@ WNLer /{'J?’[ p RN @

: HRIDY MRT
» Yipa yhys wrgp nivva 2 peim
o ayim ewpny aiv o yhy N

“And the Lord God took the man and placed him in the garden of Jiden to
are the sacrifices, as it is said (Ex. 3, 12):"“You
nd (Num. 28, 2): “My offering of my
you shall keep to offer me in its

serve it and keep it” —- these
shall serve God on this mountain”; 4
d for a fire offering, a sweet savour, .
brcao v : And Samucl said,
scason . L » ) )
¥iath the Lord as gicat defight in buint-cfierings and sacrifice
as in hearkening to the voice of the Lord?

7eliold to obey is better than seerifiee, te hesclen than the fat

begin their studies from Torat Kohanim and of ramnis.

Said R. Assi, Why do children
n are pure and the sacrifices are purc. Let the

not from Bereshit? But childre
pure come and occupy themselves with the pure.

(1 Sam. 15, 22)
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“And Abfaham said. O Lord God; How shall I know that 1 will inherit it?”
R. Hiyya b. R. Hannina said: Not as one who casts doubt, but hie meant, By
what merit? God answered: By the means of the atonements with which

tior 1 desire meiey aid not sacrillce
end the knowledge of God rather than burnt-offerings.
(Hosea 6, 6)
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I shall provide your children. “Take me a heifer of three-years-old, and a
she- goat of three-years old and a ram of three-ycars old, a turtle-dove and

young pigeon”: He showed him all the atonements. i.c. the sacrifices.
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@ I hate, I despise yorx feasts, and I will tuke o delight in your

solenitn assemblies.
Ven, though ve ofier Me bumnt-offerings and your meal-
efferings, I will not aceept theins
acither will 1 regerd the peace-offerings -of your fat beasts,
Tske thon away from Me the noise of thy songs,
5 P31 0BT LRTIR NRT Wpa™n and let Me not hear the melody of thy psalteries.
"y R nayin nbp (WM ®037 W oin K But let justice well up as waters aud :ightconsness as a mighty
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(Amos 5, 21—24)

To what purpose is the multitude of your sacrifices unto Me? s AV"""J

saith the Lord; fw\"‘ }te"“’“"‘ Q‘PIOA’Q ?
I am full of the burnt-offerings of rains and the fat of fed /41\" cqﬁ%~d_www 7U‘-L U :é. i “, ré@

beasts;
and I delight not in the blood of bullocks or lambs or of he- -

goats.
When ye come to appear beforc Me,
who hath required this at your hand to trample My courts?
Bring no more vain oblations; it is an offering of abomination
unto Me;
new moon and sabbath, the holding of convecations —
I cannot endure injquity along with solenin assembly.
Your new moons and your appointed seasons My soul hateth;
they are a burden unto Me.

(Isaiah 1, 11—14)

A certain Gentile asked Rabbi Akiva: Why do you celebrate the festivals?
DDid not the Holy Oq_?.pleiseci be He say thus to you: “Your new moons and
i'our festivals My soul hateth™ Rabbi Akiva answered him: If He had said

.M)' new moons and Afy festivals My soul hateth” you would have ;em;
tight. But what He said was, “Your festivals and your new moons..."

(Bamidbar Rabbah)
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1t is impossible to go suddenly from onc extreme to the other; the nature of
man will not allow him suddenly to discontinue everything to which he has
been accustomed. Now God sent Moses to make (the Israclites) a kingdom
of priests and a holy nation (Ex. 19, 6) by means of the knowledge of Gonjl.
Cf.: “Know therefore this day, and consider it in thine heart, that the Lord is
God” (ibid. 5. 39). The Israelites were commanded to devote themselves to
His service; cf.: “and to serve 1iim with all your heart” (ibid. 11, 13); “and
you shall serve the Lord your God™ (Ex. 23, 25); “and ye shall serve Him"

