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The Stories We Tell
Rabbi Ya'akov Trump
Rabbi, Young Israel of Lawrence-Cedarhurst

1 https://www.nytimes.com/2013/03/17/fashion/the-family-stories-that-bind-us-this-life.html

Rebbe Nachman of Breslov once commented that the 
general public often think that stories put people to 
sleep, but in reality they are meant to awaken us from 
our slumber.

Stories are a central part of our Jewish identity. 
Nowhere is this more apparent than on the night of 
the Seder. Every night and day of the year we have a 
commandment to remember the Exodus from Egypt. 
 On the first night(s) of Pesach, we (זכירת יציאת מצרים)
have an altogether different obligation: to tell over the 
story.  (סיפור יציאת מצרים)  One of the many distinctions 
between the obligation on a regular night of the year 
and the night of Pesach is that at the Seder it needs 
to be dialogue. One needs to be telling someone else. 
This is so important that if one finds oneself alone for 
the Seder, one still needs to ask oneself the questions 
and articulate to oneself the story. In fact, the way the 
Torah describes the night of the Seder is in the context 
of one generation talking to the next:  (Shmos 13:8)

ְוִהַגְדָת ְלִבְנָך ַבּיֹום ַההּוא ֵלאמֹר ַבֲעבּור ֶזה ָעָשה ה' ִלי ְבֵצאִתי 
ִמִמְצָרִים׃ 

And you shall explain to your child on that day,‘It is 
because of what Hashem did for me when I went free 
from Egypt.’

Which leads us to the important question: Why 
stories? Why do we commemorate our moment of 
nationhood by telling stories? What about telling 
stories is so important?

The answer lies in a curious conversation in Rabbi 
Yehuda Halevi’s work, The Kuzari. In this sefer, he 
creates a conversation between a prospective convert, 
the king of the Khazars, and the sage or the ‘chaver.’ 
The king of the Khazars asked why it is that the first 
commandment Hashem ever gave to the nation of 
Israel directly on Sinai, was to believe in God who took 
the nation out of Egypt. Would it not be more powerful 
to reference God as the creator of the world? After 
all, Exodus was a detail on the stage of life, but God 
created the actual stage of life in the first place! The 
sage retorted to the king by explaining that although 

God as the creator may be 
far more powerful, He is far 
less understandable. There 
were no people around to witness creation. But we did 
witness Exodus. 

What this teaches us is that faith is experiential. It is 
not simply a group of theoretical facts to contemplate, 
but rather a story to be told. That brings us back to the 
night of the Seder. If we want to know who we are, if 
we want to know what we believe in and why, then we 
need to listen and tell the story as it moves from one 
generation to the next. 

Research has corroborated this idea. In a 2001 study 
of American children, those who had more of sense 
of the story of their parents, grandparents and family, 
had a higher emotional resilience to weather the tragic 
events in their lives. “The answers have to do with 
a child’s sense of being part of a larger family,” Dr. 
Marshall Duke said.1

The night of the Seder is the time we hear the stories 
which tell us who we are and where we are going. That is 
why it is so meaningful that our shul is coming together 
to share its own stories and ideas with each other.  As 
we listen and we tell, may we become more firmly 
connected with our identity, our family and our nation.

This year we are using this Haggadah to honor the 
stories of some very special individuals from our shul 
who have passed away in the last year. Although they 
are no longer physically present this Pesach, their stories 
continue to be told. Please take a moment to read about 
a Seder with our dear members: Stanley Bienenfeld, 
Yaniv Sides and Bert Weichselbaum in the coming pages. 
Let us celebrate these special stories in addition to the 
beautiful divrei Torah from our community members.

I want to take this opportunity to thank our unbelievable 
office team for making this Haggadah a reality. Thank 
you to Marvin, Yehudis, Raizy, Jill and Miriam.

Malka and I want to take this opportunity to wish you 
a Chag Kasher VeSameiach. Please bring this Haggadah 
to your tables and please continue to tell the story.
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“Next Year in 
Yerushalayim!”
Rabbi Moshe Teitelbaum
Rabbi Emeritus, Young Israel of Lawrence-Cedarhurst

Pesach, celebrated with all the ecstatic joy of a people 
redeemed – again!   Erev Pesach we’ll be in the Bet 
Hamikdash, sacrificing lambs and goats, hundreds of 
thousands of us in each of three shifts, singing Hallel 
together.  We’ll carry off our lambs and goats and roast 
them whole. At our Seder, we’ll savor the meat of the 
Korban with our families, Pesach night in the Old City 
of Yerushalayim.

This is the climax of the Seder: “Ka’asher Zachinu 
L’sadder Osso Kein Nizkeh La’asoso.” “Even as we have 
conducted the Seder with reference to and reflection 
upon the conduct of the Pesach when the Mikdash 
once stood, we will yet merit to actually process the 
Korban Pesach in Yerushalayim." It is not mere hope 
or wishful thinking. “Next Year in Yerushalayim” is 
an article of faith in the destiny of our nation. In such 
faith we conclude our Seder. 

But what of the Seder’s beginnings?

Magid begins with “Ha Lachma Anya…”, including: 
“…next year we will be in Yisrael…next year we will 
be free.”  We will rebuild the Bet Hamikdash and 
conduct the Pesach as prescribed. (In our time, we are 
frustratingly close to Har Habayit, living and visiting 
in close proximity to where the Bet Hamikdash will be 
rebuilt, but full dominion and “freedom” to determine 
the nature of that sacred, hallowed hill continues to 
elude us.)  

Ha Lachma Anya addresses the incongruity of 
celebrating Pesach while not fully free. Rambam’s 
version addresses this painful truth by relating to the 
Matza held in hand as we recite Ha Lachma Anya.  
“B’vehilu Yatzanu Mi’Mitzrayim. Ha Lachma Anya…” 
“We left Egypt in great haste.  This is the bread…” 
As explained by Rambam’s grandson, to celebrate 
our freedom while yet unredeemed is somewhat 
jarring.  To allay our fears and assuage the discontent 
of another Pesach without the Bet Hamikdash, we are 

reminded that our redemption may arrive suddenly, at 
any moment, and then proceed with great speed, just 
as it was when we left Egypt.

The exit doors of Egypt were flung wide open. The 
Egyptians could not push us to leave quickly enough! 
Our dough had no time to rise. We baked Matza 
instead.

As we recite these words we grip Matza in our hands, 
connecting to the immediacy and speed with which 
our redemption will, similarly arrive, G-d willing. 
[Medrash Rabbi Dovid Hanagid, c.1300]

Holding on to the Matza we maintain our grip on faith 
in redemption and in the Redeemer Himself.

We both commence and conclude the Seder in faith 
that we will be redeemed – again.

“Next Year in Yerushalayim!”
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Pesach for my dad, Stanley Bienenfeld A’H, started 
on Erev Pesach.  My dad was a bechor and we had 
this routine on Erev Pesach where he would wake 
me up to daven at the earliest minyan and then 
I would join him at the siyum bechorim.  I never 
understood how 777 Brandy and macaroons made 
up a seuda but apparently, we had the best seuda in 
the neighborhood.  It was confusing during the nine 
days in camp when a seuda consisted of BBQ, burgers, 
franks and rolls…but that was my dad’s seuda on Erev 
Pesach.

The fun continued as we went back home to a 
breakfast of scrambled eggs and mashed potatoes.  
After that scrumptious meal dad and I went into the 
backyard, took out the metal bucket, that was at one 
time red and had the word FIRE written on it, and 
threw in the bread we searched for the night before, 
along with yesterday’s newspapers. Dad lit a match 
and the bi’ur chametz began.  I vividly remember the 
flames, the heat, and the smell of toast as we watched 
our chametz burn.

After washing our hands, we then started making the 
marror.  My father insisted that the marror be made 
within 8 hours of the Seder so that it would be as fresh 
as possible.  Making the marror is a lost art.  My dad 
took a fresh horseradish, scrubbed it clean, cut off the 
head that would adorn the center of his Seder plate, 
and then began peeling the horseradish.  The bottom 
was cut into one-inch width sticks and the remainder 
was grated finely.  Oh….how I remember the tears.  We 
took turns grating the horseradish by hand, and when 
the tears were clouding our vision and burning our 
eyes, we switched.  This was the Erev Pesach ritual that 
would lead to a royal Seder.

One thing my dad insisted on was that everyone at the 
Seder table be dressed in their finest outfits, usually 
the newest suit and ties and dresses he bought for this 
very occasion.  He loved a Seder table filled with his 
children and then later his grandchildren and great 
grandchildren.  He loved hearing the MaNishtana 
recited by everyone individually, and in different 

languages, no matter how long it took.  The divrei 
Torah were also plentiful and eloquently spoken; I 
remember my dad telling my children to slow down 
when they spoke as he wanted to hear and understand 
every word.

The Seder ended with a very memorable, unique and 
interactive Chad Gadya.  Our family sang this last 
piece together, making the sounds of the goat, the cat, 
the dog, the banging of a stick, the crackle of a fire, the 
mooing of a cow, the slaughter of an animal, booing 
for the malach hamavet, and a standing ovation for 
HKB’H. The entire family looked forward to my dad 
leading us in the final song of the Seder.  

The Seder however, did not end there.  My dad 
would then stand up and sing the Hatikvah, thereby 
instilling upon us our love for Israel and our gratitude 
to Hashem for our Jewish homeland. For my dad, 
Hatikvah also represented our collective hope in  the 
coming of Moshiach and the rebuilding of the Bet 
HaMikdash in Yerushalayim. 

Wishing all the YILC families a Chag Kasher 
V’Sameach–and may we be zoche to celebrate next 
Pesach with the Korban Pesach in Yerushalayim.

The Seder with Stanley Bienenfeld ע״ה
Reflections from Saul Bienenfeld
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Yaniv treated everyone the same no matter who they 
were or where they came from.

On one occasion, a week before Pesach, Yaniv received 
a call from one of his employees, an immigrant from 
Latin America who had lived in the US for quite a 
while. His employee had arranged for his teenage son 
to make the dangerous trek to the United States for a 
better future. 

As we know from the Haggadah, the most meaningful 
trips are laden with peril. After making the crossing, 
his son was kidnapped and Yaniv was the first person 
the parent of the kidnapped victim called. Initially, 
the kidnappers wanted more money, so Yaniv helped 
send more money; then, as these things often unfold, 
the kidnappers insisted they never received the money 
and threatened harm to the boy if money was not sent 
again. 

So it was on Erev Pesach, Yaniv decided he would 
personally bring the money and secure this child's 
freedom. Yaniv went on one of the busiest days, to 
the middle of nowhere in New Jersey, to meet with 
members of the Cartel and hand them the money to 
save the life of a person with whom he had never met. 

Those of us who were privileged enough to know 
Yaniv, knew the strength of his positivity, optimism, 
and his unshakable bitachon, faith, that as long as one 
does the right thing for the right reason, Hashem will 
protect and guide them.

Needless to say, that Pesach night, we were better able 
to see ourselves as those who participated in Yitziat 
Mitzrayim.

Pesach with Yaniv Sides ע״ה
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Until my 23rd birthday, I had only experienced 
one type of Seder – the Seder of my family. My first 
Seder experience was at my paternal grandparents’ 
apartment. For eight days, my parents, my brother 
and I would move into my grandparents’ apartment 
on the upper West Side of Manhattan. Joining us 
was my uncle, my aunt and my three cousins. As my 
mother was an only child, and my father only had 
one brother, the eleven inhabitants of that apartment 
were, essentially, my entire family. It was a very special 
time and we were together every Pesach until my 
tenth birthday – the year my grandfather passed away. 
We continued the tradition for a few more years but 
eventually moved the Sedarim to Queens, NY, where 
we alternated between our parents’ house and my 
uncle’s home. 

Most children have two sets of grandparents and as 
a result get to experience different Sedar minhagim 
from a very early age. My mother’s parents were 
not observant and, as such, did not have a Seder.  
It was not until I was married that I spent a Seder 
with another family and began to see some of the 
differences. For the most part, the haggadah text was 
the same. What was different were the practices that 
surrounded the reading of the Haggadah. To begin 
with, my family does not wear a kittel at the Seder. The 
German minhag is that a Kittel is worn as a garment 
of judgment which is why Germans only wear it on 
Rosh Hashanah and Yom Kippur. The Seder represents 
a redemption experience, so it is not the time for a 
Kittel. I spent many sedarim being the only participant 
not in white. 

Another very different part of the Sedar is how the 
Sedarim were run. While my father-in-law, Eugen 
Gluck, would lead the Seder, all the men had their 
own Seder plates and would read every word in the 
Haggadah out loud to their respective families. While 
we all waited for the various Kosot, eating of the 
matza and the marror, the Seder was subdivided into 
smaller units that all went at a similar pace. For divrei 
Torah, all would stop and listen to the speaker. When 

the marror or matza were given out, each head of 
their respective household would give those out to the 
respective members of their family. At our Sedarim, 
my grandfather led the Seder. He would read all the 
parts of the Haggadah out loud and all others would 
follow along. At times he would ask someone else to 
read but again only that person would read. My Opa 
would also be the only one to give out the matza, the 
marror and the Korech. While both methods have their 
merits, it was definitely a different experience.

Another interesting difference was the matza. As odd 
as this may sound, our Seder never had hand made 
shmura matza. Ours only had machine matza. Our 
family followed Rabbi Breuer’s psak for everything. 
One of those psakim was that machine matza was 
more reliable than hand baked since the timer on the 
machine automatically shut the oven at the eighteen-
minute mark. As a result,  I didn’t taste hand shmura 
matza until I was in my twenties – and to go one step 
further, I still like the taste of machine matza much 
better!!  Furthermore, it is much easier to find whole 
matzot from a machine box than from the hand baked 
box!!

Another subtle difference was the marror. In our 
family, we only ate the stalk of the marror – we never 

The Seder with Bert Weichselbaum ע״ה
Reflections from Alan Weichselbaum
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had romaine lettuce. I don’t know the reason for that, 
but I will say that a bunch of stalks is a much more 
daunting task than a handful of romaine lettuce. Given 
that German Jews are not known for their flexibility 
or sense of humor, I can see why stalks were preferred 
over romaine lettuce! Please note that romaine lettuce 
was also not an option for Korech – ground up bitter 
herbs was the only option. To be fair, this seems to 
be a minhag of many as well, but some do sneak in 
romaine lettuce – for us this was not acceptable.

After Korech we were ready for Shulchan Orech. 
Before anything was brought out to eat, my father 
would go to the kitchen and get mayonnaise. The 
mayonnaise would be passed around and everyone 
would dip a piece of matza into the mayonnaise and 
eat it. This was my father’s contribution. Many of you 
are saying that it can’t taste good – all I can say is 
don’t knock it until you try it! I have introduced this 
tradition to about a hundred people, and all have fallen 
in love with it. I call it a "tradition" for the following 
reason; the eating of mayonnaise and matza was 
something my father liked – there was no halachic or 
symbolic reason for it. One year, my father went to the 
fridge to get the mayonnaise but there was none to be 
had. He asked my grandmother where the mayonnaise 
was. Upon being asked, my grandmother put her 
hands to her head and said – “Bert I am so sorry.  I 
forgot to buy mayonnaise.” My father may have been 
disappointed, but he never showed it. As we sat down 
for lunch the next day, my Oma brought out a bowl 
of mayonnaise and put it next to my father. My father 
looked at her and said – I thought you forgot to buy 
mayonnaise? Oma replied “I did, but I stayed up until 
2 o’clock in the morning making it from scratch.” That 
story became part of our Seder and why mayonnaise 
became a minhag – a way to remember my Oma and 
how no task was too difficult for her when it involved 
her family. To me this is what the Seder is about 
– family stories that keep the link strong between 
generations.

From that point on our Seder was identical to others 
with two small exceptions. Every Haggadah has sefirat 
haomer in it. I have used it as a method to remind 
my wife and children to omer on the second night. 
When we reached that point in the Seder, everyone 
would watch as my grandmother got up to recite 
the Omer. She was not prompted by anyone, it was 
just something she felt strongly about. And trust me 

when I say, she never missed a day of counting as she 
davened maariv every night of her life. I have never 
seen any other woman get up to recite the Omer at the 
Seder, but in our home it was a moment we all waited 
for with great respect.

The final difference was a tradition that was specific 
to my family’s Seder after Chad Gadya was sung. My 
grandfather would sing Ein Kelokeinu. He would sing 
it in both Hebrew and German – one phrase in Hebrew 
and then its German translation. Again, I am not sure 
why this was done but it was a nice way to end the 
Seder each year. It is a tradition that I really enjoy, and 
one that I hope my children will continue to honor 
as they run their own Sedarim. Yet another link that 
connects the present generation to the generations 
that preceded them – and, to me, this is why the Seder 
is so special- as it creates experiences that will live on 
in families forever.
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Kadesh
Red Wine – White Wine

By Sam Singer
The first of the ארבע כוסות also fulfills the mitzva of kiddush.  Unlike kiddush on a regular 
week - when the שולחן ערוך (in ס' רעב) permits using white wine לכתחילה (but see מ"ב there) - 
at the Seder, red wine is preferred (as per the מחבר in ס' תעב).  The Rema allows using white 
wine if it is of higher quality.   

The source for this halacha is the Talmud Bavli in Pesachim 108b citing the pasuk “אל תרא 
 This pasuk  (משלי כג) ”.do not gaze at that red wine as it lends its color to the cup ,יין כי יתאדם
is also cited in reference to kiddush on a normal week, but red wine is not adopted as a 
requirement there.  The Turei Zahav (Taz - R’ David Halevi Segal, 16th Century from Lviv) 
in ס' תעב ס"ק ט suggests that on Pesach, we have additional reasons to use red wine.  He cites 
the rationale that it commemorates the Jewish blood spilled by פרעה.  The אור זרוע (R’ Isaac of 
Vienna, 13th Century) cites a more positive association - with the blood of the פסח and מילה.  
The Taz bitterly adds that in his times, under the real threat of the blood libels, white wine 
was permitted (and according to Kitzur Shulchan Aruch 118, encouraged).  

My father’s (and by extension, my) practice is to use high-end white wine at the Seder 
for the first cup.  As my father relates to us annually, his father Kalman Singer learned 
the practice in his childhood.  He grew up in Vienna after his family moved from Galicia 
in the interwar period.  He attended the realgymnasium, under the auspices of the chief 
rabbi of Vienna, Rabbi Zvi Peretz Chajes (grandson of the Maharatz Chajes). R’ Chajes 
was an ardent Zionist (the school eventually bore his name, and his bones were moved to 
Israel in the 1950’s).  R’ Chajes was viewed with great suspicion (and at times, opposition) 
by the more traditional Jews who had moved from Galicia. At this time, though, the 
realgymnasium was the only educational institution for these Galician Jews apart from 
public school, where observance of Shabbat was practically impossible. 

R' Chajes relayed to his students his grandfather’s custom, to use white wine, based 
on the Taz. In light of his Zionist leanings, it is reasonable to assume that R’ Chajes 
identified a focus on the difficulties of galut as a key to Pesach night, encouraging the 
ultimate (Zionist) redemption promised by the Seder.  

In our times, although the fear of blood libels has (largely) abated, and the promise 
of redemption has been (to a degree) realized, my family commemorates the practice 
annually for the first cup (see, however מ"ב ס' קעה ס"ק ב for halachic issues with this 
practice regarding the ברכה of הטוב והמיטב at the Seder when switching wines).  

I view this practice, reminiscent of the challenges of galut, as a form of מתחילין בגנות 
(see the אבודרהם quoting the Rif, who suggests that the initial קיום of סיפור יצ"מ may be 
accomplished in kiddush).  In every generation, we need to view the Seder night as our 
personal גאולה.  Im Yirzteh Hashem may we move from the shadow of the blood libel to 
the redemption of the red wine (as interpreted by the אור זרוע) speedily, in our times.  

1
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THE FOUR CUPS OF WINE   

By Rachel and Shimon Laufer
We are all familiar with the Rabbinic requirement to drink four cups of wine at the Seder. 

The Talmud Yerushalmi in Pesachim (68a) cites a number of suggestions explaining the 
significance of four cups:
• R’ Yochanan: The four cups of wine parallel the four expressions of redemption used by the 

Torah to characterize the Exodus from Egypt.
• R Yehoshua ben Levi: The four cups of wine parallel the four times the “cups of Pharaoh,” 

are mentioned in the Sar Hamashkim story of Joseph interpreting his dream.
• R Levi: The four cups of wine parallel the four Kingdoms which will enslave the Jews in the 

future.
• Rabbanan: The four cups of wine parallel the four cups of “Punishment” Hashem will heap 

on nations in the future.

Each of the answers presents a different way of understanding the Mitzva.  

The first answer relates specifically to the Exodus from Egypt. According to this reason, 
the Rabbis presumably chose to add an additional act of commemoration through 
drinking wine (This is somewhat surprising given the Biblical Mitzvot commemorating 
the same event).  

The final two answers of R’ Levi and Rabbanan relate to the future enslavement and 
liberation of the Jewish people. In understanding the Rabbinic enactment according to 
these answers, the Rabbis might have decided to augment the mitzvot of the Seder which 
relate to the Egyptian Exodus with a practice that relates to the future enslavement and 
redemption of the Jewish people, demonstrating that “In every generation….G-d saves us 
from their hands” and our need to recognize that as well, at the Seder.  

The answer of the R’ Yehoshua ben Levi, however, is puzzling.  Why create a rabbinic 
practice based on the Sar Hamashkim’s dream and Joseph’s interpretation in Parshat 
VaYeshev?  

Perhaps what R’ Yehoshua ben Levi is suggesting is that in order to understand the 
Exodus and the unfolding story of the Jewish people, we must first re-read this seemingly 
unrelated narrative in the Torah, and relate it to ourselves as individuals.  Joseph’s 
optimistic interpretation of the Sar Hamashkim’s dream foretells the story of a dejected 
man, imprisoned by his master, who will ultimately see redemption and be restored to 
his proper place.  Repeatedly stating that he will again “place the cup in the hands of 
Pharaoh,” the wine steward is assured that no matter how things appear, deliverance 
is at hand. Perhaps the Rabbis pointed us in this direction at the Seder, so that by 
internalizing this lesson, we can each develop a lens on life that allows us to be optimistic 
of the Yad Hashem bringing redemption, no matter how dire the circumstances appear.   
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מוזגים כוס ראשון. המּצות מכוסות.

