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Good Shabbos, everyone. 
 
Mazel Tov to Yehuda Reches on his Bar Mitzva this Shabbos.  Mazel Tov to his parents, Jeffrey 
and Renee Reches, and his grandparents, Rabbi Avraham and Susan Landesman.   
 
Thank you to Cheryl Mitnick for sponsoring this drasha in memory of her dear mother, Mollie 
Mitnick, Mala bas Elchonon, on her 10th yahrtzeit, the 26th of Kislev.  May her neshama have an 
aliya and may Cheryl be rewarded for her support of the shul with bracha, hatzlacha, and good 
health. 
 
We are now in the middle of our annual Chanukah campaign for La’Ofek.  To give you a little 
history of this unique organization: In 2006, Rav Yosef Zvi Rimon, an extremely busy Rav, 
Posek, and educator, saw a huge need to help the 3,000 evacuees of Gush Katif, who were forced 
to leave their jobs and businesses, reintegrate into the work force and rebuild their lives.  He 
founded JobKatif and turned  an 85% unemployment rate into an 88% employment rate.  Having 
completed the original mission, Rav Rimon decided to apply the organization’s knowledge and 
experience to other vulnerable and struggling sectors of Israeli society, including soldiers from 
economically depressed households, Ethiopian-Israelis, and many others in need.   
 
Today, having already assisted 10,000+ Israelis, these programs are helping more than 1,000 
individuals annually strive towards a brighter future imbued with greater independence and 
financial security.  La’Ofek’s employment-based programs are life-changers for Israel’s 
vulnerable sectors, bringing them new hope and promise.  This is the highest form of tzedakah and 
Shomrei has been most proud to partner with Rav Rimon and La’Ofek since the beginning.  For 
me personally, Rav Rimon is a role model and an inspiration as a paradigm of Torah and chesed, 
and it has been a real zechus to assist him in this important mission.  He reminds us that  אין דבר
 if you really want to help—you will find a way.  I invite everyone to join in this ,העומד בפני הרצון
special initiative.  Checks can be made out to the Shomrei Israel Fund earmarked for 
La’Ofek.  Thank you! 
 
Our Parsha begins with what seems to be an innocuous and innocent Pasuk. 

 בארץ מגורי אביו בארץ כנען וישב יעקב
Now Yaakov settled in the land where his father had sojourned, the land of Canaan. 
 
Rashi cites a Medrash Rabba: 

ַצִּדיִקים ְמַבְּקִׁשים ֵליֵׁשב ְּבַׁשְלָוה, ָאַמר ַהָּקָּב"ה  –, ָקַפץ ָעָליו ָרְגזֹו ֶׁשל יֹוֵסף ְּבַׁשְלָוהִּבֵּקׁש ַיֲעֹקב ֵליֵׁשב  ,וישבְועֹוד ִנְדָרׁש ּבֹו 
   :ַּצִּדיִקים ַמה ֶּׁשְּמֻתָּקן ָלֶהם ָלעֹוָלם ַהָּבא, ֶאָּלא ֶׁשְּמַבְּקִׁשים ֵליֵׁשב ְּבַׁשְלָוה ָּבעֹוָלם ַהֶּזהלֹא ַדָּין לַ 

Yaakov wished to live in tranquility, but the trouble with Yosef suddenly came upon him. When the 
righteous wish to live at ease, the Holy one, blessed be He, says to them: “Are not the righteous 
satisfied with what is stored up for them in the world to come that they wish to live at ease in this 
world too! 
 
Contrast this to the end of last week’s Parsha regarding his brother, Esav. 

ו ֥הּוא ֱאֽדֹום׃ ַוֵּיֶׁ֤שב ֵעָׂשו֙  יר ֵעָׂש֖ ר ֵׂשִע֔  ְּבַה֣
Now Esav settled in the hill country of Seir—Esav being Edom.  
 
Esav settled, in peace and tranquility, and the Torah devotes 43 Pesukim to listing the names of his 
large and illustrious family.  No complications, no drama. 
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Why can’t Yaakov expect some of that good fortune as well?  It isn’t as if he was slacking off 
until now.  He had quite an eventful life, filled with many challenges and great accomplishments.  
After spending his early years productively ensconced  in Yeshiva   איש תם  יושב אהלים, he went on 
to build an illustrious family of the 12 Shevatim.  What’s wrong with wanting to have tranquility 
now? 
 
