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Pesach 
 

 

Experiencing Redemption 
 

כָ  מוּדָוָלבְּ אותֶָאתַָעצְּ םִָלרְּ ד  דורַָחי בָא  ָרָו 
ִים ר  אִָמִמצְּ ִאלּוָהּואָי צ   כְּ

 

“In every generation, one is obliged to see himself as though he,  

himself had actually gone forth from Egypt.” 

 

Reading #1 

• Far from being a commemoration of ancient events, the seder is meant to be a 

profound personal experience. 

• It is an opportunity – and a duty – to become part of an event of the utmost 

significance for us, for our people, and for mankind as a whole, and by so 

doing to help shape the very destiny of the world in which we live. 
 

 

Reading #2 - When Time Goes Two Ways 

We often look at the theme of how would it feel to be in the sandals of that Israelite 

in his/her time, going through those experiences. But if you flip the perspective, 

perhaps it generates some new insights.  

Instead of us ending up in their time, what would happen 

if the Israelites suddenly popped out in our time?  

As they were.   After our visitor/s and our own jaws stopped  

dropping  - What would our ancestors, the Israelites, think of us? 

 

 

What would they ask us? What would they think of how we have evolved as a 

people?  

• Where would we find commonalities in beliefs, concerns, actions?  

• Where might they differ?  

• What would Pharaoh think, with 20-20 hindsight, if he showed up?  

• How would he view the news these days and/or current situations in the 

Mideast, the state of his own country or that we have a state?  

• What would Moses, Aaron, or Miriam think of Jews today, women today, our 

practices, our more recent worst and best historical events, the existence of 

Israel and the kind of state Israel it is?  
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ָש ַּפסַָָָָיַחץַָָָָמִּגָיַָָָָקד ֵֹ ַחץַָָָָכרְּ ָהּורְּ ַצהָָָָָמוִציאַָמצ  חְּ  דָָָָר 

ָה צ  לִָָָָנרְּ ְךַָָָָהלֵֹ רֵֹ פּוןָָָָב  ְךָָָָצ  ןָעורֵֹ ח  ְךָָָ  ֻשלְּ רורָָָכורֵֹ  מ 

 

 

Kadesh 

 

A nice tradition is that the participants at the Seder 

fill each other’s cups.  Thus, each participant is served  

by someone else, a symbol of the freedom and dignity  

we enjoy on Pesach. 

 

 

 

Reading #3 - The Four Cups 

The midrash states that one reason we have four cups of wine at the Seder is to 

correspond to the four expressions of liberation that are found in Exodus (Exodus 

6:6-7), whereby God tells Moses that he will deliver the Israelites from the Egyptian 

captivity and take them as his nation. The four expressions used are:  

(1) I will take them out of Egypt, (2) I will save them, 

(3) I will deliver them, and (4) I will take them to be My nation. 

 

 

Reading #4 – Sanctification and freedom 

Wine inaugurates this holy day as it does all Jewish festivals.  It elevates our meal, 

turning the act of eating into a sacred and joyful occasion.  We drink wine to make 

time holy.  As a free people, our time is our own and we can spend it as we wish; 

slaves are deprived of this freedom. 

ָ
ָ

Reading # 5 - Laws of the Four Cups 

1. All are obliged to drink the four cups. 

2. They should be drunk at their designated places within the seder,  

as they are separate mitzvot, each one corresponding to a different  

part of the seder. 

3. Tradition measures the obligation of drinking wine according to a  

Talmudic measure of a “rivet.”  According to Rabbi Moshe Feinstein,  

a “rivet” is 4.42 fluid ounces.  Others evaluate the measure as 2.9 ounces. 

4. One drinks while reclining within a short period of time, not sipping  

slowly throughout the meal. 
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הָהיָאָ  רּוְךַָאּת  ֶפן.ב  ִריַָהּג  אָּפְּ םָבורֵֹ עול   ֹלקינּוֶָמֶלְךָה 

נ ַחרָב  ֶשרָב  םָא ַ עול  ֹלקינּוֶָמֶלְךָה  הָהיָא  רּוְךַָאּת  ָםב  לָע   ּוִָמכ 

נּוִָמָוְָּ מ  הָָָרומְּ ַאֲהב  ינּוָבְּ ֹלקֵֹ נּוָהיָא  שוןַָָוִּתֶּתןָל  לָל    כ 

ש וןֶָאתָיוםָ ש   ַמִּניםָלְּ ֶאתָיום(ַָחִגיםָוזְּ תַָהֶזהָוְּ ַשב   ַחגָמַמצותַָהֶזָהָָ)ה ַ

ַרִיָםזְָּ ֶכרִָליִציַאתִָמצְּ שָָזֵֹ אָק ד ֶ נּוִָמִקר  רּותֵֹ  ַמןָחֵֹ

לָָ ִָמכ  ּת  שְּ נּוִָקּד ַ אות  ָוְּ ּת  ַחרְּ נּוָב  ַעִמיָםִכיָב   ה 

ּת)וְָּ ָךָּומוָָ(שב  שְּ ד ְּ יָק  צון(ֲָעדֵֹ ר  הָּובְּ ַאֲהב  נּו.ָָ)בְּ ּת  ַחלְּ ש   שוןִָהנְּ הָּובְּ ח  מְּ ש ִ  בְּ

שָָ ַקּד ֵֹ רּוְךַָאִּתהָהיָָמְּ (ב  תָוְּ ַשב  ַהּזְָָָּ)ה ַ לָוְּ אֵֹ ר   ַמִּניםָ.ִיש ְּ

ָם עול  ֹלקינּוֶָמֶלְךָה  הָהיָא  רּוְךַָאּת   ב 

ןַָהֶּזה מ  נּוַָלזְּ ִהִּגיע  נּוָוְּ מ  ִקּיְּ נּוָוְּ י   ֶשֶהח 
ָ

We praise you, Adonai our God, Who creates the fruit of the vine. 

We praise you, Adonai our God, sovereign of the universe, who has made us holy 

through Your mitzvot and lovingly given us festivals for gladness. You have given us 

this Festival of Matzot, celebrations of our freedom, the holy time to recall going out 

of Egypt. We praise you Adonai, Who makes holy the people Israel and the festivals.  

We praise you, Adonai our God, Sovereign of the Universe, 

Who has kept us alive and well so that we can celebrate this special time.  

 

Urchatz 
 

ָש ַחץַָָָָקד ֵֹ ַּפסַָָָָיַחץַָָָָמִּגָיָָָָָּורְּ ָהַכרְּ ַצהָָָָָמוִציאַָמצ  חְּ  דָָָָר 

ְךָָָ  שָֻ רורָָָכורֵֹ ְךמ  ןָעורֵֹ ח  ָהָָָָָלְּ צ  לִָָָָנרְּ ְךַָָָָהלֵֹ רֵֹ פּוןָָָָב   צ 

 

 

Reading # 6 

• We wash our hands so as to partake in dipping the vegetable.   

• Usually, when we are about to eat a meal, we wash our hands and recite a 

blessing as we wash.  But here, since we will wait until after our story to eat 

the meal, we don’t say a blessing.  Now, simply wash, so we can enter the 

seder with clean hearts and a pure heart. 
 

 

 

 

 

 

 

 

 



5 

 

 

 

Karpas 

 

ַחץָָָָָשַקד ֵָֹ ַּפסָָָָָּורְּ ָהַיַחץַָָָָמִּגָיַָָָָכרְּ ַצהָָָָָמוִציאַָמצ  חְּ  דָָָָר 

ָה צ  לִָָָָנרְּ ְךַָָָָהלֵֹ רֵֹ פּוןָָָָב  ְךָָָָצ  ןָעורֵֹ ח  ְךָָָ  ֻשלְּ רורָָָכורֵֹ  מ 

 

• A small piece of vegetable, dipped in either salt water or  

vinegar, is distributed.   

• The salt water/vinegar represents the bitterness of slavery. 

• The blessing is recited and the vegetable is eaten.   

 

 

עו ֹלקינּוֶָמֶלְךָה  הָהיָא  רּוְךַָאּת  םָָב  הָָל  מ  ֲאד  ִריָה  אָּפְּ  בורֵֹ

We praise you, Adonai our God, Who creates the fruit of the earth. 

 

 

Reading #7 

Like the dipping of the karpas in saltwater, we too have the opportunity to cleanse 

ourselves. True, sometimes this cleansing process may feel like saltwater on an open 

wound. We must remember that this initial discomfort is removing a superficial 

defect. The beauty and value that now presents itself at the Seder has always been 

there, having only been concealed by a thin layer of grime. 

 

Reading #8 – Why Parsley? 

• The parsley, not normally eaten, is eaten to encourage the children at the table, 

and the child within each of us, to ask questions.  (Elie Weisel) 

 

• Karpas represents the ancient Greco- Roman custom of beginning the meal 

with a vegetable hors d’oeuvre replete with dipping.  At the seder we re-enact 

this act of “high-society” again symbolizing our freedom. 

 

 

Yachatz 
 

ָש ַחץַָָָָקד ֵֹ ַּפסָָָָיַָָָָָָּורְּ ָהַמִּגָיַָָָָחץַכרְּ ַצהָָָָָמוִציאַָמצ  חְּ  דָָָָר 

ָה צ  לִָָָָנרְּ ְךַָָָָהלֵֹ רֵֹ פּוןָָָָב  ְךָָָָצ  ןָעורֵֹ ח  ְךָָָ  ֻשלְּ רורָָָכורֵֹ  מ 

 

The middle matzah is divided into two and the larger half is wrapped in cloth 

and hidden away as the afikoman.  The smaller half is put back between the 

two whole matzot. 
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Reading #9 

Matzah has a dual symbolism. On the one hand it is the bread of affliction, and on the 

other hand it is the bread of liberation. Matzah can portray both the subservience and 

lowliness of enslavement, and yet also the hope of a brighter future. 

 

We break the matzah and conceal the larger portion. Perhaps this symbolizes that 

even when our source of salvation is concealed from us, we nevertheless know it is 

there and we may lean on it. 

 

“Breaking bread” also signifies hospitality and we are about to invite the needy and 

the hungry to eat with us and to share with us. 

 

 

Reading #10 

The broken matzah is symbolic of our own brokenness and the brokenness of the 

world.  Some of us have broken with the past – we may have lost a sense of history 

and a connection to our ancestors.  Others may feel broken or detached from our 

earthy home.  We may have lost touch with the natural world and all that it gives us 

freely each day.   

 

The whole matzah represents wholeness and freedom – it is the food of liberation that 

the Israelites ate as they hurried out of Egypt.  It helps us to retrieve lost parts of 

ourselves so we many become whole again. 

 

 

Maggid 

 

ַחץָָָָָשַקד ֵָֹ ַּפסַָָָָיַחץָָָָָָָָָּורְּ ָהָָָָָדַמִּגָיַכרְּ ַצהָָָָָמוִציאַָמצ  חְּ  ר 

ןָע ח  ְךָָָ  ֻשלְּ רורָָָכורֵֹ ְךָָָָהַָומ  רֵֹ פּוןָָָָב  ְךָָָָצ  ָהרֵֹ צ  לִָָָָנרְּ  לֵֹ

 

 

Reading # 11 - Laws of Reclining 

1. One reclines on the left side.  One can recline by leaning against the back of 

one’s chair; the best practice is to recline on a pillow. 

