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Parsha Plug: Vayishlach 

Bereshit 35:1-15 בראשית לה: א־טו 

1And God said to Yaakov, "Arise and go up to Beit El and             
abide there, and make there an altar to the God Who           
appeared to you when you fled from your brother Esav."          
2Thereupon Yaakov said to his household and to all those          
who were with him, "Remove the deities of the foreign          
nations, which are in your midst, purify yourselves and         
change your clothes. 3And we will arise and go up to Beit            
El, and I will make an altar to the God Who answered me             
on the day of my distress, and was with me on the way that              
I went." 4And they gave Yaakov all the deities of the           
nations that were in their possession and the earrings that          
were in their ears, and Yaakov hid them under the terebinth           
that was near Shechem. 5Then they traveled, and the fear of           
God was upon the cities that were around them, so that they            
did not pursue Yaakov's sons. 6And Yaakov came to Luz,          
which is in the land of Canaan that is Beit El he and all the               
people who were with him. 7He built there an altar, and he            
called the place El Beit El, for there God had been revealed            
to him when he fled from before his brother Esav. 8And           
Devorah, Rivka’s nurse, died, and she was buried beneath         
Beit El, beneath the oak; so he named it Alon-bachut. 9And           
God appeared again to Yaakov when he came from Padan          
Aram, and He blessed him. 10God said to him, "Your name           
is Yaakov. Your name shall no longer be called Yaakov, but           
Yisrael shall be your name." And He named him Yisrael.          
11And God said to him, "I am the Almighty God; be fruitful            
and multiply; a nation and a multitude of nations shall come           
into existence from you, and kings shall come forth from          
your loins. 12And the land that I gave to Avraham and to            
Yitzchak, I will give to you and to your seed after you will I              
give the land." 13And God went up from him in the place            
where He had spoken with him. 14Now Yaakov had erected          
a monument in the place where He had spoken with him, a            
stone monument, and he poured a libation upon it, and          
[then] he poured oil upon it. 15Yaakov named the place          
where God had spoken with him Beit El.  

