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In this week’s portion 
we accompany Jacob en 
route from his Father’s 

house in Beer Sheva to 
Charan.  He stops to pray 
and sleep and receives a 
G-dly communication in 
his famous dream of a 
ladder on which angels are 
ascending and descending.  
Recognizing that the 
general abode of angels 
is in Heaven, it would be 
more appropriate for them 

to descend first and then ascend. Why then in this case are 
they ascending first?

Yaacov left Beer Sheva, Israel, an environment of sanctity 
and purity, the home of Isaac and Rivkah. Charan, his 
destination, was a place of corruption, murder, immorality 
and distrust.  This was the first instance of a Jew going into 
exile.  Running for his very life from the murderous wrath 
of Esau, Yaakov achieves his eternal destiny – the twelve 
tribes of Israel (the foundation of the Jewish People) in that 
environment.

Each environment and condition requires G-dly energy 
around us to protect us and allow us to achieve the maximum.   
In Israel, there was a certain class of energy angels that were 
appropriate for the great opportunities in the holy place of 
Israel.  In exile another sort of energy angel is required to 
protect us from physical and spiritual annihilation and to 
harness the powers that exist in exile to sanctify and serve 
G-d.  Hence the angels in his dream ascended and then 
descended.  The angels that accompanied him to the border 
of Israel went back up and new angels that would be with 
him in exile come down.

Yaacov represents every Jew, who are called the children 
of Israel (another name for Yaacov).  As we observe and 
experience Yaacov’s life, it reflects on each of our lives.   The 
same way that Yaacov was accompanied by G-d’s angels 
to protect, support, lead, assist and give him exponential 
success through life’s journey so too are we accompanied 
by G-d’s angels.

At each instance of life, we receive the Divinely directed 
system relative to our needs.  When we are holy, happy and 
uplifted, the angels are those that have expertise in dealing 

with these types of experience and emotions.  When we are 
in exile, difficulty and challenged, the angels are those who 
have expertise in dealing with difficult circumstances.

We are each experiencing many changes in our society, 
world and personal lives. Whether in a time of joy, success 
and positivity or a time of challenges, difficulties and doubt, 
we can be assured of Hashem’s angels accompanying us for 
protection and blessing.

At each instance, G-d is with us.  “Uforatztah Yomah 
V’akedmath Tzafonah V’Negbah”. – “And you shall spread 
forth to the West, East, North and South” – Blessings that 
transcend all boundaries.

Have a good Shabbos and a great week.

Rabbi Sholom Lipskar
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HALACHIC TIMES
BASED ON TIMES FOR DECEMBER 2

Alot Hashachar / Dawn                    5:35 am
Earliest Talit & Tefillin                     6:07 am
Netz Hachamah / Sunrise                6:51 am
(Earliest Amidah)
Latest Shema                                    9:28 am
Zman Tfillah                                    10:22 am
Chatzot / Midday                            12:10 pm
Earliest Mincha                               12:37 pm
Plag HaMincha                                  4:26 pm
Shekiah / Sunset                               5:29 pm
(Preferable latest time for Mincha)
Tzeit Hakochavim / Nightfall           5:54 pm
(Earliest preferable Ma’ariv)

Times taken from www.chabad.org
Please note that during the week times may 
Vary by a minute or two. 

Eruv Information 

We would like to emphasize that every Erev 
Shabbos, individuals should call the Eruv Hotline 
to make sure that the Eruv is operational. The 
number to call is 305- 866-ERUV (3788). 

The Eruv message is recorded approximately two 
hours prior to candle lighting. Surfside: The Eruv in 
Surfside now includes the walking paths along the 
beach.  Pushing strollers and  carrying is permitted 
on the paths, but not beyond the path or onto the 
beach.   

Bal Harbour: The Eruv in Bal Harbour included 
the inner (western) walking path only. The pier at 
Haulover Cut is not included.
 
To pay your annual dues visit: 
www.miamibeacheruv.com

SHABBOS SCHEDULE

Candle lighting    5:11 p.m. 
Mincha / Kabalas Shabbos  5:15 p.m.

Shacharis 1st Minyan  8:30 a.m.
Shacharis 2nd Minyan             10:30 a.m.

Mincha    5:15 p.m.
Shabbos Ends
 / Ma’ariv & Havdalah    6:06 p.m.

CELEBRATING SHABBOS 
EVERYTHING YOU NEED FOR AN “OVER THE TOP” SHABBOS EXPERIENCE

To our beloved Soldiers in the Israeli Defense 
Forces, courageously protecting and defending 

Eretz Yisroel.  We pray for you and all of  
the soldiers safety and well being daily.
Menachem Mendel ben Chaya Leah

Menachem Mendel ben Aurit
Eden Chana bat Karine Cecile



5

PARSHA IN PICTURES
Test your PARSHA knowledge.
 Can you tell the story using the pictures  below
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12 Kislev Mr.  Jimmy Mitrani
12 Kislev Mr. Bentzy Shemtov
13 Kislev Ms. Emily Klimberg
13 Kislev Mr. Tom Rosen
13 Kislev Mr. Jonathan Roshanzamir
14 Kislev Mr.  Avi Yonah Cohen
14 Kislev Mr.  Brandon Cohen
14 Kislev Mr. Gabriel Gilinski
14 Kislev Ms. Perla Gilinski
14 Kislev Ms. Maya Rubin
15 Kislev Mrs. Soriya Daniella Cohen
15 Kislev Mrs. Michal Edelkopf
15 Kislev Ms. Lesley Spodek
16 Kislev Mr. Dov Aizenman
16 Kislev Mrs. Gisele Bouhnik
16 Kislev Mr.  Daniel Davit
16 Kislev Mrs. Deby Farkash
16 Kislev Mr.  William Marc Vlosky
17 Kislev Mr. Nadav Ben-Chetrit
17 Kislev Mrs. Helene Berkowitz
17 Kislev Mr.  Eliezer Aharon Portnoy
17 Kislev Mrs. Stephanie Schwartz
17 Kislev Mr.  Tzadik Slomianski
18 Kislev Mrs. Anne Gontownik
18 Kislev Mr.  Adam Kaufman

BIRTHDAYS YAHRTZEITS
12 Kislev Nachum ben Yaakov obm
  Father of Mr. Collin Lotkin
12 Kislev Jacques Roumani obm
  Father of Mrs. Elisa Septimus
12 Kislev Nosson Berel ben Mordechai obm
  Son of Mr. Martin Sirotkin obm  
12 Kislev Chasia obm
  Mother of Mr. Shmuel Levinsky
13 Kislev Frida obm
  Mother of Mr. Michael Mordechai Smulevich
13 Kislev Chana Hinda bas Mayer obm
  Mother of Mr. Isaac Sredni
13 Kislev Zvi Hersh obm
  Father of Mrs. Cecilia Knoll
14 Kislev Miriam bas Pinchas obm
  Mother of Mr. Michael Weiss
14 Kislev Shifra obm
  Grandmother of Mr. Jeffrey Freimark
15 Kislev Yaakov ben Abraham Chaim obm
  Husband of Mrs. Chana Weinbaum
16 Kislev Abraham ben Yitzchok obm
  Father of Mrs. Bella Brenner
16 Kislev Yitzchok Zvi ben Yichiel obm
  Father of Mrs. Ethel Meril Sirotkin
17 Kislev Binyomin ben Michoel obm
  Husband of Mrs. Bessie Bedzow
  Father of Mrs. Sarah Rachel Sheridan
  Father of Mrs. Hannah Shear
17 Kislev Sally Handelman obm
  Family Friend  of Mr. & Mrs. Simon Falic
18 Kislev Leib ben Shaul obm
  Father of Mrs. Ellen Goldberg
18 Kislev Bashka bas Moishe Laizer obm
  Mother of Mrs. Perla Gilinski

ANNIVERSARIES
Mr. & Mrs. Barry and Amy Wax
Mr. & Mrs. Levi and Rosie Drimmer
Rabbi & Mrs. Moshe and Bluma Schneider
Mr. & Mrs. Baruch and Chana Liba Dorfman

COMMUNITY HAPPENINGS
SHARING WITH YOUR SHUL FAMILY

 KID’S  BIRTHDAYS
12 Kislev Chasha Rivka Danzinger
13 Kislev David Saka
13 Kislev Miriam Ruth Weisman
15 Kislev Musya Schochet
17 Kislev Leah Azoulay
17 Kislev Lyla Pesha Goldfarb

CONDOLENCES
Our heartfelt condolences go out to Mrs. Miriam Lisbon on 
the passing of her dear husband Shlomo Yakov ben Yitzchok 
obm. May his dear soul be bound with the Eternal bond of 
life and may the family be comforted among the mourners 
of Zion and Jerusalem. 

MAZAL TOV
Mazal Tov to Mr. & Mrs. Nadav and Sara Ben-Chetrit on the 
birth of a son. May they raise him to Torah, Chupah and 
Ma’asim Tovim and have much nachas from him. Mazal Tov 
also to grandparents, Mr. & Mrs. Abe and Peggy Sreter.

Mazal Tov  to Mr. & Mrs. Zalmy and Chaya Medalie on the birth 
of a son. May they raise him to Torah, Chupah and Ma’asim 
Tovim and have much nachas from him. 

Mazal Tov to Mr. & Mrs. Howard and Tamar Levene on the birth 
of a daughter - Maytal Chaya. May they raise her to Torah, 
Chupah and Ma’asim Tovim and have  much nachas from her. 

