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Parsha Plug: Parshat Chayei Sarah

Bereshit 23:1-6
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I And the life of Sarah was one hundred years and twenty
years and seven years; [these were] the years of the life of
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Sarah. 2 And Sarah died in Kiriyat Arba, which is Hebron, ;@; JWID PIRI--120 X VIR Nl
in the land of Canaan, and Abraham came to eulogize Sarah | ns» 3 a2y Awh 1907 077X
and to bewail her. 3 And Abraham arose from before his | 5n_ N3-58 93T ;i e oY ,améx
dead, and he spoke to the sons of Heth, saying, 4 "I am a 5 n on n3ny ij {,@51_1;\_% B
str'anger and an inhabitant with you. Give me burial property 7 o390 onn AN20N) 008V N2p-PITN
with you, so that [ may bury my dead from before me." 5 . s -
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And the sons of Heth answered Abraham, saying to him, 6 . o , —
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Listen to us, my lord; you are a prince of God in our midst; |~ c .
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in the choicest of our graves bury your dead. None of us will
withhold his grave from you to bury your dead.”
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Rashi on Bereshit 23:1-6
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And the life of Sarah was one hundred years and twenty
vears and seven years: The reason that the word “years” was
written after every digit i3 to tell you that every digit is to be
expounded upon individually: when she was one hundred years
old, she was like a twenty-year-old regarding sin. Just as a
twenty-year-old has not sinned, because she is not liable to
punishment, so too when she was one hundred years old, she was
without sin. And when she was twenty, she was like a
seven-year-old as regards to beauty. — from Gen. Rabbah 58:1]
The years of the life of Sarah: All of them equally good.

To eulogize Sarah and to bewail her: The account of Sarah’s
demise was juxtaposed to the binding of Isaac because as a result
of the news of the “binding,” that her son was prepared for
slaughter and was almost slaughtered, her soul flew out of her,
and she died. — from Gen. Rabbah 38:5].
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Rav Shimshom Rafael Hirsch
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These three numbers represent to us the three | oson nwhw
periods in the development of a human life: the
age of childhood, mature youth, and completed old
age. A spiritually and morally perfected life could
not be better expressed than, as an old man he

was old, as a man, a man, and as a child, a child.
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Gur Aryeh on the Torah Parshat Chayei Sarah I o D (21R) TN Y R A

Almost slaughtered...Rather it seems that it is because | qyRww *19% 787 XOR UY1KW 0ynd)
she heard that he almost was slaughtered, therefore she | 12°9% unw1 X5w 7°7 vy 127 VAW vYHIT
was shocked for this is the way of man to be shocked | ynw» “wxd Hna1 nva> o8 717 P A0
when he/she hears that something almost happened. TPV R AW T 03 13T D

Avivah Gottlieb Zornberg, "Cries and Whispers: The Death of Sarah," in Beginning Anew: A
Woman's Companion to the High Holy Days, edited by Gail Twersky Reimer and Judith A.
Kates, p. 182-183

What is behala? Again, one could say something like shock. But nivhal is not exactly shock. Nivhal is
something like dizziness, even a kind of nausea. It's vertigo. It's not knowing where one is, a shock in
the sense of the loss of orientation. I don't know at all where I am in the world. Gur Aryeh says that
this is a wuniversal. It's a very common reaction to a situation in which one is
almost--almost--almost...[T]he reaction is a sense of theological vertigo, of asking what does anything
mean in that case. If it's really just a matter of a millimeter--it could go this way, it could go that
way--how do we understand God's providence? How do we understand anything, in view of such
events? The interesting thing is that Rashi, as interpreted by the Maharal (and Rashi is the classic
interpreter of the Bible), indicates that Sarah dies of something like this. She does not die thinking that
Isaac is dead. She knows he's alive, but only by a hair's breadth. And that immediately sets everything
awry, does something radical to her sense of order and coherence in the world.