עֲלֵ֥ה ק֛וּם אֶֽל־יַעֲקֹ֔ב אֱלקֹים֙ ויַֹּ֤אמֶר       (א)
לָקל֙ מִזְבֵּ֔חַ וַעֲשֵׂה־שָׁ֣ם וְשֶׁב־שָׁ֑ם      בֵֽית־קל
אָחִֽיךָ: עֵשָׂ֥ו מִפְּנֵ֖י בְּבָרְחֲךָ֔ אֵלֶ֔יךָ       הַנִּרְאֶ֣ה
כָּל־אֲשֶׁ֣ר וְאֶ֖ל אֶל־בֵּית֔וֹ יַעֲקבֹ֙ ויַֹּ֤אמֶר       (ב)
בְּתכְֹכֶ֔ם אֲשֶׁ֣ר הַנֵּכָר֙ אֶת־אֱלהֵֹ֤י הָסִ֜רוּ       עִמּ֑וֹ
ונְָק֥וּמָה (ג) שִׂמְלתֵֹיכֶֽם: וְהַחֲלִ֖יפוּ      וְהִֽטַּהֲר֔וּ
לָקל מִזְבֵּ֗חַ וְאֶֽעֱשֶׂה־שָּׁ֣ם בֵּֽית־קל      ונְַעֲלֶ֖ה
בַּדֶּ֖רֶךְ עִמָּדִ֔י ויְַהִי֙ צָֽרָתִ֔י בְּי֣וֹם אתִֹי֙        הָענֶֹ֤ה
אֵ֣ת אֶֽל־יַעֲקֹ֗ב ויִַּתְּנ֣וּ (ד) הָלָֽכְתִּי:       אֲשֶׁ֥ר
וְאֶת־ בְּיָדָ֔ם אֲשֶׁ֣ר הַנֵּכָר֙ אֱלהֵֹ֤י       כָּל־
יַעֲקֹ֔ב אתָֹם֙ ויִַּטְמֹ֤ן בְּאָזְנֵיהֶ֑ם אֲשֶׁ֣ר       הַנְּזָמִ֖ים
ויִַּסָּ֑עוּ (ה) עִם־שְׁכֶֽם: אֲשֶׁ֥ר הָאֵלָ֖ה       תַּ֥חַת
אֲשֶׁר֙ עַל־הֶֽעָרִים֙ אֱלקֹים חִתַּ֣ת      ויְַהִ֣י׀
יַעֲקֹֽב: בְּנֵ֥י אַחֲרֵ֖י רָֽדְפ֔וּ וְלֹ֣א       סְבִיב֣וֹתֵיהֶ֔ם
כְּנַ֔עַן בְּאֶ֣רֶץ אֲשֶׁר֙ ל֗וּזָה יַעֲקֹ֜ב ויַָּבֹ֨א        (ו)
אֲשֶׁר־עִמּֽוֹ: וְכָל־הָעָ֥ם ה֖וּא בֵּֽית־קל      הִ֖וא
קל לַמָּק֔וֹם ויִַּקְרָא֙ מִזְבֵּ֔חַ שָׁם֙ ויִַּ֤בֶן        (ז)
הָֽאֱלקֹים אֵלָיו֙ נִגְל֤וּ שָׁ֗ם כִּ֣י       בֵּֽית־קל
דְּברָֹה֙ וַתָּ֤מָת (ח) אָחִֽיו: מִפְּנֵ֥י       בְּבָרְח֖וֹ
קל לְבֵֽית־ מִתַּ֥חַת וַתִּקָּבֵ֛ר רִבְקָ֔ה       מֵינֶ֣קֶת
פ בָּכֽוּת: אַלּ֥וֹן שְׁמ֖וֹ ויִַּקְרָ֥א הָֽאַלּ֑וֹן        תַּ֣חַת
בְּבאֹ֖וֹ ע֔וֹד אֶֽל־יַעֲקבֹ֙ אֱלקֹים ויֵַּרָ֨א       (ט)
ויַֹּֽאמֶר־ל֥וֹ (י) אתֹֽוֹ: ויְַבָ֖רֶךְ אֲרָ֑ם       מִפַּדַּ֣ן
ע֜וֹד שִׁמְךָ֨ לֹֽא־יִקָּרֵא֩ יַעֲקֹ֑ב שִׁמְךָ֣       אֱלקֹים
ויִַּקְרָ֥א שְׁמֶ֔ךָ יִהְיֶ֣ה אִם־יִשְׂרָאֵל֙ כִּ֤י       יַעֲקֹ֗ב
אֱלקֹים ל֨וֹ ויַּאֹמֶר֩ (יא) יִשְׂרָאֵֽל:       אֶת־שְׁמ֖וֹ
גּוֹיִ֖ם וּקְהַ֥ל גּ֛וֹי וּרְבֵ֔ה פְּרֵ֣ה שַׁ־דַּי֙ קל         אֲנִ֨י
(יב) יֵצֵֽאוּ: מֵחֲלָצֶ֥יךָ וּמְלָכִ֖ים מִמֶּ֑ךָּ       יִהְיֶ֣ה
לְאַבְרָהָ֥ם נָתַ֛תִּי אֲשֶׁ֥ר     וְאֶת־הָאָ֗רֶץ
אֶתֵּ֥ן אַחֲרֶ֖יךָ וּֽלְזַרְעֲךָ֥ אֶתְּנֶ֑נָּה לְךָ֣       וּלְיִצְחָ֖ק
אֱלקֹים מֵעָלָ֖יו ויַַּ֥עַל (יג) הָאָֽרֶץ:       אֶת־
יַעֲקֹ֜ב ויַַּצֵּ֨ב (יד) אִתּֽוֹ: אֲשֶׁר־דִּבֶּ֥ר       בַּמָּק֖וֹם
מַצֶּ֣בֶת אִתּ֖וֹ אֲשֶׁר־דִּבֶּ֥ר בַּמָּ֛קוֹם      מַצֵּבָ֗ה
מֶן: שָֽׁ עָלֶ֖יהָ ויִַּצֹ֥ק נֶ֔סֶךְ עָלֶ֙יהָ֙ ויַַּסֵּ֤ךְ        אָ֑בֶן
אֲשֶׁר֩ הַמָּק֗וֹם אֶת־שֵׁ֣ם יַעֲקֹ֜ב ויִַּקְרָ֨א       (טו)

 דִּבֶּ֨ר אִתּ֥וֹ שָׁ֛ם אֱלקֹים בֵּֽית־קל:

 

Malbim on Bereshit 35:8 מלבי"ם בראשית לה:ח 

And Devorah died: It is well known that she was a           
righteous woman...She merited to die after the purifying        

שהיתה מודיע דברה. ותמת      (ח)
הטהרה אחרי למות     צדקת...זכתה
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that is said and the service of God and to be buried in the              
holy place of Beit El where God revealed His Presence.  

במקום ולהקבר ה' ועבודת      האמורה
  קדוש בבית קל, אשר נגלו שם האלקים.