Mazal Tov to Mr. & Mrs. Moish and Judy Tuchman on the 
engagement of their grandson Binyamin Weiss to Bassie 
Cohen of Detroit.  May the young couple build an everlasting 
edifice in Israe. Mazal Tov also to the proud parents, Racheli 
and Ari Weiss.
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COMMUNITY HAPPENINGS
SHARING WITH YOUR SHUL FAMILY

Mr. & Mrs. Anthony Azoulay
Mr. & Mrs. Isaac Baroukh
Mr. Ashley Diener
Mr. & Mrs. Maurice Egozi
Mr. Yossef Ezekiel
Mr. Mendel Gross
Mr. & Mrs. Ben Jacobson
Ms. Judith Kaplan
Mr. Naftali Kaplan
Dr. & Mrs. Richard Koffler
Mr. Elliot Larner
Mr. Stevan Leibowitz
Mr. Martin Lustgarten
Mr. & Mrs. Joseph Melohn
Ms. Ada More Benerofe
Ms. Vivian Naimer
Mr. & Mrs. Eliezer Nerenberg
Mr. & Mrs. Edward Ohayon
Mr. & Mrs. Shlomo Peretz

Mr. Matan Raanai
Ms. Golda Retchkiman
Mr. & Mrs. Seth Salver
Mr. Menachem Schapiro
Ms. Esty Scheiner
Rabbi & Mrs. Obadia M. 
Schochet
Rabbi & Mrs. Aryeh 
Schottenstein
Mr. & Mrs. Jorge Schvetz
Mr. & Mrs. Saul Spitz
Mr. & Mrs. Eric Stein
Mr. Alan Warner
Mr. & Mrs. Moshe Weinbach
Mr. & Mrs. David Wolf
Mr. Yosef Wuensch
Mr. & Mrs. Adam Ziefer

KISLEV L IGHT & POWER
Light & Power and Wine for Kiddush & Havdalah 
for the month of Kislev is Kindly Sponsored 

in honor of 
our beautiful children

Shana, Goldie, Malkie and Shmulie
Keep shining your light upon others.  

We love you!
Matis and Ronit Blisko

“Those who establish Synagogues for prayer and those who come there to pray, 
those who provide lights for illumination, wine and grape juice for kiddush 

and havdalah, food for the wayfarers and charity for the needy, and all those 
who occupy themselves faithfully with communal affairs - may The Holy One, 
blessed be He, give them their reward, remove them from all sicknesses, heal 
their entire body, pardon all their sins, and send blessing and success to all 

their endeavors, together with all Israel their brethren; and let us say Amen.”

THANKS TO OUR DONORS
We sincerely thank the following members and supporters of The Shul 

for donations received between 11/17/20 and 11/24/20
We apologize for any errors or omissions that we may have made.

REFUAH SHLEIMAH
If you have a health update on anyone listed please contact The Shul. We would like to 

keep the listing current and remove names of people who have recovered.

MEN
Yehonatan HaLevi ben Malka
Eliezer ben Sarah
Aharon ben Beylah
Meyer Eliezer ben Sarah
Menachem Mendel ben Sara
Yehoshua ben Tamara
Isaac Gilbert ben Nelly Esther
Bentzion ben Nomi Rachel 
Margalite
Shlomo Yaakov ben Chaya 
Sarah Rochel
Chaim Zelig Ben Eidel
Ari ben Na’ama
Tzvi Yitzchak ben Chaya
Chaim Tzvi Hirsch ben Guttel

WOMEN
Esther Yocheved bas Raizel 
Bracha
Shima Leah bas Gittel
Sarah Libke bas Baile
Chana Bayla bas Masha
Rina Chaya Miriam bas Leah 
Bracha
Genya Bailah bat Giete Sura
Sonia Simcha bat Sultana
Tzipora Pnina bas Slava
Feige bas Krandel
Chaya Miriam Yehudit bat 
Chava
Clara bat Corina
Rivka bat Shoshana
Miriam bat Risha Raizel
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SHABBAT
SCHEDULE

FRIDAY NIGHT, NOV 20 
•   MINCHA/ARVIT:                       5:00 PM
•   CANDLE LIGHTING:                  5:11 PM
•   SHKIAH (SUNSET):                   5:29 PM

SHABBAT, NOV 7
• SHACHARIT:                            9:00 AM 
• NETZ HACHAMA:                    6:48 AM
• ZMAN KERIAT SHEMA:           8:52 AM 
• CLASS BY RABBI MASSRI:     4:40 PM 
• MINCHA/ARVIT:                      5:10 PM 
• SHKIAH (SUNSET):                 5:29 PM 
• SHABBAT ENDS:                      6:06 PM 
• RABENU TAM:                         6:41 PM 

MESSAGE FROM RABBI MASSRI

 ALL THINGS SEPHARDIC
WEEKDAY SCHEDULE

SHACHARIT MON - FRI: KARBONOT - 7:45AM HODU 8:00AM
SHACHARIT SUN KARBONOT -            8:15AM HODU 8:30AM
MINCHA  / ARVIT  SUN - THURS:        5:10 PM
MINCHA  / ARVIT  FRIDAY                   5:00 PM
ARVIT  2ND MINYAN                         9:00 PM
DAILY: DAF YOMI (TALMUD) @7AM 
DAILY:CHOCK LE'ISRAEL AFTER SHACHARIT. 
MONDAY 
5:45 PM - TEENS AGES 14 -17
8:00 PM - HALACHA IN HEBREW
HALACHA IN HEBREW 
TUESDAY
8:00 PM  - TOMER DEVORAH LEARNING 

WEDNESDAY
8:00 PM -  PIRKEI AVOT IN SPANISH 
THURSDAY
8:00 PM - INSIGHTS ON THE PARASHA 
MINCHA FOLLOWED BY ARVIT @5:25 PM
 
WEDNESDAY AND THURSDAY CLASSES ARE AVAILABLE ON ZOOM
MEETING ID: 897 051 8825

”Yaakov left Beer-sheva, and set out for Haran.” (Genesis 
28:10)

Our parasha starts with the story of Yaakov leaving Beer-
sheva, after his mother Rivka told him to run away from his 
brother. Yaakov was also going to look for a wife, as his father 
Yitzchak told him to do so. What is a bit unconventional in the 
passuk is that he didn’t go directly from Beer-sheva to Haran. 
Yaakov stopped for many years in the yeshiva of Shem and 
Eber to study Torah. So why is the passuk telling the story 
in such a way? The Radak mentions that it is the custom of 
Scripture to first tell us the beginning and the end of something 
before elaborating on what occurred in the interval. The thing 
is that Rabbienu Bechaye points out that the Torah had never 
mentioned that Yaakov moved to Beer-sheva. He was actually 
living in Hebron with his father at the time. Is Beer-sheva in the 
beginning?

Rashi on that passuk asks another question. It could have 
written simply “And Jacob went to Haran’’; why then does it 
mention his departure from Beer-sheva? Rashi answers that 
the passuk intends to tell us that the departure of a righteous 
person from his city makes an impression. As long as a righteous 
man is in his city he is its glory, splendor and beauty; when he 
leaves it, with him departs also its glory, its splendor and its 
beauty. But Why? What’s the connection between a tzadik and 

his city?

On Bamidbar (Numbers 3:38), we learn about the order of 
the tribes in the camp. Rashi’s explanation on the passuk 
“Moshe, and Aaron and his sons”, is: and adjacent to Moshe 
was the standard of the camp of Judah, and next to the latter 
were encamped Issachar and Zebulun - “Well is it with the 
righteous, well with his neighbor!” Because they (the sons of 
Judah, Issachar and Zebulun) were the neighbors of Moshe 
who occupied himself with the Torah, they themselves became 
eminent scholars in the laws of Torah. This concept solves 
everything. Now we can understand that there is a direct 
influence of a tzadik on the people around him. The Rambam 
(Hilchot Deot 6:1) writes of the importance of living in the 
proximity of tzadikim and talmedi chachamim. Therefore, the 
beginning of the story of Yaakov was the place where he was 
making a difference. The place where people were elevated 
by his presence. Just as the tribes adjacent to Moshe attained 
high levels in their Torah learning only because they were 
neighboring Moshe Rabbeinu. We can see from this beautiful 
passuk the importance of being the right influence on your 
surrounding environment.

May we all be zoche to live around good people and to be an 
amazing influence on others!
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DAILY STUDY
A COMPLETE GUIDE TO ALL CLASSES AND COURSES OFFERED AT THE SHUL

HTTPS://ZOOM.US/ 6457054016 PASSWORD: 699576
ALL OUR CLASSES ARE HAPPENING "VIRTUALLY"ALL OUR CLASSES ARE HAPPENING "VIRTUALLY"

PLEASE DOWNLOAD THE ZOOM APP FROM APPLE STORE OR PLEASE DOWNLOAD THE ZOOM APP FROM APPLE STORE OR 
ANDRIOD AND JOIN OUR CLASSES. UPDATED CLASS SCHEDULES ANDRIOD AND JOIN OUR CLASSES. UPDATED CLASS SCHEDULES 

ARE EMAILED OUT DAILY ARE EMAILED OUT DAILY 

MONDAY TUESDAY WEDNESDAY THURSDAY FRIDAY
7:20 - 7:59 am

CHASSIDUS
Heichaltzu

Rabbi Zalman Lipskar

7:20 - 7:59 am
CHASSIDUS
Heichaltzu

Rabbi Zalman Lipskar

7:20 - 7:59 am
CHASSIDUS
Heichaltzu

Rabbi Zalman Lipskar

7:20 - 7:59 am 
CHASSIDUS
Heichaltzu

Rabbi Zalman Lipskar

7:20 - 7:59 am 
CHASSIDUS
Heichaltzu

Rabbi Zalman Lipskar

8:00 - 8:15 am
CHITAS SYNOPSIS
Chumash, Tanya, 
Rambam’s book 

of Mitzvos
Rabbi Zalman Lipskar

8:00 - 8:15 am
CHITAS SYNOPSIS
Chumash, Tanya, 
Rambam’s book 

of Mitzvos
Rabbi Zalman Lipskar

8:00 - 8:15 am
CHITAS SYNOPSIS
Chumash, Tanya, 
Rambam’s book 

of Mitzvos
Rabbi Zalman Lipskar

8:00 - 8:15 am
CHITAS SYNOPSIS
Chumash, Tanya, 
Rambam’s book 

of Mitzvos
Rabbi Zalman Lipskar

8:00 - 8:15 am
CHITAS SYNOPSIS
Chumash, Tanya, 
Rambam’s book 

of Mitzvos
Rabbi Zalman Lipskar

8:30 - 9:30 am
DAF YOMI

Tractate Shabbos
Rabbi Dov Schochet

(Men)

