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When we return the Sefer Tofah to the Aron Kodesh each week before musaf, we say 
(or depending which minyan we attend, sing, with gusto) “chadesh yameinu kekedem”. 
But to which “earlier days” are we referring? 

Do we think of the time of the Chofez Chayim, Reb Chayim Ozer Grodzinski, and the 
pre-war gedolim? Or earlier, the heyday of the Lithuathian yeshivot? Perhaps back to 
the time of the Vilna Gaon, or earlier to the days of the compilers of the Shulchan 
Aruch, Rabbi Yosef Caro and the Remo? Could we suggest the Rambam, or Rashi or 
back to the Geonim; or even further back to the Tenai’im and Amorai’im of the Gemara;
the days of Rabbi Yehuda Hanasi, Rabbi Akiva or further back to Hillel and Shammai? 
But perhaps we are thinking of the Neviim, to whom questions could be asked and clear
answers provided. But wait; these words were written by Yirmeyahu. So, to what time 
was he referring when he composed the famous passuk?

Could it be the first Beit Hamikdash, when Klal Yisrael could bring korbonot for their 
misdeeds and seek a kapporah? Yet we have a tradition that the level of kedusha 
reached at the time of the first Beit Hamikdash did not achieve the sanctity of the 
Mishcan in the Midbar. So, is it this period that is the object of our tefillot? Can we 
really ask for our days to be as the generation who were fed the mon? Is there 
something about the building of the Mishcan which should form a focus of this segment
of our davening?

Parshat Teruma marks a threshold moment. The family established by the Avot had 
become a nation as it was freed from the shibbud Mitzrayim. At Matan Torah, a 
relationship between Hashem and the entire emergent nation was forged. And now, at 
Parshat Teruma, we were called upon to use our collective efforts to build the Mishcan. 

Hashem instructed “Ve’asu Li Mikdash, veshachanti betocham”. Seemingly impossible! 
How can the Infinite be confined to any space at all, let alone one constructed by finite 
man? Of course, we are familiar with the correct understanding that the “dwelling 
place” is not to be simply the Mishcan, as dwelling “betocham” means amongst the 
people. However, people are finite, both in space and time, so the problem still 
remains.

A “dwelling” for finite man involves an identifiable location; in terms of the Infinite 
Almighty the expression “dwelling” requires a different meaning. We take an aspect of 
our awareness of the Presence of Hashem – the Shechina – and understand that It was 

this that was experienced by Bnei Yisrael (in their allotted positions around the 
Mishcan) as they journeyed through the midbar. 

Chazal teach us that there is a non-physical place where sensitivity to the Shechina can 
be found. In the words of Rabbi Elie Munk: “It is really in man himself that the Divine 
glory should ultimately dwell.” Quoting (among others) the Shelah, he adds: “Hashem 
asks each person to build a sanctuary in his heart, to prepare himself to be a tabernacle 
for G-d, and to be a dwelling place for His splendour…to build an altar, there to uplift 
his soul and be ready to sacrifice his desires at every instant for Hashem.” 

The pre-condition:   To attain this lofty objective a crucial first step is essential. When 
we read the passuk, we must note its opening words: “Ve’asu Li Mikdash”. What was 
required? Before the Shechina could be experienced, there was work to be done. 

Detailed instructions for the constituent parts of the construction are provided. And the
manner of the contributions themselves is prescribed. Voluntary offerings – however 
much each individual was motivated to provide – are called for. One item on the list is 
silver; which, in part, marks the exception. There were three donations of silver. Two 
were compulsory and equal amounts were required from each person. Only the third 
was voluntary. The two compulsory contributions have important lessons. One was the 
half shekel. Everyone gave, but no individual could claim his payment was “complete” 
as it required joining to another donor to make a complete shekel. We all need one 
another. These compulsory contributions were used for the offerings on behalf of the 
entire community for the forthcoming year.  The other set was used to mould the 
sockets which formed the foundation of the wooden planks which surrounded the 
Mishcan.  Thus, everyone became joined with the foundations; and everyone 
participated in the avoda. A further idea on how – on deeper understandings – all 
constituents in our mesora are joined up is how the reflection of the original 100 
foundation sockets of the Mishcan is today recognised by our saying 100 berachot each 
day.

Just as before Matan Torah, the people encamped in unity before the mountain “am 
echad belev echad”; so here, before Hashem brought down His Shechina, a national 
unity was required. A national project from which no-one was excused, and towards 
the building of sanctity by developing an ever-closer relationship with Hashem, was set 
in motion. So, we can learn that when we join positively together, with all working and 
contributing, each our own share, in fulfilling our role in building our connection with 
Hashem, then, at last, will we merit the return of the days of old for which we pray 
when we say “chadesh yamenu kakedem”                         


