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  Missed Communication?   
Stories of Hearing, Listening, and Understanding in Tanakh 

 
Source #1: Nonviolent Communication: A Language of Life 

by   Dr. Marshall B. Rosenberg 

 
While studying the factors that affect our ability to stay compassionate, I was struck by the 
crucial role of language and our use of words.  I have since identified a specific approach to 
communicating - both listening and speaking - that leads us to give from the heart, connecting 
us with ourselves and with each other in a way that allows our natural compassion to flourish.  I 
call this approach Nonviolent Communication, using the term  nonviolence  as Gandhi used it - to 
refer to our natural state of compassion when violence has subsided from the heart.   
 
If “violent” means acting in ways that result in hurt or harm, then much of how we communicate 
could indeed be called “violent” communication. 

 
 

Source #2:  Parshat Va’era – Shemot chapters 6-9 
God, Moshe, Bnai Yisrael and Pharaoh in Egypt 

 

The root for the word “shema” (ש.מ.ע.) appears eleven times in parashat Va’era.   
What does the root ש.מ.ע. seem to mean the examples below?  Hear, Listen, or Understand? 

****** 

I have now  ______  the moaning of the Israelites because the Egyptians are holding them in 
bondage, and I have remembered My covenant.                                                                     Shemot  6:5 

י׃ ר ֶאת־ְּבִריִתֽ ֹ֖ ם וֶָאְזּכ ים אָֹת֑ יִם ַמֲעִבִד֣ ר ִמְצַר֖ ל ֲאֶׁש֥ י יְִׂשָרֵא֔ ְעִּתי  ֶאֽת־נֲַאַק֙ת ְּבֵנ֣ י  ָׁשַמ֗ ם ׀ ֲאִנ֣  וְַג֣

 

But when Moses told this to the Israelites,  they would not _______  to Moses, their spirits 
crushed by cruel bondage.                                                                                                            Shemot  6:9 

ה׃ ה ָקָׁשֽ ֶצר ֔רּוַח ּוֵמֲעבָֹד֖ ֹ֣ ה ִמּק ל  וְ֤�א ָׁשְֽמעּו֙  ֶאל־מֶֹׁש֔ י יְִׂשָרֵא֑ ן ֶאל־ְּבֵנ֣ ה ֵּכ֖ ר מֶֹׁש֛   וַיְַדֵּב֥

 

A nd the magicians said to Pharaoh, “This is the finger of God!” But Pharaoh’s heart stiffened 
and  he did not _____   them, as the LORD had spoken.                                                 Shemot 8:15 

ר ה' ׃ ר ִּדֶּב֥ ם ַּכֲאֶׁש֖ ע  ֲאֵלֶה֔ ק ֵלב־ַּפְרעֹ֙ה  וְֽ�א־ָׁשַמ֣ וא וַּיֱֶחַז֤ ים ִה֑ ע ֱא�ִה֖ ה ֶאְצַּב֥ ֹ֔   וַּיֹאְמ֤רּו ַהַֽחְרֻטִּמי֙ם ֶאל־ַּפְרע
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Source #3A: Parashat Ki Tisa - Shemot 32:6-14 

God and Moshe on Har Sinai 

6. Early next day, the people offered up burnt offerings and brought sacrifices of well-being; they 
sat down to eat and drink, and then rose to dance. 7. The LORD spoke to Moses, “Hurry down, 
for your people, whom you brought out of the land of Egypt, have acted basely. 8. They have 
been quick to turn aside from the way that I enjoined upon them. They have made themselves a 
molten calf and bowed low to it and sacrificed to it, saying: ‘This is your god, O Israel, who 
brought you out of the land of Egypt!’” 9. The LORD further said to Moses, “I see that this is a 
stiffnecked people. 10. Now, let Me be, that My anger may blaze forth against them and that I 
may destroy them, and make of you a great nation.” 11. But Moses implored the LORD his God, 
saying, “Let not Your anger, O Lord, blaze forth against Your people, whom You delivered from 
the land of Egypt with great power and with a mighty hand. 12. Let not the Egyptians say, ‘It was 
with evil intent that [God] delivered them, only to kill them off in the mountains and annihilate 
them from the face of the earth.’ Turn from Your blazing anger, and renounce the plan to punish 
Your people. 13. Remember Your servants, Abraham, Isaac, and Israel, how You swore to them 
by Your Self and said to them: I will make your offspring as numerous as the stars of heaven, 
and I will give to your offspring this whole land of which I spoke, to possess forever.” 14. And the 
LORD renounced the punishment [God] had planned to bring upon [God’s] people. 

ר ה' מּו ְלַצֵחֽק׃ ז)וַיְַדֵּב֥ ל וְָׁש֔תֹו וַּיָֻק֖ ֹ֣ ֱאכ ֶׁשב ָהָע֙ם ֶלֽ ים וֵַּי֤ ׁשּו ְׁשָלִמ֑ ת וַּיֲַע֣לּו עֹ֔�ת וַּיִַּג֖ ָּמֳחָר֔ ימּ֙ו ִמֽ  ו) וַּיְַׁשִּכ֙
ר ֶר֙� ֲאֶׁש֣ ר ִמן־ַהֶּד֙ רּו ַמֵה֗ יִם׃ ח) ָס֣ ֶרץ ִמְצָרֽ ית ֵמֶא֥ ר ֶהֱעֵל֖ ת ַעְּמ֔� ֲאֶׁש֥ י ִׁשֵח֣ ד ִּכ֚ ה ֶל�־ֵר֕  ֶאל־מֶֹׁש֑

ר ֶהֱֽע֖לּו� ל ֲאֶׁש֥ י֙� יְִׂשָרֵא֔ ֶּלה ֱא�ֶה֙ אְמ֔רּו ֵא֤ ֹ֣ ֲחוּו־לֹ֙ו וַּיְִזְּבחּו־֔לֹו וַּי ה וַּיְִׁשַּתֽ ֶגל ַמֵּסָכ֑ ם ֵע֖ ם ָעׂ֣שּו ָלֶה֔  ִצּוִיִת֔
ֶרף ֽהּוא׃ ֹ֖ ה וְִהֵּנ֥ה ַעם־ְקֵׁשה־ע ם ַהֶּז֔ יִת֙י ֶאת־ָהָע֣ ה ָרִא֙ אֶמר ה' ֶאל־מֶֹׁש֑ ֹ֥ יִם׃ ט)וַּי ֶרץ ִמְצָרֽ  ֵמֶא֥

י ה' ה ֶאת־ְּפֵנ֖ ל מֶֹׁש֔ ה אֹוְת֖� ְל֥גֹוי ָּגֽדֹול׃ יא) וַיְַח֣ ֱעֶׂש֥ ם וְֶאֽ ם וֲַאַכֵּל֑ י ָבֶה֖ י וְִיַֽחר־ַאִּפ֥  י) וְַעָּת֙ה ַהִּנ֣יָחה ִּל֔
ה׃ ד ֲחָזָקֽ ַח ָּג֖דֹול ּוְבָי֥ ֹ֥ יִם ְּבכ ֶרץ ִמְצַר֔  ֵמֶא֣ אָת֙ ר הֹוֵצ֙ � ֲאֶׁש֤ ה ַאְּפ֙� ְּבַעֶּמ֔ ה ה' יֱֶחֶר֤ אֶמר ָלָמ֤ ֹ֗ יו וַּי  ֱא�ָה֑
ה י ָהֲֽאָדָמ֑ ל ְּפֵנ֣ ם ֵמַע֖ ים ּ֨וְלַכ�ָת֔ ג אָֹת֙ם ֶּבָֽהִר֔ ֹ֤ ה ֽהֹוִציָא֙ם ַלֲהר ר ְּבָרָע֤ ֹ֗ יִם ֵלאמ  יב) ָלָּמ֩ה יֹאְמ֨רּו ִמְצַר֜
ר י� ֲאֶׁש֨ ל ֲעָבֶד֗ ק ּוְליְִׂשָרֵא֜ ר ְלַאְבָרָה֩ם ְליְִצָח֨ ֹ֡ ה ְלַעֶּמֽ�׃ יג) ְזכ ם ַעל־ָהָרָע֖ � וְִהּנֵָח֥  ׁ֚שּוב ֵמֲח֣רֹון ַאֶּפ֔
ר את ֲאֶׁש֣ ֹ֜ ֶרץ ַהּז יִם וְָכל־ָהָא֨ י ַהָּׁשָמ֑ ם ְּככֹוְכֵב֖ ם ַאְרֶּב֙ה ֶאֽת־ַזְרֲעֶכ֔ ר ֲאֵלֶה֔ ְעָּת ָלֶה֮ם ָּב֒� וְַּתַדֵּב֣  נְִׁשַּב֣

ר ַלֲעׂ֥שֹות ְלַעּֽמֹו׃ ר ִּדֶּב֖ ה ֲאֶׁש֥ ָרָע֔ ֶחם ה' ַעל־ָה֣ ם וְנֲָח֖לּו ְלעָֹלֽם׃ יד) וַּיִָּנ֖ ְרִּתי ֶאֵּת֙ן ְלַזְרֲעֶכ֔  ָאַמ֗
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Source #3B: Parashat Ki Tisa - Shemot Rabbah 42:9  
God and Moshe on Har Sinai 

“Now, let Me be, that My anger may blaze forth against them and that I may destroy 
them.” Is it possible that Moshe was holding on to the Holy One Blessed Be that [God] 
said “Let Me be”? But to what is the matter similar?  To a king, who becomes angry with 
his child. Taking him into a small room to strike him, the king begins to yell, "Leave me 
alone to strike him!" The child's teacher is standing outside and wonders: “The king and 
his child are alone inside the room. Why does he shout, ‘Leave me alone?’ if not to say 
that he wants me to come in and make peace between him and his child. That is why he 
is yelling ‘Let me be!” Such is the case with what the Holy One Blessed Be says to Moshe. 
“Now, let Me be,” Moshe said, “The Holy One Blessed Be is saying ‘Let Me be!’ because 
[God] wants me to help make peace with  Bnei Yisrael , that’s why [God] is saying ‘Now, 
let me be!” Immediately, Moshe began to ask for compassion for  Bnei Yisrael. 

 "ַעָּתה ַהּנִיָחה ִלי וְיִַחר ַאִּפי ָּבֶהם וֲַאַכֵּלם." וְִכי מֶׁשה ָהיָה ּתֹוֵפׂש ְּבַהָּקדֹוׁש ָּברּו� הּוא ֶׁשהּוא
 אֹוֵמר "ַהּנִיָחה ִלי"?  ֶאָּלא ְלָמה ַהָּדָבר ּדֹוֶמה? ְלֶמֶל� ֶׁשָּכַעס ַעל ְּבנֹו וְִהְכנִיסֹו ְלִקיטֹון ּוַמְתִחיל
 ְלַבֵּקׁש ְלַהּכֹותֹו. וְָהיָה ַהֶּמֶל� ְמַצֵעק ִמן ַהִּקיטֹון "ַהּנִיָחה ִלי ֶׁשַאֶּכּנּו!" וְָהיָה ַּפְדּגֹוג עֹוֵמד ַּבחּוץ.
 ָאַמר ַהַּפְדּגֹוג, "ַהֶּמֶל� ּוְבנֹו ִלְפנִים ַּבִּקיטֹון, ָלָּמה הּוא אֹוֵמר 'ַהּנִיָחה ִלי'? ֶאָּלא ִמְּפנֵי ֶׁשַהֶּמֶל�
 ְמַבֵּקׁש ֶׁשֵאֵל� וֲַאַפיְֶסנּו ַעל ְּבנֹו, ְלָכ� הּוא ְמַצֵעק 'ַהּנִיָחה ִלי!'" ָּכ� ָאַמר ַהָּקדֹוׁש ָּברּו� הּוא

 ְלמֶׁשה. וְַעָּתה "ַהּנִיָחה ִלי" ָאַמר מֶׁשה, "ִמְּפנֵי ֶׁשַהָּקדֹוׁש ָּברּו� הּוא רֹוֶצה ֶׁשֲאַפּיֵס ַעל יְִׂשָרֵאל,
  ְלִפיָכ� הּוא אֹוֵמר 'וְַעָּתה ַהּנִיָחה ִלי!'" ִמּיָד ִהְתִחיל ְלַבֵּקׁש ֲעֵליֶהם ַרֲחִמים.
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Source #4  Parashat Korach  - Bamidbar 16:1 -11 

Moshe and Korah 

1) Now Korah, son of Izhar son of Kohath son of Levi, betook himself, along with Dathan 
and Abiram sons of Eliab, and On son of Peleth—descendants of Reuben— to rise up 
against Moses, together with two hundred and fifty Israelites, chieftains of the 
community, chosen in the assembly, men of repute. 2) They combined against Moses 
and Aaron and said to them, “You have gone too far! For all the community are holy, all 
of them, and the LORD is in their midst. 3) Why then do you raise yourselves above the 
LORD’s congregation?” 4) When Moses _______, he fell on his face. 5) Then he spoke 
to Korah and all his company, saying, “Come morning, the LORD will make known who 
is [God’s] and who is holy, and will grant him access to [Godself]; [God] will grant 
access to the one [God] has chosen. 6) Do this: You, Korah and all your band, take fire 
pans, 7) and tomorrow put fire in them and lay incense on them before the LORD. Then 
the man whom the LORD chooses, he shall be the holy one. You have gone too far, sons 
of Levi!” 8) Moses said further to Korah, “_________, sons of Levi.  9) Is it not enough 
for you that the God of Israel has set you apart from the community of Israel and given 
you access to [God], to perform the duties of the LORD’s Tabernacle and to minister to 
the community and serve them? 10) Now that [God] has advanced you and all your 
fellow Levites with you, do you seek the priesthood too? 11) Truly, it is against the LORD 
that you and all your company have banded together. For who is Aaron that you should 
rail against him?”  

