
 
Rabbanit Alissa Thomas-Newborn  בס׳׳ד
January 2020 

Parsha Plug: Shemot 

Shemot 3:11-18 שמות ג:יא-יח 

11 But Moshe said to God, "Who am I that I should go to              
Pharaoh, and that I should take the children of Israel out of            
Egypt?"12 And He said, "For I will be with you, and this is             
the sign for you that it was I Who sent you. When you take              
the people out of Egypt, you will worship God on this           
mountain." 13 And Moshe said to God, "Behold I come to           
the children of Israel, and I say to them, 'The God of your             
fathers has sent me to you,' and they say to me, 'What is His              
name?' what shall I say to them?" 14 God said to Moshe,            
"Ehyeh asher ehyeh (I will be what I will be)," and He said,             
"So shall you say to the children of Israel, 'Ehyeh (I will be)             
has sent me to you.'" 15 And God said further to Moshe,            
"So shall you say to the children of Israel, 'The Lord God of             
your forefathers, the God of Abraham, the God of Isaac,          
and the God of Yaakov, has sent me to you.' This is My             
name forever, and this is how I should be mentioned in           
every generation. 16 Go and assemble the elders of Israel,          
and say to them, 'The Lord God of your forefathers has           
appeared to me, the God of Abraham, Isaac, and Yaakov,          
saying, "I have surely remembered you and what is being          
done to you in Egypt." ' 17 And I said, 'I will bring you up               
out of the affliction of Egypt, to the land of the Canaanites,            
the Hittites, the Amorites, the Perizzites, the Hivvites, and         
the Jebusites, to a land flowing with milk and honey.' 18           
And they will listen to your voice, and you shall come, you            
and the elders of Israel, to the king of Egypt, and you shall             
say to him, 'The Lord God of the Hebrews has happened           
upon us, and now, let us go for a three days' journey in the              
desert and offer up sacrifices to the Lord, our God.' 

