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Bereshit 37:36-38:1-26 בראשית לז:לו־לח:א־ל 

36 And the Midianites sold him into Egypt to Potiphar, an           
officer of Pharaoh's, the captain of the guard. 1 And it came to             
pass at that time, that Yehudah went down from his brethren,           
and turned to a certain Adullamite, whose name was Hirah. 2           
And Yehudah saw there a daughter of a certain Canaanite whose           
name was Shua; and he took her, and went in unto her. 3 And              
she conceived, and bore a son; and he called his name Er. 4 And              
she conceived again, and bore a son; and she called his name            
Onan. 5 And she yet again bore a son, and called his name             
Shelah; and he was at Chezib, when she bore him. 6 And            
Yehudah took a wife for Er his first-born, and her name was            
Tamar. 7 And Er, Yehudah's first-born, was wicked in the sight           
of the LORD; and the LORD slew him. 8 And Yehudah said            
unto Onan: 'Go to your brother's wife, and perform the duty of a             
husband's brother to her, and raise up seed to your brother.' 9            
And Onan knew that the seed would not be his; and it came to              
pass when he went to his brother's wife, that he spilled it on the              
ground, lest he should give seed to his brother. 10 And the thing             
which he did was evil in the sight of the LORD; and He slew              
him also. 11 Then said Yehudah to Tamar his daughter-in-law:          
'Remain a widow in your father's house until Shelah my son is            
grown up'; for he said: 'Lest he also die, like his brothers.' And             
Tamar went and dwelled in her father's house. 12 And after           
much time, Shua's daughter, the wife of Yehudah, died; and          
Yehudah was comforted, and went up unto his sheep-shearers to          
Timnah, he and his friend Hirah the Adullamite. 13 And it was            
told to Tamar, saying: 'Behold, your father-in-law is going up to           
Timnah to shear his sheep.' 14 And she put off from her the             
garments of her widowhood, and covered herself with her veil,          
and wrapped herself, and sat in the entrance of Enaim, which is            
by the way to Timnah; for she saw that Shelah was grown up,             
and she was not given to him as a wife. 15 When Yehudah saw              
her, he thought her to be a harlot; for she had covered her face.              
16 And he turned to her by the way, and said: 'Come, let me              
come to you'; for he knew not that she was his daughter-in-law.            
And she said: 'What will you give me, that you may come to             
me?' 17 And he said: 'I will send you a kid of the goats from the                
flock.' And she said: 'Will you give me a pledge, until you send             
it?' 18 And he said: 'What pledge shall I give you?' And she             
said: 'your signet and your cord, and your staff that is in your             
hand.' And he gave them to her, and he came to her, and she              
conceived by him. 19 And she arose, and went away, and put off             

ֶאל-ִמְצָרִים: אֹתֹו, ְוַהְּמָדִנים--ָמְכרּו     לו
 ְלפֹוִטיַפר ְסִריס ַּפְרעֹה, ַׂשר ַהַּטָּבִחים.