8:30 - 9:30 am
DAF YOMI

Tractate Shabbos
Rabbi Dov Schochet

(Men)

8:30 - 9:30 am
DAF YOMI

Tractate Shabbos
Rabbi Dov Schochet

(Men)

8:30 - 9:30 am
DAF YOMI

Tractate Shabbos
Rabbi Dov Schochet

(Men)

8:30 - 9:30 am
DAF YOMI

Tractate Shabbos
Rabbi Dov Schochet

(Men)

9:30 - 10:00 am 
RAMBAM

One chapter a day
Rabbi Aryeh Schottenstein

9:30 - 10:00 am 
RAMBAM

One chapter a day
Rabbi Aryeh Schottenstein

9:35 - 10:00 am
MEGILLOT

Mishlei - Book of Proverbs
Rabbi Dov Schochet

(Men & Women)

9:30 - 10:00 am 
RAMBAM

One chapter a day
Rabbi Aryeh Schottenstein

9:30 - 10:00 am 
RAMBAM

One chapter a day
Rabbi Aryeh Schottenstein

1:30 - 2:30 pm 
THE BOOK OF DANIEL 

Rabbi Dov Schochet 
(Men & Women)

10:05 - 10:30 am 
PARSHA OF THE WEEK

Rabbi Aryeh Schottenstein
(Men & Women)

10:00 - 11:00 am
PARSHA OF THE WEEK
Rebbetzin Chani Lipskar

(Women Only)

11:15 am  - 12:00  pm
PARSHA OF THE WEEK

Rabbi Shea Rubinstien
(Men & Women)

10:30 - 11:00  am
FOOD FOR THOUGHT

Dobie Rubinstien
(Women Only)

8:00 - 8:45 pm
SICHA 

Text based Rebbe Sicha
Rabbi Zalman Lipskar

(Men & Women)

11:00 am  - 12:00  pm
SHABBOS

Exploring customs w/ 
chassidus and Kabbalah

Rabbi Shea Rubinstien
(Men & Women)

11:15 - 12:15 pm
TANYA

Rabbi Sholom Lipskar
(Men & Women)

12:00 - 1:00 pm
SENIOR TORAH ACADEMY

Rabbi Dov Schochet
Book of Judges

(Men & Women)

4:15 - 4:30 pm
SHABBOS INSPIRATION

Rabbi Sholom Lipskar

8:45 - 9:45 pm
PARSHA IN SPANISH
Rabbi Shea Rubinstein

(Men & Women) 

12:00 - 1:00 pm
PIRKEI AVOT

Rabbi Dov Schochet
(Men & Women) 

3:00 pm 
TANYA IN ENGLISH

Mrs. Vivian Perez
(Women Only)

https://zoom.us/j/758161843
password 5899

4:00 pm 
PARSHA IN SPANISH

Mrs. Vivian Perez
(Women Only)

https://zoom.us/j/758161843

8:00 pm
PARSHA OF THE WEEK

Rabbi Sholom Lipskar 
(Men & Women)

7:30 pm
Jews of India

Dr. Nathan Katz
https://zoom.

us/j/87968544830
password 171692

8:00 pm
PARSHA OF THE WEEK 

Rabbi Zalman Lipskar
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Sunday, 13 Kislev

Selfless Prayer
[Jacob began his prayer], “I am no longer worthy, due 
to all the acts of kindness and trustworthiness that 
You have done for me, Your servant.” Genesis 32:11

Although Jacob was certainly aware of his many merits, he 
was also able to rise above natural human shortsightedness 
and realize how infinitely indebted we are all to G-d. With 
this perspective, Jacob humbly assumed that his merits 
were insufficient to deserve G-d’s protection. Therefore, he 
petitioned G-d to save him and his family not on account of 
his own merits – although he was indeed worthy – but out 
of His pure kindness.

Following Jacob’s example, whenever we ask something 
of G-d, we too should appeal solely to His kindness 
and compassion. If we ask for assistance based on our 
worthiness – and we all certainly possess many merits 
– G-d’s response will be limited to the extent of our 
worthiness. But when we humbly disregard our worthiness, 
demonstrating that we, like Jacob, have risen above our 
natural shortsightedness, G-d will respond with blessings 
that transcend the natural order.

Monday, 14 Kislev 

Elevating the Material World
[The angel said to Jacob,] “No longer will it 
be said that your name is Jacob, but Israel.” 
Genesis 32:29

The name “Israel” did not replace Jacob’s original 
name but complemented it. It expressed a new, 
loftier status that he was now granted. Whereas 
“Jacob” had to struggle with Esau to secure Isaac’s 
blessings, these blessings were now granted to 
“Israel” openly by Esau’s guardian angel.

Jacob’s two names represent the two ways in 
which we interact with the world. Sometimes 
the material world or our own materialistic 
tendencies can get in the way of our Divine 
consciousness or mission in life; we must then, 
like “Jacob,” struggle to reveal the Divinity that 
underlies the material world. At other times, the 
world can be used as a means to enhance Divine 
consciousness or fulfill our Divine mission; at 
such times, our challenge, like “Israel,” is to use 
these opportunities both to bring the world to 
a higher level of Divine consciousness and to 
promote our own spiritual growth.

DAILY WISDOM
Inspiring insights on the Torah 

Shabbos, 12  Kislev
 
Showing Respect Respectfully
[Laban said to Jacob,] “I will not cross over to you beyond 
this mound, and you will not cross over to me beyond this 
mound and this monument.” Genesis 31:52

As opposed to a solid wall, a mound is a collection of 
unconnected stones, signifying that the separation 
between Laban and Jacob would not be absolute.1 
Spiritually, this means that Jacob was not erecting an 
impenetrable barrier between himself and the realm of 
Laban. He would continue to enter Laban’s realm for the 
“business” of harnessing the sparks of holiness that reside 
there, but he would do so while remaining detached from 
the negative influences of Laban’s philosophy of life.

Similarly, the conceptual “mound” that we must erect to 
distinguish between ourselves and the mundane world 
around us must be left semi-permeable. Although we 
must cross that mound in order to conduct our business of 
sanctifying the material world, we at the same time must 
remain immune to its negative aspects.

Tuesday, 15 Kislev 

The Rectification of Esau
[Jacob] prostrated himself seven times as he approached his 
brother. Genesis 33:3

Jacob acknowledged those qualities of Esau’s that were superior to his 
own, and understood that in order to bring the world to its ultimate 
destiny, it was necessary to combine Esau’s strengths with his own. At the 
same time, Jacob understood that he – and not Esau – would have to be 
the one to oversee this synthesis in order for it to work. Due to his faithful 
devotion to the study of the Torah, Jacob was the one who possessed the 
breadth of vision and knowledge of G-d’s will necessary to harness the 
raw, untamed power of Esau. Jacob hoped that he could impress Esau 
enough to submit to his leadership if he would appease him with a lavish 
gift, acknowledging his superior strengths, and inform him that he had 
proven himself capable of raising a righteous family, outwitting the crafty 
Laban, and amassing a sizeable fortune.

When it became clear that Esau was not ready to cooperate, Jacob 
understood that harnessing Esau’s strengths would be a long and difficult 
process. This union of Esau’s superior strength and Jacob’s wisdom will be 
the defining characteristic of the Messianic future, and is therefore the 
key to ushering it in. Indeed, our undying devotion to the Torah and its 
commandments ever since Jacob’s time has largely refined the power of 
Esau, and we are now at the threshold of the final, Messianic Redemption.
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Thursday, 17 Kislev

Modest Exposure
Dinah went out to observe the girls of the region. 
Genesis 34:1

Dinah’s intention was to convince the women of Shechem 
to adopt the righteous ways of Jacob’s family. Although 
it appears that she was hardly successful, her efforts 
were not entirely in vain. Although having the residents 
of Shechem circumcise themselves was partly a ruse to 
weaken them, their assent indicated that they agreed to 
be spiritually refined to a certain degree. Their circumcision 
refined their society somewhat, including the women. And 
indeed, the women and children were taken captive, most of 
them becoming servants in Jacob’s household and thereby 
absorbing Jacob’s values and morals.

Dinah’s behavior teaches us that women who are blessed 
with unique talents that enable them to influence others 
should utilize those talents not just to build their home and 
family; they should also use them to draw the hearts of their 
fellow women to the Torah and its ways of goodness and 
kindness.

Wednesday, 16 Kislev

Maintaining Focus
[Jacob said to Esau,] “Let my master please 
go on ahead of [me,] his servant . . . [and wait 
there] until I reach [you,] my master, at Sei’ir.” 
Genesis 33:14

Jacob alludes here to Esau’s future transformation 
in the Messianic Era – “until I reach my master 
[Esau] at Sei’ir.” Jacob’s approach to Esau teaches 
us how to neutralize the potential hostility of the 
“Esaus” we encounter during our exile:

If we fall prey to the external comforts of exile 
and feel subservient to the rulership of “Esau,” our 
attitude becomes a self-fulfilling prophecy – our 
exile starts to truly rules us. To neutralize Esau’s 
power, we must see past the façade of exile to its 
inner purpose, which is to enable us to prepare the 
world for the Messianic Era. At that time, “Esau” 
will be subdued and transformed. By viewing the 
long adventure of exile as a journey toward Sei’ir, 
focusing on our ultimate goal, “Esau” is rendered 
harmless even during the exile.

Friday, 18 Kislev 

The Power of Altruism
Rachel died and was buried on the road 
leading to Efrat. Efrat is also known as 
Bethlehem. Genesis 35:19

We are taught that Rachel chose to be buried in 
Bethlehem, rather than in Hebron with the other 
patriarchs and matriarchs. She foresaw that the 
Jewish people would pass by Bethlehem many 
centuries later when they were driven out of the 
Land of Israel following the destruction of the first 
Temple. At that time, after the patriarchs tried 
but failed to appease G-d, Rachel argued that just 
as she had not been jealous of her sister Leah 
when she became Jacob’s wife, G-d should not be 
“jealous” of the idols the Jews had worshipped. G-d 
accepted her argument, and proclaimed: “Because 
of you, Rachel, I will return the Jewish people to 
their homeland.”

