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 :‰Â‰ÈÏ ÁÒt L„ÁÏ17¯NÚ ‰MÓÁ·e ©®Ÿ¤¤−©©¨«©£¦¨̧¨¨¬
˙BvÓ ÌÈÓÈ ˙Ú·L ‚Á ‰f‰ L„ÁÏ ÌBÈ²©¬Ÿ¤©¤−¨®¦§©´¨¦½©−

 :ÏÎ‡È18‡¯‰ ÌBia-Ïk L„˜-‡¯˜Ó ÔBL ¥¨¥«©¬¨¦−¦§¨®Ÿ¤¨
 :eNÚ˙ ‡Ï ‰„·Ú ˙Î‡ÏÓ19Ìz·¯˜‰Â §¤¬¤£Ÿ̈−¬Ÿ©£«§¦§©§¤̧

-Èa ÌÈ¯t ‰Â‰ÈÏ ‰ÏÚ ‰M‡ÌÈL ¯˜· ¦¤³Ÿ¨Æ©«½̈¨¦¯§¥¨¨²§©−¦
‰L Èa ÌÈN·Î ‰Ú·LÂ „Á‡ ÏÈ‡Â§©´¦¤¨®§¦§¨³§¨¦Æ§¥´¨½̈

 :ÌÎÏ eÈ‰È ÌÓÈÓz20˙ÏÒ Ì˙ÁÓe §¦¦−¦§¬¨¤«¦̧§¨½̈−Ÿ¤
ÈLe ¯tÏ ÌÈ¯NÚ ‰LÏL ÔÓM· ‰ÏeÏa§¨´©¨®¤§Ÿ¨̧¤§Ÿ¦¹©À̈§¥¯

 :eNÚz ÏÈ‡Ï ÌÈ¯NÚ21ÔB¯OÚ ÔB¯OÚ ¤§Ÿ¦²¨©−¦©£«¦¨³¦¨Æ
:ÌÈN·k‰ ˙Ú·LÏ „Á‡‰ N·kÏ ‰NÚz©£¤½©¤−¤¨¤¨®§¦§©−©§¨¦«

22:ÌÎÈÏÚ ¯tÎÏ „Á‡ ˙‡hÁ ¯ÈÚNe§¦¬©−̈¤¨®§©¥−£¥¤«
23‡ ¯˜a‰ ˙ÏÚ „·lÓ„ÈÓz‰ ˙ÏÚÏ ¯L ¦§©ÆŸ©´©½Ÿ¤£¤−§Ÿ©´©¨¦®

‡-˙‡ eNÚz :‰l24‡kÌBiÏ eNÚz ‰l ©£−¤¥«¤¨¥¹¤©£³©Æ
ÁÁÈ-ÁÈ¯ ‰M‡ ÌÁÏ ÌÈÓÈ ˙Ú·L¦§©´¨¦½¤²¤¦¥¬¥«©¦−Ÿ©
:BkÒÂ ‰NÚÈ „ÈÓz‰ ˙ÏBÚ-ÏÚ ‰Â‰ÈÏ©¨®©©¯©¨¦²¥¨¤−§¦§«

25ÌÎÏ ‰È‰È L„˜-‡¯˜Ó ÈÚÈ·M‰ ÌBi·e©Æ©§¦¦½¦§¨−Ÿ¤¦§¤´¨¤®
-Ïk:eNÚ˙ ‡Ï ‰„·Ú ˙Î‡ÏÓÒ ¨§¤¬¤£Ÿ̈−¬Ÿ©£«

26‰ÁÓ ÌÎ·È¯˜‰a ÌÈ¯eka‰ ÌBÈ·e§´©¦¦À§©§¦¸§¤¹¦§¨³
L„˜-‡¯˜Ó ÌÎÈ˙Ú·La ‰Â‰ÈÏ ‰L„Á£¨¨Æ©«½̈§¨ª−Ÿ¥¤®¦«§¨Ÿ Æ¤Æ