2. Everyone should recline, not just the leader. 

3. People with back difficulties or injuries can recline slightly, and to any 

direction.  If that is troublesome, they are exempt. 
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Reading #12 – Leaning to the Left 

As each person at the table is about to drink from their first cup (out of four) of wine 

or grape juice, a mass leaning to the left takes place. If you were to look at the scene 

from above the image might be one of dominoes that began to fall, but were 

suspended between the horizontal and vertical.  

 

This practice, reclining to the left while drinking wine and eating the first matzah 

during the Seder, occurs at tables throughout the world, partly as an imitation of the 

way in which kings and royalty would enjoy their meals, but more significantly, as an 

attempt to physically represent ourselves as having escaped bondage for a life of 

freedom.  

 

Rabbi Moses Maimonides (1135-1204) states it best in his Mishnah Torah: 

"In each and every generation, individuals are obligated to present themselves at this 

moment as if they, themselves, left slavery in Egypt... And based on this God 

commanded in the Torah: 'Remember that you were a slave... [Deut 5:15]' i.e., as if 

you, yourself, were a slave and escaped slavery for freedom and redemption. 

Therefore, when one feasts on this night [of the Seder] one needs to eat and drink 

while reclining, in the manner of a free person." (Laws of Hametz & Matzah 7:6-7) 

 

Ideally, during our Seders, we are spread out across the floor, lounging on pillows 

like the royalty of antiquity, and when the time for wine--a luxury-arrives, we 

experience the freedom to enjoy it in a way that is different and unusual, and an 

expression of what our dreams for a nightly event with our families and/or friends 

could be: a meal of unlimited time, exciting and engaging conversation, plush chairs 

and couches to relax on, delicious food, and a relaxing environment. 
 

And yet, the modern image of reclining described above does not seem to capture 

what the tradition intended with this practice. Remember what it feels like to try and 

drink while slightly bent to the left? Not so easy. Is it more comfortable than simply 

drinking while upright? Not really. Is there a better chance you will spill some red 

wine on your Yom Tov clothing? Yes! The way we recline today can feel a little 

awkward and uncomfortable, not luxurious, like the rabbis intended.  
 

Two medieval German rabbis also raised issue with this practice. Rabbi Eliezer ben 

Nathan (1090-1170) and his grandson, Rabbi Eliezer ben Yoel HaLevi (d. 1225), 

both claimed that the obligation for reclining during the Seder no longer exists 

precisely because it is no longer a common practice for free people to eat their meals 

while reclining on pillows across the floor. Even dignitaries in their time (and ours) 

would most often eat at a table, not on the floor. Imitating them simply means doing 

what we already do. According to this opinion free people are blessed, as we are, to 
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enjoy meals at a table, sitting upright. To force reclining, or move to the floor, would 

not capture the luxury that the rabbis intended free Jews to experience. 
 

But mainstream Jewish law neglected to accept their sociological reasoning. Later 

rabbis saw something more important in the wider picture of the Seder, namely, the 

necessity to differentiate it from other nights and meals of the year. We recline to the 

left, or even move to the floor and lounge to the left, because it forces us to change 

our routine and imagine ourselves as kings and queens, princes and princesses, 

enjoying a royal banquet. Even if it feels slightly awkward, it is different, and thus, 

special.  
 

I believe there is another way to understand the paradox of leaning uncomfortably to 

experience comfort. Think back to the domino image I presented in the first 

paragraph. Another interpretation of the scene presents itself. During the moment of 

reclining each and every person is not just leaning to the left, but leaning toward the 

person sitting next to them. A large part of what makes the Seder experience so 

meaningful is warm feeling we get from being so close to our families, members of 

our communities, and the strangers in need that we invite to our tables. How natural it 

seems that in the most vivid moments of reliving slavery to freedom we do not sit 

upright, distanced from each other, but rather we physically move towards the people 

with whom we surround ourselves. 

 

Ha Lachma 

• This paragraph sets the tone of the seder by introducing three elements: 

1. Describing the matzah as the bread of affliction eaten by our ancestors in 

Egypt.   

2. An invitation to the hungry to come and eat with us.  Rabbi Akiva reads this 

not “bread of affliction,” but “bread of poverty.”  His reading links matzah 

directly to the invitation to the poor. 

3. A prayer that next year will be a year of further redemption. 

 

יִָ ר  ִמצְּ אָדְּ ע  ַארְּ אָבְּ ַתנ  ה  י אִָּדיֲָאַכלּוַָאב  אַָענְּ מ  אַָלחְּ  ָםה 
ַסח ִיפְּ יָוְּ ִריְךָיֵֹיתֵֹ לִָּדצְּ ֻכלָָָכ  יֵֹ יָוְּ ִפיןָיֵֹיתֵֹ לִָּדכְּ  כ 

ָל אֵֹ ר  ִיש ְּ אָדְּ ע  ַארְּ הָבְּ א  הַָהב  נ  ש  אָָל ְּ כ  אָה  ַּשּת   ה ַ

יָחוִרין נֵֹ הָבְּ א  הַָהב  נ  ש  יָָל ְּ דֵֹ אַָעסְּ ַּשּת   ה ַ
 
 

Reading #13 

The telling of our story begins with wide-open arms.  The seder bids us to invite 

those who are hungry to partake of our meal.  It also bids us to invite those who are 

hungry in spirit – lonely, lost, heartsick.  
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While we will soon enjoy a large meal and end the Seder night as free people, 795 

million people around the world live with the daily reality of hunger.  Let us awaken 

to their cries.  Let us work toward a time when all who are hungry will eat as free 

people. 

 

“The Hungry shouldn’t be ashamed for dying, others should be. 

It’s the only disease with a cure.”     Elie Wiesel. 

 

Reading #14 

From Elie Weisel’s Hagaddah: 

 

In some towns, before Passover, Jews would raise funds discretely: One by one, they 

would enter a room in the community house.  There they would find a dish filled with 

money.  Those who had money left some; those who needed money took some.  No 

one knew how much was given or how much was taken.  Thus, the needy were taken 

care of with dignity. 

 

 

Reading #15 - Hashata Avdei, L’shana Haba’ah B’nei Chorin 

Now we are slaves. Next year we will be free 

 

Scholars believe that this Aramaic passage dates from the Talmudic period, between 

200 and 500 CE.  It clearly refers to a period of Jewish subjugation. When this 

passage was composed, the fortunes of the Jewish people had fallen disastrously. In 

the year 70 CE, the Romans crushed a Jewish rebellion and destroyed the Second 

Temple.  62 years later, rebellion erupted again, this time led by Bar Kochba, a 

Jewish general whose followers believed him to be the Messiah. The rebellion ended 

with the death of hundreds of thousands of Jews and the exile of most of the Jewish 

population. The composers of this passage identified their fate with that of their 

exiled, enslaved ancestors in Egypt. 

 

Slavery may be as old as war itself: those whom the victor did not kill were enslaved 

and brought home as a ready source of cheap labor. But war was not the only source 

of slaves. They could be bought at markets in the larger cities or from traveling 

dealers. In times of economic distress, parents unable to care for their infants would 

lay them in a pit. The lucky ones might be rescued by passers-by and raised as slaves. 

Desperate parents might also be forced to sell their children in exchange for food or 

clothing. 
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The fourth commandment explicitly includes slaves: “but the seventh day is a 

Sabbath of the Lord your God; you shall not do any work - you, your son or your 

daughter, your male or female slave, or your cattle, or the stranger within your 

settlements.”  (Exodus 20:10) 

 

The laws of Hammurabi, a Babylonian king who ruled from 1792 to 1750 BCE, 

placed no limits on how a master could treat his slaves. The Bible punishes cruelty 

toward all slaves: “when a man strikes the eye of his slave… And destroys it, you 

shall let him go free on account of his eye. If he knocks out the tooth of his slave… 

He shall let him go free on account of his two” (Exodus 21:26-27).  And if a master 

struck his slave and killed him on the spot, he was guilty of murder and punished by 

death. 

 

In the code of Hammurabi, the penalty for harboring a fugitive slave was death. 

Compare this with Deuteronomy 23:16-17: “you shall not turn over to his master a 

slave who seeks refuge with you from his master. He shall live with you in any place 

he may choose among your settlements in your midst, wherever he pleases; you must 

not ill treat him.”  The Bible did not outlaw slavery, but he tried to humanize the 

practice. 

 

“This is a world of compensations; and he who would be no slave must consent to 

have no slave. Those who deny freedom to others deserve it not for themselves, and 

under a just God, cannot long retain it.”   (Abraham Lincoln) 
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The Four Questions 

ילות?מַָ לַָהּלֵֹ הַָהֶּזהִָמכ  ל  הַָהַּליְּ ַּתנ  שְּ  הָּנ ִ

Why is this night different from all other nights? 
 

לָ  כ  יּלותֶשבְּ ץָּוַמצָ ַָהּלֵֹ מֵֹ ִליןָח  נּוָאוכְּ הָ:א  הַָהֶּזהָֻכּלוַָמּצ  ל  ָהַָָָָהַּליְּ
On all other nights we eat both leavened bread and matzah.   

                                            Tonight, we eat only matzah. 
 

קותַָָָהַּליְָּכָ בְָּ שֶָ ר  רָיְּ א  ִלין  שְּ נּוָאוכְּ יּלותָא  רורָ:לַָהּלֵֹ הַָהֶּזהָמ  ָל 
On all other nights we eat various vegetables.  Tonight, we eat only bitter herbs. 

 

יכָ  ֶשבְָּ ביִליןֲָאִפילּולַָהּלֵֹ נּוַָמטְּ יןָא  ָתָּלותָאֵֹ  ַּפַעםֶָאח 

הַָהּזֶָ ל  עָ ַהַּליְּ יָפְּ ּתֵֹ ִָמיםָ:ה  שְּ
On all other nights we aren’t expected to dip our 

vegetables even one time.  Tonight, we do it twice. 

ָ
י ִביןָּובֵֹ יןָיו שְּ ִליןָבֵֹ נּוָאוכְּ יּלותָא  לַָהּלֵֹ כ  ֻסִביןָ ֶשבְּ  ןָמְּ

הָיְַָּהּלַָ ֻסִביןל  נּוָמְּ  ָ:ַהֶּזהָֻכּל 
On all other nights we eat either sitting or reclining.   

Tonight, we recline. 
 
 
Reading #16  - Questions for discussion 

1. Think for a moment about the future of the Jewish community. Do you think 

your great-grandchildren will be sitting at a Passover seder someday? Why or 

why not? 

  

2. Tradition says that Elijah the Prophet is supposed to announce the coming of 

the Messiah. If you could send Elijah to any spot on the globe to make the 

announcement of the Messiah, where would you send him? 
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יֲָעבָ  נֵֹ הָבְּ ִיינּוַָעּת  ןחוִריִדיםָה   

We were slaves of Pharaoh, today we are a free people. 

 

Reading #17 

The ultimate in the obligation and appreciation for any considerations one has 

received is taught in the Torah commandment, “Do not abhor an Egyptian, for you 

were a sojourner in his land.”  Rashi anticipates the question, “Because we 

sojourned? They enslaved us and threw our infants into the Nile!” True.  Yet there is 

no denying that we lived in their land, ate of its produce, and received shelter from 

the elements. The harm they did to us must not obscure the appreciation that is due to 

them for the benefits they bestowed. The Torah’s emphasis on the primacy of 

gratitude is so great that even in this relationship of servitude, the suffering sustained 

at the hands of the Egyptians should not abrogate this obligation. Gratitude is 

fundamental to spirituality. 

