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Parsha Plug: Parshat Emor 

Vayikra 23:1–2 ויקרא כג:א–ב 

1 And the Lord spoke to Moshe, saying, 2 Speak to the children of Israel               
and say to them: Hashem’s appointed festivals which you shall designate as            
holy occasions, these are My appointed festivals [Shabbat and the chagim]. 

ֶאל־ְּבנֵ֤י ַּדֵּב֞ר ב ֵּלאמֹֽר: ֶאל־מֶׁש֥ה ה׳ וְַיַדֵּב֥ר         א
ֲאֶׁשר־ִּתְקְראּ֥ו ה׳ ֽמֹוֲעֵד֣י ֲאֵלֶה֔ם ְוָֽאַמְרָּת֣       ִיְׂשָרֵאל֙

 אָֹת֖ם ִמְקָרֵא֣י קֶֹ֑דׁש ֵאֶּ֥לה ֵה֖ם ֽמֹוֲעדָֽי:

 

Rashi on Vayikra 23:2 רש׳׳י ויקרא כג:ב 

Speak to the children of Israel: Make the times of the festivals so that Israel will be                 
habituated regarding them, such that they [the courts] should proclaim leap years for the              
Jews in galut who uprooted themselves from their homes to go up to Yerushalayim for               
the festivals, but who had not yet arrived in Yerushalayim [meaning the courts may add               
a month to make a leap year of thirteen months in order to allow for maximum                
representation of the nation at the times of the festivals] . 

מועדי וגו' ישראל בני אל       דבר
ישראל שיהיו מועדות עשה      ה':
את שמעברים בהם,     מלומדין
ממקומם שנעקרו גליות על      השנה
הגיעו לא ועדיין לרגל      לעלות

 לירושלים:

 

Rambam Mishneh Torah Sanctification of the New Month 4:5-6 רמב׳׳ם הלכות קידוש החודש ד:ה–ו 

There exist other things for which the court makes leap years due to             
necessity. And these are them: Because of the roads that are not mended and              
the people are unable to go up to Yerushalayim, we make the year a leap year                
until the rain stops and the roads are mended. And because of the bridges              
which were destroyed and the rivers are found blocking and preventing the            
people and [so the people] are endangering themselves and dying, we make            
the year a leap year until they mend the bridges. And because of the ovens               
[for the] Pesach sacrifice that were destroyed in the rain and [the people] do              
not have a place to roast their Pesach sacrifices, we make the year a leap year                
until they will have built the ovens and they have dried. And because of              
those in galut who have left from their place and have not yet arrived in               
Yerushalayim, we make the year a leap year in order that they will have              
enough time to arrive. But we don't make a leap year – not for the snow, not                 
for the cold and not for those in galut who have not yet left from their place.                 
And not for impurity: For example, if the majority of the congregation or the              
majority of the priests were impure, we do not make the year a leap year in                
order that they will have available time to purify themselves and do the             
offerings in purity. Rather they do them in impurity. And if they made the              
year a leap year because of impurity, it is surely a leap year. 