-Ïk ÌÎÏ ‰È‰È‡Ï ‰„·Ú ˙Î‡ÏÓ ¦§¤´¨¤½¨§¤¬¤£Ÿ̈−¬Ÿ
 :eNÚ˙27z·¯˜‰ÂÁÁÈ ÁÈ¯Ï ‰ÏBÚ Ì ©£«§¦§©§¤̧¹̈§¥³©¦Ÿ Æ©Æ

-Èa ÌÈ¯t ‰Â‰ÈÏ„Á‡ ÏÈ‡ ÌÈL ¯˜· ©«½̈¨¦¯§¥¨¨²§©−¦©´¦¤¨®
 :‰L Èa ÌÈN·Î ‰Ú·L28Ì˙ÁÓe ¦§¨¬§¨¦−§¥¬¨¨«¦§¨½̈

ÌÈ¯NÚ ‰LÏL ÔÓM· ‰ÏeÏa ˙ÏÒ−Ÿ¤§¨´©¨®¤§Ÿ¨³¤§Ÿ¦Æ

to the L, 17and on the fifteenth day of that
month a festival. Unleavened bread shall be
eaten for seven days. 18The first day shall be a
sacred occasion: you shall not work at your oc-
cupations. 19You shall present a gift, a burnt
offering, to the L: two bulls of the herd, one
ram, and seven yearling lambs—see that they
are without blemish. 20The grain offering with
them shall be of choice flour with oil mixed in:
prepare three-tenths of a measure for a bull,
two-tenths for a ram; 21and for each of the seven
lambs prepare one-tenth of a measure. 22And
there shall be one goat for a purification
offering, to make expiation in your behalf.
23You shall present these in addition to the
morning portion of the regular burnt offering.
24You shall offer the like daily for seven days as
food, a gift of pleasing odor to the L; they
shall be offered, with their libations, in addition
to the regular burnt offering. 25And the seventh
day shall be a sacred occasion for you: you shall
not work at your occupations.

26On the day of the first fruits, your Feast of
Weeks, when you bring an offering of new grain
to the L, you shall observe a sacred occasion:
you shall not work at your occupations. 27You
shall present a burnt offering of pleasing odor
to the L: two bulls of the herd, one ram,
seven yearling lambs. 28The grain offering with
them shall be of choice flour with oil mixed

NUMBERS 28:17 

even though it is a private sacrifice (see Exod.
12:1–11) indicates that by this time the two fes-
tivals had become fused.

17. festival Both the paschal sacrifice and the
first day of the Festival of Unleavened Bread are
observed at the sanctuary, precisely as instituted
by Deut. 16:1–6.

18. occupations Hebrew: m’lekhet avodah;
literally, “laborious work,” of the sort that is
forbidden on the festivals. This is in contrast
to “any work” (kol m’lakhah), which is forbid-
den on Shabbat and Yom Kippur (Num. 29:7;
Lev. 23:3,28). The nonlaborious work permit-
ted (by implication) on the festivals is not de-
fined, except for the explicit permission to pre-

pare food on the first and last days of Pesah·
(Exod. 12:16).

FEAST OF WEEKS (vv. 26–31)

This festival, which marks the start of the wheat
harvest, does not depend on the lunar calendar.
It occurs seven weeks after the beginning of the
barley harvest (Lev. 23:15–16). In this regard it
is like Shabbat, which is also independent of the
lunar calendar.

26. day of the first fruits This day is also
called “the Feast of the Harvest” (Hag ha-Katzir)·
in Exod. 23:16, and “the Feast of Weeks” (Hag·
[ha-]Shavu•ot) in Exod. 34:22, Deut. 16:10,16,
and 2 Chron. 8:13.
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HAFTARAH FOR

PESAH, INTERMEDIATE SHABBAT·

EZEKIEL 37:1–14

The promises of national regeneration and repop-
ulation and of a revival of the people’s life and
spirit from the doom of exile form the focus of
this haftarah. Thus, it could be dated sometime
after 597 b.c.e., when the first contingent of Ju-
deans, including Ezekiel, was deported to Baby-
lon (see 2 Kings 24:8–16; Ezek. 1:1–2).

A famous image—the figure of dry bones—
gives the prophecy a dramatic focus. In this figure
an envisaged resurrection and embodiment offer
the promise of new national life. God’s work of
salvation is underscored in this image by use of
the verb understood here as “to act” (asah, Ezek.
37:14). The climax of this redemption is God’s
return of the people to their homeland
(37:13–14). This new exodus from exile is an-
nounced for the future. The recollection of the
Egyptian Exodus during Pesah quickens this·
hope.