 

ָד י  םָבְּ ש  ינּוָמ ִ נּוָהיֶָאֹליקֵֹ ַרִים.ַָָוּיוִציאֵֹ ִמצְּ ע הָבְּ ַפרְּ ִיינּוָלְּ ִדיםָה  ֲָעב 
רּוְךָהּוא דו שָב  ִאלּוָל אָהוִציאַָהּק  טּוי הָָוְּ רוַעָנְּ הָּוִבזְּ ק  ֲָחז 

ינּוֲאבוֶאתָ ינּוָתֵֹ נֵֹ יָב  נֵֹ ינּוָּובְּ נֵֹ נּוָּוב  יָא  ַריםֲָָהרֵֹ ִָמִמצְּ
שָֻ ִדיםָהָ מ ְּ ב  פַָעְּ ִיםָ.ִיינּוָלְּ ר  ִמצְּ ע הָבְּ  רְּ

ִניםילפִַָואֲָ קֵֹ נּוָזְּ בוִניםָֻכל  נּוָנְּ ִמיםָֻכל  נּוֲָחכ  ָּוָֻכל 
ִעיםֶָאת ּנּוָיודְּ ָה-ֻכל   ַהּתור 

ִים. ר  רִָביִציַאתִָמצְּ ַסּפֵֹ ינּוָלְּ לֵֹ הָע  ו  ִָמצְּ
ר ַסּפֵֹ ֶבהָלְּ לַָהַמרְּ כ  ִיםָהֲָָוְּ ר  חָ.ִביִציַאתִָמצְּ ֻשב  יֶָזהָמ ְּ  רֵֹ

 

We were slaves of Pharaoh in Egypt and Adonai, our God brought us out from there 

with a strong hand and outstretched arm.  Now if God had not brought out our 

ancestors from Egypt, then even we, our children and our children’s children might 

still be enslaved to Pharaoh in Egypt.     Therefore, even were we all wise, all men of 

understanding, and even if we were all old and well learned in Torah, it will still be 

our duty to tell of the departure from Egypt.  “The more one tells about the Exodus, 

the more he is praiseworthy.” 
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The Four Children 

רּוְךָהּוא.קרּוְךַָהמָ בָ  ל.ָב  אֵֹ ר  ַעמוִָיש ְּ הָלְּ ַתןָּתור  רּוְך  ֶשּנ  רּוְךָהּוא.ָב  ָָום.ָב 
ָ ר  ִניםִָּדבְּ הָב  ע  ב  ֶנֶגדַָארְּ ה.ָָכְּ  הָתור 

Blessed is God, Who gave the Torah to God’s people.   

Blessed is God. The Torah speaks about four children: 

 

ר?ָָ םַָמהָהּואָאומֵֹ כ  ָח 
ַהמ ִָָהמָ  ַהֻחִקיםָוְּ ד תָוְּ עֵֹ הָהיָָה  ּו  ֶשרָצְּ ִטיםָא ֲ ּפ  ָשְּ

ִטיִריןָ יןַָמפְּ כותַָהֶּפַסח:ָאֵֹ ִהלְּ רָלוָכְּ מ  הָא  ַאףַָאּת  ֶכם.ָָָוְּ ינּוֶָאתְּ ֶאֹלקֵֹ
 ַאַחרַָהֶּפַסחֲָאִפיקוַמן:

 

The wise child asks: What is the meaning of the rules, laws and customs 

which Adonai, our God has commanded us?  You shall explain to the child  

all the laws of Passover, to the very last detail about the Afikoman. 

ל אָ ֶכםָוְּ ֶכם.ָָל  הַָהּז אתָל  ֲעבוד  הָה  ר?ָָמ  עַָמהָהּואָאומֵֹ ש  ָלָור  
ִפי  ֶשהוִציאֶָאת ַפר-ולְּ ַללָכ  מוִָמןַָהכְּ הָהַַָָָעצְּ ַאףַָאּת  ר.ָָו  ִעּק  ָהָָהֵָֹקְָּב 

יוָ ִיםֶָָָָָאת  ִשּנ  ר  אִתיִָמִמצְּ צֵֹ הִָליָבְּ ש   רָלו:ַָָבֲעבּורֶָזהָע  מ  ֶָוא 
ל אָלו.לִָ ל.ָָיָוְּ א  י הִָנגְּ םָל אָה  י ה  ש   ִאלּוָה 

The contrary child asks: What is the meaning of this service to you? 

Saying YOU, the child excludes him/herself, and in so doing, denies a basic principle.  

You may plainly tell the child: Because of what Adonai did for me when I came forth 

from Egypt, I do this.  For me and not for the child; 

had the child been there, the child would not have been redeemed. 

 

Reading #18 

What makes the wicked child wicked? The fact that he excludes himself from the 

community. There are three basic forms of Jewish identity, Mordecai Kaplan claims: 

we can identify as a Jew either by believing, behaving, belonging. For Kaplan 

himself, the primary form of identity was belonging. Judaism is the religion of the 

Jewish people; it emerges out of the life experience of the people, and therefore it is 

the Jewish people who are responsible to shape the Jewish religion in every 

generation. To exclude oneself from the community is to abandon the relationship 

that above all makes wanted to enter for secular responsibility for the fate of the Jews. 

 

Question? 

Of believing, behaving, belonging – which do you understand as primary?  Why? 
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ר?ָמַָ םַָמהָהּואָאומֵֹ ח זֶָָ.ָהָּז אתּת  יו:ָָבְּ ל  ָאֵֹ ַמרּת  א  נּוָהיָוְּ קָי דָהוִציא 
יתָ ַרִיםִָמבֵֹ ִדיםָ:ִמִמצְּ  ֲעב 

The simple child asks: What is this?  To that child you shall say: 

With a strong hand Adonai brought us out of Egypt, from the house of bondage. 

 

 

ֶשאֵָֹ שאולָאַָינוָיוְּ ַעָל ִ ָּפְָּודֵֹ ָךַָבּיוםַָההָחתַָתְּ ִבנְּ ִּתיָלְּ ִהַּגדְּ אמ ר:ָָלו.ָָוְּ ּואָלֵֹ
ִיםָ. ר  אִתיִָמִמצְּ צֵֹ הָהיִָליָבְּ ש    ַבֲעבּורֶָזהָע 

As for the child who does not know how to ask a question,  

You shall tell your child on that day: This is done because  

of that which Adonai did for me when I came forth out of Egypt. 

 

 

Raise the Cup of Wine and Say: 

 

דָ  מְּ ִהיא  ֶשע  נּו.וְּ ל  ינּוָוְּ ָהַָלֲאבותֵֹ
ינּוָ ֶשל אָ לֵֹ ַמדָע  דָָָע  ב  דִָבלְּ נּו.ֶאח  ַכלותֵֹ  לְּ

א ל ֶָאּל  כ  נּוַָָָוּדורָּדורָָָָ ֶשבְּ ַכלותֵֹ ינּוָלְּ לֵֹ ִדיםָע   עומְּ

רּוְךָהּואַָמּצִָ דו שָב  ַהּק  םָ.וְּ נּוִָמּי ד   ילֵֹ

 

The promise made to our ancestors holds true also for us. 

For more than once have our enemies risen against us to destroy us; 

in every generation they rise against us and seek our destruction. 

But the Blessed Holy One rescues us from their hands. 

 

 

Reading #19 

This verse may be relating an unfortunate pattern in Jewish history. We tend to be at 

our finest when we are oppressed.  When we prosper, we become more vulnerable to 

assimilation. 

 

The prophets exhorted people to teshuvah, but although the words can penetrate into 

the very core of one’s being, they may sometimes not achieve their goal. The Talmud 

says that when King Achashveirosh gave Haman his ring, thereby empowering him 

to issue whatever decrees he wished, this aroused Jews to teshuvah more than all the 

exhortation of the 48 prophets. Like wayward children, we may not listen to reason 

and may require discipline. 
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This may be one meaning of this verse in the Haggadah. Unfortunately, what has 

stood for our ancestors and for us and has enabled us to remain strong to our faith is 

that in every generation we were faced with persecution and threats of destruction. As 

with the transfer of the ring to Haman, this may be what it takes to remind us that we 

are Jews. 

 

Responses? 

 

 

 

Text Study: The Burning Bush 
 

It is at the Burning Bush that God declares his intention to free the Israelites.  Since 

Torah study is always appropriate and we are commanded to discuss the Exodus, as 

an alternative text to the traditional Seder, let’s spend a few minutes on this text from 

Exodus 3. 

 

םָ  ת  ֶאתַָצֲעק  ַרִיםָוְּ ִמצְּ ֶשרָבְּ ִניַָעִמיָָא ֲ ִאיִתיֶָאבָע  א הָר  ַוּי אֶמרָהיָר 
ַמעְָּ ַהִצילוִָמַּידִָָּתָ ש  דָלְּ רֵֹ אֵֹ יו:ָָו  ע ב  ִּתיֶָאתַָמכְּ ַדעְּ יוִָכיָי  ש   יָָנ גְּ נֵֹ יִָמּפְּ

ֶרץַָהִהואֶָאלֶָאֶרץָָ א  ַהֲעֹלּתוִָמןָה  ַרִיםָּולְּ ַבתִָמצְּ הֶָאלֶָאֶרץָז  ב  ח  הָּורְּ טוב 
ב ַָ בָּודְּ ל  אָ ח  ה  ַהִחִּתיָוְּ ַנֲעִניָוְּ קוםַָהכְּ בּוִסי:שֶָאלָמְּ ַהיְּ ַהִחִּויָוְּ ִרִּזיָוְּ ַהּפְּ ָָמ ִריָוְּ

ֶשרָָָּתָ עַָוְָּ ִאיִתיֶָאתַָהַלַחץָא ֲ ַגםָר  ַליָוְּ הָאֵֹ א  לָב  אֵֹ ר  יִָיש ְּ נֵֹ הַָצֲעַקתָבְּ הִָהּנֵֹ
שְָּ א ֲ הָוְּ כ  הָלְּ ם:ַָָעּת  ַרִיםָֹלֲחִציםָא ת  אֶָאתַָעִמיִָמצְּ הוצֵֹ ע הָוְּ ֲחָךֶָאלַָּפרְּ ל 

ַרִיםָ:ִבנֵָֹ לִָמִמצְּ אֵֹ ר  ָיִָיש ְּ
 
 

7And the Lord continued, “I have marked well the plight of My people in Egypt and 

have heeded their outcry because of their taskmasters; yes, I am mindful of their 

sufferings.  8I have come down to rescue them from the Egyptians and to bring them 

out of that land to a good and spacious land, a land flowing with milk and honey, the 

region of the Canaanites, the Hittites, the Amorites, the Perizzites, the Hivites and the 

Jebusites.  9Now the cry of the Israelites has reached Me; moreover, I have seen how 

the Egyptians oppress them.  10Come, therefore, I will send you to Pharaoh, and you 

shall free My people, the Israelites, from Egypt.” 
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Verse 7 

 

The Lord continued 

• When God describes how he has taken pity on the people, the text uses “Lord,” 

the name associated with the merciful aspect of the divine, even though the 

entire rest of the chapter it is always “God,” the name associated with the 

divine aspect of justice, speaks to Moses.   