It is Rachel’s self-sacrifice and devotion that evoke 
G-d’s promise to redeem us, despite our misdeeds 
and shortcomings.
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By Aharon Loschak

That was the question my life coach 
presented to me one afternoon. We 
were going through some strategies 

on how to best pitch an idea to someone 
I figured would like the opportunity. I was 
hopeful about my chances with this person, 
but according to my calculations, the 
“right” time to ask had not yet arrived. I was 
waiting around for the perfect opportunity, 
and then . . . well, my imagination was 
coming up with endless possibilities.

And it was then that my coach asked me 
the question: “If the answer is going to be 
‘no,’ when would you like to find out? Now, 
or in six months?”

Put that way, there was only one thing I 
could do. I picked up the phone, popped the 
question, and—warning, this isn’t a happy 
ending—I got a resounding “no.”

A Land of Endless Opportunity
The ending might be anti-climactic, but I 
learned something that day. I learned that 
as seductive as it is to live in my own head, 
it’s ultimately pointless. For months I was 
nursing a dream of large checks and photo 
ops. And what was it, really?

Nothing. Zip. Zero.

But it was so tantalizing. As long as I was 
still in the world of my own imagination, 
I was basically Superman, with endless 
opportunity. It’s so comfortable there, so 
inspiring, so limitless! Why would anyone 
want to leave that golden land?

It’s understandable. But as much as we all 
love the chance at reaching infinity, reality 
is grounded not in our heads, but in the 
world around us. To live in this world, we 
must squeeze and contain our thoughts 
into finite, limited, boring words and see 
what happens. Sometimes the answer is 
“no,” sometimes you get lucky with a “yes.” 
That’s not as important as the fact that 
once you’ve asked, you’ve finally moved 
into the world of real results.

Leah the Fruitful, Rachel the 
Barren
I found hints to this idea in an 
interesting narrative that plays 
out in the Parshah. We read of a 
woebegone Jacob fleeing for his 
life and finally arriving at his uncle’s 
house. Once there, he sets his sights 
on his future wife, his uncle Laban’s 
daughter Rachel.

Here the Torah tells us that Laban 
in fact had two daughters, the other 
of whom was named Leah. Though 
Leah was older, Jacob always loved 
Rachel, and it was for her hand in 
marriage that he toiled seven brutal 
years for his uncle. Yet he was duped 
into marrying Leah, and it was only 
after he agreed to break his back 
for another seven years that he was 
allowed to marry his original love, 
Rachel.

But as much as Jacob loved Rachel, 
it was Leah who was having all the 
kids. Once, twice . . . six times she 
gave birth before Rachel even had 
the merit to fall pregnant.

Yet, although Leah bore him the 
majority of his children, Jacob 
maintained his primary residence 
with Rachel. Never wavering from 
his love, he insisted on remaining 
with Rachel, and considered her his 
“mainstay.” Eventually Rachel did 
give birth, but it was only after much 
heartache and even more time.

This is all very intriguing, but the 
question is, why did Rachel have 
such bad luck? Why was Leah giving 
birth to so many kids, while Rachel 
was barren for so long? And if Jacob 
saw that Leah was the one with the 
blessing of children, why did that not 
command more of his attention? Of 
course, Rachel was his original love, 
but surely the reality of so many 
children ought to have impacted his 
decisionmaking?

Living in Your Head Will Bear You 
Endless Children
Kabbalah teaches us that Leah is a 
metaphor for the world of thought, 
while Rachel is a metaphor for the 
world of speech. It was for this reason 
that while Leah had so many children, 
Jacob always really loved Rachel.

You see, in the world of thought, the 
wonderful, creative and fertile world 
of the imagination, there are so many 
“children” to be had. As long as you’re 
still living in your own head, with no 
one to take you to task and no pesky 
reality to get in the way, you can keep 
on having an endless amount of “kids.”

But that world is an imaginary world. 
It’s a universe that exists only in your 
head, in your own wild and limitless 
imagination, but not in the world that 
everyone else is living in. As such, as 
much as it hurts to recognize this, it’s 
not a world that makes a difference 
to anyone else—including, ultimately, 
yourself.

It’s extraordinarily tempting. There are 
so many “kids” in your imaginary world. 
They’re smiling, attractive and prolific. 
But they’re stuck in your head. They’re 
“thought kids.”

Leah’s actual kids were, of course, 
real. But metaphorically speaking, they 
represent grandiose plans in our head, 
trapped as they are somewhere on the 
highway between thought and speech.

Rachel is the world of speech. The 

THE ANSWER IS “NO.” WOULD YOU
 LIKE TO KNOW NOW OR LATER?
 Living in your imagination is highly seductive. It’s also pointless.

PARSHAH MESSAGES 
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cold, hard world where creativity and 
imagination must be recorded on paper 
and articulated for others to hear. Once 
you start doing that, the theoretical kids 
start vanishing rapidly, and all of a sudden 
you find yourself attending the funeral of 
so many lost hopes, dreams and creative 
bursts.

That could be downright depressing.

But the good news is that the ideas that 
survive—the one or two “children” whom 
Rachel did indeed bear—are real. If you’ve 
managed to squeeze your ambitions and 
plans into a properly articulated speech, 
document or painting, you’ll know that 
it’s finally going to happen. It is now in the 
real world.

Think about when you’re working on your 
weekly schedule. For those of you who 
don’t have weekly planners or a good app 
on your phone, opting to juggle it all inside 
your head instead, you’ll know what I’m 
talking about: When you consider your 
work hours, the outing with your friend, 
your “me-time” watching television and 
the errand you have to run, somehow 
it all seems to work. “Yeah, I got this. I’ll 
squeeze it all in, and have time to take my 
oldest kid out for ice cream, too.”

But then reality happens, and whoops! 
There’s not enough time. The work hours 
pile up, something goes on too long, an 
unexpected emergency comes up, and 
the ice cream outing is a long-forgotten 
promise.

But if you take the time to speak it out, to 
put a pen to paper, to use a good working 
app, and actually go through the week 
and map out your schedule, you have a 
good chance at succeeding. Sure, you may 
have to knock off a few things you were 
planning to do, but whatever remains on 
your schedule is now a good bet.

That is why Jacob loved Rachel so much. 
As much as Leah was so prolific, her 
efforts represented something that lacks 
true impact on our terrestrial landscape. 
Jacob loved Rachel because while she 
was indeed far less prolific, the ultimate 
product was real.

Be like Jacob. Resist the temptation of 
the many “thought children” you’ll bear in 
your own head, and cross the bridge into 
the reality of articulating your dreams.

You may be surprised to hear 
that the word “Jew” does 
not appear in the Five Books 

of Moses. The Torah refers to our 
people as the Children of Israel, for 
we are the children of our patriarch 
Jacob, who was given the additional 
name “Israel.” Israel fathered 
twelve children, who became the 
twelve tribes of Israel.

The name “Jew” comes from 
the name “Judah,” which means 
“thanksgiving.” Judah was the 
fourth son of Jacob and his wife 
Leah. As we read in this week’s 
Parshah, “And she conceived again 
and bore a son, and she said, ‘This 
time, I will thank [odeh] the L-rd!’ 
Therefore, she named him Judah 
[Yehuda].”

Why, then, are all Jews called by 
the name of just one of the tribes, 
Judah? What is it about thanksgiving 
that captures the essence of the 
Children of Israel?

Thanksgiving is easier said than 
done.

We often look around and wonder 
why some of the people around us 
are so ungrateful. Why don’t our 
children appreciate all that we do 
for them? Why does our spouse 
not show gratitude? Why do our 
co-workers take us for granted?

To understand why the feeling of 
gratitude is so elusive, we must 
examine the Hebrew word for 
“gratitude,” hodaah, the root of the 
name Judah. Hodaah also means “to 
acknowledge,” as in acknowledging 
that another’s opinion is correct.

Why do these two seemingly 
distinct ideas, thanksgiving and 
acknowledgement, share the same 
word? What possible connection do 
they share?

The answer is that the key to being 
thankful is acknowledging the 
other’s perspective. To illustrate: a 
mother does so much for her child, 
yet does the child really appreciate 
it? The child may take the mother 
for granted, thinking that she is 

just doing what she is supposed to do 
as a mother. After all, argues the child, 
isn’t this her job? The only way the child 
can genuinely feel grateful is if he adopts 
her perspective, if he appreciates all her 
sacrifices and all the time she lovingly 
dedicates to him.

The same is true of a spouse. We can 
say thank you for an act of kindness. 
But to truly feel grateful, we need to see 
the picture from the perspective of our 
spouse. We need to appreciate all the 
thought, feeling and energy that was 
invested in this one act. Only when we 
acknowledge and appreciate the other’s 
point of view—hodaah—can we say 
todah, “thank you.”

To be a Jew, then, is to possess the ability to 
see beyond the obvious, to acknowledge 
the other’s perspective. To be a Jew is to 
experience the pain of others, as well as 
rejoice in their happiness as if it were our 
own. To be a Jew is to acknowledge and 
accept the perspective of hope and joy 
even in the midst of great hardship.

There is an ongoing and long-standing 
dispute between the creation and the 
Creator. Our perspective is that our 
life, health and success is due to our 
independent efforts, and that the only 
one we need to thank is ourselves. From 
G-d’s perspective, however, the entire 
Universe is being brought into existence 
every moment by the word of G-d. From 
His perspective, the only true reality is the 
G-dly vitality within every created being.

The Jew has the responsibility to see 
the world from G-d’s perspective, to 
cultivate the point of view that focuses 
on the spiritual rather than on the 
physical. The Jew possesses the gift of 
acknowledgement—and can therefore 
experience genuine thanksgiving.