ֶלת ְּבֵנ֥י ְראּוֵבֽן׃ ב וְ֥אֹון ֶּבן־ֶּפ֖ י ֱאִליָא֛ ם ְּבֵנ֧ ן וֲַאִביָר֜ י וְָדָת֨ ת ֶּבן־ֵלִו֑ ר ֶּבן־ְקָה֖ ַרח ֶּבן־יְִצָה֥ ֹ֔ ח ק  א) וַּיִַּק֣
ד י מֹוֵע֖ ה ְקִרֵא֥ י ֵעָד֛ יִם נְִׂשיֵא֥ ים ּוָמאָת֑ ל ֲחִמִּׁש֣ ים ִמְּבֵנֽי־יְִׂשָרֵא֖ ה וֲַאנִָׁש֥ מּ֙ו ִלְפֵנ֣י מֶֹׁש֔  ב) וַּיָֻק֙

ים ם ְקדִֹׁש֔ י ָכל־ָהֵֽעָד֙ה ֻּכָּל֣ ן וַּיֹאְמ֣רּו ֲאֵלֶה֮ם ַרב־ָלֶכ֒ם ִּכ֤ ֹ֗ ה וְַעֽל־ַאֲהר ם׃ ג) וִַּיָּֽקֲה֞לּו ַעל־מֶֹׁש֣  ַאנְֵׁשי־ֵׁשֽ
ַרח ֹ֜ ר ֶאל־ק ל ַעל־ָּפָנֽיו׃  ה)  וַיְַדֵּב֨ ֹ֖ ה וַּיִּפ ע  מֶֹׁש֔ ל ה'׃ ד)  וִַּיְׁשַמ֣ ְתנְַּׂש֖אּו ַעל־ְקַה֥ ם ה' ּוַמּ֥דּוַע ִּתֽ  ּוְבתֹוָכ֖
ר יְִבַחר־ּ֖בֹו ת ֲאֶׁש֥ יו וְֵא֛ יב ֵאָל֑ ע ה' ֶאת־ֲאֶׁשר־֛לֹו וְֶאת־ַהָּק֖דֹוׁש וְִהְקִר֣ ֶקר וְיַֹד֨ ֹ֠  וְֶאֽל־ָּכל־ֲעָדתֹ֮ו ֵלאמֹ֒ר ּב
ן ׁש וְִׂשימּ֩ו ֲעֵליֶה֨ ן ׀ ֵא֡ ַרח וְָכל־ֲעָדֽתֹו׃ ז) ּוְת֣נּו ָבֵה֣ ֹ֖ ם ַמְחּ֔תֹות ק את ֲעׂ֑שּו ְקחּו־ָלֶכ֣ ֹ֖ יו׃ ו) ז יב ֵאָלֽ  יְַקִר֥
אֶמר ֹ֥ י ֵלִוֽי׃ ח) וַּי ם ְּבֵנ֥ ר ה' ֣הּוא ַהָּק֑דֹוׁש ַרב־ָלֶכ֖ יׁש ֲאֶׁשר־יְִבַח֥ ה ָהִא֛ ר וְָהיָ֗ י ה' ָמָח֔ ֶרת ִלְפֵנ֤ ֹ֜  ְקט
ת ל ֶאְתֶכ֙ם ֵמֲעַד֣ י יְִׂשָרֵא֤ ם ִּכֽי־ִהְבִּדיל֩ ֱא�ֵה֨ ט ִמֶּכ֗ י ֵלִוֽי׃ ט) ַהְמַע֣ ַרח  ִׁשְמעּו־ָנ֖א  ְּבֵנ֥ ֹ֑ ה ֶאל־ק  מֶֹׁש֖

ה ְלָׁשְרָתֽם׃ ד ִלְפֵנ֥י ָהֵעָד֖ ֹ֛ ן ה' וְַלֲעמ ד ֶאת־ֲעבַֹד֙ת ִמְׁשַּכ֣ ֹ֗ יו ַלֲעב ם ֵאָל֑ יב ֶאְתֶכ֖ ל ְלַהְקִר֥  יְִׂשָרֵא֔
ְת֔� ן ַאָּת֙ה וְָכל־ֲעָד֣ ם ַּגם־ְּכֻהָּנֽה׃ יא) ָלֵכ֗ � ּוִבַּקְׁשֶּת֖ י ִאָּת֑ י� ְבנֵי־ֵלִו֖ ְת֔� וְֶאת־ָּכל־ַאֶח֥ ֹֽ  י) וַּיְַקֵר֙ב א

יו׃ ינּו] ָעָלֽ י תלונו [ַתִּל֖ ן ַמה־֔הּוא ִּכ֥ ֹ֣ ים ַעל־ה' וְַאֲהר   ַהּנָֹעִד֖
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The Kiss of Death:  
A Taste of Israeli Women’s Midrash 

 
Rabbi Avi Killip – killip@hadar.org 

 
 

  
השירים רבה א:ה  Shir Ha-Shirim Rabbah 1:5 שיר 

 ִיָּׁשֵקִני  ִמְּנִׁשיקֹות  ִּפיהּו  ִּכי־טֹוִבים  ּדֶֹדיךָ  ִמּיָיִן :
 (שיר השירים א:ב).

ורבנין  אמר הקב"ה משוקיותהון עלי, 
לינטל נפשיהון של אלו  עתידין   אמרין 

עזריה מצאנו שנפשו  בנשיקה אמר רבי 
 של אהרן לא נטלה אלא בנשיק' הדא הוא

ויעל אהרן הכהן אל הר ההר על פי  דכתיב '
במדבר לג:לח), ונפשו של וימת שם' (  ה' 
וימת שם משה עבד ה'  משה מנין שנא' '

מנין דכתיב  על פי ה'' (דברים לד:ה), מרים 
 (במדבר כ) 'ותמת שם מרים' מה 'שם'

להלן 'על פי ה' ' אף כאן כן אלא  שנא' 
 שגנאי לפרשו.

 

Oh, let him kiss me (yishakeini ) with the kisses of your 
mouth” (Song of Songs 1:2). 
The Holy Blessed One said their desire (meshukayuton ) is for 
me; and the Rabbis say:  These ones’ souls will be taken 
with a kiss.  Rabbi Azariah said:  We found that Aaron’s soul 
was taken by none other than a kiss, as is written, “And 
Aaron the Priest went up on Hill's Hill, at God’s word (lit. by 
God’s mouth), and died there ” (Numbers 33:38).  And from 
where do we know as regards Moses’ soul?  As is said, “And 
there died Moshe, the servant of God, at God's word” 
(Deuteronomy 34:5).  And from where do we know as 
regards Miriam?  Since it is written, “And Miriam died there ” 
(Numbers 20:1).  Just as the there later on [with Aaron and 
Moses] is by God's mouth, so too here; but it is indecent to 
spell it out.   

Questions: 
1.  According to this midrash, how do Moses and Aaron die?  What does this language imply about 
their deaths?  What does the image evoke?   
2.  Why does the midrash claim it would be “indecent” to say the same about Miriam? 
3.  Take a moment to discuss what you imagine Miriam’s death was like for her and the community. 

Miriam’s Passing – מדרש פטירת מרים 
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Tamar Biala – תמר ביאלה  
, ידיעות אחרונות והסוכנות היהודית, 2009)  (בתוך: דרשוני – מדרשי נשים

התקיים ששבה מרים למחנה,  היום   מאותו 
 בה מה שאמר הקב"ה 'ֲהלֹא  ִתָּכֵלם '

בתוך נחבאת  והייתה  במדבר יב:יד)  ) 
מתגלית עוד לבני ישראל.  האוהל ולא 

 כאותה הלבנה, שביקשה אף היא למלוך
ומעטי את עצמך', לכי   בשווה, ונאמר לה '

בשעה שיורדת החשיכה,  היתה יוצאת רק 
 וממהרת אל אותה הבאר שהניח להם

מתגלגלת עמם  הקב"ה, שהיתה 
 במסעותיהם.

From the day that Miriam returned to the encampment 
God's statement about her “would she not be disgraced?” 
(Numbers 12:14) was fulfilled, and she hid in the tent and no 
longer revealed herself to the Children of Israel.  Like the 
moon, which, too, sought to reign as an equal, and was told 
“Go and diminish yourself,” she would emerge only at the 
time when darkness would descend, and hurry to that well 
which the Holy Blessed One had left them, which tumbled 
along with them on their journeys. 

בדד, שפחד העם מצרעת  ישבה מרים 
ממתנת היתה  ֶׁשָּבּה , שמא תשוב, ואף היא 

ותשחית פניה, שתבוא   לאותה הצרעת 
  ותיטול נשמתה.

Miriam sat alone, as the people were scared of her leprosy, 
lest it return, and she herself waited for that leprosy to 
come and destroy her face and take her soul. 

לילה בשעה שהיתה היתה עושה בכל   ומה 
גוחנת על אותם לאותה באר?  היתה   באה 

זיו פניה. לראות בהם אם הועם   מים, 
נאכל, שתלוי בהן   ביקשה לידע שמא עור 

בקבריהן. ושוקעות להן  שבות   ועיניה, 
זיו  באותה שעה שהיתה רואה שפניה, 

מחילה ומחול  נהרה נסוך עליהן, שביקשה 
אותן עליהן, שלא רואין   לה - היתה בוכה 

נושקין להן עוד, לא אהובּה ,  בני אדם ולא 
  לא אחיה ולא חברותיה.

And what would she do every night at the time that she 
would come to the well?  She would lean down to those 
very same waters, to see if the delicate splendor of her face 
had dimmed.  She wanted to know if the skin on it had been 
devoured, and her eyes sunk again in their graves.  When at 
that time she would see that the light still flowed from her 
countenance, that she had asked for forgiveness and been 
forgiven—she wept for her face, which nobody any longer 
ever saw or kissed, not her beloved, not her brothers, not 
her friends. 

בשעה שהלכה כדרכה לבאר,  לילה אחד, 
 וביקשה לבדוק אספקלריה שלה, נתגלו

לבנה המים מעל פניה פני   לה באותם 
 במילואה.  היו דמעותיה נושרות לתוך
ופני הלבנה  הבאר, ובבואות של פניה 

  מתערבבות זו בזו.

One night, at the time she usually went to the well to check 
her speculum, the moon that hung above her appeared to 
her in the water.  Her tears dripped into the well, and the 
reflections of her face and of the moon mixed one with the 
other. 

שוקעים. החלו המים   עוד היא בוכה, 
 ביקשה מרים לראות מה היה להן, כפפה

As she cried, the waters began to recede.  She wanted to 
know what they were up to and she doubled over the 
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 עצמה על פי הבאר ונפל לבה בקרבה,
במים איקונין שלה.  אימצה  שלא נראו 

ומתוך כך עלתה בהם  עיניה לתוך המים 
היתה הלבנה במילואה.   לבנה   שוב 
והיו פניה מסתתרים במים,   מרצדת 

  ומתגלים ונדמים כפני יוכבד אמה.

mouth of the well and her heart sank, as her image was no 
longer visible in the water.  She strained her eyes into the 
waters and the moon rose in them again in all her fullness. 
The moon trembled in the waters, and her visage hid and 
revealed itself and seemed like that of her mother, 
Yocheved. 

 גאה לבה של מרים, שגעגועים שהיו
 כלואים בה מיום שמתה אמה שברו מפתח

והציפוהו.  ביקשה להביט בה עוד,  של לב 
שהרגישה פה עד   השקיעה ראשה בבאר 

  נושק לה על פיה.

Miriam’s heart rose up, as the longings imprisoned in her 
from the day that her mother had died broke the lock of her 
heart and flooded her.  She wanted to look at her more, 
sank her head into the well until she felt a mouth kissing her 
on her lips. 

 .Her empty pitcher slipped to the ground and shattered  נשמט כדה הריק לאדמה ונשבר.  

איילת אותו שקראוהו   עם אור ראשון, 
בנות ישראל למלא כדיהן  השחר, באו 

 מאותה הבאר ומצאוה שהיא יבשה.
אחותנו שתעלה את  אמרו, נקרא למרים 

בנדודינו אלא ניתנה לנו באר   המים, שלא 
  בעבורה.

At first light, the one called the morning star, the daughters 
of Israel came to fill their pitchers at that same well and 
found it dry.  They said, let’s call our sister Miriam to raise 
the waters, since this well has been given to us in our 
wanderings only because of her. 

שיראות לאותו האוהל,  תיכנס   אמרו: מי 
  היו מלבוא בו.

They said, “Who will go into that tent?” since they were 
scared to.   

אני אכנס, שמחמת  אמרה ציפורה: 
אישי אלי, נזרקה בה  שביקשה להשיב את 

  אותה המחלה.