ַוְיִהי ֶעֶרב ַוְיִהי ֹבֶקר יֹום ַהִּׁשִּׁשי. ַוְיֻכּלּו  בשבת 
מתחילין 

כאן

ַהָּׁשַמִים ְוָהָאֶרץ ְוָכל־ְצָבָאם. ַוְיַכל 
ֱאֹלִהים ַּבּיֹום ַהְּׁשִביִעי ְמַלאְכּתֹו ֲאֶׁשר 

ָעָׂשה ַוִּיְׁשֹּבת ַּבּיֹום ַהְּׁשִביִעי ִמָּכל 
ְמַלאְכּתֹו ֲאֶׁשר ָעָׂשה. ַוְיָבֵרְך ֱאֹלִהים ֶאת יֹום 

ַהְּׁשִביִעי ַוְיַקֵּדׁש אֹותֹו ִּכי בֹו ָׁשַבת ִמָּכל־ְמַלאְכּתֹו 
ֲאֶׁשר ָּבָרא ֱאֹלִהים ַלֲעׂשֹות.

ַסְבִרי ָמָרָנן ְוַרָּבָנן ְוַרּבֹוַתי. ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו 
ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ְּפִרי ַהָגֶפן.

ָּברּוְך ַאָּתה ה’, ֱאלֵהינּו ֶמֶלְך ָהעֹוָלם  בשבת 
מוסיפים 
בסוגריים

ֲאֶׁשר ָּבַחר ָּבנּו ִמָּכל־ָעם ְורֹוְמָמנּו 
ִמָּכל־ָלׁשֹון ְוִקְּדָׁשנּו ְּבִמְצֹוָתיו. ַוִּתֶּתן 

ָלנּו ה’ ֱאֹלֵהינּו ְּבַאֲהָבה )ַׁשָּבתֹות 
ִלְמנּוָחה ּו( מֹוֲעִדים ְלִׂשְמָחה, ַחִגים ּוְזַמִּנים 

ְלָׂששֹון, )ֶאת יֹום ַהַּׁשָּבת ַהֶּזה ְו( ֶאת יֹום ַחג 
ַהַּמּצֹות ַהֶּזה ְזַמן ֵחרּוֵתנּו, )ְּבַאֲהָבה( ִמְקָרא ֹקֶדׁש 

ֵזֶכר ִליִציַאת ִמְצָרִים. ִּכי ָבנּו ָבַחְרָּת ְואֹוָתנּו ִקַּדְׁשָּת 
ִמָּכל ָהַעִּמים, )ְוַׁשָּבת( ּומֹוֲעֵדי ָקְדֶׁשָך )ְּבַאֲהָבה 

ּוְבָרצֹון( ְּבִׂשְמָחה ּוְבָׂששֹון ִהְנַחְלָּתנּו.

ָּברּוְך ַאָּתה ה’, ְמַקֵּדׁש )לשבת: ַהַׁשָּבת ְו( ִיְׂשָרֵאל 
ְוַהְּזַמִּנים.

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם,  במוצאי 
שבת 

מוסיפים

ּבֹוֵרא ְמאֹוֵרי ָהֵאׁש. ָּברּוְך ַאָּתה ה’, 
ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם ַהַּמְבִדיל ֵּבין ֹקֶדׁש 

ְלֹחל, ֵּבין אֹור ְלחֶׁשְך, ֵּבין ִיְׂשָרֵאל 
ָלַעִּמים, ֵּבין יֹום ַהְּׁשִביִעי ְלֵׁשֶׁשת ְיֵמי ַהַּמֲעֶׂשה. ֵּבין 

ְקֻדַּׁשת ַׁשָּבת ִלְקֻדַּׁשת יֹום טֹוב ִהְבַּדְלָּת, ְוֶאת־יֹום 
ַהְּׁשִביִעי ִמֵּׁשֶׁשת ְיֵמי ַהַּמֲעֶׂשה ִקַּדְׁשָּת. ִהְבַּדְלָּת 

ְוִקַּדְׁשָּת ֶאת־ַעְּמָך ִיְׂשָרֵאל ִּבְקֻדָּׁשֶתָך. ָּברּוְך ַאָּתה 
ה’, ַהַּמְבִדיל ֵּבין ֹקֶדׁש ְלֹקֶדׁש.

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֶׁשֶהֱחָינּו 
ְוִקְּיָמנּו ְוִהִגיָענּו ַלְּזַמן ַהֶּזה.

שותה בהסיבת שמאל ואינו מברך ברכה אחרונה.

We pour the first cup. The matzot are covered.

On 
Shabbat, 
begin here

And there was evening and there was 
morning, the sixth day. And the heaven 
and the earth were finished, and all their 
host. And on the seventh day God 

finished His work which He had done; and He rested 
on the seventh day from all His work which He had 
done. And God blessed the seventh day, and sanctified 
it; because He rested on it from all of His work which 
God created in doing (Gen. 1:31-2:3).

Blessed are You, Lord our God, King of the universe, 
who creates the fruit of the vine.

On 
Shabbat,  
add the 
words in 
brackets

Blessed are You, Lord our God, King of 
the universe, who has chosen us from all 
peoples and has raised us above all 
tongues and has sanctified us with His 
commandments. And You have given us, 
Lord our God, [Sabbaths for rest], 
appointed times for happiness, holidays 

and special times for joy, [this Sabbath day, and] this 
Festival of Matzot, our season of freedom [in love] a 
holy convocation in memory of the Exodus from Egypt. 
For You have chosen us and sanctified us above all 
peoples. In Your gracious love, You granted us Your 
[holy Sabbath, and] special times for happiness and joy.

Blessed are You, O Lord, who sanctifies [the Sabbath,] 
Israel, and the appointed times.

On 
Saturday 
night add

Blessed are You, Lord our God, King of 
the universe, who creates the light of the 
fire. Blessed are You, Lord our God, King 
of the universe, who distinguishes 
between the holy and the profane, 

between light and darkness, between Israel and the 
nations, between the seventh day and the six working 
days. You have distinguished between the holiness of 
the Sabbath and the holiness of the Festival, and You 
have sanctified the seventh day above the six working 
days. You have distinguished and sanctified Your people 
Israel with Your holiness. Blessed are You, O Lord, who 
distinguishes between the holy and the holy.

Blessed are You, Lord our God, King of the universe, 
who has granted us life and sustenance and permitted 
us to reach this season.

Drink while reclining to the left and do not 
recite a blessing after drinking.
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 נוטלים את הידים ואין מברכים
“ַעל ְנִטיַלת ָיַדִּים”

לוקח מן הכרפס פחות מכזית – כדי שלא 
יתחייב בברכה אחרונה – טובל במי מלח, 
מברך “בורא פרי האדמה”, ומכווין לפטור 

בברכה גם את המרור. אוכל בלא הסבה.

ָברּוְך ַאָתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, בֹוֵרא 
ְפִרי ָהֲאָדָמה.

Wash your hands but do not say the blessing 
"on the washing of the hands."

Take less than a kazayit; dip it into the salt 
water; Say the blessing "who creates the 
fruit of the earth;" and have in mind that this 
blessing will also be for the bitter herbs.  
Eat without reclining.

Blessed are you, Lord our God, King of 
the universe, Who creates the fruit of the 
earth.

Karpas

Urchatz

Remembering the Seder That Shone with the Brilliance of the Sun

By Steven Rocklin
No wine? No Matzot? No Seder Plate? That 
won’t stop us from having a Seder. 
Without wine and matzot, how can a 
person(s) conduct the Seder? …Anybody?

What you are about to read is a true story.  

The year is 1997. It’s the first Seder night. 
We’re at my in-laws. The table is set.  
Everything is ready. We begin the Seder and 
we read from the Haggadah. Somewhere in 
the middle of retelling the story of Yetziat 
Mitzrayim, Bubbie is instantaneously 
transported back in time to when she was 
sixteen, and she begins to speak. 

It was Erev Pesach when the German 
soldiers came to our house. We had to leave 
immediately. We couldn’t take anything with 

us. We could only take the clothes we were 
wearing. We had to leave everything else 
behind.
Later…we were sitting on the floor in a circle.
We talked about the Sedarim we used to have. 
What they were like and what we did at them.
For Karpas we had a potato peel or a scrap of 
whatever we could find.
For wine we had melted snow.

I was forcibly struck by my Mother-in-laws 
words. 

At our Seder we had Matzot, Wine, and a 
Seder plate. All in grand style. Our Seder 
was complete in all its particulars. They had 
none of these. All they could do was recall 
and talk about what they used to do at 
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their Sedarim. Bubbie’s Seder while incomplete and broken, must have been considered 
as though they had perfomed the Seder complete in all its details. 

I felt as though the entire heavenly host must have been watching their Seder. Transfixed, 
unable to take their eyes off of it, so-to-speak. By comparison, our Seder felt puny… 
nullified, like the light of a flashlight compared to the brilliance of the sun.  

The master of the universe took away their matzot, wine, and Seder plate. But, not their 
free will. They wouldn’t be stopped from performing the Seder. Remember, what you fill 
your cups with is not nearly as important as with what you fill your hearts and minds.

חותך את המצה האמצעית לשתים, ומצפין את 
הנתח הגדול לאפיקומן

Split the middle matza in two, and 
conceal the larger piece to use it for  
the afikoman.

The Matza and Avraham Avinu

By Josh Pomerantz
Magid starts with the passage of “ha lachma anya,” where we first identify the matza and 
how this was the bread eaten in Egypt. But immediately after that, the Baal Haggadah 
transitions into “whoever is hungry, let him come and eat.” What exactly does this matza 
that we identified prior to this statement have to do with inviting in those who are hungry? 
The Vilna Gaon answers this by understanding the shift from an active to a passive tone 
made between two pesukim in the Torah (Shemot 13:6-7). First, the pasuk says ״שבעת ימים 
 you shall eat matza for seven days,” in active voice, whereas the next pasuk“ -תאכל מצת״
changes its tone to ״מצות יאכל״ - “matzot shall be eaten,” in passive voice, not necessarily by 
you, but rather eaten by others who may need it. The Tur (Orach Chayim 417) quotes his 
brother, Rav Yehudah, who explains that the shalosh regalim correspond to the three Avot, 
and that the Av that aligns with Pesach is Avraham Avinu. The pasuk of ״לושי ועשי עגות״ - 
“Knead and make cakes!” (Bereishit 18:6), refers to Avraham Avinu’s observance of Pesach 
and Avraham’s primary middah was chessed. Although we do not realistically expect a poor 
person to appear at our Seder, may we go into Pesach with the utmost  sincere approach of 
helping make others happy and secure in addition to ourselves! 

-Adapted from Rav Schachter On The Haggadah By Dr. Allan Weissman

Magid

Yachatz
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 מגלה את המצות, מגביה את הקערה 
ואומר בקול רם:

ַלְחָמא ַעְנָיא ִּדי ֲאָכלּו ַאְבָהָתָנא הא 
ְבַאְרָעא ְדִמְצָרִים. ָּכל ִדְכִפין ֵייֵתי 

ְוֵייֹכל, ָּכל ִדְצִריְך ֵייֵתי ְוִיְפַסח. ָהַּׁשָּתא ָהָכא, ְלָׁשָנה 
ַהָּבָאה ְּבַאְרָעא ְדִיְׂשָרֵאל. ָהַּׁשָּתא ַעְבֵדי, ְלָׁשָנה 

ַהָּבָאה ְּבֵני חֹוִרין.

The leader uncovers the matzot, raises the 
Seder plate, and says out loud:

This is the bread of destitution that our ancestors 
ate in the land of Egypt. Anyone who is famished 
should come and eat, anyone who is in need 
should come and partake of the Pesach sacrifice. 
Now we are here, next year we will be in the land 
of Israel; this year we are slaves, next year we will 
be free people.

Magid: Sippur Yetziat Mitzrayim

By Danny Srulowitz
Rav Chaim Soloveitchik ZT”L would often start his סדר with the following question. The 
 writes in his famous Sefer Hamitzvot, that there is an obligation of Sippur Yetziat  רמב״ם
Mitzrayim (Telling over the פסח Story). Rav Chaim asks how can this be its own individual 
obligation? We already have a daily obligation of Zecher Yetziat Mitzrayim (To remember 
the story of פסח every night of the year! (This obligation of Sippur is seemingly just an 
extension of the obligation of Zecher! The answer he suggests is that which is given by 
many, is that when it comes to the obligation of Sippur there is an emphasis on there 
being a conversation or some sort of back and forth between family members. The 
obligation of Sippur is more of an active approach rather than Zecher which is more of a 
passive approach. Interestingly enough, we see this necessity for a more active approach 
in other areas of פסח. There are many poskim who hold that one should never sell all their 
chametz in their house even if this will technically be permitted. The reason is because 
there is an obligation to be involved and try our hardest to experience פסח. We should 
realize the importance of not just being present in our lives, but actually living and 
experiencing all that Hashem gives us!

Ma Nishtana

By Rabbi Baruch Kleinman, Rosh Kollel of  YILC Beis Medrash
As we begin the Seder program we are immediately introduced to the מה נשתנה, the four 
questions asked about the differences of this night from all the others. In essence, the 
 recounting the story of our Exodus from Egypt ,והגדת לבנך of Magid is to accomplish מצוה
and inspiring future generations to appreciate what Hashem has done for us. Why is the 
question format necessary? Wouldn't it be more effective to have the most knowledgeable 
person at the table just tell the captivating story of our redemption?

The תורה in two places (שמות יג יד, דברים כ ו) mentions twice כי ישאלך בנך, that your child "may" 
ask. What we try to relay at the Seder is not just a story, but a reenactment of our 
salvation. Part of our מצוה is to view ourselves as recently freed, and facilitate that feeling 
for all participants at the table. When one has a weighty question,the relief of an answer 
can be palpable. Therefore we use this format to contribute to that feeling of relief at 
the Seder. The questions and answers are not merely a vehicle for telling the story, but a 
facilitator of the feeling of going from limitations to freedom.
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The leader removes the plate from the table. 
We pour a second cup of wine. The child then 
asks:

What differentiates this night 
from all [other] nights? 
1. On all [other] nights we eat chametz and matza; 

this night, only matza? 

2. On all [other] nights we eat other vegetables; 
tonight (only) marror. 

3. On all [other] nights, we don't dip [our food], 
even one time; tonight [we dip it] twice. 

4. On [all] other nights, we eat either sitting or 
reclining; tonight we all recline.

The leader puts the plate back on the table. 
The matzot should be uncovered.

מסיר את הקערה מעל השולחן. מוזגין כוס שני. 
הבן שואל:

 ַמה ִנְשַתָנה ַהַלְיָלה ַהֶזה 
ִמָכל ַהֵלילֹות?

 ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ָחֵמץ ּוַמָּצה, . 	
ַהַּלְיָלה ַהֶּזה ֻּכּלֹו ַמָּצה. 

ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ְׁשָאר ְיָרקֹות ַהַּלְיָלה . 	
ַהֶּזה )ֻּכּלֹו( ָמרֹור. 

ֶׁשְּבָכל ַהֵּלילֹות ֵאין ָאנּו ַמְטִּביִלין ֲאִפילּו ַּפַעם . 	
ֶאָחת ַהַּלְיָלה ַהֶּזה ְׁשֵּתי ְפָעִמים. 

ֶׁשְּבָכל ַהֵּלילֹות ָאנּו אֹוְכִלין ֵּבין יֹוְׁשִבין ּוֵבין . 	
ְמֻסִּבין ַהַּלְיָלה ַהֶּזה ֻּכָּלנּו ְמֻסִּבין.

מחזיר את הקערה אל השולחן. המצות ִתהיינה 
מגלות ִבשעת אמירת ההגדה.

Why is the Haggadah in the form of a structured Q&A dialogue? 

By David Levy
Each Seder is unique, although the participants in this drama follow the basic outlines of 
the same script. Plato’s dialogues, like Rav Yehudah HaLevi’s Kuzari, is also in dialogue 
form. As is Ibn Falquera’s Epistle of the Debate. The derekh is that of sheolot ve-teshuvot, 
asking and receiving responses in dialogue as a communal experience. While in logic “?!” 
is rhetorical only and in logic “??” suggests there are no bad questions, for everyone who 
asks has gravitas to ask, and all who are asked should be as humble as what the matza 
represents for ultimate wisdom is uttermost humility. 

The person who asks recognizes they can grow and learn. The questioner by definition is 
not complacent with their current level intellectually, ethically or spiritually - what Musar 
tradition calls recognizing the “need to work on oneself “ i.e. their character and traits 
and predilections. The Rambam’s Hilchot Deot and Shemoneh Perakhim also achieve this 
by habituation of mitzvoth. The mevakeish is a seeker. We are told by navi that biyamei 
hamashiah the whole preoccupation of the world will be to be seekers to know the ways 
of the L-rd and then truly the Father will turn the heart of the children to the father and 
the heart of the father to the children (see Eliyahu Hanavi). To be a seeker is to explore, to 
discover, to strive to go beyond one’s limitations. When one is in mitzrayim one risks the 
49th level of tuma. Thus one can be motivated to leave that impure state and strive for 
not only the 49th level of tahara but beyond into the 50th gate of sharei binah where one 
does not know the difference between “blessed be Mordekai and cursed be Haman, (see 
Purim), l’havdil different from Nietzsches jenseits von Gut und Böse.
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Avadim Hayinu: Why That Fact is Still Relevant Today

By Chayim Maza
There is some discussion among the Rishonim whether we will celebrate the Holiday of 
Pesach or any of the other Jewish Holidays in the time of Moshiach. In fact, according to 
the Rambam, only Purim and Yom Kippur will continue to be celebrated after Moshiach, 
no others.

However, even if that is true, there is no doubt that Pesach will continue to be 
remembered in Messianic times. The Baal Haggadah says so, and says that we learn it 
from a pasuk in the Torah: “Lemaan Tizkor Es Yom Tzasecha Maeretz Mitzrayim Kol Yemai 
Chayecha, Yemai Chayecha HaOlam Hazeh, Kol Yemai Chayecha LeHavi  Limos Hamashiach.” 

That we will continue to remember Yetziat Mitzrayim even in the days of Moshiach. 

Furthermore, the opening words of the Aseres Hadibros are Anochi Hashem Elokechah 
Asher Hotzaisicha Maeretz Mitzrayim MiBais Avodim. “I am the G-d who took you out of 
Egypt.” Is there anyone who thinks that the Aseres Hadibros will be obsolete or forgotten 
in the days of Moshiach?    

However, the question is why? If we will not be celebrating the Holiday of Pesach, in the times 
of Moshiach, because, as the Rambam says, commemorations of the Jewish Peoples’ travails 
will no longer be relevant, and, if even the miracles of the Exodus will be overshadowed by 
the miracles of the final Geulah, then what about it is there to “remember”?  

In order to answer this question, we need to ask a larger question. The Haggadah tells 
us that the answer to the Mah Nishtanah, the reason this night of Passover is “different” 
is that we were slaves to Pharaoh in Egypt and G-d took us out. But then the Haggadah 
says something that appears odd. It says, that if G-d hadn’t taken us out of Mitzrayim 
we and our children and our childrens’ children, would all still be slaves to Pharaoh 
in Mitzrayim. Is that really so? After the French Revolution, the American Revolution, 
the freeing of the slaves by President Lincoln, and countless other times throughout 
history, where subjugated peoples have been emancipated and tyrannical governments 
overthrown, does anyone really believe that had G-d not taken us out with His overt 
miracles, we’d still be slaves in Egypt? Maybe, it would be like Purim, with G-d operating 
behind the scenes, through the course of natural events, but surely, it is inconceivable 
that we’d actually still be slaves in Egypt today!! 

And, for that matter, why, in fact, does the Aseres Hadibros open up with the words: 
“I am the G-d who took you out of Egypt”? Why not say I am the G-d who created the 
World, or I am the G-d that taught you Monotheism? Why the G-d who took you out of 
Egypt, especially if we would have been free without Him, anyway?

I think the answer is that our Exodus from Egypt is qualitatively different from any other 
liberation or emancipation in history, and there never was and never will be another 
freedom like it. As a matter of fact, our “freedom” from Egypt, would not qualify as 
freedom under the Merriam Webster definition of “freedom”. The dictionary defines 
“freedom” as the “absence of necessity, coercion, or constraint in choice or in action.” 
No other People, no other Nation that achieved liberty or emancipation from slavery and 
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ָהִיינּו ְלַפְרֹעה עבדים 
ְּבִמְצָרִים, ַוּיֹוִציֵאנּו 

ה’ ֱאֹלֵהינּו ִמָּׁשם ְּבָיד ֲחָזָקה ּוִבְזרַֹע ְנטּוָיה. ְוִאּלּו 
לֹא הֹוִציא ַהָקדֹוׁש ָּברּוְך הּוא ֶאת ֲאבֹוֵתינּו 

ִמִּמְצָרִים, ֲהֵרי ָאנּו ּוָבֵנינּו ּוְבֵני ָבֵנינּו ְמֻׁשְעָּבִדים 
ָהִיינּו ְלַפְרֹעה ְּבִמְצָרִים. ַוֲאִפילּו ֻּכָּלנּו ֲחָכִמים 

ֻּכָּלנּו ְנבֹוִנים ֻּכָּלנּו ְזֵקִנים ֻּכָּלנּו יֹוְדִעים ֶאת ַהּתֹוָרה 
ִמְצָוה ָעֵלינּו ְלַסֵּפר ִּביִציַאת ִמְצָרִים. ְוָכל ַהַּמְרֶּבה 

ְלַסֵּפר ִּביִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמֻׁשָּבח.

We were slaves to Pharaoh in the land of Egypt. And 
the Lord, our God, took us out from there with a 
strong hand and an outstretched forearm. And if the 
Holy One, blessed be He, had not taken our ancestors 
from Egypt, behold we and our children and our 
children's children would [all] be enslaved to Pharaoh 
in Egypt. And even if we were all sages, all discerning, 
all elders, all knowledgeable about the Torah, it would 
be a commandment upon us to tell the story of the 
Exodus from Egypt. And anyone who adds [and 
spends extra time] in telling the story of the Exodus 
from Egypt, behold he is praiseworthy.

oppression, believes that there should be any limitations or constraints on their conduct 
or behavior. Even the most enlightened, progressive societies believe that, as long as they 
do not cause harm to others, it is their right to do whatever they please. That is not the 
Jewish People’s idea of “freedom”. Our idea of freedom, is a freedom, constrained by our 
obligation to serve G-d, both in the areas of Bain Adam Lamakom, where we fulfill G-d’s 
will by following His Commandments, and Bain Adam LaChaveiro, where we fulfill G-d’s 
will by creating a more just, loving and giving society. That is the Jewish People’s idea of 
freedom; one that is constrained by responsibility to both G-d and man. That idea, that 
principle, that definition of freedom, is unique to the Jewish People, to Jewish Society, 
and it is possible, only, because it was G-d Himself who, with open miracles, took us out 
of Egypt. The Torah, often, links our obligation to perform Mitzvos, both Bein Adam 
Lamakom and Bein Adam Lachaveiro, to our liberation from Egypt by G-d.

