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At the beginning of parashat revii (Ch 27 vs.2-3) we read: “On the day you cross 
the Yarden to enter the Land the L-rd your G-d gives you, you shall set up large 
stones and coat them with plaster. You shall inscribe on them all the words of 

this Torah (“et kol divrei Torah hazot”) …..” 

The Purpose 

Passuk 3 says the stones should be put in place “in order that you may enter the 
Land”. Modern day explorers and mountaineers plant a flag when reaching the 

place of their objectives.  

The Ibn Ezra explains this was no mere marking of territory. By observing the 
mitzvah of inscribing the Torah on stone Bnei Yisrael gained the merit to enable 
them to enter the Land. The Ramban focuses on the timing. On the climactic 
day in history when you enter the Promised Land; on that day shall you write 
out the Torah. 

Not just a location to build a nation; but the Land from which the Torah will 
emanate. And, at its entrance, a “mezuzah” of Torah enscribed in stone. 

Why stones? 

The Maharsha explains stones represent the fundamental. The Ten 
Commandments were inscribed on stone. It has been explained that stone does 
not become tamei (impure), nor does it rot. Stone is called “even” because it 
was created for “binyan” (building) purposes. Through the purity of Torah we 
can build our everlasting relationship with our Creator. 

The plaster coating 

The Gemarah (in Sotah 35b) brings the divergent views of Rav Shimon and Rav 
Yehuda. Rav Shimon say the plaster formed a surface on which to write. Rav 
Yehuda asserts the Torah was carved into the stones and then covered over 

with plaster.         

The obvious question is why should it be covered? The simple answer is to avoid 
any denigration. Sifrei kodesh should be closed or covered when not being 

used. A more incisive suggestion is that Torah knowledge has to be acquired 
through effort. 

Chip away at the superficial and strive to understand the deeper teachings. It 
may take longer; buy it will have a more permanent effect. 

An alternative view is that Rav Shimon stresses the urgency: “Zerisim makdimim 
lemitzvah” – the zealous bring forward the mitzvah. Writing on plaster is quicker 
that carving out stone. In contrast, Rav Yehuda’s emphasis is effort and 
permanence. 

What was written? 

Does “kol haTorah hazot” mean the entire Torah? Leaving aside the miraculous 
elements involved (a subject for another sedra sheet) there are a variety of 
views. Haketav Vehakabalah explains it means the parshiot which encapsulate 
the Torah i.e. the first two paragraphs of the Shema. (See how well this aligns 
with the concept of a mezuza for the Land). 

Other views run from a synopsis of the Torah; a list of the 613 mitzvot; or the 
entire Torah; to (according to Rashi and others) the Torah plus translations into 

70 languages. All the world’s nations could come and learn. 

“Well clarified” 

Passuk 8 requires the words to be inscribed: “be’er haitaiv”. This is also 
translated as “adequately understood” and “clearly explained”.  So how come 
so many divergent views – as illustrated above? And why are 70 languages 
inferred?  

Sfas Emess says that when Jews are exiled under foreign nations, they will still 
be able to connect to Torah through the translations.The Oznayim LeTorah 
asserts the “shivim loshon” alludes to the concept of “Shiivim panim leTorah” – 
the 70 “faces” of Torah. 

There are many different authentic ways of expounding parshiyot in the Torah. 
Our task is to keep learning all that we can. Hopefully, this will lead us towards 
the level where for us it has become, to some degree, “well clarified”. 