Zipporah said:  “I will, since after all this disease infected 
her because she tried to bring my husband back to me.” 

 מצאתה שהיא שכובה במיטתה, מעוטפת
עיניה עצומות ופיה שמוט רך,   באור 

  כתינוקת.

She found her lying in her bed, draped in a gentle light, her 
eyes closed and her lips pursed like a baby’s. 

אחותי.  ”.She said, “We will return to you, my sister  אמרה,  הדרן עלך 

 .She exited, and told them  יצאה ואמרה להן.

בשעה שהיו מכינות גופתה  יש אומרים, 
היו סופדות לה 'ִמי  זֹאת  ַהִּנְׁשָקָפה  לקבורה 

 ְּכמֹו  ָׁשַחר  ָיָפה  ַכְּלָבָנה ' (שיר השירים ו ,י).

Some say, that as they were preparing her body for burial 
they wailed over her, “Who is she that shines through like 
the dawn, beautiful as the moon?” (Song of Songs 6:10). 
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 ויש אומרים שהיו סופדות: 'ִיָּׁשֵקִני
  ִמְּנִׁשיקֹות  ִּפיהּו ' (שיר השירים א, ב).

And some say they wailed “Oh, let him kiss me (yishaqeni) 
with the kisses of your mouth ” (Song of Songs 1:2). 

 לכי ומעטי את עצמך - בבלי חולין דף ס:.

מתגלגלת עמם  לאותה הבאר ...  שהיתה 
אותו  במסעותיהם – במדבר רבה  פרשה א.  

לו איילת השחר – ירושלמי, יומא, פרק  שקראו 

בנדודינו אלא ניתנה לנו באר   ג ה"ב.  שלא 
 בעבורה -  במדבר רבה  פרשה א.  שביקשה

אישי אלי- ספרי במדבר צט.   להשיב את 

Go and diminish yourself (Talmud Bavli, Hullin 60b) That 
well… on their journeys (BeMidbar Rabbah 1:2) The one 
called the morning star (Talmud Yerushalmi, Yoma 3:2) 
Since this well has been given to us in our wanderings only 
because of her (BeMidbar Rabbah 1:2) This disease infected 
her because she tried to bring my husband back to me – 
(Sifrei BeMidbar 99) We will return to you – the traditional 
recitation on completing the study of a Tractate of Talmud.   

 
Questions: 
1.  How long has leprosy affected Miriam’s life?  Her self-perception?  Her community standing? 
2.  What does she long for? 
3.  Do you think her death has honor? 
4.  Does this midrash resonate with modern experience of disease and social stigma? 
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THE BOOK OF RUTH:  
BEING JEWISH WHEN THE WORLD IS UPSIDE DOWN 

 
Rabbi Barry Dov Katz 

Conservative Synagogue Adath Israel of Riverdale 
Shavuot 5780 

 
This shiur was inspired by a lecture delivered by Prof. Christine Hayes,  

Hartman Institute, Summer 2019 
 

Introduction:  

The Book of Ruth begins with a cataclysm, a famine that upends everything. Poverty. 
Dislocation and people leave their communities. Identities are challenged as people 
marry people they would not have expected to marry. People die unexpectedly and 
before their time. The world is upside down. 

The Book of Ruth does not flinch. It faces the challenge of this time squarely and 
offers a variety of ways to cope with upheaval. At the center of the book is a woman 
named Ruth. She is a Moabite, from a tribe that has a bad history with the Israelites. 
In her native Moav, she meets a refugee Israelite and marries him. Her husband dies 
(along with his brother and father) and when her Naomi, her mother-in-law tells her 
to go back to live among her own people, Ruth refuses. She says that she wants to go 
with Naomi. At a time when it would have been easy for her to say, “Outta here,” 
Ruth chooses to throw her lot in with her mother-in-law and with the Jewish people.  
In doing so, she becomes a symbol of how one deals with a time that no one can 
imagine. 

Why does she stay with Naomi? The Book of Ruth suggests several possibilities and 
the rabbis add their own. And each of these is an example of how different 
expressions of Jewish identity can be a response to world being upside down. Ruth 
For some, it will discovering or falling back on faith, for others it will be doubling down 
on the bonds of love that tie us to other Jews in our lives, still others will focus on 
family or community or the land of Israel, and others will rely on the traditions of 
Judaism, Jewish laws and practices that can ground us.  

As you read or study this packet with a partner, think about: How does each text 
suggest a different understanding of why Ruth joins the Jewish people? What is the 
essence of Judaism (or at least what attracts Ruth to Judaism) that is expressed by 
each text?  

And then, think about this time:  What are the ways that Judaism has been grounding 
to you in your life and now, during the coronavirus? Has this changed? What are the 
ways you wish Judaism could help you at this time? Which expressions of Judaism 
would you like to claim as a source of strength for the coming months?  

Enjoy your studying! Hag Sameach- Happy Shavuot!   Rabbi Barry Dov Katz 
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BOOK OF RUTH 1:15-18 

ְך, ֶאל טו ה ְיִבְמתֵּ בָׁ - ַותֹּאֶמר, ִהנֵּה שָׁ

ּה, ְוֶאל י  - ַעמָׁ ; שּוִבי, ַאֲחרֵּ ֱאֹלֶהיהָׁ

ְך -ִתְפְגִעי- ַותֹּאֶמר רּות ַאל טז ְיִבְמתֵּ

ִיְךבִ  ַאֲחרָׁ ְך לָׁשּוב מֵּ ְזבֵּ - : ִכי ֶאלי, ְלעָׁ

ִלין ִליִני אָׁ ְך, ּוַבֲאֶשר תָׁ לֵּ ְלִכי אֵּ - ֲאֶשר תֵּ

י -  ְך ַעִמי, וֵּאֹלַהִיְך ֱאֹלהָׁ  ַעמֵּ
ר;  יז  בֵּ ם ֶאקָׁ מּות, ְושָׁ מּוִתי אָׁ ַבֲאֶשר תָׁ

ה יֹוִסיף ה ַיֲעֶשה ְיהוָׁה ִלי, ְוכֹּ ִכי -- כֹּ

ינְֵּך יִני ּובֵּ ֶות, ַיְפִריד בֵּ ֶרא,   יח  ַהמָׁ ַותֵּ

ּה;  ִמתְ - ִכי ֶלֶכת ִאתָׁ ַאֶמֶצת ִהיא לָׁ

ֶליהָׁ  ר אֵּ  ַוֶתְחַדל, ְלַדבֵּ
 

15 And she said, “See, your sister-

in-law has gone back to her 

people and to her gods; return 

after your sister-in-law.” 16 But 

Ruth said, “Do not urge me to 

leave you or to return from 

following you. For where you, go I 

will go, and where you lodge, I 

will lodge. Your people shall be 

my people, and your God my God. 

17 Where you die, I will die, and there will I be buried. May the Lord do so to me and 

more also if anything but death parts me from you.” 18 And when Naomi saw that 

she was determined to go with her, she said no more. 

BASED ON WHAT RUTH SAYS HERE, HOW WOULD 

YOU DESCRIBE RUTH’S MOTIVATION(S) TO STAY 

WITH NAOMI?   

 

 

  

Chana Helen Rosenberg, The Love of Naomi and Ruth 
https://theisraelbible.com/2019/02/14/biblical-art-the-love-
of-naomi-and-ruth/ 

 

https://theisraelbible.com/2019/02/14/biblical-art-the-love-of-naomi-and-ruth/
https://theisraelbible.com/2019/02/14/biblical-art-the-love-of-naomi-and-ruth/
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BOOK OF RUTH 2:11-12 

(11) Boaz said in reply, “I have been told of all that you did for your mother-in-law after the 

death of your husband, how you left your father and mother and the land of your birth and 

came to a people you had not known before. (12) May the LORD reward your deeds. May 

you have a full recompense from the LORD, the God of Israel, under whose wings I have 

sought refuge. 

אמֶ  (יא) ֹֹּּ֣ ַע֙ז ַוי י ַוַיַַּ֤ען בֹֹּּ֙ ַעְזִבִ֞ ְך ַוַתַּֽ ֵׁ֑ ֹות ִאישֵּ י מֹּ֣ ֵ֖ ְך ַאֲחרֵּ ִשי֙ת ֶאת־ֲחמֹותֵָּ֔ ל ֲאֶשר־עָׁ י כַֹּּ֤ ד ִלִ֗ ד ֻהַגַּ֜ ּה ֻהגֵֹּּ֙ ר לָָׁ֔

ֹום׃ ֹול ִשְלשַּֽ ַעְת ְתמֶׁ֥ ַדֵ֖ ר לֹּא־יָׁ ם ֲאֶשֶׁ֥ י ֶאל־ַעַ֕ ְלִכָ֔ ֹּ֣ ְך ַותֵּ ֹוַלְדתֵָּ֔ ֶר֙ץ מַּֽ ְך ְוֶא֙ יְך ְוִאמִֵּ֗ ִבֹּ֣ ְך   (יב ) אָׁ ֵׁ֑ ֳעלֵּ ם ה' פָׁ ֶׁ֥ ְיַשלֵּ

לּוְתִהֹּ֙  אֵָּ֔ י ִיְשרָׁ ֹּ֣ ם ה' ֱאֹלקֵּ ִעַּ֤ ה מֵּ מִָׁ֗ ְך ְשלֵּ יו׃ י ַמְשֻכְרתֵַּּ֜ ַּֽ פָׁ ַחת־ְכנָׁ ֹות ַתַּֽ את ַלֲחסֶׁ֥ ֵ֖  ֲאֶשר־בָׁ

 

BASED ON WHAT BOAZ SAYS HERE, HOW DOES HE 

VIEW RUTH’S DECISION TO STAY WITH NAOMI? 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

Sandy Freckleton Gagan, “Whither Thou Goest” 

 

https://betterlivingthroughbeowulf.com/walking-the-road-of-shards-hands-joined/sandy-freckleton-gagan/
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MARGE PIERCY, “THE BOOK OF NAOMI AND RUTH”  

 
 
When you pick up the Tanakh and read 
the Book of Ruth, it is a shock 
how little it resembles memory. 
It's concerned with inheritance, 
lands, men's names, how women 
must wiggle and wobble to live. 

 
 
Show me a woman who does not dream 
a double, heart's twin, a sister 
of the mind in whose ear she can whisper, 
whose hair she can braid as her life 
twists its pleasure and pain and shame. 
Show me a woman who does not hide 
in the locket of bone that deep 
eye beam of fiercely gentle love 
she had once from mother, daughter, 
sister; once like a warm moon, 
that radiance aligned the tides 
of her blood into potent order. 
  

Yet women have kept it dear 
for the beloved elder who 
cherished Ruth, more friend than 
daughter. Daughters leave. Ruth 
brought even the baby she made 
with Boaz home as a gift. 
Where you go, I will go too, 
your people shall be my people, 
for what is yours I will love 
as I love you, oh Naomi 
my mother, my sister, my heart. 

At the season of first fruits, we recall 
two travelers, co-conspirators, scavengers 
making do with leftovers and mill ends, 
whose friendship was stronger than fear, 
stronger than hunger, who walked together, 
the road of shards, hands joined. 
 
 

HOW DOES PIERCY IMAGINE RUTH’S MOTIVATION TO 
STAY WITH NAOMI? 
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MIDRASH RUTH RABBAH 2:22 
 

“And Ruth said, ‘Do not entreat me to leave you and to turn back from following after 
you’” (Ruth 1:16). 
 

What is the meaning of ‘Do not entreat me’?  
Do not sin against me; do not turn your misfortunes away from me. 

 

‘to leave you and to turn back from following after you’ [means] I am fully resolved 
to convert under any circumstances, but it is better than it should be at your hands 
than at those of another.  
 

When Naomi heard this, she began to unfold to her the laws of conversion, saying: 
‘My daughter, it is not the custom of daughters of Israel to frequent Gentile theaters 
and circuses,’ to which she replied, ‘wherever you go, I will go.’  
 

She continued, ‘My daughter, it is not the custom of daughters of Israel to dwell in a 
house which has no mezuzah,’ to which she responded, ‘and wherever you lodge I 
will lodge.’  
 

‘Your people will be my people’ refers to the penalties and admonitions [of the 
Torah], ‘And your God my god’ to the other commandments (mitzvot) of the Bible… 
 

‘Where you die, I will die’ refers to the four forms of capital punishment inflicted by 
the court, viz., stoning, burning, beheading and strangulation. 
 

 ‘And there I will be buried,’-- these are the two graves prepared by the court, one for 
those who have suffered stoning and burning, the other for those decapitated and 
strangled. 