That is why the Aseres Hadibros could only begin with the words “I am the G-d who took 
you out of Egypt”. Because that is the source of our obligation to serve G-d.  And, that is 
why the Haggadah says that if G-d hadn’t taken us out we’d still be slaves to Pharaoh in 
Mitzrayim. Certainly, we would be free, by now, even if G-d had not overtly, miraculously 
taken us out. But, it would be a very different kind of freedom. Not the kind that would 
earn us the title of   G-d’s Chosen People; of “Mamleches Kohanim Vegoi Kadosh.”

And, that is why we will always “remember” Yetziat Mitzrayim even in the days of Moshiach.

The Seder in B’nei Brak 

By Aliza Isaacs
The Rabbanim in B’nei Brak discussed and studied the story of the Exodus until their 
students came to tell them ִהִגיַע ְזַמן ְקִריַאת ְׁשַמע ֶׁשל ַׁשֲחִרית, that the time of [reciting] the morning 
Shema has arrived. The Shem MiShmuel offers an explanation for why it is necessary to 
include the details of their students' intervention. These five chachamim gathered around 
the Pesach table spent the whole night steeped in the highest intellectual study of yetziat 
mitzrayim. Yet, they need to be reminded that even five of the brightest Jewish minds 
cannot fully comprehend the story of the Exodus. They therefore ended their night with the 
simple emunah of kriyat shema, wherein we proclaim our acceptance of the עול מלכות שמים. 



19YOUNG ISRAEL OF LAWRENCE-CEDARHURST

ַקֵדׁש
KADESH

ּוְרַחץ
URCHATZ

ַכְרַפס
KARPAS

ַיַחץ
YACHATZ

מִגיד
MAGID

ַרְחָצה
RACHTZA

מֹוִציא 
ַמָצה

MOTZI 
MATZA

ָמרֹור
MARROR

כֹוֵרְך
KORECH

ֻׁשְלָחן 
עֹוֵרְך

SHULCHAN 
ORECH

ָצפּון
TZAFUN

ָבֵרְך
BARECH

ַהֵלל
HALLEL

ִנְרָצה
NIRTZA

ְּבַרִּבי ֱאִליֶעֶזר ְוַרִּבי ְיהֹוֻׁשַע מעשה 
ְוַרִּבי ֶאְלָעָזר ֶּבן־ֲעַזְרָיה 

ְוַרִּבי ֲעִקיָבא ְוַרִּבי ַטְרפֹון ֶׁשָהיּו ְמֻסִּבין ִּבְבֵני־ְבַרק ְוָהיּו 
ְמַסְּפִרים ִּביִציַאת ִמְצַרִים ָּכל־אֹותֹו ַהַּלְיָלה, ַעד ֶׁשָּבאּו 

ַתְלִמיֵדיֶהם ְוָאְמרּו ָלֶהם ַרּבֹוֵתינּו ִהִגיַע ְזַמן ְקִריַאת 
ְׁשַמע ֶׁשל ַׁשֲחִרית.

ָאַמר ַרִּבי ֶאְלָעָזר ֶּבן־ֲעַזְרָיה ֲהֵרי ֲאִני ְּכֶבן ִׁשְבִעים 
ָׁשָנה ְולֹא ָזִכיִתי ֶׁשֵּתָאֵמר ְיִציַאת ִמְצַרִים ַּבֵּלילֹות 

ַעד ֶׁשְּדָרָׁשּה ֶּבן זֹוָמא, ֶׁשֶּנֱאַמר, ְלַמַען ִּתְזֹּכר ֶאת יֹום 
ֵצאְתָך ֵמֶאֶרץ ִמְצַרִים ֹּכל ְיֵמי ַחֶּייָך. ְיֵמי ַחֶּייָך ַהָּיִמים. 

ֹּכל ְיֵמי ַחֶּייָך ַהֵּלילֹות. ַוֲחָכִמים אֹוְמִרים ְיֵמי ַחֶּייָך 
ָהעֹוָלם ַהֶּזה. ֹּכל ְיֵמי ַחֶּייָך ְלָהִביא ִלימֹות ַהָּמִׁשיַח:

It happened once [on Pesach] that Rabbi Eliezer, Rabbi 
Yehoshua, Rabbi Elazar ben Azariah, Rabbi Akiva and 
Rabbi Tarfon were reclining in Bnei Brak and were 
telling the story of the Exodus from Egypt that whole 
night, until their students came and said to them, "The 
time of [reciting] the morning Shema has arrived."

Rabbi Elazar ben Azariah said, "Behold I am like a man 
of seventy years and I have not said the Exodus from 
Egypt at night until Ben Zoma explicated it, as it is 
stated (Deut. 16:3), 'In order that you remember the 
day of your going out from the land of Egypt all the 
days of your life;' 'the days of your life' the days, 'all the 
days of your life' the nights." But the Sages say, "'the 
days of your life' this world, 'all the days of your life' in 
the days of the Messiah."

Rabbi Elazar ben Azariah and Shmuel Hanavi 

By Yitzchok Iglicki
The Haggadah brings down the famous story of the great sages that gathered in Bnei Brak. 
To celebrate the Seder together and the famous quote of Rebbi Elazar ben Azaryah. That 
says I am like seventy years old. The question is what does it mean ‘like 70’ -  either he is 70 
or he isn’t? In order to understand we will paraphrase the Gemara in Brachos 28.

The head of the Yeshivah, who was also the head of the Sanhedrin, was Rabban Gamliel. 
A point was reached when the leading scholars of that time, decided to replace him. The 
choice fell upon Rabbi Elazar ben Azariah. He had everything to qualify except age for 
he was then but eighteen years old. It was then that the miracle happened: overnight he 
grew a long grey beard, so that all the Sages saw in him as a venerable Sage.

The Arizal explains that Rabbi Elazar ben Azariah was the gilgul or reincarnation of 
Shmuel Hanavi. As the Gemara in Tanis states it “Ziknah Kavtzah Alov” Old age jumped 

In times when we are learning about the actions of HaShem - whether ones that cause 
suffering or miracles - we must underscore our study and experience with a level of 
whole-hearted acceptance of ‘רצון ה. This lesson is illustrated by a story told by Elie Weisel, 
accounting one night in Auschwitz where a group of rabbanim put G-d on trial for the 
suffering of the Jewish people at the time. “At the end of the trial, they used the word chayav, 
rather than ‘guilty'. It means ‘He owes us something. 'Then we went to pray.'" The ability to 
sideline our desire to understand every outcome in order to believe in HaShem’s omniscience 
and benevolence is emphasized both by the rabbanim in Auschwitz and in B’nei Brak. 

Perhaps this is why we begin Magid by saying “even if we were all sages… it would be a 
commandment upon us to tell the story of the Exodus.” The more we learn, the more we 
internalize that there is more to grasp. On the Seder night we excitedly venture to learn, yet 
we end our night with ְזַמן של ְקִריַאת ְׁשַמע, the acceptance of aspects that we cannot understand. 
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ָּברּוְך ַהָּמקֹום, ָּברּוְך הּוא, ָּברּוְך ֶׁשָּנַתן 
ּתֹוָרה ְלַעּמֹו ִיְׂשָרֵאל, ָּברּוְך הּוא. ְּכֶנֶגד 

ַאְרָּבָעה ָבִנים ִּדְּבָרה תֹוָרה: ֶאָחד ָחָכם, 
ְוֶאָחד ָרָׁשע, ְוֶאָחד ָּתם, ְוֶאָחד ֶׁשֵאינֹו 

יֹוֵדַע ִלְׁשאֹול.

ָמה הּוא אֹוֵמר? חכם 
ָמה ָהֵעדֹות ְוַהֻחִקים 

ְוַהִּמְׁשָּפִטים ֲאֶׁשר ִצָּוה ה’ ֱאֹלֵהינּו 
ֶאְתֶכם. ְוַאף ַאָּתה ֱאמֹור לֹו ְּכִהְלכֹות 

ַהֶּפַסח: ֵאין ַמְפִטיִרין ַאַחר ַהֶּפַסח 
ֲאִפיקֹוָמן:

Blessed be the Place [of all], Blessed be 
He; Blessed be the One who Gave the 
Torah to His people Israel, Blessed be He. 
Corresponding to four sons did the Torah 
speak; one [who is] wise, one [who is] evil, 
one who is innocent and one who doesn't 
know to ask.

What does the wise son say? "'What are these 
testimonies, statutes and judgments that the 
Lord our God commanded you?' (Deut. 6:20)" 
And accordingly you will say to him, as per the 
laws of the Pesach sacrifice, "We may not eat an 
afikoman after the Pesach sacrifice (Pesachim 
10:8)."

The Four Sons – A Unique Perspective

By Norman Blumenthal
The Kotzker Rebbi used to tell a story about a king who sent his son around the world. 
Upon his return he asked him “So what did you see?” The son responded “I saw a 
brilliant man, a regular genius.” The king went on and asked “And what else did you 
see?” “I saw a simpleton, capable of little thought or insight.” “And what else did you see” 
asked the king. “I saw a very naïve man, gullible and clueless.” “And what else did you 
see?” “I saw a wicked and evil man, impulsive and with little regard for others.”

Astonished and angry, the king said “For that I didn’t have to send you around the world! 
We have individuals like that in our kingdom!” To which the prince responded “You 
don’t understand. He was one person.”

The four sons are not necessarily distinct individuals but four sides of ourselves. It is our 
complex and varied inclinations that are captured by this part of the Hagaddah. Like 
children who are so unique and whose particular talents and inbred tendencies need to 
be nurtured by parents and channeled towards the correct beliefs and perspectives, we 
have to draw upon our own particular constellation of wisdom, simplicity, innocence and 
even impulsivity to study and celebrate yetziat Mitzrayim and Torah observance at large.

upon him and he died at 52. He was supposed to live until 70 but ended up missing  the 
last 18 years of his life. The Arizal is telling us that Reb Elazar Ben Azarya completed 
those 18 years. And if you analyze the language in Gemara Brachot it uses the same word 
"kavtza alov,” it jumped upon Reb Elazar Ben Azaryah.

We can take it a little further. Reb Aryeh Leib Tzintz says ‘ben’ in Hebrew has a numerical 
value of 52. Also the word shana in Hebrew if you take the first letters of the word Shin, 
Nun, Hey, can be rearranged to Nafsho Shmuel Hanavi. Thus the statement made by Rabbi 
Elazar ben Azariah is that I am ‘k'ben’ Shivim Shana – I am 52 of the soul of Shmuel Hanavi.
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ָמה הּוא אֹוֵמר? ָמה רשע 
ָהֲעבֹוָדה ַהּזֹאת ָלֶכם. 
ָלֶכם – ְולֹא לֹו. ּוְלִפי ֶׁשהֹוִציא ֶאת ַעְצמֹו 
ִמן ַהְּכָלל ָּכַפר ְּבִעָקר. ְוַאף ַאָּתה ַהְקֵהה 

ֶאת ִׁשָּניו ֶוֱאמֹור לֹו: “ַּבֲעבּור ֶזה ָעָׂשה ה’ 
ִלי ְּבֵצאִתי ִמִּמְצָרִים”. ִלי ְולֹא־לֹו. ִאּלּו ָהָיה 

ָׁשם, לֹא ָהָיה ִנְגָאל:

ָמה הּוא אֹוֵמר? ַמה ּזֹאת? תם 
ְוָאַמְרָּת ֵאָליו “ְּבחֹוֶזק ָיד 

הֹוִציָאנּו ה’ ִמִּמְצַרִים ִמֵּבית ֲעָבִדים”.

יֹוֵדַע ִלְׁשאֹול ושאינו 
– ַאְּת ְּפַתח 

לֹו, ֶׁשֶּנֱאַמר, ְוִהַגְדָּת ְלִבְנָך ַּבּיֹום ַההּוא 
ֵלאמֹר, ַּבֲעבּור ֶזה ָעָׂשה ה’ ִלי ְּבֵצאִתי 

ִמִּמְצָרִים.

ָיכֹול ֵמראׁש ֹחֶדׁש? ַּתְלמּוד לֹוַמר ַּבּיֹום 
ַההּוא. ִאי ַּבּיֹום ַההּוא ָיכֹול ִמְּבעֹוד יֹום? 

What does the evil son say? "'What is this 
worship to you?' (Ex. 12:26)" 'To you' and not 
'to him.' Since he excluded himself from the 
collective, he is a heretic. Accordingly, you will 
blunt his teeth and say to him, "'For this did 
the Lord do [this] for me in my going out of 
Egypt' (Ex. 13:8)." 'For me' and not 'for him.' If 
he had been there, he would not have been saved.

What does the simple son say? "'What is 
this?' (Ex. 13:14)" And you will say to him, 
"'With the strength of [His] hand did the Lord 
take us out from Egypt, from the house of 
slaves' (Ex. 13:14).'"

And for the one who doesn't know to ask, 
you will open [the conversation] for him. As it is 
stated (Ex. 13:8), "And you will speak to your son 
on that day saying, for the sake of this, did the 
Lord do [this] for me in my going out of Egypt."

It could be from Rosh Chodesh [that one 
would have to discuss the Exodus]? It is stated, 

The Line Between Chachom and Rasha

By Chaim Schreck
The Dubno Magid tells a story about two people, Reuven and Shimon. Reuven sells 
gems and Shimon sells steel. One day, they both sent out packages to their respective 
customers. The messenger mixes up the packages. As Reuven’s customer watches 
the messenger dragging his package to his door with great difficulty, the customer 
immediately calls out that it was not his package. How did the customer know? He had 
not even received the package, let alone opened it. The customer saw that the burden 
was heavy. A treasure of gems is not carried in the same way, or with the same level of 
difficulty as a package of steel. In that same way, the Chachom asks about the details of 
what needs to be done - “What are all of these rules, laws, and customs that Hashem, 
our G-d, has given you to do?” The Chachom wants to know how to approach the work 
so that it feels like a journey and not a burden. However, the Rasha merely refers to it as 
labor - “What is this work to you?” The Rasha does not see the beauty in the mitzvos, just 
the work. The Rasha needs to be shocked into realizing that he needs an attitude change. 
He needs to learn to value the growth and the relationship with Hashem that is possible 
only through performing the mitzvos. The night of the Seder is the perfect time to teach 
him that lesson. Had you been in Egypt with that attitude, you would not have merited to 
be rescued. May we all be zocheh to recognize the beauty in the mitzvos and their ability 
to transform us and bring us closer to Hashem.
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ַּתְלמּוד לֹוַמר ַּבֲעבּור ֶזה – ַּבֲעבּור ֶזה לֹא 
ָאַמְרִּתי, ֶאָּלא ְּבָׁשָעה ֶׁשֵּיׁש ַמָּצה ּוָמרֹור ֻמָּנִחים 

ְלָפֶניָך.

ִמְּתִחָּלה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתינּו, 
ְוַעְכָׁשיו ֵקְרָבנּו ַהָּמקֹום ַלֲעבָדתֹו, ֶׁשֶּנֱאַמר: 
ַויֹאֶמר ְיהֹוֻשַע ֶאל־ָּכל־ָהָעם, ֹּכה ָאַמר ה’ 

ֱאֹלֵהי ִיְׂשָרֵאל: ְּבֵעֶבר ַהָּנָהר ָיְׁשבּו ֲאבֹוֵתיֶכם 
ֵמעֹוָלם, ֶּתַרח ֲאִבי ַאְבָרָהם ַוֲאִבי ָנחֹור, 

ַוַּיַעְבדּו ֱאֹלִהים ֲאֵחִרים.

ָוֶאַקח ֶאת־ֲאִביֶכם ֶאת־ַאְבָרָהם ֵמֵעֶבר ַהָּנָהר 
ָואֹוֵלְך אֹותֹו ְּבָכל־ֶאֶרץ ְּכָנַען, ָוַאְרֶּבה ֶאת־ַזְרעֹו 

ָוֶאֵּתן לֹו ֶאת־ִיְצָחק, ָוֶאֵּתן ְלִיְצָחק ֶאת־ַיֲעֹקב 
ְוֶאת־ֵעָׂשו. ָוֶאֵּתן ְלֵעָׂשו ֶאת־ַהר ֵשִעיר ָלֶרֶׁשת 

אתֹו, ְוַיֲעֹקב ּוָבָניו ָיְרדּו ִמְצָרִים.

"on that day." From "on that day," it could be from while it 
is still day, so we learn as it is stated, "for the sake of this." 
I didn't say 'for the sake of this' except [that it be observed] 
when matza and marror are resting in front of you.

From the beginning, our ancestors were idol worshipers. 
And now, the Place [of all] has brought us close to His 
worship, as it is stated (Joshua 24:2-4), "Yehoshua said to 
the whole people, so said the Lord, God of Israel, 'Your 
ancestors had always dwelled on the other side of the 
river, Terach the father of Avraham and the father of 
Nachor, and they worshiped other gods.

And I took Avraham from over the river and I made him 
walk in all the land of Canaan and I increased his seed and 
I gave him Yitzchak. And I gave him Ya'akov and Esav; and 
I gave to Esav, Mount Seir [in order that he] inherit it; and 
Ya'akov and his sons went down to Egypt.'"

The Real Focus of the Seder Night

By Danny Friedman
The Gemara in Pesachim 116a cites the familiar debate between Rav and Shmuel about 
 start the story with shame and end with glory. For Rav, we are—מתחיל בגנות ומסיים בשבח
obligated to recall our physical servitude in Egypt, while Shmuel states that we must 
mention our forefathers’ spiritual and intellectual oppression as idol worshippers. 
Considering the context of the Seder, Rav’s opinion is readily understood: our servitude 
described in “Avadim Hayinu” is directly relevant to reliving the experience of leaving 
Egypt on the Seder night. However, for Shmuel, the connection between the Egypt story 
and our forefathers as idol worshippers appears to be entirely unsubstantiated. Most 
notably, the pasuk in יהושע כד which the Gemara mentions sees our experience in Egypt 
simply as a small blip in the history of our people. As such, why does Shmuel see it as 
such an important focus on the Seder night, when it seems to deemphasize the most 
important part of the evening?

Shmuel believes that the story of our forefathers can convey deep insight on the Egypt 
story overall. What is the purpose of recognizing our freedom at the Seder? While 
it is vital that we thank Hashem for our freedom from the Egyptian oppression, for 
Shmuel, the goal of the Seder is much deeper. We must recognize the Egypt experience 
as one detail in the larger scheme of Hashem’s master plan for the Jewish people as the 
representatives of His ideals in this world. As a result, the focus is not on Egypt itself, 
rather, in how Hashem changes history time and again with the eventual goal that all 
of humanity recognizes His supremacy. As a result, we must start by mentioning the 
first time that humanity failed in this mission—our forefathers as idol worshipers—and 
Hashem’s subsequent choosing the children of Avraham as the bearers of His banner 
in this world to represent his ideals. As such the Seder night is about recognizing our 
broader responsibility and role as the representatives of Hashem and His Torah.
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ָּברּוְך ׁשֹוֵמר ַהְבָטָחתֹו ְלִיְׂשָרֵאל, ָּברּוְך הּוא. 
ֶׁשַהָקדֹוׁש ָּברּוְך הּוא ִחַּׁשב ֶאת־ַהֵקץ, ַלֲעׂשֹות 

ְּכמֹו ֶּׁשָאַמר ְלַאְבָרָהם ָאִבינּו ִּבְבִרית ֵּבין 
ַהְּבָתִרים, ֶׁשֶּנֱאַמר: ַוּיֹאֶמר ְלַאְבָרם, ָידַֹע ֵּתַדע 

ִּכי־ֵגר ִיְהֶיה ַזְרֲעָך ְּבֶאֶרץ לֹא ָלֶהם, ַוֲעָבדּום ְוִעּנּו 
ֹאָתם ַאְרַּבע ֵמאֹות ָׁשָנה. ְוַגם ֶאת־ַהגֹוי ֲאֶׁשר 

ַיֲעֹבדּו ָּדן ָאֹנִכי ְוַאֲחֵרי־ֵכן ֵיְצאּו ִּבְרֻכׁש ָגדֹול.

מכסה המצה ומגביה את הכוס בידו, ואומר:

ְוִהיא ֶשָעְמָדה ַלֲאבֹוֵתינּו ְוָלנּו. ֶשלֹא 
ֶאָחד ִבְלָבד ָעַמד ָעֵלינּו ְלַכלֹוֵתנּו, ֶאָלא 

ֶשְבָכל ּדֹור ָודֹור עֹוְמִדים ָעֵלינּו ְלַכלֹוֵתנּו, 
ְוַהָקדֹוש ָברּוְך הּוא ַמִּציֵלנּו ִמָּיָדם.

יניח הכוס מידו ויגלה ֶאת ַהמצות.

ֵצא ּוְלַמד ַמה ִּבֵקׁש ָלָבן ָהֲאַרִּמי ַלֲעׂשֹות 
ְלַיֲעֹקב ָאִבינּו: ֶׁשַּפְרֹעה לֹא ָגַזר ֶאָּלא ַעל 

ַהְּזָכִרים, ְוָלָבן ִּבֵקׁש ַלֲעֹקר ֶאת־ַהֹּכל. ֶׁשֶּנֱאַמר: 

Blessed be the One who keeps His promise to Israel, blessed 
be He; since He calculated the end [of the exile,] to do as 
He said to Avraham, our father, in the Covenant Between 
the Pieces, as it is stated (Gen. 15:13-14), "And He said 
to Avram, 'you should surely know that your seed will be 
strangers in a land that is not theirs, and they will enslave 
them and afflict them 400 years. And also that nation for 
which they shall toil will I judge, and afterwards they will 
go out with much property.'"

The leader covers the matza,  
lifts up the cup and says:

And it is this that has stood for our ancestors and for us; 
since it is not [only] one [person or nation] that has stood 
[against] us to destroy us, but rather in each generation, 
they stand [against] us to destroy us, but the Holy One, 
blessed be He, rescues us from their hand.

The leader puts down the cup  
and uncovers the matza.

Go out and learn what Lavan the Aramean sought to do to 
Ya'akov, our father; since Pharaoh only decreed [the death 
sentence] on the males but Lavan sought to uproot the 
whole [people]. 