ָאנִֹ֔כי ִמ֣י ֶאל־ָהֱ֣אלָֹקים מֶׁשה֙ וַּיֹ֤אֶמר       יא
ֶאת־ְּבנֵ֥י אֹוִצ֛יא ְוִכ֥י ֶאל־ַּפְרעֹ֑ה ֵאֵלְ֖ך       ִּכ֥י
ִּכי־אְֶֽהיֶ֣ה וַּיֹ֨אֶמר֙ יב ִמִּמְצרִָֽים:      ִיְׂשָרֵא֖ל
ְׁשַלְחִּת֑יָך ָֽאנִֹכ֖י ִּכ֥י ָהאֹ֔ות וְֶזה־ְּלָך֣       ִעָּמְ֔ך
ּתַַֽעְבדּון֙ ִמִּמְצַרִ֔ים ֶאת־ָהָעם֙     ְּבהֹוצִֽיֲאָך֤
וַּיֹ֨אֶמר יג ַהּזֶֽה: ָהָה֥ר ַע֖ל       ֶאת־ָהֱ֣אלָֹקים
ֶאל־ְּבנֵ֣י ָבא֘ ָֽאנִֹכ֣י ִהּנֵ֨ה ֶאל־הֱָֽאלֹקים       מֶׁש֜ה
ֲאֽבֹוֵתיֶכ֖ם ֱאלֹקי ָלֶה֔ם ְוָֽאַמְרִּת֣י      ִיְׂשָרֵאל֒
ָמ֥ה ַמה־ְּׁשמֹ֔ו ְוָֽאְמרּו־ִל֣י ֲאֵליֶכ֑ם      ְׁשָלַחִ֣ני
ֱאלֹקים֙ וַּיֹ֤אֶמר יד ֲאֵלהֶֽם:      אַֹמ֖ר
ּכֹ֤ה וַּיֹ֗אֶמר אְֶֽהיֶ֑ה ֲאֶׁש֣ר אְֶֽהיֶ֖ה       ֶאל־מֶׁש֔ה
ְׁשָלַחִ֥ני אְֶֽהיֶ֖ה ִיְׂשָרֵא֔ל ִלְבנֵ֣י      תֹאַמר֙
ֱאלֹקים עֹ֨וד וַּיֹ֩אֶמר֩ טו      ֲאֵליכֶֽם:
ִיְׂשָרֵאל֒ ֶאל־ְּבנֵ֣י תֹאַמר֘ ּכֹ֣ה      ֶאל־מֶׁש֗ה
ַאְבָרָה֜ם ֱאלֹקי ֲאבֵֹֽתיֶכ֗ם ֱאלֹקי      ְיקוָ֞ק
ְׁשָלַחִ֣ני יֲַֽעקֹ֖ב וֵֽאלֹקי ִיְצָח֛ק      ֱאלֹקי
ְלדֹ֥ר ִזְכִר֖י וְזֶ֥ה ְלעָֹל֔ם ֶזה־ְּׁשִמ֣י       ֲאֵליֶכ֑ם
ִיְׂשָרֵא֗ל ֶאת־ִזְקנֵ֣י ְוָֽאַסְפָּת֞ ֵלְ֣ך טז       ּדֹֽר:
ֲאבֵֹֽתיֶכם֙ ֱאלֹקי ְיקוָ֞ק ֲאֵלֶהם֙      ְוָֽאַמְרָּת֤
וְיֲַֽעקֹ֖ב ִיְצָח֥ק ַאְבָרָה֛ם ֱאלֹקי ֵאַל֔י       ִנְרָא֣ה
ְוֶאת־הֶָֽעׂשּ֥וי ֶאְתֶכ֔ם ָּפַקְ֨דִּתי֙ ָּפקֹ֤ד      ֵלאמֹ֑ר
ֶאְתֶכם֘ ַֽאֲעֶל֣ה וָֽאַֹמ֗ר יז ְּבִמְצרִָֽים:       ָלֶכ֖ם
ְוַהִ֣חִּת֔י ַהְּכנֲַֽעִני֙ ֶאל־ֶאֶ֤רץ ִמְצַרִ֒ים֒      מֳֵֽענִ֣י
ֶאל־ֶאֶ֛רץ ְוַהְיבּוִס֑י ְוהִַֽחּוִ֖י ְוַהְּפִרּזִ֔י      ְוהֱָֽאמִֹרי֙
ּוָבאָת֡ ְלקֶֹלָ֑ך ְמעּ֖ו ְוׁשָֽ יח ּוְדבָֽׁש: ָחָל֖ב        ָזַב֥ת
ִמְצַרִ֗ים ֶאל־ֶמֶ֣לְך ִיְׂשָרֵא֜ל וְִזְקנֵ֨י      ַאָּתה֩
הִָֽעְבִרּיִים֙ ֱאלֹקי ְיקוָ֞ק ֵאָליו֙      וֲַֽאַמְרֶּת֤ם
ֶּדֶ֣רְך נֲֵֽלָכה־ּנָ֞א ְוַעָּת֗ה ָעֵל֔ינּו      ִנְקָר֣ה
לַֽיקוָ֥ק וְִנְזְּבָח֖ה ַּבִּמְדָּב֔ר ָיִמים֙      ְׁשלֶׁ֤שת

 ֱאלֹקינּו:

 

Shemot Rabbah 5:13 שמות רבה ה:יג 

The tradition was passed from Yaakov to Yosef and from          
Yosef to his brothers, and Asher ben Yaakov passed the          
secret to Serach his daughter, and it was still upheld by           
her, namely that any redeemer who says ‘pakod pakadeti         
etchem’, he is a true redeemer. Because of this, when          
Moshe came and said this, the people immediately        
believed. 

