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Good Shabbos, everyone. 
 
Thank you to the drasha sponsors: 

• Noah and Ellen Lightman, in memory of Noah's mother, Chana bas Yaakov Yisroel 
HaCohen,  whose yahrtzeit is the 14th of Kislev, and his grandmother, Raizel Cohen, whose 
yahrtzeit is the 15th of Kislev. May the neshamos have an aliya. 

• Cantor David Neuman, in memory of his wife, Celia, whose yahrtzeit is the 13th of Kislev. 
May her neshama have an aliya. 

May the sponsors be rewarded for their support of the shul with bracha, hatzlacha, and good health. 
 
Parshas  Vayetze continues the gripping drama from the end of last week’s parsha.  After following 
his mother’s advice  to deceive his father and receive the brachos intended for his brother Esav, 
Yaakov Avinu now must run for his life.  His mother now advises him to leave his parents' home in 
Beer Sheva, and he runs to his Uncle Lavan in Charan.   

י ְו֧קּום  :בראשית פרק כז פסוק מג ע ְּבֹקִל֑ י ְׁשַמ֣ ה ְבִנ֖ ָנה: ְּבַרח־ְל�֛ ְוַעָּת֥ י ָחָרֽ ן ָאִח֖  ֶאל־ָלָב֥
Now, my son, listen to me. Flee at once to Charan,  to my brother Laban. 
And so… 

ָנה: :בראשית פרק כח פסוק י ַבע ַוֵּיֶ֖ל� ָחָרֽ ר ָׁש֑ ב ִמְּבֵא֣ א ַיֲעֹק֖  ַוֵּיֵצ֥
Yaakov left Beer Sheva, and set out for Charan. 
 
What is the first thing the Torah explicitly points out about his journey?  The first thing he does is 
sleep!   ויקח מאבני המקום וישם מראשותיו וילן שם כי בא השמשויפגע במקום  
 
This seems a bit strange, that the Torah goes out of its way to report about his sleep.  Everyone 
sleeps; so it seems a bit underwhelming to record the fact that Yaakov slept at that noteworthy time.  
The medrash  fills in this  account by  highlighting the fact that he slept very little while in the 
Yeshiva of Shem v’Ever.    But on the פשוטו של מקרא level, what is the Torah teaching us?  The next 
series of pesukim answers that question.  It was not about the fact that he went to sleep—it is what 
happened next…his dream and his epiphany when he woke up. 

 ַּיֲח֗�ם ים ּבֽ  ַוֽ ים ְוֹיְרִד֖ ים ֹעִל֥ י ֱא�ִה֔ ְיָמה ְוִהֵּנ֙ה ַמְלֲאֵכ֣ יַע ַהָּׁשָמ֑ ְרָצה ְורֹאׁ֖שֹו ַמִּג֣ ב ַא֔  ֹו׃ ְוִהֵּנ֤ה ֻסָּל֙ם ֻמָּצ֣
ֶרץ ֲאֶׁש֤  ק ָהָא֗ י ִיְצָח֑ י� ֵוא�ֵה֖ ם ָאִב֔ ה ֱא�ֵה֙י ַאְבָרָה֣ י ְיֹהָו֗ ב ָעָלי֮ו ַוּיֹאַמ֒ר ֲאִנ֣ ה ִנָּצ֣ ה ְיֹהָו֜ �׃ ְוִהֵּנ֨ יָה ְל֥� ֶאְּתֶנָּ֖נה ּוְלַזְרֶעֽ ב ָעֶל֔  ר ַאָּת֙ה ֹׁשֵכ֣