Unlikely Salvation – Vehi She’omda

By Sarah Leiderman
 .talks about Hashem saving us from our enemies throughout the generations והיא שעמדה
R’ Ovadya Yosef comments on the words ומצילנו מידם, “He who saves us from their hands.” 
He explains that when it says מידם it’s referring to the hands of our enemies. He explains 
that this means that the savior doesn’t come from an outside source, but rather from 
within those who are killing us. In other words – Hashem saves us from the hands of 
our oppressors themselves. As an example, Moshe Rabbeinu was raised in the house 
of Pharaoh and grew up to be the person who took the Jews out of Egypt from under 
Pharaoh's hand. From within the home of the source of the destruction and suffering of 
the Jewish people in Egypt came Moshe. So too with Haman, who advised Achashverosh 
to kill Vashti and ended up being hanged by the one whom Achashverosh chose to marry, 
Esther. Hashem brought about Esther amidst the רשעים in order to save the Jewish people 
from being killed. Additionally, the Abarbanel changes the text of the Haggadah to leave 
out the word לכלותינו, writing only שלא אחד בלבד עמד עלינו, which refers to Pharaoh, who 
didn’t want to wipe us out but rather only to enslave us. In the next verse he adds the 
words עומדים עלינו לכלותינו to show that not only was Hashem with us in times of exiting 
the galut like we did in Egypt, but He stands with us every single day, and in every 
generation, against those who want to wipe us out. 
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ֲאַרִמי ֹאֵבד ָאִבי, ַוֵּיֶרד ִמְצַרְיָמה ַוָּיָגר ָשם 
ִבְמֵתי ְמָעט, ַוְיִהי ָשם ְלגֹוי ָגדֹול, ָעצּום 

ָוָרב.

ַוֵּיֶרד ִמְצַרְיָמהַוֵּיֶרד ִמְצַרְיָמה. ָאנּוס ַעל ִּפי ַהִּדּבּור.

ַוָּיָגר ָׁשם.ַוָּיָגר ָׁשם. ְמַלֵּמד ֶׁשלֹא ָיַרד ַיֲעֹקב ָאִבינּו 
ְלִהְׁשַּתֵקַע ְּבִמְצַרִים ֶאָּלא ָלגּור ָׁשם, ֶׁשֶּנֱאַמר: 
ַוּיֹאְמרּו ֶאל־ַּפְרֹעה, ָלגּור ָּבָאֶרץ ָּבאנּו, ִּכי ֵאין 

ִמְרֶעה ַלּצֹאן ֲאֶׁשר ַלֲעָבֶדיָך, ִּכי ָכֵבד ָהָרָעב 
ְּבֶאֶרץ ְּכָנַען. ְוַעָּתה ֵיְׁשבּו־ָנא ֲעָבֶדיָך ְּבֶאֶרץ גֶֹשן.

ִּבְמֵתי ְמָעט.ִּבְמֵתי ְמָעט. ְּכָמה ֶּׁשֶּנֱאַמר: ְּבִׁשְבִעים ֶנֶפׁש 
ָיְרדּו ֲאבֹוֶתיָך ִמְצָרְיָמה, ְוַעָּתה ָׂשְמָך ה’ ֱאֹלֶהיָך 

ְּככֹוְכֵבי ַהָּׁשַמִים ָלרֹב.

ַוְיִהי ָׁשם ְלגֹוי.ַוְיִהי ָׁשם ְלגֹוי. ְמַלֵמד ֶׁשָהיּו ִיְׂשָרֵאל ְמֻצָּיִנים 
ָׁשם.  

"An Aramean was destroying my father and he 
went down to Egypt, and he resided there with a 
small number and he became there a nation, great, 
powerful and numerous." (Deut. 26:5)

"And he went down to Egypt" forced on account of the 
word of God. 

"And he resided there" this teaches that Ya'akov didn't go 
down to settle in Egypt, only to reside there, as it is stated 
(Gen. 47:4), "And they said to Pharaoh, 'To reside in the 
land have we come, as there is not enough pasture for your 
servant's flocks, since the famine is heavy in the land of 
Canaan, and now please grant that your servants should 
dwell in Goshen.'"

"As a small number" as it is stated (Deut. 10:22), "With 
seventy souls did your ancestors come down to Egypt, and 
now the Lord your God has made you as numerous as the 
stars of the sky."

"And became there a nation" - this teaches that Israel 
[became] special there. 

Lavan Intended to Uproot Everything

By Avrohom Moshe Jeger
The Haggadah states that "Lavan sought to uproot everything." It is not at all clear as to 
how Lavan intended to "uproot" all of klal Yisroel. What was his strategy? 

I had an original insight by applying a statement from the Zohar (Parshas Vayetze, Page 
158b). Lavan kept stalling Ya'akov to prevent his returning to Eretz Yisroel (presumably 
because he felt "blessed" in Ya'akov's presence). Out of respect, Ya'akov does not leave 
without his permission. The Zohar then asks, if so, why does he escape following the 
birth of Yoseph? He answers that Ya'akov did not want ALL twelve of the shevatim to be 
born in Chutz La'Aretz, and he was afraid that Lavan would force him to stay until after 
Binyomin's birth. Ya'akov wanted to ensure that the last shevet (Rochel's 2nd son) would 
be born in Eretz Yisroel so that the "shechinah" (divine presence) would cleave to all 
twelve shevatim in an enhanced manner. 

This is supported by a well-known Talmudic statement (Sifri, cited by Torah Temimah, 
Parshas Zos HaBerach) that the reason the Beis Hamikdash is in the section of Binyomin 
is because only Binyomin was born in Eretz Yisroel. Based on the above, I want to 
suggest that Lavan's intention was to put a "dent" in the potential holiness of the Beis 
Hamikdash by assuring that all twelve shevatim were born in Chutz La'Aretz, or perhaps 
even preventing the possibility of there being a Beis Hamikdah altogher. This may be the 
mechanism through which Lavan sought to “לעקור את הכל," to uproot everything. 

Furthermore "כל" is comprised of the Hebrew letters “(30) ”ל“ & (20) ”כ, which total 50. 
This may allude to the 50 "שערי בינה" (gates of wisdom), which is the ultimate spiritual level 
that we can only reach with the divine presence at the Beis Hamikdash.
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ָגדֹול ָעצּוםָגדֹול ָעצּום.. ְּכָמה ֶּׁשֶּנֱאַמר: ּוְבֵני ִיְׂשָרֵאל ָּפרּו 
ַוִּיְׁשְרצּו ַוִּיְרּבּו ַוַּיַעְצמּו ִּבְמֹאד ְמֹאד, ַוִּתָּמֵלא 

ָהָאֶרץ ֹאָתם.

ָוָרב. ָוָרב. ְּכָמה ֶּׁשֶּנֱאַמר: ְרָבָבה ְּכֶצַמח ַהָשֶדה ְנַתִּתיְך, 
ַוִּתְרִּבי ַוִּתְגְּדִלי ַוָּתֹבִאי ַּבֲעִדי ֲעָדִיים, ָׁשַדִים ָנֹכנּו 
ּוְׂשָעֵרְך ִצֵּמַח, ְוַאְּת ֵערֹם ְוֶעְרָיה. ָוֶאֱעֹבר ָעַלִיְך 
ָוֶאְרֵאְך ִמְתּבֹוֶסֶסת ְּבָדָמִיְך, ָוֹאַמר ָלְך ְּבָדַמִיְך 

ֲחִיי, ָוֹאַמר ָלְך ְּבָדַמִיְך ֲחִיי.

ַוָּיֵרעּו ֹאָתנּו ַהִמְצִרים ַוְיַענּונּו, ַוִיְתנּו ָעֵלינּו 
ֲעֹבָדה ָקָשה.

 ַוָּיֵרעּו ֹאָתנּו ַהִּמְצִרים. ַוָּיֵרעּו ֹאָתנּו ַהִּמְצִרים. ְּכָמה ֶּׁשֶּנֱאַמר: ָהָבה 
ִנְתַחְּכָמה לֹו ֶּפן ִיְרֶּבה, ְוָהָיה ִּכי ִתְקֶראָנה 

ִמְלָחָמה ְונֹוַסף ַגם הּוא ַעל ֹׂשְנֵאינּו ְוִנְלַחם־ָּבנּו, 
ְוָעָלה ִמן־ָהָאֶרץ.

ַוְיַעּנּונּו.ַוְיַעּנּונּו. ְּכָמה ֶּׁשֶּנֱאַמר: ַוָּיִׂשימּו ָעָליו ָׂשֵרי ִמִסים 
ְלַמַען ַעֹּנתֹו ְּבִסְבֹלָתם. ַוִּיֶבן ָעֵרי ִמְסְּכנֹות 

ְלַפְרֹעה. ֶאת־ִּפֹתם ְוֶאת־ַרַעְמֵסס.

ַוִיְּתנּו ָעֵלינּו ֲעֹבָדה ָקָׁשה.ַוִיְּתנּו ָעֵלינּו ֲעֹבָדה ָקָׁשה. ְּכָמה ֶׁשֶֹּנֱאַמר: ַוַּיֲעִבדּו 
ִמְצַרִים ֶאת־ְּבֵני ִיְׂשָרֵאל ְּבָפֶרְך.

ַוִנְצַעק ֶאל־ה’ ֱאֹלֵהי ֲאֹבֵתינּו, ַוִּיְשַמע ה’ 
ֶאת־ֹקֵלנּו, ַוַּיְרא ֶאת־ָעְנֵינּו ְוֶאת ֲעָמֵלנּו 

ְוֶאת ַלֲחֵצנּו.

ַוִּנְצַעק ֶאל־ה’ ֱאֹלֵהי ֲאֹבֵתינּו.ַוִּנְצַעק ֶאל־ה’ ֱאֹלֵהי ֲאֹבֵתינּו. ְּכָמה ֶּׁשֶּנֱאַמר: ַוְיִהי 
ַבָּיִמים ָהַרִּבים ָהֵהם ַוָּיָמת ֶמֶלְך ִמְצַרִים, ַוֵּיָאְנחּו 
ְבֵני־ִיְׂשָרֵאל ִמ־ָהֲעבֹוָדה ַוִּיְזָעקּו, ַוַּתַעל ַׁשְוָעָתם 

ֶאל־ָהֱאֹלִהים ִמן ָהֲעֹבָדה.

ַוִּיְׁשַמע ה’ ֶאת קֵלנּו.ַוִּיְׁשַמע ה’ ֶאת קֵלנּו. ְּכָמה ֶּׁשֶּנֱאַמר: ַוִּיְׁשַמע 
ֱאֹלִהים ֶאת־ַנֲאָקָתם, ַוִּיְזֹּכר ֱאֹלִהים ֶאת־ְּבִריתֹו 

ֶאת־ַאְבָרָהם, ֶאת־ִיְצָחק ְוֶאת־ַיֲעֹקב.

ַוַּיְרא ֶאת־ָעְנֵינּו.ַוַּיְרא ֶאת־ָעְנֵינּו. זֹו ְּפִריׁשּות ֶּדֶרְך ֶאֶרץ, ְּכָמה 
ֶּׁשֶּנֱאַמר: ַוַּיְרא ֱאֹלִהים ֶאת ְּבֵני־ִיְׂשָרֵאל ַוֵּיַדע 

ֱאֹלִהים.

ְוֶאת־ֲעָמֵלנּו.ְוֶאת־ֲעָמֵלנּו. ֵאּלּו ַהָּבִנים. ְּכָמה ֶּׁשֶּנֱאַמר: ָּכל־ַהֵּבן 
ַהִּיּלֹוד ַהְיֹאָרה ַּתְׁשִליֻכהּו ְוָכל־ַהַּבת ְּתַחּיּון.

"Great, powerful" as it is stated (Ex. 1:7), "And the 
children of Israel multiplied and swarmed and grew most 
numerous and strong, and the land became full of them."

"And numerous" as it is stated (Ez. 16:7), "I have 
given you to be numerous as the vegetation of the 
field, and you increased and grew and became highly 
ornamented, your breasts were set and your hair grew, 
but you were naked and barren." " When I passed by 
you and saw you wallowing in your blood, I said to you: 
“Live in spite of your blood.” Yea, I said to you: “Live in 
spite of your blood.”

"And the Egyptians were bad to us, and afflicted us, 
and put upon us hard work." (Deut. 26:6)

"And the Egyptians were bad to us" - as it is stated (Ex. 
1:10), "Let us be wise towards him, lest he multiply and it 
will be that when war is called, he too will join with our 
enemies and fight against us and go up from the land."

"And afflicted us" as is is stated (Ex. 1:11); "And they 
placed upon him leaders over the work-tax in order to 
afflict them with their burdens; and they built storage 
cities, Pithom and Ra'amses."

"And forced hard work upon us" as it is stated (Ex. 
1:11), "And they enslaved the children of Israel with 
breaking work."

"And we cried out to the Lord, the God of our 
ancestors, and He heard our voice, and saw our 
affliction, and our toil and our duress" (Deut. 26:7).

"And we cried out to the Lord, the God of our 
ancestors" as it is stated (Ex. 2:23); "And it was in those 
days the king of Egypt died and the Children of Israel 
sighed from the work and yelled out, and their pleas 
went up to God from the work."

"And the Lord heard our voice" as it is stated 
(Ex. 2:24); "And God heard their groans and God 
remembered His covenant with Avraham and with 
Yitzchak and with Ya'akov."

"And He saw our affliction" this [refers to] the 
separation from the way of the world, as it is stated 
(Ex. 2:25); "And God saw the Children of Israel and 
God knew."

"And our toil," the killing of the sons, as it is stated 
(Ex. 1:24); "Every boy that is born, throw him into the 
Nile, and every girl you shall keep alive."
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ְוֶאת ַלָחֵצנּו.ְוֶאת ַלָחֵצנּו. ֶזו ַהְּדַחק, ְּכָמה ֶּׁשֶּנֱאַמר: ְוַגם־
ָרִאיִתי ֶאת־ַהַּלַחץ ֲאֶׁשר ִמְצַרִים ֹלֲחִצים ֹאָתם.

ַוּיֹוִצֵאנּו ה’ ִמִמְצַרִים ְבָיד ֲחָזָקה, ּוִבְזרַֹע 
ְנטּוָיה, ּוְבמָֹרא ָגדֹל, ּוְבֹאתֹות ּוְבמְֹפִתים.

ַוּיֹוִצֵאנּו ה’ ִמִּמְצַרִים.ַוּיֹוִצֵאנּו ה’ ִמִּמְצַרִים. לֹא ַעל־ְיֵדי ַמְלָאְך, ְולֹא 
ַעל־ְיֵדי ָׂשָרף, ְולֹא ַעל־ְיֵדי ָׁשִליַח, ֶאָּלא ַהָקדֹוׁש 
ָּברּוְך הּוא ִּבְכבֹודֹו ּוְבַעְצמֹו. ֶׁשֶּנֱאַמר: ְוָעַבְרִּתי 
ְבֶאֶרץ ִמְצַרִים ַּבַּלְיָלה ַהֶּזה, ְוִהֵּכיִתי ָּכל־ְּבכֹור 

ְּבֶאֶרץ ִמְצַרִים ֵמָאָדם ְוַעד ְּבֵהָמה, ּוְבָכל ֱאֹלֵהי 
ִמְצַרִים ֶאֱעֶׂשה ְׁשָפִטים. ֲאִני ה’.

ְוָעַבְרִּתי ְבֶאֶרץ ִמְצַרִים ַּבַּלְיָלה ַהֶּזה ְוָעַבְרִּתי ְבֶאֶרץ ִמְצַרִים ַּבַּלְיָלה ַהֶּזה – ֲאִני ְולֹא 
ַמְלָאְך; ְוִהֵּכיִתי ָכל ְּבכֹור ְּבֶאֶרץ־ִמְצַרים.ְוִהֵּכיִתי ָכל ְּבכֹור ְּבֶאֶרץ־ִמְצַרים. ֲאִני 

ְולֹא ָׂשָרף; ּוְבָכל־ֱאֹלֵהי ִמְצַרִים ֶאֱעֶׂשה ְׁשָפִטים.ּוְבָכל־ֱאֹלֵהי ִמְצַרִים ֶאֱעֶׂשה ְׁשָפִטים. 
ֲאִני ְולֹא ַהָּׁשִליַח; ֲאִני ה’. ֲאִני ה’. ֲאִני הּוא ְולֹא ַאֵחר.

ְּבָיד ֲחָזָקה.ְּבָיד ֲחָזָקה. זֹו ַהֶּדֶבר, ְּכָמה ֶּׁשֶּנֱאַמר: ִהֵּנה ַיד־ה’ 
הֹוָיה ְּבִמְקְנָך ֲאֶׁשר ַּבָשֶדה, ַּבסּוִסים, ַּבֲחמִֹרים, 

ַּבְגַמִלים, ַּבָּבָקר ּוַבּצֹאן, ֶּדֶבר ָּכֵבד ְמֹאד.

ּוִבְזרַֹע ְנטּוָיה.ּוִבְזרַֹע ְנטּוָיה. זֹו ַהֶחֶרב, ְּכָמה ֶּׁשֶּנֱאַמר: ְוַחְרּבֹו 
ְׁשלּוָפה ְּבָידֹו, ְנטּוָיה ַעל־ְירּוָשָלִים.

ּוְבמֹוָרא ָגדֹל.ּוְבמֹוָרא ָגדֹל. זֹו ִגּלּוי ְׁשִכיָנה. ְּכָמה ֶּׁשֶּנֱאַמר, 
אֹו ֲהִנָסה ֱאֹלִהים ָלבֹוא ָלַקַחת לֹו גֹוי ִמֶקֶרב 

גֹוי ְּבַמֹסת ְּבֹאֹתת ּוְבמֹוְפִתים ּוְבִמְלָחָמה 
ּוְבָיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה ּוְבמֹוָרִאים ְגדֹוִלים 
ְּכֹכל ֲאֶׁשר־ָעָׂשה ָלֶכם ה’ ֱאֹלֵהיֶכם ְּבִמְצַרִים 

ְלֵעיֶניָך.

ּוְבֹאתֹות.ּוְבֹאתֹות. ֶזה ַהַּמֶטה, ְּכָמה ֶּׁשֶּנֱאַמר: ְוֶאת 
ַהַּמֶטה ַהֶּזה ִּתַקח ְּבָיְדָך, ֲאֶׁשר ַּתֲעֶׂשה־ּבֹו ֶאת 

ָהֹאתֹות.

ּוְבמְֹפִתים.ּוְבמְֹפִתים. ֶזה ַהָּדם, ְּכָמה ֶּׁשֶּנֱאַמר: ְוָנַתִּתי 
מֹוְפִתים ַּבָּׁשַמִים ּוָבָאֶרץ.

כשאומר דם ואש ותימרות עשן, עשר 
המכות ודצ”ך עד”ש באח”ב – ישפוך מן 

הכוס מעט יין:

"And our duress" this [refers to] the pressure, as it 
is stated (Ex. 3:9); "And I also saw the duress that the 
Egyptians are applying on them."

"And the Lord took us out of Egypt with a strong 
hand and with an outstretched forearm and with 
great awe along with signs and wonders" (Deut. 
26:8).

"And the Lord took us out of Egypt"  not through an 
angel, nor a seraph, nor a messenger, but by the Holy 
One, blessed be He, Himself, as it is stated (Ex. 12:12); 
"And I will pass through the Land of Egypt on that night 
and I will smite every firstborn in the Land of Egypt, 
from men to animals; and with all the gods of Egypt, I 
will make judgments, I am the Lord."

"And I will pass through Egypt" - I and not an angel. 
"And I will smite every firstborn" - I and not a 
seraph. "And with all the gods of Egypt, I will make 
judgments" - I and not a messenger. "I am the Lord" - 
I am He and there is no other.

"With a strong hand" is the pestilence, as it is stated 
(Ex. 9:3); "Behold the hand of the Lord is upon your 
herds that are in the field, upon the horses, upon the 
donkeys, upon the camels, upon the cattle and upon the 
flocks, a very heavy pestilence."

"And with an outstretched forearm" is the sword, as it 
is stated (I Chronicles 21:16); "And his sword was drawn 
in his hand, leaning over Jerusalem."

"And with great awe," the revelation of the Divine 
Presence, as it is stated (Deut. 4:34), "Or did God try 
to take for Himself a nation from within a nation with 
enigmas, with signs and with wonders and with war and 
with a strong hand and with an outstretched forearm 
and with great and awesome acts, like all that the Lord, 
your God, did for you in Egypt in front of your eyes?"

"And with signs" is the staff, as it is stated (Ex. 4:17); 
"And this staff you shall take in your hand, with it you 
will preform signs."

"And with wonders" refers to the blood, as it is stated 
(Joel 3:3); "And I will place my wonders in the skies and 
in the earth.

At "blood and fire and pillars of smoke" and the ten 
plagues and "detsach," "adash" and "be'achav," 
one should pour out a little wine from the cup.
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ָּדם ָוֵאש ְוִתיְמרֹות 
ָעָשן.

ָדָבר ַאֵחר: ְּבָיד ֲחָזָקה ְׁשַּתִים, ּוִבְזרַֹע 
ְנטּוָיה ְׁשַּתִים, ּוְבמָֹרא ָגדֹל – ְׁשַּתִים, 

ּוְבֹאתֹות – ְׁשַּתִים, ּוְבמְֹפִתים – ְׁשַּתִים.
ֵאּלּו ֶעֶׂשר ַמּכֹות ֶׁשֵהִביא ַהָקדֹוׁש ָּברּוְך הּוא ַעל־

ַהִּמְצִרים ְּבִמְצַרִים, ְוֵאלּו ֵהן:

ָּדם     ְצַפְרֵּדַע
ִכִנים    ָערֹוב    
ֶּדֶבר    ְשִחין    

ָבָרד    ַאְרֶבה
חֶשְך   ַמַכת ְבכֹורֹות

Blood and fire and pillars 
of smoke.
Another [explanation]: "With a strong hand" 
[corresponds to] two [plagues]; "and with an 
outstretched forearm" [corresponds to] two 
[plagues]; "and with great awe" [corresponds to] 
two [plagues]; "and with signs" [corresponds to] two 
[plagues]; "and with wonders" [corresponds to] two 
[plagues].

These are [the] ten plagues that the Holy One, 
blessed be He, brought on the Egyptians in Egypt 
and they are:

Blood         Frogs 
Lice           Wild Animals 
Pestilence        Boils 
Hail                  Locusts 
Darkness 
Slaying of the Firstborn

Detzach    Adash   Be'achav

By Yitzchok Iglicki
Why did Reb Yehuda find it necessary to make a mnemonic Detzach, Adash Be'achav?