“The hand of the Lord came upon me,” the
sentence at the beginning of chapter 37, should
be understood as introducing a trancelike expe-
rience, just as it is to be understood elsewhere in
the book (see 1:3ff., 3:12ff., 8:1ff., 40:1ff.). The
spectacle reported by Ezekiel is his memory of an
ecstatic vision, shared with the people to generate
hope in God’s acts of redemption to come. In a
talmudic discussion about resurrection, Judah
judged the content of Ezekiel’s vision to be “really
only a parable,” a view opposed by Eliezer, who
regarded the events depicted to be literally true
(BT Sanh. 92b). This division of opinion con-
tinued in the following centuries.

RELATION OF THE HAFTARAH

TO THE CALENDAR

The reason why Ezekiel’s vision of resurrection
was chosen for reading on Pesah is somewhat ob-·

scure. Rashi offers a terse remark that “they came
out of Egypt before the (set) time,” apparently
implying that the resurrected bones were those
of Israelites from the time of the Exodus. His
point is fleshed out by an Aramaic Targum in
which we are told that the bones belonged to
those Ephraimites who, according to an old rab-
binic tradition, left Egypt before the proper time
owing to a miscalculation of how long their
bondage was to last (BT Sanh. 92b). These in-
dividuals, killed on their way out of Egypt by
the Philistines, are now revived as a sign of the
future resurrection.

Another reason for reading Ezek. 37:1–14 fo-
cuses on the resurrection motif itself, rather than
on the identification of the people involved.
There is a striking Jewish tradition that the pa-
triarch Isaac was bound on the altar at the Pesah·
season (see Jubilees 18:18–19; Exod. R. 15:11).
In this tradition, divine dewdrops revived him
when he died on the altar “in the grip of fear”
(Mid. Lekah Tov, Gen. 31:42) or upon being sac-·
rificed (Shibbolei Ha-Leket 9a–b). Connecting
springtime, (sacrificial) offerings, and resurrec-
tion is an ancient theme in the history of religions.
The conjunction of this complex of motifs with
one classic Jewish theme (the binding of Isaac)
may explain why the haftarah about resurrection
is recited at the onset of springtime, at precisely
the season when the prayer for dew (associated
with fertility and resurrection) is chanted (begin-
ning at the Musaf service on the first day of Pesah).·
Also, the intermediate Shabbat of Pesah is the time·
when the Song of Songs, with its springtime as-
sociations, is publicly recited. Recitation of the
promise of resurrection during Pesah thus pre-·
serves and perpetuates a timeless association be-
tween earthly and human rebirth.

‡˜ÊÁÈÏhaftarah for pesah, intermediate shabbat·
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æìÁe¯· È‡ˆBiÂ ‰Â‰È-„È ÈÏÚ ‰˙È‰ ¨§¨´¨©»©§¨¼©¦¥³¦§Æ©Æ
‰‡ÏÓ ‡È‰Â ‰Ú˜a‰ CB˙a ÈÁÈÈÂ ‰Â‰È§½̈©§¦¥−¦§´©¦§¨®§¦−§¥¨¬

 :˙BÓˆÚ2·È·Ò | ·È·Ò Ì‰ÈÏÚ È¯È·Ú‰Â £¨«§¤¡¦©¬¦£¥¤−¨¦´¨¦®
‰p‰Â ‰Ú˜a‰ Èt-ÏÚ „‡Ó ˙Ba¯ ‰p‰Â§¦¥̧©³§ŸÆ©§¥´©¦§½̈§¦¥−

 :„‡Ó ˙BL·È3‡ ¯Ó‡iÂÌ„‡-Ôa ÈÏ §¥¬§«Ÿ©´Ÿ¤¥©½¤¨¾̈
‡‰ ˙BÓˆÚ‰ ‰ÈÈÁ˙‰È„‡ ¯Ó‡Â ‰l £¦§¤−¨¨£¨´¨¥®¤¨Ÿ©¾£Ÿ¨¬

 :zÚ„È ‰z‡ ‰Â‰È4‡ ¯Ó‡iÂ‡·p‰ ÈÏ §¦−©¨¬¨¨«§¨©´Ÿ¤¥©½¦¨¥−
‡‰ ˙BÓˆÚ‰-ÏÚ‡ z¯Ó‡Â ‰lÌ‰ÈÏ ©¨£¨´¨¥®¤§¨©§¨´£¥¤½

:‰Â‰È-¯·c eÚÓL ˙BL·È‰ ˙BÓˆÚ‰̈£¨Æ©§¥½¦§−§©§¨«
5‡‰ ˙BÓˆÚÏ ‰Â‰È È„‡ ¯Ó‡ ‰k‰l ³Ÿ¨©Æ£Ÿ¨´§¦½¨£¨−¨¥®¤