ֵמֵאת ְיהּוָדה וֵַּיֶרד ַהִהוא, ָּבֵעת וְַיִהי        א
ִחיָרה. ּוְׁשמֹו ֲעֻדָּלִמי, ַעד-ִאיׁש וֵַּיט       ֶאָחיו;
ּוְׁשמֹו ְּכַנֲעִני, ַּבת-ִאיׁש ְיהּוָדה וַַּיְרא-ָׁשם       ב
ַוֵּתֶלד ַוַּתַהר, ג ֵאֶליָה. וַָּיבֹא וִַּיָּקֶחָה,        ׁשּוַע;
עֹוד, ַוַּתַהר ד ֵער. ֶאת-ְׁשמֹו, וִַּיְקָרא        ֵּבן;
ַוּתֶֹסף ה אֹוָנן. ֶאת-ְׁשמֹו, ַוִּתְקָרא ֵּבן;        ַוֵּתֶלד
ֵׁשָלה; ֶאת-ְׁשמֹו ַוִּתְקָרא ֵּבן, ַוֵּתֶלד       עֹוד
ְיהּוָדה וִַּיַּקח ו אֹתֹו. ְּבִלְדָּתּה ִבְכִזיב,        ְוָהָיה
וְַיִהי, ז ָּתָמר. ּוְׁשָמּה, ְּבכֹורֹו; ְלֵער        ִאָּׁשה,
וְַיִמֵתהּו, ה'; ְּבֵעיֵני ְיהּוָדה--ַרע, ְּבכֹור       ֵער
ֶאל-ֵאֶׁשת ּבֹא ְלאֹוָנן, ְיהּוָדה וַּיֹאֶמר ח        ה'.
ט ְלָאִחיָך. ֶזַרע, ְוָהֵקם אָֹתּה; וְַיֵּבם        ָאִחיָך
ְוָהָיה ַהָּזַרע; ִיְהֶיה לֹו ּלֹא ִּכי אֹוָנן,         וֵַּיַדע
ַאְרָצה, ְוִׁשֵחת ָאִחיו, ֶאל-ֵאֶׁשת      ִאם-ָּבא
ה', ְּבֵעיֵני וֵַּיַרע י ְלָאִחיו. ְנָתן-ֶזַרע,        ְלִבְלִּתי
וַּיֹאֶמר יא ַּגם-אֹתֹו. וַָּיֶמת, ָעָׂשה;       ֲאֶׁשר
ַאְלָמָנה ְׁשִבי ַּכָּלתֹו ְלָתָמר      ְיהּוָדה
ָאַמר, ְבִני--ִּכי ֵׁשָלה ַעד-יְִגַּדל      ֵבית-ָאִביְך,
ָּתָמר, ַוֵּתֶלְך ְּכֶאָחיו; ַּגם-הּוא      ֶּפן-ָימּות
ַהָּיִמים, וִַּיְרּבּו, יב ָאִביָה. ֵּבית       ַוֵּתֶׁשב
וַּיִָּנֶחם ֵאֶׁשת-ְיהּוָדה; ַּבת-ׁשּוַע     ַוָּתָמת,
ְוִחיָרה הּוא צֹאנֹו ַעל-ּגְֹזֵזי וַַּיַעל       ְיהּוָדה,
ְלָתָמר, וַּיַֻּגד יג ָהֲעֻדָּלִמי--ִּתְמָנָתה.      ֵרֵעהּו
ָלגֹז ִתְמָנָתה, עֶֹלה ָחִמיְך ִהֵּנה       ֵלאמֹר:
ֵמָעֶליָה, ַאְלְמנּוָתּה ִּבְגֵדי ַוָּתַסר יד       צֹאנֹו.
ְּבֶפַתח ַוֵּתֶׁשב ַוִּתְתַעָּלף, ַּבָּצִעיף      ַוְּתַכס
ָרֲאָתה, ִּכי ִּתְמָנָתה: ַעל-ֶּדֶרְך ֲאֶׁשר       ֵעיַנִים,
ְלִאָּׁשה. לֹו לֹא-ִנְּתָנה ְוִהוא, ֵׁשָלה,       ִּכי-ָגַדל
ִּכי ְלזֹוָנה: וַַּיְחְׁשֶבָה ְיהּוָדה, וִַּיְרֶאָה       טו
ֶאל-ַהֶּדֶרְך, ֵאֶליָה וֵַּיט טז ָּפֶניָה.       ִכְּסָתה,
ָיַדע, לֹא ִּכי ֵאַלִיְך, ָאבֹוא ָהָבה-ָּנא        וַּיֹאֶמר
ִּכי ַמה-ִּתֶּתן-ִלי, ַוּתֹאֶמר, ִהוא; ַכָּלתֹו       ִּכי
ֲאַׁשַּלח ָאנִֹכי וַּיֹאֶמר, יז ֵאָלי.       ָתבֹוא,
ִאם-ִּתֵּתן ַוּתֹאֶמר, ִמן-ַהּצֹאן;     ְּגִדי-ִעִּזים
ָהֵעָרבֹון ָמה וַּיֹאֶמר, יח ָׁשְלֶחָך. ַעד        ֵעָרבֹון
ּוְפִתיֶלָך, חָֹתְמָך ַוּתֹאֶמר ֶאֶּתן-ָלְך,      ֲאֶׁשר
ֵאֶליָה, וַָּיבֹא וִַּיֶּתן-ָלּה ְּבָיֶדָך; ֲאֶׁשר       ּוַמְּטָך
ְצִעיָפּה ַוָּתַסר ַוֵּתֶלְך, ַוָּתָקם יט לֹו.        ַוַּתַהר
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her veil from her, and put on the garments of her widowhood.            
20 And Yehudah sent the kid of the goats by the hand of his              
friend the Adullamite, to receive the pledge from the woman's          
hand; but he found her not...24 And it came to pass about three             
months after, that it was told to Yehudah, saying: 'Tamar your           
daughter-in-law played the harlot; and moreover, behold, she is         
with child by harlotry.' And Yehudah said: 'Bring her forth, and           
let her be burnt.' 25 When she was brought forth, she sent to her              
father-in-law, saying: 'By the man, whose these are, am I with           
child'; and she said: 'Discern, whose are these, the signet, and           
the cords, and the staff.' 26 And Yehudah acknowledged them,          
and said: 'She is more righteous than I; for I did not give her to               
Shelah my son.' And he knew her again no more.  