(Deut. 13, 5). But the general mode of worship in which the lsracliigé were
brought up, consisted in sacrificing animals in temples containing images, to
bow down to those images, and to burn incense before them. It was in
accordance with the wisdom and plan of God, as displayed in the whole
Creation, that e did not command us to give up and to discontinue all these
modes of worship; for to obey such a commandment would have been
contrary to the nature of man, who generally clings to that to which he is
used; it would in those days have made the same impression as a prophet
would make at present if he called us to the service of God and told us in His
name, that we should not pray to Him, not fast, not seek His help in time of
trouble; that we should serve Him in thought, and not by any action. For
this reason God allowed these rituals to continuc; He transferred to His
service that which had formerly served as a worship of created beings, and
of things imaginary and unreal, and commanded us to serve Hiin in the same
manner; viz., to build unto Him a temple; cf.: “And they shall inake unto Mc
a sanctuary” (Ix. 25, 8): to have the altar erccted to His name; cf.: “An
altar of carth thou shalt make unto Me" (ibid. 20, 21); to offer the sacrifices
to Him: cf.: “If any man of you bring an offering unto the Lord” (Lev. 1, 2),
to bow down to Him and to burn incense before Him. He has forbidden us to
do any of these things to any other beings.

By this Divine plan the traces of idolatry were blotted out, and the truly

great principle of our faith, the Existence and Unity of God, was firmly
established; this aim was achieved without deterring or confusing the minds
of the people by the abolition of the service to which they were accustomed
and which alone was familiar to them.
1 know that you will at first thought reject this idea and find it strange; you
will put the following question to me in your heart: Ilow can we suppose that
Divine commandments, prohibitions, and important acts, which are fully
explained, and for which certain scasons arc fixed, should not have been
commanded for their own sake, but only for the sake of some other thing; as
if they were only the means which He employed for His primary cnd? What
prevented Him from making His primary end a direct commandment to us,
and to give us the capacity of obeying it? Those precepts which in your
opinion are only the means and not the_end would then have been
unnecessary. Hear my answer, which will cure your heart of this disease and
will show you the truth of that which 1 have pointed out to you.

There occurs in the Law a passage which contains exactly the same idea;
it is the following: “God led them not through the way of the land of the
Philistines, although that was near; for God said, Lest peradventure the
people repent when {hiey see war, and they return to Egypt; but God Jed the
people about, through the way of the wilderness of the Red Sca™, etc. (Ex.

/z/\ﬂd d"é’Z(ALM

13, 17). Here God led the people about, away from the direct road which 1ie
originally intended, becausc lle feared they might meet on that way with
hardships too great for their ordinary strength; He took them by another
road in order lo achieve His original aim. In the same manner God refrained
from prescribing what the people by their natural disposilion would be
incapable of obeying, and gave the above-mentioned commandinents as 2
means of securing His chief object, viz., to spread a knowledge of Him
(among the people), and to cause them to reject idolatry.

It is contrary to man’s nature that he should suddenly abandon all the
different kinds of Divine service and the difTerent customs in which he has
been brought up, and which have heen so general, that they were considered
as a matter of course; it would be just as if a person trained to work as a
slave with mortar and bricks. or similar things, should interrupt his work,
clean his hands. and at once fight with real giants. It was the result of God’s
wisdonr that the Israelites were led in the wilderness till they acquired
courage. For it is a well-knows fact that the rough conditions of desert
travel, produce tough fighters, whilst the reverse (soft conditions) is the
source of faint-heartedness: besides. another generation rose during the
wanderings that had not been accustomed to degradation and slavery. Al
the travelling in the wilderness was regulated by Divine commands through
Moses: cf.: “At the commandment of the Lord they rested, and at the
commandment of the Lord they journeyed™. )

In the same way the sacrificial portion of the Torah was prompted by
Divine wisdom, according to which people are allowed to continue the kind
of worship to which they have been accustomed, in order that they might
acquire the true faith, which is the chief object (of God's commandments).