 

ִיְך ַמהּו ַאל ִתְפְגִעי בִ  ַאֲחרָׁ ְך לָׁשּוב מֵּ ְזבֵּ ַלי,  ַותֹּאֶמר רּות ַאל ִתְפְגִעי ִבי ְלעָׁ א עָׁ ה לָּׁה לֹּא ֶתֱחטָׁ ְמרָׁ י, אָׁ

ב ַעל יָׁ  קֹום ַדְעִתי ְלִהְתַגיֵּר, ֶאלָׁא מּוטָׁ ל מָׁ ִיְך, ִמכָׁ ַאֲחרָׁ ְך לָׁשּוב מֵּ ְזבֵּ ַעִיְך ִמִני, ְלעָׁ א ִתְסִבין ְפגָׁ ְך ְולֹּא  לָׁ דֵּ

ְך ִהְתִחילָׁה סֹוֶדֶרת לָּׁה ִהְלכ ֳעִמי כָׁ ה נָׁ ְמעָׁ ן ֶששָׁ יוָׁ י ַאֶחֶרת. כֵּ ִרים,ַעל ְידֵּ ן  ֹות גֵּ ין ַדְרכָׁ ה לָּׁה ִבִתי אֵּ ְמרָׁ אָׁ

ה לָּׁה, ֶאל ְמרָׁ ִסיאֹות ֶשל גֹוִים. אָׁ י ִקְרקָׁ תֵּ אֹות ּוְלבָׁ יַאְטרָׁ י תֵּ תֵּ ילְֵּך ְלבָׁ ל לֵּ אֵּ ְלִכי   ֶשל ְבנֹות ִיְשרָׁ ֲאֶשר תֵּ

דּור ְבַבִית שֶ  ל לָׁ אֵּ ן ֶשל ִיְשרָׁ ין ַדְרכָׁ ה לָּׁה ִבִתי אֵּ ְמרָׁ לְֵּך. אָׁ ם ְמזּוזָׁהאֵּ ין שָׁ ה לָּׁה, ַבֲאֶשר אֵּ ְמרָׁ ִליִני  אָׁ תָׁ

ר ִמְצוֹות י, ְשאָׁ רֹות. וֵּאֹלַהִיְך ֱאֹלהָׁ לּו ֳענִָׁשין ְוַאְזהָׁ ְך ַעִמי, אֵּ ִלין ַעמֵּ מּות אָׁ מּוִתי אָׁ לּו  ַבֲאֶשר תָׁ אֵּ

בֵּ  ַאְרַבע ם ֶאקָׁ ה, ֶהֶרג ְוֶחֶנק ְושָׁ פָׁ ית ִדין, ְסִקילָׁה, ְשרֵּ ִניםִמיתֹות בֵּ ִרים ַהְמֻתקָׁ לּו ְשנֵּי ְקבָׁ ית   ר, אֵּ ְלבֵּ

ִקין  ִדין ִגין ְוַלֶנְחנָׁ ד ַלֶנֳהרָׁ ִפין, ְוֶאחָׁ ִלין ְוַלִנְשרָׁ ד ַלִנְסקָׁ  ֶאחָׁ
 

HOW DOES THIS PART OF MIDRASH RUTH RABBAH 

IMAGINE RUTH’S MOTIVATION TO JOIN THE JEWISH 

PEOPLE?  
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MIDRASH RUTH RABBAH 5:3 

Come and consider how great is the power of the righteous, and how great is the 

power of righteousness, and how great the power of those who do deeds of loving-

kindness (hesed), for they shelter neither in the shadow of the morning, nor in the 

shadow of the wings of the earth, nor in the shadow of the sun, nor in the shadow of 

the wings of the hayyot, or the cherubim or the seraphim [various angelic beings], 

but under whose wings do they shelter? Under the shadow of God at whose word 

the world was created, as it is said, ‘How precious is Your lovingkindness [hesed], O 

God, and the children of people take refuge in the shadow of your wings’ (Ps 36:8). 

 

ן ֶשל גֹוְמלֵּ  חָׁ דֹול כֹּ ה גָׁ ה, ְוַכמָׁ קָׁ ּה ֶשל ְצדָׁ חָׁ דֹול כֹּ ה גָׁ ן ֶשל ַצִדיִקים, ְוַכמָׁ חָׁ דֹול כֹּ ה גָׁ ה ַכמָׁ י  בֹּא ּוְראֵּ

י ֶאֶרץ ל ַכְנפֵּ ל ַשַחר, ְולֹּא ְבצֵּ ִסין לֹּא ְבצֵּ ין חָׁ ִדים, ֶשאֵּ י ֶשֶמש, ְולֹּא ְבצֵּ  ֲחסָׁ ל ַכְנפֵּ י  ְולֹּא ְבצֵּ ל ַכְנפֵּ

י ְכרּוִבים, ל ַכְנפֵּ ם,   ַחיֹות, ְולֹּא ְבצֵּ עֹולָׁ יָׁה הָׁ ַמר ְוהָׁ ל ִמי ֶשאָׁ א ְבצֵּ ִפים, ֶאלָׁ י ְשרָׁ ל ַכְנפֵּ ְולֹּא ְבצֵּ

יּון ֶפיָך ֶיֱחסָׁ ל ְכנָׁ ם ְבצֵּ דָׁ ר ַחְסְדָך ֱאֹלִהים ּוְבנֵּי אָׁ  ֶשֶנֱאַמר )תהלים לו, ח( ַמה יָׁקָׁ
 

MIDRASH RUTH RABBAH 2:14 

“The Lord deal kindly (hesed) with you as you have dealt with the dead [and with 

me]” …R. Zeira said: This scroll [of Ruth] tells us nothing either of ritual purity or 

impurity, of prohibition or permission. For what purpose then was it written? To 

teach how great is the reward of those who do deeds of kindness. 

ה,  ּה לֹּא ֻטְמאָׁ ין בָׁ ה זֹו אֵּ רְמִגלָׁ ה, ְולֹּא ִאסּור, ְולֹּא ֶהתֵּ ֳהרָׁ  ,ְולֹּא טָׁ

ִדים י ֲחסָׁ ר טֹוב ְלגֹוְמלֵּ כָׁ ה שָׁ ה ְלַלֶמְדָך ַכמָׁ ה ִנְכְתבָׁ מָׁ    .ְולָׁ
 

HOW DO THESE SECTIONS OF MIDRASH RUTH 

RABBAH IMAGINE RUTH’S MOTIVATION TO JOIN THE 

JEWISH PEOPLE?  

HOW DOES THIS VIEW OF RUTH CONTRAST WITH 

MIDRASH RUTH RABBAH 2:22?  
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BEING JEWISH  

WHEN THE WORLD IS UPSIDE DOWN 

RUTH IS DESCRIBED, IN HER OWN WORDS AND IN 

THE VIEW OF OTHERS, AS JOINING NAOMI AND THE 

JEWISH PEOPLE BECAUSE OF LOVE FOR SOMONE, 

COMMUNITY/JEWISH PEOPLE, JEWISH 

PRACTICE/LAW, THE LAND OF ISRAEL, AND FAITH.   

WHEN YOU THINK OF YOUR OWN JEWISH IDENTITY, 

WHICH OF THESE APPROACHES (OR OTHERS) IS AT 

THE CORE?  

WHAT, IF ANY, ARE THE WAYS THAT BEING JEWISH 

HAS CHANGED FOR YOU DURING THIS TIME?  

ARE THERE WAYS TO CONNECT WITH JUDAISM THAT 

COULD BE GROUNDING FOR YOU AT THIS TIME? 

CONSIDER THESE POSSIBILITIES (PLUS ANY OTHERS 

THAT COME TO MIND):  

FINDING A JEWISH ROLE MODEL 

DEEPENING CONNECTION WITH THE JEWISH 

COMMUNITY OR JEWISH PEOPLE  

SEEKING CONNECTION WITH THE LAND OF ISRAEL 

EXPLORING A JEWISH PRACTICE OR LAW 

LEARNING A JEWISH TEXT 

DEEPENING A SENSE OF SPIRITUALITY OR FAITH  

DOING ACTS OF HESED [LOVINGKINDNESS] 
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FOR FURTHER STUDY 

 

Ruth: From Alienation to Monarchy by Dr. Yael Ziegler 

"Ruth is a devuka [translation: deeply connected], a woman who knows how to 

fasten herself to another person. What does it mean to be a devuka? The act of 

cleaving to another is the very opposite of selfishness. Individualistic behavior entails 

looking out for oneself, regarding one's own interests as paramount even when it 

undermines the needs of the Other. This attitude prevails during the period of the 

judges, in which tribalism and individualism eclipse any possibility of national unity. 

Ruth's unprecedented act of attaching herself to another is an important step in 

beginning the renovation of society so sorely needed at this juncture...[Davak-being 

deeply connected]] connotes an all-encompassing connection, a relationship 

characterized by identification, in which one party embraces the totality of the 

Other, totally and completely. This description accurately describes Ruth's unusual 

relationship with Naomi, in which her decision to remain with her mother in law 

undermines her own self-interest.” 

 

WHAT KEEPS PEOPLE FROM BEING DEVUKA -DEEPLY 

CONNECTED? HAVE YOU EVER FELT THE DESIRE TO 

THROUGH YOUR LOT IN WITH ANOTHER PERSON? 

WHAT WAS THAT LIKE FOR YOU? 

WHAT ARE THE WAYS THAT TRIBALISM AND 

INDIVIDUALISM ARE EVIDENT IN SOCIETY? WHAT 

MIGHT IT LOOK LIKE FOR US TO LIVE RUTH’S 

CONNECTEDNESS? HOW MIGHT THAT CHANGE US? 
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“And Ruth Said…” 

This a collage by artist 

Harriet Finck. On it, the 

artist includes the lines 

from the Book of Ruth:  

“But Ruth said, “Do 

not urge me to leave 

you or to return from 

following you. For 

where you go, I will go, 

and where you lodge, I 

will lodge. Your people 

shall be my people, 

and your God my God.  

“Where you die, I will die, 

and there will I be buried. 

May the Lord do so to me 

and more also if anything 

but death parts me from 

you.”  

IN THIS COLLAGE, WHICH CHARACTER IS RUTH AND 

WHICH IS NAOMI? WHY DO YOU THINK THE ARTIST 

CHOSE TO PUT THE SECOND PART OF THE QUOTE IN 

SMALLER LETTERS? THERE ARE MANY WORDS IN THIS 

PIECE. IF YOU WERE TO CHOOSE ONE (SHORTER!) 

KEY PHRASE FROM THIS QUOTE, WHAT WOULD IT 

BE? 

To see more of Harriet’s work, see http://www.harrietfinck.com/ 

  

http://www.harrietfinck.com/
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Babylonian Talmud Massechet Yevamot 47b:8-10 

The Gemara reconstructs the original dialogue in which Naomi attempted to 

dissuade Ruth from converting: Naomi said to her: On Shabbat, it is prohibited for 

us to go beyond the Shabbat limit. Ruth responded: “Where you go, I shall 

go” (Ruth 1:16), and no further. Naomi said to her: It is forbidden for us to be alone 

together with a man with whom it is forbidden to engage in relations. Ruth 

responded: “Where you lodge, I shall lodge” (Ruth 1:16), and in the same 

manner. Naomi said to her: We are commanded to observe six hundred and 

thirteen mitzvot. Ruth responded: “Your people are my people” (Ruth 1:16). Naomi 

said to her: Idolatrous worship is forbidden to us. Ruth responded: “Your God is my 

God” (Ruth 1:16). Naomi said to her: Four types of capital punishment were handed 

over to a court with which to punish those who transgress the mitzvot. Ruth 

responded: “Where you die, I shall die” (Ruth 1:17). Naomi said to her: Two burial 

grounds were handed over to the court, one for those executed for more severe 

crimes and another for those executed for less severe crimes. Ruth responded: “And 

there I shall be buried” (Ruth 1:17). Immediately following this dialogue, the verse 

states: “And when she saw that she was steadfastly minded she left off speaking 

with her” (Ruth 1:18). Once Naomi saw Ruth’s resolve to convert, she desisted from 

her attempts to dissuade her. 

אמרה לה אסיר לן תחום שבת )רות א, טז( באשר תלכי אלך אסיר לן יחוד )רות א, טז(  

בודת  מפקדינן שש מאות וי"ג מצות )רות א, טז( עמך עמי אסיר לן ע  באשר תליני אלין

סרו לב"ד )רות א, יז( באשר תמותי  כוכבים )רות א, טז( ואלקיך אלקי ארבע מיתות נמ

מיד ותרא כי מתאמצת היא וגו אמות ב' קברים נמסרו לב"ד )רות א, יז( ושם אקבר  

' 

COMPARE THIS TEXT WITH RUTH RABBAH 2:22 (ABOVE.) WHAT DO YOU 

MAKE OF THE DIFFERENT LISTS OF JEWISH LAWS HERE? HOW, IF AT ALL, 

DOES IT CHANGE HOW ONE MIGHT UNDERSTAND RUTH’S MOTIVATION?    

IT TURNS OUT THAT RUTH RABBAH 2:22 IS AN OUTLIER IN ITS FOCUS ON 

RUTH AS A WOMAN WHO CONNECTS WITH JEWISH LAW. MORE COMMON 

IN RUTH RABBAH AS A WHOLE ARE THEMES OF HESED, LOVINGKINDESS. 

WHY DO YOU THINK THE BOOK INCLUDES 2:22? 

HOW DO THE LISTS OF JEWISH LAWS IN EACH OF THE TEXTS TELL US WHAT 

DIFFERENT RABBIS MIGHT HAVE THOUGHT WAS THE BASIS OF JEWISH 

LIVING AND LAW?  

WHAT ARE THE THREE JEWISH LAWS THAT ARE THE MOST IMPORTANT TO 

YOU? 