כ ַאְלְמנּוָתּה. ִּבְגֵדי ַוִּתְלַּבׁש,      ֵמָעֶליָה;
ֵרֵעהּו ְּבַיד ָהִעִּזים, ֶאת-ְּגִדי ְיהּוָדה       וִַּיְׁשַלח
ָהִאָּׁשה; ִמַּיד ָהֵעָרבֹון, ָלַקַחת      ָהֲעֻדָּלִמי,
ֳחָדִׁשים, ְּכִמְׁשלֹׁש וְַיִהי ְמָצָאּה... כד      ְולֹא,
וְַגם ַּכָּלֶתָך, ָּתָמר ָזְנָתה ֵלאמֹר ִליהּוָדה        וַּיַֻּגד
ְיהּוָדה, וַּיֹאֶמר ִלְזנּוִנים; ָהָרה,      ִהֵּנה
ְוִהיא מּוֵצאת, ִהוא כה ְוִתָּׂשֵרף.       הֹוִציאּוָה
ֲאֶׁשר-ֵאֶּלה ְלִאיׁש ֵלאמֹר, ֶאל-ָחִמיָה      ָׁשְלָחה
ַהֶּכר-ָנא--ְלִמי ַוּתֹאֶמר, ָהָרה; ָאנִֹכי      ּלֹו,
כו ָהֵאֶּלה. ְוַהַּמֶּטה, ְוַהְּפִתיִלים      ַהחֶֹתֶמת
ִמֶּמִּני, ָצְדָקה וַּיֹאֶמר ְיהּוָדה,      וַַּיֵּכר
ְבִני; ְלֵׁשָלה לֹא-ְנַתִּתיָה,     ִּכי-ַעל-ֵּכן

  ְולֹא-ָיַסף עֹוד, ְלַדְעָּתּה.
 

Bereshit 39:1-21 בראשית לט:א־כא 

1 And Yosef was brought down to Egypt; and Potiphar, an           
officer of Pharaoh's, the captain of the guard, an Egyptian,          
bought him of the hand of the Ishmaelites, that had brought           
him down there. 2 And the LORD was with Yosef, and he was             
a prosperous man; and he was in the house of his master the             
Egyptian. 3 And his master saw that the LORD was with him,            
and that the LORD made all that he did to prosper in his             
hand...6 And he left all that he had in Yosef's hand; and,            
having him, he knew not aught save the bread which he did            
eat. And Yosef was of beautiful form, and fair to look upon. 7             
And it came to pass after these things, that his master's wife            
cast her eyes upon Yosef; and she said: 'Lie with me.' 8 But he              
refused, and said unto his master's wife: 'Behold, my master,          
having me, knows not what is in the house, and he has put all              
that he has into my hand; 9 he is not greater in this house than               
I; neither has he kept back anything from me but you, because            
you are his wife. How then can I do this great wickedness, and             
sin against God?' 10 And it came to pass, as she spoke to             
Yosef day by day, that he did not listen to her, to lie by her, or                
to be with her. 11 And it came to pass on a certain day, when               
he went into the house to do his work, and there were none of              
the men of the house there, 12 that she caught him by his             
garment, saying: 'Lie with me.' And he left his garment in her            
hand, and fled, and got him out. 13 And it came to pass, when              
she saw that he had left his garment in her hand, and was fled              
forth, 14 that she called the men of her house, and spoke to             
them, saying: 'See, he has brought in a Hebrew to us to mock             
us; he came to me to lie with me, and I cried with a loud voice.                
15 And it came to pass, when he heard that I lifted up my              