 

Seforno on Bereshit 35:8 ספורנו בראשית לה:ח 

Weeping oak: Mourning results in the withdrawal of the Divine          
Presence. Until Yaakov had passed this tree after mourning Devorah,          
the Divine Presence did not return and accompany him, for as it is said,              
“The Shechinah does not rest in the midst of sorrow” (Shabbat 30b). 

הפסיק וזה בכות.     אלון
כאמרם השכינה    הגלות
שורה השכינה שאין     רז"ל
 מתוך עצבות (שבת ל ב):

 

Midrash Aggadah (Buber) on Bereshit 35:8 מדרש אגדה (בובר) בראשית לה:ח 

The nurse of Rivka: The mother of Rivka.  :מינקת רבקה. אמה של רבקה 

 

Ramban on Bereshit 35:8 רמב"ן בראשית לה:ח 

[1] The rabbis teach that this verse hints at the death of Rivka,             
and therefore Yaakov called the place Alon-bachut (the oak of          
weeping) for the weeping and anguish could not have been          
such for the passing of the old nurse that the place would have             
been named on account of it. Instead, Yaakov wept and          
mourned for his righteous mother who had loved him and sent           
him to Padan Aram and who was not privileged to see him            
when he returned. Therefore God appeared to him and blessed          
him in order to comfort him, just as He did for his father             
Yitzchak when Avraham died. With reference to both of them,          
the Sages have said that He gave them the blessing of           
consolation addressed to mourners. Proof for this is what         
follows later when the text says, “And Yaakov came to          
Yitzchak his father to Mamre”. For had Rivka been there the           
text would have say “to his father and his mother” for it was             
she who sent him to Padan Aram in the first place and caused             
him all of the good, for Yitzchak sent Yaakov there at her            
advice…[The Midrash teaches that Rivka was buried at night         
“because of Esav, so that people should not say this and that            
about the womb from which a man like Esav was born”; and            
so] the Torah mentions her death only indirectly. It is this           
which the Torah says, “And he called its name Alon-bachut,          
two weepings” [one for Devorah and one for Rivka]...[2]         
Devorah was with Yaakov because after accompanying Rivka        
to Canaan, she had returned to her country, and now she was            
coming with Yaakov in order to see her mistress. It may be            

(ב"ר רבותינו שאמרו מה      והקרוב
ולכן רבקה, למיתת שירמוז ה)       פא
כי בכות, אלון ההוא המקום שם        קרא
הזקנה המינקת על ואנקה בכי       אין
יעקב אבל עליו. המקום שם       שיקרא
אשר הצדקת אמו על והתאבל       בכה
זכתה ולא שם אותו ושלחה       אהבתהו,
אליו נגלה ולכן בשובו,      לראותו
כאשר לנחמו אותו וברך      האלקים
אברהם מות אחרי אביו ליצחק       עשה
אמרו ובשניהם יא). כה      (לעיל
אבלים ברכת א) יד (סוטה       חכמים
למטה שאמור מה לזה וסיוע       ברכו.
אביו יצחק אל יעקב ויבא כז)        (פסוק
היתה ואלו הארבע, קרית      ממרא
ואל אביו "אל מזכיר היה שם        רבקה
שם אותו השולחת היא כי       אמו",
ויצחק הטובה, כל לו      והגורמת
שם:...לפי ללכת אותו צוה      בעצתה
פרשו לא בלילה מטתה      שהוציאו
הדא הצד, מן אלא מיתתה       הכתובים
בכות, אלון שמו ויקרא דכתיב       הוא
יעקב, עם דבורה בכיות...והיתה      שתי
שבה רבקה עם שבאה אחרי       כי
לראות יעקב עם תבא ועתה       לארצה,
יעקב בני בגדול נתעסקה או       גברתה.
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that she was engaged in raising Yaakov’s children out of          
respect for Rivka and due to her love for her, and thus she             
resided with him. [3] Now it is possible that this is not the             
same nurse of whom it is said “And they sent away Rivka            
their sister and her nurse” but that she was another nurse who            
remained in the house of Lavan and Betuel and now Yaakov           
brought her with him to support her in her old age out of             
respect to his mother, since it was the custom for notables to            
have many nurses. [4] It’s improbable that the old woman          
would be the messenger that Rivka dispatched to Yaakov (as          
Moshe HaDarshan [and the Midrash and Rashi] say). 