Since the sucrificial service is not the primary object (of the
commandments about sacrifice), whilst supplications, prayers, and similar
kinds of worship are nearer to the primary object, and indispensable for
obtaining it. a great difference was made in the Law between these two kinds
of service. The one kind, which consists in ofTering sacrifices, although the
sacrifices are offered to the name of God, has not been made obligatory for
us to the same extent as it had been before. We were not commanded to
sacrifice in cvery place, and in every time, or-{o build a temple in every place,
or to permit any one who desires (o become a priest and to sacrifice. On the
contrary, all this is prohibited unto us. Only one temple has been appointed,
“in the place which the Lord shall choose” (Deut. 12, 26); in no other place
is it allowed to sacrifice; cf.: “Take heed to myself, that thou offer not thy
burnt-offerings in every place that thou scest” (ibid. 5, 13); and only the
members of a particular family were allowed to officiate as priests. All these

_restrictions served to limit this kind of worship, and keep it within those

bounds within which God did not think it necessary (o abolish sacrificial
service altogether. But prayer and supplication can be offered everywhere
and by every person. The same is the case with the commandment of zizit
(Num. 15, 38); nezuzah Deut. 6, 9; 11, 20); tefillin (Ex."13, 9, 16); and
similar kinds of Divine service. i ’

Accordingly, the Prophets frequently reprove their felloiv-men for being
over-zealous and exerting themselves too much in bringing sacrifices; the
prophets thereby proclaimed that sacrifices were not essential, and God does
not require them. Samuel therefore said, “Hath the Lord as great delight in
burnt-offerings and sacrifices as in obeying the voice of the Lord” (1 Sam.
15, 22)? Isaiah exclaimed, “To what purpose is the multitude of your
sacrifices unto me? saith the Lord” (Isa. 1, 11); Jeremizh declared: “For [
spake not unto your fathers, nor commanded them in the day that I brought
them out of the land of Egypt, concerning burnt-offerings or sacrifices. But
this thing commanded 1 them, saying, Obey My voice”.
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“Speak unto the children of Isracl that they bring Me an offering . . . and . @
thou shalt make an altar of acacia wood”. The whole matter of the can-
delabra, the table, the altar, the boards, the tent and the curtains and all
the vessels of the Tabernacle — what were they for? Said Isracl l?cfc)rc
the Holy One Blessed .bc He: Lord of the U'niversc! T.hc kings of the 1L imiy be compared fo, 7 Kings o ko was: adiioted 1o carsion and
paitont, Hhey liave <iEr fot, ta.blc, cdliciicks z.md ingensel Buack, forbidden meats. Said the king: He shall always eat at my table and soon pet
Such arc the trappings of sovereignty. For every king has need of such slinra it wery )
things. Should not Thou, our King, Redecmer and Saviour, therefore be : Yesibea ablist]
equipped with the trappings of sovercignty, to make known to all the )
denizens of the world that Thou art the King?

Said He to them: Children! You who are flesh and blood have need of
all this, but as for Me, I need it not, since before Me there is ncither eating
nor drinking. I have no need of light, as My servants prove. For the sun

and moon give light to the whole world and I enrich them with My light ; “
and T shall watch over you for good, in virtue of the merits of your forc- / /C N I ?
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fathers. :
Isracl thus replied to the Holy One: Lord of the Universe! We seck not )'\

the forcfathers. “For Thou art our father, though Abraham be ignorant AN ;O/ ¢
of us and Israel acknowledge us not” (Jsaiah 63, 16). Said the loly

One. .. to them: If so, make that which you desire, but make them 2as I
command you . .. as it is said: “And make for Me a sanctuary . . . and

The view is not even referred to here that the aim of the sacrifices was to
prevent idolatry. What the Israclites are commanded here is merely to
partake only of the meat of sacrifices. The Midrash does not belittle the
importance of sacrifices. On the contrary, they are given an important place
in the precepts of Judasim. The worshipper who partakes of the sacrifice sits

at the table of the Lord.
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DUWID) DM M ViR Mo DPANRTP BUIMIP PR VAP DR .. TORY Only Noah who had seen the total destruction of a corrupt world. from
S DY TR WR WK T 'V.,m ‘which he was miraculously delivered, fully appreciated that his life was
wholly dependent on Divine grace. He gave expression to this feeling
through the means of an animal sacrifice. The blood on the altar symbolises
the human soul. Noah wished to indicate that man belonged both body and
soul to God “in whose hand is the soul of every living thing and the spirit of
all human flesh.”

