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YODUS"32:8  KI TISSA

§ Egypt, have acted basely. 8They have.been

auick to turn aside from the way that I enjoined

| upon them, They have made themselves a mol-

ten calf and vb'owed low to it and s‘acriﬁ‘ced‘ to
it saying: This is yoiir- god, 'O “Israel, who

bI‘Ollght;’Ol‘IOUt Qf‘the 1and of Egypﬂm' :

- 97he Lorb further said to Moses, “I see that

this is’ a stiffnecked people. 1'Now, let Me be,
that My anger may blaze forth against them and
 that] fﬁax destroy them, and make of youa great

nation.” 11Buit Moses implored the Lorp his
God, saying, “LetnotYour anger, O Lorp, blaze

| forthagainst Your people, whom You delivered

from thé ‘land ‘of Egypt with great power and

. witha ;nighty hand. 12Let not the Egyptians say,

- on’s “seeing” in verse 5.

Tt was with evil ir_itent that He delivered them,
only to kxllth%m off in the mountains and an-

8. to turn aside ﬁow‘ﬁ the way ‘The text does
not say, “from Me”; the people have adopted pa-
gan modes of worship, but still they - worship the.
Ged of Israel. I

9. I'see Divine “secing” as opposed to Aar-

stiffnecked - A fréquent image of obstinacy;
derived from the farmer’sexperience withwo rkan-
imals. When an animal’s neck is stiff, it is hard for
thedriverusing the reins to turn itin any direction.
10. agreat nation The phrase evokes the di-

9.astiffneckedpeople Amiisquotedin the
Midrash; “Is thatacriticism? Ratheritis totheir
credit. Thatstubbornnessiswhathaspermitted
us to remain Jews” (Exod. R.42:9). According to
Abravanel, tobe stiffnecked meanstobe unable
toturn one’s head and look down theroad tosee
the consequences of one’s actions.

10, let Me be In the words of the Midrash:
Who is'stopping God—that God must say, “Let
Me be?? It seems to be a hint that God wants
to be talked out of such fierce anger (Exod. R.
42:9}. This may have encouraged Moses’ inter-
cession on the people’s behalf. A striking mid-
rgsh pictures God asa wife and Moses asGod’s
husbgr;d lish ha-elohim, “the man of God”
[Deut, .33:1], understood as “the husband of
God”) exercising his right to cancel God's vow,
as a-husband in ancient times could annul a
vow that had been made by his wife in his hear-

L

ing; see Num. 30:14 (Exod. R. 43:4). T
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vine promises made by God to Abraham and is
seized on at once by Maoses.

11. Moses rejects God’s offer to make -his
own descendants the sole heirs to the promises-
made to the patriarchs. This unselfish character-
istic'is again displayed in verse 32. .

12. The effect of the events-of the Exodus
would now be undone, for the basic objective of
the events in Egypt was that the Egyptians might
“know” the Lord, ie., recognize His incompara-
ble nature.

rash envisions God saying; :’Whengvei Iwinan
argument with My children, as at the time of
thé Flood or of Sodom and Gomorrah, I'lose”
(i.e., God-ends up destroying culpable human
beings). “Whenever I lose an argument, I win”
{as here, when Moses _persuades God not to;
punish Israel) (PR 21}.

11. Moses implored
verb translated as “implore” (va-y’hal) resem-
bles .the verb meaning “to be sick,” which
prompted the Midrash to suggest that Moses
became physically ill-when ‘he.realized what.
the people had done. God then responded, not
so much to Moses’ argnment as to the strength
of his love for and identification with his peo-
ple (Exod. R. 43:4). .

12. Let not the Egyptians say Should God
renounce the people now, not only Israel will
suffer but God's reputation, so to speak, would
he Mid-. be diminished as well.

. The,unuéua-l tHebrew
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EXODUS: 32:13 KI TISSA

nihilate them from the face of the earth.” Turn
from Yourblazing anger, and renounce theplan
to punish Your people. 13Remember Your ser-
vants, Abraham, Isaac, and Israel, how You
swore to them by Your Self and said to them:
I will make your offspring as numerous as the
stars of heaven, and I will give to your offspring
this wholeland of which I spoke, to possess for-
ever.” 14And the Lorp renounced the pumsh—
ment He had planned tobring upon His people
15Thereupon Moses turned and went down
from the mountain bearing the two tablets of
the Pact, tablets inscribed on both their surfaces:
they were inscribed on the one side and on the
other. 16The tablets were God’s work, and the
writing was God’s writing, incised upon  the tab-
lets. 17When Joshua heard the sound of the
people in"its'boi'sterou'sness; he said to Moses,
“There is a cry of war in the camp.” 18But he

answered,

“It is not the sound of the tune of triumph,

Or the sound of the tune of defeat;

It is the sound of song that I hear!”

19As soon as Moses came near the camp and
saw the calf and the dancing, he became en-

13, Remember See Comment to 2:24.
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16. God’swork. .. God’s wrztmg ThlSV_“.

14. the Lorp renounced Moses’ interces-
sion succeeded in averting the threatened pun-
ishment.

MOSES SMASHES: THE TABLETS AND
.DESTROYS THE CALF  (vv. 15—20)

I5. bearing the two tablets Although then:
size is not recorded here, their maximum dlmen—
sions can be determined by thie size of the Ark in|
which they were to repose, as presented in 25:10.

" 13. Remember Your servants, Abraham,
Isaac, and Israel "The reference to the patri-
archs here involves the concept known as “the
merit of the ancestors”(z’khut avot}. Our own
failingsare balanced in part by the remembered
virtues of our forebears.’ Solomon “Schetchter

translated this‘concept felicitously as “original

virtué,” in contrast to the notion of “otiginal
sin” mhented from one’s ancestors. The Mid-

amplifies God’s instruction to Moses in 241
incised -Hebrew:-harut;-found in-the Bibie
only here. ) i
17. Joshua "He was Statloncd partway up the
mountain awaiting Moses "return, as told in
24:13; thus he could hea.r the rxsmg din butc co
not view, the scene.
18. But bé answered Vcrses 7 and 8 tcﬁ ff
that Moses has already been 1nformcd -
19. As Moses approaches the camp and

-

it
ites and later generatmns of Jews )
and sustained by the exampl_ anid mefmo

man of advancéd age, caxrym
tablets down the mountainside ¥
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'_-Z-I—Mosqelfs‘ said to Aaron, “What did this people
dotoyou that you have brought such great sin
| ypon them?” 22Aaron said, “Let not my lord be

entaged. You know that this people is bent on

evil. 8They said to me, ‘Make us a god to lead
us; for that than Moses, who brought us from

i
(

" esses the-scene; he realizes the full extent of the
I Z‘p"e.!oplc’sﬂegradétion and recognizes the enormity
* of their sin. He rio longer is thinking of appeasing
'God. He, to0, burns with anger.

" he burled the tablets This was not an im-
. petuous act; rather, it-quite deliberately signified
| the abrogation of the Covenant. In ancient Near

Eastern legal terminology “to break the tablet”

means to invalidate or repudiate a document or
agreement. o

at the foot of the mountain Where the peo-
ple were assembled.

20, The same series of destructive acts is
found in the description of the annihilation of the
god Mot, god of the underworld, in Ugaritic lit-
erature. It conveys a picture of the total annihi-

. lation of the obnoxious object.

water Unidentified here, the water is de-

scribed in Deut. 9:21 as “the brook that comes

when he sees the Israelites dancing around the
~ Golden*Calf, ‘the letters fly off the tablets,
which become two large blank stories. At that
point, they become too much for Moses to
carry, they fall from his grasp and break, When
Moses felt he was bringing God’s word to a
PCOPh?_ eager to receive it, he was capable of
doing“something difficult and demanding.
When he had reason to suspect that his efforts
Were in vain, the task became too hard for him
(PARE 45). Another midrash pictures Moses
deliberately breaking the tablets of stone, not
out of anger or a sense that Israel was not wor-
thy of them but to destroy the evidence that
Istael had ever been commanded not to wor-
ship idols (Exod. R. 43:1), “Sometimes, can-
celing the Torah is the only way to save it”
(BT Men. 99b). I

and Hé hurled the tablets from his hands
i shattered them at the foot of the mountain.
took the calf that they had made and
-".'.'i_, ned it; he gfpund it to powder and strewed
-"pon- the v?éte‘r and so made the Israelites
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down from the mountain.” This implies a single
source of water for the entire camp so that, ap-
parently, no individual could escape drinkirig the
mixture. '

made-the Israelites drink it And thereby to
identify the transgressors (cf. the trial by ordeal
in Num. 5:12-31).