� ל ֲאֶׁשר־ֵּתֵל֔ י֙� ְּבֹכ֣ � ּוְׁשַמְרִּת֙ י ִעָּמ֗ ה ָאֹנִכ֜ ְרִּתי  ְוִהֵּנ֨ ת ֲאֶׁשר־ִּדַּב֖ יִתי ֵא֥ ר ִאם־ָעִׂש֔ ד ֲאֶׁש֣ ֱעׇזְב֔� ַע֚ א ֶאֽ ֹ֣ י ל את ִּכ֚ ֹ֑ ה ַהּז י� ֶאל־ָהֲאָדָמ֖ ֹבִת֔ ַוֲהִׁש֣
ְעִּתי׃   א ָיָדֽ ֹ֥ י ל ה ַּבָּמ֖קֹום ַהֶּז֑ה ְוָאֹנִכ֖ אֶמר ָאֵכ֙ן ֵיׁ֣ש ְיֹהָו֔ ֹ֕ ץ ַיֲעֹק֮ב ִמְּׁשָנתֹ֒ו ַוּי �׃ ַוִּייַק֣  ָלֽ

ִיםַוִּייָר֙א וַ  ַער ַהָּׁשָמֽ ים ְוֶז֖ה ַׁש֥ ית ֱא�ִה֔ י ִאם־ֵּב֣ ה ִּכ֚ ין ֶז֗ א ַהָּמ֣קֹום ַהֶּז֑ה ֵא֣ ר ַמה־ּנֹוָר֖  ׃ ּיֹאַמ֔
He had a dream; a stairway was set on the ground and its top reached to the sky, and messengers 
of God were going up and down on it. 
And standing beside him was Hashem ,who said, “I am Hashem ,the God of your father Abraham’s 
[house] and the God of Isaac’s [house]: the ground on which you are lying I will assign to you and 
to your offspring . 
Remember, I am with you: I will protect you wherever you go and will bring you back to this land. I 
will not leave you until I have done what I have promised you”. 
Jacob awoke from his sleep and said, “Surely Hashem is present in this place, and I did not know 
it ”! 
Shaken, he said, “How awesome is this place! This is none other than the abode of God, and that is 
the gateway to heaven.” 
 
The Drashos HaRan (Drush 5) writes that the purpose of this prophecy was to highlight that the 
sacred  ground he was on, of Eretz Yisrael, was suitable for prophecy. 

[וזה] (כ)אשר נרמז במראות יעקב אבינו עליו השלום בסולם, באמרו (בראשית כח יב) והנה מלאכי :הר"ן דרוש ה  דרשות
. אמנם והוא שנראה אליו שהמקום ההוא מוכן לנבואה, ושממנו יעלו האישים להשלים עצמםאלהים עולים ויורדים בו,  

רצופה הולכת על סדר, אבל יהיו עולים כל עוד שיתעסקו בצרכי הראו לו כי (עוד) בחיים חייתם אי אפשר שתהיה העליה  
 נפשם. והיתה ההערה בזה להרבות הדברים העוזרים לעליה, ולמעט הדברים המחייבים הירידה כפי האפשר.

It was revealed to him that that place was propitious for prophecy and that from it men could rise 
to perfect themselves, but that so long as they were alive it was impossible that this be a continuous, 
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unbroken rising, but that, rather, they would rise so long as they occupied themselves with the needs 
of their souls and fall to the extent that they ceased from this to occupy themselves with the needs of 
their bodies. And the implication to be drawn from this was, as far as possible, to increase those 
things which abet rising and decrease those which compel falling. 
 
Yaakov was being taught an important lesson about the special qualities of Eretz Yisrael.  Having 
grown  up in Israel and having lived nowhere else, he didn’t necessarily appreciate that it is a land 
where people can ascend to heaven, with a direct ladder, as it were. 
 
Rav Yitzchak Hutner wrote a letter to his parents in 1928, when he was scheduled to leave Eretz 
Yisrael  and return to Lithuania: 

"בדברי על אודות הפרדה מארץ ישראל אי אפשר לי שלא  :.פחד יצחק [אגרות וכתבים] מהג"ר יצחק הוטנר סי' קס"ב
למי שלא היה בכאן ולא ראה בעיניו אי אפשר לצייר עד כמה מגיעה להדגיש עד כמה קושי אני מרגיש בזה. הה, עד כמה! 