“What man soever there be that killeth an ox..." (Leviticus 17, 3). R.
Pinhas said in the name of R. Levi: Jt may be compared to a king's son who
was addicted to carrion and forbidden meats. Said the king: Let lim p(.n‘lake
of then always at my table, and he will soon get out of the habit. So it was
\;'ith Israel. They had a ;§hssi011 for idolatry and l)r(‘l{g_llLLllEi_[_:ﬁaCl'iﬁceS 10
{he satyrs, in defiance of God’s law. Said the Holy One blessed be H'e: Let

them sacrifice their offerings in the Tent of Meeting and they will give up.

The real significance of the saciifice may be gauged from Abraham'’s
offering. Ife had withstood nine Divine trials and was confronted by the
scverest —- the sacrifice of his ouly son, whose life was dearer to him than
idolatry. his own. After he displayed his readiness and implicit obedience to the
Divine behest, he was bidden to offer a substitute. This clearly indicates that

the animal sacrifice symbolises complete surrender to the will of the
Almighty. Fear of God implies whole-hearted obedicnce to His dictates.
“Mow I know that thou art a Godfearing man, secing thou hast not withheld
thy son, thine only son from Me™ (Genesis 22, 12).
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Tha study of human wors
ship shows that the sacri-
fice of animals is practiced
among all races of man. It
pecame a part of his lifes-
tyle. With very few exeep-
tions, this worhsip tamed
man of a method of veach-
ing spiritual planes. The
poathen world practiced
gacrifical worship thirough
licentivus rites, immoral
and cruei ways. Their doc-
trines were irrational,
steeped in demonoly and
fagic.

in absolute contrast, e
read the book of Leviticus
which banishes everything
cruel and unholy from the
smerificial rites. Moreover,
the eificacy of o Korhan is
censumarated with the
atoneiment for sing commit-
tedd unwillingly. The
tmveet of the {arban
fuenses on the Sanctuary by
the spiritval axis around
which life revolved. The
Temple was the spirituad

loidees whesan poured.,

out his heart, and the Kor-
bun served as an empiricul
instrument to awaken him
to his duties to G-d and fei-
low man. The term Korban,
signifies L'arev, to create
rapproachment between
grzel and their Heavenly
vather, not just through
meditation but aiso with a
rorsonal invelvement
which stirred the senses o
religious cemmitment.
[ndecd the various types of
svery
sphere of tife to sublimne

ars

~ Y

-

worbannt regulcte

oihiieal conduct. The Kor-
o Olah {burnd offering)

- ang

Saerificial Wership

exprossed self surrender W
G-d's will. The Iorben
Shelamim {peace of fering),
demonstrated man's grati-
tude for G-d's bounty and
mearey. The Forban Chatai
(sin offering), depicts sor-
row for having erred and
the Viday and Tesbuvy
(confession) chowas fivm
resolution to recenvile one's
faults. Furthermore, the
congrega&iunal sncrifices
taught the vital lesson of
the interdependence of all
of Klal Isracl. It revived in
cach one the sonscientions
cemmitment to his nation.
A sinner whodid not repent
his inequities brought the
entire nation to @ stots of
impurity and deseeration.
Individual defilement weas
kened the morals and con-
cecration of atl ihe
members of the Iial.
Molinonides (Hilehot

Linilah Per. 1) elassitios
sacrifices as among Ll

Chukim — laws teanscend-

' jar human intellectand the

nocassity to juslify the voi
cept of Korbanot 08 subeL~
fluous. He strengthens his
theory by quoting Al
Yeharsu Laalot El
Hashem, Pen Yiirolz Bam
(Gen. 19:24). Man should
not clzim a high mountain
1est he awalken G-d's W rath,
Maimonides stales that the
Torah specifically varns us
to observe first the Chukim
then Mishpatim @8
ctated  “Ushmertem Bt
Chukotal Vet Mishpriol.”
On the other hend, in his
Tioreh (Guide to Perploxed
Chelelt 3}, Lipimonides