AARON’S APOLOGIA  (vv. 21-24)

Moses breaks his silence. The question he puts to
Aaron i$ actually a harsh rebuke.

21. great sin This is a legal term. Found in
ancient Near Eastern marriage contracts, it always
refers to adultery, suggesting here that the wor-
ship of the Golden Calfis an act of gross infidelity.

2224, Aaron excuses himself by reviling the
people and glossing over his involvement in the
making of the calf image. He also claims that he
did not fashion it, implying divine approval!

A 19th-century commentator observes that
Moses here makes the point that there isno in-
trinsic holiness in things. Only God is intrin-
sically holy. Physical objects can be holy only
insofar aé they lead people to God. When Israel
disregards the words on the stone tablets, they
become mere stones (Meshekh Hokhmah).

Hirsch asks why Moses broke the tablets in
despair only when hesaw the Israelites dancing
around the Calf [v. 19}—and not earlier, when
he learned of their transgression (v. 8). He an-
swers his own question: “When false concep-
tions of idolatry are rooted merely in the in-
tellect, they can be eradicated by intellectual
argument and instruction.” When the attach-
ment to wrongdoing reaches the emotional
level, however, it becomes nearly impossible
to talk people out of it. '
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535 EXODUS 32:24 «xI Tissa

the land of Egypt—we do not know what has
happened to him.”24SoIsaid to them, ‘Whoever
'} has gold, take it off!” They gave it to me and.1
i hurled it into the fire and out came this calf!”

25Moses saw that the people were out of
control—since Aaron had let them get out of
control—so that they were amenace to any who
might oppose them. 26Moses stood up in the
gate of the camp and said, “Whoever is for the
Lorp, come here!” And all the Levites rallied
to him. 27He said to them, “Thus says the Lorb,
the God of Israel: Each of you put sword on
thigh, go back and forth from gate to gate
throughout the camp, and slay brother, neigh-
bor, and kin.” 28The Levites did as Moses had
bidden; and some three thousand of the people
fell that day. 29And Moses said, “Dedicate your-
selves to the Lorp this day—for each of you has
been against son and brother—that He may be-
stow a blessing upon you today.”

30The next day Moses said to the people, “You

self.
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27. Thussaysthe Lorp_ Thissolemn formula:
is employed here to signify that the 2 asmgnmem

SELECTION OF THE LEVITES ~ (vv. 25-29)
The destruction of the Golden Calf sparks a riot

among its worshlpers The Levites are called in
to suppress it and to punish the guilty ones.

25. since Aaron . . . out of control This is
a clear rejection of Aaron’s lame excuse and a con-
demnation of his action.

26. all the Levites Moses’ own tribe. They
remained faithful to the Covenant and main-
tained the purity of Israel’s worship. This is the
foundation story for the special place of the Le-

vites in Israelite religion.

to the Levites is beyond the right of any huma
authonty to impose. It cannot be taken as a ptec-
edent for the disposition.of future cases. '

slay brother ~They must be absolutely impar-
tial while carrying-out their grim t task, .;‘ )

MOSES’ SECOND INTERCESSION
(vv. 30-34) .

Moses, through his first i 1ntercessxon  with Ged
secured the annulment of the divine decree
stroy Israel. Now he attempts to gain comt
forgiveness for the people.

30. The next day_ - Afier the camage

27. This is indeed a harsh measure, made
intelligible by the realization that the idolatry
of the calf worshipers very nearly caused God
to give up on everyone, ending the Israclite en-
terprise almost as soon as it had begun. The
Midrash recalls that the Levites’' eponymous
ancestor, Levi son of Jacob, did something sim-
ilar when he slaughtered the men of Shechem
to avenge the dishonoring of his sister, Dinah;
see Gen. 34 (Sifrei Deut. 349). The tribe of Levi

. L . 1ol :
would soon be asked to sublimate its
passion in the task of guardmg and tr
ing the portable shrine. Just as the PEO]
to learn not to treat an 1dol as an embo
of God, God has to learn not to expect i
erage person to comprehend a totally
invisible deity. The answer t9 the
representationisnota Golden Ca.lf b
ernacle, as discussed in the prevuuS a1
sequent parashiyyot.




32:31  KI TISSA,

have been guilty of a great sin. Yet I will now
' .P to the LORD;, perhaps I may win forgive-
-';:;'v for your sin.” 31Moses. went back to the
r and said, “Alas, this people is guilty of a
‘a't siriin making for themselvesa godofgold.
,i: ow, if You will forgive their sin [well and
_od]; but if-not, erase '{ne, from the record
which You have written!” 33But the Lorp said
oMoses, “He who has sinned against Me, him
onlywill Terase from My record. 34Go now, lead
thepeople where L told you. See, My angel shall
go before you. But when I make an accounting,
: I\wﬂl bring them to account for their sins.”
~ #Then the LORD sent a plague upon the peo-
s ;_-.'_iile, for what they did with the calf that Aaron

- made.

'3 3 Then the Lorp said to Moses, “Set out

-
I
1
I

-~ if Istael is niot forgiven.

from here, you and the people that you have

go up “To the summit of Sinai.
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adulteress (Num. 5). The calf worshipers thus

31-32, 'The prayer blends confession with 2 would have been readily identifiable to the Le-

plea for pardon. And another element is intro-  vites.

duced: Moses ties his personal destiny to his peo-

what they did This difficult phrase seems

ple’s fate, There can hardly be a more impressive to mean chat Aaron and the people shared the

example of selfless “love of Israel.”

blame equally; they, for demanding a visible

. erasemefrom the record This request seems “god"; he, for yielding to them.
- toreflect a widespread ancient Near Eastern pop-
' ular belief in the existence of heavenly “books.”

Here, Moses™ request is framed in the figurative
N

MOSES SEEKS GOD’S CONTINUED

PRESENCE  (33:1-23)

* linguage of the book of life. He is asking to die Although Moses’ intercession saves the people
from annihilation, the Israclites have not yet se-

33234, God responds to Moses’ entreaty, cured full pardon and reconciliation with God.
demanding individual accountability. In addi- The unifying theme of this chapter is Moses’ con-
tion, the people as 2 whole bear collective respon-  cern for the continued presence of God in the
sibility. Divine promises of national territory midst of His people, as symbolized by the mobile
. made to the people of Israel are unalterable, but  sanctuary.

total absolution for the sin of the Golden Calf
Gnnot b}_: given. The Istaclites receive a sus-
pended sentence; they are on probation. The pun-

WITHDRAWAL OF THE DIVINE PRESENCE

(wv. 1-6)

ishment, however, will come in due time (see Implementation of the punishment decreed in

Ezek. 20).

32:10 has been suspended, only because of God’s

: 35 ; Thls verse belongs after verse 20, where promise to the patriarchs (32:13), not because of
s V}'Ould itidicate that the water ordeal caused the  che people’s merit.
guilty ones to be stricken—the goal of 2 similar 1. Setout Hebrew: lekh alei; literally “go, as-

procedure to be followed in the case of a suspected cend.

» This is in contrast to 32:7, lekh red, “go,
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brought up from the land of Egypt, to the land
of which I swore to Abraham, Isaac, and Jacob,
saying, ‘To your offspring will I give it —2I will
send an angel before you, and 1 will drive out
the Canaanites, the Amorites, the Hittites, the
i Perizzites, the Hivites, and the Jebusites—3a
' Jand flowing with milk and honey. But1will not
goinyourmidst, sinceyouarea stiffnecked peo-
ple, lest I destroy you on the way.”
4When the people heard this harsh word, they
went into mourning, and none put on his finery.
5The Lorp said to Moses, “Say to the Israelite
people, ‘Youaré a stiffnécked people. If I were
to go in your midst for one moment, 1 would
destroy you. Now, then, leave off your finery,
and T will consider what to do to you.”” 6So the
Israelites remained stripped of the finery from
Mount Horeb on.

Y | 77T STRTNK AR Y

7Now Moses would take the Tent and pitch '7,—;}5 1‘? X3P njnnr{-]n ‘pmnmnnfa

it outside the camp, at some distance from the
camp. It was called the Tent of Meeting, and

descend,” signifying that there has been areversal a sign of the people’s remorse over their trans-
of fate. gression. Seec Comment to 3:1.
you Moses’ request in the last part of 32:32 ’

is emphaticaﬂy denied. MOSES’ EXCEPTIONAL STATUS  (vv. 7-11)

the people - Tt is no longer “your people” as  This section continues the thethe of God’s pres-

God said to Moses-in 32:7. The shift connotes
some softening of the effect of Israel’s alienation
from God.