If you look in Tehillim Psalm 105, Dovid Hamelech lists the plagues there in a completely 
different order than is listed in the Torah. So, perhaps Reb Yehuda found it necessary 
to tell us that the correct order is the way that its quoted in the Torah. Otherwise, we 
may make a mistake about the order. Rashi himself has a general rule that there is no 
chronological order to the Torah. So, Reb Yehuda is giving us the correct order.

The Avudraham give another answer. We know that Moshe was told to take his staff with 
him when bringing the plagues upon the Egyptians. There is a tradition that on the staff 
was written Dezach Adash Be'achav. According to this, Reb Yehada is telling us that it’s 
not an acronym but actually a sign that the plagues were brought by the letters on the 
staff.

The Vilna Gaon takes it one step further. He suggests that it is actually an argument 
among Tanaim whether the whole ten plagues were spelled out on the staff  or the 
mnemonic. Reb Yehuda is telling us it’s only the acronym. We can take it a little further; 
We know that this staff actually previously belonged to Ya'akov Avinu, and some suggest 
that Reb Yehuda is a reincarnation of Ya'akov. So he’s telling us this was his staff and the 
mnemonic was on it. 
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ַרִּבי ְיהּוָדה ָהָיה נֹוֵתן ָּבֶהם ִסָּמִנים:

ְּדַצ”ְך ַעַד”ש ְבַאַח”ב.
ַרִבי יֹוֵסי ַהְגִליִלי אֹוֵמר: ִמַּנִין ַאָּתה אֹוֵמר ֶׁשָּלקּו 

ַהִּמְצִרים ְּבִמְצַרִים ֶעֶׂשר ַמּכֹות ְוַעל ַהָּים ָלקּו 
ֲחִמִּׁשים ַמּכֹות? ְּבִמְצַרִים ַמה הּוא אֹוֵמר? ַוּיֹאְמרּו 

ַהַחְרֻטִּמם ֶאל ַּפְרֹעה: ֶאְצַּבע ֱאֹלִהים ִהוא, ְוַעל 
ַהָּים ָמה הּוא אֹוֵמר? ַוַּיְרא ִיְׂשָרֵאל ֶאת־ַהָּיד 

ַהְגדָֹלה ֲאֶׁשר ָעָׂשה ה’ ְּבִמְצַרִים, ַוִּייְראּו ָהָעם 
ֶאת־ה’, ַוַּיֲאִמינּו ַּביי ּוְבמֶׁשה ַעְבדֹו. ַּכָמה ָלקּו 

ְבֶאְצַּבע? ֶעֶׂשר ַמּכֹות. ֱאמֹור ֵמַעָּתה: ְּבִמְצַרים 
ָלקּו ֶעֶׂשר ַמּכֹות ְוַעל ַהָּים ָלקּו ֲחִמִּׁשים ַמּכֹות.

ַרִבי ֱאִליֶעֲזר אֹוֵמר: ִמַּנִין ֶׁשָּכל־ַמָּכה ּוַמָּכה ֶׁשֵהִביא 
ַהָקדֹוׁש ָּברּוְך הּוא ַעל ַהִּמְצִרים ְּבִמְצַרִים ָהְיָתה 

ֶׁשל ַאְרַּבע ַמּכֹות? ֶׁשֶּנֱאַמר: ְיַׁשַּלח־ָּבם ֲחרֹון ַאּפֹו, 
ֶעְבָרה ָוַזַעם ְוָצָרה, ִמְׁשַלַחת ַמְלֲאֵכי ָרִעים. ֶעְבָרה 
– ַאַחת, ָוַזַעם – ְׁשַּתִים, ְוָצָרה – ָׁשלׁש, ִמְׁשַלַחת 

ַמְלֲאֵכי ָרִעים – ַאְרַּבע. ֱאמֹור ֵמַעָּתה: ְּבִמְצַרִים 
ָלקּו ַאְרָּבִעים ַמּכֹות ְוַעל ַהָּים ָלקּו ָמאַתִים ַמּכֹות.

ַרִבי ֲעִקיָבא אֹוֵמר: ִמַּנִין ֶׁשָּכל־ַמָּכה ּוַמָּכה ֶשֵהִביא 
ַהָקדֹוׁש ָּברּוְך הּוא ַעל ַהִּמְצִרים ְּבִמְצַרִים ָהְיָתה 

ַׁשַּלח־ָּבם ֲחרֹון ַאּפֹו,  ֶׁשל ָחֵמׁש ַמּכֹות? ֶׁשֶּנֱאַמר: ְיִ
ֶעְבָרה ָוַזַעם ְוַצָרה, ִמְׁשַלַחת ַמְלֲאֵכי ָרִעים. ֲחרֹון 

ַאּפֹו – ַאַחת, ֶעְבָרה – ְׁשָּתִים, ָוַזַעם – ָׁשלֹוׁש, 
ְוָצָרה – ַאְרַּבע, ִמְׁשַלַחת ַמְלֲאֵכי ָרִעים – ָחֵמׁש. 
ֱאמֹור ֵמַעָּתה: ְּבִמְצַרִים ָלקּו ֲחִמִּׁשים ַמּכות ְוַעל 

ַהָּים ָלקּו ֲחִמִּׁשים ּוָמאַתִים ַמּכֹות.

Rabbi Yehuda was accustomed to giving [them] mnemonics: 

Detzach,  Adash, Be'achav.

Rabbi Yose Hagelili says, "From where can you derive 
that the Egyptians were struck with ten plagues in Egypt 
and with fifty plagues at the Sea? In Egypt, it states 'Then 
the magicians said unto Pharaoh: ‘This is the finger of 
God' (Ex. 8:15). And at the Sea, it states 'And Israel saw 
the Lord's great hand that he used upon the Egyptians, 
and the people feared the Lord; and they believed in the 
Lord, and in Moshe, His servant' (Ex. 14:31). How many 
were they struck with with the finger? Ten plagues. You 
can say from here that in Egypt, they were struck with 
ten plagues and at the Sea, with fifty plagues."

Rabbi Eliezer says, "From where can you derive 
that every plague that the Holy One, blessed be He, 
brought upon the Egyptians in Egypt was composed of 
four plagues? As it is stated (Ps. 78:49): 'He sent upon 
them the fierceness of His anger, wrath, and fury, and 
trouble, a sending of messengers of evil.' 'Wrath' is one; 
'and fury' is two; 'and trouble' is three; 'a sending of 
messengers of evil' is four. You can say from here that 
in Egypt, they were struck with forty plagues and at the 
Sea with two hundred plagues."

Rabbi Akiva says, "From where can you derive that 
every plague that the Holy One, blessed be He, brought 
upon the Egyptians in Egypt was composed of five 
plagues? As it is stated (Ps. 78:49): 'He sent upon them 
the fierceness of His anger, wrath, and fury, and trouble, 
a sending of messengers of evil.' 'The fierceness of His 
anger' is one; 'wrath' is two; 'and fury' is three; 'and 
trouble' is four; 'a sending of messengers of evil' is five. 
You can say from here that in Egypt, they were struck 
with fifty plagues and at the Sea with two hundred and 
fifty plagues."

Falling into the Sea

By Leora Bennet
When the Torah describes the story of the sea splitting for Bnei Yisroel on their way out 
of Egypt, the pesukim say (Shmos 14:26-27):

וישובו המים על מצרים על רכבו ועל פרשיו…וינער ה' את מצרים בתוך הים.
"And the waters will come back over Egypt, over its chariots and its horsemen... And God 
spilled Egypt into the sea.”
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Kriyat Yam Suf
- by Devorah Levine

There seems to be a contradiction in the description of what God told Moshe will happen 
and what actually happened by the drowning of the Egyptians in the Yam Suf. God told 
Moshe that the water would crash down onto the Egyptians from above, but then the 
Torah says that God spilled the Egyptians into the sea. Rav Hirsch comments on the word 
 which means to shake נער and explains that the meaning of this word comes from וינער
off or empty out. He says that as mentioned in many pesukim, פרעה’s army was mainly 
riding on chariots, and the water lifted up those chariots, and flipped them over so that 
the Egyptians were poured out into the sea. He explains that the casting out of the people 
into the sea is the meaning of the comparison of their drowning to stone or lead sinking 
in water. Because they were so struck with fear that they could not even attempt to save 
themselves by swimming, they sank like stones and lead. The seeming contradiction is 
solved: they were first spilled into the sea, and then afterwards covered by the crashing 
waves. 
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ועל הים לקו חמישים מכות
By Abbe Dienstag
In an essay appearing in the ספר מנחת אשר, פרשת כי תבוא, entitled רצון התורה, Rav Asher Weiss 
quotes Rabbeinu Nissim Gaon of Kairouan  (990-1062), who posits, ״כל מצות שהם תלויים בסברא 
 .ובאובנתא דליבא כבר הכל מתחייבים בהם מן היום אשר ברא אלוקים אדם על הארץ עליו ועל זרעו אחריו לדורי דורות.״
“All commandments that are dependent on reasoning and the understanding of the heart, were 
incumbent on mankind from the day that G-d created man on the earth, for all generations.”  
This is to say that, according to Rabbeinu Nissim Gaon, man is capable of intuiting the 
fundamental principles on which the moral order of the world is grounded.   Rav Weiss 
takes issue with this, at least insofar as the Children of Israel are concerned, and maintains 
that we are able to ascertain divine principles only through the words of Torah, be it the 
written law or the words of Chazal.  With all due respect to Rav Weiss, however, one can 
take issue with his position.  All mankind has within them a צלם אלוקים, which can very well 
be indicative of men—all men—being created with a G-d-given, internal moral compass.

Just before the song of דיינו, the author of the Haggadah inserts a three-way dispute 
among R’ Yossi, R’ Eliezer and R’ Akiva as to the quantum of afflictions suffered by the 
Egyptians in Egypt itself and at the sea.  Is it 10 +50; or 40 +200; or 50 +250?  Rav Yosef 
Zvi Rimon observes in his Haggadah Be’er Miriam that the passage containing this 
dispute does not appear in the Sifri, from which the preceding portion of the Haggadah 
regarding the 10 plagues is taken.  Its source is in Medrash Rabbah (Shemot 23:9) and 
Medrash Tehilim (78).  The passage is not contained in the text of the Haggadah of 
the Rambam or in a variety of other early sources.  It does occur in the Haggadah of 
R’ Amram Gaon, and of course in the standard text in use today, but for what reason?   
There is the well-known aphorism of the Gr”a, based on the passage of כל המחלה אשר שמתי 
 I will put none of the the diseases upon you which I have brought—במצריים לא אשים עליך
upon the Egyptians (Shemot 15:26)—that the more afflictions visited on the Egyptians, 
the less will be the suffering of Israel.  Otherwise, however, there does not appear to be a 
logical explanation, and certainly not a compelling explanation, for the inclusion in the 
Haggadah of the disputed numerosity of the Egyptian plagues.

In a dated but still classic essay by that name, Joel Feinberg (1926-2004) discusses what he 
calls “The Expressive Function of Punishment” (in Joel Feinberg, Doing and Deserving 95-
118 (1970)).  By this he means that punishment functions more than simply as a specific 
or general deterrent.  It also expresses the values of society.  He lists the modalities of 
such expression as (i) authoritative disavowal of the conduct of the criminal; (ii) symbolic 
non-acquiescence in the motivation of the criminal; (iii) vindication of the law; and (iv) 
absolution of others who might otherwise have been implicated in the crime.  Retributive 
justice is not vengeance. It is a statement of moral order.

A universal moral order in which the good is rewarded and evil is punished would seem 
to be a basic Jewish tenet.  The eleventh Maimonidean principle of faith, as commonly 
cited, would seem to embody this concept.  In fact, the text of the principle as it appears 
in the Rambam’s commentary on the Mishna of Sanhedrin, Perek Chelek, limits reward 
and punishment to observance of the Torah’s commandments, so that it would seem to 
have no application to non-Jews.  Also, as Marc Shapiro argues in The Limits of Orthodox 
Theology (2003), the Rambam’s concepts of reward and punishment are very different 
than the common conceptions of “good things should happen to good people, and bad 
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things should happen to bad people.”  The Rambam in this regard may for once, however, 
be an outlier, at least as far as the vast majority of the Jewish people is concerned.

The principle of שכר מצוה בהאי עלמא ליכא, there is no reward for the performance of mitzvot in 
this world, found in קידושין לט:ס, is seemingly compelled by so much of what we see around 
us.  There is nonetheless a widespread understanding—or at least a yearning—that good 
should be rewarded and evil should be punished, both in Israel and among the nations.   
Whether this understanding falls into one of Feinberg’s philosophical categories of 
expression or is simply a muted, unarticulated primal sense of right and wrong that 
inheres in the צלם אלוקים, it is undeniably prevalent.  The Rambam might regard this as 
a simplistic perception of the masses, but if we are to accept the position of Rabbeinu 
Nissim Gaon—the existence of an innate moral sense common to all mankind based 
upon צלם אלוקים—there must be something to it.

There are two ways in which justice in this world falls short.  Only a fraction of wrong-
doing is actually punished, a quantitative failing.  And the punishments that we can mete 
out are often woefully inadequate compared with the crime, a qualitative shortcoming.  
The Holocaust is a poignant illustration of these failings.  Only the smallest number of the 
perpetrators were brought to justice.  And any possible punishment that was, and indeed 
could be, meted out by an earthly court could not possibly be commensurate with the 
magnitude of the Nazi evil.  Gideon Hausner (1515-1900) was the State’s chief prosecutor 
at the Eichmann trial and the author of Justice in Jerusalem (1966), a full-length memoir of 
his experiences in and around the trial.  Some 40 years ago, in a lecture at the Columbia Law 
School, he conceded the obvious point that no punishment that could have been handed 
down against Eichmann could begin to do justice to the enormity of his crimes.  Clearly, the 
trial and its verdict served only an expressive function, as Feinberg would have it.

The attempts of the Rabbis of the Medrash to amplify the punishments of the Egyptians 
at the sea can be seen as a counterpoint to the limitations of earthly justice.  Somehow 
the Israelites at the sea may have appreciated that this was one instance in which 
justice was fully done both qualitatively—symbolized by the statement that each plague 
was actually a superposition of multiply nuanced punishments—and quantitatively—
symbolized by the five-fold multiplicative factor that substantially increased the plagues 
at the sea.  (These increased punishments were not limited to the goings-on at the sea, 
however.  The Egyptians on the home front were similarly punished at this time.  See, in 
this regard, Rashi 14: 25, s.v. בארץ מצרים.  שכשם שאלו לוקים על הים כך לוקים אותם שנשא־ — םבמצרי
 How this perception was accomplished, we cannot even  (.מכילתא quoting the ,רו במצרים
hazard a guess.  But if the Children of Israel realized such a perception, it would have 
been an amazingly clear manifestation of the divine conduct of the world, perhaps even 
greater than the splitting of the sea itself.

Each day we recite the שירת הים, the אז ישיר of Moshe and the Israelites at the sea, but for 
what purpose?  Perhaps it could be this.  We too yearn for clarity of moral order in the 
world.  The knowledge that שכר מצוה בהאי עלמא ליכא, although it may be a truism, falls 
short of what we truly want to perceive.  So, in reciting the אז ישיר, we are asking הקב״ה to 
recreate for us the sense of justice that our forefathers experienced in the aftermath of 
the Exodus.  Rabbi Yissocher Frand in his Haggadah (2018) offers this comment on the 
passage ויאמינו בה׳ ובמשה עבדו—They believed in G-d and His servant Moshe (Shemot 14:31).  
Rabbi Frand suggests that the sense of justice, reflected in the gradations of suffering 
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Dayeinu

By Steven Rocklin
Dayeinu begins with:

Had He (i.e. G-d) brought us 
out of Egypt, 
but not executed judgments 
against the Egyptians, it 
would have been sufficient.

Had He executed 
judgements against them,
but not upon their G-ds, it 
would have been sufficient.

… fast forward to
Had He brought us to 
Mount Sinai,
but not given us the Torah, it 
would have been sufficient.

Whoa, full stop! What card carrying orthodox Jew would say, “If He had not given us the 
Torah, it would have been sufficient?”

Many explanations are given for this puzzling statement. But if we change our view point, 
the statement becomes perfectly clear exactly as it’s written; no explanation is necessary, 
and, we can change our viewpoint with the following true story:

My father-in-law was nineteen years old when the German soldiers came to his 
hometown in Czechoslovakia. He fled to the forests where he met up with, and joined the 
underground, the Partisans. They slept outside, in the forest, on the ground, in the winter. 
For a blanket they covered themselves with snow. Often times they had little or nothing to 
eat. The Russians air dropped guns and explosives, but never any food. And of course they 
fought the Germans. 

His group of partisans totalled about 80 men. Including my father-in-law, four of them 
were Jewish. They had to hide their Jewishness because as much as the Russians hated 
the Germans they didn’t care too much for the Jews either. By the end of the war the 
eighty partisans were reduced to forty. Of the four Jews, one was killed, one lost both 
his legs, one was seriously wounded, and my father-in-law, although their some close 
calls, managed to make it to the end of the war without physical injury. However, he had 
brothers, parents, grandparents, aunts, uncles, and cousins. About 85 people in all, who 
were all murdered by the Nazis. My father-in-law was the only survivor. 

Now, imagine you can hear my father-in-law say:

If I can just make it through 
to the end of the war, but 
not get married, it will be 
enough, it will be sufficient.

If I can get married, but not 
leave this country, it will be 
enough, it will be sufficient.
If I can get married and 

leave this country, but not 
have children, it will be 
enough, it will be sufficient.
…and on and on.

When viewed in this way, the words of Dayeinu make perfect sense exactly the way they 
are written. No explanation is necessary. Dayeinu is a sad song. Not a happy one. Singing 
it to a lively upbeat tune (as is common nowadays) is very misleading. 

experienced by the Egyptian chariotry as they drowned at the sea (see Rashi, Shemot 15:5, 
s.v. — כמו אבן הרשעים כקש, הולכים ומטרפין עולין ויורדין. בינונים כאבן. והכשרים כעופרת שנחו מיד, quoting the 
 is what immeasurably enhanced the belief of the people over what they had already ,(מכילתא
achieved in Egypt following the ten plagues.  

Would it not be a wondrous world in which we too could see such finely graded justice, 
with fitting punishments to all who commit evil?  Give us that, we say to the רבש״ע, and we 
too might reach the level of emunah achieved by our forefathers at the sea.
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ַכָמה ַמֲעלֹות טֹובֹות ַלָמקֹום ָעֵלינּו!

 ַּדֵּינּו.
ִאּלּו הֹוִציָאנּו ִמִמְצַרִים ְולֹא 

ָעָׂשה ָבֶהם ְׁשָפִטים,

 ַּדֵּינּו.
ִאּלּו ָעָׂשה ָבֶהם ְׁשָפִטים, ְולֹא 

ָעָׂשה ֵבאֹלֵהיֶהם, 

 ַּדֵּינּו.
ִאּלּו ָעָׂשה ֵבאֹלֵהיֶהם, ְולֹא ָהַרג 

ֶאת־ְּבכֹוֵריֶהם,

 ַּדֵּינּו.
ִאּלּו ָהַרג ֶאת־ְּבכֹוֵריֶהם ְולֹא ָנַתן 

ָלנּו ֶאת־ָממֹוָנם,

 ַּדֵּינּו.
ִאּלּו ָנַתן ָלנּו ֶאת־ָממֹוָנם ְולֹא 

ָקַרע ָלנּו ֶאת־ַהָּים, 

 ַּדֵּינּו.
ִאּלּו ָקַרע ָלנּו ֶאת־ַהָּים ְולֹא 

ֶהֱעִביָרנּו ְּבתֹוכֹו ֶּבָחָרָבה, 

 ַּדֵּינּו.
ִאּלּו ֶהֱעִביָרנּו ְּבתֹוכֹו ֶּבָחָרָבה 

ְולֹא ִׁשַקע ָצֵרנּו ְּבתֹוכֹו,

 ַּדֵּינּו.
ִאּלּו ִׁשַקע ָצֵרנּו ְּבתֹוכֹו ְולֹא ִסֵּפק 

ָצְרֵּכנּו ַּבִמְדָּבר ַאְרָּבִעים ָׁשָנה,

 ַּדֵּינּו.

ִאּלּו ִסֵּפק ָצְרֵּכנּו ְּבִמְדָּבר 
ַאְרָּבִעים ָׁשָנה ְולֹא ֶהֱאִכיָלנּו 

ֶאת־ַהָּמן,

 ַּדֵּינּו.
ִאּלּו ֶהֱאִכיָלנּו ֶאת־ַהָּמן ְולֹא ָנַתן 

ָלנּו ֶאת־ַהַׁשָּבת, 

 ַּדֵּינּו.
ִאּלּו ָנַתן ָלנּו ֶאת־ַהַׁשָּבת, ְולֹא 

ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, 

 ַּדֵּינּו.
ִאּלּו ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ְולא 

ַנַתן ָלנּו ֶאת־ַהּתֹוָרה,

 ַּדֵּינּו.
ִאּלּו ַנַתן ָלנּו ֶאת־ַהּתֹוָרה ְולֹא 

ִהְכִניָסנּו ְלֶאֶרץ ִיְׂשָרֵאל, 

 ַּדֵּינּו.
ִאּלּו ִהְכִניָסנּו ְלֶאֶרץ ִיְׂשָרֵאל ְולֹא 

ָבָנה ָלנּו ֶאת־ֵּבית ַהְּבִחיָרה,

ַעל ַאַחת, ַּכָמה ְוַּכָמה, טֹוָבה ְכפּוָלה 
ּוְמֻכֶּפֶלת ַלָּמקֹום ָעֵלינּו: ֶׁשהֹוִציָאנּו 

ִמִּמְצַרִים, ְוָעָׂשה ָבֶהם ְׁשָפִטים, ְוָעָׂשה 
ֵבאֹלֵהיֶהם, ְוָהַרג ֶאת־ְּבכֹוֵריֶהם, ְוָנַתן ָלנּו 

ֶאת־ָממֹוָנם, ְוָקַרע ָלנּו ֶאת־ַהָּים, ְוֶהֱעִביָרנּו 
ְּבתֹוכֹו ֶּבָחָרָבה, ְוִׁשַקע ָצֵרנּו ְּבתֹוכֹו, ְוִסֵּפק 

How many degrees of good did the Place  
[of all bestow] upon us!

If He had taken us out of Egypt and not made judgements  
on them; 

it would have been enough for us.
If He had made judgments on them and had not made 

[them] on their gods; 
it would have been enough for us.