What is the meaning of this Medrash?  What was the problem with seeking some tranquility? 
 
I believe wanting tranquility is not a problem in and of itself.  Rather, it is theביקש לישב בשלוה that 
is the issue, making tranquility the goal of life.  Because as long as we are alive, we have a 
responsibility to progress…to move… …to grow…and to achieve.  We hope and pray that our 
toil—our avoda … will be blessed with tranquility and peace within lives of meaning and 
purpose… 
 
R’ Yehoshua MiKutno in Yeshuos Malko links this Medrash to the famous Gemara in Brachos 
64a, which  says that when one takes leave of a friend, he should not say  לך בשלום, but לך לשלום 

 אמר רבי אבין הלוי: הנפטר מחברו אל יאמר לו לך בשלום, אלא לך לשלום.  :תלמוד בבלי מסכת ברכות דף סד עמוד א
As long as someone is alive—the greatest bracha is to bless them that they continue moving 
forward… 
 

 שהחי מתנועע ומשתוקק להשיג השלימות ולכן יש לברכו שילך אליו
A living being has the ability to grow and move and longs to achieve perfection and therefore must 
be blessed to pursue that. 
 
The Sefas Emes writes that when Avraham was told לך לך and sent on the first of his ten nisyonos, 
he was not merely being given instructions for that specific task. Instead, he was being taught a 
worldview and a lifelong mission—to always be moving forward, 

לך לך מארצך. כי אדם נקרא מהלך וצריך לעולם לילך ממדריגה למדריגה   :שפת אמת בראשית פרשת לך לך שנה תרנו
בעבודת הבורא ית' מ"מ גם בזה ההרגל נעשה טבע שני. ולכן ולצאת מן ההרגל והטבע ואפילו כשזוכין לאיזה מדריגה 

 צריכין בכל עת לחדש דרכים בעבודת ה' בנפשו. 
Lech Lecha - Go forth : Man is defined by his walking, and indeed man must always move up, 
level by level. One must always aim to extract oneself from habit, from the state of the normal. 
Even if one has reached a certain standard of Avodat Hashem (religious intensity and practise), 
that too becomes second nature after a time and becomes the norm. Therefore, at all times one 
must renew one’s soul and one’s religious direction." 
  
 implies a  settled life,  a life of וישב .implies walking, mobility, progress, growth לך לך
complacency, compromise, and spiritual stagnation. Routine is the nemesis of the individual who 
is to be constantly infused by self-examination and self-improvement. Personal comfort and the 
obsession with secure surroundings will hinder free-spirited searching for God and goodness.  The 
Avos are forced to be in a constant state of non-settlement, of fluidity, of insecurity.  

 
There is never a time when a Jew should say “I am done working.”  There are times to change 
location, career, or focus, but as long as we are alive and able—we have more to accomplish.  
Yaakov Avinu was being told—there is a whole new chapter of your life that still needs to be 
written—the story of Yosef that ends with the Jewish people in Mitzrayim and so much bracha; 
the building blocks of the Jewish nation. 
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The Pasuk is clear that Yaakov wished to live a life of וישב in a land that his grandfather lived as 
 wandering and moving.   He preferred a life of “yeshiva - dwelling” over a life of  “megurim ,מגורי
- wandering,”   He preferred  rooted-ness and stability over  mobility and insecurity. 
  
Both Avraham and Yitzchak are described as wanderers, rather than settlers. 

י:ח פסוק יז פרק בראשית � ְוָנַתִּת֣ י� ּוְלַזְרֲע�֨  ְל֠ ת׀ ַאֲחֶר֜ ֶרץ ֵא֣ ת י�ְמֻגֶר֗  ֶא֣ ֶרץ  ֵא֚ ַען ָּכל־ֶא֣ ם  ַלֲאֻחַּז֖ת ְּכַנ֔ יִתי עֹוָל֑ ם   ְוָהִי֥ ים:  ָלֶה֖  ֵלא�ִהֽ
ֶרץ   ּ֚גּור: ג פסוק כו פרק בראשית את ָּבָא֣ ֹ֔ ְהֶי֥ה ַהּז ּךָ  ִעְּמ�֖  ְוֶאֽ   ַוֲאָבְרֶכ֑