, advocates & ationalisiic
view for Korbanet in gen-

aral, declaring that  the
gaerificial vilgs were
ordained as an Becoino
tien to 2 neople wh 1
arpong  idolatrous nol

bors and the purpose Wi
wean them away fi
dobased veligious

\ which wore conumoen prac:
{ice ameng the nitions,

Indeed in eret

nides justifies

tion stating thal

A, Maima-

aninm

wore recordad s the geds

of many nations shorp
were the rods of TGoynl,

eaals the moads of Kasdim,
erttle the wods of Hindns.
Cyhsequently, Godoconr
e ndod His pation o ohli-
fepate the nneiont doclrings
they were inhibited with
o so longy s pursise §pive
itual wership based on pur-
ity.

Flochmenides refers o
Mabaonides aosertions a5
Divrai Havay (stalerents
outside the realm cf real-
ity). e questiens the the-
ory regarding Adam,
{loak, 1ebel and others
prier fto any idolatrous
crlts, Uid Rilaam saerifice
to (i-d, in the context of
Winimonides? I so, why did
(1-d respond to him? Nach-
inanides presents 4 more
symbaolic explanation to
Kerbanot, according tu
T abainh: Sacrifices haven
mystericus cifeet on the
heavenly spheres. Arcord-
ing to the Psiut (ordinary
explanation), the sinner
nas forfeited his life to G-d
biv cornmitting an inequity.
But G-d, by ilis gracious
provision, permits him to
substitute his guilt or
iransfer his inequilies to
ihe Korban. Ry the vericu
Avedet done to thesacrifie

[2]

(&)

and throurh sincere atone- -
%

ment, he resches expira-

tion.
en

advoeatie

soint of

Bira scans to
Nachmanides’
view., Hewsaver,

Abarbenel finds support
for bLlaimenides' vinw by

d-

table and he.will ri
self of that gross
The Isrzeliles were sunk
Kevplinn  idolatry,

were won. to elfer s

o Rabbi Hal

O SR (L
SALTa. Ll

faan in hisi Vroduelion Lo
ra, refutivg
sunpoart o

Qefers Vayik
Abarbanel's
tluimonides). Hagnon 1
Mesheelt Chociuna,  pirts:
enlsa comprainize belwoen
noeimenides and his rdver-
arios. Iuh\hnzmid(-f;'_insztiﬁ
cation refers to those sa IE
fices brought priov to the
erection of thesanctuary of
Ramol, os having ne per-
manent sanctification, jual
tn wean A lsrael awey
from the universal cults,
Howoever, the anerifices ot
Temple worship, had
higher spirituzl roals
which brought man to snir-
itual ascention. As Kingr
David (Ps. 51-18, 1) stated
referring to the bamot —
«iri 1o Tachpotz Zevach
Vaetna Olah Lo Tirtza” —
For thou delightest not in
cacrifica else would I give
it. Thou hast ns pleasure in
burnt of fering.” But refer-
ring to the Temple — LKt
Zion Tivneh Chomot Yeru-
shalayim, Az Tachpotz Ziv-
chi Zedel” — The sacrifices
of G-d are a broken spirit, 2
broken and a coutrite
heart, O G-d Thou will not
gespise.”

Rapbli Yitachok Arama
understsod Korbanet inthe
context of man shewing
gratitude und devetion and
his willingaess to “give” o
cther. There is that innate
feeling ii man to share his
ior with feljow man and
sacrifice enhaicés ~ihoe
endeavor. The Maharal
declares inhat lorbanol
show man's surrender to G-
2 ond Lotal confidence in
Hir, Cihen commentaries
coe saerifics 28 2 “newness”
of man, discharging his
guiit and becaming a‘“new”

nail

Ial

4s a result of the seerifi-
ces of Am fsrael inasancli-

viny manner, neoiher peo-

) . ;

ple ever attzined a higher

betioer
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