ּפֹוִטיַפר וִַּיְקֵנהּו ִמְצָרְיָמה; הּוַרד וְיֹוֵסף,       א
ִמַּיד ִמְצִרי, ִאיׁש ַהַּטָּבִחים, ַׂשר ַּפְרעֹה        ְסִריס
וְַיִהי ב ָׁשָּמה. הֹוִרֻדהּו ֲאֶׁשר       ַהִּיְׁשְמֵעאִלים,
ְּבֵבית וְַיִהי, ַמְצִליַח; ִאיׁש וְַיִהי ֶאת-יֹוֵסף,        ה'
ִאּתֹו; ה' ִּכי ֲאדָֹניו, וַַּיְרא ג ַהִּמְצִרי.         ֲאדָֹניו
ְּבָידֹו... ו ַמְצִליַח ה' עֶֹׂשה, ֲאֶׁשר-הּוא       ְוכֹל
ִאּתֹו ְולֹא-ָיַדע ְּבַיד-יֹוֵסף, ָּכל-ֲאֶׁשר-לֹו,      וַַּיֲעזֹב
וְַיִהי אֹוֵכל; ֲאֶׁשר-הּוא ִאם-ַהֶּלֶחם ִּכי       ְמאּוָמה,
ַאַחר וְַיִהי, ז ַמְרֶאה. וִיֵפה ְיֵפה-תַֹאר        יֹוֵסף,
ֵאֶׁשת-ֲאדָֹניו ַוִּתָּׂשא ָהֵאֶּלה,     ַהְּדָבִרים
ִעִּמי. ִׁשְכָבה ַוּתֹאֶמר, ֶאל-יֹוֵסף;      ֶאת-ֵעיֶניָה,
ֲאדִֹני ֵהן ֲאדָֹניו, ֶאל-ֵאֶׁשת וְַיָמֵאן--וַּיֹאֶמר       ח
ֲאֶׁשר-ֶיׁש-לֹו, ְוכֹל ַמה-ַּבָּבִית; ִאִּתי      לֹא-ָיַדע
ִמֶּמִּני, ַהֶּזה, ַּבַּבִית ָגדֹול ֵאיֶנּנּו ט ְּבָיִדי.         ָנַתן
ִאם-אֹוָתְך ִּכי ְמאּוָמה, ִמֶּמִּני      ְולֹא-ָחַׂשְך
ָהָרָעה ֶאֱעֶׂשה ְוֵאיְך ַאְּת-ִאְׁשּתֹו;      ַּבֲאֶׁשר
וְַיִהי, י ֵלאלֹקים. ְוָחָטאִתי, ַהּזֹאת,       ַהְּגדָֹלה,
ֵאֶליָה ְולֹא-ָׁשַמע יֹום; יֹום ֶאל-יֹוֵסף       ְּכַדְּבָרּה
ְּכַהּיֹום וְַיִהי יא ִעָּמּה. ִלְהיֹות ֶאְצָלּה,        ִלְׁשַּכב
ְוֵאין ְמַלאְכּתֹו; ַלֲעׂשֹות ַהַּבְיָתה וַָּיבֹא       ַהֶּזה,
יב ָׁשם--ַּבָּבִית. ַהַּבִית, ֵמַאְנֵׁשי      ִאיׁש
וַַּיֲעזֹב ִעִּמי; ִׁשְכָבה ֵלאמֹר, ְּבִבְגדֹו       ַוִּתְתְּפֵׂשהּו
וְַיִהי, יג ַהחּוָצה. וֵַּיֵצא וַּיָָנס ְּבָיָדּה,        ִּבְגדֹו
ַהחּוָצה. וַּיָָנס, ְּבָיָדּה; ִּבְגדֹו, ִּכי-ָעַזב       ִּכְראֹוָתּה,
ָלֶהם ַוּתֹאֶמר ֵביָתּה, ְלַאְנֵׁשי ַוִּתְקָרא       יד
ְלַצֶחק ִעְבִרי, ִאיׁש ָלנּו ֵהִביא ְראּו        ֵלאמֹר,
ְּבקֹול ָוֶאְקָרא ִעִּמי, ִלְׁשַּכב ֵאַלי ָּבא        ָּבנּו:
קֹוִלי ִּכי-ֲהִרימִֹתי ְכָׁשְמעֹו, וְַיִהי טו       ָּגדֹול.
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voice and cried, that he left his garment by me, and fled, and             
went out.'...20 And Yosef's master took him, and put him into           
the prison, the place where the king's prisoners were bound;          
and he was there in the prison. 21 But the LORD was with             
Yosef, and showed kindness unto him, and gave him favour in           
the sight of the keeper of the prison.  