2. an angel The promise of 23:20-33 and
32:34 is repeated, but here the emissary is not des-
ignated “My” angel. The change is ominous.

3. Iwill not go . . . lest I destroy you Para-
doxically, God’s withdrawal of His Presence isa
merciful measure; it is intended to avert the in-
evitable déstructive consequences of another ep-
isode such as that of the Golden Calf.

4 This decision has a shattering effect on the
people, for it was the absence of a répresentation
of God’s immanence that had provoked the de-
mand for a material image in the first place.

5. leave off - The people have already done

this. Hénce, it is best to invert the order of verses’

45, taking verse 4 as the response to the divine

command. :
6. from Mount Howréb on *From that time
on, throughout the wilderness wanderings. It is

ence and connects with verse 3. Because God
withholds His indwelling in the ‘capp of Istael,
Moses employs an extraordinary strdtagem. He
pitches “the Tent” -outside the camp. This
the tabernacle—which has not -yet been
constructed—but a private tent where ;hc might
commune with God. AL ;
- 7. the Tent The definite article scems t0
dicate a well-known, specific tent, alchough one
has not yet been mentioned. Apparétly; it was
the site of Moses™ previous' dialogues with God-
It is possible that there were two different trat
tions regardinga “tent,” with the tabernacle i £ae
heart of the camp serving as a shrine for sac
without speech, and the Tent outside serv
a place for inquiring of God. i :
~ outside the camp, at some distance T,'h '
scription draws attention to.the Israelites
ation from God. The camp has become PO
spiritually through the in‘iphr‘ivty”bfough" i
the episode of the Golden Calf.




JEXODUS 33:8  KI TISSA

' whoever sought the LORD would go out to the
~'§ent of’;Megﬁgg that was outside the camp.
! I_me%%yer Moses went out to the Tezx}t, all the
' ;.I;eople)ﬁf_m}ld rise and stand, each at the en-
e 't;l}énce afhis'tent, and gaze after Moses ‘until'he
1 ii‘ad entered the Tent. 9And when Moses entered
g: the Tent; the pillar of cloud would descend arid
.~ standat ghe entrance of the Tent, while He spoke
~ with Moées-. 10When all the people saw the pillar
R uélipm?.ed at the entrance of the Tent, all
 the pé”Splé would rise and bow low, each at the
' entranée of his tent. 11The Lorp would speak
" 1o Moses face to face, as one man speaks to an-
other. And he would then return to the camp;
~ but his a:ttgndapt; Joshua son of Nun, a youth,
. wouId:not stir out of the Tent. o

i

1 ;': 12Moses said to the Lorp, “See, You say to
" me, ‘Lead this people forward,” but'You have
~ not made known to me whom You will send

~ with me. Further, You have said, ‘I have singled
" youout by name, and you have, indeed, gained

- My favor.” 13Now, if I have truly gained Your

favor, pray let me know Your ways, that I may-

know You and continue in Your favor. Con-

xwn = b Mnw

5 Ry M Wpanha min Tyin
M s < IAY VI WK iR DIk
aPm-Ys mpr Sk fwn rikys
wmx hoday o fng wx 3
Kap TS HTIZEN INATTY T
oYY YR TRy T MIZENG Y

AR 0 YRTEY 3T PORT nng

mnp THY YR TRy DY Byl
wK RORWm Dyirvs opl S
7B FYION M 1R s Y R

WIYYTON U MAT WD DUIRTUK
IR VAT 10U TmeTs 2wy

otk qiEn W K7 i

K TN XY PR T N
Ky TIHK) T DyTng Dy oK
FIDKY TRy MZWHTWN DR IRy
|0 DRYRDN DY TRYT HRK
@ nx¥n RFOXK AN Y3
JYINT AITTON KI WD A3

|
i

9. at the entrance of the Tent . Notinside the
tabernacle, where the divine Presence is said to

. restcontinuously and where God converses with:
~ Moses from within the Holy of Holies. The place

of communication here'is at the entrance, where.

God’s self-manifestation is intermittent.
- 1Lface to face. The same expression is use;
in Deit. 34:10, whereas in Num. 12:6-8 it is said
that, God: communicated with Moses “mouth-to
motth.”, This figurative language is intended to
convey the pre-eminence and uniqueness of Mo-
ses as,a prophetic figure who experiences a special
mode of revelation. His experience is personal and

X

and the message always is plain and straightfor-

ward, free of cryptic utterances. L.
Joshua He remained inside the tentand did

10t share in Moses’ direct experience.with God.

'!j;‘DfALQGQE WITH GOD  (vv. 12°23)" B

Tl}i§\seqtion depicts how Moses and God engage
in the intimate talk mentioned in verse 11.

direct, not mediated through visions or dreams,

12. Moses now reverts to the subject matter
of 32:34 and 33:1-3—the order to proceed to the
Promised.Land without the tabernacle, the token.
of God’s immediate presence in the camp of Is-
rael. He complains that the aforementioned “an-
gel” is unidentified. Is it to be human ot celestial?
Is God’s, name to “be in him,” as is promised in
23:21,.0r not? | : I

I have singled you out by name  Literally, “I
know you by name.”.This Hebrew idiom, with
God as the. subject, is applied to ng one else in
the Bible. It signifies a close, exclusive, and unique
assogiation with God. : .

. 13, let me know Your ways Moscs asks for.
comprehension, of God’s essential being—the at-
tributes that guide His actiops in dealing with hu-
mankind, the norms by which He operates in His
governance of the world.. “Ways” here is a play
on the literal and the figurative meanings of He-
brew word derekh; it means both the right path
through the wilderness and also God’s way of act-
ing, His nature, .

538
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EXODUS 33:14 KI TISSA

sider, too, that this nation is Your people.”
14And He said, “T will go in the lead and will
lighten your burden.” 15And he said to Him,
“Unless Yougoin thelead, do not make usleave
this placé. 16For how shall it be known that Your
people have gained Your favor unless You go
with us, so that we may be distinguished, Your
people and I, from every people on the face of
the ‘earth?”

17And the Lorp said to Moses, “I will-also do
this thing that you have asked; foryou have—_truly
gained My favor and I have singled you out by
name.” 18He said, “OH, let mebehold Your Pres-
ence!” 19Anid He answered, “I will make all My
goodness pass before you, and I will proclaim
before you the name Lorp, and the grace that
I grant and the compassion that I show. 20But,”
He said, “you cannot see My face, for man may

this nation ';Mosc; stresses that the péoﬁlc Is- tant concepts in biblical ‘thedlog"y.' See Comment
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rael, and none other, constitute God’s people. He
wants to extend God’s favor to embrace Israel as
well as himself. o

14, God does not yet respond to Moses’ last
point but addresses only his immediate personal
concerns.

Lighten your burden Literally, “1 will give
you rest.” This phrase is normally found in a con-
text of giving relief from national enemies, espe-
cially in relation to the occupation of the Land.
The Hebrew word for “rest,” m nubah, probably
means “camping places,” a:pun on Hebrew for
“camp” (mabaneh) (see Num. 10:33).

15-16. Moses, sensitive to God’s omission
of any mention of Israel, reacts immediately by
stressing the people’s interests, thereby affirming
once again that he sees his own reputation inex-
tricably bound up with the face of his people.
Note his repetition of “us” and “Your people.”