THE THANKSGIVING JEW
By Menachem Feldman
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Sheep

This week’s Torah reading, Vayeitzei, is glutted with sheep: 
Laban’s sheep and Jacob’s sheep; white sheep, and dark sheep. 
Jacob arrives in Haran, and the first sight to greet him is that 
of several flocks of sheep congregated around a sealed well; 
the second is his future wife, Rachel—the name is Hebrew 
for “sheep”—shepherding her father’s sheep. Soon Jacob is a 
shepherd himself, caring for sheep, receiving his wages in sheep, 
breeding sheep with special markings, dreaming of sheep, 
amassing a fortune in sheep, and finally leading his flocks back 
to the Holy Land where he will present his brother Esau with a 
huge gift comprised largely of . . . sheep.

“I am my beloved’s and my beloved is mine, he who shepherds 
[me] among the roses” (Song of Songs 2:16). The voice of this 
verse, explains the Midrash Rabbah, is that of the community of 
Israel, speaking of her relationship with G-d. “He is my shepherd, 
as it is written (Psalms 80:1), ‘Shepherd of Israel, hearken’; and I 
am His sheep, as it is written (Ezekiel 34:31), ‘And you, My sheep, 
the sheep of My pasture’” (Midrash Rabbah on this verse).

The sheep’s dominant trait is its docility and obedience. The 
child obeys his father, but does so out of an appreciation of his 
father’s greatness; the sheep does not obey for any reason—it 
is simply obedient by nature.

Being a Jew means studying the divine wisdom (revealed to us 
in His Torah), developing a passionate love and reverent awe 
for G-d, and teaching His wisdom and implementing His will 
in an oft-times hostile world—all of which require the optimal 
application of our mental, emotional and assertive powers. But 
the foundation of it all, the base from which all these derive and 
upon which they are all predicated, is our simple commitment to 
G-d—a commitment that transcends reason and emotion.

Descent for the Purpose of Accent

In the 28th chapter of Genesis, the Torah recounts 
Jacob’s departure from the Holy Land, where he had 
spent the first half of his life immersed in the “tents 
of learning,” and his journey to Haran. In Haran, 
Jacob worked for twenty years in the employ of his 
conniving uncle, Laban, in the midst of a corrupt and 
debased society. Throughout it all, Jacob remained 
true to G-d and man, serving Laban honestly, he 
prospered materially, amassing considerable wealth. 
In Haran, Jacob also married and fathered eleven of 
the twelve sons who were to yield the twelve tribes 
of Israel.

Jacob’s journey to Haran is the story of every soul’s 
descent to earth. The soul, too, leaves a spiritual idyll 
behind—an existence steeped in divine awareness 
and knowledge—to struggle in the employ of a 
“Laban” in a Haran environment. For the material 
state is a nefarious deceiver, accentuating the 
corporeal and obscuring the G-dly, confusing the 
soul’s priorities and perpetually threatening its 
virtue. But every soul is empowered, as a child of 
Jacob, to make this a “descent for the purpose of 
ascent,” to emerge from the Haran of material earth 
with its integrity intact and its memory true.

Indeed, not only does it return with its spiritual 
powers galvanized by the challenge, it is also a 
“wealthier” soul, having learned to exploit the forces 
and resources of the physical world to further its 
spiritual ends. Most significantly, in its spiritual state 
the soul is perfect but childless; only as a physical 
being on physical earth can it fulfill the divine 
mitzvot, which are the soul’s progeny and its link to 
the infinite and the eternal. 

4 POWERFUL INSIGHTS FROM               THE REBBE ON PARSHAS VAYEITZEI
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Prayer in the Evening
This week’s Torah reading describes how our Patriarch 
Jacob, fleeing his brother Esau, left his home and 
went to Haran. It was a lonely journey. As night fell, he 
“encountered the place.” Our Sages interpret the word 
vayifga, translated as “encountered,” as a reference to 
prayer. There Jacob stopped to pray. In danger and lacking 
personal resources, he entreated G-d and asked for His 
assistance. With this prayer, he instituted the obligation 
of evening prayers each night. Abraham had instituted 
the morning prayers; Isaac, those of the afternoon. And 
with this prayer, Jacob established the obligation to pray 
at night.

There is a great difference between praying during 
the day and praying at night. During the day, the sun is 
shining. The light and brightness of the physical setting 
is representative of its spiritual backdrop. Day refers to 
times and situations where G-dliness is apparent. That’s 
when Abraham and Isaac prayed.

Jacob, by contrast, prayed at night, metaphorically, when 
G-dliness is hidden and one must combat darkness.

The difference reflects the spiritual mission that the 
patriarchs carried out. Abraham and Isaac were concerned 
primarily with drawing down holiness and spreading G-dly 
light. They were associated with “the day”; they lived 
in a setting of holiness and their divine service involved 
amplifying and spreading that light. Jacob, by contrast, 
went down to Haran, a place whose very name indicates 
that it aroused G-d’s fury and wrath.

This goal cannot be achieved through man’s efforts alone. 
For according to nature, darkness is in direct opposition 
to light, light does not brook darkness, nor darkness light. 
How can darkness be transformed into light? By tapping 
an infinite G-dly power that knows no limitations, a source 
of energy above both light and darkness. Therefore, when 
night falls and Jacob confronts his mission, he reaches to 
G-d in prayer, asking Him for assistance in transforming 
darkness into light.

Physical Objects
The Torah portion of Vayeitzei details Yaakov’s 20-year stay 
in Laban’s house. During this time he was involved in tending 
Lavan’s sheep, as Yaakov himself testified: “With all my might 
I served.”

Still, it was specifically during this period that he enjoyed his 
greatest successes, moreover, it was expressly with Laban 
that Yaakov merited to father the Jewish tribes, establishing 
the House of Israel.

How was it that Yaakov attained such spiritual success not 
during a time of concentrated Torah study, but while a laborer 
in Laban’s household?

The purpose of the spiritual service of the Jewish people 
in general is to purify and refine this physical world. This is 
accomplished through studying Torah and performing mitzvos 
with physical objects, doing all things “for the sake of Heaven,” 
and thereby sanctifying the physical world so that it becomes 
a fit vessel for G-d’s sanctity. At the conclusion of this service 
— with the arrival of Moshiach — the entire world shall be a 
“dwelling place” for G-d.

This also explains why, throughout Jewish history, most Jews 
have been primarily engaged in earning a living rather than in 
Torah study: Transforming the world into a dwelling place for 
G-dliness is accomplished primarily by interacting with it and 
making it holy.

This is also why Yaakov’s spiritual and material success, and 
his founding of the House of Israel, was accomplished in the 
house of Laban in Haran — a place that evoked “Divine wrath” 
— and during a time when he could not concentrate on Torah 
study. For the “dwelling place” is established by descending 
into the lowest of levels and transforming even them into 
holiness. 

4 POWERFUL INSIGHTS FROM               THE REBBE ON PARSHAS VAYEITZEI
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DR. ARYEH MORGENSTERN

While I worked in New York for the 
Jewish Agency for Israel, serving 
as director of the department of 

Torah education and culture in the United 
States and Canada, I often visited Chabad 
headquarters to participate in the Rebbe’s 
farbrengens. Since I and my colleagues 
were recognized as senior representatives 
of the State of Israel, we were invited each 
time to sit near the front where the Rebbe 
and other distinguished chasidim would 
sit.

On the eve of Simchat Torah of 1973 — 
which fell two weeks after the start of the 
Yom Kippur War — I came with my friend 
Dr. Shlomo Levin, then consul in charge 
of religious affairs at the Israeli Consulate 
General in New York. Since we were from 
Israel, the holiday had already ended for 
us, but we still came to join the celebration 
and see the Rebbe.

When the war broke out, I got busy 
organizing public events — such as pro-
Israel rallies of Jewish students outside the 
UN building — but the news coming out 
of Israel was quite depressing. Still, I knew 
that if there was any place where I could 
hear an uplifting message and gain some 
encouragement it would be at the Rebbe’s 
farbrengen.

When Shlomo and I entered the synagogue, 
it was already packed with thousands of 
chasidim. Despite the crush, as soon as 
the Rebbe noticed us, he signaled that we 
should approach him. Although the hakafot 
— the dances with the Torah — were 
about to start, the Rebbe began speaking 
with us about the situation in Israel.

The huge hall fell silent as everyone tried 
to hear what the Rebbe was saying to 
us. And he said a great deal — in fact, 
the conversation lasted a full hour as the 
Rebbe laid out in detail his view of the 
situation and his recommendations, based 
on Torah sources, as to how Israel should 
act. He wanted Shlomo and me to pass on 
this message to the heads of the Israeli 
government.

He began on an optimistic note, noting 
that this war did not present an existential 

threat to Israel. But, interestingly and 
contrary to the widespread thinking 
of the time, he felt that most of the 
war effort should be concentrated 
to the north in the battle with Syria, 
and not in the south in the battle 
with Egypt. This was surprising, as 
the conventional thinking perceived 
Egypt to be the main threat.

At that juncture in the war, Israel 
already pushed back the Egyptian 
forces and even succeeded in crossing 
the Suez Canal and advancing further 
south. But the Rebbe argued that 
further invasion of Egyptian territory 
would not produce any real gains, 
since there was no possibility of 
changing Israel’s strategic position 
there. The ultimate and more 
difficult enemy of Israel, the Rebbe 
stressed, was Syria, whose ancient 
capital, Damascus, was regarded as 
a symbol of strength by the whole 
Arab world. “I don’t understand 
why Israel isn’t moving forward to 
conquer Damascus,” he said.

It is worthwhile to note that, at that 
point, Israel had already recovered 
from the initial shock of the 
combined attack by the Arab armies, 
which surprised even the military 
intelligence agencies, and had 
moved from defense to offense. The 
Rebbe thought that the IDF had to 
take advantage of this momentum 
and not be satisfied with returning 

to the pre-war borders.

The Rebbe argued that conquering 
Damascus, if only for a short time, 
would not only enable the rescue of 
Israeli captives, but cause the collapse 
of the Syrian regime, which was leading 
the opposition to the very existence 
of the State of Israel. As long as the 
government in Damascus stood strong, 
the Rebbe argued, there would be no 
peace with the Arab world.

