
 

 

Written by:    Bernard Freudenthal                                                                     Editor: David Michaels 

Parshat  Vayigash 5782 

After Yosef emotionally reveals his identity to his long-estranged 
brothers, he reassures them that his rise to high position in Egypt has 
been for a greater purpose; and they need not fear that he might 
avenge them for selling him into slavery. 

He is now in a position to sustain his family through the current 
famine, which might even enable vindication of his dreams that caused 
earlier strife with his brothers.  

He immediately proceeds to ask his brothers to return to their father 
Yaakov and bring him to Egypt with the instruction “  פן תורש אתה וביתך
וֵָּרׁש The word .(Bereishit 45:11) ”וכל אשר לך  is translated in the תִּ
Targum either as  תתמסכן or תשתיצי depending on the nusach, thus 
meaning: lest you and your household become either impoverished or 
driven out. Rashi, Rav Saadia and others explain תורש as 
‘impoverished’. The Rashbam and the Ibn Ezra follow the other view, 
but in context this must mean driven out due to famine so the 
meaning is similar. 

The question that must arise is why indeed does Yosef need to commit 
his elderly father to make the arduous journey abroad from Canaan to 
Egypt. Yosef has practically unlimited power in high office under 
Pharoah, so why can he not send sufficient supplies to his father so 
sustain him at home until the famine ends? 

The Ramban and Rabbeinu Bachyei explain that Yosef was concerned 
that if he were to send food to Canaan, people would suspect him of 
setting up stores outside Egypt with the intention to return to his 
birthplace. If however Yaakov comes to Egypt to receive his son’s  

 

 

assistance, it will secure Yosef’s authority and Pharoah will give his 
approval.  

These medieval commentators understand that Yosef might be 
motivated by the anxiety to avoid allegations of “dual loyalty”, similar 
to what Jews in positions of authority would have felt in contemporary 
times when the Ramban and Rabbeinu Bachyei lived. 

The Meshech Chochma (R’ Meir Simcha of Dvinsk) in the early years of 
the 20th century would have been even more aware of accusations of 
alleged conflicts of loyalty among Jewish subjects in non-Jewish lands.  
On the same question, he explains that if Yosef had fully assimilated as 
an Egyptian in his way of life and manner of speech, then Egyptians 
might feel assured that he had forgotten the land of his origin and 
might be less suspicious of him.  

However, Yosef retained use of Lashon Kodesh as Rashi explains on his 
words of reassurance to his brothers “כי פי המדבר אליכם” - like my 
voice speaks to you. Since Yosef remained loyal and true to his Hebrew 
origins, he was even more concerned that he should not appear 
disloyal. 

As throughout Sefer Bereishit, the underlying theme in these 
commentaries must be מעשה אבות סימן לבנים - that the actions of our 
forefathers are an example to following generations. 

Among the many ever-lasting lessons we can learn from Yosef’s life is 
the example we see here of the restraint on power that is often felt by 
Jews when in positions of authority in non-Jewish society. 