- we may be distinguished Istael's distinctive-
ness lies in its unique telationship with-God. - -

18. Ob, let me behold Your ‘Presencel He-
brew: kavod (Presence); one of thie moest impor-

" CHAPTER 33

19. I'will make all My goodness pass before
you We encounter the reality of God when
we experience goodness in the world, from the
gift of life itself to the discovery of the capacity

allels the immediately preceding one—-T will

t0 16:7. Here Moses is pleading for an exclusively
individual experience, one close at hand and
mediate, asa response to his personal request there
and then. T

19. all My goodness - This refers to the com-
passionate attribures that God reveals,in de
with His creatures (see 34:6-7). . : tﬂ!_

proclaim . . . the name Lorp  This name s
YHVH; see Comment to 3:14. This clause par-

make all My goodness pass before you.” It m}i
firms God’s intention of voluntarily disclosiag o
Moses His defining characteristics. This
ﬁlled m345.' ! ENRR Y b=y ;
and the grace -Literally, “J1shalli be graci
to whomever I am gracious and I shall shoyean
to whomever I show mercy.” The:syntax ind
indefiniteness, as in 3;14. God is reminding
ses that He is a free agent. There is no.
practice that is automatically &ffective i
encing His behavior. =7 <" :
. 20. Moses’ second pleais only pa’{tiaﬂy_g' 2
By virtue of thiei#’ humanity; huifdan beings

to do good in our own. souls;and the 1
generosity of people around us-whom
inspired to do'gdod. - - "sli

20-23, What does it meanthatalt
ing cannot see. God’s:faces-but:can
back? In the words of the Hatam Sofer, WES




BioDUS 33:21 K1 TISSA

- see Me and live.” 21And the Lorp said, “See,

10

\ere is a placenear Me. Station yourself on the

M ok 22and, as My Presence passes by, I will put
ou in 2 le,‘,!ft; of the rock and shield you with
y hand until T have passed by. 23Then will
tske My hand away and you will see My back;
‘bt My face must not be seen.”

g

3 4The Lorp said to Moses: “Carve two
 ablets of stone like the first, and I will inscribe
_ }Epon the tablets the words that were on the
" first tablets, which you shattered. 2Be ready
by moxl}ing; and in the morning. come up to
. Mount Sinai and present yourself there to Me,
~ on the top of the mountain. 3No one else shall
come up with you, and no one else shall be seen
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" cluding Moses, cannot directly and closely ob-
serve God.

21. o the rock At the top of Mount Sinai
(sce 34:2). For a similar scene, see 1 Kings 19.

22. My Presence passes by Rashbam notes
that God’s action is characteristic of covenant
making, as in' Gen. 15:17 and Jer.-34:18,19. The
manifestation of God here would then be a cer-
emony that signals renewal of the Covenant.

23. My back This daring human image for
God, contrasted with the usual biblical term
panim, “face, presence,” refers to the traces of the
divinie Presence, the afterglow of His supernatural
radiance.

" must not be seen No human being can ever

penetrate the ultimate mystery of God’s Being.
Only a glimpse of the divine reality is possible,
even for Moses. B

RENEWAIL OF THE COVENANT (34:1--35)

PREPARATORY MEASURES  (vv. 1-3)
MO§CS, assured that God will manifést His Pres-
ence privately to him, is instructed to prepare for
E the experience, which actually initiates the rein-
statement of the Covenant.

=)
1ot see,God directly. We can only see the dif-
ference that God has made after the fact. We
can recognize God's reality. by seeing the dif-
ference God has made in people’s lives.

CHAPTER 34

1. The first set of tablets was fashioned by
God- alone. Moses passively received them.
The second set will be a joint divine-human ef-
fort (Y. Nissenbaum): This second set was writ-
ten with a greater knowledge of human weak-
ness, at the hand of an imperfect human being,

1. Carve God had given the firstset to Moses.
words They are identified as the Decalogue
in verse 28.. .
- 3. No one else This time Aaron is excluded,
because of his role in the episode of the ‘Golden
Calf.

rather than by a perfect deity. Heschel. taught
that God revealed the Torah to Moses in all its
fullness; and Moses, a finite human being,
wrote down what he could comprehend. The
Talmud tells us that the fragments of the first
set of tablets were carried in the Atk along with
the replacement set (BT Ber. 8b). That which
was once holy retains its holiness even when
it is broken. So too the elderly, the senile, and
the infirm may not be cast aside. They must
be accorded the reverence they have earned in
their lives.




541 EXODUS 34:4 XI TISSA xwn Y My
anywhere on the mountain; neither shall the
flocks and the herds graze at the foot of this
mountain.”

4S50 Moses carved two tablets of stone, like the
first, and early in the morning he went up on
Mount Sinai, as the Lorohad commanded him,
taking the two stone tablets with him. 5The
LorDp came down in a cloud; He stood with him
there, and proclaimed the name Lorp. ¢The
Lorp passed before him and proclaimed: “The
Lorp! the Lorp! a God compassionéte and gra-
cious, slow to anger, aboundingin kindness and
faithfulness, 7extending kindness to the thou-
sandth generation, forgiving iniquity, trans-
gression, and sin; yet He does not remit all pun-
ishment, but visits the iniquity of parents upon
children and children’s children, upon'the third
and fourth generations.” ‘
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compassionate and grﬁciou,s' . In the Deca-
logue (20:5-6) the order of attributes, unlike here,
5. stood . . . proclaimed The text is ambig- presents judgment before kindriess. Eniphasisand

GOD’S SELE-DISCLOSURE  (vv. 4-9)

uous. The subject of the two verbs may be either
Moses, as verses 2 and 33:21 indicate, or God,
as the first clause and 33:19 would suggest. Or
perhaps the first verb is governed by Moses and
the second by God.

THE DIVINE RESPONSE  (vv. 6-7)

These verses are the divine response to Moses’ two
requests—that he “know” God’s ways (33:13)
and that he “behold” God’s Presence (33:18).
God’s mysterious passing before Moses answers
to the second; the recital of the divine attributes,
to the first. God’s self-disclosure is confined to a
proclamation of His moral qualities. To “know”
them is to achieve a higher conception of Deity.

6. The Lorp! the Lorp! The Hebrew text
also allows the first YHVH to be taken as the sub-
ject of the antecedent verb; thus “And the Lorp
proclaimed.” :

priority are here given to God’s magnanimous
qualities rather than to His judgmental actions. -

kindness andfaithfulness The Hebrewwords:
hesed v'emet appear frequently together to express
a single concept. Hesed involves ac't}s‘yfif benefi-
cence and obligation that flow Tfé)r’nk a legal
tionship. See Comment to 15:13. Emes, u
translated “truth,” encompasses the notions
liability, durability, and faithfulness. When
together, the two words express God’s ab
and eternal dependability in disp:ens‘v’iff‘l_g' His
efactions. R

7. extending kindness ~ The phrase may:
press either God’s continuous besed ot
that merit for the fesed that people perform
dures beyond their own generation, 8

He does not remit Divine mercy daes "*
mean that sinners can expect wholly to escapeisi
consequences of their wrongs. - :

6-7. Thesetwoverses contain a passage re-
cited and chanted on the High Holy Days and
the Festivals. This summary of God’s compas-
sionate qualities is known as the “Thirteen At-
tributes of God” or the “Covenant of the Thir-
teen” (b’rit sh’losh esrei).

visits the iniquity of parents upon children
and children’s children Bothered by the ap-

parent unfaimess of the text, a Hasidic
pretation takes it to mean that God ho
ents responsible for not giving their €

proper religious and moral upbringing.
ognize the unfairness of such punishREEs
it is true that the bad habits of parents
often repeated by their children, for W&
ents are the primary role models.




EXODUS 34:8 KI TISSA

gMoses hastened to bow low'to the ground
| in horilage, 9and said, “If I have gained Your fa-
vor, O Lord, pray, let the Lord go in our midst,
gver. though this is a stiffnecked people. Pardon
our itiiquity and our sin, and take us for Your
own!”
10He said: I hereby make a covenant. Before
all your people I'will work such wonders as have
not been wrought on all the earth or in any na-
tion; and all the people who are with you shall
see how awesome are the Lorp’s deeds which
Iwill perform for you. 11Mark well what I com-
mand you this day. I will drive out before you
the Amorites, the Canaanites, the Hittites, the
Perizzites, the Hivites, and the Jebusites. 12Be-
-ware of making a covenant with the inhabitants
oftheland againstwhich you are advancing, lest
they be a snare in your midst. 13No, you must
tear down their altars, smash their pillars, and
cut down their sacréd posts; 14for you must not
worship any other god, because the Lowrp,
whose name is Impassioned, is an impassioned
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9.© Moses emphasizes God’s mercifiil qualities
inasking that the punishment in 33:3 be set aside.
éven though Allow for human frailty.

INAUTHENTIC AND AUTHENTIC WORSHIP
(vv. 10-26)

ThlS section concentrates on two fundamental is-

sues that flow directly from the people’s sin: false

modes of worship (vv. 10-17) and the legitimate
festivals and ritual obligations to God (vv. 1 8-26).