ְמַעְּבִרין ִּדין ֵּבית ֶׁשָהיּו ֲאֵחִרים ְּדָבִרים ָׁשם         וְֵיׁש
ַהְּדָרִכים ִמְּפֵני ֵהן. ְוֵאּלּו ַהּצֶֹרְך. ִמְּפֵני        ִּבְׁשִביָלן
ְמַעְּבִרין ַלֲעלֹות ְיכֹוִלין ָהָעם ְוֵאין ְמֻתָּקִנין        ֶׁשֵאיָנן
ַהְּדָרִכים. וִיַתְּקנּו ַהְּגָׁשִמים ֶׁשִּיָּפְסקּו ַעד ַהָּׁשָנה        ֶאת
ַהְּנָהרֹות וְִנְמְצאּו ֶׁשֶּנֶהְרסּו ַהְּגָׁשִרים      ּוִמְּפֵני
ְּבַעְצָמן ּוִמְסַּתְּכִנין ָהָעם ֶאת ּומֹוְנִעין       ַמְפִסיִקין
ַהְּגָׁשִרים. ֶׁשְּיַתְּקנּו ַעד ַהָּׁשָנה ֶאת ְמַעְּבִרין        ּוֵמִתים
ָלֶהם ְוֵאין ַּבְּגָׁשִמים ֶׁשָאְבדּו ְּפָסִחים ַּתּנּוֵרי        ּוִמְּפֵני
ַעד ַהָּׁשָנה ֶאת ְמַעְּבִרין ִּפְסֵחיֶהם ֶאת ִלְצלֹות         ָמקֹום
ִיְׂשָרֵאל ָּגֻלּיֹות ּוִמְּפֵני וְיִיְבׁשּו. ַהַּתּנּוִרים       ֶׁשִּיָּבנּו
ִלירּוָׁשַלִים ִהִּגיעּו לֹא ַוֲעַדיִן ִמְּמקֹוָמן       ֶׁשֶּנֶעְקרּו
ְלַהִּגיַע: ְּפַנאי ָלֶהם ֶׁשִּיְהֶיה ְּכֵדי ַהָּׁשָנה ֶאת         ְמַעְּבִרין
ְולֹא ַהֶּׁשֶלג ִמְּפֵני לֹא ַהָּׁשָנה ֶאת ְמַעְּבִרין ֵאין          ֲאָבל
לֹא ֶׁשֲעַדיִן ִיְׂשָרֵאל ָּגֻלּיֹות ִמְּפֵני ְולֹא ַהִּצָּנה         ִמְּפֵני
ֶׁשָהיּו ְּכגֹון ַהֻּטְמָאה. ִמְּפֵני ְולֹא ִמְּמקֹוָמם.        ֶנֶעְקרּו
ְמַעְּבִרין ֵאין ְטֵמִאים ַהּכֲֹהִנים רֹב אֹו ַהָּקָהל         רֹב
וְַיֲעׂשּו ִלַּטֵהר ְּפַנאי ָלֶהם ֶׁשִּיְהֶיה ְּכֵדי ַהָּׁשָנה         ֶאת
ֶאת ִעְּברּו ְוִאם ְּבֻטְמָאה. ַיֲעׂשּו ֶאָּלא        ְּבָטֳהָרה

 ַהָּׁשָנה ִמְּפֵני ַהֻּטְמָאה ֲהֵרי זֹו ְמֻעֶּבֶרת:

 

Baal HaTurim on Vayikra 23:2 בעל הטורים ויקרא כג:ב 

My festivals: For on the festivals the community gathers to pray and            
praise God, as “the King's glory is in a multitude” (Mishlei 14:28).  

ולהלל להתפלל מתקבצים העדה שבמועדים       מועדי:
  להקב׳׳ה ,שברוב עם הדרת מלך (משלי יד:כח).
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Netivot Shalom, Emor (p.100-101) on ‘Mikraei Kodesh’ 