If He had made [them] on their gods and had not  
killed their firstborn; 

it would have been enough for us.
If He had killed their firstborn and had not given us  

their money; 
it would have been enough for us.

If He had given us their money and had not split the Sea for us; 
it would have been enough for us.

If He had split the Sea for us and had not taken us through it 
on dry land; 

it would have been enough for us.
If He had taken us through it on dry land and had not 

drowned our enemies; 
it would have been enough for us.

If He had drowned our enemies and had not supplied our 
needs in the wilderness for forty years; 

it would have been enough for us.
If He had supplied our needs in the wilderness for forty years 

and had not fed us the manna; 
it would have been enough for us.

If He had fed us the manna and had not given us  
the Shabbat; 

it would have been enough for us.
If He had given us the Shabbat and had not brought us close 

to Mount Sinai; 
it would have been enough for us.

If He had brought us close to Mount Sinai and had not given 
us the Torah;

it would have been enough for us.
If He had given us the Torah and had not brought us into the 

land of Israel; 
it would have been enough for us.

If He had brought us into the land of Israel and had not built 
us the Temple;

it would have been enough for us.

How much more so is the good that is doubled and 
quadrupled that the Place [of all bestowed] upon us [enough 
for us]; since He took us out of Egypt, and made judgments 
with them, and made [them] with their gods, and killed their 
firstborn, and gave us their money, and split the sea for us, 
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ָצְרֵּכנּו ַּבִמְדָּבר ַאְרָּבִעים ָׁשָנה, ְוֶהֱאִכיָלנּו ֶאת־ַהָּמן, 
ְוָנַתן ָלנּו ֶאת־ַהַּׁשָּבת, ְוֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ְוַנָתן 
ָלנּו ֶאת־ַהּתֹוָרה, ְוִהְכִניָסנּו ְלֶאֶרץ ִיְׂשָרֵאל, ּוָבָנה 

ָלנּו ֶאת־ֵּבית ַהְּבִחיָרה ְלַכֵּפר ַעל־ָּכל־ֲעֹונֹוֵתינּו.

ַרָבן ַגְמִליֵאל ָהָיה אֹוֵמר: ָכל ֶשלֹא ָאַמר 
ְשלָשה ְּדָבִרים ֵאלּו ַבֶפַסח, לא ָיָצא ְיֵדי 

חֹוָבתֹו, ְוֵאלּו ֵהן: ֶפַסח, ַמָּצה, ּוָמרֹור.

ֶׁשָהיּו ֲאבֹוֵתינּו אֹוְכִלים ִּבְזַמן פסח 
ֶׁשֵּבית ַהִּמְקָּדׁש ָהָיה ַקָּים, ַעל 
ׁשּום ָמה? ַעל ׁשּום ֶׁשָּפַסח ַהָקדֹוׁש ָּברּוְך הּוא ַעל 

ָּבֵּתי ֲאבֹוֵתינּו ְּבִמְצַרִים, ֶׁשֶּנֱאַמר: ַוֲאַמְרֶּתם ֶזַבח 
ֶּפַסח הּוא ַליי, ֲאֶׁשר ָּפַסח ַעל ָּבֵּתי ְבֵני ִיְׂשָרֵאל 
ְּבִמְצַרִים ְּבָנְגּפֹו ֶאת־ִמְצַרִים, ְוֶאת־ָּבֵּתינּו ִהִּציל 

ַוִּיֹקד ָהָעם ַוִּיְׁשַּתחוּו.

and brought us through it on dry land, and pushed down 
our enemies in [the sea], and supplied our needs in the 
wilderness for forty years, and fed us the manna, and gave 
us the Shabbat, and brought us close to Mount Sinai, and 
gave us the Torah, and brought us into the land of Israel 
and built us the the Temple to atone upon all of our sins.

Rabban Gamliel was accustomed to say, Anyone 
who has not said these three things on Pesach has 
not fulfilled his obligation, and these are the Pesach 
sacrifice, matza and marror.

The Pesach sacrifice that our ancestors were accustomed 
to eating when the Temple existed, for the sake of what 
was it? To commemorate that the Holy One, blessed be 
He, passed over the homes of our ancestors in Egypt, 
as it is stated (Ex. 12:27); "And you shall say: 'It is the 
Pesach sacrifice to the Lord, for that He passed over the 
homes of the Children of Israel in Egypt, when He smote 
the Egyptians, and our homes he saved.’ And the people 
bowed the head and bowed."

Rabban Gamliel and Pesach, Matza, and Marror 

By David Levy
Rabban Gamliel notes each person whether alone at a Seder or not, must explain the 
Pesach, matza and marror. Why in this order? What do these three symbolic foods mean 
and cause us ultimately to do?  

3. Marror: Bitterness, the bitter herb causes us to visceraly feel and remember the 
physical degradation of slavery. It is the first step to becoming spiritually free. The root of 
the word is found in Shemot 1:14 ,ַוְיָמְררּו ֶאת-ַחֵּייֶהם ַּבֲעֹבָדה ָקָׁשה, ְּבֹחֶמר ּוִבְלֵבִנים, ּוְבָכל-ֲעֹבָדה, ַּבָשֶדה--ֵאת 
 ָּכל-ֲעֹבָדָתם, ֲאֶׁשר-ָעְבדּו ָבֶהם, ְּבָפֶרְך

2. Matza: Humility = solution= flat bread poor bread; the Maharal notes that chametz 
nature is inertia while matza requires baking it or action. Thus matza moves beyond the 
awareness of marror or bitterness to action or praxis to change oneself for the better, 
illustrated by the Musar tradition. It is only from a perspective of humility that one can 
change for the better. Matza is not puffed up with leaven and represents this  
necessary humility.  

1. Pesach: This korban was communal for no matter how much one can tolerate to eat 
delicious sacrifices the korban Pesach by law cannot be eaten alone. It must not be left 
over and it must be eaten in community before midnight. The Pesach offering teaches 
“one cannot do it alone.” Only Hashem is self sufficient [אין עוד מלבדו," There is none but 
God,] as well as not finite, not ignorant, and not a body as per the Rambam. The korban 
Pesach cannot be brought by an individual only as a group. It is a call to join up with 
other fellow Jews. It is a call to connect to each other. As Shlomo notes in Mishlei, “Two 
are better than one for if one falls the other can pick him up.”
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אוחז המצה בידו ומראה אותה למסובין:

זֹו ֶׁשָאנֹו אֹוְכִלים, ַעל ׁשּום ַמה? מצה 
ַעל ׁשּום ֶׁשּלֹא ִהְסִּפיק 
ְּבֵצָקם ֶׁשל ֲאבֹוֵתינּו ְלַהֲחִמיץ ַעד ֶׁשִּנְגָלה 

ֲעֵליֶהם ֶמֶלְך ַמְלֵכי ַהְּמָלִכים, ַהָקדֹוׁש ָּברּוְך 
הּוא, ּוְגָאָלם, ֶׁשֶּנֱאַמר: ַוּיֹאפּו ֶאת־ַהָּבֵצק 

ֲאֶׁשר הֹוִציאּו ִמִּמְצַרִים ֻעֹגת ַמּצֹּות, ִּכי 
לֹא ָחֵמץ, ִּכי ֹגְרׁשּו ִמִּמְצַרִים ְולֹא ָיְכלּו 

ְלִהְתַמְהֵמַּה, ְוַגם ֵצָדה לֹא ָעׂשּו ָלֶהם.

אוחז המרור בידו ומראה אותו למסובין:

ֶזה ֶׁשָאנּו אֹוְכִלים, מרור 
ַעל ׁשּום ַמה? ַעל 

ׁשּום ֶׁשֵּמְררּו ַהִּמְצִרים ֶאת־ַחֵּיי ֲאבֹוֵתינּו 
ְּבִמְצַרִים, ֶׁשֶּנֱאַמר: ַוְיָמְררּו ֶאת ַחֵּייהם 

ַּבֲעֹבָדה ָקָשה, ְּבֹחֶמר ּוִבְלֵבִנים ּוְבָכל־ֲעֹבָדה 
ַּבָשֶדה ֶאת ָּכל ֲעֹבָדָתם ֲאֶׁשר ָעְבדּו ָבֶהם ְּבָפֶרְך.

ְּבָכל־ּדֹור ָודֹור ַחָּיב ָאָדם ִלְראֹות ֶאת־ַעְצמֹו ְּכִאּלּו 
הּוא ָיָצא ִמִּמְצַרִים, ֶׁשֶּנֱאַמר: ְוִהַגְדָּת ְלִבְנָך ַּבּיֹום 

ַההּוא ֵלאמֹר, ַּבֲעבּור ֶזה ָעָׂשה ה’ ִלי ְּבֵצאִתי 
ִמִּמְצַרִים. לֹא ֶאת־ֲאבֹוֵתינּו ִּבְלָבד ָגַאל ַהָקדֹוׁש 

ָּברּוְך הּוא, ֶאָּלא ַאף אֹוָתנּו ָגַאל ִעָּמֶהם, ֶׁשֶּנֱאַמר: 
ְואֹוָתנּו הֹוִציא ִמָּׁשם, ְלַמַען ָהִביא אֹוָתנּו, ָלֶתת ָלנּו 

ֶאת־ָהָאֶרץ ֲאֶׁשר ִנָׁשַּבע ַלֲאֹבֵתינּו.

אוחז הכוס בידו ויכסה המצות ויאמר:

ְלִפיָכְך ֲאַנְחנּו ַחָּיִבים ְלהֹודֹות, ְלַהֵּלל, ְלַׁשֵּבַח, 
ְלָפֵאר, ְלרֹוֵמם, ְלַהֵּדר, ְלָבֵרְך, ְלַעֵּלה ּוְלַקֵּלס ְלִמי 

ֶׁשָעָׂשה ַלֲאבֹוֵתינּו ְוָלנּו ֶאת־ָּכל־ַהִנִסים ָהֵאּלּו: 
הֹוִציָאנּו ֵמַעְבדּות ְלֵחרּות ִמָּיגֹון ְלִׂשְמָחה, ּוֵמֵאֶבל 

ְליֹום טֹוב, ּוֵמֲאֵפָלה ְלאֹור ָגדֹול, ּוִמִּׁשְעּבּוד ִלְגֻאָּלה. 
ְוֹנאַמר ְלָפָניו ִׁשיָרה ֲחָדָׁשה: ַהְללּוָיּה.

ַהְללּוָיּה ַהְללּו ַעְבֵדי ה’, ַהְללּו ֶאת־ֵׁשם ה’. ְיִהי 
ֵׁשם ה’ ְמֹבָרְך ֵמַעָּתה ְוַעד עֹוָלם. ִמִּמְזַרח ֶׁשֶמׁש 

ַעד ְמבֹואֹו ְמֻהָּלל ֵׁשם ה’. ָרם ַעל־ָּכל־גֹוִים ה’, ַעל 
ַהָּׁשַמִים ְּכבֹודֹו. ִמי ַּכיי ֱאֹלֵהינּו ַהַּמְגִּביִהי ָלָׁשֶבת, 

ַהַּמְׁשִּפיִלי ִלְראֹות ַּבָּׁשַמִים ּוָבָאֶרץ? ְמִקיִמי ֵמָעָפר 

Hold the matza and show it to the others.

This matza that we are eating, for the sake of what? 
To commemorate that our ancestors' dough 
was not yet able to rise, before the King of 
kings, the Holy One, blessed be He, revealed 
Himself and redeemed them, as it is stated 
(Ex. 12:39); "And they baked the dough 
which they brought out of Egypt into matza 
cakes, since it did not rise; because they were 
expelled from Egypt, and could not tarry, 
neither had they made for themselves provisions."

Hold the marror and show it to the others.

This marror that we are eating, for 
the sake of what [is it]? For the sake 
[to commemorate] that the Egyptians 
embittered the lives of our ancestors in 
Egypt, as it is stated (Ex. 1:14); "And they 
made their lives bitter with hard service, in 
mortar and in brick, and in all manner of 
service in the field; in all their service, wherein they 
made them serve with back-breaking labor."

In each and every generation, a person is obligated 
to see himself as if he left Egypt, as it is stated (Ex. 
13:8); "For the sake of this, did the Lord do [this] 
for me in my going out of Egypt." Not only our 
ancestors did the Holy One, blessed be He, redeem, 
but rather also us [together] with them did He 
redeem, as it is stated (Deut. 6:23); "And He took us 
out from there, in order to bring us in, to give us the 
land which He swore unto our fathers."

Hold the cup, cover the matza and say:

Therefore we are obligated to thank, praise, laud, 
glorify, exalt, lavish, bless, raise high, and acclaim He 
who made all these miracles for our ancestors and 
for us: He brought us out from slavery to freedom, 
from sorrow to joy, from mourning to a festival, 
from darkness to great light, and from servitude to 
redemption. And let us say a new song before Him, 
Halleluyah!

Halleluyah! Praise, servants of the Lord, praise the 
name of the Lord. May the Name of the Lord be 
blessed forever. From the rising of the sun in the East 
to its setting, the name of the Lord is praised. Above 
all nations is the Lord, His honor is above the heavens. 
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ָּדל, ֵמַאְׁשֹּפת ָיִרים ֶאְביֹון, ְלהֹוִׁשיִבי ִעם־ְנִדיִבים, 
ִעם ְנִדיֵבי ַעּמֹו. מֹוִׁשיִבי ֲעֶקֶרת ַהַּבִית, ֵאם 

ַהָּבִנים ְׂשֵמָחה. ַהְללּוָיּה.

ְּבֵצאת ִיְׂשָרֵאל ִמִמְצַרִים, ֵּבית ַיֲעֹקב ֵמַעם ֹלֵעז, 
ָהְיָתה ְיהּוָדה ְלָקְדׁשֹו, ִיְׂשָרֵאל ַמְמְׁשלֹוָתיו. ַהָּים 

ָרָאה ַוַּיֹנס, ַהַּיְרֵּדן ִיֹסב ְלָאחֹור. ֶהָהִרים ָרְקדּו 
ְכֵאיִלים, ְגַבעֹות ִּכְבֵני צֹאן. ַמה ְּלָך ַהָּים ִּכי 

ָתנּוס, ַהַּיְרֵּדן – ִּתֹסב ְלָאחֹור, ֶהָהִרים – ִּתְרְקדּו 
ְכֵאיִלים, ְגַבעֹות ִּכְבֵני־צֹאן. ִמְּלְפֵני ָאדֹון חּוִלי 
ָאֶרץ, ִמְּלְפֵני ֱאלֹוַה ַיֲעֹקב. ַהֹהְפִכי ַהּצּור ֲאַגם־

ָמִים, ַחָּלִמיש ְלַמְעְינֹו־ָמִים.

מגביהים את הכוס עד גאל ישראל.

ָּברּוְך ַאָּתה ה’ ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶׁשר ְגָאָלנּו 
ְוָגַאל ֶאת־ֲאבֹוֵתינּו ִמִּמְצַרִים, ְוִהִגיָענּו ַהַּלְיָלה 

ַהֶּזה ֶלֱאָכל־ּבֹו ַמָּצה ּוָמרֹור. ֵּכן ה’ ֱאֹלֵהינּו ֵואֹלֵהי 
ֲאבֹוֵתינּו ַיִגיֵענּו ְלמֹוֲעִדים ְוִלְרָגִלים ֲאֵחִרים 

ַהָּבִאים ִלְקָראֵתנּו ְלָׁשלֹום, ְׂשֵמִחים ְּבִבְנַין ִעיֶרְך 
ְוָׂשִׂשים ַּבֲעבֹוָדֶתָך. ְוֹנאַכל ָׁשם ִמן ַהְּזָבִחים 
ּוִמן ַהְּפָסִחים )במוציא שבת: ִמן ַהְּפָסִחים 

ּוִמן ַהְּזָבִחים( ֲאֶׁשר ַיִגיַע ָּדָמם ַעל ִקיר ִמְזַּבֲחָך 
ְלָרצון, ְונֹוֶדה ְלָך ִׁשיר ָחָדש ַעל ְגֻאָּלֵתנּו 
ְוַעל ְּפדּות ַנְפֵׁשנּו. ָּברּוְך ַאָּתה ה’, ָגַאל 

ִיְׂשָרֵאל.

שותים את הכוס בהסבת שמאל.

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם 
ּבֹוֵרא ְּפִרי ַהָגֶפן.

Who is like the Lord, our God, Who sits on high; Who looks 
down upon the heavens and the earth? He brings up the poor 
out of the dirt; from the refuse piles, He raises the destitute. 
To seat him with the nobles, with the nobles of his people. He 
seats a barren woman in a home, a happy mother of children. 
Halleluyah! 

In going out of Egypt, the house of Ya'akov from a people 
of foreign speech. The Sea saw and fled, the Jordan turned 
to the rear. The mountains danced like rams, the hills like 
young sheep. What is happening to you, O Sea, that you are 
fleeing, O Jordan that you turn to the rear; O mountains 
that you dance like rams, O hills like young sheep? From 
before the Master, tremble O earth, from before the Lord of 
Ya'akov. He who turns the boulder into a pond of water, the 
flint into a spring of water. 

Raise the cup until "Redeemer of Israel."

Blessed are You, Lord our God, King of the universe, who 
redeemed us and our ancestors from Egypt, and brought 
us on this night to eat matza and marror; so too, Lord our 
God, and God of our ancestors, bring us to other appointed 
times and holidays that will come to greet us in peace, joyful 
in the building of Your city and happy in Your worship; 
that we shall eat there from the offerings and from the 
Pesach sacrifices, (on Saturday night:  from the Pesach 
sacrifices and from the offerings,) the blood of which shall 
reach the wall of Your altar for favor, and we shall thank 
You with a new song upon our redemption and upon 
the restoration of our souls. Blessed are you, Lord, 
redeemer of Israel.

Say the blessing and drink while  
reclining to the left.

Blessed are You, Lord our God, who creates  
the fruit of the vine.

The Process of Making Matza

By Yechiel Singer
Have you ever wondered how tons of מצה for you to eat on 
Pesach is made in just 18 minutes? Here are the steps of 
making מצה:

This is the water. We call it מים שלנו. It cannot mix with the 
flour until the actual baking process begins.

It is left overnight so it remains cool, because if it's warm, it 
will become חמץ in less than 18 minutes. The water is poured 

2
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Rachtza
נוטלים את הידים ומברכים:

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶׁשר 
ִקְּדָׁשנּו ְּבִמְצֹוָתיו ְוִצָּונּו ַעל ְנִטיַלת ָיַדִים.

יקח המצות בסדר שהניחן, הפרוסה בין שתי 
השלמות, יאחז שלשתן בידו ויברך “המוציא” 

בכוונה ַעל העליונה, ו”על אכילת ַמָּצה” 
בכוונה על הפרוסה. אחר כך יבצע כזית מן 

העליונה השלמה וכזית שני מן הפרוסה, 
ויטבלם במלח, ויאכל בהסה שני הזיתים:

ָברּוְך ַאָתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם 
ַהמֹוִציא ֶלֶחם ִמן ָהָאֶרץ.

ָברּוְך ַאָתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשר 
ִקְּדָשנּו ְבִמְצֹוָתיו ְוִצָּונּו ַעל ֲאִכיַלת ַמָּצה.

כל אחד מהמסִבים לוקח כזית מרור, ּמטִבלו ַבחרוסת, 
ּמנער החרוסת, מברך ואוכל בלי הסבה.

We wash the hands with a blessing.

Blessed are You, Lord our God, King of the Universe, 
who has sanctified us with His commandments and has 
commanded us on the washing of the hands.

Take out the matza with the broken one between 
the two whole ones; hold the three of them and bless 
"ha-motzi" with the intention to take from the top 
one and "on eating matza" with the intention of 
eating from the broken one. Afterwards, break 
off a kazayit from the top whole one and a second 
kazayit from the broken one, dip them into salt and 
eat both while reclining.

Blessed are You, Lord our God, King of the 
Universe, who brings bread from the ground.

Blessed are You, Lord our God, King of the 
Universe, who has sanctified us with His 
commandments and has commanded us on the 
eating of matza.

All present should take a kazayit of marror, dip into the charoset, 
shake off the charoset, make the blessing and eat without reclining.

Motzi Matza

into the flour. This is when the 18 minutes begin, hurry!

The dough is kneaded to mix the flour and water. It must 
be kneaded very quickly. After it is kneaded, the dough is 
worked and smoothened so it will be easy to tear apart a 
piece for the rolling step. Obviously, the dough must be flat, 
so each person takes a piece of the dough to roll it out until 
it's completely flat. Stick cleaners clean the sticks with dry 
towels.
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Pesach Sheini of 1943

By Shalom Huberfeld
It was Pesach of 1943. The Dzialocyzski family had been in hiding since Shemini Atzeres 
of 1942. Food was always tight, and they struggled to survive on the meager bits that 
the Polish family hiding them could spare. Often the family protecting them could 
not get food to them at all when the authorities were actively looking for hidden Jews. 
During those times, they hid in a “bunker” under a feeding trough in a barn, and would 
be forced to go for days without food.  Despite the circumstances, they wanted to do 
whatever they could to observe Pesach. 

But when exactly was Pesach? My grandfather, Avraham Dzialocyzski, did not have a 
calendar. Instead, he calculated the holidays by studying the moon and following the 
rules of the “At Bash” and “Lo Adu Berosh, Lo B’du Pesach” (these are calculations of which 
days of the week certain festivals could fall). He knew that these calculations were not 
exact, so they kept Pesach for about 10 days just to be sure. For the duration of Pesach, 
the Dzialocyzskis requested that the family protecting them provide them only eggs, 
milk, and potatoes. This meant they had even less to survive on, but my family felt they 
needed to do what they could to keep their Judaism alive. 

About a week after Pesach, my grandfather had a dream. His grandfather came to him 
and said “Avraham, you made a mistake. Pesach is next month.” It turned out that 1943 
was a leap year.  So the following month, they observed Pesach again. 

A Pesach of Resilience

By Ricky Adler
As the Pesach holiday of 1946 approached in the camp of Kok-Uzek in Karaganda, in what 
today is Kazakhstan, Bella Adler and her son Mark were still prisoners of the Soviets even 
though WWII was over The question of a Seder arose. As the teacher in the camp, the Jewish 
prisoners once again approached Bella, who was fluent in Russian and begged her to petition 
on their behalf to be able to take the flour used for their bread ration and bake matzot.

This was in contradiction to the law, as petitioning on behalf of a group was considered 
activity hostile to the Soviet Union as was unauthorized gathering of a group, punishable 
by death.