APOSTASY  (vv. 10-17)

Mindful of the act of apostasy, the rénewed cov-
Cnant contains stricter admonitions than those

10. The Decalogue proclaims universal
laws applicable to all humanity. This supple-
menta] covenant deals with the specific rituals
of the Israelite people. Our calendar and our
kitchens would keep the Jewish people distinc-
t1ve

13 Why this troubling emphasis on de-
stroying the holy places of the Canaanites and
shunning their sacrificial occasions? The

given before (23:23,24) regarding the inroads of
foreign forms of worship into the religion of Is-
rael. If the people Israel is to be “distinguished . .
from every people on the face of the eart
(33:16), they must make themselves unique by
exclusive loyalty to their covenantal relationiship
with God.

13, sacred posts’ Hebrew: asherim (singular
asherab); pagan objects of worship often men-
tioned in the Bible. These wooden poles derive
their name from the Canaanite fertility goddess
Asherah, whom they symbolized.

14. any other god  This Hebrew phrase in the

singular—e/ aher—appears nowhere else in the

Israelites were a young, impressionable nation,
and the Torah is concerned that the highly sex-
ualized, orgiastic fertility cult of the Canaan-
ites would be irresistibly seductive for them (as
the incident of Baal-peor in Num. 25 attests).
Even.decent pedple can be vulnerable to sexual
temptation, which is why the Torah speaks
out in such extreme, uncompromising terms
against the Canaanite cult.
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1011 DEUTERONOMY 4:20 VA-ETHANNAN

allotted to other peoples everywhere under
heaven; 20but you the Lorp took and brought
out of Egypt, thét iron blast furnace, to be His
very own people, as is now the case.

21Now the Lorp was angry with me on your
account and swore that I should not cross the
Jordan and enter the good land that the LorD
your God is:assigning you-as a heritage. 22For
I must die in this land; I shall not cross the Jor-
dan. But you will cross and take Possess_ion of
that good land. 23Take care, then, not to forget
the covenant that the Lorb your God concluded
with you, and nét to make: for yourselves a
sculptured image in any likeness, against which
the Lorp your God has enjoined you. 24For the
Lorp your God is a consumiﬁg fire, an impés—
sioned God. ' ) R

25When you have begotten children and chil-
dren’s childfen and are long established in the
land, should you act wickedly and make for
yourselves a sculptured image in any likeness,
causing the LORD your God displeasure and
vexation; 261 call heaven and earth this day to
witness against you that you shall soon pérish

20. iron blast furnace’ A metaphor for the:
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power had struck the Exodus generation Seves

severity of the Egyptidn bondage {iron was
smelted if ancient times-ata tempéréture of about
2000°F).

His very own peaple " Literally, “apeople that
is His inheritance.” The Hebrew word for “in-
heritance” (nahalah) expresses not only God’s
sovereignty over: the Israelites but also His attach-
ment to them. Inherited land was precious be-
cause ‘it was received from one’s ancestors and
passed on to ane’s descendants; it was regarded
as inalienable.

24, consuming fire God’s fiery destructive

21. on your account: s Moses taking out

his frustrations on the peoplé, blaming them.

for his own mistakés? It would be a very hu-
man thing to do, however unjustified in a
leader.. <.

25, long
two words for “old”: zaken, which isthe op-
posite of “young”; and yashan (used here with

'est;blisbed . Biblical Hebrew has’

times. e
26. I call beaven and earth .. . to witness: 1o
ancient Near Eastern covenants, heaven and eat
ire ofteri called as witnesses along ‘with the
anid other parts of nature regarded as supreme at
thorities in the universe, so that the‘y.wduld pus
ish those who violate t»hcAa'greerrientr. In the Bibl
however, the sipreme authority is the Lord,
is Himself a party to the covenant. Heaven
carth are subordinate to Him and canaiot acr i
dependently. Their role ‘here as “witnesses” ¥
merely a reflection of that ancient motif.

whicht

the connotation of growing stale),
opposite.of “fresh” (Hirsch). - .
26. I call heaven and earth... . 10

Heaven and earth do indeed witness 382
when we make improper use of
which God has blessed us. Poisonté
and water, despoiling the -environm
threaten to cause us to “perish from




E{UTERO«NOMY 4:27 VA-ETHANNAN

e the land that'you are crossing the Iordan
seSS, you shall not long endure in it; biit
allbe utterly w1ped out. 27The Lorp will scat-
- ,r(,: you among the peoples, and onlyascant few
of you shall be feft amorig the nations to which
ugg Torp will'diive you. 28There you will serve
-made gods ofwood and stone, that cannot
see or hear.or eat or smell.
~ 2But. 1f you search there for the Lorp. your
l God you w w111 ﬁnd Him, if only you seek Him
w1th all your heatt and soul—30when you are
5m distress because all these things hiave befallen
you and; in the end, returf to the Lorp your
God and obey Him. 31For the Lorp your God
isa cornpassmnate God: He will not fail you

nor will He let you perish; He will not forget
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sball be utterly wzped out This is a hyper-
bole, meamng, “be fuined.” As verse 27 indicates,
there will be survivors.

27. The punlshments are the prec:lse oppo-

- sites of God’s promises: instead of possessing the
tand (v. 1), the Israclites will be exiled from it;
instead of being numerous (1:10-11), they will

- becomt few.. .

28.  Exile will brmg an additional punish-
ment: worshiping gods that can do nothing. De-
spite the fact that the Bible regards the Lord as
accessible anywhere (see v. 29), it considers-only
theland of Tsrael as the “Holy Land” (Zech: 2:16),
andotherlands as impure. Therefore, it is not per-
missible to’conduct-normal; sacrificial worship of:
God outside the land. (An exception was the wil-
derness-period when a portable sanctuary accom:
panied. Tsrael in its. wanderings:)

that cainot see or hear or eat or smell The
Bible considers the worship of statues to be the
most preposterous aspect of non-Israelite religion

| ‘mdthemost tellingargumentagainst it (cf. 27:15,

- A

28:36,64, 29:16). Polytheism held that special
ceremonies imparted to the statues all the powers
that thisverse denies thein: sight, heariig; eating,
smelling. The ‘more educated idolaters certainly
did not believe that the statue actua.lly was the de-

ity but thiat the god was absent from the statte be-

fore the special ¢eremony and might.abandon- it
at will: The distinction between statue and deity,
however, was easily ovérlooked, and 1 many idola-
ters sometimes considered images to be the deity
or fetishes possessing powers 6f their own.

30. inthe end Thatis, afterward, ultimately.

. return. Hebrew: shuy, the verb from which

the term for “repentance” (¢'shuvah) is derived. .

31. compassionate God The Lord is not
only impassioned (v. 24), but also compassionate.
These are two aspects of God’s personality in the
Bible: He both punishés and forgives.- - -

nor.will He let you perzsh He will not farget
the covenant God’s actions are thus contrasted
with those of the Israelites. God will not act as
they acted. g

. Indeed.in Jewish history, -whenever disaster

. hasbefallen a major Jewish community; a sav-
ing remnant has survived to carry on.

. 28..There you will serve man-made gods.
Losmg theirrelationship with God and attach-
ing thernselves to false gods who cannot see or
hear {in. contrast to God who saw their plight
and heard their cry in Egypt) will not be just

27. only a scant few of you shall be left

their sin but also their punishment. Abravanel,
who lived.at the timé of the Inquisition and the
expulsion from Spain, applied this verse to the
Marranos of his time: “Many Jews will be
brought to forced conversion, worshiping idols
but knowing full well that they are made of
wood and stone. Unable to practice the obser-
vance of Judaism, their seeking of God will be
in their hearts and minds alone” (v. 29).
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1013 DEUTERONOMY 4:32 VA-ETHANNAN

the covenantwhichHe made on oath-with your
fathers.

) 2You have but to iliquiré"abSﬁt bygone ages
that came before YOﬁ,: ever sifice God created
inan on earthyfrom'-one end of héaven to the
other: has anything ds grand as this ever hap-
pened, or has its like ever beén known? 33Has
any people heard the voice of a god spéak_ipg
out of a ﬁre, 3}5 you have, and survivecf?'%‘()r
has an}'r:gdd‘-ve’ﬁtured‘fo go and take'for himself
one Hiation from thé midst of another by pro-
digious acts, by signs and portents, by war, by a
mighty handand outstretched arm andawesome
power, as the Lorp your God. did for you in
Egypt beforeyour very eyes? 3}’{1'E hasbeen théﬂy
demonstrated to you ‘that the Lorp alone is
God; ‘there “is;ﬁéhé besides Him. 36From the
heavens He let you hear His voice to discipline
you; on earth He let you-see His great fire; and
from amidst that fire you heard His words.
37And because He loved your fathers, He chose
their heirs after them; He Hirhself, in'His great

BASED ON MONOTHEISM  (vv. 32-40)

T

Following the warning of exile, Mé)ses »c'o_nclutdes
with a final appeal to observe the commandments
so that the Israclites may prosper and remain in Aaron’ performed:

the Land forever.

