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After the Torah describes how when Avraham defeated the 4 kings and saved Lot, 

Hashem appeared to Avraham saying “ שכרך הרבה מאד--מגן לך אנכי, תירא אברם-אל ” – 

“Do not be afraid, Avram - I am a shield for you, your reward is very great”. What was 

Avraham’s fear and how was Hashem’s two-part consolation intended to allay these 

fears? 

The Midrash Rabbah (Bereishis 44:4) offers 3 different explanations in this regard. 

In its first explanation, the Midrash brings the view of Rebbi Levi that Avraham was 

concerned that perhaps there was a righteous or G-d-fearing individual amongst the 

soldiers he killed in the battle with the 4 kings and that Avraham would be held to 

account for this. Rebbi Levi gives a mashal of someone who was walking through a 

king’s orchard and found a bundle of thorns which he picked up; he then saw the king 

and started to hide his face in shame, but the king said ‘I would have required my 

workers to gather this up for me, now that you have done this, come and take 

payment’. So too, Hashem says to Avraham, these soldiers were like thorns (i.e. they 

were wicked and deserving of punishment). Etz Yosef thus explains that ‘אנכי מגן לך’, ‘I 

am a shield for you’ is a reassurance that Hashem will save Avraham from punishment 

and not only that but ‘שכרך הרבה מאד’, Avraham will be rewarded for having killed 

these individuals (in line with the saying of the Avos deRebbi Nassan that death is good 

for the wicked [in limiting further transgression] and the world [which no longer suffers 

from their destructive influence]). 

A similar idea is found in the Sifsei Chachamim in relation to Rashi’s interpretation of 

Yaakov’s fear when he was about to meet Esav. Rashi says that Yaakov was afraid that 

he may end up killing (Esav or his men), and Sifsei Chachamim points out that though 

one may kill a ‘rodef’, someone who is attempting to kill oneself, this is only true if one 

could not have saved oneself by injuring the rodef, and Yaakov was afraid that in the 

heat and confusion of battle, he may kill someone who he could simply have injured. In 

a similar vein, one could suggest Avraham was concerned that he killed people in the 

battle which he need not have done, but that Hashem reassures him that he did not err 

in this regard but rather, as above, he would be rewarded for his actions. 

Rebbi Levi offers a second interpretation in the Midrash, where he suggested that 

Avraham was afraid that the sons of the 4 kings he defeated would gather further  

 

troops and start another war with Avraham in retaliation. In response to this fear, 

Hashem said ‘I am a shield for you – just as a shield withstands all swords which come 

against it, so too I will fight (and protect you) against any idolaters who come to fight 

you’. According to this interpretation, it is does not appear that Hashem’s second 

statement, ‘your reward is very great’ was said to calm Avraham’s fear, unless, perhaps, 

it is Avraham’s great merit which led to Hashem’s assurance that He would be his 

shield. 

Rabannan in the Medrash offers a different interpretation. Avraham said ‘I went into 

the fiery furnace and was saved, I fought against the kings and was saved, perhaps I 

have received all my reward in this world and I will have none in the world to come’. Etz 

Yosef notes this fear would be in line with a Gemara in Shabbos (32a) which says that a 

person should not stand in a dangerous place, lest a miracle will not be performed for 

him and he be harmed, and even if a miracle is performed, it will reduce his merits. To 

this Hashem replied – all that I have done for you in this world was ‘for free’ (Etz Yosef 

notes that in the language of Chazal, ‘מגן’ means free) and your reward will be 

established in the next world, as the Passuk says (Tehillim 31:20) ‘  מה רב טובך אשר צפנת

 how great is Your goodness You have concealed (i.e. in the next world – Etz‘ ’ליראיך

Yosef) for Your righteous ones. 

Interestingly, Rashi reflects a combination of the first opinion of Rebbi Levi and the 

interpretation of the Rabannan, commenting that ‘ נכי מגן לךא ’ refers to Hashem saving 

Avraham from punishment in relation to killing soldiers when at war, whilst ‘ שכרך הרבה

 is assurance that Avraham has not used up all his merits. It is possible that Rashi ’מאד

combines these two views in the Medrash as according to pshat, the simple reading of 

the Pessukim which Rashi aims to explain, the Rabannan’s interpretation of ‘מגן’ as 

meaning ‘free’ is not obvious and as such, he brings in Rebbi Levi’s interpretation that 

Hashem was also shielding Avraham from punishment. Similar to Rashi, Targum 

Yonasan also elaborates on Avraham’s fear by stating it was a combination of both 

these points ‘Avraham thought in his heart – woe to me, perhaps I have received 

reward for my Mitzvos in this world and I will have no place in the world to come, or 

perhaps the relatives of those I killed will form legions and come against me’ and 

Hashem’s two-part response was designed to allay both these fears. 