וֵַּיֵצא וַּיָָנס ֶאְצִלי, ִּבְגדֹו וַַּיֲעזֹב       ָוֶאְקָרא;
וִַּיְּתֵנהּו אֹתֹו, יֹוֵסף ֲאדֵֹני וִַּיַּקח       ַהחּוָצה... כ
ֲאֶׁשר-אסורי ַהּסַֹהר--ְמקֹום,    ֶאל-ֵּבית
ְּבֵבית וְַיִהי-ָׁשם, ֲאסּוִרים; ַהֶּמֶלְך      (ֲאִסיֵרי)
ֵאָליו וֵַּיט ֶאת-יֹוֵסף, ה' וְַיִהי כא        ַהּסַֹהר.

 ָחֶסד; וִַּיֵּתן ִחּנֹו, ְּבֵעיֵני ַׂשר ֵּבית-ַהּסַֹהר.

 

Rashi on Bereshit 38:26 רש''י על בראשית לח:כו 

From me: She is pregnant (Targum Onkelos). Our Sages,         
however, explained this midrashically to mean that a “bat-kol”         
came forth and declared,“From Me and from within Me these          
matters have emerged. Since she was modest in her         
father-in-law’s house, I decreed that kings should be descended         
from her, and from the tribe of Yehudah I [already] decreed to            
raise up kings in Israel.”  

דרשו ז"ל ורבותינו מעוברת. היא       ממני:
יצאו ומאתי ממני ואמרה קול בת        שיצאה
חמיה בבית צנועה שהיתה לפי       הדברים,
ומשבט מלכים, ממנה שיצאו      גזרתי

 יהודה גזרתי להעמיד מלכים בישראל:

 

Rashi on Bereshit 39:1 רש''י על בראשית לט:א 

Now Yosef had been brought down to Egypt: [Scripture] returns to           
the previous topic, which it had interrupted in order to juxtapose the            
demotion of Yehudah with the selling of Yosef, to imply that because            
of him (Yosef), they (his brothers) demoted him (Yehudah) from his           
high position; and also to juxtapose the incident of Potiphar’s wife           
with the incident of Tamar, to tell you that just as that one [the              
incident of Tamar] was meant for the sake of heaven, so too this one              
[the incident of Potiphar’s wife] was meant for the sake of heaven.            
For she saw through her astrology that she was destined to raise            
children from him (Yosef), but she did not know whether [they           
would be] from her or from her daughter. [From Gen. Rabbah 85:2] 

ראשון, לענין חוזר הורד:      ויוסף
ירידתו לסמוך כדי בו שהפסיק       אלא
לומר יוסף של למכירתו יהודה       של
מגדולתו. הורידוהו שבשבילו     לך
של אשתו מעשה לסמוך כדי       ועוד,
מה לך לומר תמר, למעשה       פוטיפר
שמים, לשם זו אף שמים לשם        זו
שלה באצטרולוגין    שראתה
ואינה ממנו בנים להעמיד      שעתידה

 יודעת אם ממנה אם מבתה:

 