32, ever since God created man o ea1."l"hl As of Reeds. : ;

far back as human memory goes.

from one end of heaven to. the other That the entire nation, established that.the Lord alone.
ther. Heaven.was is God. This demonstration goes bey,o,n_d\the pmc;'

is, from one end of earth to ano

pictured as a donie standing-atop pillars situated-

at ‘the ends of the earth. .. .

33: - A direct; visual encounter with G‘t_ud-\‘zvas states Clearly that there are no others. 4 =
thought to be too awesome to endure, This pas- dasde
sage and 5:21-23 imply thathearing God was re-

garded as equally dangerous.-
34, take . . .

another Thisisthe most telling point of Moses’
argument: The Lord took Israel out of Egypt,

35. Because this verse refers to the revela- take
tion at Mount Sinai, itis thefirstina collection Ashk’nazim. Amon
of verses recited when the Torah scrolls are every Shabbat at that point in th
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thereby showing the powerlessness of the gods of
Egyptand that the Lord is the-only:true God (see
Exod. 1212) P TUR T SR Y "
by prodigious acts: The signs Moses and
before Pharaoh; including the
Ten: Plagues and the defeat of Egype at the Sea’

35. The events just described, witnessed by

tical concern of the 2nd commandment, Whigh:
prohibits *worshiping other gods. Here Masss:

. 36. Deuteronomy never describesiGo
scending to earth or as dwelling in the sancruafy:s
Unlike the previous books of the Torah, it ﬂVf"df

Divine transcenderice is central to Deuterono!

37, He Himself Licerally; “with His

1 from the Ark on Simhat Tora_h, an
g S’fardim.it 18 recites
e Serviets I
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; might led youout of Egypt; 3§to drive from your
path nations greater and more populous than
gu, to take you into their land and assign it
toyou s 2 herltage, as is still the case. 39Know
: -therefore thls day and keep in mind that the
n,gm) alonei it Godin heaven aboveand on earth
below there is rio othier. 40Qbserve His laws and
i commandments,} whiich I enjoin upon you this
day, that it may go well with you and your chil-
dren after you,. and that you may long remain
. m the land that the LORD your God is assigning
to you- for Gl time.
~ 4Then Moses set'aside three cities on the east
3 side of the Jordan #2to'which a manslayer could
 escape, one who unwittingly slew a fellow man
~ without havmg been hostile to him in the past;
 he couId ﬂee to one of these cities and live:
. 43Bezer, in'the wilderness in the Tableland, be-
1 longmg t¢ the Reubenites; Ramoth, in Gilead,
 belongirig to the Gadites; and Golan, in Bashan,
belenging _to t_he v.Mvanassi.tesv.

I

44Thls is the Teachlng that Moses set before
 the Israehtes 45these are the decrees, laws, and
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The Hebrew equivalent of “in person.” The id-
. iom eémphasizes that God used no intermediary
- (such as an anggel) in freeing the Israelites, but
- freed dHerii personally as a sign of His favor.
39. .. That God spoke-from heaven and acted
~ on earth shows His dominion in both realms. He
i8'God everywhere.

40. The fact that the Lord alone is God'

- 1eads to’ the conclusion that observance of His
commiandmeiits is the prerequisite for prosperity

and well: bemg The. address thus ends on 'the
same note with which: it began. It reminds the.

audience-that -its central message is proper be-
avior, v .

ASYLUM CITIES IN TRANSJORDAN
(vv. 41-43).

b These verses are not part of Moses’ address but

a narrative appendlx, relating that Moses desig-
nated three cities in Transjordan.to provide asy-
lum for accidental ma.nslayers The law establish-
ing these cities appears in 19:1-13. (19:3=5 is
abrldged here) and Num. 35:9-34. According to
Num. 35:14, six such cities were to be chosen,
three of them in Transjordan.

41. Then This could refer to any time after
the conquest of Transjordan, which ‘took place
shortly before'Moses’ address. It is possﬂ)le that,
Moses selected the cities after:‘the actions de-
scribed in 3:18-29. Because verses 4143 are by
the nattator,- and not Moses, they were placed
here to avoid mterruptmg -his address. *

43. ‘The cities are listed in ofder from south
to north.

Bezer In Moab.

in Gilead That is; upper Gilead.

41... Why was the institution of cities of ref-
Uge soimportant to Moses? Because he himself

was once a manslayer (Exod: 2:11-15) and had
to flee (Deut. R. 2:27).
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HAFTARAH FOR TISHAH B'AV MORNING
JEREMIAH 8:13-9:23

In ‘this hafiarah of doom and destruction, the
terror to come is first announced and then
envisioned in a cluster of powerful images (Jer.
8:13-17, 9:7-9,20-21). The calamities will be
the result of deceit and dishonesty at the level of
human relations in society (9:1-5), and the re-
jection of the Torah and proper worship at the
level of religious practice (9:11-15). The prophet
himsélf laments the horror te come, and women
who know dirges are invited to bewail the onset
of doom (see 8:18,21, 9:16-21). The concluding
teaching counsels proper conduct (9:22-23), al-
though such behavior cannot diminish or prevent
the severity of the predicted doom. The counsel
of earnest devotion and proper behavior stands as
4 counterpoint to the perversion of morality and
of divine service, which have been denounced

(9:1-5,11-15).

RELATION OF THE HAFTARAH
TO THE CALENDAR

This/prophetic‘ reading’s account of national
doom due to sin links it to the themes of the
Tish-ah b'Av fast day, which recalls the destruc-

8 13] will make an end of them
—declares the Lorp:

No grapes left on the vine,

No figs on the fig tree,

The leaves all withered;

Whatever 1 have given them is gone.
14Why are we sitting by? -

Let us gather into the fortified cities-

And meet our doom there.

tion of the Temple. The prophet’s call for public
wailers to recite words of mourning for the people
and the Land evokes the central ritual of this day
of sorrow—the public recitation of lamentations
over Zion and Jerusalem. ~ . Lil

‘The haftarah is dominated by rapidly alternat-
ing voices and perspectives: The divine voice
(8:13,17), the voice of Jeremiah (8:18,21,23),
and the voice of the people (8:14,15). Verbal rep-
etition adds another dimension to the haftarah.
Thus, the fourfold repetition of “dirge” (n'hj or
nehi) or the eightfold use of “nothing,” “npt” (ein
or ayin) add to the dominant mood of desolation
and despair.

Hebrew puns create unexpected connections
between the units. Particularly notable is the net-
work created by the phrases asof asifem (1 will
make an end of them, 8:13) and vein m assef (and
none to pick them up, 9:21). These phrases at the
beginning and nedr the end of the haftarab en-
close it in a framework of desolation. Also, effec-
tive is the pun linking the words kinah (waxhng)
and mikneb (cattle) in 9:9, which creates a striking
rclationshipAbetween the form of lament and the

object of loss.
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}EREMLL\H 8:15 HAFTARAH FOR TISH-AH B'AV MORNING

For the LorD our God has doomed-us,

He has made us drink a bitter draft,

Because we sinned against the Lorp.

15We hoped for good fortune, but no hap-
piness came;

For a time of relief—instead there is terror!

16The snorting of their horses was heard from
Dan;

At the loud 'neighihg of their steeds

The whole land quaked.

They came and devoured the land and what
was in it,

The towns and those who dwelt in them.

7Lo, I will send serpents against you,
Adders that cannot be charmed,
And they shall bite you

—declares the Lorp.

" I8When in grief I would seek comfort,
My heart is sick within me.

19“Is not the Lorp in Zion?

Is not her King within her?

Why then did they anger Me with their im-
ages, '

With alien futilities?”

Hark! The outcry of my poor people
From the land far and wide:
20“Harvest is past,

Summer is gone, .

But we have not been saved.”
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Jeremiah 8:14. Because we sinned against the
Lorp Evokes the confessional form jatany,
“We have sinned.”