The camp commander, who was familiar with her accomplishments as a university 
educated woman, with skepticism asked, “Hamburgeita (Ms. Hamburg - her maiden 
name) you too believe in this nonsense?” When she affirmed, he shrugged and permitted 
them the use of the kitchen between 2-4pm for one day. For her efforts, Bella received the 
honour of baking the first matza that year.

On the first night of Pesach, with the windows in the school building covered, the 
participants recited the Haggadah of Novosibirsk 1942, by Yehuda Arye Wolgemuth 
which our family places beside our Haggadot each year. The wine was water coloured 
with beets which the prisoners had stolen from a field. Marror was deemed unnecessary, 
given the bitterness of their imprisonment.
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ָברּוְך ַאָתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, 
ֲאֶשר ִקְּדָשנּו ְבִמְצֹוָתיו ְוִצָּונּו ַעל ֲאִכיַלת 

ָמרֹור.

כל אחד מהמסבים לוקח כזית מן המצה הְשלישית 
עם כזית מרור, כורכים יחד, אוכלים בהסבה ובלי 

ברכה. לפני אכלו אומר.

ֵזֶכר ְלִמְקָּדש ְכִהֵלל. ֵכן ָעָשה ִהֵלל ִבְזַמן 
ֶשֵבית ַהִמְקָּדש ָהָיה ַקָּים:

ָהָיה כֹוֵרְך ַמָּצה ּוָמרֹור ְואֹוֵכל ְבַיַחד, 
ְלַקֵּים ַמה ֶשֶנֱאַמר: ַעל ַמּצֹות ּוְמרוִׂרים 

יֹאְכֻלהּו.

אוכלים ושותים.

Blessed are You, Lord our God, King of the 
Universe, who has sanctified us with His 
commandments and has commanded us on 
the eating of marror.

All present should take a kazayit from the third whole matza 
with a kazayit of marror, wrap them together and eat them 
while reclining and without saying a blessing. Before he eats 
it, he should say:

In memory of the Temple according to 
Hillel. This is what Hillel would do when the 
Temple existed:

He would wrap the matza and marror and 
eat them together, in order to fulfill what is 
stated, (Ex. 12:15): "You should eat it upon 
matzot and marrorim."

We eat and drink.

Mark, now five years old, having lived behind barbed wire since the age of five weeks 
pointed out to his mother that “Here we are like the slaves in Egypt. We are behind 
barbed wire and cannot leave.”

In September 1947, after 6 years, 2 months and 23 days of imprisonment Bella was 
released. She now had the chance to reunite with her husband and introduce him to his 
son for the first time.

Korech

Marror

Shulchan Orech
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Levine’s Favorite Pesach Recipes
These recipes come from our kitchen and from relatives around the 
world. Enjoy them as we get ready for Pesach! 

OVEN-ROASTED BRISKET
Ingredients: 
• 4-8 lb brisket
• Spice rub:
• 2 tsp. onion powder
• 2 tsp. garlic powder
• 1 tsp. paprika
• 2 Tbsp. Sugar
• ½ tsp. ground black pepper or ¼ tsp. 

cayenne pepper
• 1 tsp. salt

First, rub brisket with mixed spices.
Next, roast in a preheated oven at 400 F for 
15 minutes to sear then lower the oven to 
325 F and roast for remainder of cooking 
time 20-25 min. per lb.
Finally, slice and serve. 
This recipe also works really well reheated. 

MINUTE STEAK ROAST (POTTED)
Can use 4-6 lb minute steak, London broil or 
brisket for this recipe
Saute in a large pot or dutch oven 
• 3 tbsp olive oil 
• 4 leeks or 3 onions
• 2 heads of garlic
• Mushrooms optional
Add the meat  
• 1/3 -½  bottle of red wine
• 2 tsp thyme
• 2 tsp rosemary
• Salt and pepper to taste
Cover and bring to a boil then cook on low 
heat  3 ½- 4 ½ hours.

BAKED MEATBALLS 
Meat ball mixture:
• 2 lb pack of lean ground beef
• 1lb ground chicken
• 1 onion minced
• 5 cloves garlic minced
• 1 bunch fresh parsley
• 2 eggs 
• 2 Tbsp potato starch mixed into ½ c. 

water
• Salt and pepper to taste
Sauce:
• Duck sauce 
• Crushed pineapple
• 1 or 2 cans drained mandarin oranges 

Form meat into balls (5 rows of 7 or 8)
Pour sauce over them
Bake 1 ½ hours at 375.

BEST CHOCOLATE CHIP MANDELBROIT 
(GEBROKTS)
In one bowl cream, adding one egg at a time:
• 2 cups sugar
• 1 cup margarine
• 6 eggs
In the second bowl mix:
• 2 ¾ cups cake meal
• ¾ cups potato starch
• ½ tsp. salt
• 1 tsp. baking powder
• 1 cup chopped nuts

Combine the two mixtures
Add 16 oz. bag chocolate chips
Form into two loaves.
Bake at 350F for 50 minutes
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Cool and slice into mandelbroit slices
Toast slices until golden brown. 

NO CAKEMEAL CHOCOLATE CAKE
• 3 cups sugar
• 1 1/3 cups oil
• 9 eggs or 1 ½ doz. Egg whites
• 1 cup cocoa
• 1 1/3 cups potato starch
• 1 cup ground nuts (almond or walnut)

Blend sugar and oil, then add each ingredient 
in the order given.
Bake in a greased tube pan or a 9x13 rectangle 
pan at 350 F for 45 minutes to 1 hour. 

JOEY’S ZUCCHINI KUGEL
• 2 diced onions 
• 5 large zucchini shredded
• 3 large potatoes shredded
• 6 eggs
•  10 oz mushrooms sliced
• 1 Tbsp salt
• 1 tsp. each thyme and rosemary
• ½ cup potato starch mixed in water
• ½ cup oil (plus more for sautéing)

Sauté onion, zucchini and mushrooms. 
Mix all the vegetables.
Add beaten eggs, oil and spices. Mix potato 
starch in water until it is liquid, add to the 
mixture.
Bake in 2 9x13 pans at 375 F for 1 ½ hours. Or 
until brown.

AVOCADO SALAD
• 5 ripe avocados
• Fresh lemon juice  
• Salt 
• cayenne pepper
• 2 cloves minced fresh garlic

Slice avocados into cubes add spices and 
lemon juice.
Spread on Matza and enjoy!

SPINACH AND LEEK SOUP
• 4 leeks, (or onions if not available)
• 1 head of garlic, about 10 cloves chopped 
• 2-4 large potatoes peeled and sliced

•  1 large bag of spinach
• 6 cups vegetable broth
• 5 cups water
• Salt and pepper to taste
• Oil for sautéing leeks and garlic

Wash, slice and peel vegetables. Saute leeks 
and garlic. Add potatoes and boil ingredients 
on medium-low in a large pot. Add spinach 
when potatoes are soft. When everything is 
well cooked, use an immersion blender to 
puree soup.

BALSAMIC VINAIGRETTE
Transform leftover romaine lettuce from 
seders into a crisp and delicious salad.
Combine:
• 2 cans hearts of palm, drained
• Artichoke hearts or bottoms
• ½ cup balsamic vinegar
• 3 cloves garlic sliced
• 1/3 cup olive oil
• 2 tbsp. sugar
• 1 tsp. pepper 

Allow the dressing to settle refrigerated for 
at least 24 hours. Top romaine lettuce with 
dressing.

NANNY’S GEFILTE FISH (GEBROKTS)
• 5 lbs ground fish (carp, pike & whitefish)
• 3 eggs
• 2 ground onions
• Salt 
• ½ cup matza meal
• ½ cup water
• (I add ½ cup sugar)

Fillets of fish
Broth, (boil in a pot of water with fish bones 
for 2 hours)
• 2 onions
• 4 Carrots
• pepper 
• sugar 
• salt

Boil balls of fish and fillets of whitefish and 
carp, remove to another pan or Tupperware 
with slotted spoon and refrigerate.
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Tzafun

Barbara Schwartz's Fudgy Brownies
• 4 eggs
• 2 cups sugar
• 1 cup oil
• ½ teaspoon fine sea salt

• ¾ cup cocoa powder
• 1 cup potato starch
• 1 ¼ cup chocolate chips (1-8 ounce bag 

of California Gourmet chocolate chips)

Preheat oven to 350 degrees.
Line a 9x13 pan with parchment paper, keep edges of paper overhanging the sides so you can 
remove the brownies from the pan and cut easily).
In a large bowl, stir together the eggs, sugar and oil with a whisk.
In a medium bowl sift together the salt, cocoa powder and potato starch. 
Pour the dry mixture into the large bowl and stir well until well combined.
Add the chocolate chips and stir together.
Bake at 350 degrees for 30-45 minutes ( I bake 45 minutes) until toothpick comes out dry.
Cool 30 minutes. Cut into squares.

Barech

אחר גמר הסעודה לוקח כל אחד מהמסבים כזית 
מהמצה שהייתה צפונה לאפיקומן ואוכל ממנה 
כזית בהסבה. וצריך לאוכלה קודם חצות הלילה.

 לפני אכילת האפיקומן יאמר: 
ַבע. ֵזֶכר ְלָקְרָבן ֶפַסח ָהֶנֱאַכל ַעל ָהשוֹׁ

מוזגים כוס שליִשי ומָברכים ִברַכת המזון.

ִׁשיר ַהַּמֲעלֹות, ְּבשּוב ה’ ֶאת ִׁשיַבת ִצּיֹון ָהִיינּו 
ְּכֹחְלִמים. ָאז ִיָּמֵלא ְׂשחֹוק ִּפינּו ּוְלׁשֹוֵננּו ִרָּנה. 
ָאז יֹאְמרּו ַבגֹוִים: ִהְגִּדיל ה’ ַלֲעׂשֹות ִעם ֵאֶּלה. 
ִהְגִּדיל ה’ ַלֲעׂשֹות ִעָּמנּו, ָהִיינּו ְׂשֵמִחים. ׁשּוָבה 

ה’ ֶאת ְׁשִביֵתנּו ַּכֲאִפיִקים ַּבֶּנֶגב. ַהֹּזְרִעים 
ְּבִדְמָעה, ְּבִרָּנה ִיְקצֹרּו. ָהלֹוְך ֵיֵלְך ּוָבֹכה ֹנֵׂשא 

ֶמֶשְך ַהָּזַרע, ֹּבא ָיֹבא ְבִרָּנה ֹנֵׂשא ֲאֻלּמָֹתיו.

After the end of the meal, all those present take a kazayit from 
the matza, that was concealed for the afikoman, and eat it while 
reclining.

Before eating the afikoman, say:  
"In memory of the Pesach sacrifice that was 
eaten upon being satiated."

We pour the third cup and recite Grace

A Song of Ascents; When the Lord will bring back the 
captivity of Zion, we will be like dreamers. Then our 
mouth will be full of mirth and our tongue joyful melody; 
then they will say among the nations; "The Lord has done 
greatly with these." The Lord has done great things with 
us; we are happy. Lord, return our captivity like streams 
in the desert. Those that sow with tears will reap with 
joyful song. He who surely goes and cries, he carries the 
measure of seed, he will surely come in joyful song and 
carry his sheaves.(Ps. 126)
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שלשה ֶשאכלו כאחד חיבים לזמן והמזמן 
פותח:  ַרּבֹוַתי ְנָבֵרְך:  

 המסבים עונים:
 ְיִהי ֵׁשם ה’ ְמֹבָרְך ֵמַעָּתה ְוַעד עֹוָלם.

 ַהְמַזֵמן אוֵמר: 
ִּבְרׁשּות ָמָרָנן ְוַרָּבָנן ְוַרּבֹוַתי, ְנָבֵרְך ]ֱאֹלֵהינּו[ 

ֶׁשָאַכְלנּו ִמֶּׁשלֹו.
 המסבים עונים: 

ָּברּוְך ]ֱאֹלֵהינּו[ ֶׁשָאַכְלנּו ִמֶּׁשלֹו ּוְבטּובֹו ָחִיינּו
 המזמן חוזר ואומר: 

ָּברּוְך ]ֱאֹלֵהינּו[ ֶׁשָאַכְלנּו ִמֶּׁשלֹו ּוְבטּובֹו ָחִיינּו

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ַהָּזן ֶאת 
ָהעֹוָלם ֻּכּלֹו ְּבטּובֹו ְּבֵחן ְּבֶחֶסד ּוְבַרֲחִמים, הּוא 
נֹוֵתן ֶלֶחם ְלָכל ָּבָׂשר ִּכי ְלעֹוָלם ַחְסדֹו. ּוְבטּובֹו 

ַהָגדֹול ָּתִמיד לֹא ָחַסר ָלנּו, ְוַאל ֶיְחַסר ָלנּו ָמזֹון 
ְלעֹוָלם ָוֶעד. ַּבֲעבּור ְׁשמֹו ַהָגדֹול, ִּכי הּוא ֵאל 
ָזן ּוְמַפְרֵנס ַלֹּכל ּוֵמִטיב ַלֹּכל, ּוֵמִכין ָמזֹון ְלָכל 
ְּבִרּיֹוָתיו ֲאֶׁשר ָּבָרא. ָּברּוְך ַאָּתה ה’, ַהָּזן ֶאת 

ַהֹּכל.

נֹוֶדה ְלָך ה’ ֱאֹלֵהינּו ַעל ֶׁשִהְנַחְלָּת ַלֲאבֹוֵתינּו 
ֶאֶרץ ֶחְמָדה טֹוָבה ּוְרָחָבה, ְוַעל ֶׁשהֹוֵצאָתנּו ה’ 
ֱאֹלֵהינּו ֵמֶאֶרץ ִמְצַרִים, ּוְפִדיָתנּו ִמֵּבית ֲעָבִדים, 

ְוַעל ְּבִריְתָך ֶׁשָחַתְמָּת ְּבְבָׂשֵרנּו, ְוַעל ּתֹוָרְתָך 
ֶׁשִּלַּמְדָּתנּו, ְוַעל ֻחֶקיָך ֶׁשהֹוַדְעָּתנּו, ְוַעל ַחִּיים ֵחן 

ָוֶחֶסד ֶׁשחֹוַנְנָּתנּו, ְוַעל ֲאִכיַלת ָמזֹון ָׁשַאָּתה ָזן 
ּוְמַפְרֵנס אֹוָתנּו ָּתִמיד, ְּבָכל יֹום ּוְבָכל ֵעת ּוְבָכל 

ָׁשָעה:

ְוַעל ַהּכל ה’ ֱאֹלֵהינּו, ֲאַנְחנּו מֹוִדים ָלְך ּוְמָבְרִכים 
אֹוָתְך, ִיְתָּבַרְך ִׁשְמָך ְּבִפי ָּכל ַחי ָּתִמיד ְלעֹוָלם 
ָוֶעד. ַּכָּכתּוב: ְוָאַכְלָּת ְוָׂשַבְעָּת ּוֵבַרְכָּת ֶאת ה’ 

ֱאֹלֵהיָך ַעל ָהָאֶרץ ַהטֹוָבה ֲאֶּׁשר ָנַתן ָלְך. ָּברּוְך 
ַאָּתה ה’, ַעל ָהָאֶרץ ְוַעל ַהָּמזֹון:

ַרֵחם ָנא ה’ ֱאֹלֵהינּו ַעל ִיְׂשָרַאל ַעֶּמָך ְוַעל 
ְירּוָׁשַלִים ִעיֶרָך ְוַעל ִצּיֹון ִמְׁשַּכן ְּכבֹוֶדָך ְוַעל 
ַמְלכּות ֵּבית ָּדִוד ְמִׁשיֶחָך ְוַעל ַהַּבִית ַהָגדֹול 

ְוַהָקדֹוׁש ֶׁשִּנְקָרא ִׁשְמָך ָעָליו: ֱאֹלֵהינּו ָאִבינּו, 
ְרֵענּו זּוֵננּו ַפְרְנֵסנּו ְוַכְלְּכֵלנּו ְוַהְרִויֵחנּו, ְוַהְרַוח ָלנּו 

The leader opens:  
My masters, let us bless. 
Everyone answers:  
May the Name of the Lord be blessed from now and 
forever. 
The leader says:  
With the permission of our gentlemen and our teachers 
and my masters, let us bless [our God] from whom we 
have eaten. 
Everyone answers:   
Blessed is [our God] from whom we have eaten and from 
whose goodness we live. 
The leader repeats and says:  
Blessed is [our God] from whom we have eaten and from 
whose goodness we live.

Blessed are You, Lord our God, King of the Universe, who 
nourishes the entire world in His goodness, in grace, in 
kindness and in mercy; He gives bread to all flesh since His 
kindness is forever. And in His great goodness, we always 
have not lacked, and may we not lack nourishment forever 
and always, for His great name. Since He is a Power that 
feeds and provides for all and does good to all and prepares 
nourishment for all of his creatures that he created. Blessed 
are You, Lord, who sustains all.

We thank you, Lord our God, that you have given as an 
inheritance to our ancestors a lovely, good and broad 
land, that You took us out, Lord our God, from Egypt and 
redeemed us from a house of slaves, and for Your covenant 
which You have sealed in our flesh, and for Your Torah that 
You have taught us, for Your statutes which You have told 
us, and for life, grace and kindness that You have granted 
us and for the eating of nourishment that You feed and 
provide for us always, on all days, and at all times and in 
every hour.

And for everything, Lord our God, we thank You and 
bless You; may Your name be blessed by all, constantly 
forever and always, as it is written "And you shall eat and 
be satiated and bless the Lord your God for the good land 
that He has given you." Blessed are You, Lord, for the land 
and for the nourishment.

Please have mercy, Lord our God, upon Israel, Your 
people; and upon Jerusalem, Your city; and upon Zion, 
where Your Glory dwells; and upon the monarchy of the 
House of David, Your appointed one; and upon the great 
and holy house that Your name is called upon. Our God, 
our Father, tend us, sustain us, provide for us, relieve us 
and give us quick relief, Lord our God, from all of our 
troubles. And please do not make us needy, Lord our God, 
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ה’ ֱאֹלֵהינּו ְמֵהָרה ִמָּכל ָצרֹוֵתינּו. ְוָנא ַאל ַּתְצִריֵכנּו 
ה’ ֱאֹלֵהינּו, לֹא ִליֵדי ַמְּתַנת ָּבָׂשר ָוָדם ְולֹא ִליֵדי 

ַהְלָואָתם, ִּכי ִאם ְלָיְדָך ַהְּמֵלָאה ַהְּפתּוָחה ַהְקדֹוָׁשה 
ְוָהְרָחָבה, ֶׁשלֹא ֵנבֹוׁש ְולֹא ִנָּכֵלם ְלעֹוָלם ָוֶעד.

בשבת  ְרֵצה ְוַהֲחִליֵצנּו ה’ ֱאֹלֵהינּו ְּבִמְצֹוֶתיָך 
ּוְבִמְצַות יֹום ַהְּׁשִביִעי ַהַּׁשָּבת ַהָגדול מוסיפין

ְוַהָקדֹוׂש ַהֶּזה. ִּכי יֹום ֶזה ָגדֹול ְוָקדֹוׁש 
הּוא ְלָפֶניָך ִלְׁשָּבת ּבֹו ְוָלנּוַח ּבֹו ְּבַאֲהָבה ְּכִמְצַות 

ְרצֹוֶנָך. ּוִבְרצֹוְנָך ָהִניַח ָלנּו ה’ ֱאֹלֵהינּו ֶׁשּלֹא ְתֵהא 
ָצָרה ְוָיגֹון ַוֲאָנָחה ְּביֹום ְמנּוָחֵתנּו. ְוַהְרֵאנּו ה’ ֱאֹלֵהינּו 

ְּבֶנָחַמת ִצּיֹון ִעיֶרָך ּוְבִבְנַין ְירּוָׁשַלִים ִעיר ָקְדֶׁשָך ִּכי 
ַאָּתה הּוא ַּבַעל ַהְיׁשּועֹות ּוַבַעל ַהֶּנָחמֹות.

ֱאֹלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, ַיֲעֶלה ְוָיֹבא ְוַיִגיַע ְוֵיָרֶאה 
ְוֵיָרֶצה ְוִיָּׁשַמע ְוִיָּפֵקד ְוִיָּזֵכר ִזְכרֹוֵננּו ּוִפְקּדֹוֵננּו, 

ְוִזְכרֹון ֲאבֹוֵתינּו, ְוִזְכרֹון ָמִׁשיַח ֶּבן ָּדִוד ַעְבֶּדָך, ְוִזְכרֹון 
ְירּוָׁשַלִים ִעיר ָקְדֶׁשָך, ְוִזְכרֹון ָּכל ַעְּמָך ֵּבית ִיְׂשָרַאל 

ְלָפֶניָך, ִלְפֵליָטה ְלטֹוָבה ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים, 
ְלַחִּיים ּוְלָׁשלֹום ְּביֹום ַחג ַהַּמּצֹות ַהֶּזה ָזְכֵרנּו ה’ 

ֱאֹלֵהינּו ּבֹו ְלטֹוָבה ּוָפְקֵדנּו בֹו ִלְבָרָכה ְוהוִׁשיֵענּו בֹו 
ְלַחִּיים. ּוִבְדַבר ְיׁשּוָעה ְוַרֲחִמים חּוס ְוָחֵּננּו ְוַרֵחם 

ָעֵלינּו ְוהֹוִׁשיֵענּו, ִּכי ֵאֶליָך ֵעיֵנינּו, ִּכי ֵאל ֶמֶלְך ַחּנּון 
ְוַרחּום ָאָּתה. 

ּוְבֵנה ְירּוָׁשַלִים ִעיר ַהֹקֶדׁש ִּבְמֵהָרה ְבָיֵמינּו. ָּברּוְך 
ַאָּתה ה’, ּבֹוֶנה ְבַרֲחָמיו ְירּוָׁשַלִים. ָאֵמן.

ָּברּוְך ַאָּתה ה’, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ָהֵאל ָאִבינּו 
ַמְלֵּכנּו ַאִדיֵרנּו ּבֹוְרֵאנּו גֹוֲאֵלנּו יֹוְצֵרנּו ְקדֹוֵׁשנּו 
ְקדֹוׁש ַיֲעֹקב רֹוֵענּו רֹוֵעה ִיְׂשָרַאל ַהֶּמֶלְך ַהטֹוב 
ְוַהֵּמִטיב ַלּכל ֶׁשְּבָכל יֹום ָויֹום הּוא ֵהִטיב, הּוא 
ֵמִטיב, הּוא ֵייִטיב ָלנּו. הּוא ְגָמָלנּו הּוא גֹוְמֵלנּו 
הּוא ִיְגְמֵלנּו ָלַעד, ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים ּוְלֶרַוח 
ַהָּצָלה ְוַהְצָלָחה, ְּבָרָכה ִויׁשּוָעה ֶנָחָמה ַּפְרָנָסה 
ְוַכְלָּכָלה ְוַרֲחִמים ְוַחִּיים ְוָׁשלֹום ְוָכל טֹוב, ּוִמָּכל 

טּוב ְלעֹוָלם ַעל ְיַחְסֵרנּו.
ָהַרֲחָמן הּוא ִיְמלֹוְך ָעֵלינּו ְלעֹוָלם ָוֶעד.
ָהַרֲחָמן הּוא ִיְתָּבַרְך ַּבָּׁשַמִים ּוָבָאֶרץ. 