Aish Kedesh by Kalonymus Kalmish Shapira (Excerpt- See Scan for Hebrew)

“In the holy book Ma’or V’Shemesh, we find a quote from R. Menachem Mendel of Rymanov, taken
from his commentary on the beginning of chapter 6 in Exodus. It concerns a teaching found in the
Talmud (Berachot 5a). R. Simeon b. Lakish said, “The Torah uses the word ‘covenant’ in its
description of salt (Leviticus 2:13). It also uses the word ‘covenant’ in its description of suffering
(Deut. 28:69). This teaches us that just as salt purges meat, so does suffering purify a person.”

R. Menachem Mendel of Rymanov adds the following: “And similarly, just as meat is ruined when
overly salted, so can a person be damaged by unbearable suffering. For a person to be properly
seasoned by suffering, the suffering must be administered with mercy and properly offset against the
person’s ability to cope.”

Rashi asks, “Why does the Torah recount the death of Sarah directly after the account of the binding
of Isaac?” Is the text suggesting some connection between these two events? Rashi answers, “When
Sarah was told of the binding of Isaac—of how he was prepared for slaughter, of how the knife was
laid at his throat—her soul fled, and she died.”

So Moses our teacher, the trusted shepherd, deliberately edited the Torah. He placed these two
events—the death of Sarah and the binding of Isaac—side by side in the text in order to advocate on
our behalf. By doing this, Moses is suggesting that if the anguish is, God forbid, unbearable, then
death can result. He is showing us something important: that if this could happen even to Sarah—who
was of such stature that the Torah goes to great lengths to tell us how when she was a hundred years
old she was as virtuous as a girl of twenty, and when she was twenty years she was as innocent as a
child of seven; that in fact all her life she was equally virtuous—if she, Sarah, was unable to bear
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such pain, how much less so can we. The Torah may also be telling us that our mother Sarah, who
took the binding of Isaac so much to heart that her soul flew out of her, died for the good of the Jewish
people. She died in order to show God that a Jew should not be expected to suffer unlimited levels of
anguish. Even though a person, with the mercy of God, survives and escapes death, nevertheless
elements of his capability, his mind, and his spirit are forever broken and, as a result of his ordeal, lost
to him. In the final analysis, what difference does it make, whether all of me or part of me is killed?”

(Translation from Kalonymus Kalmish Shapira & Hershy J. Worch. “Sacred Fire.” iBooks.

Rabbeinu Bachya Parshat Chayei Sarah 23:1
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The sages explained regarding Sarah Imeinu: (Bereshit
Rabbah 60:15) All of the time that Sarah was alive there
was a lit candle from erev Shabbat to the next erev Shabbat
and a blessing was found in the dough, and a cloud was
attached to the tent. When she died in the land of Israel and
she was buried in the land of Israel after a long life, it is
written: ‘And the life of Sarah was one hundred years and
twenty years and seven years; [these were] the years of the
life of Sarah.” And it is written right after, ‘And Sarah died
in Kiriyat Arba, which is Hebron, in the land of Canaan.’ It
seems that this parsha is connected to the section before of
the Akeidah, for when she heard about the Akeidah, Sarah
died and her soul flew out of her. It is well know that all of
the parshiyot of the Torah like these are ordered and
connected one to the other and there is a great reason for
their juxtaposition, for they are not connected without
meaning... What comes and disrupts them is parshat Nachor
for immediately after the Akeidah [we read] the generation
that lead to the birth of Rivka, the [future] partner of
Yitzchak. When Rivka was born, Sarah was already dead,
therefore it is immediately after connected ‘And Sarah
died’. Now it is clear to us the juxtaposition of Rivka in the
sentence between the Akeidah before and the death of
Sarah after. The Midrash explains, ‘thus the death of Sarah
is connected to the Akeidah’, for the Midrash views Rivka
and Sarah as though they are one, for Rivka was not born
until Sarah had died, and thus Rivka was in her [Sarah’s]
place and she was also similar to her in her good deeds.
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