19. Many commentators have understood
the first two questions in this verse to be chal-
lenges spoken by Israel. They elicit God’s re-
sponse (“Why then did they anger Me?”). Other

‘X Dpna i1 v 15

commentators understand all three questions as
spoken by God. It is a feature of the triple rhe-
torical question to create a graded intensification,
in which the first two queries imply a negative re-
sponse. This sets up the challenging and judg-
mental question at the end.




1331 JEREMIAH 8:21

21Because my people is shattered I am shat-
tered;

I am dejected, seized by desolation.

2215 there no balm in Gilead?

Can no physician be found?

Why has healing not yet

Come to my poor people?

230h, that my head were water,

My eyesv a fount of tears!

Then would I wéeb day and night

For the slain of my poor people.

9 Oh, to be in the desert,

At an encampment for wayfarers!
Oh, to leave my people,

To go away from them—

For they are all adulterers,

A band of rogues.

2They bend their tongues like bows;
They are valorous in the land
For treachery, not for honesty;
They advance from evil to evil.
And they do not heed Me

© —declares the Lorp.
3Beware, every man of his friend!
Trust not even a brother!
For every brother takes advantage,
Every friend is base in his dealings.
40ne man cheats the other,
They will not speak truth;

HAFTARAH FOR TISH-AH B’AV MORNING

Jeremiah 9:1-5. This passage exemplifies
* the reuse of patriarchal themes in prophecy. Here
the Jacob cycle is deftly alluded to by a play on
* the name “Jacob” (Ya-akov): “For every brother
"[4h] takes advantage, is a deceitful supplanter

[akov ya-akov).” Many other key words of the pro-

phetic oracle derive from that narrative in the To-

rah. Another example (from Gen. 27:35-37):
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“Your brother [2#] has come in deceit (mirmah).
_ Therefore is he called Jacob [Ya-akov] because
he has deceived me [va-ya-kveini] twice.” The
noun mirmakb occurs in Jer. 9:5. 2
2. They bend their tongues like bows (Their

arrows are the false and birter words they spe

(Radak). See also verse 7.




. JEREMIAH 9:5 HAFTARAH FOR TISH'-AH B'AV MORNING

They have trained their tongues to speak
falsely;
They wear themselves out working iniquity.
5You.dwell in the midst of deceit.
In -their deceit, they refuse to heed Me
—declares the Lorp.

6Assuredly, 'tligs said the Lorp of Hosts:

Lo, I shall smelt and assay them—

For what élse can T do because of My poor

" people?

7Their tongue is a sharpened arrow,

They use their mouths to deceive.

One speaks to his fellow in friendship,

But lays an ambush for him in his heart.

8Sha.ll I 1iot punish them for such deeds?
—says the Lorp—

Shall I not bring retribution

On such a nation as this?

9For the mountains I take up weeping and
. 'waih:ng,

For the pastures in the wilderness, a dirge.
They are laid waste; no man passes through,
And no sound of cattle is heard.

Birds of the sky and beasts as well

Have fled and are gone.

10T will turn Jerusalem into rubble,
Into dens for jackals;

And I will make the towns of Judah
A desolation without inhabitants.

L'What man is so wise

That he understands this?

To whom ha§' the Lorp’s mouth spoken,
So that he can explain it;

Why is the land in ruins,

Laid waste like a wilderness,

With none passing through?
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1333 JEREMIAH 9:12 HAFTARAH FOR TISH-AH B’AV MORNING

12The Lorp replied: Because they forsook the
Teaching I had set before them. They did not
obey Me and they did not follow it, 13but fol-
lowed their own willful heart and followed the
Baalim, as their fathers had taught them. 14As-
suredly, thus said the Lorp of Hosts, the God
of Israel: I am going to feed that people worm-
wood and make them drink a bitter draft. 151
will scatter them among nations which they and
their fathers never knew; and I will dispatch the
sword after them until T have consumed them.

16Thus said the Lorp of Hosts:

Listen!

Summon the dirge-singers, let them come;
Send for the skilled women, let them come.
17 et them quickly start a wailing for us,
That our eyes may run with tears,

Our pupils flow with water.

18For the sound of wailing
Is heard from Zion:

How we are despoiled!
How greatly we are shamed!
Ah, we must leave our land,

Abandon our dwellings!

19Hear, O women, the word of the Lorp,

Let your ears receive the word of His mouth,

And teach your daughters wailing,

And one another lamentation.

20For death has climbed through our win-
dows,

Has entered our fortresses,

To cut off babes from the streets,

Young men from the squares.
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16. dirge-singers Professional female wailers.




triad of elements is also found elsewhere, both for

JEREMIAH 9:21 HAFTARAH FOR TISH-AH B’AV MORNING

21Speak thus—says the Lorb:
The carcasses of men shall lie
Like dﬁng upon the fields,

Like sheaves behind the reaper,
With none to pick them up.

22Thus said the Logp:
Let not the wise man glory'in his wisdom;
Let not the strong-man glory in his strength;
‘Let not ‘the rich man glory in his riches.
“23But only in this should one glory:
In his earnest devotion to Me,
For I the Lorp act with kindness,
Justice, and equity in the world;
For in these I delight

—declares the Logo,

23, kindness, / Justice, and equity Hebrew: This verse links the
besed, mishpat, and tz'dakah. The last pair of terms knowledge of God.
recurs frequently in the Bible a5 both a human  also Hos, 2:2] 5 Guide 111;

and a divine ideal (see, e.g., Gen. 18:19). The

God (Ps. 33:5, 89:15) and for mortals (Isa. 16:5).

ends with a summary of
Serves as a counterpoint to
sins denounced earljer (9:

[“E R Al

MIMTOX Ty a7

DI NZ21 oy

TTOT

I 1875y 1o

TP IRA TRy

U NRKRR PR

I MK | T2

iaona nan Soanrox
NP3 23 Sorn-by
Y3 Ty Sonnrox
75nmm Yo nxfanx

nix Y1 oawn

T Y o
YIX2 M1y vbwn

NAT T

YN YR

© :TETON)

se divine attribures—and
the covenant ideal (see
53). The hafiarah thus
covenantal virtues that
the moral and religious
1-5,11-15).
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HAFTARAH FOR FAST DAY AFTERNOONS
- ISAIAH 55:6-56:8

Words of admonition, exhoitation, and comfort
form this hafiarap. They were spoken in the Bab-
ylonian exile sometime arcund 538 B.c.E. At that
time; Cyrus the Méde conquered Babylon andde-
creed that his forelgn sub)ects, mcludlng the Tu-
deans, could return to their native lands and prac-
tices. Isaiah urges the Judeans to repent of their
evil ways and plans (Isa. 55:6-7), and to do what
is right and just, before their approaching deliv-
erance from exile (5'5:12—1-3, 56:1). They should
take comfort in the merciful and forgiving nature
of God (55:7), whose promise of salvation is en-
sured; (55:10-11). Eunuchs and foreigners who
have attached themselves to God and the Cove-
narit also receive words of comfort, allaying their
fears of rejection. They are promised a place
among the future worshipers in Zion if they re-
main observant (56:3-8).

Divine grace and loving kindness are charac-
teristic of this hafiarah. God’s care embraces
everyone—native and alien alike—who turns to
God and observes His commandments. Repen-
tant sinners especially may take heart in God’s for-
giveness, which is grounded in His utterly tran-
scendent nature (55:8).

There ate several types of prophetic discourse
in this hzzﬁémh. The first is a direct call for re-
pentance (55:6-7). To allay any concern that a
full pardon might not necessarily follow repen-
tance, God reinforces the assertion of His tran-
scendent “plaris” and “ways” by an analogy. Di-
vine “ways” are said to go beyond those of mortals
as the heavens are high above the earth. God’s
ways of mercy are not only beyond serutiny and
expectation but also utteily beyond the grasp and
undérstanding of human beings,

The second important type of, prophetlc speéch
here is the prophetic prediction and the assertion
of its infallibility. The prophet articulates a new
analogy, compating God’s event-begetting word
with rain that descends from above to fertilize the

seeds of vegetation. Just as tﬁis rgﬁn falls and does
not return to heaven, so will God’s prophetic
“word that issues from My mouth . . . not come
back to Me unfulfilled” (55:10-11).

The third type of prophetic discourse is the in-
structional exhortation, which appears in two
forms. The first form is a brief statement of proper
action at the beginning of Isa. 56. “Observe what
is rightand do what is just” (literally, “observe jus.
tice [mishpat], do righteousness [z dakah)”). Thls

call condenses the moral duties required of the na-
tion, using the terms often employed in the Bible

‘to characterize proper covenantal behavior.