Blind Rabbis and Mocking Heretics
Prof. Richard Kalmin

Babylonian Talmud, Berakhot 58a

ת.  ׁשֶ ֲהַדְייהּו ַרב ׁשֵ א, ְוָקם ֲאַזל ּבַ י ַמְלּכָ י ָעְלָמא ְלַקּבֹוֵלי ַאּפֵ י ְנהֹור ֲהָוה. ֲהוֹו ָקָאְזִלי ּכּוּלֵ ת ַסּגִ ׁשֶ ַרב ׁשֵ
ְך. ֲחַלף ָיַדְעָנא ְטֵפי ִמיּנָ א ֲחִזי ּדְ ְגֵני ְלָייא? ֲאַמר ֵליּה: ּתָ ֵחיּה ָההּוא ִמיָנא, ֲאַמר ֵליּה: ַחְצֵבי ְלַנְהָרא, ּכַ ּכְ ַאׁשְ

ת: ָלא ָקָאֵתי.  ׁשֶ א. ֲאַמר ֵליּה ַרב ׁשֵ א, ֲאַמר ֵליּה ָההּוא ִמיָנא: ֲאָתא ַמְלּכָ י ָקא ָאְווׁשָ ְייָתא. ּכִ א ַקּמַ ּגּוְנּדָ
ת:  ׁשֶ א. ֲאַמר ֵליּה ַרב ׁשֵ א ָקא ָאֵתי ַמְלּכָ ּתָ א, ֲאַמר ֵליּה ָההּוא ִמיָנא: ַהׁשְ י ָקא ָאְווׁשָ ְנָייָנא. ּכִ א ּתִ ֲחַלף ּגּוְנּדָ

א.  א ָאֵתי ַמְלּכָ ּתָ אי ַהׁשְ ת: ַוּדַ ׁשֶ ְתָקא, ֲאַמר ֵליּה ַרב ׁשֵ י ָקא ׁשָ ִליַתאי. ּכִ א. ָחֵליף ּתְ ָלא ָקא ָאֵתי ַמְלּכָ

ְכִתיב:  ֵעין ַמְלכּוָתא ִדְרִקיָעא, ּדִ ַמְלכּוָתא ְדַאְרָעא ּכְ ֲאַמר ֵליּה ָההּוא ִמיָנא: ְמָנא ָלְך ָהא? ֲאַמר ֵליּה: ּדְ
ר ְסָלִעים ִלְפֵני ה׳ לֹא  ּבֵ דֹוָלה ְוָחָזק ְמָפֵרק ָהִרים ּוְמׁשַ ה ה׳ ֹעֵבר ְורּוַח ּגְ ״ֵצא ְוָעַמְדּתָ ָבָהר ִלְפֵני ה׳ ְוִהּנֵ

ה״.  ָמָמה ַדּקָ ָברּוַח ה׳ ְוַאַחר ָהרּוַח ַרַעׁש לֹא ָבַרַעׁש ה׳. ְוַאַחר ָהַרַעׁש ֵאׁש לֹא ָבֵאׁש ה׳ ְוַאַחר ָהֵאׁש קֹול ּדְ

ָלא ָחֵזית ֵליּה ָקא  ת ְוָקא ְמָבֵרְך ֵליּה. ֲאַמר ֵליּה ָההּוא ִמיָנא: ְלַמאן ּדְ ׁשֶ ַתח ַרב ׁשֵ א, ּפָ י ֲאָתא ַמְלּכָ ּכִ
ָאְמִרי: ַרב  א ּדְ ְחִליְנהּו ְלֵעיֵניּה, ְוִאיּכָ ָאְמִרי: ַחְברֹוִהי ּכַ א ּדְ ָההּוא ִמיָנא? ִאיּכָ ? ּוַמאי ֲהִוי ֲעֵליּה ּדְ ְמָבְרַכּתְ

ל ֲעָצמֹות. ל ׁשֶ ה ּגַ ת ָנַתן ֵעיָניו ּבֹו, ְוַנֲעׂשָ ׁשֶ ׁשֵ

Rav Sheshet was blind. Everyone was going to greet the king and Rav Sheshet stood up and
went along with them. This heretic found him and said to him: [The intact] jugs go to the river,
where do the broken [jugs] go? [Rav Sheshet] said to him: Come see that I know more than 
you. The first troop passed, when the noise grew louder, this heretic said to him: The king is 
coming. Rav Sheshet said to him: [The king] is not coming. The second troop passed, and 
when the noise grew louder, this heretic said to him: Now the king is coming. Rav Sheshet 
said to him: The king is not coming. The third passed, and when there was silence, Rav 
Sheshet said to him: Certainly now the king is coming. This heretic said to him: How do you 
know this? [Rav Sheshet] said to him: Royalty on earth is like royalty in the heavens, as it is 
written 

“And He said: Go forth, and stand upon the mount before the Lord.
And, behold, the Lord passed by, and a great and strong wind rent the mountains, and broke
in pieces the rocks before the Lord;
but the Lord was not in the wind;
and after the wind an earthquake;
but the Lord was not in the earthquake;
and after the earthquake a fire;
but the Lord was not in the fire;
and after the fire a still small voice.
And it was so, when Elĳah heard it, that he wrapped his face in his mantle and went out, and 
stood in the entrance of the cave” (I Kings 19:11–13). 

When the king came, Rav Sheshet began to bless him. The heretic said to him: Do you bless 
someone you do not see? And what ultimately happened to this heretic? Some say his 
friends gouged out his eyes, and some say Rav Sheshet fixed his gaze upon him, and [the 
heretic] became a pile of bones.

applewebdata://BE05D76C-A9C5-41AB-B708-AA9C1447592F/I_Kings.19.11-13
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Who Has a Voice and Who is Silenced: Exploring Sarah and Hagar’s relationship 
Genesis Chapter 21 

9 And Sarah saw the son of Hagar the Egyptian, whom she had born to Abraham, making sport. 10 She 
said to Abraham: 'Cast out this bondwoman and her son; for the son of this bondwoman shall not be 
heir with my son, even with Isaac.' 11 And the thing was very grievous in Abraham's sight on account of 
his son. 12 And God said to Abraham: 'Let it not be grievous in your sight because of the boy, and 
because of your bondwoman; in all that Sarah says to you, listen to her voice; for in Isaac will seed be 
called to you. 13 And also for the son of the bondwoman I will make a nation, because he is your seed.' 
14 And Abraham rose up early in the morning, and took bread and a bottle of water, and gave it to 
Hagar, putting it on her shoulder, and the child, and sent her away... 

Questions: 
● Who gets to speak in this narrative? 
● Who gets named and who is referred to by their status? 
● Why does Sarah banish Hagar? Why does she not say her name? 

 
Genesis Chapter 16 

1 Now Sarai Abram's wife bore him no children; and she had a handmaid, an Egyptian, whose name 
was Hagar. 2  And Sarai said to Abram: 'Behold now, the LORD has restrained me from bearing; go in, I 
pray you, to my handmaid; it may be that I shall be built up through her.' And Abram listened to the 
voice of Sarai. 3 And Sarai Abram's wife took Hagar the Egyptian, her handmaid, after Abram had dwelt 
ten years in the land of Canaan, and gave her to Abram her husband to be his wife. 4  And he went in to 
Hagar, and she conceived; and when she saw that she had conceived, her mistress was despised in her 
eyes. 5 And Sarai said to Abram: 'My wrong be upon you: I gave my handmaid into your bosom; and 
when she saw that she had conceived, I was despised in her eyes: the LORD judge between me and 
you.' 6  But Abram said to Sarai: 'Behold, your maid is in your hand; do to her that which is good in your 
eyes.' And Sarai dealt harshly with her(Hagar), and she fled from her face.  

Questions: 
● Who gets to speak in this narrative? 
● Who gets named and who is referred to by their status? 
● How does this text help explain the women’s contentious relationship? 

 
Tikva Frymer Kensky Reading women of the bible, pg 232 

...Hagar is an Egyptian slave. Mention of Egypt takes the reader back to Genesis 12, in which Sarai is 
brought into the house of Pharaoh to be a slave concubine...the reader realizes that Sarai herself is a 
just freed slave. Sarai in Egypt and Hagar in the house of Sarai have similar histories, and Sarai’s 
oppression of Hagar highlights a disturbing aspect of human behavior...Sarai’s own experience as  a 
slave does not make her more empathetic to a slave in her own home. On the contrary, it makes her 
want to assert her dominance and authority so that she won’t lose it again...It is left to the reader to 
note how easily the oppressed can become the oppressors. 

Questions: 
● How does Frymer Kensky add to your understanding of these Hagar and Sarah? 
● Do you agree with Frymer Kensky’s depiction of these women? Disagree? 
● Does her interpretation help shed light on who gets a voice in the text?   



 
Rabbi Katie Greenberg  
Shavuot 2020 
 

Kin  by Mohja Kahf from the book Hagar Poems 

Sarah, you massaged my sacrum 
with a tennis ball when I was in labor. 
like a priestess of the body, you 
wiped the newborn Ismail clean 
of birthblood and whispered first 
holy words into his ear. You are his mother 
too. We are kin. No decrees 
of man or God can make this truer 
than it is, nor can it be cloven. 
 
We did not begin with the husband we shared, 
but in Egypt, with divine 
intelligence arrowed from eye to eye 
across a patio of pagan strangers, 
when I was royalty and you were trembling, 
in the house. You knew exile and I 
knew exile. You suffered and I suffered. 
 
Like matter, kinship can be changed 
but not destroyed. Cruelty tarnishes, 
but cannot dissolve it. We are kin 
from bread baked together, 
salted, broken, eaten, sacred 
as a challah braid at sunset on the Night of Power; 
from the battering waters of the sea we crossed; 
from the Tree of Life whose branches 
we burned to stay alive. Kin 
we are from the knowledge of the Name; 
 
you had the first letters, I had the last 
and putting them together, we 
spelled out the Secret. 

 
 
 
 
  



 
Rabbi Katie Greenberg  
Shavuot 2020 
 

Sarah’s Laughter II  by Mohja Kahf from the book Hagar Poems 

...and she laughed. But We gave her glad tidings of Isaac...She said “Alas for me, shall I bear 
a child, seeing that I am an old woman..” Quran: Hud: 11:71-72 
 
I think I get it now 
Stories aren’t over till they’re over 
The meaning changes as the narrative unfolds 
Ishmael had to come before Isaac 
Hagar had to pass through my life 
 
She was my trial and my crucible 
I failed miserably 
I put her out like a cat 
with her helpless young 
I forsook Hagar when she most needed me 
 
But Isaac came anyway 
to make me as ungainly as Hagar and as vulnerable 
to remind me of her body and her moves 
and of the temporary sisterhood of pregnant women 
 
Isaac came to play and replay 
the Hagar videos for me 
Isaac came to squawk like Ishmael 
when Ishmael kept us up nights 
and I wished to God they’d go away 
 
Then I became the patient one like Hajar 
Understanding welled up in me like milk 
when Isaac came, like grace unbidden 
Grace has this trick of coming unbidden 
This is cause for laughter 

 
Questions: 

● How are these poems portraying the relationship between Hagar and Sarah? 
● Do Kahf’s poems help give voice to these characters in a different way? 
● Do you agree with Kahf’s depiction of these women? Disagree? 

 



CSAIR Shavuot Teen Tikkun      May 27, 2020 

The BIG question… 
 
 
What are the Jewish responses to Emancipation?   
 
How can one be Jewish and part of the society that we live in at the same time?   
 
 
 
 
 
 
 
Total           Reform               Conservative   Modern Orthodox 
Assimilation         Movement      Movement   Movement   Ultra-Orthodox 
 
 
 
 
 
SECULAR SOCIETY            JEWISH COMMUNITY 
 
 
 
 

 

Zionism 



Dear Honorable Leader of the French Jewish Community:

Your presence is requested by Emperor Napoleon Bonaparte on this year of 1806 to reconvene 
the Grand Sanhedrin court of the Jewish people .  Your participation in this historic opportunity 

will determine the future of the Jewish people.  So don’t be late!

The reconstituted Great Sanhedrin will meet on Wednesday, May 27th from 9:30pm – 10:30pm
Zoom meeting ID: 881 2922 6937. The password is Shalom@475.

Please bring any pastries you can find along with your best French accent.



Please compose your official responses to the following questions.  Based 
on these responses, His Excellency Napoleon Bonaparte, will determine if 
the Jews of France are fit to become citizens of France. 

Viva La France! 

 

1. Is it lawful for Jews to marry more than one wife? 

 

2. Can a Jewess marry a Christian, and a Jew a Christian woman" Or 
does the law allow the Jews to marry only among themselves? 

 

3. In the eyes of Jews, are Frenchmen considered as their brethren? Or 
are they considered as strangers? 

 

4. Do Jews born in France, and treated by the laws as French citizens, 
consider France their country?  Are they bound to defend it?  Are 
they bound to obey the laws and to conform to the dispositions of 
the civil code? 

 

5. Does the law forbid the Jews from taking usury from their 
brethren? 

 

 



The Jews are not a living nation; they are everywhere 
aliens; therefore they are despised.  The civil and political 
emancipation of the Jews is not sufficient to raise them in 
the estimation of the peoples.  The proper and the only 
remedy would be the creation of a Jewish nationality, of a 
people living upon its own soil, the auto-emancipation of 
the Jews; their emancipation as a nation among nations by 
the acquisition of a home of their own. 
 