Masechet Sotah 10b :מסכת סוטה י 

And Yehudah acknowledged them, and said: She is more righteous          
than I. That is what Rav Hanin bar Bizna said in the name of Rav               
Shimeon the Pious: Yosef who sanctified the heavenly Name in          
private merited that one letter should be added to him from the            
Name of the Holy One, blessed be He, as it is written: He appointed              
it in Yosef for a testimony. Yehudah, however, who sanctified the           
heavenly Name in public merited that the whole of his name should            
be called after the Name of the Holy One, blessed be He. When he              
confessed and said: She is more righteous than I, a bat kol issued             
forth and proclaimed, ‘You rescued Tamar and her two sons from           

היינו ממני צדקה ויאמר יהודה       ויכר
שמעון א"ר ביזנא בר חנין רב        דאמר
זכה בסתר ש"ש שקדש יוסף       חסידא
של משמו אחת אות לו       והוסיפו
שמו ביהוסף עדות דכתיב      הקב"ה
זכה בפרהסיא ש"ש שקדש      יהודה
כיון הקב"ה של שמו על כולו        ונקרא
בת יצתה ממני צדקה ואמר       שהודה
ושני תמר הצלת אתה ואמרה       קול
מציל שאני חייך האור מן       בניה
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the fire. By your life, I will rescue through your merit three of your              
descendants from the fire’. Who are they? Hananiah, Mishael and          
Azariah. 

נינהו מאן האור מן מבניך ג'        בזכותך
 חנניה מישאל ועזריה.

 

Rabbi Benjamin Hecht Insight 5769-09 ‘Leshem Shamayim’ 
http://www.nishma.org/articles/insight/insight5767-09.htm 

In both these stories, we re-visit the age-old question: does the end justify the means? In the case of                   
Tamar, the answer is yes. Tamar’s actions in dressing as a prostitute and seducing Yehudah were                
somewhat problematic; all things being equal, this would not be proper behaviour. It was Tamar’s               
intent and goal that transformed these actions into acts of righteousness; the end justified the means. In                 
the case of Eishet Potiphar , however, the end did not justify the means. Eishet Potiphar ’s noble desire                 
to connect with the Jewish People could not justify adultery. There are times when the end does justify                  
the means and there are times when it does not. The demand, as such, is for thoughtful consideration of                   
an issue and the development of a Torah methodology by which one can determine when the end does                  
justify the means and when it does not. 

To develop such a methodology, though, one must gain a most important perspective on life. One can                 
live in the minute and make decisions pursuant to the emotions and motivations of the moment. One                 
can also live with a recognition of past, present and future, and a realization that what occurs in the                   
minute can also transcend time. The difficulty with lust is not that it highlights the physical and lauds                  
physical pleasure. The spiritual lust for idolatry is seen within the world of Torah in a similar vein as                   
sexual lust. The problem with lust is that it captures the moment, driving the human being to miss the                   
grander, full picture of reality but rather to succumb to the world of the moment. The first step to                   
righteousness is to challenge this view, to see reality in its greater sense and live beyond the moment in                   
a world that contemplates past, present and future and the breadth of existence. This was the vision of                  
Tamar – and this vision is further enhanced by Rashi’s words that Tamar considered the future and her                  
involvement in establishing the monarchy of Israel. This is the root of l’Shem Shamayim . To act in this                  
manner demands thought, a vision of the whole, a recognition that there is more beyond the present.                 
But such a perspective does not mean a denial of the present. While Eishet Potiphar may have been                  
seeing beyond the moment, she was mistaken in not including the moment – and the fact that she was                   
still a married woman. 

There is no simple formula for righteousness. A first step is clearly that we do not succumb to drives                   
and emotions in the moment; lust acting in a vacuum is the antithesis of Godliness. To act l’Shem                  
Shamayim demands that one see the entire vision of reality and recognize that proper Torah behaviour                
must emerge from thought and an evaluation of all time beyond the moment. Is this not the very                  
essence of a belief in One God? Still to escape the world of the moment, to consider one’s behaviour                   
with thought and perceive a fuller picture does not necessarily mean that one’s decision is the correct                 
one. Eishet Potiphar may have been motivated l’Shem Shamayim but her actions still fell tragically               
short. To act l’Shem Shamayim still demands that we make correct decisions – and sometimes that                
involves recognizing that the moment is still part of this fuller vision of reality. 
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