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Parshat Ha’azinu 5782 

Parshat Ha'azinu contains the shirah which Moshe taught to the bnei yisrael prior to 
his death; and Yehoshua leading the nation into Eretz Yisrael. The shirah is 
structured like much of the book of Devarim with a theme of prosperity and success 
when adhering to Hashem's words; and destruction and desolation when not. 

At the beginning of the shirah, Moshe describes the greatness of Hashem and uses 
the verse כי שם ה' אקרא הבו גדל אלוקינו - when I call out the name of Hashem ascribe 
greatness to our God. The gemara in Brachot 21a uses this verse as a biblical source 
that one should make birkat hatorah prior to the study of Torah. There is differing 
opinions as to the status of the obligation, biblical or rabbinic, but all commentators 
and poskim agree that there is a mitzvah to say birkat hatorah prior to limmud 
Torah. 

The gemara in Nedarim 81a sheds light on the importance of the mitzvah. The 
gemara records that Hashem explained the reason for losing Eretz Yisrael.   Based 
on an interpretation of verses in Yirmiyahu the gemara states that the Temple was 
destroyed because Bnei Yisrael did not make a blessing on the Torah prior to 
learning.   The Ran in Nedarim expands on this gemara. The Bnei Yisrael did learn 
and study the Torah. In fact this was why the Sages asked Hashem why the Temple 
was destroyed. They were unclear as to why the Torah learning that was being 
performed was not enough of a zechut to save the Bnei Yisrael. Surely they were 
not deserving of this harsh decree. 

Hashem acknowledges this and points out that the problem was in relation to the 
birkat hatorah. The problem was not the lack of learning but rather a weakness in 
their approach to learning. The exclusion of the bracha evidenced to Hashem that 
although the Torah was studied, it was not as much an important aspect of their 
lives as it should have been.   The Maharal posits that if the Bnei Yisrael were so 
involved in Torah learning surely they would have learnt the gemara in Mesechet 
Brachot and learnt the need for birkat hatorah. How can it be that such a learned 
nation could not have made the bracha?    The Maharal answers that the Bnei 
Yisrael did say birkat hatorah before limmud Torah.  However, there are two 
aspects to the study of Torah. 

• the deliberation, discussion and understanding of Hashem's laws and Torah 
concepts, and 

• the acknowledgment that the Torah is a tool to connect with Hashem and 
ultimately bring about ahavat Hashem. 

 Learning without this second aspect and not using the Torah to build the emotional 
connection and relationship with Hashem effectively misses a key purpose and goal 
of limmud Torah.  The birkat hatorah (as with any bracha) embodies the idea that 
the Torah is not just for learning but is there to create a connection with Hashem. 
The sin of the Bnei Yisrael was in the way they performed their bracha.  They 
considered the Torah as a learning tool and intellectual study and not as a medium 
for connecting and getting closer to Hashem.    As a result Hashem recognised the 
lack of relationship between Himself and the Bnei Yisrael and the zechut of limmud 
Torah was not sufficient to prevent the destruction of the Temple and the galut. 

This concept of building a kesher (connection) with Hashem, is most pertinent 
during the aseret yemei teshuvah. One of the key aspects of repentance is to 
devote our actions and thoughts to the service of Hashem.  

The Ramchal notes in Derech Hashem that Torah and Tefillah (which interestingly 
we also use the passuk of ki shem Hashem when introducing the shemona esrei) 
are two key mediums for achieving closeness to Hashem. The Torah is a guide book 
for understanding Hashem’s ways.  It is our responsibility to decipher, understand 
and surround ourselves with the concepts of the Torah.  But, we also need to 
internalise our learning and use it to recognise Hashem’s ‘G-dliness’ and build that 
relationship and connection and fulfill the mitzvah of ahavat Hashem. 

During the aseret yemei teshuvah we know Hashem is waiting for us to return to 
him. The haftorah for Shabbat Shuva starts with the words  Shuva Yisrael ad 
Hashem Elokecha – Return Israel unto Hashem your G-d.  More so than any time of 
the year Hashem is waiting fo us with open arms to return to Him.  It is for us to use 
this unique opportunity.  One such way is through limmud Torah. 

May we use the aseres yemei teshuvah as an opportunity to enhance our Torah 
learning to increase our relationship with Hashem and show Hashem our desire to 
be part of His plans for good in the year to come. 