 Leon Pinsker 1882 
 Auto-Emancipation 
 
 

The Jewish settlement, which will be a gradual growth, will 
become in course of time the center of the nation, 
wherein its spirit will find pure expression and develop in 
all its aspects up to the highest degree of perfection of 
which it is capable. Then from this center the spirit of 
Judaism will go forth to the great circumference, to all the 
communities of the Diaspora, and will breathe new life 
into them and preserve their unity. 
 
 Ahad Ha’am  1889 
 Lo Zeh Haderech (This is not the way) 
 
 



Phil Keisman 1  
Tamid 31b - 32b 

“Dominion is Certainly in the Hand of the King” 
Rabbinic Versions of Alexander the Great Stories 

 
“Alexander the Great is a bottle that can be filled with any wine” 

-Diana Spencer  1

 
  

1 Diana Spencer, The Roman Alexander: Reading a Cultural Myth. (Exeter, 2002), xiii 
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I. The Alexander Cycle in Bavli Tamid 31b - 32b 
Thought questions while you read:   

What moments in this texts, or lines, bring the behavior of Alexander in line 

with values and behavior you would classify as “Rabbnic?” 

 

Can you see in the narrator’s telling any indication that the story is becoming 

more “Rabbinic?” 

 

Can you see in the behavior of other characters ways in which the story 

emphasizes values you identify as “Rabbinic?” 

 

 

 Phil’s Translation and explanation B. tamid 31b - 32b 

a Alexander of Macedon asked the elders 
of the negev ten things.  
 
1) He said to them: Which is farther, from 
the sky to the land or from the east to the 
west? 
 
They said to him: From east to the west. 
Know that when the sun is in the east, all 
can look upon it because it isn’t too 
bright. When the sun is in the west, all 
can look upon it because it isn’t too 
bright. But when the sun is in the middle 
of the sky none can look on it… 
 
2) He said to them: Was the sky created 
first or was the land created first? 
 
They said to him: The sky was created 
first, as it says in the Tanach “In the 
beginning God created the sky and the 
earth.” 
 
3) He said to them: Was light created first 
or darkness? 
 
They said to him: This matter can not be 
solved 
 

 עשרה דברים שאל אלכסנדרוס
 מוקדון את זקני הנגב אמר להן מן

 השמים לארץ רחוק או ממזרח
 למערב אמרו לו ממזרח למערב

 תדע שהרי חמה במזרח הכל
 מסתכלין בה חמה במערב הכל

 מסתכלין בה חמה באמצע רקיע
 אין הכל מסתכלין בה וחכמים אומרים

 זה וזה כאחד שוין שנאמר (תהלים קג, יא) כגבוה
 שמים על הארץ [וגו'] כרחוק מזרח ממערב ואי

 חד מינייהו נפיש נכתוב תרווייהו כי ההוא דנפיש
 ואלא חמה באמצ רקיע מ"ט אין הכל מסתכלין

אמר 3 בה משום דקאי להדיא ולא כסי ליה מידי

 להן שמים נבראו תחלה או הארץ
 אמרו שמים נבראו תחלה שנא'

 (בראשית א, א) בראשית ברא
 אלהים את השמים ואת הארץ

 אמר להן אור נברא תחלה או חשך
 אמרו לו מילתא דא אין לה פתר

 ונימרו ליה חשך נברא תתלה דכתיב (בראשית
 א, ב) והארץ היתה תהו ובהו וחשך והדר ויאמר
 אלהים יהי אור ויהי אור סברי דילמא אתי לשיולי

3 It is common in Talmudic stories for the anonymous narrative voice (“The Stama”) to insert 
comments. These comments likely got added over the hundreds of years during which the Talmud 
developed.  I’ve put these comments in small type and left them untranslated so as to not complicate 
the narrative flow of the original story.  

https://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%AA%D7%94%D7%9C%D7%99%D7%9D_%D7%A7%D7%92_%D7%99%D7%90
https://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%91%D7%A8%D7%90%D7%A9%D7%99%D7%AA_%D7%90_%D7%90
https://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%91%D7%A8%D7%90%D7%A9%D7%99%D7%AA_%D7%90_%D7%91
https://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%91%D7%A8%D7%90%D7%A9%D7%99%D7%AA_%D7%90_%D7%91


Phil Keisman 3  
Tamid 31b - 32b 

4) He said to them: Who is called wise? 
 
They said to him: “Who is wise? He who 
sees the potential.” 
 
5) He said to them: Who is called strong? 
 
They said to him: “Who is strong? The 
one who suppresses his impulse”  2

 
6) He said to them: Who is called rich?” 
 
They said to him: “Who is rich? He who is 
happy with his portion.” 
 
7) He said to them: What should a man 
do that he can live? 
They said to him: he must make himself 
as dead (by living modestly) 
What should a man do so that he is as 
dead? 
He should make himself as one who is 
alive (and indulge himself). 
 
8) He said to them: What should a man 
do to be accepted by humanity? 
They said to him: He should hate kings 
and the government. 
He said to them: My advice is better than 
yours! My advice is love the the king and 
the government and use the upper hand 
to better mankind.  
 
9) He said to them: Should one live in the 
water or on the land? 
They said to him: One should live on land 
for everyone who goes on water does not 
feel secure until they are on land. 
 
10) He said to them: Who among you is 
smartest?  
They said to him: We are all equal.  For 
everything we have answered you was 
done as one.  
He said to them: What is the reason you 
oppose me even though I’m clearly 
superior? 

 מה למעלה ומה למטה מה לפנים ומה לאחור אי
 הכי שמים נמי לא נימרו ליה מעיקרא סבור

 אקראי בעלמא הוא דקא שייל כיון דחזו דקהדר
 שאיל סברי לא נימא ליה דילמא אתי לשיולי מה

 למעלה מה למטה מה לפנים ומה לאחור אמר
 להם אידין מתקרי חכים אמרו ליה
 איזהו חכם הרואה את הנולד אמר

 להם אידין מתקרי גבור אמרו לו
 איזהו גבור הכובש את יצרו אמר
 להן אידין מתקרי עשיר אמרו ליה

 איזהו עשיר השמח בחלקו אמר
 להן מה יעביד איניש ויחיה אמרו
 ליה ימית עצמו מה יעביד איניש

 וימות יחיה את עצמו אמר להן
 יעביד איניש ויתקבל על ברייתא
 אמרו יסני מלכי ושלטן אמר להו

 דידי טבא מדידכו ירחם מלכו
 ושלטן ויעבד טיבו עם בני אינשא

 אמר אמר להן בימא יאי למידר או
 ביבשתא יאי למידר אמרו ליה

 ביבשתא יאי למידר דהא כל נחותי
 ימא לא מיתבא דעתיהון עד

 דסלקין ליבשא אמר להן אידין
 מנכון חכים יתיר אמרו לו כולנא

 כחדא שווין דהא כל מילתא
 דאמרת לנא בחד פתרנא לך אמר
 להן מה דין אתריסתון לקבלי אמרו

  ליה סטנא נצח

2 The answer to this question and the next (5 and 6) are direct quotes from mishna Avot 4:1. 
Question four (“who is called wise”) fits the same formula but has a different answer.  See the 
commentary Hiddushei Agadah for a traditional understanding of this 
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They said to him: Sometimes Satan wins 

b He said to them: I’m going to kill you, 
which I can do by means of royal decree! 
They said to him: Dominion is in the hand 
of the king, but falsehood is not befitting 
him.   4

 
Immediately he dressed them in purple 
garments and put gold on their necks. 

 אמר להן הא אנא מקטילנא יתכון
 בגזירת מלכין אמרו ליה שלטן ביד

 מלכא ולא יאי למלכא כזב מיד
 אלביש יתהון לבושין דארגוון ושדי

 מניכא דדהבא על צואריהון
 

c He said to them: What should be done in 
order to get to the country of Africa? 
 
They said to him: You will not be able to 
go, for the mountains of darkness block it 
 
He said to them: It is not possible that I 
don’t go, that is why I came to ask you. 
So what do I do in order to go? 
 
They said to him: Bring Lybian donkeys 
that can walk in the darkness and bring 
rope coils and tie one side so that when 
you come to return by the same way you 
will be able to come back 

 אמר להן בעינא דאיזל למדינת
 אפריקי אמרו ליה לא מצית אזלת

 דפסקי הרי חשך אמר להן לא
 סגיא דלא אזלינא אמטו הכי

 משיילנא לכו אלא מאי אעביד
 אמרו ליה אייתי חמרי לובאי

 דפרשי בהברא ואייתי קיבורי
 דמתני וקטר בהאי גיסא דכי אתית

 (באורחא) נקטת בגוייהו ואתית
  לאתרך

d He did this and went down to a certain 
town where everyone in it was a woman. 
He attempted to make battle against 
them.  
 
They said to him: If we kill you they will 
say ‘women killed him.’ if you kill us they 
will say ‘he is the king that killed women’ 
 
He said to them: Bring be bread 
 
They brought him bread made of gold, 
served on a golden table. 
 
He said to them: Do your people eat 

 
 עבד הכי ואזל מטא לההוא מחוזא

 דכוליה נשי בעי למיעבד קרבא
 בהדייהו אמרו ליה אי קטלת לן
 יאמרו נשי קטל אי קטילנא לך

 יאמרו מלכא דקטלוהו נשי אמר
 להן אייתו לי נהמא אייתו ליה

 נהמא דדהבא אפתורא דדהבא
 אמר להו מי אכלי אינשי נהמא

 דדהבא אמרו ליה אלא אי נהמא

4 According to Alexandra Szalc, the genre of a question and answer session between a powerful 
government official and wisemen comes with an implicit threat. If the wisemen cannot answer the 
questions of the authority, they will be killed. If they can answer, they will be spared. Here the Elders 
of the Negev are operating under that assumption, such that executing them would mean that 
Alexander ignored the terms of the debate. Alexandra Szalc, "Alexander's Dialogue with Indian 
Philosophers: Riddle in Greek and Indian Traditions." Eos. (98:1, 2011). 
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golden bread? 
 
They said to him: If you had wanted 
regular bread we would have provided 
that. Do you not have bread in your own 
place that you took up your camp and 
came here? 
 
When he left and came back to his land 
he wrote on the gate of the town “I 
Alexander of Macedonia was foolish until 
I came to the country of Africa of women 
and took advice from the women.” 

 בעית לא הוה לך באתרך נהמא
 למיכל דשקלית ואתית להכא כי

 נפיק ואתי כתב אבבא דמחוזא אנא
 אלכסנדרוס מוקדון הויתי שטייא

 עד דאתיתי למדינת אפריקי דנשיא
  ויליפת עצה מן נשיא

e When he took up his camp and came to 
a certain spring, he sat and ate bread 
and had in his hand salted fish. As he 
cleaned them he happened upon a 
wondrous smell. He said, “I learn from 
this that this spring comes from Gan 
Eden.” 
...He raised his voice and said “Gates! 
Open for me!” 
 
They said to him, “This is the gate of 
God, the righteous may surely enter.”  5

 
He said to them: I too am righteous, I am 
a king and am very important! Bring me 
something from inside. 
 
They gave him a single skull.  
 
He brought all of the silver and gold to 
weight against it, but he couldn’t for it 
was too heavy.  
 
He said to the rabbis: What is all this?! 
 
They said to him: This is the skull of the 
eye of one of flesh and blood that was 
never satisfied. 
 
He said to them: How can it be weighed? 
 
Take a bit of dust and cover it 
 
Immediately he weighed it.  As it is 
written “The netherworld and destruction 

 כי שקיל ואתי יתיב אההוא מעיינא
 קא אכיל נהמא הוו בידיה גולדני
 דמלחא בהדי דמחוורי להו נפל

 בהו ריחא אמר ש"מ האי עינא מגן
 עדן אתי איכא דאמרי שקל מהנהו מיא טרא

 באפיה איכא דאמרי אידלי כוליה עד דמטא

 לפתחא דגן עדן רמא קלא פתחו לי
תהלים קיח, כ) זה  בבא אמרו ליה (
 השער לה' וגו' אמר להון אנא נמי

 מלכא אנא מיחשב חשיבנא הבו לי
 מידי יהבו ליה גולגלתא חדא

 אתייה תקליה לכוליה דהבא וכספא
 דידיה בהדיה לא הוה מתקליה
 אמר להון לרבנן מאי האי אמרי

 גולגלתא לעינא דבישרא ודמא דלא
 קא שבע אמר להו ממאי דהכי הוא

 שקלי קלילי עפרא וכסייה לאלתר
 תקלא דכתיב (משלי כז, כ) שאול

 ואבדון לא תשבענה וגו'
 

5 A direct quote from Psalms 118:20 

https://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%AA%D7%94%D7%9C%D7%99%D7%9D_%D7%A7%D7%99%D7%97_%D7%9B
https://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%9E%D7%A9%D7%9C%D7%99_%D7%9B%D7%96_%D7%9B
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are never satiated, and the eyes of man 
are never satiated.” 

 
 

II. Similar stories in Greek, Armenian, Syriac , and Arabic 6

Questions for thought: What elements of these snippets remind you of the stories 

from the Talmud?   

