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Parsha Plug: Parshat Tetzaveh and Purim

Shemot 28:36-38
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36 And you shall make a headplate of pure gold, and you shall engrave upon
it like the engraving of a seal: Holy to the Lord. 37 And you shall place it
upon a cord of blue wool and it shall go over the cap, and it shall be
opposite the front side of the cap. 38 It shall be upon Aharon's forehead, and
Aharon shall bear the iniquity of the holy things that the children of Israel
sanctify, for all their holy gifts. It shall be upon his forehead constantly to
make them favorable before the Lord.
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Masechet Yoma 52b-54a
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Rebbe Inyani bar Sasson said, “Why are the sections on sacrifices
juxtaposed to those on the priestly clothing? To teach you that just as
sacrifices make atonement, so too the priestly garments make
atonement....The tzitz (headplate) atoned for brazenness. Of the tzitz it is
written, “And it shall be upon Aharon’s forehead” (Shemot 28:38), while
concerning brazenness it is written, “You have a harlot’s forehead”
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(Yirmiyahu 3:3).

Rav Shimshon Raphael Hirsch on Shemot 28:38

The positive proclamation aw? w7p which radiates from the forehead of the High Priest over the whole of the
Sanctuary gives every object in the Sanctuary the positive function of being ow? wip...Tradition teaches that the
power of aw? w7p on the 1°¥ to remove any disturbance of the efficiency of sacred objects only applies to nxn,
and with certainty, only to 2°9 i.e., to those parts of the offerings that as o7,y ,02°K are placed on the Altar as
expressing direct surrender to awn. With less certainty the y°% is effective also for m?°oR as e.g., W32, where the
relationship to God is not so direct, and the priests or owners who eat it are in the foreground...

Rabbi Jonathan Sacks, Tetzaveh (5768) — Do Clothes Make The Man?

The task of the cohen — and the message of his clothes — was to be a “signal of transcendence,” to point in himself
to something beyond himself, to be a living symbol of the divine presence in the midst of the nation. The last
chapter in this story, however, is the most remarkable. It happened after the destruction of the Second Temple and
the end of a functioning priesthood. It was then that kehunah was essentially universalized and democratized. In
prayer, everyone became a priest. Each synagogue throughout the world was a miniature Temple. Through
teshuvah (repentance) of Yom Kippur, each Jew was like a High Priest atoning for sins. “From the day the Temple
was destroyed,” said the sages in one of their most haunting aphorisms, “the Holy One blessed be He has nothing
in this world apart from the four cubits of halakhah.” Halakhah invested, and invests, every detail of daily life with
the charisma of holiness. No longer did anyone need a special uniform to single them out as priests or holy people
because the Jewish people as a whole had become, individually and collectively, “a kingdom of priests and a holy
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nation.”

Esther 5:1 (with Rashi)
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Now it came to pass on the third day, that Esther put on her royal
apparel, and stood in the inner court of the king's house, over against
the king's house; and the king sat upon his royal throne in the royal
house, over against the entrance of the house. Rashi: Our Rabbi's have
said that Ruach Hakodesh clothed her, as it says, “And the Spirit
clothed Amasi” (I Chronicles 12:19).
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Esther 9:1
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Now in the twelfth month, which is the month Adar, on the thirteenth
day of the same, when the king's commandment and his decree drew
near to be put in execution, in the day that the enemies of the Jews
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hoped to rule over them; it was turned to the contrary, that the Jews | m»7 n*‘n‘:ya whuy WK LRI Ti97)
ruled over they who hated them. n'f*z«z:w:
Rama on Shulchan Aruch 696:8 7:9390 2997 AR W T
Regarding the practice to wear costumes/masks on Purim and for men | w217 923 ,0°M92 2°9I¥79 W22 WIIWw 7

to wear women’s dresses and women to wear men’s clothing, there is
no prohibition in this for the only intention is for general joy.
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Oheyv Yisrael on Zachor and Purim
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[Regarding change in dress] The essence of the joy comes from the
changing from one thing to its opposite.
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Rabbi Trugman, Or Chadash: Purim Torah

The incredible power of teshuva, to not only change the present and effect the future, but even “change” the past, is
one of the many secrets of Purim. This is one of the reasons why the Talmud says that Yom HaKippurim, the
culmination of the ten days of teshuva, should be read Yom (a day) K'(like) Purim. This astounding statement
comparing Yom Kippur, the holiest day of the year, to a seemingly “fun’ day like Purim, captures the essence of
what Purim really is — the ability to completely turn around our lives even when all seems lost.