The second form elaborates on the initial call
to “observe [shimru] justice” (Isa. 56:1) by pro-
claiming the happiﬁess that accrues to one who
observes or “keeps [shomer] the sabbath,” and who
“stays [shomer] his hand from doing any evil”
(56:2). One might.even state that the two phrases
characterize the Decalogue. Observing Sbab}ba,t is
the first positive ritual commandment there, and
staying one’s hand from evil applies to all the in-
terpersonal prohibitions in the Decalogue.

Observing Shabbar and holding fast to the
Covenant constitute the two conditions required
of the foréigners and the eunuchs who would fe—»
ceive the benefits of inclusion in Géd’s‘Temple
(56:4,6). These benefits are declared in the fourth
type of prophetic discourse found in this reading:
the authorization of innovation (56:4-8). That
forelgners could take part in the sacrificial servmc
was unprecedented. It was a ‘universalist procla—_’
mation of sorts, crasmg the distinction between
native and outsider in lay WOI‘ShlP The promise
that the eunuchs would have a place in the House
of God gives yet another expression to the proph-
et’s inclusionist temper.

The diverse discourses ‘of the /mﬁ‘amh al‘C
bound together by theme words. The verb S/JW
indicates not only the “turn” to God. in repent-
ance but also the “return” of rain and of the pro-




ISAIAH 55:6 HAFTARAH FOR FAST DAY AFTERNOONS m

phetic word (55:7,10). And karer (55:13, 56:5)
refers to the face that neither God’s miracles dur-
ing the deliverancé nor the monument erected for
the eunitchs in the Temple will “perish.” The
word karov (near) refers both to God’s nearness
to the peniﬁent and to the nearness of the day of

salvation (55:6, 56:1).

RELATION OF THE HAF TARAH
~ 'TO THE CALENDAR
Tl’;c Torah ‘reading‘ for the afterncon service on
fast days (Fast of Gedaliah, 10th of Tevet, Fast
of Esther, 17th of Tammuz, and Tish-ah b'Av) is
Fxod. 32:11-14 and 34:1-10. In the first selec-

55 6Seek the Lorp while He can be found,

tion, Moses appeals to God to relent in His anger
against His people; in the second, Moses receives
a reveladion of God’s attributes of mercy. In par-
ticular, the Lord is called” “compassionate”
(rabum) and “abounding [ra7] in kindness,” for-
giving iniquity and sin (Exod. 34:6-7). The haf-
tarab echoes these themes. In it the prophet calls
on the people to repent of their evil plans and
ways, emphasizing that God will compassionately
“pardon” (vi-yrﬁbameibu) the sinner and “freely
[or “fully,” yarbeh) pardon him” (Isa. 55:7). Akey
reason for se,lectivng’this hafiarah was undoubtedly
its emphasis on divine mercy—so central on a day
of penance and fasting.

epama e e § 1

Call to Him while He is near.

7Let the wicked give up his ways,

The sinful man his plans;

Let him turn back to the Lorb,

'And He will pardon him;

To our God,

For He freely forgives.
“8For My plans are not your plans,

Nor are My ways your ways

—declares the Lorp.

9But as the heavens are high above the earth,
*So are My ways high above your ways

And My plans above your plans.

10For as the rain or snow drops from heaven
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. Isaiah 55:6. Seek the Lorp while He can be
Jound The phrasing echoes the Torah; Moses,
anticipating a time of exile, told the people that
“if you search there for the Lorp your God, you
will find Him, if only you seek Him with all your
heart and soul. :. and, in the end, return” to. Him
(Deut. 4:29-30). God’s compassion is stressed
there (Deut. 4:31), as here.

Call This imperative is cither synonymous
with “seek,” in the first clause, or it introduces a
separate act of penitential prayer.

while He is near 'The quality of divine close-

ness to those who call is presented as a distin-

guishing ‘characteristic of Israel’s God in Deut.
4:7.

8. My ways In the Torah, after the people
sinned with the Golden Calf, Moses asked to be
shown God’s “ways”; he received the revelation
of God’s 13 attributes of mercy (Exod. 34:6-7).
Centuries later, when Ezekiel taught God’s read-
iness to forgive the penitent, the exiles responded
with wonder and doubt at God’s incomprehen-
sible “way” (Ezek. 18:25,29); they assumed that
iniquity had to be punished. Here, too, it appears
that the people need to be convinced that God
will forgive those who turn from evil. But God’s




1337 ISATAH 55:11

And returns not there,
But soaks the earth
And makes it bring forth vegetation,

Yielding seed for sowing and bread for

eating,

1180 is the word that issues from My mouth:
It does not come back to Me unfulfilled,
But performs what I purpose,

Achieves what 1 sent it to do.

12Yea, you shall leave in joy and be led home

secure.

Before you, mount and hill shall shout aloud,

And all the trees of the field shall clap their
hands.

13[nstead of the brier, a cypress shall rise;

Instead of the nettle, a myrtle shall rise.

These shall stand as a testimony to the Lorp,

As an everlasting sign that shall not perish.

5 6 Thus said the LoRp:

Observe what is right and do what is just;
For soon My salvation shall come,

And My deliverance be revealed.

2Happy is the man who does this,
The man who holds fast to it:
Who keeps the sabbath and does not profane

it,

And stays his hand from doing any evil.

3Let not the foreigner say,
Who has attached himself to the Lorp,

ways are those of compassion and of openness to
repentance. v

11. This idiom for the prophetic, word is
rooted in prophetic traditions about the effective-
ness of divine. predictions (see 1 Sam. 9:6; cf.
2 Kings 10:10).. .. '

come back Hebrew: yashuv, which plays on
vyashov (“Let him turn back™) in verse 7.

13. a testimony Hebrew: shem; “a name”
that is an “everlasting sign thar shall not perish
Uo yikkaret].” Compare 56:5 below, where the eu-
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nuchs who observe the covenant will have a
“name” (shem) in the Te‘mplc——\“an everlasting
name [shem) that shall not perish [/o yikkaret].”-

Isaiah 56:1. do what is just The call to mor-
ally righteous behavior is a hallmark ‘of biblical
prophecy.

2. Who keeps the sabbath . . . And stays his
hand This instruction epitomizes the ritual law
and the moral law, the duties to God and to other

human beings.
3. Who has attached bimself Hebrew:
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«The i orp will keep me apart from His peo-
ple”;

And let not the eunuch say,

<] am a withered tree.”

4For thus said the LoRD:

«ps for the eunuchs who keep My sabbaths,

Who have chosen what I desire

And held fast to My covenant—

5T will give them, in My House

And within My walls,

A monument and a name

Better than sons or daughters.

T will give them an everlasting name

Which shall not perish.

6As for the foreigners '

Who attacfl themselves to the Lorb,

To minister to Him,

And to love the name of the Lorp,

To be His servants—

All who keep the sabbath and do not profane

¢it, ' .

And who hold fast to My covenant—

71 will bring them to My sacred mount

And let them rejoice in My house of prayer.

Their burnt offerings and sacrifices

Shall be welcome on My altar;

For My House shall be called

A house of prayer for all peoples.”

8Thus declares the Lord Gop,

Who gathers the dispersed of Israel:

“I will gather still more to those already
gathered.”
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ba-nilvah, alate technical designation for foreign-
eis who join the community of Israel (see Zech.
2:15; Esther 9:27).

5. A monument and a name Hebrew: yad
va-shem. This phrase seems to indicate 2 specfal
place (Ibn Eazra; cf. Deut. 23:13), monument (cf.
1 Sam. 15:12), or Temple role that would com-
pensate the pious eunuchs for their lack of prog-
eny (cf. 2 Sam. 18:18). Nearly 2500 years later,
it was adopted by the State of Tsrael as the name
of its Holocaust memorial site, in Jerusalem..

7. house of prayer A new designation for the
Temple. Its role as a place of prayer for everyone
was spelled out by King Solomion in his prayer
inaugurating the Temple (1 Kings 8:41-42). In
Isaiah, foreigners who join the Israelite covenant
and observe its duries are promised participation
in the sacrificial seivice, making them’ equal in all
respects to‘the native Israelites (Radak). This is
a bold example of prophetic universalism, autho-
rized by God. All may join’ the Covenant—and
may worship with full rights.