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

6 A form of Aramaic used in the middle east in the Late Antique period 
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A. The Alexander Romance 
Note from Phil: The Alexander Romance - seen by some as the “novel of the late 

antique world” originated in Greek in the 4th century CE and was soon translated into 

many languages: Including Syriac, Armenian, and Latin.  Many scholars believe that the 

Syriac version was translated into a now lost Perisan version, which was the basis for 

the stories in the Quran (see below) and the Talmud.  

 
 

1) Armenian Alexander Romance, book 2:209:  7

 
"And from here, we moved on to a river that flowed abundantly. Then I ordered the 

army to camp and arm themselves according to military custom and to eat dinner in this 

fashion. And at that river, there were some marvellous trees. They appeared at sunrise and 

grew until six o'clock. 

 And from six on, they shrank and withered until nothing of them was visible at all. 

Their sap was like Persian incense and had a very sweet and lovely smell. And I ordered them 

to hew the trees and to collect the sap with a sponge. And suddenly those men of mine were 

tortured by invisible evil spirits. We heard the murmurs of the torturers and we saw the 

blows that fell on their backs, but the torturers themselves were not visible.  

Instead, a voice came forth saying: 'Neither collect nor hew. Otherwise, he who does 

so will meet a horrible death.' Then I ordered them not to collect nor to hew. And there were 

black stones in that river, and everyone who approached these stones took upon their bodies 

the same colour as the stone. And there were many snakes in the water there and many kinds 

of fish which were cooked not by fire but rather by cold spring water. For one of the soldiers 

washed one in cold water, put it in a pan and left it, and then he found the fish cooked in the 

pan. And an hour after he had tried this, he showed it to the others. And in the river there, 

there were fowl similar to those in our land. But if anyone approached them, fire came out of 

them. And I ordered that no one approach them.” 

 

 

 

 

 
 
 
 
 
 
 
 
 
 
 
 

7 Alexander Romance (Pseudo-Callisthenes), trans A. M. Wolohojian. Accessed at 
http://www.attalus.org/ 

http://www.attalus.org/names/p/persia.html#1
http://www.attalus.org/
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2) Greek Alexander Romance, book 3:6 
 
Thus informed, Alexander made a peaceful approach to them and saw that all were 

half-naked. And the women and children had been taken away and left with the flocks. So he 

asked: "Do you not occupy tombs?"  

They said: "This is the place where we stay and ours . . . I shall lie here in the earth and bury 

myself in the sleep of those who dwell under the earth. For, in dying, I shall dwell in eternal 

sleep."  

And turning to another, he said: "Who are the more numerous, the dead or the living?"  

They replied: "The dead are the more numerous, but do not count those who no longer exist. 

For those seen are more numerous than those no longer visible." 

And he inquired of another: "Which is stronger, death or life?"  

He said : "Life, because the sun when it rises has stronger rays but, when it sets, it is clearly 

weaker." 

He said again: "Which is greater, the land, or the sea?"  

He said: "The land. For the sea is placed upon the land." He asked: "Which of all creatures is 

more competent?" And he said: "Man." "Why is this?" "Ask yourself," he replied, "for see how 

many animals you have brought along with you in order to carry off all the other animals you 

capture." 

 And the world conqueror did not get angry, knowing those who were speaking.  

And he asked another, "What is a king?" 

 And he said, "An excess of greed, corrupt force, bold daring, a momentary success." 

 And to another, he said, "Which is first, night or day?" 

 And he replied, "Night."  

"Why is this?" 

 And he said: "For he who is born grows in the dark of the womb, then comes forth to reach 

light."  

He asked: "Who is there whom we cannot deceive, to whom we always present the truth?"  

"God, for we cannot deceive the all-seeing." 

 "And he said to another, "Which is the best side, the left or the right?" 

 And he replied, "The left."  

And he asked, "Why?" And the other replied: "For, in the first place, the sun climbs from the 

left to the right. And we mate with women from the left. A woman nurses by giving the child 

the left breast first. And we lift and carry the gods on the left shoulder. And so, too, you kings 

carry your royal sceptres in your left hand."  

He asked another, "Who shall conquer all human races?"  

He replied, "Death. For it is violent and cruel towards all."  

And Alexander said, "At what things does God get angry?"  

He replied, "At the iniquity of the rich and the pride of the poor."  

He asked, "What is the sweetest thing in creation?"  

The answer, "Love from the heart."  

"And what is the most bitter?" "Envy and hate." 

 

 

 
 

http://www.attalus.org/names/a/alexander.html#3
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Tamid 31b - 32b 

B. The Quran, 18:83 - 88  8

Note from Phil: Critical scholars believe the Quran to have been composed around the 

8th century, but from oral traditions dating back to the pre-Muslim era 

 

And they ask you, [O Muhammad], about the two horned one.  
9

 Say, "I will recite to you about him a report."  

Indeed We established him upon the earth, and we gave him to everything a way. 

So he followed a way until, when he reached the setting of the sun, he found it [as if] setting in 

a spring of dark mud, and he found near it a people.  

Allah said, "O two horned one, either you punish [them] or else adopt among them [a way of] 

goodness."  

He said, "As for one who wrongs, we will punish him. Then he will be returned to his Lord, and 

He will punish him with a terrible punishment. But as for one who believes and does 

righteousness, he will have a reward of Paradise, and we will speak to him from our command 

with ease." 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

8 Sahih International Translation. Accessed at https://quran.com/ 
9 Scholars believe - confidently - that “the two horned one” refers to Alexander.  This is based on other 
Arabic traditions where Alexander goes by the name “the two horned one,” traditions that the readers 
of the Quran would have been familiar with. 

https://quran.com/


Phil Keisman 10  
Tamid 31b - 32b 

C. The Book of Lengthy Histories  10

Note from Phil: This 9th century chronicle is a muslim work showing a chain of rulers 

from Adam to Mohammad. Its writer wrote in Iran, and the work was a way to justify 

the relativly new Muslim religion to scholars there. It too was likely derived from a 

Persian version of the Alexander Romance. 

 

News of the rule of Qindāqa (queen of the Maġrib) her seven countries, the fertility of her 

land, and the magnitude of her kingdom reached Alexander. He heard that her city was four 

parasangs and the size of a single stone in its wall was sixty cubits. He was told of the 

condition of Qindāqa, her intellect and her resolve, and wrote to her: ‘from Alexander son of 

Philip, the king who hath dominion over the kings of the earth, unto Qindāqa the blacks’ 

queen. But hereafter: surely the booty that God hath given me from the countries hath 

reached thee, and the abundance and spoil that he hath given me. If thou hear and obey and 

believe in God and put down the idols which thou worshippest apart from Gods, and bring 

me a portion of tax, I shall accept from thee and I shall leave thee alone, and I shall depart 

from thy land. But if thou refuse this, I shall march against thee, for there is no power but in 

God.’ 

 

She wrote to him: ‘he that entrusted thee with what thou hast written goeth beyond thy 

hubris, and thine astonishment in thyself. If thou wish to march, then march: thou shalt taste 

from me other than what thou hast tasted from others. Peace.’ When the answer to his 

writing arrived, he sent to her the king of Egypt (for he was obedient to him), so that he 

should call her to obedience and warn her about the nature of disobedience. He marched 

against her with a hundred men of his élite, but he found not what he wanted from her. He 

went back to Iskandar and informed him. Iskandar made ready to march against her, and he 

proceeded with his forces until he arrived at the city Qayruwān, and it is one month from 

Miṣr. He conquered it with mangonels. Then he went against Qindāqa. There are stories and 

reports about him and her. He made her contract an agreement and treaty of peace, without 

approaching her or anything in her kingdom.  

 

 

 
 

10 Michael Richard Jackson Bonnner translation. Accessed at 
http://www.mrjb.ca/current-projects/abu-hanifah-ahmad-ibn-dawud-al-dinawari 

http://www.mrjb.ca/current-projects/abu-hanifah-ahmad-ibn-dawud-al-dinawari


Do We Recite a Blessing Over Tasting and Smelling Something

When We Can't Taste or Smell?
Michael Pitkowsky

I. Berakhot 35 a-b

אסור לו לאדם שיהנה מן העולם הזה בלא ברכה, וכל הנהנה מן העולם הזה בלא ברכה – מעל… 

וכאילו נהנה מקדשי שמים

.כל הנהנה מן העולם הזה בלא ברכה, כאילו גוזל להקדוש ברוך הוא וכנסת ישראל

One is forbidden to derive benefit from this world without [reciting] a blessing [before-
hand.] And anyone who derives benefit from this world without a blessing, [it is as if he 
is guilty of] misuse [of a consecrated object.]...

Rabbi Ḥanina bar Pappa said: Anyone who derives benefit from this world without a 
blessing, it is as if he stole from God and the community of Israel.

II. Berakhot 14a

Ashyan, the tanna in the school of Rabbi Ami, raised a dilemma before Rabbi Ami: 
May one who is fasting taste [the food that he is preparing]? Did he accept upon him-
self [to refrain from] eating and drinking, and that [is] not [eating and drinking; it is 
merely tasting]? Or, perhaps, he accepted upon himself [to refrain from deriving] 
pleasure, and that is [pleasure when he tastes]. [Rabbi Ami] said to him: He tastes and
it is of no concern. This was also taught [in a baraita:] Tasting does not require a bless-
ing [beforehand], and one who is fasting [may] taste and it is of no concern.

III. Rabbeinu Asher on Berakhot 14a (13th-14th c.)

Rabbeinu Hannanel interpreted that the situation is when someone [chews] and spits 
out [the food] therefore the tasting it is not considered beneficial and there is no bless-
ing. But this specifically is in the case of [food] less than a revi'it (approximately 86-100
millileters), but more than a revi'it is considered beneficial in the case of a fast. It 
seems that a blessing is not required since one does not benefitin their stomach.
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IV. Mordechai ben Hillel on Berakhot 14a (14th c.)

From here we can learn that a person who tastes food and spits it out does not have to
recite a blessing since they aren't gaining any benefit.

V. Moses Maimonides, Laws of Blessings 1:2 (12th c.)

ן ֶלֱאכל אֹו  ּוֵ ּנּו. ַוֲאִפּלּו ִנְתּכַ ְך ֵיָהֶנה ִמּמֶ ה ְוַאַחר ּכָ ִחּלָ ל ַמֲאָכל ּתְ ְבֵרי סֹוְפִרים ְלָבֵרְך ַעל ּכָ ּוִמּדִ

ּנּו.  ְך ֵיָהֶנה ִמּמֶ ְך ֵיָהֶנה. ְוֵכן ִאם ֵהִריַח ֵריַח טֹוב ְמָבֵרְך ְוַאַחר ּכָ הּוא ְמָבֵרְך ְוַאַחר ּכָ ל ׁשֶ ּתֹות ּכָ ִלׁשְ

ה.  ּתֶ ׁשְ ּיִ ֶ ּיֹאַכל ְוָכל ַמה ּשׁ ֶ ל ַמה ּשׁ ְבֵרי סֹוְפִרים ְלָבֵרְך ַאַחר ּכָ ָרָכה ָמַעל. ְוֵכן ִמּדִ לֹא ּבְ ֱהֶנה ּבְ ְוָכל ַהּנֶ

ָרָכה לֹא ְלָפֶניָה ְולֹא ְלַאֲחֶריָה ַזִית. ּוַמְטֶעֶמת ֵאיָנּה ְצִריָכה ּבְ ּיֹאַכל ּכְ ה ְרִביִעית ְוהּוא ׁשֶ ּתֶ ׁשְ ּיִ ְוהּוא ׁשֶ

:ַעד ְרִביִעית

Similarly, the Rabbis ordained that we recite blessings before partaking of any food. 

Even when one wants to eat the slightest amount of food or drink, one should recite a 

blessing, and then derive benefit from it.

Similarly, when smelling a pleasant fragrance, one should recite a blessing and then 

smell. Anyone who derives benefit [from this world] without reciting a blessing is 

considered as if he misappropriated a sacred article.

The Rabbis also ordained that one should recite a blessing after eating or drinking, 

provided one drinks a revi'it and eats a k'zayit (the equivalent of an olive). A person 

who [merely] tastes food is not required to recite a blessing before partaking of it or 

afterwards unless he partakes of a revi'it.

VI. Yosef Karo, Shulhan Arukh Orah Hayyim 210:2

הטועם את התבשיל אינו צריך לברך עד רביעית ואפי' אם הוא בולעו וי"א שאם הוא בולעו טעון 

ברכה ולא פטרו את הטועם אלא כשחוזר ופולט ואז אפי' על הרבה אינו צריך ברכה:
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One who tastes a cooked dish does not have to recite a blessing [beforehand] unless 
there is more than a revi'it and even if he swallows the food. There are those who say 
that if he swallows that food a blessing is required and the taster isn't exempt [from 
reciting a blessing] unless they spit out the food since then even [if they eat] a large 
amount they don't need to recite a blessing.

VI. Yoma 80b

Reish Lakish said: One who eats in an excessive manner on Yom Kippur is exempt [from 
punishment]. What is the reason? Because it was written “any soul which shall not be afflicted
in that same day, he shall be cut off from his people” (Leviticus 23:29), excluding one who 
harms [himself].

VII. Pesahim 115b

Rava said: If one swallowed [matzah without chewing it], he has fulfilled [the obligation
to eat matzah]. However, if one swallowed bitter herbs [without chewing them], he has 
not fulfilled [his obligation, as he did not taste their bitterness].

