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Bereshit 28:10-19

W2 NOWNA2

10And Yaakov left Beersheva and went to Haran. 11And he
arrived at the place and lodged there because the sun had set,
and he took some of the stones of the place and placed [them]
at his head, and he lay down in that place. 12And he dreamed,
and behold! a ladder set up on the ground and its top reached
to heaven; and behold, angels of God were ascending and
descending upon it. 13And behold, the Lord was standing
over him, and He said, “I am the Lord, the God of Avraham
your father, and the God of Yitzchak; the land upon which
you are lying to you I will give it and to your seed. 14And
your seed shall be as the dust of the earth, and you shall gain
strength westward and eastward and northward and
southward; and through you shall be blessed all the families of
the earth and through your seed. 15And behold, I am with
you, and I will guard you wherever you go, and I will restore
you to this land, for I will not forsake you until I have done
what I have spoken concerning you.” 16 Yaakov awakened
from his sleep, and said, “Indeed, God is in this place, and I
did not know.” 17And he was frightened, and said, “How
awesome is this place! This is none other than the house of
God, and this is the gate of heaven.” 18 And Yaakov arose
early in the morning, and he took the stone that he had placed
at his head, and he set it up as a monument, and he poured oil
on top of it. 19And he named the place Beth El, but Luz was
originally the name of the city.
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Chizkuni on Bereshit 28:13
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Your father Avraham: We learn from here that

grandchildren are treated as if they were one’s children.
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Rashi on Bereshit 28:11
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I have spoken to you: In your interest and concerning you.
Whatever I promised to Avraham regarding his seed it was in
reference to you and not in reference to Esav, for I did not say to
him “Yitzchak shall be called your seed” (meaning all Yitzchak’s
descendants would be Avraham’s) but I said “in Yitzchak™ not “all
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of Yitzchak™...This is proof since it cannot mean “I have spoken to [ oy ¢ ,m2P an...pox>
you” as He had never spoken to Yaakov before this occasion. 1127 07P 127 X2 2Py

Or HaChayim on Bereshit 28:13 AVTID MOWRN2 2T N

The God of your father Avraham: The reason the Torah added | 12X ovv "1 792K 272K PN
the superfluous word ‘your father’ as well as the reason why | 2R 917 P>7 03,7798 R9? TaN
Avraham is described as Yaakov's father without the addition | pr¥® 27728 MR XD 077282
of Yitzchak was intended to emphasize that Esav had no share | nwyn wy vyn? 17501 ,7°Mar
in the heritage of Avraham. The Torah here made Yaakov the | w2 Xy 2py Awyy  onnaR
sole heir of Avraham... ...O7AR

Rabbi Jonathan Sacks, Why Yitzchak? Why Yaakov?: Toldot 5778

So, why Isaac and not Ishmael? Why Jacob and not Esau? To this there are two types of
answer. The first is given by midrash. On this reading Isaac and Jacob were righteous. Ishmael
and Esau were not...But it is not the way of the written Torah itself... There is nothing in the
word itself that implies improper conduct...Ishmael and Esau were at home in nature. They
were strong, adroit, unafraid of the wild. In any other culture they might have emerged as
heroes. And that is the point. We will only understand the Torah if we recall that every other
religion in the ancient world worshipped nature. That is where they found God, or more
precisely, the gods: in the sun, the moon, the stars, the storm, the rain that fed the earth and the
earth that gave forth food. Even in the twenty-first century, people for whom science has taken
the place of religion still worship nature...The faith of Avraham and his descendants is
different. God, we believe, is beyond nature, because He created nature. And because He made
us in His image, there is something in us that is beyond nature also. We are free. We are
creative. We can conceive of possibilities that have not yet existed, and act so as to make them
real. We can adapt to our environment, but we can also adapt our environment to us. Like
every other animal we have desires, but unlike any other animal we are capable of standing
outside our desires and choosing which to satisfy and which not...Yitzchak and Yaakov were
not men of nature: the field, the hunt, the gladiatorial game of predator-and-prey. They were
not Ishmael and Esav, people who could survive by their own strength and skill. They were
men who needed God’s spirit to survive. Israel is the people who in themselves testify to
something beyond themselves. Jews have consistently shown that you can make a contribution
to humanity out of all proportion to your numbers, and that a small nation can outlive every
empire that sought its destruction. They have shown that a nation is strong when it cares for
the weak, and rich when it cares for the poor. Jews are the people through whom God has
shown that the human spirit can rise above nature, testifying that there is something real that
transcends nature.
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stated (Bereshit 22:4) “And he saw 01117 afar off”.

And he arrived at the place: The verse does not mention which
place, but by writing oipna it refers to the place mentioned
already in another passage, namely Har Moriah of which it is
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Bereshit Rabbah 68:11
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And he took stones of the place:...The Rabbis said that the
minimum of the plural of stones is two. Avraham produced
negative attributes/waste- Yishmael and the sons of
Keturah. And Yitzchak produced Esav and his descendants.
If You join these two stones together, I know that I
(Yaakov) will not produce any negative attributes in my
descendants.