 

Tz’akah  

• This Hebrew root is one of the most powerful words in the language. Pervaded 

by moral outrage, and soul stirring passion, it denotes the anguished cry of the 

oppressed, the agonized plea of the helpless victim. 

 

 

I am mindful of their suffering 

• The verb is simply “know”. However, the intention is: I have turned My 

attention to observe and understand their pains, and have not hidden My eyes, 

and I will not stop up My ears from hearing their cry. 

 

Midrash 

The Holy One said to Moses: do you not sense that I live in distress whenever Israel 

finds themselves in distress? Just look at the place out of which I speak to you - out of 

a thorn bush.  I fully share in their distress as implied in the words of Isaiah (63:9) “In 

all their affliction, He is afflicted.” 

 
Verse 8 
 

I have come down 

• A common expression used to express God’s descending from His heavenly 

abode to become involved in human affairs.   

 

Good and spacious land 

• A depiction of the land of Israel, contrasting with the image of oppressed 

people confined to the region of Goshen. 

 

Land flowing with milk and honey 

• Milk, in the Bible, is generally from the goat, “the little man’s cow.” 
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o The full supply presupposes an abundance of dates, which in turn points 

to ample pasturage and the prospect of much meet, hide, and wool. 

o Honey in the Bible is predominantly the fit, sweet syrup produced from 

dates and indicates that it derives from a high-quality soil - good farm 

land. 

o The combination provides a highly nutritious diet. Milk, widely regarded 

in the ancient world as a source of vitality, is rich in protein; the dried 

date is rich in carbohydrates. 

 

Note: Strangely, none of God’s solemn pledges to the patriarchs recorded in 

the book of Genesis ever mentions the “land flowing with milk and honey.” 

Yet hereafter the phrase is repeated more than 20 times within biblical 

literature. In striking contrast, the patriarchs repeatedly encountered famine in 

the course of their lives in the land. Ironically, it was famine in Israel that set 

in-motion the train of events that resulted in the migration of the Israelites from 

the land, the original settlement in Egypt, and their subsequent enslavement. 

 

Verse 9 

 

Now the cry of the Israelites has reached Me 

• Even though God had already said in verse seven that God had “heeded their 

outcry,” he adds here that it has reached him, that is, it has reached My throne 

of glory, and I will no longer overlook what Pharaoh is doing, for the 

Egyptians are oppressing them too much.  The intention is that God will take 

revenge on Pharaoh and the Egyptians, because the oppression is more than 

had been decreed against them (the Israelites). 

 

Verse 10 
 

I will send you 

• To warn the Egyptians before I punish them.  
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The Ten Plagues 

• As we recite the ten plagues, there is a custom of dipping our  

finger in the wine (which represents joy), and dropping some  

of the wine on a napkin, symbolically reducing our joy. 

 

ָצְָָָָּם.ָּדָ  עַַָפרְּ רוב.ֶָָָָָּדֶברָ.ּדֵֹ  .ִָָָָָכִנים.ָָָָָע 

ד.ָָָָָָ ר  ִחין.ָָָָָב  ֶבה.ָ שְּ כורותָ.ַָָָָָארְּ  ח ֶשְך.ַָָָָָמַכתָבְּ

Blood.  Frogs. Lice. Beasts. Pestilence. Boils. 

Hail. Locusts. Darkness. Death of the First Born. 

 

Reading #20 - A Diminishment of Joy – Ten Plagues  

In Psalm 23, the psalmist expresses his gratitude for the abundance of favors received 

with the phrase, “my cup runneth over.”  If this expression connotes that one is 

content and satisfied with everything one has, then pouring from one’s cup and 

diminishing its contents symbolizes a lack, that one has lost something.  Despite the 

cruelty of the Egyptians, we are not happy if others are punished on our account, even 

if they deserved it. We ascribed to the words of Solomon, “do not rejoice when your 

enemy falls.” 

 

It is of interest that in regard to Sukkot and Shavuot, the Torah prescribes Simchah, 

joy.  It is only in regard to Passover that this word is omitted, because although we do 

celebrate our independence, we cannot have a full measure of joy with the knowledge 

that our triumph was accompanied by the distress of the Egyptians, even though they 

were our sworn enemies. 
 

 

Dayeinu 

 

ַרִיָם נּוִָמִמצְּ  ַּדּיֵֹינּוִָאּלּוָהוִציא 

ָת ַּשב  נּוֶָאתָה ַ ַתןָל   ַּדּיֵֹינּוִָאּלּוָנ 
ָה נּוֶָאתַָהּתור  ַתןָל   ַּדּיֵֹינּוִָאלּוָנ 

 

 

Reading #21 

Dayeinu recalls every step in our path to redemption: departure from Egypt, the 

splitting of the Sea of Reeds, sustenance in the wilderness, the giving of the Torah 

and our arrival in the Holy Land.  And although we express gratitude for each 

moment by saying: “It would have been enough,” we know that all of these steps 

were necessary to achieve full freedom.  Had the journey ended with the leaving of 

Egypt, we would not be a truly free people. 
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As today’s freedom-seekers depart their own Egypts, they contend with obstacles as 

formidable as the raging sea and find the strength to persevere through the challenges 

that lie ahead.  We stand with them proudly, as Jews, through the duration of their 

journeys. 

 

Just as the Israelites needed support at each step of their journey, so too do those 

around the world who persist in lifting the shadow of suffering and oppression. 

If the world hears the cries of the oppressed, 

     But does not come to their aid…   it will not be enough. 

 

If we empower our brothers and sisters to escape violence,  

     But fail to offer them refuge…   it will not be enough. 

 

If our generosity supports the needs of today, 

     But forsakes the needs of tomorrow…  it will not be enough. 

 

However, if we persevere until stability, peace and justice have been attained: 

Dayeinu! Then it will be enough. 

 

 

Major Symbols of the Seder 
 

ל  שֶָ ר:ָכ  י הָאומֵֹ לָה  ִליאֵֹ ןַָּגמְּ ַמרָ ַרב  הָדְָּל אָא  ֹלש  ּלּוַָבֶּפַסחָָ שְּ ִריםָאֵֹ ב 
ּלּוָ אֵֹ תוָוְּ יָחוב  דֵֹ אָיְּ צ  ן:ל אָי  ה.ָָָּוַמרורָ.ָָָהֵֹ  ֶּפַסח.ַָָָמּצ 

 

Rabban Gamliel used to say: Whoever does not explain the following three symbols 

at the Seder on Passover has not fulfilled one’s duty: The Passover Offering, The 

Matzah, and the Bitter Herbs. 
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The Pesach – the offering 

 

יתַָהִמקְָּ ַמן  ֶשבֵֹ ִליםִָבזְּ ינּוָאוכְּ יּוֲָאבותֵֹ י הַָקּי םַָעלָ ָָשּד ָ ֶּפַסח  ֶשה  ה 
ינּוָ יֲָאבותֵֹ ּתֵֹ רּוְךָהּואַָעלָב  דו שָב  ַסחַָהּק  ה?ַָָָעל  שּום  ֶשּפ   שּוםָמ 

ַרִים ִמצְּ ֶּתםֶָזַבחֶָּפסַָָ בְּ ּתֵָֹ ֶשֶּנֶאַמר:ַָּוֲאַמרְּ ַסחַָעלָב  ֶשרָּפ  יָחָהּואַָלהיָא ֲ
עָ  ינּוִָהִצילַָויּק דָה  ּתֵֹ ֶאתָב  ּפוֶָאתִָמִצַרִיםָוְּ גְּ נ  ַרִיםָָָבְּ ִמצְּ לָבְּ אֵֹ ר  יִָיש ְּ נֵֹ םָָבְּ

ַּתֲחוּו.וַָ שְּ  ּי ִ

The Passover offering which our ancestors ate in Temple days, what was the reason 

for it?  It was because the Blessed Holy One passed over the houses of our ancestors 

in Egypt, as it is written in the Bible: “And you shall say it is the Passover offering 

for Adonai Who passed over the houses of the children of Israel in Egypt when God 

smote the Egyptians and spare our houses.  And the people bowed their heads and 

worshipped.” 

 

 

 

Reading # 22 

According to the Bible, the Israelites  

o slaughtered a lamb 

o put its blood on the doorposts 

o and the angel of death passed over their homes. 

What may seem like a relatively insignificant act takes on major prominence when 

one realizes that the lamb was considered an Egyptian deity.  The faith of the 

Israelites was fully tested knowing that their lives would be in jeopardy if redemption 

had not come. 

 

The Matzah 

ליםָעַָ נּוָאוכְּ הָזו  ֶשא  ם ַמּצ  ק  צֵֹ ִּפיקָבְּ ה?ַָָעל  שּום  ֶשּל אִָהסְּ ל  שּוםָמ 
דו שָָ ִכיםַָהּק  ל  יַָהמְּ כֵֹ יֶהםֶָמֶלְךַָמלְּ הֲָעלֵֹ ּל  ַהֲחִמיץַָעד  ֶשִּנגְּ ינּוָלְּ  ֶשלֲָאבותֵֹ

ם,  ֶשֶּנֶאַמר:ַָוּי אפּוֶָאתָ ל  א  רּוְךָהּואָּוגְּ ַרִיםָָבָ הַָב  ֶשרָהוִציאּוִָמִמצְּ ק,ָא ֲ צֵֹ
שּוִָמִמָֻעגותַָמצותִָכיָל ָ ץ.ִָָכיָג ר ְּ מֵֹ ָאָח  ִהתְּ לּוָלְּ כְּ ל אָי  ַרִים,ָוְּ ַגםָָצְּ ַּה,ָוְּ מֵֹ ַמהְּ

ֶהם. ש ּוָל  הָל אָע  ד   צֵֹ
 

This matzah which we eat, what is the reason for it?  It is because there was not time 

for the dough of our ancestors in Egypt to become leavened, before the Ruler of all, 

the Holy One was revealed to them, as it is told in the Bible: “And the dough which 

they had brought out of Egypt they baked into cakes of unleavened bread, for it had 

not leavened, because they were thrust out of Egypt and they could not tarry, not had 

they prepared for themselves any provisions.” 
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Reading #23 

In their haste to leave bondage, the Jews wasted no time. 

They did not wait for the dough to rise, as they normally  

would have.  The result was matzah which we eat today,  

reminding ourselves of the flight to freedom. 

 

 

The Maror 

הָ? ִלים,ַָעל  שּוםָמ  נּוָאוכְּ רורֶָזה  ֶשא  ָמ 
ַמר:ָָ ַרִים  ֶשֶנא  ִמצְּ ינּוָב  ִריםֶָאתַָחּיֵֹיֲָאבותֵֹ רּוַָהִמצְּ רְּ ַעל  שּום  ֶשמֵֹ

רּו רְּ מ  ֶדהֶָָאתַָחּיֵֹיֶהםָבַַָָויְּ הַָבש   לֲָעבוד  כ  ִנםָּובְּ בֵֹ ח ֶמרָּוִבלְּ ה,ָבְּ ש  הָק   ֲעב ד 
ל תָכ  ֶהםָבְָּ-אֵֹ דּוָב  בְּ ֶשרָע  םָא ֲ ת  ֶרְָךֲעב ד   פ 

 

These bitter herbs which we eat – what is their meaning?  They are eaten to recall 

that the Egyptians embittered the lives of our ancestors in Egypt, as it is written: 

“And they embittered their lives with hard labor: with mortar and bricks, with every 

kind of work in the fields; all the work which they made them do was rigorous. 