VIII. Menachem Me'iri (13th c.) on reciting a blessing over fire at Havdalah 

Nevertheless you learn that the reason for reciting a blessing over fire is not birkat ha-
nehenin (blessings recited after benefitting from something) like many have thought, it 
is rather a birkat ha-shevah, a blessing recited in order to praise God, since fire was 
created on the first Saturday night of creation. Not only that but but if the blessing was 
recited because we are gaining benefit from the light then we would be reciting it every
time that we see light. I have seen reasonable things written about this by certain 
sages such as any benefit that does not enter the body such as bathing with hot or 
cold water or feeling the wind, and all the more so seeing the light during the day or 
the light of the moon or a torch at night and one benefits from them, not blessing is 
recited. This is because a benefit has to enter the body such as eating or drinking and 
smell...
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Who Tells Your Story:  
An exploration of Dirshuni  

 
I once heard my friend Rabbi Lisa Edwards teach her students something I’ll never forget. She 
said: If donkeys read Torah, all the donkey stories would jump out at them! Every time they’d 
see a donkey, they’d say: Hey, there I am! That’s me! They’d see all the donkey stories that we 
barely even notice. - R’ Benay Lappe 
 
Ruth who “Drashed” (Expounded) Yael Onterman 

“Accompanied by her two daughters-in-law, 
she left the place where she had been living; 
and they set out on the road back to the land 
of Judah.” - Ruth 1:7 
 
“They broke into weeping again, and Orpah 
kissed her mother-in-law farewell. But Ruth 
clung to her.” - Ruth 1:14 
 
They walked three miles until they reached the 
border with Moab. 
 
Naomi said: “Go return each of you to her 
mother’s house.” (Ruth 1:8) 
 
Orpah said: My mother-in-law, does it not say in 
the Torah that a woman should leave the house 
of her mother and father and cling to her 
husband and they will be as one flesh? My 
husband is no longer with me and I have left 
[my parents]--to whence should I return? 
 
Naomi said: My daughter, I did not teach you so, 
rather it is written: “Hence a man leaves his 
father and mother and clings to his wife, so that 
they become one flesh.” (Bereshit 2:24) and in 
your hands the permission is given [to leave]. 
 
“Orpah kissed her mother-in-law farewell” (Ruth 
1:14) She said: This is the halacha and I accept 
it.’ And she returned to the house of her 
mother. 
 
But Ruth expounded: “Man” includes woman. 
Just as a man leaves his family and clings to his 
wife, so too a woman leaves her family and 
clings to her husband. Just as it is written “to his 
wife” includes his father-in-law, mother-in-law, 
and the rest of the family. And immediately 
[Ruth] “clung to her”(Ruth 1:14). 
 
Orpah who did not know how to expound, to 
‘drash,’ did not merit [to stay with Naomi]. 
 
And Ruth, because she expounded, merited the 
crown of Torah and the covenant of the 
ancestors and would become the foremother of 
kings. 

 
 
 



Ruth Rabbah 2:22 

 ַוּתֹאֶמר רּות ַאל ִּתְפְּגִעי ִבי ְלָעְזֵבְך ָלׁשּוב ֵמַאֲחָרִיְך
 (רות א, טז), ַמהּו ַאל ִּתְפְּגִעי ִבי, ָאְמָרה ָלּה לֹא
 ֶתֱחָטא ָעַלי, ָלא ִתְּסִבין ְּפָגַעִיְך ִמִּני, ְלָעְזֵבְך ָלׁשּוב

 ֵמַאֲחָרִיְך, ִמָּכל ָמקֹום ַּדְעִּתי ְלִהְתַּגֵּיר, ֶאָּלא מּוָטב ַעל
 ָיֵדְך ְולֹא ַעל ְיֵדי ַאֶחֶרת. ֵּכיוָן ֶׁשָּׁשְמָעה ָנֳעִמי ָּכְך

 ִהְתִחיָלה סֹוֶדֶרת ָלּה ִהְלכֹות ֵּגִרים, ָאְמָרה ָלּה ִּבִּתי
 ֵאין ַּדְרָּכן ֶׁשל ְּבנֹות ִיְׂשָרֵאל ֵליֵלְך ְלָבֵּתי ֵּתיַאְטָראֹות
 ּוְלָבֵּתי ִקְרָקִסיאֹות ֶׁשל ּגֹוִים. ָאְמָרה ָלּה, ֶאל ֲאֶׁשר
 ֵּתְלִכי ֵאֵלְך. ָאְמָרה ָלּה ִּבִּתי ֵאין ַּדְרָּכן ֶׁשל ִיְׂשָרֵאל
 ָלדּור ְּבַבִית ֶׁשֵאין ָׁשם ְמזּוָזה. ָאְמָרה ָלּה, ַּבֲאֶׁשר

 ָּתִליִני ָאִלין ַעֵּמְך ַעִּמי, ֵאּלּו ֳעָנִׁשין ְוַאְזָהרֹות. ֵואלַֹהִיְך
.And".ֱאלָֹהי, ְׁשָאר ִמְצוֹות 

 23ָּדָבר ַאֵחר, ֶאל ֲאֶׁשר ֵּתְלִכי ֵאֵלְך. ְּבאֶֹהל מֹוֵעד,
 ְּבִגְלָּגל, ְּבִׁשילֹה, ְּבנֹב, ְּבִגְבעֹון, ְּבֵבית עֹוָלִמים. ַּבֲאֶׁשר
 ָּתִליִני ָאִלין, ָלָנה ֲאִני ַעל ָקְרְּבנֹוַתי. ַעֵּמְך ַעִּמי, ְלַבֵּטל

 ֲעבֹוַדת ּכֹוָכִבים ֶׁשִּלי. ֵואלַֹהִיְך ֱאלָֹהי, ְלַׁשֵּלם ְׂשַכר
 ְּפֻעָּלִתי.

 24ַּבֲאֶׁשר ָּתמּוִתי ָאמּות (רות א, יז), ֵאּלּו ַאְרַּבע
 ִמיתֹות ֵּבית ִּדין, ְסִקיָלה, ְׂשֵרָפה, ֶהֶרג ְוֶחֶנק. ְוָׁשם

 ֶאָּקֵבר, ֵאּלּו ְׁשֵני ְקָבִרים ַהְמֻתָּקִנים ְלֵבית ִּדין, ֶאָחד
 ַלִּנְסָקִלין ְוַלִּנְׂשָרִפין, ְוֶאָחד ַלֶּנֳהָרִגין ְוַלֶּנְחָנִקין. ּכֹה
 ַיֲעֶׂשה ה' ִלי ְוכֹה יֹוִסיף, ָאְמָרה ָלּה, ִּבִּתי, ָּכל ַמה

 ֶּׁשַאְּת ְיכֹוָלה ְלַסֵּגל ִמְצוֹות ּוְצָדקֹות, ַסְגִלי ָּבעֹוָלם ַהֶּזה,
 ֲאָבל ֶלָעִתיד ָלבֹוא ִּכי ַהָּמֶות ַיְפִריד ֵּביִני ּוֵביֵנְך.

Ruth said: entreat me not to leave you and to 
return from following you (Ruth 1:16)"-- what 
does "entreat" [lit. "hurt"] mean? Ruth said to 
Naomi, "Do not sin against me by telling me to 
leave and return from following you. I intend to 
convert anyway, and it is better that I do it with 
you than with someone else." When Naomi 
heard this, she immediately began to lay out 
before her the laws of conversion. Naomi said, 
"My daughter, Jewish women do not go to the 
non-Jews' theaters and circuses." Ruth said, 
"Where you go, I will go." Naomi said, "My 
daughter, Jewish women do not live in a house 
where there is no mezuzah." Ruth said, "Where 
you lodge, I will lodge." "Your people shall be 
my people," refers to warning and punishment, 
and "Your God shall be my God" refers to the 
rest of the commandments 
“Where you go I will go” [refers] to the tent of 
meeting, [and to the towns of] Gilgal, Shiloh, 
Nob, Gibeon, and the eternal house [in 
Jerusalem – i.e., to the various places where 
sacrifice to God will be mandated]. “And where 
you lodge, I will lodge” [means that] I will spend 
the night concerned for my sacrifices. “Your 
people shall be my people” [means that I shall] 
nullify my [attachment] to idols. “And your God 
shall be my God” [means that I am willing] to 
pay full recompense for my actions [according 
to the rewards and punishments set out in 
Jewish law]. 
“Where you die, I will die (Ruth 1:17)” – These 
are the four capital punishments of the Jewish 
Court [to which Ruth is willing to become a 
subject]: stoning, burning, beheading, and 
strangulation. “And there I shall be buried” – 
[this refers to] the two cemeteries reserved for 
the court: one for [those who were] stoned or 
burnt; and one for [those who were] beheaded 
or strangled [Ruth said, regarding these 
punishments:] “Thus and more may Hashem do 
to me". [Naomi] said to her: “My daughter, all 
that which you are able to acquire, in terms of 
the commandments, and righteousness, [i.e., as 
a Jew, you must] acquire in this world; but in 
the future, [after we’re dead and buried, there 
is no opportunity to accrue more merit or to 
repent. At that time] “only death will separate 
between you and me." 

 

 
 
 
 
 
 
 
 
 



Midrashim of the Daughters of Tzlaphchad Rivka Lubitz 

 

Why were they initially called the daughters of Tzlaphchad and only later by their names? 
 
In reference to the shadow (tzel) and fear (pachad) that they felt at first. Initially they sat in the 
shadow of their father, afraid to lift their heads. When the sisters drew together (which has the 
same Hebrew root as “came forward) with each other they became stronger and were known by 
their names. 
---------- 
Tanot asked God, “If the daughters of Tzelaphchad spoke truly, why did you not write so [to begin 
with] in your Torah? You are true and your Torah is true and your words last forever!” 
 
God responded to her, “Truth will spring up from the earth” (Psalms 85:12) 
 
Tanot asked, “Does the verse not say, ‘The Torah of the Lord is perfect (temimah)’?” (Psalms 19:8) 
 
God responded to her: “I have already written in my Torah, ‘You must be wholehearted (tamim) 
with the Lord Your God’ (Deuteronomy 18:13) and further ‘Walk in my ways and be blameless 
(tamim).’” (Genesis 17:1) 
 
There is truth that descends from on high, and there is truth that springs up from below. 
Fortunate is the generation wherein truth from above meets truth from below, as it is written, 
“Truth springs up from the earth, justice looks down from heaven.” (Psalms 85:12) 
-------- 
 
The cynics of the generation said, “the daughters of Tzlaphchad say one thing with their libs and 
another in their hearts.” 
 
They (the cynics) said, “They’re just trying to get power, to acquire wealth, in order to be equal to 
men in inheritance, but not for the sake of Heaven.” 
 
Therefore the Torah said, “The plea of the daughters of Tzlaphchad is just.” 
 
“Just” (ken) (כן) comes from the same root as “sincerity,” (kenut) (כנות). “Just” (ken) (כן) is also 
from the language for “they spoke correctly (nachon) (נכון). 
 
They acted for their power, they acted for wealth, they acted to make themselves equal to men 
in inheritance, and they acted for the sake of Heaven. 

 



Turn it over  Nira Nachliel 

Ben Bag Bag Says: Turn it over and turn it over, 
for it is all in it. (Pirkei Avot 5:23) 
 
Our Sages taught: Should you learn Torah [first] 
or marry a woman? 
 
[One should] Learn Torah first and then marry a 
woman, and if it is not possible [for him to live] 
without a wife -- he should marry a woman and 
then learn torah. 
 
Rav Yehudah said in the name of Shmuel: The 
halacha is that one should marry a woman and 
then learn Torah 
 
Rabi Natan said: He will have a millstone around 
his neck [the responsibilities of having a wife] 
and [be able to] engage in the study of Torah?! 
 
And these opinions were not in conflict: One is 
for us [the sages of Babylonia], and the other for 
them [those in Eretz Yisrael]. 
 
Should one learn Torah [first] or marry a woman? 
 
Turn it over: Learn about women and then marry 
the Torah. 
 
The halacha is: One should learn about women and 
then marry Torah. 
 
He will have a millstone around his neck and [be 
able to] engage in the study of Torah?! 
 
Turn it over: Torah in his head and he can engage 
with a woman [his wife?] 
 
One is for us and one is for them.  
For us, the women -- to marry Torah.  
For them, the men -- to learn about women.  

 

 

We All Stood Together 
By Merle Feld 

three generations of  
women holding the torah 
for Rachel Adler 

 
My brother and I were at Sinai 
He kept a journal 
of what he saw 
of what he heard 
of what it all meant to him 
 
I wish I had such a record 
of what happened to me there 
 
It seems like every time I want to write 
I can’t 
I’m always holding a baby 
one of my own 
or one for a friend 
always holding a baby 
so my hands are never free 
to write things down 

 
 
And then 
As time passes 
The particulars 
The hard data 
The who what when where why 
Slip away from me 
And all I’m left with is 
The feeling 
 
But feelings are just sounds 
The vowel barking of a mute 
 
My brother is so sure of what he heard 
After all he’s got a record of it 
Consonant after consonant after consonant 
 
If we remembered it together 
We could recreate holy time 
Sparks flying 
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