והיתה ולאהבתה רבקה     לכבוד
המינקת היא שאינה ויתכן      בביתו.
את וישלחו נט) כד (לעיל בה        שנאמר
אבל מניקתה, ואת אחותם      רבקה
בבית שנשארה אחרת מינקת      היתה
יעקב אותה יביא ועתה ובתואל,       לבן
אמו, לכבוד שיבתה את לכלכל       עמו
להם להיות הנכבדים דרך כן       כי
שתהיה הוא רחוק כי רבות,       מיניקות
ליעקב אמו שתשלח השליח      הזקנה

 כדברי רבי משה הדרשן:

 

Daat Zekeinim on Bereshit 35:8 דעת זקנים בראשית לה:ח 

And Devorah died: What is written about Devorah the         
prophetess is that she sat under the palm of Devorah, and           
this refers to the weeping oak (Alon-bachut) of this Devorah          
here. [“She used to sit under the palm of Devorah between           
Ramah and Bet El in the hill country of Efraim and the            
Israelites would come to her for decisions” Shoftim 4:5] 

גבי שכתוב מה כי מדרש דבורה.        ותמת
תמר תחת יושבת 'והיא הנביאה       דבורה
דהכא: דבורה בכות אלון זהו       דבורה'
בֵּ֧ין דְּבוֹרָ֗ה תַּֽחַת־תֹּ֜מֶר יוֹשֶׁ֨בֶת      [וְ֠הִיא
ויַַּעֲל֥וּ אֶפְרָ֑יִם בְּהַ֣ר בֵּֽית־אֵ֖-ל וּבֵ֥ין       הָרָמָ֛ה

 אֵלֶ֛יהָ בְּנֵ֥י יִשְׂרָאֵ֖ל לַמִּשְׁפָּֽט׃]

 

Rabbi David Silverberg, Devorah the Nursemaid and Devorah the Prophetess 

Why would the Midrash draw such an association between Devorah the nursemaid and             
Devorah the prophetess? Perhaps the answer lies particularly in the stark contrast between             
these two personalities. Devorah the prophetess was a woman of wealth, prominence,            
leadership, and, of course, spiritual insight. In fact, Rashi, in his comments to the              
aforementioned verse in Sefer Shoftim, interprets that verse as a reference to Devorah's vast              
holdings in the palm-rich region of Jericho and other areas. And in the following verse, she                
summons Barak, the nation's military general, and orders him to launch an offensive against              
the Canaanites. This woman of power and authority contrasts sharply with Devorah the             
nursemaid, whose most prominent feature appears to be her anonymity...For this very reason,             
perhaps, the Midrash draws a connection between these two women. As prominent and             
influential as Devorah the prophetess was, she nevertheless "sat under the Palm of Devorah"              
the nursemaid. She made a point of retaining a soft, gentle, humble demeanor, even as she took                 
the reins of leadership in an attempt to restore stability to an anarchy-stricken nation. She               
found the way of being both a "nevi'a" (prophetess) and a "meineket" (nursemaid) - a woman                
of intellect and authority on the one hand, and, on the other, of simplicity, sensitivity and                
compassion.  
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Shadal on Bereshit 35:8 שדל בראשית לה:ח 

The purpose of this story is to teach us proper etiquette to            
honor the nursemaid who exerts effort in raising the         
suckling infant – even after he has been raised, especially          
this one, who left her land and father’s home to go with            
Rivka. Thus the crying and the naming of the place.  

מדה ללמדנו הזה בספור התועלת       ואמנם
המשתדלת המינקת גם לכבד      טובה
זאת ובפרט שגדל, אחר גם היונק        בגידול
עם ללכת אביה ומבית מארצה       שיצאה
 רבקה, והנה הבכיה וקריאת שם המקום.

 

Rabbi David Silverberg, The Death of Devorah, Rivka’s Nursemaid 

It is also worth emphasizing that this incident transpired at Beit-El, immediately after             
Yaakov’s building of an altar at the site, and just prior to the prophecy he received. Rav                 
Shimshon Refael Hirsch briefly notes a number of parallels between Yaakov’s pilgrimage to             
Beit-El and the Revelation at Sinai, and concludes that the events in Beit-El in fact served for                 
Yaakov and his family as a kind of Ma’amad Har Sinai. Significantly, it is during this event                 
that Yaakov must take the time to give honor and respect to Devorah. This verse might                
underscore the importance of not losing sight of one’s basic moral duties amidst his              
involvement in lofty, spiritual pursuits. Even during his personal “Ma’amad Har Sinai,”            
Yaakov did not neglect his mother’s loyal nurse, and he afforded her the respect she deserved.                
He understood that spiritual experiences such as the events at Beit-El must enhance a person’s               
commitment to proper ethical conduct, not lead him to neglect it.  

 
 
 
 
 
 
 
 
 
 
 
 
 
 

 