מסר שיעקב מיעקב בידם מסורת       היה
בן ואשר לאחיו ויוסף ליוסף הסוד        את
ועדיין בתו לסרח הסוד את מסר        יעקב
גואל כל לה אמר וכך קיימת היא         היתה
אתכם פקדתי פקוד לבני ויאמר       שיבא
ואמר משה שבא כיון אמת של גואל         הוא

  פקוד פקדתי אתכם מיד ויאמן העם.
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Rashi on Shemot 3:18 רש''י שמות ג:יח 

And they will listen to your voice: When you mention to them            
this expression (pakod pakadti) they will listen to your voice,          
for they have long had this sign as a tradition from Yaakov and             
Yosef that by mention of this phrase their deliverance will be           
brought about. Yaakov said to them “And God will surely          
remember you”, and Yosef said to them (Genesis 50:25) “God          
will surely remember you”. 

ָלֶהם ֶׁשּתֹאַמר ִמֵּכיוָן לקלך.      ושמעו
ֶׁשְּכָבר ְלקֹוְלָך, ִיְׁשְמעּו ֶזה,      ָלׁשֹון
ּוִמּיֹוֵסף, ִמַּיֲעקֹב ְּבָיָדם ָמסּור ֶזה       ִסיָמן
ָאַמר ַיֲעקֹב ִנְגָאִלים, ֵהם ֶזה       ֶׁשְּבָלׁשֹון
ֶאְתֶכם" ִיְפקֹד ָּפקֹד "ֵואלֹקים      ָלֶהם
"ָּפקֹד ָלֶהם ָאַמר יֹוֵסף נ'),       (בראשית

 ִיְפקֹד ֱאלֹקים ֶאְתֶכם" (שם):

 

Ramban on Shemot 3:18 רמב"ן שמות ג:יח 

They will listen to your voice:...Perhaps Rashi will explain         
that Yosef used this expression twice in order to affirm that it            
was a tradition he received from his own father. And in Eileh            
Shemot Rabbah, the rabbis said, “As soon as you will say           
pakod pakadti they will immediately hearken to your voice.         
Why? It is because they have a tradition that the redeemer who            
will come and mention this double pekidah is the true          
redeemer.” Now you may ask, why should they listen to          
Moshe? Perhaps he heard this tradition as well as they did. In            
reply it may be said that thus they received the tradition from            
Yosef who heard it from their father the prophet: The first           
person who will come and announce the message with this          
expression will be the one who will deliver them from Egypt,           
it being revealed and known before the Holy One, blessed be           
He that no man will come and deceive them. This He           
promised them. But in another place in the Midrash I found:           
“Said Rabbi Chama son of Rabbi Chanina: When Moshe was          
in his twelfth year, he was torn from his father’s house. Why?            
Had he grown up in his father’s house, the children of Israel            
would not have believed in him when he came and told them            
these things. They would have said that his father handed him           
over these words, as Yosef had handed them over to Levi, and            
Levi to Kahat, and Kahat to Amram. This was why he was            
torn from his father’s house, and when he came and told Israel            
all the words they therefore believed him, as it is said, ‘And            
the people believed him’”. The intent of the rabbis’ words that           
Yosef handed it over to Levi and as to why Yaakov did not             
reveal it directly to Levi is that Yaakov revealed the secret to            
Yosef because of his love for him. With this very same           
language Yosef made all his brothers swear and he revealed it           
to Levi. He told them that he gave it as a secret to Levi on               
account of the tradition he received from his father to not           

