the earth. In the six 
hundredth year of Noach's life, in the second month [Cheshvan], on the seventeenth day of 
the month, all the fountains of the deep burst open; the windows of the skies opened up.” 
(Bereishit 7:10-11) 

The Flood practically – and the link to chesed  The Flood of Noach’s generation was the 
single most destructive event in world history. It “erased” every last vestige of life; only 
Noach (and his offspring) survived. Hashem promised that never again would he bring a 
flood of sufficient destructive magnitude to wipe out the whole of mankind. Yet He is 
allowed within the confines of that promise to bring other huge “natural” devastations, 
short of wiping out the whole of mankind (and indeed Midrashim quoted by Me’am Loez 
tell that Hashem has brought at least two other floods which have each wiped out a third of 
mankind).  

Today, we don’t know why particular natural disasters occur. They can be devastating. 
However, we do know that we, as Jews, are obliged to view these as a message, examine 
our deeds and see how we can improve ourselves so that we can, in turn, improve the lot of 
mankind. It appears that Chesed (kindness) to each other prevents these types of events. 

The Flood mystically – and the link to chesed  I heard from Rav Mendel Kessin the following 
Zohar:   “[The verses above allude to a promise that] in the sixth century of the sixth 
millennium [from creation] [i.e. the year 1740 onwards in the secular calendar], the gates 
of supernal wisdom will be opened, as will the springs of earthly wisdom, preparing the 
world to be elevated in the seventh millennium.”   

Rav Kessin brings lesser known writings of the Ramchal to show that if the Jews merit it, 
they will be granted a hugely improved understanding of the Torah at this time which will 
improve the world in a spiritual sense - which, in turn, will pave the way for Moshiach, 
through miraculous means. But if the Jews do not merit it, this wisdom will instead be given 
to the Nations of the World, to improve the world in a material sense - which, in turn, will 
pave the way for Moshiach through seemingly natural means.   It is interesting to note that 
until 1740 mankind’s understanding of science and the world was extremely rudimentary 
and scientific progress had been, until this time in world history, immensely slow. Someone 
living in 1040 placed into 1740 would not notice much difference in the world or the 
understanding of it. But for someone from 1740 placed into 1840, 1940 or 2019, the world, 
and our understanding of it, would be unrecognisable. 
 

It appears that the “supernal wisdom” intended for an understanding of Torah was instead 
passed to the Nations of the World, yielding an industrial revolution (leading to an 

increasingly atheistic society) as opposed to a world of Torah. The Jews were (and 
presumably are still) not ready in their spiritual level for this level understanding of the 
Torah – although we are making inroads e.g. the huge proliferation of Torah literature 
available today. But the “mystical message” of the flood is the same as the “practical 
aspect” of the flood: we, as Jews, are obliged to examine our deeds and see how we can 
improve ourselves so that we can in turn improve the lot of mankind – through the Torah. 
Again, chesed is the key to this.    
 
The power of the Land of Israel, the ark – and the link to chesed    The Gemarah (Zevachim 
113b) states that, according to Rav Yochanan, no Flood waters entered the Land of Israel. So 
why did Noach have to construct an ark rather than “making aliyah” which would have 
saved him and his family? Answering why the flood was decreed, helps:    “The end of all 
flesh comes before me because the land is full of ‘chamas’ before them” (Bereishit 6:13). 
Onkelos translates ‘chamas’ as "chatofin" i.e. stealing.  Rav Dessler says that the biggest 
problem with the generation of the flood was that they stole from each other.  In other 
words, they completely disregarded the fundamental respect that each human being 
deserves.  The rectification of this is (per Rambam) to go to the opposite extreme i.e. to 
practise chesed.  Noach was the intended vehicle of rectification, who would save the world 
by practising chesed.  
 

Noach was instructed by Hashem to bring every animal species into the ark with him. It 
would be his and his family’s responsibility to care for these animals - pure chesed. 
However, Noach was not actively pursuing chesed of his own volition.  Rather, he was doing 
it because Hashem had commanded him so.  For this reason, Noach is only referred to as an 
Ish Tzadik – a righteous man – and not a Chasid, as Avraham, whose defining attribute was 
chesed, is sometimes called.  
 

Since Noach did not reach the ultimate level of chesed, he was not worthy of being sent to 
dwell in the Land of Israel.  That is why Hashem had Noach build the ark rather than send 
him to the Land of Israel. He had chesed but insufficient chesed. Therefore, Noach would be 
enclosed in an ark, thrown about in a boiling sea, and he and every creature in the ark 
would feel the awesome power of the strict judgment they were supposed to face.  By 
watching (and not experiencing) the fate to which they should have been sentenced, the 
inhabitants of the ark observed first-hand Hashem’s incredible chesed which saved them.  
Hashem constructed a scenario whereby Noach would witness the type of chesed that is 
expected and showed him how to go about doing it – a lesson for Noach to teach to the 
world’s new inhabitants.  Life would begin again intrinsically integrating this vital attribute – 
and indeed it did so with Avraham Avinu.    May we be zocher to continue the teachings of 
Avraham – and to practise chesed! 