 

Reading #24 - Maror 

The maror serves as a reprise of the earlier enslavement time. The  

tradition wants to summon up – once more, in a state of freedom  

– the bitter, wrenching taste of slavery, for there is always a real  

danger that those who have gone forth into freedom will turn their  

backs on those still in slavery. The matzah and maror remind  

participants that though this family may be at ease, they’re not to  

forget that many others – Jews and non-Jews alike – still live in need. 

 

 

The Second Cup 

 

םָָ עול  ֹלקינּוֶָמֶלְךָה  הָהיָא  רּוְךַָאּת  ֶפןָ.ָָב  ִריַָהּג  אָּפְּ  בורֵֹ

We praise you, Adonai our God, Who creates the fruit of the vine. 

 

 

 

“Redemption happened once, but it can – and should - happen again, with our 

help.  God needs human partners to the covenant to take risks, get to work and use 

their open hearts and political wisdom to perform acts of redemption in the 

world.”                                                                  Arnold Eisen – Chancellor of JTS 

 



22 

 

 

 

Rachtzah 

ַחץָָָָָשַקד ֵָֹ ַּפסַָָָָיַחץָָָָָָָָָּורְּ ַצהָָָָָדַמִּגָיַכרְּ חְּ ָהָָָָָר   מוִציאַָמצ 

ְך ןָעורֵֹ ח  ְךָָָ  ֻשלְּ רורָָָכורֵֹ ָהָָָּוןָפצָ ָָָָָמ  צ  לִָָָָנרְּ ְךַָָָָהלֵֹ רֵֹ  ב 

 

 

הָהיָ רּוְךַָאּת  ָםּוָמֶָניקָֹלאָ ב  עול  ֶלְךָה   
שָ  ֶשרִָקּד ְּ יוא ַ ות  ִמצְּ ִיָםָָנּוָבְּ ד  ִטיַלתָי  נּוַָעלָנְּ ִצּו   וְּ

We praise God, Ruler of Everything, who made us holy through mitzvot, commanding 

us to wash (raise) our hands. 

 

Reading #25 - Laws of the Washing 

1. One’s hands should be clean and dry before washing ritually. 

2. Using one’s left hand, pour a cup of clean water over the right.  Place the cup 

in the right hand and pour over the left.  Repeat.  

3. The water need only be sufficient to cover the full hand. 

4. It is customary to fill the cup for the next person. 

5. Raises your hands, fingers pointing up, allowing the water to drip downwards 

towards the wrists as you dry your hands on a clean towel. 

6. With your hands in such a ritually pure state, eat the karpas. 

 

 

 

 

 

 

Motzi Matzah 

ַחץָָָָָשַקד ֵָֹ ַּפסַָָָָיַחץָָָָָָָָָּורְּ ָָָָָָדַמִּגָיַכרְּ  ָהאַָמצָ ימוצִַָָָָָָצהחְָּר 
ָ ןָעורֵֹ ח  ְךָָָ  ֻשלְּ רורָָָכורֵֹ ְךַָָָָהלֵָֹמ  רֵֹ פּוןָָָָב  ָהְךָָָָצ  צ   לִָָָָנרְּ

 

עול ם ֹלקינּוֶָמֶלְךָה  הָהיָא  רּוְךַָאּת  ֶרָץָָָב  א   ַהמוִציאֶָלֶחםִָמןָה 

We praise you, Adonai our God, Sovereign of the Universe, 

Who brings forth bread from the earth. 
 

ָם עול  ֹלקינּוֶָמֶלְךָה  הָהיָא  רּוְךַָאּת   ב 

שֶָ ָהרִָקּד ְָּא ַ נּוַָעלֲָאִכיַלתַָמּצ  ִצּו  יוָוְּ ות  ִמצְּ נּוָבְּ  ש 

We praise you, Adonai our God, Sovereign of the Universe, 

Who makes us holy by Your mitzvot 

And commands us concerning the eating of matzah. 
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Reading #26 

The first blessing that is recited over the matzah is the traditional blessing for bread, 

acknowledging that it is God Who brings forth bread from the earth. The “natural 

phenomenon” of seeds sprouting into grain is the handiwork of God. We elevate this 

bread to a level of a mitzvah, and ingest it so that it may become part of our very 

person. Every physical object can similarly be transformed into a mitzvah when it 

contributes to the service of God. 

 

Maror 

ַחץָָָָָשַקד ֵָֹ ַּפסַָָָָיַחץָָָָָָָָָּורְּ ָהָָָָָדַמִּגָיַכרְּ ַצהָָָָָמוִציאַָמצ  חְּ  ר 

רור ָהָָָמ  צ  לִָָָָנרְּ ְךַָָָָהלֵֹ רֵֹ פּוןָָָָב  ְךָָָָצ  ןָעורֵֹ ח  ְךָָָ  ֻשלְּ  כורֵֹ
 

Dip the bitter herbs in charoset and say: 

ָם עול  ֹלקינּוֶָמֶלְךָה  הָהיָא  רּוְךַָאּת   ב 

ו ִמצְּ נּוָבְּ ש  ֶשרִָקּד ְּ נּוַָעלֲָאִכילַָתָ א ַ ִצּו  רוָרָתיוָוְּ  מ 

We praise you, Adonai our God, Sovereign of the Universe, 

Who makes us holy by Your mitzvot 

And commands us concerning the eating of bitter herbs. 

 

Stuck in our grievances about the past, we can be enslaved by our own bitterness, 

deprived of the fullness of our lives. 

 

Korech 

 

ַחץָָָָָשַקד ֵָֹ ַּפסַָָָָיַחץָָָָָָָָָּורְּ ַצהָָָָָדַמִּגָיַכרְּ חְּ ָהָאימוצִָָָָָָר   ַמצ 

רורָָָ ְָךמ  ָהָָָָ כורֵֹ צ  לִָָָָנרְּ ְךַָָָָהלֵֹ רֵֹ פּוןָָָָב  ְךָָָָצ  ןָעורֵֹ ח    ֻשלְּ

 

Eat a sandwich of bitter herbs between two pieces of the matzah: 

 

י הַָקּי םָ. שָה  ּד   יתַָהִמקְּ ַמן  ֶשבֵֹ לִָבזְּ הִָהלֵֹ ש   ןָע  ל:ָכֵֹ ִהלֵֹ שָכְּ ּד   ִמקְּ ֶכרָלְּ  זֵֹ

ר הָּומ  ְךַָמּצ  י הָכורֵֹ ַמר:ַָעלַָמּצותָָָרוה  קּיֵֹםַָמה  ֶּשֶנש  ַיַחד.ָָלְּ לָבְּ אוכֵֹ וְּ
ֻלהּו. רוִריםָי אכְּ  ּומְּ

 

In remembrance of the holy Temple, we do as Hillel did in Temple times: He put 

matzah and bitter herbs together and ate them as a sandwich, in order to observe 

literally the words of the Torah: “They shall eat it (the Passover offering) with 

matzah and bitter herbs. 
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Reading #27 

This combination of tastes and flavors encompasses the full evolution from slavery to 

freedom.  The maror is the bitterness of persecution.  The matzah is the bread baked 

on the Israelite’s backs as they fled.  The lamb is a symbol of their redemption.   

Tonight, the korech sandwich represents the bitter and sweet that coexist in our 

world, and our responsibility to tip the scales toward sweetness, justice and 

redemption. 

 

Slavery and the Exodus were not one-time events.  They happen in every generation. 

Every life is a Hillel sandwhich, co-mingling the bitterness of bondage with the joy of 

redemption.  Only for simplest child are slavery and freedom absolute.  Many people 

may experience moments of bitterness in life, but these can be mitigated when taken 

together with the matzah. The bitterness is pungent only when taken by itself, but in 

the presence of trust and hope in a better future symbolized by the matzah, the 

distress of the bitterness is decreased. 

 

 
 

Shulchan Orech 

 

ַחץָָָָָשַקד ֵָֹ ַּפסַָָָָיַחץָָָָָָָָָּורְּ ַצהָָָָָמוִציאָָָָָדַמִּגָיַכרְּ חְּ ָהָר   ַמצ 

רור ְךָָָָ ָָָמ  ְךכורֵֹ ןָעורֵֹ ח  ָהָָָָָ ֻשלְּ צ  לִָָָָנרְּ ְךַָָָָהלֵֹ רֵֹ פּוןָָָָב   צ 
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Tzafun - Afikoman 

 

ַחץָָָָָשַקד ֵָֹ ַּפסַָָָָיַחץָָָָָָָָָּורְּ ָהָָָָָדַמִּגָיַכרְּ ַצהָָָָָמוִציאַָמצ  חְּ  ר 

רור ְךָָָָ ָָָמ  ְךכורֵֹ ןָעורֵֹ ח  פּוןָָָָָ ֻשלְּ ָהָָָָצ  צ  לִָָָָנרְּ ְךַָָָָהלֵֹ רֵֹ  ב 

 

Reading #28 

It is traditional for the final taste of food at the Seder to be the afikomen – the piece 

of the matzah that we broke earlier in the evening.  May the lingering taste of the 

bread of affliction in our mouths inspire us to never cease our hunger for freedom. 

 
Reading #29 - Laws of the Afikoman 

1. The hiding, snatching, and ransoming of the afikoman by children is part of the 

mitzvah of education.  The idea is to keep the children alert and excited. 

2. The afikoman must be eaten at the proper time, generally in the middle of the 

night’s proceedings but certainly before midnight. 

3. All present should eat the afikoman. 

4. The afikoman should be eaten while reclining and all at once, without 

interruptions.   

5. The afikoman should be eaten al hasova – while feeling full. 

6. One may eat nothing after the afikoman other than the remaining two cups of 

wine, and water.  Coffee and tea are counted as water. 

 

 

 

Bareich - Birkat Hamazon 

ַחץָָָָָשַקד ֵָֹ ַּפסַָָָָיַחץָָָָָָָָָּורְּ ָהָָָָָדַמִּגָיַכרְּ ַצהָָָָָמוִציאַָמצ  חְּ  ר 

רור ְךָָָָ ָָָמ  ְךכורֵֹ ןָעורֵֹ ח  פּוןָָָָָָָָָ ֻשלְּ ְךצ  רֵֹ ָהָָָָב  צ  לִָָָָנרְּ  ַהלֵֹ

 

• When three people eat together and engage in holy discussion, it is as though 

they have eaten at God’s table. 

• God is recognized as the ultimate Source of food and therefore we express our 

gratitude.   

• The rabbis taught that to partake of God’s bounty without expressing thanks 

(brachot) is the equivalent of theft. 
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הי


הי
הי

הי





 

When the Lord brought the exiles back to Zion We were as in a dream. 

Then were our mouths filled with laughter and our tongues ringing with song. 

Then was it said among the nations: 

“The Lord has done great things for them.”   

The Lord has done great things for us.  And we rejoiced. 

Bring us from exile, Lord, as the streams return to the Negev. 

Then they who sow in tears shall reap in joy. 