מדת ההתקשרות אליה ונוסף על זה הנני מוצא את עצמי אסיר תודה לה, על כל הטוב שגרמה לי. הרבה הרבה מעיקרי 
שום השקפות בדעת תורה ובהבנת היהדות נתחוורו לי ונתבססו אצלי רק הודות להשפעתה עלי. שום שיטה ושום מורה ו

תכיות נשמתי כמו שעשתה זה ארץ ישראל, מקומם האמיתי של חיי תורה: -מחנך לא היה יכול כל כך לחדור אל תוך
 "ברית כרותה לארץ ולתורה. וכיצד מתפרדים ממנה? כיצד?!" 

"In my discussion about separating from the Land of Israel, it is impossible for me not to emphasize 
how difficult I feel about it. Oh, how much! For those who have not been here and have not seen 
with their own eyes, it is impossible to imagine how much one can becomes attached to it, and on 
top of that I find myself grateful to it, for all the good it has caused me. Many of the main points of 
view in Torah knowledge and in the understanding of Judaism became clear to me and were 
established within me only because of its influence on me. No method and no teacher and no 
educator could penetrate so much into the depths of my soul as the Land of Israel did, the true 
place of Torah life: "A covenant was bound to the land and to the Torah. And how do you separate 
from it? How?!" 
 
As Yaakov  leaves Eretz Yisrael, Hashem wants to make sure he appreciates that Eretz Yisrael  is 
the land from which we can attain and achieve great heights…and makes it a priority to return! 
 
But there is another, more subtle, point being communicated here, as he makes his foray into Chutz 
La’aretz.  Do not give up on spirituality in galus… 
 
The Gemara in Chulin 91b suggests that Yaakov had already arrived in Charan when this episode 
happened, when he encountered Har Hamoriah. Hashem brought Har haMoriah to him. 

כי מטא לחרן אמר: אפשר עברתי על מקום שהתפללו אבותי, ואני לא התפללתי? :מסכת חולין דף צא עמוד ב  תלמוד בבלי
 ויפגע במקום, -קפצה ליה ארעא, מיד  -כד יהיב דעתיה למיהדר 

When Jacob arrived at Haran, he said: Is it possible that I passe a place where my fathers prayed 
and I did not pray there? When he set his mind to return, the land contracted for him. Immediately 
the verse states: “And he encountered the place,” indicating that he arrived there miraculously.  
 
Rav Moshe Feinstein in his Darash Moshe asks: 

 צריך להבין מה נשתנה אצל יעקב שלא היה ככל קפיצת הדרך אלא שבא המקום לחרן?
שים, וצ"ל דהוא להורות שאף בחרן שצריך להיות עם לבן שלא כהרגלו להיות אצל אביו ואצל שם ועבר שהם מקומות קדו

והוא במקום טומאה אצל רשעים תמה איך אפשר להיות שם יהודי בדרך התורה, והראה לו השיי"ת שהמוקם הקדוש בא 
 לכאן, שאף כאן במקום הרשעים יכול איש שלם לעשות שתשרה שכינה...

It is necessary to understand what changed with Yaakov that he was not given “kfitzas haderech” 
and brought to Har Hamoriah,  but instead Har Hamoriah  came to him? 
He answers: 
It is in order to teach that, even  in Charan with Lavan, who had  very different values than he was 
used to when living with his father and Shem  and Ever in holy places, and he now is instead in a 
place  of impurity with the wicked, and he   wondered how it is possible to be a Jew there and follow 
the way of the Torah, and Hashem brought Har Hamoriah to him and  showed him that the holy 
place came here, that even here in the place of the wicked, a man can connect to the shechinah. 
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Rav Moshe explains that the Torah is teaching us a very important lesson about life.  If we study 
Yaakov Avinu’s life, we find that he had lived only in holy places.  He was described as an  איש תם
אהלים   ,Yaakov Avinu had lived  with his righteous father and mother, Yitzchak and Rivka .ישב 
sheltered in the cocoon of spirituality.  When he finally left home, according to Chaza”l’s tradition, 
and before embarking on his journal to Charan, he studied for 14 years in the Yeshiva of Shem 
V’Ever, another place where he could  easily engage in spirituality. 
 
Until now, Yaakov had attained great spiritual heights—but only in holy places.  Now, in Charan, 
for the first time in his life, he was on his own without any support, and he was pleasantly surprised 
to come to understand that his success in finding G-d was not limited by his location and 
surroundings—he was capable of finding G-d wherever he went. 
 