אולי רש''י. לקולך...לשון     ושמעו
פעמים אמר יוסף כי הרב       ידרוש
מסורת שהיתה להגיד יפקוד,      פקד
(ג רבה שמות ובאלה מאביו.       בידו
למה, לקולך, ושמעו מיד      יא)
גואל שכל בידם היא גאולה       שמסורת
הוא כפולה פקידה להם ויאמר       שיבא
זו. באגדה לשונם זה אמת של        גואל
להם ומנין לשאול, עליך      ויש
במסורת משה שמע שמא      שיאמינו,
קבלו כך לומר ויש כמותם       הזאת
אביהם, הנביא מפי ששמע      מיוסף
בלשון להם ויאמר שיבא      שהראשון
גלוי אותם, הגואל יהיה הוא       הזה
אדם יבא שלא הקב''ה לפני       וידוע
אבל הבטיחם: בכך בהם,      ויכזב
ה (בשמו''ר שם מצאתי אחר       במקום
בן חנינא, ברבי חמא ר' אמר        א)
אביו מבית משה נתלש עשרה       שתים
ובא אביו בבית גדל שאלו       למה,
היו לא המעשים, להם      ואמר
אביו אומרים שהיו בו,      מאמינים
ללוי מסרה שיוסף לפי לו,       מסרם
ולכך לעמרם, וקהת לקהת      ולוי
והגיד וכשהלך אביו, מבית      נתלש
האמינו לפיכך הדברים, כל      לישראל
העם. ויאמן לא) ד (להלן שנאמר        בו,
לומר ללוי'' מסרה ''שיוסף      וכונתם
באהבתו ליוסף סודו גלה      שיעקב
לאחיו יוסף השביע בלשון בו       אותו,
להם אמר הוא כי ללוי וגלה        כלם,
שבידו המסורת מפני הזה      כלשון
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reveal it and he commanded that the matter remain a secret. :מאביו, וצוה שיהיה הדבר סוד 

 

Daat Zekeinim on Shemot 3:18 דעת זקנים שמות ג:יח 

“God will surely remember you”: The numerical value of         
the letters in the word פקוד is 190. It was meant as a hint that               
God would shorten the decree according to which the         
people would have to wait 400 years for their redemption by           
190 years. As a result, they would have spent only 210 years            
in Egypt at the time of the Exodus. The root פקד has been             
used as meaning “to be absent” (Numbers 31:49). But this is           
hard because it seems that our text is written without a vav... 

פקו"ד כמנין פי' אלקים. יפקד       פקד
נבא שלכם הגלות מן הבורא       יחסר
רד"ו אם כי במצרים יהיו שלא        עליהם
השעבוד מן הקב"ה שחסר לך הרי        שני'
ול' אלקים יפקוד פקו"ד כמנין שנים        קץ
איש. ממנו נפקד ולא כמו יתפרש        יפקוד
וי"ו חסר פקד מצאתי כי לי קשיא         אמנם
 ונראה דאי אמרינן יש אם למקרא ניחא:

 

Rabbi Mordecai Kornfeld, Pakod Pakadti Parashat Shmot 5757 

[According to] Rav Yitzchak of Volozhin...The clear pronunciation of the words "Pakod            
Pakadti" was the surest sign that Moshe was truly God-sent! When Moshe wondered to              
Hashem why he wasn't cured of his slurred speech when he was charged with bringing His                
word to the people (a question dealt with by Ramban 4:10; Drashot Haran, Drush 3), Hashem                
replied to him, "Who gave a person a mouth and who can make a person dumb or deaf, able to                    
see or blind? Is it not I, Hashem?" (Shmot 4:11). Moshe's defect served a very important                
purpose. Without it, he could not have proven through the clear enunciation of the words               
"Pakod Pakadti" that he was indeed the long-awaited redeemer. (Peh Kakosh, Shmot 4:11) It              
may be added that the main element of the phrase "Pakod Pakadti," according to the Midrash                
(Yalkut Shimoni 64), was the doubled letter "Peh"; "It was with a double Peh that Israel was                 
redeemed from Egypt, as it says, 'Pakod Pakadti'." Moshe *lips* were defective ("Aral             
sfatayim"), and as such he probably could not pronounce the letters which are produced by the                
lips: "B" "V" "M" and "P." He would truly have had trouble vocalizing the sign of the                 
redemption. His proper pronunciation of the P eh's of Pakod Pakadti was the harbinger of               
freedom! When Moshe shirked accepting his mission by saying, "I am imperfect of *Peh*              
(normally, "mouth")" (Shmot 4:10), he meant that he was unable to pronounce the letter Peh --                
how could he be the redeemer? Hashem responded, "Who gave a person a mouth and who                
makes a person dumb or deaf, able to see or blind? Is it not I, Hashem!" When the time comes,                    
Moshe, your speech will be perfect!  

