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Parshat Teruma  5781  Shabbat Zachor 

This week being the week before Purim, is Shabbos Zachor and we read from the maphtir 
of Ki Theze, the incident of the attack on the Bnei Yisroel by Amelek. 

The sefer HaChinuch lists three separate mitzvoth that are derived from this short 
passage. The positive mitzvoth of remembering what Amalek did by specifically 
mentioning it; to blot out the remembrance of the Amalakites; and the negative mitzvah 
not to forget the occurrence. 

He explains that we perform the first of these three by reading this specific parsha and 
that we do it on the Shabbos before Purim because the villain of the megillah, Haman, 
was a descendant of Amalek. 

The second of the Mitvoth he states, is to eradicate the descendants of Amalek. The 
Chinuch emphasises that this applies to the whole nation and not just to males, a mistake 
which was made by David Hamelech’s general Yoav, when he spared the Amalakite 
women. According to the Chinuch, based on the gemara in Baba Bathra (21b), he erred 
because he was not taught properly how to read the possuk and instead of reading 
“Zecher Amalek” he understood it as “zachor Amalek” – the males of Amalek. 

It is one of the three mitzvoth that Bnei Yisroel were commanded upon entering Eretz 
Yisroel; to appoint a king, to build the Beis Hamikdosh and to wipe out the Amelekite 
nation. 

While according to the Chinuch, this mitzvah is applicable to this day, others maintain 
that, as Chazal tell us, Sancheirev, the Assyrian king, forced the many nations that he 
conquered to move from their homelands.   As a result all these nations were mixed up 
and we can no longer confidently, identify the peoples mentioned in the Torah, including 
the Amelekites and are therefore unable to perform the mitzvah. 

Some people take the mitzvah more literally, in the sense that they write down the name 
of Amalek and then erase it. 

The Sefas Emes understands the mitzvah is that we wipe out Amalek by doing the 
opposite of what he did and bases this on the word “korcha” – he happened upon Bnei 
Yisroel, almost casually and as if by chance. Says the Sefas Emes, we blot out the Amalek 
name by living in a state of awareness and not living our lives casually and not properly 
thought through. 

 

But why does the behaviour of Amalek deserve such a severe penalty compared to the 
other nations who fought with Bnei Yisroel and who are not subject to be eradicated. 

Nehama Leibowitz comments that the Torah tells us that Amalek attacked Bnei Yisroel 
when they were tired and exhausted “ve lo yarei Elokim”.   Rashi points out that although 
appearing directly after these words, it was actually Amalek who did not fear G-d. 

This expression of yirat Elokim appears in the Torah four times in connection with 
different individuals. The first time in Bereishis when Avraham explains to Avimelech why 
he said Sarah was his sister, “Rak ein yirath Elokim Ba mokom hazeh” Surely the fear of 
Elokim is not in this place. 

The second instance is later in Bereishis, when Yosef, who had not yet made himself 
known to his brothers, having initially said to them that one of them should return to 
their father and bring back Binyamin and the ten others would remain  imprisoned, is 
about to change these instructions and just incarcerate one and let the other ten return. 
He says “Do this and live. Eth haElokim ani yarei” I fear Elokim 

The third instance occurs at the beginning of Shemoth when Paroh asks the midwives to 
kill any male children born and to let the girls   live. But Shifrah and Puah did not listen to 
the King of Egypt and they let the boys live because says the passuk, “Vatirenah ha 
meyaldoth eth HaElokim” – The midwives feared Elokim. 

And the fourth occurrence is with Amalek. 

What is the common thread in these cases, that seems to cause those with yirath Elokim 
to act compassionately and those without it to behave in the converse manner. Nehama 
Leibowits posits that it is to do with the attitude towards the stranger and the weak. 

In the first case Avraham saw no fear of Elokim and therefore perceived that the stranger 
would be murdered. In the case of Yosef, because he does fear Elokim, he shows 
compassion to “the foreigners” and allows 10 of them to be released.  And the midwives, 
who according to some mefarshim were Egyptian, were prepared to disobey the direct 
order of Paroh because of fear of Elokim and protect the vulnerable of a foreign nation. 

Amalek attacked the weak and feeble because he lacked fear of Elokim and we are 
commanded to wipe out his memory precisely because of the wanton aggression against 
those who are less able to look after and defend themselves. 