At that moment, Yaakov Avinu learned an important lesson about spirituality. We do not need any 
specific surroundings to encounter G-d.  Hashem is everywhere and can be related to in every place.   
 
Rav Soloveitchik in Halachik Man (p. 45), "When halakhic man pines for G-d, he does not venture 
to rise up to Him but rather strives to bring down His divine presence into the midst of our concrete 
world."  
 
And God is indeed ready to come down, as it were, as He did for Yaakov Avinu, any time, any 
place.   
 
Rav Shlomo Wolbe writes in Alei Shur (II:pg 52) 

בזה כל הבדל בין ירושלים וניו יורק: כל מקום בעולם "מלא כבודו" והנה בל זאת יש כתוב "מלא כל הארץ כבודו" ואין  
הבדלים ועשר מדרגות של קדושה ישנן ברץ ישראל לבד, וארץ העמים אינה מטוהרה כמו ארץ ישראל, ואם כבודו ית' שוה 

ם אין כבודו ית' מורגש כל כך, בכל מקום בעולם, מהו ענין ההבדלים? התשובה היא ישנם מקומות בעלי טבעים גסים שבה 
ויש מקומות בעלי טבעים עדינים ששם ניתן להרגיש יותר בקרבתו ית'...הוא אשר כתה ראב"ע "השם אחד והשינוי יבוא 

 מהמקבלים" כלומר מצדו ית' כל המקומות שוים, אבל המקבלים היינו הטבעים שונים בכל מקום...
It is written that "the whole earth is full of his glory" and therefore there is no difference between 
Jerusalem and New York: every place in the world is "full of His glory." However, there are 
differences and ten levels of holiness in Israel alone, and the land of their nations is not as purified 
as the land of Israel, and if his glory is in every place in the world, what is the matter of the 
differences? The answer is that there are places with coarse dispositions where spirituality is not so 
noticeable, and there are places with delicate dispositions where you can feel more close to 
Hashem... This is what Ibn Ezra wrote "Hashem’s name is one, but the change will come from the 
recipients", that is, from his side of hashem all the places are equal, but the recipients were different 
natures everywhere... 

 
A person can bring Hashem, and kedushas ha-mikdash  into any place.  Although  it  may be more 
difficult in some places, it is possible everywhere. When the Jewish people are told to build a 
mishkan—a physical place of worship--Hashem tells them not to think that He will be confined by 
the physical walls of that structure: 

ואם כן כיון שהמשכן אין השראת שכינה בו מצד עצמו כי אם באדם כמה דאת אמר (לעיל כה ח) :אלשיך פרשת כי תשא
 וכם שהוא כי היכל ה' הוא האדם וממנו יתפשט אל המשכן. וועשו לי מקדש ושכנתי בתוכם, כי בתוכו לא נאמר אלא בת

 
The Alshich notes the grammatical inconsistency in the phrase "ועשו לי מקדש משכנתי בתוכם "and they 
shall make for me a Mikdash and I shall dwell in them" rather than "b’socho," "in it" (the Mikdash). 
He points out that the Jewish people themselves are the true Temple.  Hashem does not reside in 
buildings.  Rather, we can achieve closeness to G-d without specific lands or physical structures. 
 
That is the lesson of Yaakov Avinu.  He was far away from his parents and his Yeshiva and kedushas  
Eretz Yisrael—but the values he had learned were a part of him—he had become a source of 
spirituality.  Ultimately, full geula is about a restored relationship with HaKadosh  Baruch Hu. While 
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this can be achieved  in its fullest sense  in Eretz Yisrael, “geulah” can take place on a smaller scale 
anywhere.   
: 
But how did this happen?  How was Yaakov able to bring spirituality to a spiritual desert, in a house 
of wicked people?  The answer is: Consistency and training, and following his mesora, wherever he 
was. 
 
The Sefer HaChinuch in Mitzva 16 wrote that Judaism believes in repetition.  Although repetition 
can leave Judaism open to becoming rote, the repetition is intentional—it helps us internalize the 
message of Torah. 