Though one weeps as he scatters the measure of seed, 

He shall return home with joy, bearing the sheaves. 
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Leader 


Let us Thank God 

 

Group then Leader repeats 


Praised is the name of the Lord from now and forever 

 

Leader 

 

With your permission, let us thank God, whose food we have eaten. 
*When 10 or more are present add God’s name (in parenthesis) 

 

Group then Leader repeats 


Praised is our God whose food we have eaten  

and through whose goodness we live 
*When 10 or more are present add God’s name (in parenthesis) 

 

All 

 
Praised is God and praised is God’s name. 

 





דָו םַָחסְּ עול   ִכיָלְּ






 

Praised is the Lord our God, Ruler of the Universe, who sustains the entire world 

with goodness, kindness and mercy.  God gives food to all creatures, for God’s 

mercy is everlasting.  Through God’s abundant goodness we have never yet been 

in want; may we never be in want of sustenance for the sake of God’s great name.  

God sustains all, does good for all, and provides food for all the creatures whom 

God has created. Praised is the Lord,  

who provides food for all. 
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As it is written in the Torah: “When you have eaten your fill,  

give thanks to the Lord your God for the good land which God has given you.”   

Praised is the Lord for the land and its produce. 
 

 
 

 
בִָ שְּ ַותָּיוםָה ַ ִמצְּ וֶתיךָּובְּ ִמצ  ינּוָבְּ ֹלקֵֹ נּוָהיָא  ַהֲחִליצֵֹ הָוְּ צֵֹ תָָרְּ ַשב  יִעיָה ַ

דו שַָהֶּזה ַהק  דולָוְּ ֶניָךַהּג  פ  דו שָהּואָלְּ ק  דולָוְּ  .ִָָכיָיוםֶָזהָּג 

נּו ִניַחָל  ָךָה  צונְּ ַותִָרצוֶנָך:ָּוִברְּ ִמצְּ הָכְּ ַאֲהב  נּוַחָבוָבְּ ל  תָבוָוְּ ב  שְּ  ל ִ

נּו. תֵֹ נּוח  יוםָמְּ הָבְּ ח  י גוןַָוֲאנ  הָוְּ ר  אָצ  הֵֹ ינּו  ֶשל אָתְּ ֹלקֵֹ  היָא 

נ אֵֹ ַהרְּ ֹלקֵָֹוְּ ֶשְךָ.תָצִָמַָחָ נֶָינּוָבְָּּוָהיָא  ד ְּ ַלִיםִָעירָק  רּו ש  ַיןָיְּ ִבנְּ  ּיוןִָעיֶרָךָּובְּ

מות. שּועותָּוַבַעלַָהֶּנח  הָהּואַָבַעלַָהי ְּ  ִכיַָאּת 
 

Adonai our God, by Your grace, strengthen us in Your commandments, 

particularly in the observance of the seventh day, this great and holy Shabbat.  

For it is a great and holy day given by You in love for rest and serenity.   

May it be Your will, Adonai, our God, to grant us such repose that there shall be 

no sorrow, trouble or sighing on our day of rest.  And, Adonai, our God,  

may we see Zion Your city comforted, Jerusalem Your holy city rebuilt,  

for You are the God of salvation and consolation. 
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ַמָע ּש  י ִ ֶצהָוְּ ר  יֵֹ ֶאה,ָוְּ ר  יֵֹ ַיִּגיַעָוְּ י ב א,ָוְּ ינּו,ַָיֲעֶלהָוְּ יֲָאבותֵֹ אֹלקֵֹ ינּוָוֵֹ ֹלקֵֹ  א 

ד נּוָּוִפקְּ רונֵֹ רִָזכְּ כֵֹ ִיּז  דָוְּ קֵֹ ִיּפ  ִזכוְּ נּוָוְּ ינּו.רוןֲָאבוונֵֹ  תֵֹ

ִזכרוןָ ֶשָךָ.וְּ ד ְּ ַלִיםִָעירָק  רּו ש  רוןָיְּ ִזכְּ ֶּדָך:ָוְּ ִודַָעבְּ ִשיַחֶָבןָּד   מ  

יתָיִָ ָךָבֵֹ לַָעמְּ רוןָכ  ִזכְּ ֶניָך.וְּ פ  לָלְּ אֵֹ ר   ש ְּ

לום ַחִּייםָּוֹלש  ַרֲחִמיםָלְּ ֶחֶסדָּולְּ ןָּולְּ חֵֹ הָלְּ טוב  הָָלְּ יט  לֵֹ  ִלפְּ

יוםַָחגַָהַמצותַָהֶּזה. נּוָהיָאָ ָָָבְּ רֵֹ כְּ ינּוָבוז  ָהָֹלקֵֹ טוב  ָָלְּ
נּוָבוָלִָ דֵֹ קְּ ה.ּופ  כ  ר  ַחִּייםָטוִבים.ָָָָָָָָבְּ נּוָבוָלְּ הו ִשיעֵֹ ָוְּ

ַברָ שּועָ ּוִבדְּ ַרֲחִמיםָָָהי ְּ נּו.ָחּוסוְּ ּנֵֹ ח   וְּ

ַרָ ינּו.ָָחֵָֹוְּ ינֵֹ ֶליָךָעֵֹ נּוִָכיָאֵֹ הו ִשיעֵֹ ינּוָוְּ לֵֹ ָםָע 
הָ: ּת  ַרחּוםָא  לֶָמֶלָךַָחּנּוןָוְּ  ִכיָקֵֹ

 

Our God and God of our ancestors, on this day of the Festival of Matzot  

may there come before You the remembrance of our ancestors,  

of Jerusalem Your holy city, of the Messiah - son of David Your servant,  

and of all Your people of the house of Israel. 

May these come before You, and in tenderness, grace and mercy be heard and 

accepted with favor by You for life and peace, for deliverance and happiness. 

Adonai, our God, remember us this day for happiness,  

for blessing and the good life. 

With a word of salvation and mercy have pity on us and save us. 

Our eyes are lifted toward You,  

for You are a gracious and merciful God and Ruler. 

 

 




 

May God rebuild Jerusalem, the holy city, speedily in our lifetime.   

Praised is the Lord, who in God’s mercy restores Jerusalem.  Amen. 
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לו ֶמֶרת  ש  שְּ מ ִ הָלְּ הֵֹ כּות  ֶשתְּ ינּוָזְּ לֵֹ ע  יֶהםָוְּ לֵֹ דּוָע  ַלמְּ רוםָיְּ מ   םָ,ב 

נּו. עֵֹ שְּ יָי ִ ֹלקֵֹ א  הָמֵֹ ק  ד  תָהי,ָּוצְּ אֵֹ הָמֵֹ כ  ר  הָבְּ ִנש    וְּ

יָאָ  ינֵֹ עֵֹ ֶכלָטובָבְּ ש ֵֹ ןָוְּ אָחֵֹ צ  ִנמְּ דָ וְּ א   םָ.ֹלִקיםָוְּ
 

On high may there be invoked for them and for us such grace as shall ever be  

a safeguard of peace.  Then shall we receive blessing from Adonai  

and righteousness from the God of our salvation, and may we find grace  

and understanding in the eyes of God and of man. 
 

For Shabbat add: 

יוםָ  ֶשֻכלו  נּוָלְּ ִחילֵֹ ןָהּואַָינְּ ַרֲחמ  ִמים.ה  עול  ַחּיֵֹיָה  הָלְּ נּוח  תָּומְּ ָ ַשב 
May the All-merciful grant us a day that shall be altogether Shabbat  

and repose in eternal life. 

ָ
 

יוםָ ָ  נּוָלְּ ִחילֵֹ ןָהּואַָינְּ ַרֲחמ   ֶשֻכלוָטובָ.ה 

May the All-merciful grant us a day that shall be altogether good. 

ָ
ַרחֲָ ןָהּוה  א.אָיְָּמ  םַָהב  עול  ַחּיֵֹיָה  ִשיַחָּולְּ נּוִָלימותַָהמ    ַזכֵֹ

May the All-merciful make us worthy of seeing the days of the Messiah  

and life in the world to come. 
 

דולָ שּועותַָמלְִָּמגְּ םָ,י ְּ עוַָעדָעול  ַזרְּ ִודָּולְּ ד  ִשיחו.ָלְּ הֶָחֶסדִָלמ ְּ עוש ֶ  כו,ָוְּ




 

   God is a tower of salvation and shows kindness to His anointed, to David 

and his seed forever.  May God who brings peace to the universe, bring peace 

to us, to all the people Israel, and to all mankind.  And let us say: Amen. 
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                                        The Third Cup 

 

םָָ עול  ֹלקינּוֶָמֶלְךָה  הָהיָא  רּוְךַָאּת  פֶָָָב  ִריַָהּג  אָּפְּ  ןָ.בורֵֹ

We praise you, Adonai our God, Who creates the fruit of the vine. 

 

 

 

Fill the fourth cup of wine, rise and open the door for Elijah the Prophet 

 

פ ְךָ ָ שְּ תְּ עּוָָךָָךֲחמ  ד  ֶשרָל אָיְּ  ֶאלַָהּגוִים,ָא ֲ

ֶשרָ כותָא ֲ ל  ַעלַָממְּ ְָךוְּ מֵֹ אּו:ִבשְּ ר  ָל אָק  ְּ 

ַכלָאֶָ הּותַָיֲעק ב.ָָוְִָּכיָא  וֵֹ ַשמּו:ָ ָ ֶָאתָנ   ה ֵֹ

יֶהםָ ְךֲָעלֵֹ פ  םָ:זַָשְּ יגֵֹ ָךַָיש ִ ֶמָך,ַָוֲחרוןַָאּפְּ  עְּ

יָהי. םִָמַּתַחת  שמֵֹ ִמידֵֹ שְּ ת ַ ַאףָוְּ ד ףָבְּ  ִּתרְּ

 

Pour out Your wrath on the nations who know you not, and upon the kingdoms that 

call not upon your name; for they have consumed Jacob and laid waste his 

habitation.  Pour out Your rage upon them and let Your fury overtake them.  Pursue 

them and destroy them from under the heavens of Adonai. 

 

ִלּי הּוָ נּוֶָאתָאֵֹ ַלחָל  שְּ ןָהּואָי ִ ִביאַהַרֲחמ  כורַָלּטוָבַָהּנ   ז 

ש ור נּוָבְּ רָל  ֶנחָ ִויַבש ֶ שּועותָוְּ ָמות.ותָטובותָי ְּ
 

May the All-merciful send to us the prophet Elijah, of blessed memory,  

bearing good tidings of deliverance and comfort. 

 

Reading #26 - Eliyahu Hanavee – (Elijah the Prophet) 

The Bible calls the night Israel left Egypt leil shimurim, “a night of vigil,” not just 

back in Egypt but “for all the children of Israel throughout the ages.  It seems 

reasonable to anticipate God’s deliverance from other traumatic events on that same 

night. 
 

That was for the Lord a night of vigil to bring them out of the land of Egypt; that 

same night is the Lord’s, one of vigil for all the children of Israel throughout the 

ages.    (Exodus 12:42) 
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Reading #30 

• By the third century CE, if not before, midrash linked the night of the Seder 

with messianic redemption: “In that night they were redeemed (from Egypt) 

and in that night they will be redeemed in the future. 