In this context, the Rebbe quoted 
Tractate Megillah of the Talmud: “If 
someone tells you, ‘Both Caesarea 
and Jerusalem were destroyed,’ don’t 
believe it. ‘They both stand’ — don’t 
believe it. But if someone tells you 
‘Caesarea was destroyed and Jerusalem 
stands,’ or ‘Jerusalem was destroyed 
and Caesarea stands’ — that you can 
believe.”

Just like the city of Caesarea at its prime 
symbolized the strength of the Roman 
Empire in the Middle East, so Damascus 
presently symbolized the strength 
of the Arab League. The Rebbe was 
convinced that utilizing this opportunity 
to vanquish Damascus would bring 
peace once and for all in the north and 
free up Israel’s vital resources.

In response, we tried to explain that 
the decision makers in Israel were 
concerned about the reaction of the 
Soviets who had taken the Syrians 

MY ENCOUNTER WITH THE REBBE
WHEN THE IDFALMOST OCCUPIED DAMASCUS
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under their wing, and had threatened to 
get involved in the war if Israel invaded 
Syria. The leaders in Israel feared that 
moving against Damascus would cause 
us to pay a very heavy and very bloody 
price. Furthermore, the US opposed our 
advancement into Syrian territory, and we 
didn’t want to anger our top ally.

The Rebbe rejected these arguments one 
by one. Regarding the Soviets, he said that 
theirs were empty threats, and that there 
was nothing to be worried about. Regarding 
the Americans, he said that contrary to 
their declarations, they were actually 
quietly interested in Israel overpowering 
the Syrians. As for the potential loss of 
human life, the Rebbe suggested that more 
blood might be spilled in the future if the 
Arab threat was not reduced now. This was 
the message that he wanted us to bring to 
the government in Israel — and he wanted 
us to transmit the message right away.

When the hakafot finally started, we 
stayed only for the first one, and then 
hurried out to fulfill our promise to the 
Rebbe to communicate his perspective to 
the powers that be. I phoned my friend 
Zevulon Hammer, one of the heads of the 
National Religious Party, and gave over to 
him the Rebbe’s main points. He listened 
intently but said he feared that the Minister 
of Defense, Moshe Dayan, would be too 
concerned about Soviet intervention to 
take this risk. Meanwhile, Shlomo called 
the office of the Prime Minister, Golda Meir, 
and communicated the same message, 
getting a similar response.

In retrospect, there is no doubt that the 
Rebbe was right in his strategic analysis. 
Syria is still a threat to Israel, serves as 
an extension of Iran, and is a base for the 
terror organization Hezbollah. As a result, 
the northern border is still not secure.

The Rebbe had immense influence in 
all Jewish circles the world over, and he 
had many connections, both known and 
unknown, with the heads of government 
in Israel. It is a shame that the solution he 
suggested was not accepted at that time. 
Who knows how many wars would have 
been prevented and how many lives would 
have been spared if Israeli leaders had 
listened to his bold advice back then.

14 KISLEV 
THE REBBE’S MARRIAGE

In November of 1928, the Rebbe’s marriage to Rebbetzin Chaya Mushka, daughter 
of the then Lubavitcher Rebbe Rabbi Yosef Yitzchak Schneersohn, was held in 
Warsaw, Poland.

By then word of Rabbi Yosef Yitzchak’s heroic struggle on behalf of Soviet Jewry 
was world-renowned, and the high regard in which he was held was evidenced 
by the numerous rabbis, rebbes and lay leaders of European Jewry, and the 
thousands of people from all walks of life, who honored him with their presence at 
his daughter’s wedding.

At the beginning of the wedding, the Rebbetzin’s father announced:

“It is a tradition that the souls of the ancestors of the bride and groom come and 
participate in their wedding celebration . . . As my invitation to them, I will now 
deliver a maamar (discourse of chassidic teaching) which includes teachings from 
our holy and righteous ancestors: the Alter Rebbe (Rabbi Schneur Zalman, the 
founder of Chabad Chassidism); Rabbi DovBer of Lubavitch; our great-grandfather 
(Rabbi Menachem Mendel of Lubavitch—the Rebbe’s namesake); our grandfather 
(Rabbi Shmuel of Lubavitch); and of my father, the bride’s grandfather (Rabbi 
Sholom DovBer). As our sages have said, ‘Whoever repeats a teaching should 
envision the author of the teaching standing before him.’”

Those who attended the wedding later recalled the palpable sense of holiness 
which permeated the room as Rabbi Yosef Yitzchak delivered the discourse.

Hundreds of miles away, another wedding celebration was being held that night. 
In the city of Yekatrinoslav (Dnepropetrovsk), the Rebbe’s parents, harassed by the 
Soviet authorities for their efforts on behalf of Judaism, were denied permission to 
travel to Warsaw. (In 1939 the Rebbe’s father would be arrested, cruelly tortured, 
and banished to the gulag, where he died in 1944 of sickness and hardship.)

Prevented by a curtain of iron from attending the marriage of their firstborn son, 
they were nevertheless determined to rejoice in his joy.

In a moving memoir, the Rebbe’s mother, Rebbetzin Chana, described the wedding 
celebration held in their home, which lacked the physical presence of a groom and 
bride, yet was aflame with a joy as powerful as the pain in the groom’s parents’ 
hearts.

___________________________

The Rebbe on Marriage
“Husband and wife constitute a single entity, sharing a single soul; it 
is only that G-d desired that for a certain portion of its life on earth the 
soul should dwell in two separate bodies, and that each half should 
perform its mission in life separately, until such time that G-d unites 
them in marriage.”
“This explains the tremendous joy that accompanies a marriage—
joy which has no parallel in any other joyful occasion. Two half-souls, 
separated at birth and raised in different homes, different communities, 
perhaps even different countries, are being reunited by the power of 
‘He who sits and matches couples.’ What greater joy can there be?”

From an address by the Rebbe, May 1984
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Fifty-Year-Old Honey
By Yerachmiel Tilles

Less than a week after the tzaddik 
Rabbi Levi Yitzchak moved to 
Berditchev in 1785 to serve as chief 

rabbi there, three men knocked on his 
door to ask him to decide a question of 
Jewish law between them. It would be his 
very first case as a rabbinical judge in his 
new position.
A wealthy merchant from the nearby 
town of Chmielnik had brought several 
barrels filled with honey to sell at the big 
fair in Berditchev. Unfortunately, just then 
the price of honey dropped sharply. Not 
wanting to suffer a loss on his investment, 
he asked an acquaintance to store the 
honey for him until the price rose again.
The two were old friends, and the local 
man was happy to oblige. Knowing each 
other to be completely honest, they didn’t 
write down anything of their arrangement 
or call in witnesses.
Time went by. The price of honey 
remained low, so the barrels remained 
in their Berditchev cellar, untouched and 
unnoticed.
More time went by. The man on 
whose property the honey was stored 
contracted a fatal disease and passed 
away. Everything happened so quickly 
that he never had a chance to explain to 
his family anything about the state of his 
affairs.
More time passed. The price of honey 
finally began to slowly climb. When the 
increase became significant, the owner 
of the barrels showed up at his deceased 
friend’s house and claimed his honey 
from the sons who had inherited and 
taken over their father’s business. They, 
however, having heard nothing about it 
from their father, refused to honor the 
Chmielniker merchant’s claim. After some 
discussion, they decided to proceed to the 
beit din (rabbinical court) to present the 
case before the new rabbi.
Rabbi Levi Yitzchak listened to the litigants 
carefully, even though the law in such a 
case was clear. Of course he would have 
to rule against the out-of-town merchant. 
Even if there had been witnesses or a 
signed document, Torah law stipulates 
that no claims against “orphans” (i.e., 
heirs who are disadvantaged by the fact 
that they have no way of knowing what 
transpired between the deceased and 
their litigant) can be collected without 

first swearing an oath as to the validity of 
one’s claim; and here there were neither 
document nor witnesses.
Nevertheless, Rabbi Levi Yitzchak 
hesitated to pronounce his verdict and 
finalize the case. Two nagging thoughts 
disturbed him. Why, in his first days in his 
new position, did the Almighty arrange for 
his inaugural judgment to be something 
so straightforward and clear-cut, with no 
room left to budge and no right to attempt 
any sort of compromise? Could it be a hint 
from heaven that his practice to always 
pursue accommodation and compromise 
was not correct? That only adhering 
strictly to the letter of the law can be 
considered the way of truth?
The other thought that made him 
uncomfortable was: Why did the Supernal 
Judge arrange it so that his very first ruling 
in this town would be considered bizarre 
by the entire populace? After all, the 
merchant from Chmielnik was well known 
to everyone in town as a scrupulously 
honest man, as someone who was already 
wealthy and as such immune to monetary 
pressures, and as far from theft as east is 
from west. Furthermore, everyone knew 
that the merchant and the deceased 
were old friends who trusted each other 
implicitly, never resorting to documents or 
witnesses in their transactions. Surely, the 
entire town would be paying attention to 
the first ruling handed down by their new 
rabbi. Everyone was sure to wonder: Why 
should the law of the Torah be so opposite 
to common sense? “Why me, and why 
now?” thought Rabbi Levi Yitzchak to 
himself.
He couldn’t bring himself to issue the 
verdict just yet. The contradiction between 
the natural sense of what was right and 
the law of the Torah was too great. Even 
though the claimant and defendants 
anxiously awaited his word, he asked 
them to excuse him for a few more 
minutes. Turning aside to a corner of the 
room, he poured forth in silent prayer his 
frustration, beseeching G-d to enlighten 
him with understanding.
Suddenly, the owner of the honey jumped 
off his seat as if struck by a bolt of lightning, 
and exclaimed: “I remember! I remember!” 
So struck was he by his recollection, 
and so convinced of its importance and 
relevance, he didn’t hesitate to interrupt 
the rabbi, who was standing in the corner, 
absorbed in his personal prayer.
“Honored Rabbi, please forgive me,” he 