:Ì˙ÈÈÁÂ Áe¯ ÌÎ· ‡È·Ó È‡ ‰p‰¦¥̧£¦¹¥¦¬¨¤²−©¦§¦¤«
6ÌÎÈÏÚ È˙ÏÚ‰Â ÌÈ„b ÌÎÈÏÚ Èz˙Â§¨©¦Á£¥¤̧¦¦¹§«©£¥¦¯£¥¤´

ÌÎ· Èz˙Â ¯BÚ ÌÎÈÏÚ ÈzÓ¯˜Â ¯NäÀ̈§¨©§¦³£¥¤Æ½§¨©¦¬¨¤²
:‰Â‰È È‡-Èk ÌzÚ„ÈÂ Ì˙ÈÈÁÂ Áe −̄©¦§¦¤®¦©§¤−¦«£¦¬§¨«

7‡k È˙‡aÂÈ‡·p‰k ÏB˜-È‰ÈÂ È˙Èeˆ ¯L §¦¥−¦©£¤´ª¥®¦©«§¦³§¦¨«§¦Æ
‡ ÌˆÚ ˙BÓˆÚ e·¯˜zÂ LÚ¯-‰p‰Â-Ï §¦¥©½©©¦§§´£¨½¤−¤¤

 :BÓˆÚ8ÌÈ„b Ì‰ÈÏÚ-‰p‰Â È˙È‡¯Â ©§«§¨¦¹¦§¦¥«£¥¤³¦¦Æ
‰ÏÚÓÏÓ ¯BÚ Ì‰ÈÏÚ Ì¯˜iÂ ‰ÏÚ ¯N·e¨¨´¨½̈©¦§©¯£¥¤²−¦§¨®§¨

 :Ì‰a ÔÈ‡ Áe¯Â9‡ ¯Ó‡iÂ‡·p‰ ÈÏ §−©¥¬¨¤«©´Ÿ¤¥©½¦¨¥−
‡‡ z¯Ó‡Â Ì„‡-Ô· ‡·p‰ Áe¯‰-Ï-Ï ¤¨®©¦¨¥´¤Â¨¨§¨©§¨̧¤

Úa¯‡Ó ‰Â‰È È„‡ | ¯Ó‡-‰k Áe¯‰̈¹©«Ÿ¨©´£Ÿ¨´§¦À¥©§©³
‡‰ ÌÈ‚e¯‰a ÈÁÙe Áe¯‰ È‡a ˙BÁe¯‰l Æ´Ÿ¦¨½©§¦²©£¦¬¨¥−¤

 :eÈÁÈÂ10‡k È˙‡ap‰Â‡B·zÂ Èeˆ ¯L §¦«§«§¦©¥−¦©£¤´¦¨®¦©¨Á
Ì‰ÈÏ‚¯-ÏÚ e„ÓÚiÂ eÈÁiÂ Áe¯‰ Ì‰·̈¤̧¨¹©©¦«§À©©«©§Æ©©§¥¤½

-„‡Ó ÏB„b ÏÈÁ:„‡ÓÒ ©−¦¨¬§Ÿ§«Ÿ
11‡ ¯Ó‡iÂ‡‰ ˙BÓˆÚ‰ Ì„‡-Ôa ÈÏ‰l ©Ÿ¤»¥©¼¤¨¾̈¨£¨´¨¥½¤

-Ïk‡¯NÈ ˙ÈaÌÈ¯Ó‡ ‰p‰ ‰n‰ Ï ¨¥¬¦§¨¥−¥®¨¦¥´Ÿ§¦À

EZEKIEL 37:1 haftarah for pesah, intermediate shabbat˚

37EZEKIEL The hand of the Lord came upon me.
He took me out by the spirit of the Lord and
set me down in the valley. It was full of bones.
2He led me all around them; there were very
many of them spread over the valley, and they
were very dry. 3He said to me, “O mortal, can
these bones live again?” I replied, “O Lord God,
only You know.” 4And He said to me, “Prophesy
over these bones and say to them: O dry bones,
hear the word of the Lord! 5Thus said the Lord
God to these bones: I will cause breath to enter
you and you shall live again. 6I will lay sinews
upon you, and cover you with flesh, and form
skin over you. And I will put breath into you,
and you shall live again. And you shall know
that I am the Lord!”