There is much to explore regarding why Shabbat and the holidays are called ‘mikraei kodesh’, for it seems they are                    
mitzvot just like the rest of the mitzvot in the Torah. They are days on which we refrain from melacha, and they each                       
have unique mitzvot connected to them. So why are they called ‘mikraei kodesh’, unique from the rest of the mitzvot                    
in the Torah?...It has to do with the purpose of Klal Yisrael, namely that we should be a kingdom of priests and a                       
holy nation...However, it seems that regarding the reality of holiness in this world-- a world of physicality and                  
temptation, of veils and obstacles-- how can a person bring down holiness on himself in this world-- for this world                    
and kedusha are contradictory?! Because of this concern, God brought down into this world a process of tapping into                   
holiness such that a Jew can bolster his connection and strive to be part of a holy nation. This process comes about                      
through 1. The year and 2. The soul. When the Temple stood, it purified all of Israel, since a little bit of light dispels                        
much darkness-- so too a little bit of purity dispels much impurity. In addition to the Temple, the Jewish calendar                    
does the same. All of the holidays and Shabbatot provide us with the process of tapping into holiness, such that any                     
person who wants to be called to holiness ,(להקרא) he has available wells of holiness to access [this explains the                    
name ‘mikraei kodesh’ since Shabbat and the holidays are ‘callings’ to holiness]. It is known that Shabbat was                  
created as the root of all holiness in this world, as the Torah says ‘God blessed the seventh day and made it holy’.                       
Shabbat is a well of holiness from which any Jew who wants to make himself holy can draw holiness. This is the                      
case with the rest of the holidays as well, and this is why they are called ‘mikraei kodesh’ for all of them are wells of                         
holiness that encompass the year in order to cause holiness to flow to any Jew who wants to connect to holiness in                      
this world…[In addition to the Jewish calendar] the soul of any Jew can choose to start to make himself holy,                    
drawing down holiness from above until he becomes a holy nation. This is the complete process that God set out for                     
any person-- through the calendar year and through the choice of the soul-- to connect to holiness [in our seemingly                    
unholy world]. However, [as with many things in life], the experience of holiness first requires we rid ourselves of                   
evil and impurity...This is the idea of preparing for the holidays, so that a Jew purifies himself before the festival                    
from all of the physicalities and temptations in which he gets entrenched. This is what preparation for our holidays is                    
all about and why they are ‘mikraei kodesh’ because through them he arrives at the core of his mission to be a                      
kingdom of priests and a holy nation. This is also why Shabbat and the holidays are in memory of our exodus from                      
Egypt, for through them a Jew remembers to free himself from the way of Egypt, to leave behind our personal                    
metaphorical Egypt and its impurities. This is especially true regarding the preparation for Shavuot and our receiving                 
the Torah, for all seven weeks of sefirah are preparation for this great day. We prepare by purifying ourselves from                    
the veils and impurities, and only then are we ready to receive the holiness of Shavuot and the Torah itself… 
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Rabbi Yanki Tauber, Appointments in Time (from Chabad.org) 

A king was traveling with his child through the wilderness...The king's child had a request. "Water," said the crown                   
prince. "I want water." The king convened his cabinet to address the crisis. "My son is thirsty," he said to his                     
ministers. "But how is water to be obtained in the wilderness?"..."I shall put my men and equipment to the task,"                    
proposed the chief of the royal engineering corps. "They will sink a well right here, on the very spot at which we                      
have stopped. Before the day is out, there will be water for the prince."... "Why," asked the prince of his father, after                      
he had drunk his fill, "did you trouble your men to dig a well in the desert? After all, we [must] have the means to                         
obtain water far more quickly and easily." "Indeed, my son," replied the king, "such is our situation today. But                   
perhaps one day, many years in the future, you will again be traveling this way. Perhaps you will be alone, without                     
the power and privilege you now enjoy. Then, the well we dug today will be here to quench your thirst." "But                     
father," said the prince, "in many years, the sands of time will have refilled the well, stopping its water and erasing its                      
very memory!" "My son," said the king, "you have spoken with wisdom and foresight. This, then, is what we will do.                     
We will mark the site of this well on our maps, and preserve our maps from the ravages of time. If you know the                        
exact spot at which this well has been sunk, you will be able to reopen it with a minimum of effort and toil. This we                         
shall do at every encampment of our journey," resolved the king. "We shall dig wells and mark their places on our                     
map. We shall record the particular characteristics of each well and the method by which it can be reopened. So                    
whenever, and under whatever circumstances, you will travel this route, you will be able to obtain the water that will                    
sustain you on your journey." ...Like the king in the above parable, G‑d sunk wells at various points in the terrain of                     1

time to serve as perpetual sources of [b]lessing. As we travel through the year—the year being a microcosm of the                    
entire universe of time—we encounter the festivals, each marking the location of a well of nurture for our souls. G‑d                    
also provided us with a map of these wells—a calendar denoting their locations in our journey through time. The                   
map also comes with instructions on how to reopen each well and access its waters: sounding the shofar on Rosh                    
HaShanah will regenerate the divine coronation that transpired on the first Rosh HaShanah when Adam crowned                
G‑d as king of the universe; eating matzah evokes the freedom of Passover; kindling the Chanukah lights recreates                  
the miracle of Chanukah. And so it is with every such appointment on our calendar: each comes supplied with its                    
own mitzvot and observances—the tools that open the well and unleash the flow of its waters. 

 

1 Parable by chassidic master Rabbi Yechezkel Panet (author of "Mareh Yechezkel," 1783-1845), 
as told by Rabbi Zvi Meir Steinmetz. 

4 