SO MWRI2) Dipnd C1aRn hpn)
O D3R LIWH MR 120 (x’
k=) bxvmzﬁ L1708 AR RY) DIDN
’731 Wy R PO AMoR 052
i1 cm:x Y mnxnn nx *Jm vm‘?x
nbos I KD u’xw IR YT LI

Likutei Moharan 9:6-8
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This is why when Avraham blemished the Land of Israel
(when God promised him the inheritance of the land and
Avraham asked (Bereshit 15:8), “How shall T know?”) it
became necessary for our ancestors to go down to Egypt. It
was [Avraham’s] blemishing of faith, of the Land of Israel,
the aspect of miracles, which resulted in Yaakov and his
sons descending to Egypt, the antithesis of the Land of
Israel. And, it was specifically Yaakov and his sons who
went down. Avraham blemished the Land of Israel/prayer,
and Yaakov and his [twelve] sons—who correspond to
prayer and its twelve gates—descended.
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Daat Zekeinim on Bereshit 28:13

AYID NOWNRN2 %Pt YT

‘harvest’...

Behold God was standing over him: We do not find this with
the other Avot. On this verse Rabbi Simmon comments that it
is not the custom for a king to personally supervise the
plowing of his field or its being sown with seed. He does not
do so until the corn has been harvested. Avraham had been
told by God to move to the land; and of Yitzchak, he sowed
seed (Bereshit 26:12). Now came Yaakov, who was the
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Rav Yonatan Grossman, The Parallel between Yaakov and Avraham




Rabbanit Alissa Thomas-Newborn 7702
December 2019

God's initial appearance to Avraham involves a clear, unconditional command: "Go
('lekh-lekha') from your land, your birthplace and your father's home to the land which I will
show you" (12:10). Avraham must detach himself from his past; he is bidden to uproot himself
from his family and homeland. This element of detachment from one's family finds clear
expression with regard to Yaakov's journey, as well, already from the outset. When his parents
order him to flee from Canaan, they employ expressions reminiscent of God's memorable
charge to Avraham, "lekh-lekha:" "Now, my son, listen to me, get up and flee ('berach-lekha')
to Lavan" (27:43). The verses continue, "Get up and go ('lekh') to Padan Aram ... and take for
you ('kach-lekha') a wife from there" (28:2). [It should be emphasized in this context that both
the expressions, "berach-lekha" - in the context of Yaakov's journey - and "lekh-lekha" - in the
context of Avraham's trip - are grammatically both unique and difficult. In both instances, the
word "lekha" - "for you" - modifies a verb - "flee," and "go," respectively - rather than a
noun...

As opposed to Yitzchak, who was named by Hashem even prior to his birth, Avraham receives
his God-given name much later in life, as is Yaakov's name changed to ‘Yisrael’ during his
adulthood. Both these name-changes, Avram to Avraham and Yaakov to Yisrael, occur in the
context of physical wounds: Avraham's name is presented together with the commandment of
circumcision, and Yaakov receives his new name as he limps in the aftermath of his fight with
the mysterious angel. Both these "defects" have ramifications for future generations. All
Avraham's male descendants must be circumcised, and as a result of Yaakov's dislocated hip,
his progeny may not partake of the "gid ha-nasheh." Furthermore, the blessings accompanying
these events bear striking resemblance: To Avraham (17:1-7): “God appeared to Avraham and
said to him, I am 'E-1 Sha-dai' Your name will no longer be called Avram, Your name will be
Avraham. I will make you very fruitful, and I will make you into nations, and kings will
emerge from you”. To Yaakov (35:10-11): “God said to him, I am 'E-1 Sha-dai’. Your name
will no longer be called Yaakov. For your name will be Yisrael. Be fruitful and multiply, a
nation and a group of nations will emerge from you, and kings will emerge from your loins.”
Avraham is bidden to sacrifice his son, Yitzchak, who was born to him and his barren wife
after many bitter and frustrating years of waiting. Likewise, Yaakov loses his beloved son,
Yosef, who was born to Rachel only after many years of infertility...[many more examples
abound].

It appears as though Yaakov repeats virtually all of his grandfather's actions, thus rendering
him, if you will, a new Avraham...Perhaps the most significant and noteworthy of these events
is Yaakov's departure to Charan. He returns to his grandfather's birthplace, Aram Naharayim,
as if to relive the process of Avraham's relocation from Charan to Canaan. As we have seen,
the places where he encamps and offers sacrifices reflect the precise same journey as was
taken by his grandfather. Apparently, then, Yaakov should be seen as a new beginning of the
process of the establishment of the Nation of Israel. Like Avraham two generations earlier, he
becomes the initiator of the process, not its perpetuator...In the Book of Bereishit we thus
encounter two founding fathers - Avraham and Yaakov. Yitzchak, by contrast, serves merely
as the source of continuity of Avraham's heritage. God did not choose him over anyone else.
Yitzchak, is, undoubtedly, "Yitzchak avinu," our forefather, but his contribution lies, first and
foremost, in his being the son of Avraham. He is our forefather only through his being a son,
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through his loyal adherence to the path paved by his father. As stated, Yaakov, like his
grandfather, was the initiator, the second of the two ultimate "forefathers" of our people.