 
The Medrash Rashi quotes is drawing our attention to the unsettled, transient, portable dimension 
of people of faith.  And interestingly, we find the notion of walking and moving in association 
with many righteous figures in Sefer Breishis: 

ים ֱא�ִה֗ � ֲח֜נֹו� ֶאת־ָהֽ ֲחֵרי֙   ַוִּיְתַהֵּל֨ ים ּוָבֽנֹות:ַאֽ ַלח ְׁש֥�ׁש ֵמ֖אֹות ָׁשָנ֑ה ַוּ֥יֹוֶלד ָּבִנ֖   הֹוִלי֣דֹו ֶאת־ְמתּוֶׁש֔
And Chanoch walked with God 

יו  ֹרָת֑ ים ָהָי֖ה ְּבֹדֽ יק ָּתִמ֥ יׁש ַצִּד֛ ַח ִא֥ ַח ֹנ֗ ת ֹנ֔ ֶּלה ּתֹוְלֹד֣ חַ ֵא֚ ְתַהֶּל�־ֹנֽ ים ִהֽ ֱא�ִה֖  :ֶאת־ָהֽ
 Noach walked with God 

  
ל ׁשַ  אֶמר ֵאָלי֙ו ֲאִני־ֵא֣ ֹ֤ ם ַוּי ק ֶאל־ַאְבָר֗ א ְיֹקָו֜ ים ַוֵּיָר֨ ַׁשע ָׁשִנ֑ ים ָׁשָנ֖ה ְוֵת֣ ם ֶּבן־ִּתְׁשִע֥ י ַאְבָר֔ י  ַוְיִה֣ יםַּד֔ � ְלָפַנ֖י ֶוְהֵי֥ה ָתִמֽ  :ִהְתַהֵּל֥

 Avraham is instructed: “Walk before me and be perfect.” 
 
The Mesilas Yesharim writes that we have to be ready to work at all times in life: 

ואמנם צריך שידע האדם כי לא למנוחה הוא בעולם הזה, אלא לעמל וטורח. ולא ינהג בעצמו, אלא מנהג הפועלים  
אנן", וכדרך יוצאי הצבא  העושים מלאכה אצל משכיריהם, וכענין מה שהיה אומר (עירובין סה): "אגירי דיומא 

  .במערכותיהם אשר אכילתם בחיפזון ושינתם עראי ועומדים תמיד מוכנים לעת קרב
A man needs to realize that he was not placed in this world for tranquility, but rather for toil and 
exertion. He must conduct himself only as the laborers who perform work for their employers, 
similar to what was said "we are day laborers" (Eruvin 65a) and in the manner of soldiers in their 
war formations who eat swiftly and sleep irregularly, always ready to engage in battle.  
 
Rav Soloveitchik, in Halakhic Man, writes of a faulty ideology:…that is prevalent nowadays in 
religious circles … that the religious experience is of a very simple nature--that is, devoid of the 
spiritual tortuousness present in the secular cultural consciousness, of psychic upheavals, and of 
pangs and torments that are inextricably connected with the development and refinement of man’s 
spiritual personality. This popular ideology contends that the religious experience is tranquil 
and neatly ordered, tender and delicate; it is an enchanted stream for bitter souls and still 
waters for troubled spirits. 
…this ideology is intrinsically false and deceptive. That religious consciousness in man’s 
experience, which is most profound and elevated, which penetrates to the very depths and ascends 
to the very heights, is not that simple or comfortable. On the contrary, it is exceptionally 
complex, rigorous and tortuous. Where you find complexity, there you find its greatness. The 
religious experience, from beginning to end, is antinomic and antithetic. … It is a condition of 
spiritual crisis, of psychic ascent and descent, of contradiction arising from affirmation and 
negation, self-abnegation and self-appreciation…. 
Religion is not, at the outset, a refuge of grace and mercy for the despondent and desperate, an 
enchanted stream for crushed spirits, but a raging, clamorous torrent of man’s consciousness 
with all its crises, pangs and torments. Yes, it is true that during the third Sabbath meal at dusk, 
as the day of rest declines and man’s soul yearns for its Creator and is afraid to depart the realm 
of holiness whose name is Sabbath into the dark and frightening, secular workaday week, we sing 
the psalm ‘The Lord is my shepherd; I shall not want. He maketh me to lie down in green 
pastures; He leadeth me beside still waters.’(Ps. 23) etc., etc., and we believe with our entire 
hearts in the words of the psalmist. However, this psalm only describes the ultimate destination of 
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the homo religiousus, not the path leading to that destination. For the path that eventually will 
lead to the “green pastures” is not the royal road, but a narrow, twisting footway that threads its 
course along the steep mountain slope, as the terrible abyss yawns at the traveller’s feet.”  
 