called out excitedly. “While waiting here I 
had the most amazing realization! An old 
memory, which I haven’t thought about 
in many years, just flashed through my 
mind. Rescued from oblivion! I’m talking 
about something that happened fifty 
years ago, when I was just a young lad.
“Our father died suddenly, leaving us a 
large inheritance in cash and possessions. 
Included in this was a storage room filled 
with casks of wine and oil.
“One day, the father of these two young 
men—may his rest be peaceful—came 
to our home in Chmielnik. He claimed that 
the wine and oil were his—that he had 
stored it with our father for safekeeping. 
My brothers and I were still quite young 
then, and had never been involved in any 
of our father’s business affairs. We had no 
idea what we were supposed to do, but we 
were reluctant to give up the merchandise 
just like that.
“We all went to the rabbi of the town and 
presented our case. He ruled in our favor, 
explaining that nothing can be taken 
from the inheritance of orphans without 
absolute proof and an oath. The wine 
and oil remained in our possession. After 
a while, we sold the entire lot for a good 
price.
“What I just realized is that the money we 
received for that wine and oil is exactly 
equal to the value of my honey, which is 
now in the possession of the sons of my 
departed friend!”
Rabbi Levi Yitzchak’s face shone with 
inner happiness. With his apt comparison 
of the two parallel events fifty years apart, 
the merchant had conceded his own 
present case. For the same reason that, 
as an orphan, he was entitled to keep the 
wine and oil that long time ago, he had to 
relinquish his claim on these orphans for 
his honey today.
Now, all was clear to Rabbi Levi Yitzchak: 
divine providence had presented him this 
case, so early in his new tenure, to teach 
him an important lesson. Not always is 
what seems obvious and true to human 
eyes necessarily the truth, or even fair. 
Absolute truth resides only with the 
laws of the Torah. G-d’s ledger is always 
open, and all accounts are forever being 
reckoned and balanced. Some may take 
fifty years for resolution, others more, 
others less. What is guaranteed is that 
the Master of the Universe constantly 
oversees to be sure that justice is done.

STORIES WITH SOUL
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פרשת ויצא

Sponsored by Sam and Rivkah Greenwald
in honor of there children
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Sponsored by Sam and Rivkah Greenwald 
in honor of there children 
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IN  A WOMAN’S WORLD
ISSUES OF RELEVANCE TO THE JEWISH WOMAN

Women’s Mikvah:
Please call Mrs. Devorah Failer for an 

appointment: 305-866 1492 or 
305-323-2410

Please Note: Shabbos & Yom Tov visits must be Prepaid

The Shul Sisterhood
 

Who we are...
The Shul Sisterhood organizes all of The Shul’s programming 
and classes geared toward women in the community. Our 
objective is to bring women of all ages and backgrounds 
together to learn, laugh, experience, and rejuvenate their mind, 

body and soul. Meet new friends,
relax and get inspired!

  If you would like to be a part of The Shul Sisterhood, 
please call 305. 868.1411

WEEKLY CLASSES

SPICED BROWN RICE WITH PEAS
by Jaime Geller
INGREDIENTS

4 tablespoons extra virgin olive oil

2 cups frozen peas, defrosted

4 cups cooked brown rice

1 teaspoon kosher salt

½ teaspoon ground coriander

½ teaspoon paprika

Juice of 1 lemon

Pinch garlic powder

2 tablespoons chopped chives (optional)

PREPARATION
Heat oil in a large sauté pan over medium-high heat. 

Add peas and cook for 2 to 4 minutes or until warm. 

Add rice, salt, coriander, paprika, lemon juice, and garlic powder 

and cook for 8 to 10 minutes or until heated all the way through, 

stirring frequently. 

Garnish with chives.

PLEASE CHECK 
OUR VIRTUAL CLASS SCHEDULE FOR 

ALL THE SHUL CLASSES THAT ARE 
HAPPENING 

USING THE ZOOM APP /  ONLINE 
DURING THIS  T IME.

HTTPS://ZOOM. US/J/6457054016
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La nuit porte conseil
Une nuit horizontale au milieu de 
34 années verticales
par Yanki Tauber
 

La plupart des gens dotés d‘un cerveau seront 
d’accord avec l’idée qu’il est un instrument 
très utile. Mais tout le monde n’est pas 

unanime quant à la manière de s’en servir.

Certains diront : « j’utilise mon intelligence pour 
surmonter les défis matériels et physiques de la 
vie : pour faire marcher mes affaires, écrire une 
thèse, acheter une maison, construire un bateau… 
Ce sont des circonstances où la raison et la logique 
servent de guides sûrs. Mais quand il s’agit de ma 
vie intérieure, de ma vie spirituelle, de mes 
convictions religieuses, de mon amour pour ma 
famille, du temps que je consacre à la méditation 
et à la prière, tout cela ne peut être rationalisé ou 
pesé avec les normes de la logique. Ce sont des 
domaines où je m’abandonne à mon subconscient, 
à mes intuitions. »

D’autres empruntent une approche opposée : « Au 
contraire, avancent-ils, l’aspect spirituel de la vie 
est celui où les directives de la logique sont les 
plus nécessaires. Précisément à cause de sa 
spiritualité et de sa subtilité, c’est le domaine le 
plus apte à être corrompu. En ce qui concerne mes 
entreprises matérielles, je peux me permettre de 
laisser agir « le pilote automatique ». De plus, elles 
n’ont pas tant d’importance pour moi. Si tout ne 
marche pas exactement comme cela se devrait, ce 
n’est pas la fin du monde. Mais dans ma vie 
spirituelle, qui est plus importante pour moi, je ne 
veux pas me tromper. Dans ce domaine, je réfléchis 
à chaque action, chaque pensée et chaque 
sentiment et les soumet à l’outil le plus précieux 
que je possède : mon intellect. »

Qui a raison et qui a tort ? Selon un Midrach 
fascinant, évoquant les habitudes de sommeil de 
Yaakov, les deux opinions sont erronées.

Dans le vingt-huitième chapitre de Beréchit, nous 
lisons comment Yaakov, en voyage de la Terre 
Sainte vers ‘Haran, passa la nuit sur le Mont 
Moriah, « le Mont du Temple » :

« Il rencontra l’endroit, il y dormit, car le soleil 
s’était couché… et il s’étendit sur cet endroit. »

Comme nos Sages ne cessent de le répéter, la 
Torah ne contient pas un mot ou une lettre 
supplémentaire. Ainsi quel est donc le sens du 
passage, apparemment superflu : « et il s’étendit 

sur cet endroit » ? (la Torah nous a déjà dit : « il y 
dormit »). Quel message renferment ces mots ?

Le Midrach dit :

« Dans cet endroit il s’étendit, mais pendant les 
quatorze années où il avait été caché dans la 
maison de Eber, il ne s’était pas couché… Dans cet 
endroit, il s’étendit mais pendant les vingt années 
qu’il passa dans la maison de Lavan, il ne se 
coucha pas. »

« Cette nuit », la nuit que Yaakov passa dans le lieu 
le plus saint de la terre, était encadrée par la 
période de sa vie la plus intensément spirituelle 
et la période la plus intensément matérielle. 
Pendant les quatorze ans qui précédèrent cette 
nuit, Yaakov avait été reclus dans la maison de son 
Maître Eber (l’arrière arrière-petit-fils de Noa’h), 
dévouant chacun de ses instants à la poursuite de 
la sagesse divine. Et pendant les vingt années qui 
suivirent cette nuit, il allait travailler pour son 
oncle rusé, Lavan, s’occupant de ses troupeaux et 
amassant une fortune pour lui-même. Selon son 
propre témoignage, il se consacrait avec tant de 
dévotion à son travail qu’il affirme : « le sommeil 
avait fui mes yeux. » (Beréchit 31, 40)

Mais durant la nuit unique qui s’interposa entre 
ces deux périodes et les unit, Yaakov « s’étendit ».

Une personne qui se couche positionne sa tête et 
le reste de son corps au même niveau. Ainsi, 
abandonne-t-elle l’avantage suprême que possède 
l’homme sur tous les animaux, le fait que, chez 
l’être humain, la tête est située au-dessus du corps.

Parce que, comme l’enseignent les Maîtres de la 
‘Hassidout, la position debout de l’homme est bien 
plus qu’un trait de son anatomie physique. Elle 
reflète plutôt une vérité plus profonde : dans l’être 
humain, l’esprit dirige le cœur, la tête est maîtresse 
du moi physique. Cela, écrit Rabbi Chnéour Zalman 
de Lyadi dans le Tanya, est « la nature innée » de 
l’homme. Un individu qui se permet d’être contrôlé 
par ses émotions ou ses instincts est une personne 
qui a renoncé aux traits les plus importants de son 
humanité, à la primauté de l’homme sur l’animal.

Cela, insiste le Rabbi, est la signification profonde 
du commentaire du Midrach indiquant que Yaakov 
ne se coucha pas pendant les quatorze ans qu’il 
passa dans la maison de Eber, ni durant les vingt 
années où il fut employé par Lavan. Yaakov nous 
indique que la loi selon laquelle « l’esprit dirige le 
cœur » s’applique à tous les domaines de la vie, de 
l’entreprise la plus spirituelle à l’occupation la plus 

matérielle.

Tous les domaines de la vie, certes, sauf quand 
vous êtes sur le Mont Moriah.

Parce qu’il existe également une vérité encore 
plus élevée. Une vérité qui transcende la 
matérialité et la spiritualité, une vérité qui 
surpasse à la fois l’esprit et l’instinct.

D.ieu n’est ni spirituel ni matériel. Il a créé les deux 
royaumes et est présent de la même façon dans 
les deux. Il nous fournit les moyens de nous relier 
à Sa vérité suprême dans les deux royaumes. La 
prière, par exemple, est un accès spirituel pour se 
lier à D.ieu alors que le don de charité en est un 
moyen matériel. Et Il nous a donné un guide, notre 
esprit rationnel, avec lequel nous pouvons 
naviguer dans ces deux domaines de la vie.

Mais nous avons aussi besoin d’être liés à une 
vérité divine suprême qui dépasse l’esprit et la 
matière. En fait, ce n’est que grâce à cette relation 
que nous sommes capables d’habiter deux mondes 
si différents et même de les incorporer tous les 
deux dans notre vie.