• As Elijah is seen to be a harbinger of the messianic era, it makes sense that he 

would come to be associated with the recitation of the previous text – “Pour out 

Your wrath” which as a unit expresses the hope that God will punish the 

persecutors of the Jewish people – presumably before the messianic era. 

 

Hallel 

 

ַחץָָָָָשַקד ֵָֹ ַּפסָָָָָָּורְּ ָהָָָָָדַמִּגָיַיַחץַָָָָָָָכרְּ ַצהָָָָָמוִציאַָמצ  חְּ  ר 

רור ְךָָָמ  ןָעורֵֹ ח  ְךָָָ  ֻשלְּ פָָָָָכורֵֹ ָצ  רֵֹ לְךָָָָּוןָָָָב  ָהַָָָָהלֵֹ צ   ִנרְּ

 

Reading #31 

We now conclude Hallel with those chapters that relate to the ultimate redemption of 

Israel. Our recognition of the Divine benevolence and our awareness that even the 

moments of distress were constructive periods of growth enable us to face the future, 

and give thanks to God for all that we will yet experience, even if we must yet face 

adversities. 

 

בָ  נּוָיְּ ר  כ  ְךהיָזְּ  ָ.רֵֹ
ָ רֵֹ ב  יתַָאֲהרון.יְּ ְךֶָאתָבֵֹ רֵֹ ב  ל.ָיְּ אֵֹ ר  יתִָיש ְּ  ְךֶָאתָבֵֹ

דולִָיְָּ ַטִּניםִָעםַָהּגְּ יָהי.ַָהּקְּ אֵֹ ְךִָירְּ רֵֹ  ים.ב 

יֶכָם ףָהיֲָעלֵֹ נֵָָָָָֹי סֵֹ ַעלָבְּ יֶכםָוְּ ֶָכָםיֲעלֵֹ
ֶרָץ א  ַמִיםָו  ה  ש  רּוִכיםַָאֶּתםַָלהיָע שֵֹ  בְּ

ַתן ֶרץָנ  א  ה  ַמִיםַָלהי.ָוְּ ַמִים  ש  ּש  םָ.ָָה ַ ד  יָא  נֵֹ  ִלבְּ

ִתיםל אָ ה.ַָהמֵֹ יָדּומ  דֵֹ לָי רְּ ל אָכ  לּוי ה.ָָוְּ ַהלְּ  יְּ

נּוָנְָּ לּוי ּהַוֲאַנחְּ םַָהלְּ ַעדָעול  הָוְּ ַעּת  ְךָי ּהָמֵֹ רֵֹ  ב 
 

Let the house of Aaron trust in Adonai.  God is their help and shield. 

Let those who revere Adonai, trust in Adonai.   God is their help and shield. 

Adonai has been mindful of us; God will bless the house of Israel and Aaron. 

God will bless those who revere Adonai, the lowly and the great. 

May Adonai increase you and your children.   

Blessed is Adonai, the maker of heaven and earth. 

The heavens are the heavens of Adonai and the Earth God has given to mankind. 

The dead do not praise Adonai, nor all who go down to silence. 

But we will praise Adonai, now and forever. Halleluyah – Praise God.   



33 

 

 

 

חּוָלִָ ָהִּפתְּ םָאוֶדהָי  ב אָב   י  ַּשֲעִריֶָצֶדקָָָא 

ַּשַערָלַָ  יםָי בואּוָבָוַצִּדיִקָָָהיֶָזהָה ַ
 

Open to me the gates of righteousness, I will enter them to praise God; 

This is the gate of Adonai, the righteous shall enter it. 

 
Each line is chanted 2x’s 

ָךָָכִָ נִָאודְּ ָהיֲָעִנית  ִהיִָליִָלי שּוע   יַָוּתְּ

ֲעסּו תָ ֶָאֶבןָמ  יְּ ר א שָּפִַָהבוִניםָה   נ ההָלְּ

ינּו ינֵֹ עֵֹ אתָבְּ ל  הָּז אתִָהיאִָנפְּ ת  יְּ תָהיָה  אֵֹ  מֵֹ

הָבזֶָ ח  מְּ ִנש ְּ הָוְּ ִגיל  הָהיָָנ  ש  ָוהַָהּיוםָע  
 

I will give thanks to God Who has answered me and become my salvation. 

The stone which the builders rejected has become my cornerstone. 

This is the work of Adonai, it is miraculous in our eyes. 

This is the day Adonai has made, let us rejoice and be glad in it. 

 

 

The Fourth Cup 

 

הָהיָאָ  רּוְךַָאּת  םקיָֹלב  עול  פֶָָָָָנּוֶָמֶלְךָה  ִריַָהּג  אָּפְּ  ןָ.בורֵֹ

We praise you, Adonai our God, Who creates the fruit of the vine. 

 

 

 

 

Nirtzah 

 

ַחץָָָָָשַקד ֵָֹ ַּפסַָָָָיַחץָָָָָָָָָּורְּ ָהָָָָָדַמִּגָיַכרְּ ַצהָָָָָמוִציאַָמצ  חְּ  ר 

רור ָָָָמ  ְךְךָָָָ כורֵֹ ןָעורֵֹ ח  ְךָָָָהַָָָָָָ ֻשלְּ רֵֹ פּוןָָָָב  ָהָָָָללֵָֹצ  צ   ִנרְּ

 

 
Reading #32 - Next Year in Jerusalem 

The return to Zion was the centerpiece of the national redemption from the time of 

the first exile after the destruction of the First Temple.  It became central again after 

the destruction of the Second Temple.  That second, more extended exile ended with 

the creation of the modern State of Israel. 
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But why do we continue to conclude our Seder with this exclamation?  For 

centuries, our ancestors could claim that they were not free to return, and the 

words constituted a prayer.  Now however, most of us who are not in Jerusalem 

choose not to be.  Why then do we continue to use this formula, and further, 

why do those Jews who have settled in Jerusalem continue to recite it? 

 

One possible answer to both questions is that the phrase has been altered by the 

addition of one new word so that the exclamation becomes “Next year in 

Jerusalem rebuilt!  That reworded statement expresses the hope that one day in 

the future, Jerusalem may be a flourishing city where its diverse populations 

could live in peace with one another.  That’s the Jerusalem to which we yearn 

to return. 

 

לָ ֻחקָ ָּדּורִסֲָחס  טוָוְּ ּפ  שְּ לָמ ִ כ  תו,ָכְּ כ  ִהלְּ ָתוָ.ֶּפַסחָכְּ
רָאותוכַָ ַסדֵֹ ִכינּוָלְּ ֶשרָז  ֶכהָָָא ֲ ןִָנזְּ ַָלֲעש ותוָ.כֵֹ

ה. נ  ַהלֲָעַדתִָמיָמ  םָקְּ ה,ָקומֵֹ עונ  ןָמְּ  ַזְך  שוכֵֹ

לִָנטְָּ רובַָנהֵֹ ק  הָ.עֵָֹבְּ ִרּנ  ִצּיוןָבְּ דּוִיםָלְּ ה,ָּפְּ ָיַָכּנ 
הִָבירּוָ  א  הַָהב  נ  ש  ַלִיםָ.ל ְּ  ש 

 
Ended is the Passover Seder according to custom, statute and law. 

As we were worthy to celebrate it this year, so may we perform it in future years. 

O Pure One in heaven above, restore the congregation of Israel in Your love. 

Speedily lead Your redeemed people to Zion in Joy. 

 

NEXT YEAR IN JERUSALEM! 
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 ַאִּדירָהּואָָ

ָ
 ַאִּדירָהּואַָָָָָָאִּדירָהּוא

יתו ֶנהָבֵֹ רוָבִָיבְּ ק  ינּוָבְּ ַימֵֹ הָבְּ ר  הֵֹ הִָבמְּ ר  הֵֹ רובִָָָבמְּ ק   בְּ

רוב. ק  ָךָבְּ יתְּ הָבֵֹ נֵֹ ה.ָָָבְּ נֵֹ לָבְּ ה.ָאֵֹ נֵֹ לָבְּ  אֵֹ
 

גּולָהּוא.ָ דולָהּוא.ָּד  חּורָהּוא.ָג   ב 

ֶנה רוָבִָיבְּ ק  ינּוָבְּ ַימֵֹ הָבְּ ר  הֵֹ הִָבמְּ ר  הֵֹ רובִָָָבמְּ ק  יתוָבְּ  בֵֹ

ה.ָ נֵֹ לָבְּ ה.ָָאֵֹ נֵֹ לָבְּ ָךָאֵֹ יתְּ הָבֵֹ נֵֹ רוב.ָָבְּ ק   בְּ
 

ִתָ דּורָהּוא.ָָו  ִסידָהּוא.ה   יקָהּוא.ַָָוַכאיָהּוא.ָָח 

רוָב ק  ינּוָבְּ ַימֵֹ הָבְּ ר  הֵֹ הִָבמְּ ר  הֵֹ רובִָָָבמְּ ק  יתוָבְּ ֶנהָבֵֹ  ִיבְּ

קָ  ָךָבְּ יתְּ הָבֵֹ נֵֹ ה.ָָָבְּ נֵֹ לָבְּ ה.ָאֵֹ נֵֹ לָבְּ  רוב.אֵֹ
 
 
 

Adir Hu Adir Hu   

Yivneh Veito B’karov   Bimheira Bimheira B’yameinu B’karvov     

Eil B’nei  Eil B’nei   B’nei Veitcha B’karov 

 

Bachur Hu Gadol Hu Dagul Hu   

Yivneh Veito B’karov   Bimheira Bimheira B’yameinu B’karvov     

Eil B’nei  Eil B’nei   B’nei Veitcha B’karov 

 

Hadur Hu  Vatik Hu Zakai Hu Chasid Hu 

Yivneh Veito B’karov   Bimheira Bimheira B’yameinu B’karvov    Eil B’nei  Eil 

B’nei   B’nei Veitcha B’karov 
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Chad Gadya 

 

This text is based on a German nursery rhyme.  Some commentators imagined it a 

capsule of Jewish history in which one poppressor, symbolized by an animal, always 

comes along to swallow another, until God arrives to redeem the world.   