This lesson—that the Jewish people are meant to wake up every morning and work, and toil and 
struggle--is the lesson of Yaakov’s wrestling with an angel. 

ב ְלַבּ֑דֹו  ר ַיֲעֹק֖ ַחרַוִּיָּוֵת֥ ד ֲע֥לֹות ַהָּׁשֽ ק ִאיׁ֙ש ִעּ֔מֹו ַע֖  ׃ ַוֵּיָאֵב֥
 Jacob was left alone. And a man wrestled with him until the break of dawn.  

ְרא  א ָיֹכ֙ל ֔לֹוַוַּי֗ ֹ֤ י ל ְב֖קֹו ִעּֽמֹו׃  ִּכ֣ ב ְּבֵהָאֽ ַק֙ע ַּכף־ֶי֣ ֶר� ַיֲעֹק֔  ַוִּיַּג֖ע ְּבַכף־ְיֵר֑כֹו ַוֵּת֙
 When he saw that he had not prevailed against him, he wrenched Jacob’s hip at its socket, so that 
the socket of his hip was strained as he wrestled with him.  

ִני׃ י ִאם־ֵּבַרְכָּתֽ ֵּלֲח֔� ִּכ֖ א ֲאַׁשֽ ֹ֣ אֶמ֙ר ל ֹ֙ ַחר ַוּי ה ַהָּׁש֑ י ָעָל֖ ִני ִּכ֥ אֶמר ַׁשְּלֵח֔ ֹ֣  ַוּי
Then he said, “Let me go, for dawn is breaking.” But he answered, “I will not let you go, unless 
you bless me.”  

ב׃   אֶמר ַיֲעֹקֽ ֹ֖ � ַוּי יו ַמה־ְּׁשֶמ֑ אֶמר ֵאָל֖ ֹ֥  ַוּי
Said the other, “What is your name?” He replied, “Jacob.”  

ל  י ִאם־ִיְׂשָרֵא֑ ר עֹו֙ד ִׁשְמ֔� ִּכ֖ א ַיֲעֹק֙ב ֵיָאֵמ֥ ֹ֤ אֶמר ל ֹ֗ יתָ ַוּי ֧ י־ָׂשרִ ל׃ ִּכֽ ים ַוּתּוָכֽ ים ְוִעם־ֲאָנִׁש֖  ִעם־ֱא�ִה֛
 
 Said he, “Your name shall no longer be Jacob, but Israel, for you have striven striven with beings 
divine and human” and have prevailed. 
 
This wrestling match did not end when Yaakov knocked out his  opponent.  It was a technical 
victory (a TKO), the match was over (time-wise) and he was still standing, and the other team 
needed to leave.  It means the opponent was still out there…There is more work to do.  This is not 
a time to rest. 
 
It is not yet the time for sitting back and celebrating victory.  As noted above, the name ישראל 
comes from שרית, which means to strive and struggle. Rabbi Jonathan Sacks writes: 
…Jacob is faith as struggle. Often his life seemed to be a matter of escaping one danger into 
another. He flees from his vengeful brother, only to find himself at the mercy of deceptive Laban. 
He escapes from Laban, only to encounter Esau marching to meet him with a force of four 
hundred men. He emerges from that meeting unscathed, only to be plunged into the drama of the 
conflict between Joseph and his other sons, which caused him great grief. Alone among the 
patriarchs, he dies in exile. Jacob wrestles, as his descendants – the children of Israel – continue 
to wrestle with a world that never seems to grant us peace. 
Yet Jacob never gives up and is never defeated. He is the man whose greatest religious 
experiences occur when he is alone, at night, and far from home. Jacob wrestles with the angel of 
destiny and inner conflict and says, “I will not let you go until you bless me.” That is how he 
rescues hope from catastrophe – as Jews have always done. Their darkest nights have always 
been preludes to their most creative dawns. 
… Judaism is not faith as illusion, seeing the world through rose-tinted lenses as we would wish it 
to be. It is faith as relentless honesty, seeing evil as evil and fighting it in the name of life, and 
good, and God. That is our vocation. It remains a privilege to carry Jacob’s destiny, Israel’s 
name. 
 