 

Rabbi Dov Linzer, Moshe and His Brothers, January 8th, 2015 

The beginning of the book of Shemot serves as a mirror image to the end of the book of                   
Breishit. Breishit ends with Yosef’s promise to his brothers: “Behold, I will die; and God will                
surely remember – pakod yifkod – you, and bring you out of this land” (Breishit, 50:24). So it                  
is when God gives Moshe his charge that it is these words that Moshe is told to bring to the                    
people: “Go, and gather the elders of Israel together, and say unto them, the Lord, God of your                  
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fathers, the God of Avraham, of Yitzchak, and of Yaakov, appeared unto me, saying, I have                
surely remembered – pakod pakaditi – you and seen that which is done to you in Egypt”                 
(Shemot, 3:16). The redemption that Moshe ushered in, then, is the fulfillment of the promise               
made centuries earlier by Yosef to his brothers. The story of the descent and entrenchment will                
find its reversal in the story of the exodus and return. This mirror imaging plays out not only in                   
terms of the story of the nation, but also in terms of Yosef and Moshe themselves...Yosef’s life                 
story began with being the favored son of his father, with his reporting the evil deeds of his                  
brothers to his father, with special clothing that marked his privileged status, and with dreams               
of future greatness. All of this resulted in the jealousy and enmity of his brothers and to his                  
being sold to Midianites and brought down to Egypt...Moshe grew up outside his birth family,               
without a true father or mother at all. He undoubtedly had special clothing, royal Egyptian               
garments that marked his privileged status and his status as an outsider at the same time                
(consider how he was identified by Reuel’s daughters: “An Egyptian man saved us from the               
shepherds”). Whereas Yosef’s actions estrange him to his brothers, Moshe’s first act is to              
create and strengthen the bond with his brothers: “And it came to pass in those days, when                 
Moshe was grown, that he went out unto his brethren, and looked on their burdens” (2:11).                
Yosef was the insider moving out; Moshe was the outsider moving in...Moshe has two sons               
just as Yosef had two sons. Here, however, the parallels diverge. For while Yosef called his                
first son Menashe, “for God has made me forget all my travails and all my father’s house”                 
(Breishit, 41:51), Moshe calls his first son Gershon, saying, “I was a stranger in a foreign land”                 
(Shemot, 2:22). Yosef had been pushed out of his family and was trying to forget his travails,                 
set down roots, and make a home for himself in his adopted country. Moshe, in contrast, is not                  
rebuffed. He feels estranged not from his family but from the land where he is currently forced                 
to live away from his family. And so it is with the names of the second sons. The name of                    
Yosef’s second son reflects a certain degree of success, perhaps presaging further            
entrenchment in the land. The name of Moshe’s second son, however, reflects God’s saving              
power: “And the second son he called Eliezer, for the God of my father was mine help, and                  
delivered me from the sword of Pharaoh,” (18:4), presaging the redemption that was soon to               
come. The reversal of the descent to Egypt – the redemption of the Exodus – would come                 
through the reversal of the estrangement from family and one’s ancestral land. It would come               
from Moshe’s refusal to settle down, from forcing his his way back to be with his people to                  
protect and defend them. Thus, when the time comes to return to Egypt, Moshe says to Yitro,                 
“let me go now and return to my brothers who are in Egypt and see ha’odam chayim, if they                   
are still alive.” It is this, his connection to his brothers, his people – in addition, of course, to                   
the divine charge – which compels him to return. Moshe’s request to Yitro echoes a verse from                 
the Yosef story: “Is it well with your elderly father of whom you spoke,” he asks them,                 
“ha’odenu chai, is he still alive?” (Breishit, 43:27). Yosef’s concern is primarily with his              
father and this concern, for whatever reason, never led to any proactive action on his part.                
Moshe’s concern is different – it is a concern for his brothers, for his entire family, and it is his                    
acting on this and returning to them that ultimately brings about the redemption.  

 
 

 


