
Facebook, Reuven and Gad, and the Beit Hamikdash 

 

 Earlier this week, I did something I never thought I would do.  In a moment of 

weakness, at the peak of the fast, I caved into peer pressure.  I had been fighting it off 

for years, through thick and thin, but I finally gave in.  Much to my own chagrin, I joined 

Facebook.  I had held out, despite the allure of compiling an ever-growing list of 

“friends” and knowing what they are doing at all times.  But alas, like most good things, 

this too came to an end. 

In my extremely limited experience with this newfound communication tool, I 

have observed several things.  First, the definition of friendship on Facebook is radically 

different than it is in real life.  Somebody I met once can be my friend as easily as 

somebody I grew up with; somebody I don’t even know can write on my wall, access my 

profile, and see my pictures.  Second, playing “Scrabulous” is highly addictive.  It has all 

of the advantages of Scrabble without the time-consuming responsibility of playing a 

game in one sitting.  And, most importantly, I am currently engaged in not one, but two, 

Scrabulous games with my mother. 

But it seems that the most single most important element of Facebook is my 

“profile” – the very public homepage that I could spend hours tweaking in an attempt to 

capture my true essence.  To be honest, it isn’t exactly my true self.  My online “profile” 

actually represents who I want to portray, not who I actually am.  It is my attempt to 

deliver the perfect “me”, exactly who I want to display to the entire world. 

There’s a fascinating pasuk in this week’s parsha that picks up on this theme.  

The tribes of Reuven and Gad came to Moshe Rabbeinu to tell him that they did not 



want to join their brethren on the other side of the Jordan.  Because of the size of their 

flocks, they wanted to remain apart, and therefore avoid participating in the conquest of 

Eretz yisrael.  Moshe Rabbeinu, however, only accedes to one of their requests.  He 

allows them to remain in ever ha-yarden in order to raise their flocks, but first, they must 

join the rest of Am yisrael and help conquer the land. 

Moshe uses a fascinating phrase to capture why he expects this of Reuven and 

Gad.  He tells them that they must assist in the battle, and as a result “ והיית� נקיי�

ומישראל ש�המ ”, “you shall be clear in front of God and the nation of Israel”.  Why does 

the Torah use this double-language: “ ומישראל הש�מ ”?  Apparently, not only do Reuven 

and Gad need to ensure that they have done well in the eyes of God, but they also need 

to ensure that their fellow Jews do not look askance at their actions.  Fulfilling their duty 

vis-à-vis God is not enough, their relationship with their fellow Jews needs to be 

squeaky clean too.  Moshe Rabbeinu is telling Reuven and Gad that it is not enough to 

ensure that God acknowledges that they have done well; their Facebook profile needs 

to project that very same image. 

The mishnah in masekhet Shekalim (3:2) picks up on this idea as well.  The 

mishnah discusses the distribution of the money collected for the Temple, and records 

that the gabbai responsible for allocating the funds had very strict rules surrounding his 

entry into the banks.  The mishnah says: 

אי� התור� נכנס לא בפרגוד חפות ולא במנעל ולא בסנדל ולא בתפילי� ולא בקמיע שמא יעני 

לשכה העני או שמא יעשיר ויאמרו מתרומת הלשכה העשיר לפי שאד� צרי� ויאמרו מעו� ה

' והיית� נקיי� מה) ב"במדבר ל(לצאת ידי הבריות כדר� שצרי� לצאת ידי המקו� שנאמר 

 .ומצא ח� ושכל טוב בעיני אלקי� ואד�) 'משלי ג(ומישראל ואומר 



The one who withdrew funds may not enter wearing a hemmed garment, nor with 

shoes, or with sandals, nor with tefillin, or an amulet; lest he become poor, and that they 

will say from the sin of the chamber he became poor, or lest he become rich, and they 

will say from the withdrawal funds of the chamber he became rich; because a person 

must please people in the same manner that he must please the Almighty, as it states 

(Num. 32:22), “You shall be guiltless before the Lord and before Israel,” and it states 

(Prov. 3:4), “and find favor and good understanding in the eyes of God and man.” 

Picking up on the verse from Reuven and Gad, the mishna says that the Temple 

authorities were extremely careful to avoid even the slightest suspicion against those 

engaged in the fiscal well-being of the community.  It is not enough that objectively the 

gabbai would act in an honest manner.  The person in this leadership position needed 

to take special concern to show that he behaved fairly and above-board.  Much like my 

growing Facebook profile, and modeled after the ideal set forth by Reuven and Gad, the 

gabbai in the Temple was required to portray his public image in manner was  נקי מהש�

 .a pristine public appearance ,ומישראל

I think that this lesson is meaningful in its own right, but there is more to it than 

just this.  The mishna that we quoted makes a very sly transition from the life in the Beit 

hamikdash to the everyday life of the Jew, moving from the “תרומת הלשכה” (Temple 

chambers) to the much broader idea of “ לפי שאד� צרי� לצאת ידי הבריות כדר� שצרי�

 because a person must please people in the same manner that he) ”לצאת ידי המקו�

must please the Almighty).  In the world of this mishna, the Beit hamikdash is a model to 

which we look for behavioral norms.  And that norm is of a perfect and ideal Jewish life. 



The Beit hamikdash, both the physical building and its period of existence, 

represent the spiritual and religious ideal in Jewish life.  Much of our ritual practice today 

is built off what happened therein: washing our hands before bread and how we daven, 

to name but two of the many examples.  The mourning that we observe, then, is not just 

for a physical building or Jewish tragedies.  While those themes are present in our 

mourning, we are also bereft of the idyllic time of Jewish existence.  We look to the Beit 

hamikdash as our ideal, in terms of Jewish sovereignty, religious life, etc., and we look 

around us and realize that we lack this perfect, idealistic, life.  It is that ideal reality that 

we pray for when we say, ימינו כקד� חדש , renew our days as the days of old.  Shabbat 

shalom. 