It is this ideology that we celebrate on Chanuka.  We reference a victory in battle and a miracle of 
oil.  We tend to think that the war ended then.  But the truth is that the wars raged for  many years 
afterwards, until Jewish sovereignty was finally restored.   
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As Rabbi Hersh Goldwurm reminds us (in the Artscroll work entitled “Chanukah”, pp. 55 and 
56)  
“It is apparent from the history up to this point, and even more so from the events described 
below, that the triumph celebrated by Chanukah was a partial one at best.  Although the Temple 
area had been liberated and the service reinstituted, parts of Jerusalem and nearly all of the 
countryside were still under Syrian-Greek and Hellenist control.  Even the Kohen Gadol was a 
renegade Jew.  Total independence came only many years later—but for that no festival was 
proclaimed.  That a festival was proclaimed in the absence of a military or diplomatic victory in 
any conventional sense of the word gives us an important insight into the nature of the 
celebration.  Mattisyahu and his sons—Yehuda and his brothers—risked their lives for spiritual 
freedom, the purity of the Temple, and the integrity of its service, not for freedom from foreign 
bondage.  . .when religious freedom was wrestled from them, they rebelled.  When it was regained, 
they celebrated.” 
 
Chanuka is a celebration of כי שרית ותוכל, we had been challenged, we struggled, and we pushed 
our adversaries away… 
That is why Rav Shimshon Refael Hirsch (Collected Writings, Volume II, p. 210) writes:  It was 
not the courage of the Hasmoneans, nor the sword of the Maccabees…for whom (Chanukkah) was 
decreed. Lights are its symbols, not signs of might and dominion. It was not Judah Maccabee 
who defeated Antiochus of Syria; it was the Jewish light which gained the victory over the 
dazzling luster of Hellenic splendor. The spirit which Mattisyahu had harbored in his priestly 
breast and had nurtured in his children, was the rock upon which the Hellenic evil was 
smashed.   כי  שרית ותוכל 
 
The story is told that Rabbi Yisrael Salanter zt”l once noticed an elderly shoe-maker working 
late into the night by the light of a small flickering flame. Reb Yisrael approached him and, after 
engaging in conversation, eventually registered his criticism. The old Jew understood that it 
looked as if work had overtaken his life, but he answered back and said, “As long as the candle is 
burning, there’s still time to work and repair!” When Reb Yisrael heard these words, they went 
into his heart like an arrow. Here he came to offer a rebuke and he was struck with such a 
powerful aphorism in disguise. He was heard for weeks afterwards pacing in his room crying and 
repeating the words, “As long as the candle is burning, there is still time to work and repair.” 
 
Chanuka reminds us that, as long as there is light and life, we  must be constantly growing and 
moving forward in avodas Hashem. Complacency and stagnation are the enemy.  Especially in a 
postmodern world that so values harmony and comfort, the notion of a war against complacency 
and an ideology of incessant personal striving is not typical. It is normal to seek a state of וישב , to 
want to feel that we have reached our goal, that we have found our destination and now we can 
rest.  But the lesson of Yaakov, and more so, the lesson of Yisrael, is that the truly religious soul is 
a restless soul; always striving, reaching higher and higher, searching for new avenues of 
expression, spiritual nourishment and good deeds.  During these days of Chanuka, it is a time to 
thank Hashem for all our gifts and blessings, but it is also a time to challenge ourselves and 
engage in some soul searching:  Are  we living up to our potential?  Are we growing?  Advancing?  
Striving for greatness?  May we rise to the challenge and may our Yiddishkeit, like our candles, 
continue to grow.  May we be zoche to see a world completely filled by the light of 
Hashem…bimhera viyamenu…amen.  
 
 
 
 