דע כי האדם נפעל כפי פעולותיו. ובמצוות.    ועתה בני אם בינה שמעה זאת, והטה אזנך ושמע, אלמדך להועיל בתורה
   ולבו וכל מחשבותיו תמיד אחר מעשיו שהוא עושה בהם, אם טוב ואם רע,

You must know that Man is affected by his actions, and his heart and all his thoughts 
always follow after the actions that he does, whether good or bad 

ועל כן אמרו חכמים זכרונם לברכה [מכות דף כ"ג ע"ב] רצה המקום לזכות את ישראל לפיכך הרבה להם תורה ומצות,  
ים  כדי להתפיס בהן כל מחשבותינו ולהיות בהן כל עסקינו, להטיב לנו באחריתנו, כי מתוך הפעולות הטובות אנחנו נפעל

ל זה באמרם [מנחות דף מ"ג ע"ב] כל מי שיש לו מזוזה בפתחו להיות טובים וזוכים לחיי עד. ורמזו זכרונם לברכה ע
 וציצית בבגדו ותפלין בראשו מובטח לו שלא יחטא, לפי שאלו מצות תמידיות ונפעל בהן תמיד. 

And the Sages of blessed memory said about this: (Makkot 23b) "God wanted to grant 
merits to Israel, therefore he gave them many laws and commandments", to occupy all of 
our thoughts and all our deeds, to benefit us at our end [i.e. in the world to come]. Because 
from the good actions we are acted upon to be good and we merit eternal life. And the 
Sages hinted at this (Menahot 43b), with their statement that everyone who has a Mezuzah 
on his door, Tzitzis on his garment and Tefillin on his head, he is promised that he shall 
not sin, for these are constant Mitzvot, and he is constantly acted upon by them. 
Years of making good choices in the presence of his holy parents defined the character of Yaakov 
Avinu, until he was able to accomplish that level of spirituality alone.   
 
Several years ago, we had the zechus to host R’ Yosef Mendelevitch in our shul.  He told us his 
heroic and courageous story as a refusenik in the Soviet Gulag.  In his autobiography, “Unbroken 
Spirit: A Heroic Story of  Faith, Courage and Survival,” he writes that when he was sent to a Soviet 
prison, among his most precious possessions was a small Rinat Yisrael siddur he smuggled in. He 
barely knew how to read Hebrew and certainly did not know the words of the prayers, but the siddur 
was his connection to God, and he consequently lived in constant fear that it  would be discovered 
and destroyed.  He writes:  Then I hit upon an idea. I would copy the prayer book into an 
inconspicuous notebook. I volunteered that night for the night shift, knowing that when I returned in 
the morning the barracks would be empty, giving me a few precious hours while everyone else was 
at work to do the copying. This I did eagerly, knowing that in the case of a search, I wouldn’t stand 
a chance. After several weeks of my new daily ritual, I finished copying out the daytime prayers, and 
began to pray properly. Still, I feared that notebooks full of Hebrew letters might draw undue 
attention, so I copied the prayers once more, this time to small pieces of paper that, like my 
vocabulary words, I could hide in matchboxes. I copied out two sets of prayers like this, wrapping 
the matchboxes in plastic and burying them.  And then something surprising happened. I discovered 
that I knew the prayers by heart – that in all this covert copying the words had become a part of me. 
The discovery felt like I had acquired another freedom; I could now pray anytime, anywhere, whether 
it be at work or in solitary confinement. Prayer could never again be taken from me. 
 
This is the lesson of Yaakov Avinu.  By regularly performing mitzvos and practicing acts of kindness, 
we too can become sanctuaries, sources of kedusha and kindness and goodness, and help bring the 
world to a state of geulah.  We are living in an age of moral confusion, and the lesson fo Yaakov 
Avinu must guide us, and reassure us, now more than ever, that we have a mandate to achieve 
spirituality wherever we travel in our long galus.  May we learn this lesson, and internalize the lessons 
of Torah and mitzvos,  and merit to help bring Mashiach,  bimhera viyamenu...amen. 
 