 

 

One little goat, one little goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 

 

Then came the cat that ate the goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 

 

Then came the dog that bit the cat that ate the goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 

 

Then came the stick that beat the dog 

That bit the cat that ate the goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 

 

Then came the fire that burned the stick that beat the dog 

That bit the cat that ate the goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 

 

 

Then came the water that quenched the fire 

That burned the stick that beat the dog 

That bit the cat that ate the goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 

 

Then came an ox and drank the water that quenched the fire 

That burned the stick that beat the dog 

That bit the cat that ate the goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 

 

Then came the shochet and slaughtered the ox 

That drank the water that quenched the fire 

That burned the stick that beat the dog 

That bit the cat that ate the goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 
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Then came the angel of death 

That killed the shochet that slaughtered the ox 

That drank the water that quenched the fire 

That burned the stick that beat the dog 

That bit the cat that ate the goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 

 

Then came the Holy One, blessed be He, and slew the angel of death 

That killed the shochet that slaughtered the ox 

That drank the water that quenched the fire 

That burned the stick that beat the do 

That bit the cat that ate the goat 

My father bought for two zuzim, Chad Gadya Chad Gadya. 
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ד ַעֶָָָָָאח  דִָמיָיודֵֹ ַעֶָָָָָָָָָָָאח   ִמיָיודֵֹ

ינּו ֹלהֵֹ דָא   ֶאח 

ֶרָץ א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ  א 
 
 

ַעָָָָָָָ ַנִיםִָמיָיודֵֹ ַעָָָָָָָָָ  שְּ ַנִיםִָמיָיודֵֹ   שְּ

ִרָ יָלּוחותַָהבְּ נֵֹ ינּו שְּ ֹלהֵֹ דָא   יתֶָָָָאח 

ינּוָאָ  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ֶרָץֹלהֵָֹא  א  ַמִיםָוב  ש   ינּוָ  ֶשב ַ
 
 

ַעָָָָָָָ הִָמיָיודֵֹ ֹלש  ַעָָָָָָָָָ  שְּ הִָמיָיודֵֹ ֹלש    שְּ

ינּו ֹלהֵֹ דָא  ִריתֶָָָָאח  יָלּוחותַָהבְּ נֵֹ בותָָָ  שְּ הָא  ֹלש    שְּ

ַמִים ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ֶרָץָא  א   וב 
 
 

עֲָאִני ב  ַעַָָָָָָָָָָארְּ עִָמיָיודֵֹ ב   עַָודֵָֹיַָארְּ
ינּו ֹלהֵֹ דָא  ִריתֶָָָָאח  יָלּוחותַָהבְּ נֵֹ בותָָָ  שְּ הָא  ֹלש  הותָָָ  שְּ עִָאמ  ב   ַארְּ

ֶרָץ א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ  א 
 
 

ַעָָָ הִָמיָיודֵֹ ש  ַעֲָָָָָָָָָחמ ִ הִָמיָיודֵֹ ש   ֲחמ ִ

ָהחֲָ יָתור  שֵֹ הָחּומ ְּ ש   מ ִ

הָאָ  ֹלש  הותָָָ  שְּ עִָאמ  ב  ינּוָָ ָָָבותַארְּ ֹלהֵֹ דָא  ִריתֶָָָָאח  יָלּוחותַָהבְּ נֵֹ   שְּ

ֶרָץ א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ  א 
 
 

עַָ הֲָָאִניָיודֵֹ ש  ַעָָָָָָָָ  ש ִ הִָָמיָיודֵֹ ש    ש ִ

הָח ש  הֲָָָָָחמ ִ נ  שְּ יָמ ִ רֵֹ הִָסדְּ ש  ָה ש ִ יָתור  שֵֹ  ּומ ְּ

בותָָָ  שְָּ הָא  ֹלש  הותָָָ  שְּ עִָאמ  ב  יַארְּ ינּוָנֵֹ ֹלהֵֹ דָא  ִריתֶָָָָאח   לּוחותַָהבְּ

ֶרָץ א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ  א 
 
 

עַָ הֲָאִניָיודֵֹ ע  ַעָָָָָָָ  ִשבְּ הִָמיָיודֵֹ ע    ִשבְּ

נָ  שְּ יָמ ִ רֵֹ הִָסדְּ ש  אָָָָ  ש ִ י  ַשַבּת  הָימֵֹ ע  ָה ִשבְּ יָתור  שֵֹ הָחּומ ְּ ש   הֲָָָָָחמ ִ

הותָָָ  שְָּ עִָאמ  ב  ינּוָהֹלשָ ַארְּ ֹלהֵֹ דָא  ִריתֶָָָָאח  יָלּוחותַָהבְּ נֵֹ בותָָָ  שְּ  א 

ֶרָץ א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ  א 
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ַעָָָ הֲָאִניָיודֵֹ מונ  ַעָָָָָָ  שְּ הִָמיָיודֵֹ מונ    שְּ

ָה יִָמל  מֵֹ הָיְּ מונ    שְּ

הָ ע  שָ  ִשבְּ הֲָָָָָחמ ִ נ  שְּ יָמ ִ רֵֹ הִָסדְּ ש  אָָָָ  ש ִ י  ַשַבּת  ָההָחּוימֵֹ יָתור  שֵֹ  מ ְּ

ינּו ֹלהֵֹ דָא  ִריתֶָָָָאח  יָלּוחותַָהבְּ נֵֹ בותָָָ  שְּ הָא  ֹלש  הותָָָ  שְּ עִָאמ  ב   ַארְּ

ֶרָץ א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ  א 
 
 

הֲָאִני ע  שְּ ַעָָָָָָָָּת ִ הִָמיָיודֵֹ ע  שְּ עַָָּת ִ  יודֵֹ

יִָמלָ  מֵֹ הָיְּ מונ  הָָָָ  שְּ ד  יָלֵֹ חֵֹ הָירְּ ע  שְּ  הּת ִ
ָהבְָּ ִשָ יָתור  שֵֹ הָחּומ ְּ ש  הֲָָָָָחמ ִ נ  שְּ יָמ ִ רֵֹ הִָסדְּ ש  אָָָָ  ש ִ י  ַשַבּת  הָימֵֹ  ע 

ינּו ֹלהֵֹ דָא  ִריתֶָָָָאח  יָלּוחותַָהבְּ נֵֹ בותָָָ  שְּ הָא  ֹלש  הותָָָ  שְּ עִָאמ  ב   ַארְּ

ינּוָ  שֶָ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ֶרָץא  א  ַמִיםָוב  ש   ב ַ
 
 

ַעָָָָָָָָָָעָ  הִָמיָיודֵֹ ר  ש   ר ָע  עַָָהש    ֲאִניָיודֵֹ

הָָ יִָמל  מֵֹ הָיְּ מונ  הָָָָ  שְּ ד  יָלֵֹ חֵֹ הָירְּ ע  שְּ ַרי הָָָָָּת ִ הִָדבְּ ר   ֲעש  

אָָ  י  ַשַבּת  הָימֵֹ ע  ָהָ  ִשבְּ יָתור  שֵֹ הָחּומ ְּ ש  הֲָָָָָחמ ִ נ  שְּ יָמ ִ רֵֹ הִָסדְּ ש    ש ִ

ב הָא  ֹלש  הותָָָ  שְּ עִָאמ  ב  ינּוַארְּ ֹלהֵֹ דָא  ִריתֶָָָָאח  יָלּוחותַָהבְּ נֵֹ  ותָָָ  שְּ

ינּוָאָ  ֹלהֵֹ ֶרָץא  א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא   ֹלהֵֹ
 
 

עַָ רֲָאִניָיודֵֹ ש   ַעַָָָָָָָאַחדָע  רִָמיָיודֵֹ ש    ַאַחדָע 

ַבי ה רָכוכְּ ש    ַאַחדָע 

יָָ מֵֹ הָיְּ מונ  הָָָָ  שְּ ד  יָלֵֹ חֵֹ הָירְּ ע  שְּ ַרי הָָָָָּת ִ הִָדבְּ ר  הֲָָעש    ִמל 

הִָסדְָּ  ש  אָָָָ  ש ִ י  ַשַבּת  הָימֵֹ ע  נָ  ִשבְּ שְּ יָמ ִ ָהָָָָהרֵֹ יָתור  שֵֹ הָחּומ ְּ ש   ֲחמ ִ

ינּו ֹלהֵֹ דָא  ִריתֶָָָָאח  יָלּוחותַָהבְּ נֵֹ בותָָָ  שְּ הָא  ֹלש  הותָָָ  שְּ עִָאמ  ב   ַארְּ

ֶרָץ א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ  א 
 
 

עַָ רִָמיָיודֵֹ ש   יםָע  נֵֹ עַָָָָָָָָ שְּ רֲָאִניָיודֵֹ ש   יםָע  נֵֹ  שְּ

ש ָ   יםָע  נֵֹ ַטיָ  שְּ ַבי ָהר  ִשבְּ רָכוכְּ ש    אַָָָָָָאַחדָע 

הָָ יִָמל  מֵֹ הָיְּ מונ  הָָָָ  שְּ ד  יָלֵֹ חֵֹ הָירְּ ע  שְּ ַרי הָָָָָּת ִ הִָדבְּ ר   ֲעש  

הָָ  נ  שְּ יָמ ִ רֵֹ הִָסדְּ ש  אָָָָ  ש ִ י  ַשַבּת  הָימֵֹ ע  ָהָָ ִשבְּ יָתור  שֵֹ הָחּומ ְּ ש   ֲחמ ִ

הותָָ עִָאמ  ב  ִריתָָָָאֶָָָ ַארְּ יָלּוחותַָהבְּ נֵֹ בותָָָ  שְּ הָא  ֹלש  ֹלהֵָֹ שְּ דָא   נּויח 

ֶרָץ א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא  ֹלהֵֹ  א 
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ַעָָָ רֲָאִניָיודֵֹ ש   הָע  ֹלש  ַעָָָָָ  שְּ רִָמיָיודֵֹ ש   הָע  ֹלש   שְּ

ַטי אַָָָָָָאַחדָעָ  ר  ִשבְּ ש   יםָע  נֵֹ רִָמַּדי אָָָָ  שְּ ש   הָע  ֹלש  ַבי ה שְּ רָכוכְּ  ש  

הָ ע  שְּ ַרי הָָָָָּת ִ הִָדבְּ ר  דָ ֲעש   יָלֵֹ חֵֹ הָָירְּ יִָמל  מֵֹ הָיְּ מונ   הָָָָ  שְּ

הָָָָ  נ  שְּ יָמ ִ רֵֹ הִָסדְּ ש  אָָָָ  ש ִ י  ַשַבּת  הָימֵֹ ע  ָהָ ִשבְּ יָתור  שֵֹ הָחּומ ְּ ש   ֲחמ ִ

ינּו ֹלהֵֹ דָא  ִריתֶָָָָאח  יָלּוחותַָהבְּ נֵֹ בותָָָ  שְּ הָא  ֹלש  הותָָָ  שְּ עִָאמ  ב   ַארְּ

ינּוָאָ  ֹלהֵֹ אָ א  ַמִיםָוב  ש  ינּוָ  ֶשב ַ ֹלהֵֹ ינּוָא  ֹלהֵֹ ינּוָא   ֶרָץֹלהֵֹ

 

Who knows ___#___?   I know ___#___ 

Thirteen are God’s attributes;       Twelve are the tribes of Israel; 

Eleven are the stars in Joseph’s dream; Ten are the Commandments; 

Nine of the months of childbirth;  Eight are the days before circumcision 

Seven are the days of the week;   Six are the sections of the Mishnah; 

Five are the books of the Torah;   Four are the matriarchs; 

Three are the patriarchs;    Two are the tables of the covenant; 

One is our God in Heaven and on Earth. 

 

 

 

 

 
 

 

בָּפְָּ ב  לָעודַָבלֵֹ הכ  הּוִדָנִֶָָָָנימ  שָיְּ  יָהוִמּי הָפ ֶ

ה ִדימ  ַרחָק  יִָמזְּ ַפֲאתֵֹ ָהָָּולְּ ִציוןָצוִפּי   ַעִיןָלְּ

נּו תֵֹ ו  הִָּתקְּ ד  בְּ ַּפִיםָָעודָל אָא  הַָבת  שנותַָאלְּ ו   ַהִּתקְּ

נּו צֵֹ רְּ א  ִשיָבְּ פ ְּ יותַָעםָח   ִים.ִָָלהְּ ל   ֶאֶרץִָציוןִָוירּו ש 
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