7I prophesied as I had been commanded. And
while I was prophesying, suddenly there was a
sound of rattling, and the bones came together,
bone to matching bone. 8I looked, and there
were sinews on them, and flesh had grown, and
skin had formed over them; but there was no
breath in them. 9Then He said to me, “Prophesy
to the breath, prophesy, O mortal! Say to the
breath: Thus said the Lord God: Come, O
breath, from the four winds, and breathe into
these slain, that they may live again.” 10I proph-
esied as He commanded me. The breath entered
them, and they came to life and stood up on
their feet, a vast multitude.

11And He said to me, “O mortal, these bones
are the whole House of Israel. They say, ‘Our

Ezekiel 37:1. The hand of the Lord came
upon me A characteristic expression for over-
whelming prophetic inspiration in the Book of
Ezekiel (1:3, 3:14, 8:1, 40:1); it is also found else-
where (e.g., Isa. 8:11).

spirit Hebrew: ru•ah, generally translated as·
“wind” except in the Book of Ezekiel. In this
verse, it is the “spirit of prophecy” (see Targum
to 37:1). Elsewhere in Ezekiel, it is the “spirit of
the Lord” (11:5) or “of God” (11:24).

3. only You know This should be supple-
mented with “for You created them” (Eliezer of
Beaugency).

5–10. The rebirth imagery is but one of the
images Ezekiel uses to prophesy national renewal.
In an earlier oracle, the nation is promised “a new
heart and a new spirit” for the time of their re-
settlement in the Land (Ezek. 36:26–28).
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e¯Ê‚ e˙Â˜˙ ‰„·‡Â eÈ˙BÓˆÚ eL·È̈§¯©§¥²§¨§¨¬¦§¨¥−¦§©¬§
 :eÏ12‡ z¯Ó‡Â ‡·p‰ ÔÎÏ-‰k Ì‰ÈÏ ¨«¨¥Á¦¨¥̧§¨©§¹̈£¥¤À«Ÿ

-˙‡ Á˙Ù È‡ ‰p‰ ‰Â‰È È„‡ ¯Ó‡̈©»£Ÿ¨´§¦¼¦¥Á£¦̧Ÿ¥¹©¤
ÌÎÈ˙B¯·wÓ ÌÎ˙‡ È˙ÈÏÚ‰Â ÌÎÈ˙B¯· ¦̃§«¥¤À§©£¥¦¬¤§¤²¦¦§¥¤−

‡ ÌÎ˙‡ È˙‡·‰Â ÈnÚ˙Ó„‡-Ï ©¦®§¥¥¦¬¤§¤−¤©§©¬
‡¯NÈ:Ï Ò 13‰Â‰È È‡-Èk ÌzÚ„ÈÂ ¦§¨¥«¦«©§¤−¦«£¦´§¨®

ÌÎ˙‡ È˙BÏÚ‰·e ÌÎÈ˙B¯·˜-˙‡ ÈÁ˙Ùa§¦§¦´¤¦§«¥¤À§©£¦¬¤§¤²
nÚ ÌÎÈ˙B¯·wÓ :È14ÌÎ· ÈÁe¯ Èz˙Â ¦¦§¥¤−©¦«§¨©¦̧¦³¨¤Æ

ÌÎ˙Ó„‡-ÏÚ ÌÎ˙‡ ÈzÁp‰Â Ì˙ÈÈÁÂ¦§¦¤½§¦©§¦¬¤§¤−©©§©§¤®
È˙ÈNÚÂ Èz¯ac ‰Â‰È È‡-Èk ÌzÚ„ÈÂ¦©§¤º¦£¦¯§¨²¦©¬§¦§¨¦−¦

:‰Â‰È-Ì‡Ù §ª§¨«

bones are dried up, our hope is gone; we are
doomed.’ 12Prophesy, therefore, and say to
them: Thus said the Lord G: I am going to
open your graves and lift you out of the graves,
O My people, and bring you to the land of Israel.
13You shall know, O My people, that I am the
L, when I have opened your graves and
lifted you out of your graves. 14I will put My
breath into you and you shall live again, and I
will set you upon your own soil. Then you shall
know that I the L have spoken and have
acted”—declares the L.

EZEKIEL 37:12   ,  

14. I the Lord have spoken and have acted
As a result of national restoration, the nation will

“know” that the Lord fulfills prophecies, i.e., that
God is trustworthy and effective.
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