C’est la raison pour laquelle Yaakov devait passer 
cette nuit-là au Mont Moriah, site du Saint Temple, 
lieu de la Révélation divine à l’homme la plus 
profonde et de l’engagement ultime de l’homme 
dans son service divin : le lieu où la Vérité divine 
essentielle est manifeste. Ce n’est qu’une rencontre 
avec le « Mont Moriah » qui peut faire un pont 
entre « nos années chez Eber » et « nos années 
chez Lavan ». Ce n’est qu’une rencontre avec le 
Mont Moriah qui peut faire coexister nos 
entreprises spirituelles et nos poursuites 
matérielles, dans une même vie, qui peut aboutir à 
ce qu’elles résident ensemble et en harmonie, 
qu’elles se nourrissent mutuellement et imposent 
les mêmes exigences d’intégrité.

Mais au Mont Moriah il n’y a ni règles ni outil. Vous 
ne pouvez comprendre ni sentir, vous ne pouvez 
raisonner ni expérimenter. Vous ne pouvez que 
vous y abandonner. Vous ne pouvez que vous y 
étendre.

Nos expériences du Mont Moriah sont très rares. 
Pour Yaakov, une seule nuit suffit pour trente-
quatre ans. Ce qui est important n’est pas combien 
de fois cette expérience se produit ni combien de 
temps elle dure mais plutôt que son influence 
imprègne tout ce que nous faisons.

FRENCH CONNECTION
REFLEXIONS SUR LA PARACHA

Vivre avec la paracha
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Consultarlo con la almohada
Por Yanki Tauber

La mayoría de la gente piensa que el cerebro 
es necesario, pero no todos acuerdan sobre 
cuál es su uso ideal.

Algunos dicen: “Yo uso mi intelecto para 
encarar los desafíos físico-materiales que me 
plantea la vida: dirigir mi negocio, escribir un 
curriculum vitae, comprar una casa, construir un 
barco, programar la computadora. Estos son los 
trabajos para los cuales la razón y la lógica me 
serán de una ayuda indispensable. Sin embargo, 
lo que se refiere a mi vida interior, a mi parte 
espiritual, a mis convicciones religiosas, al amor 
por mi familia, mis tiempos de meditación y de 
plegaria, esto no puede racionalizarse o medirse 
en términos lógicos. En estas áreas, me rindo a 
mi subconsciente porque es más intuitivo”.

Otros toman el camino opuesto. “Al contrario”, 
dicen, “en lo concerniente al costado espiritual 
de la vida, la guía de la mente es muy necesaria. 
Fundamentalmente, porque por su altanería 
y sutileza es muy vulnerable y puede ser 
corrompida. Con respecto a los esfuerzos 
materiales, yo puedo permitirme mayor 
flexibilidad y liviandad. Esto no es lo importante 
para mí; si no funcionan exactamente como 
debieran, no es el fin del mundo. Pero los 
pasos a seguir en mi vida espiritual, que es lo 
más importante para mí, quiero hacerlos bien. 
Es allí donde yo someto cada acción, cada 
pensamiento y cada sentimiento a la vigilancia 
de la herramienta de medición más precisa que 
tengo: mi intelecto”.

¿Quién está en lo cierto y quién equivocado?

Según un Midrash fascinante sobre los hábitos 
de dormir de Iaacov, las dos posturas están 
equivocadas.

En el capítulo 28 del Génesis, leemos cómo 
Iaacov, durante su viaje desde Tierra Santa 
hasta Jarán, pasa una noche en el monte Moriá 
(el monte del Templo):

“Encontró el lugar, durmió allí, el sol se había 
puesto, y se recostó en ese lugar”.

Como nuestros sabios repetidamente enfatizan, 
la Torá no contiene ninguna palabra o letra 
de más. Entonces, ¿cuál es el significado de la 
aparentemente expresión superflua “se recostó 

en ese lugar”? (La Torá ya nos dijo: “Él durmió 
allí”). ¿Qué mensaje está oculto en estas 
palabras?

Dice el Midrash:

En ese lugar, se recostó; pero durante los catorce 
años que estuvo oculto en la casa de Eber, él no 
se solía recostarse…

En ese lugar, se recostó; pero durante los veinte 
años que estuvo en la casa de Labán, él no solía 
acostarse…

“Esa noche”, la noche que Iaacov estuvo en el 
lugar más santo de la tierra, estuvo imbuido en 
el más espiritual y el más material período de 
su vida. Catorce años antes de esa noche, Iaacov 
estaba aislado en la casa de su maestro Eber 
(bisnieto de Noaj) ocupado en consagrar cada 
momento de su existencia en atesorar sabiduría 
divina. Durante los veinte años que siguieron a 
esa noche, Iaacov trabajó como empleado de 
su intrigante tío Laban cuidando sus ovejas 
y amasando una fortuna para él. Según su 
propio testimonio su devoción a la tarea era 
tan absoluta que “el sueño huía de mis ojos” 
(Génesis 31: 40).

Y sin embargo, la única noche que se interpuso y 
unió estos dos períodos, Iaacov “se recostó”.

Una persona que se acuesta coloca su cabeza y el 
resto de su cuerpo en el mismo plano. Haciendo 
esto, renuncia a la ventaja más importante que 
un ser humano tiene por encima de todos los 
animales: la cabeza por sobre el cuerpo.

Como los maestros del jasidismo enseñan, la 
posición erecta del hombre es mucho más que 
un rasgo de su anatomía física. Más bien, refleja 
una verdad muy profunda: en el ser humano, la 
mente gobierna el corazón, la cabeza rige el ser 
físico. Esto, escribe el Rabino Schneur Zalman 
de Liadi en su Tania, es la “naturaleza innata” 
del hombre. Una persona que se permite ser 
gobernada por sus emociones o sus instintos 
es una persona que ha renunciado al rasgo más 
importante de su humanidad, la diferencia más 
importante del hombre sobre la bestia.

Dice el Rebe de Lubavitch: “Esto es el significado 
más profundo de la declaración del Midrash, 
Iaacov no se ‘recostó’ durante los 14 años en la 
casa de Eber ni durante los 20 años en la de 
Labán. Iaacov está diciéndonos que la regla ‘la 

mente rige el corazón’ se aplica a todas las áreas 
de la vida, desde el esfuerzo más espiritual hasta 
la ocupación más material”.

Todas las áreas de la vida, excepto cuando usted 
está en el monte Moriá. Hay una verdad más 
elevada. Una verdad que transciende lo físico y 
lo espiritual, una verdad que supera el intelecto 
y el instinto.

Di-s no es ni espiritual ni físico. Él creó ambos 
reinos y está presente en ellos de la misma 
forma. Él nos proporcionó las “autopistas” de 
conexión a lo más elevado de Su verdad en 
ambos mundos: por ejemplo, la tefilá (plegaria) 
es una autopista espiritual de conexión a Di-s, 
mientras que la tzedaká (caridad) es una senda 
física. Y además, Él nos proporcionó una guía, 
nuestra mente racional, para conducirnos en 
ambas áreas de la vida.

Sin embargo, también, necesitamos estar 
conectados a la verdad divina más elevada 
que transciende el espíritu y la materia. De 
hecho, solo por esta conexión es que podemos 
habitar estos dos mundos diversos e, incluso, 
incorporarlos a nuestra existencia.

Es por ello que Iaacov tuvo que pasarse una 
noche en el monte Moriá, sitio del Santo 
Templo, el lugar de la más profunda revelación 
de Di-s hacia el hombre y de su compromiso 
a su servicio, el lugar donde la verdad divina 
elemental se manifestó. Solo un “encuentro” 
con el monte Moriá puede sortear nuestros 
“años con Eber” y nuestros “años con Labán”. 
Solo un encuentro con el monte Moriá puede 
poner nuestros esfuerzos espirituales y nuestras 
ambiciones materiales en la misma vida de 
manera que convivan armoniosamente y que 
se nutran una a la otra, imponiendo las mismas 
normas de integridad en ambas.

Pero en el monte Moriá no existen ni reglas ni 
herramientas. No se puede tomar ni aprehender, 
no se puede racionalizar ni experimentar. Solo 
es posible entregarse a ella. Solo es posible 
“recostarse”.

Nuestros “momentos de monte Moriá” son 
sumamente raros. Para Iaacov, una sola noche, 
durante los 34 años, fue suficiente. Lo importante 
no es cuán a menudo suceden estos momentos 
ni cuánto duran, sino cuánto impregnan todo lo 
que hacemos.

LATIN L INK
REFLEXION SEMANAL
Parasha de la Semana
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Operations / Maintenance  Rabbi Shlomi Katan  skatan@theshul.org Ext 319
Reception     Mrs. Mindy Natoli  mnatoli@theshul.org Ext 0
Sephardic Minyan   Rabbi Yair Massri  Rabbiyairmassri@gmail.com 917.982.6165
Hashkama Minyan   Mr. Lazer Milstein   305.349.3040
Editor     Mrs. Aurit Katan  auritk@gmail.com 786.382.9006
Mashgiach    Mr. Mordechai Olesky               786.262.9115
Mikvah     Mrs. Devorah Failer   305.323.2410

FOUNDATION TRUSTEES

BOARD OF DIRECTORS

EXECUTIVE COMMITTEE

CONTACTS AT THE SHUL 305.868.1411

NUMBERS TO KNOW

Jacob Givner  - President
Steven M. Dunn  - Vice President
David Wolf - Vice President
Mitchell Feldman - VP Oversight
Rabbi Zalman Lipskar - VP Development
Eric P. Stein - Treasurer
Joel Baum - Financial Treasurer
Dovid Duchman - Secretary
Velvel Freedman - Associate Secretary
Carolyn Baumel
Max Benoliel
Betzalel Camissar
Barry Cohen
Boruch Duchman
Henry Eichler

Anita Givner
Sam Greenwald
Sharon Hakmon
Ben Jacobson
Albert Lichy
Rabbi Sholom D. Lipskar
Alexander Matz
Ezzy Rappaport
Elliott Rimon
Yaacov Saidof
Seth Salver
Alex Tauber
Jordan Wachtel