ָהַרֲחָמן הּוא ִיְׁשַּתַּבח ְלדֹור ּדֹוִרים, ְוִיְתָּפַאר ָּבנּו ָלַעד 

not for the gifts of flesh and blood, and not for their 
loans, but rather from Your full, open, holy and broad 
hand, so that we not be embarrassed and we not be 
ashamed forever and always.

On 
Shabbat 
add

May You be pleased to embolden us, Lord 
our God, in your commandments and in the 
command of the seventh day, of this great 
and holy Shabbat, since this day is great and 

holy before You, to cease work and rest upon it, with 
love, according to the commandment of Your will. And 
with Your will, allow us, Lord our God, that we should 
not have trouble, and grief and sighing on the day of 
our rest. And may You show us, Lord our God, the 
consolation of Zion, Your city; and the building of 
Jerusalem, Your holy city; since You are the Master of 
salvations and the Master of consolations.

God and God of our ancestors, may there ascend 
and come and reach and be seen and be acceptable 
and be heard and be recalled and be remembered 
- our remembrance and our recollection; and the 
remembrance of our ancestors; and the remembrance 
of the messiah, the son of David, Your servant; and the 
remembrance of Jerusalem, Your holy city; and the 
remembrance of all Your people, the house of Israel - in 
front of You, for survival, for good, for grace, and for 
kindness, and for mercy, for life and for peace on this 
day of the Festival of Matzot. Remember us, Lord our 
God, on it for good and recall us on it for survival and 
save us on it for life, and by the word of salvation and 
mercy, pity and grace us and have mercy on us and save 
us, since our eyes are upon You, since You are a graceful 
and merciful Power. 

And may You build Jerusalem, the holy city, quickly 
and in our days. Blessed are You, Lord, who builds 
Jerusalem in His mercy. Amen.

Blessed are You, Lord our God, King of the Universe, 
the Power, our Father, our King, our Mighty One, our 
Creator, our Redeemer, our Shaper, our Holy One, 
the Holy One of Ya'akov, our Shepard, the Shepard of 
Israel, the good King, who does good to all, since on 
every single day He has done good, He does good, He 
will do good, to us; He has granted us, He grants us, He 
will grant us forever - in grace and in kindness, and in 
mercy, and in relief - rescue and success, blessing and 
salvation, consolation, provision and relief and mercy 
and life and peace and all good; and may we not lack 
any good ever.

May the Merciful One reign over us forever and always. 
May the Merciful One be blessed in the heavens and 
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ּוְלֵנַצח ְנָצִחים, ְוִיְתַהַּדר ָּבנּו ָלַעד ּוְלעֹוְלֵמי עֹוָלִמים. 
ָהַרֲחָמן הּוא ְיַפְרְנֵסנּו ְּבָכבֹוד.

ָהַרֲחָמן הּוא ִיְׁשּבֹור ֻעֵּלנּו ֵמַעל ַּצָּואֵרנּו, ְוהּוא 
יֹוִליֵכנּו קֹוְמִמּיּות ְלַאְרֵצנּו. 

ָהַרֲחָמן הּוא ִיְׁשַלח ָלנּו ְּבָרָכה ְמֻרָּבה ַּבַּבִית ַהֶּזה, 
ְוַעל ֻׁשְלָחן ֶזה ֶׁשָאַכְלנּו ָעָליו.

ָהַרֲחָמן הּוא ִיְׁשַלח ָלנּו ֶאת ֵאִלָּיהּו ַהָּנִביא ָזכּור 
ַלטֹוב, ִויַבֶשר ָלנּו ְּבׂשֹורֹות טֹובֹות ְיׁשּועֹות 

ְוֶנָחמֹות.

ָהַרֲחָמן הּוא ְיָבֵרְך ֶאת ַּבֲעִלי / ִאְשִּתי. ָהַרֲחָמן 
הּוא ְיָבֵרְך ֶאת ]ָאִבי מֹוִרי[ ַּבַעל ַהַּבִית ַהֶּזה. ְוֶאת 

]ִאִּמי מֹוָרִתי[ ַּבֲעַלת ַהַּבִית ַהֶּזה, אֹוָתם ְוֶאת 
ֵּביָתם ְוֶאת ַזְרָעם ְוֶאת ָּכל ֲאֶׁשר ָלֶהם. אֹוָתנּו ְוֶאת 

ָּכל ֲאֶׁשר ָלנּו, ְּכמֹו ֶׁשִּנְתָּבְרכּו ֲאבֹוֵתינּו ַאְבָרָהם 
ִיְצָחק ְוַיֲעֹקב ַּבֹּכל ִמֹּכל ֹּכל, ֵּכן ְיָבֵרְך אֹוָתנּו ֻּכָּלנּו 

ַיַחד ִּבְבָרָכה ְׁשֵלָמה, ְוֹנאַמר, ָאֵמן. 

ַּבָּמרֹום ְיַלְּמדּו ֲעֵליֶהם ְוָעֵלינּו ְזכּות ֶׁשְּתֵהא 
ְלִמְׁשֶמֶרת ָׁשלֹום. ְוִנָשא ְבָרָכה ֵמֵאת ה’, ּוְצָדָקה 

ֵמאֹלֵהי ִיְׁשֵענּו, ְוִנְמָצא ֵחן ְוֵׂשֶכל טֹוב ְּבֵעיֵני 
ֱאֹלִהים ְוָאָדם. 

ָהַרֲחָמן הּוא ַיְנִחיֵלנּו יֹום ֶׁשֻּכּלֹו ַׁשָּבת  בשבת 
ּוְמנּוָחה ְלַחֵּיי ָהעֹוָלִמים. מוסיפין

 ָהַרֲחָמן הּוא ַיְנִחיֵלנּו יֹום ֶׁשֻּכלֹו טֹוב.
]בליל הסדר: יֹום ֶׁשֻּכלֹו ָארּוְך. יֹום ֶׁשַּצִּדיִקים 
יֹוְׁשִבים ְוַעְטרֹוֵתיֶהם ְּבָראֵׁשיֶהם ְוֶנֱהִנים ִמִּזיו 

ַהְּׁשִכיָנה ִויִהי ֶחְלֵקינּו ִעָּמֶהם[. 

ָהַרֲחָמן הּוא ְיַזֵּכנּו ִלימֹות ַהָּמִׁשיַח ּוְלַחֵּיי ָהעֹוָלם 
ַהָּבא. 

ִמְגּדֹול ְיׁשּועֹות ַמְלּכֹו ְוֹעֶׂשה ֶחֶסד ִלְמִׁשיחֹו ְלָדִוד 
ּוְלַזְרעֹו ַעד עֹוָלם. עֶׂשה ָׁשלֹום ִּבְמרֹוָמיו, הּוא 

ַיֲעֶׂשה ָׁשלֹום ָעֵלינּו ְוַעל ָּכל ִיְׂשָרַאל ְוִאְמרּו, ָאֵמן. 
ִיְראּו ֶאת ה’ ְקדָֹׁשיו, ִּכי ֵאין ַמְחסֹור ִליֵרָאיו. 

ְּכִפיִרים ָרׁשּו ְוָרֵעבּו, ְודְֹרֵׁשי ה’ לֹא ַיְחְסרּו ָכל 
טֹוב. הֹודּו ַליי ִּכי טֹוב ִּכי ְלעֹוָלם ַחְסּדֹו. ּפֹוֵתַח ֶאת 

in the earth. May the Merciful One be praised for 
all generations, and exalted among us forever and 
ever, and glorified among us always and infinitely 
for all infinities. May the Merciful One sustain us 
honorably. May the Merciful One break our yolk 
from upon our necks and bring us upright to our 
land. May the Merciful One send us multiple blessing, 
to this home and upon this table upon which we have 
eaten. May the Merciful One send us Eliyahu the 
prophet - may he be remembered for good - and he 
shall announce to us tidings of good, of salvation and 
of consolation. 

May the Merciful One bless my husband/my wife. May 
the Merciful One bless [my father, my teacher,] the 
master of this home and [my mother, my teacher,] the 
mistress of this home, they and their home and their 
offspring and everything that is theirs. Us and all that 
is ours; as were blessed Avraham, Yitzchak and Ya'akov, 
in everything, from everything, with everything, so too 
should He bless us, all of us together, with a complete 
blessing and we shall say, Amen. 

From above, may they advocate upon them and upon 
us merit, that should protect us in peace; and may 
we carry a blessing from the Lord and charity from 
the God of our salvation; and find grace and good 
understanding in the eyes of God and man. 

On 
Shabbat 
add

May the Merciful One give us to inherit 
the day that will be completely Shabbat 
and rest in everlasting life.

May the Merciful One give us to inherit 
the day that will be all good.  
[On Seder Night: The day that is all long, the day 
that the righteous will sit and their crowns will be on 
their heads and they will enjoy the radiance of the 
Divine presence and my our share be with them.]

May the Merciful One give us merit for the times of 
the messiah and for life in the world to come. 

A tower of salvations is our King; may He do kindness 
with his messiah, with David and his offspring, forever. 
The One who makes peace above, may He make peace 
upon us and upon all of Israel; and say, Amen. Fear 
the Lord, His holy ones, since there is no lacking for 
those that fear Him. Young lions may go without and 
hunger, but those that seek the Lord will not lack any 
good thing. Thank the Lord, since He is good, since His 
kindness is forever. You open Your hand and satisfy the 
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ָיֶדָך, ּוַמְׂשִּביַע ְלָכל ַחי ָרצֹון. ָּברּוְך ַהֶגֶבר ֲאֶׁשר 
ִיְבַטח ַּביי, ְוָהָיה ה’ ִמְבַטחֹו. ַנַער ָהִייִתי ַגם ָזַקְנִּתי, 
ְולֹא ָרִאיִתי ַצִּדיק ֶנֱעָזב, ְוַזְרעֹו ְמַבֶקׁש ָלֶחם. יי ֹעז 

ְלַעּמֹו ִיֵּתן, ה’ ְיָבֵרְך ֶאת ַעּמֹו ַבָּׁשלֹום.

ָּברּוְך ַאָּתה ה’, ֱאלֵהינּו ֶמֶלְך ָהעֹוָלם 
ּבֹוֵרא ְּפִרי ַהָגֶפן.

ושותים בהסיבה ואינו מברך ברכה אחרונה.

מוזגים כוס של אליהו ופותחים את הדלת:

ְׁשֹפְך ֲחָמְתָך ֶאל־ַהגֹוִים ֲאֶׁשר לֹא ְיָדעּוָך ְוַעל־
ַמְמָלכֹות ֲאֶׁשר ְּבִׁשְמָך לֹא ָקָראּו. ִּכי ָאַכל ֶאת־

ַיֲעֹקב ְוֶאת־ָנֵוהּו ֵהַׁשּמּו. ְׁשָפְך־ֲעֵליֶהם ַזֲעֶמָך ַוֲחרֹון 
ַאְּפָך ַיִשיֵגם. ִּתְרדֹף ְּבַאף ְוַתְׁשִמיֵדם ִמַּתַחת ְׁשֵמי 

ה’.

מוזגים כוס הרביעית וגומרים את ההלל:

לֹא ָלנּו, ה’, לֹא ָלנּו, ִּכי ְלִׁשְמָך ֵּתן ָּכבֹוד, ַעל 
ַחְסְּדָך ַעל ֲאִמֶּתָך. ָלָּמה יֹאְמרּו ַהגֹוִים ַאֵּיה ָנא 

ֱאֹלֵהיֶהם. ְוֱאֹלֵהינּו ַּבָּׁשַמִים, ֹּכל ֲאֶׁשר ָחֵפץ ָעָׂשה. 
ֲעַצֵּביֶהם ֶּכֶסף ְוָזָהב ַמֲעֵׂשה ְיֵדי ָאָדם. ֶּפה ָלֶהם 

ְולֹא ְיַדֵּברּו, ֵעיַנִים ָלֶהם ְולֹא ִיְראּו. ָאְזָנִים ָלֶהם ְולֹא 
ִיְׁשָמעּו, ַאף ָלֶהם ְולֹא ְיִריחּון. ְיֵדיֶהם ְולֹא ְיִמיׁשּון, 

ַרְגֵליֶהם ְולֹא ְיַהֵּלכּו, לׁא ֶיְהגּו ִּבְגרֹוָנם. ְּכמֹוֶהם ִיְהיּו 
ֹעֵׂשיֶהם, ֹּכל ֲאֶׁשר ֹּבֵטַח ָּבֶהם. ִיְׂשָרֵאל ְּבַטח ַּביי, 
ֶעְזָרם ּוָמִגָּנם הּוא. ֵּבית ַאֲהרֹן ִּבְטחּו ַביי, ֶעְזָרם 

ּוָמִגָּנם הּוא. ִיְרֵאי ה’ ִּבְטחּו ַביי, ֶעְזָרם ּוָמִגָּנם הּוא.

יי ְזָכָרנּו ְיָבֵרְך. ְיָבֵרְך ֶאת ֵּבית ִיְׂשָרֵאל, ְיָבֵרְך ֶאת 
ֵּבית ַאֲהרֹן, ְיָבֵרְך ִיְרֵאי ה’, ַהְקַטִנים ִעם ַהְגדִֹלים. 

יֵֹסף ה’ ֲעֵליֶכם, ֲעֵליֶכם ְוַעל ְּבֵניֶכם. ְּברּוִכים ַאֶּתם 
ַליי, ֹעֵׂשה ָׁשַמִים ָוָאֶרץ. ַהָּׁשַמִים ָׁשַמִים ַליי ְוָהָאֶרץ 
ָנַתן ִלְבֵני ָאָדם. לֹא ַהֵּמִתים ְיַהְללּו ָיּה ְולֹא ָּכל יְֹרֵדי 

will of all living things. Blessed is the man that trusts in 
the Lord and the Lord is his security. I was a youth and 
I have also aged and I have not seen a righteous man 
forsaken and his offspring seeking bread. The Lord will 
give courage to His people. The Lord will bless His 
people with peace.

Blessed are You, Lord our God, King of the 
universe, who creates the fruit of the vine.

We drink while reclining and do not say a blessing 
afterwards.

We pour the cup of Eliyahu and open the door.

Pour your wrath upon the nations that did not know 
You and upon the kingdoms that didn't call Your 
Name! Since they have consumed Ya'akov and laid 
waste his habitation. Pour out Your fury upon them 
and the fierceness of Your anger shall reach them! 
Pursue them with anger and eradicate them from 
under the skies of the Lord.

We pour the fourth cup and complete the Hallel

Not to us, not to us, but rather to Your name, give glory 
for your kindness and for your truth. Why should the 
nations say, "Say, where is their God?" But our God is 
in the heavens, all that He wanted, He has done. Their 
idols are silver and gold, the work of men's hands. They 
have a mouth but do not speak; they have eyes but do 
not see. They have ears but do not hear; they have a 
nose but do not smell. Hands, but they do not feel; feet, 
but do not walk; they do not make a peep from their 
throat. Like them will be their makers, all those that 
trust in them. Israel, trust in the Lord; their help and 
shield is He. House of Aharon, trust in the Lord; their 
help and shield is He. Those that fear the Lord, trust in 
the Lord; their help and shield is He. 

The Lord who remembers us, will bless; He will 
bless the House of Israel; He will bless the House of 
Aharon. He will bless those that fear the Lord, the 
small ones with the great ones. May the Lord bring 
increase to you, to you and to your children. Blessed 

Hallel

3
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are you to the Lord, the maker of the heavens and the earth. 
The heavens, are the Lord's heavens, but the earth He has 
given to the children of man. It is not the dead that will 
praise the Lord, and not those that go down to silence. But 
we will bless the Lord from now and forever. Halleluyah! 

I have loved the Lord - since He hears my voice, my 
supplications. Since He inclined His ear to me - and in my 
days, I will call out. The pangs of death have encircled me 
and the straits of the Pit have found me and I found grief. 
And in the name of the Lord I called, "Please Lord, Spare my 
soul." Gracious is the Lord and righteous, and our God acts 
mercifully. The Lord watches over the silly; I was poor and He 
has saved me. Return, my soul to your tranquility, since the 
Lord has favored you. Since You have rescued my soul from 
death, my eyes from tears, my feet from stumbling. I will 
walk before the Lord in the lands of the living. I have trusted, 
when I speak - I am very afflicted. I said in my haste, all men 
are hypocritical.

What can I give back to the Lord for all that He has favored 
me? A cup of salvations I will raise up and I will call out in 
the name of the Lord. My vows to the Lord I will pay, now 
in front of His entire people. Precious in the eyes of the Lord 
is the death of His pious ones. Please Lord, since I am Your 
servant, the son of Your maidservant; You have opened my 
chains. To You will I offer a thanksgiving offering and I will 
call out in the name of the Lord. My vows to the Lord I will 
pay, now in front of His entire people. In the courtyards of 

דּוָמה. ַוֲאַנְחנּו ְנָבֵרְך ָיּה ֵמַעָּתה ְוַעד 
עֹוָלם. ַהְללּוָיּה.

ָאַהְבִּתי ִּכי ִיְׁשַמע ה’ ֶאת קֹוִלי ַּתֲחנּוָני. 
ִּכי ִהָטה ָאְזנֹו ִלי ּוְבָיַמי ֶאְקָרא. ֲאָפפּוִני 
ֶחְבֵלי ָמֶות ּוְמָצֵרי ְׁשאֹול ְמָצאּוִני, ָצָרה 
ְוָיגֹון ֶאְמָצא. ּוְבֵׁשם ה’ ֶאְקָרא: ָאָּנא ה’ 
ַמְּלָטה ַנְפִׁשי. ַחנּון ה’ ְוַצִּדיק, ֵוֱאֹלֵהינּו 

ְמַרֵחם. ֹׁשֵמר ְּפָתִאים ה’, ַּדלֹוִתי ְוִלי 
ְיהוִׁשיַע. ׁשּוִבי ַנְפִׁשי ִלְמנּוָחְיִכי, ִּכי ה’ 

ָגַמל ָעָלְיִכי. ִּכי ִחַּלְצָּת ַנְפִׁשי ִמָּמֶות, 
ֶאת ֵעיִני ִמן ִּדְמָעה, ֶאת ַרְגִלי ִמֶּדִחי. 

ֶאְתַהֵלְך ִלְפֵני ה’ ְּבַאְרצֹות ַהַחִּיים. 
ֶהֱאַמְנִּתי ִּכי ֲאַדֵּבר, ֲאִני ָעִניִתי ְמֹאד. ֲאִני 

ָאַמְרִּתי ְבָחְפִזי ָּכל ָהָאָדם ּכֵזֹב.

ָמה ָאִׁשיב ַליי ֹּכל ַּתְגמּולֹוִהי ָעָלי. ּכֹוס 
ְיׁשּועֹות ֶאָשא ּוְבֵׁשם ה’ ֶאְקָרא. ְנָדַרי 

ַליי ֲאַׁשֵּלם ֶנְגָדה ָּנא ְלָכל ַעּמֹו. ָיָקר 
ְּבֵעיֵני ה’ ַהָּמְוָתה ַלֲחִסיָדיו. ָאָּנה ה’ ִּכי 

ֲאִני ַעְבֶּדָך, ֲאִני ַעְבְּדָך ֶּבן ֲאָמֶתָך, ִּפַּתְחָּת 
ְלמֹוֵסָרי. ְלָך ֶאְזַּבח ֶזַבח ּתֹוָדה ּוְבֵׁשם ה’ 
ֶאְקָרא. ְנָדַרי ַליי ֲאַׁשֵּלם ֶנְגָדה ָּנא ְלָכל 

Hallel
- by Rebecca Mantell
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 .the house of the Lord, in your midst, Jerusalemַעּמֹו. ְּבַחְצרֹות ֵּבית ה’, ְּבתֹוֵכִכי ְירּוָשַלִים. ַהְללּוָיּה.
Halleluyah! 

Let’s Dew a Seder

By Ira Weg
On the first day of Pesach, during the Musaf tefillah, piyutim are added to announce 
and to praise the transition of the seasons: from  rain to dew. The Talmud and halacha 
indicate that the reason is that at that point in the agricultural season, heavy rain is no 
longer the blessing it was in the early autumn, as it may cause the standing crops to rot 
in the field. In addition, the rain prevents the people living on the land of Israel from 
fully enjoying the festival of Pesach because of the threat of gloomy bad weather.

But perhaps there is more to it than that alone.

Pirkei DeRabbi Eliezer, a midrash attributed to Rabbi Eliezer ben Hyrcanus in the times 
of the Mishnah, retells the story of Jacob’s’s blessing from his father Isaac as follows:

The nightfall of the festival day of Passover came, and Isaac called unto Esau his elder son, 
and said: O my son! Tonight the heavenly ones utter songs, on this night the treasuries of 
dew are opened; on this day the blessing of the dews is bestowed. Make me savory meat 
while I am still alive, and I will bless thee... Rebecca said to Jacob, his other son: On this 
night the treasuries of dew will be opened, and on this night the angels utter a song. Make 
savory meat for thy father, that he may eat and while he still lives, he may bless thee.

Now (Jacob) was skilled in the Torah, and his heart dreaded the curse of his father. His 
mother said to him: My son! If it be a blessing, may it be upon thee and upon thy seed; if it 
be a curse, let it be upon me and upon my soul, as it is said, "And his mother said to him, 
Upon me be thy curse, my son" (Gen. 27:13). He went and brought two kids of the goats. 
Were two kids of the goats the food for Isaac? But he brought one as a Paschal offering, and 
with the other he prepared the savory meat to eat; and he brought it to his father...

Rabbi Judah said: Isaac blessed Jacob with ten blessings concerning the dews of heaven and 
the corn of the earth, corresponding to the ten words whereby the world was created, as it 
is said, "And God give thee of the dew of the heaven" (Gen. 27:28)...When Jacob went forth 
from the presence of his father Isaac, he went forth crowned like a bridegroom, and like a 
bride in her adornment, and the quickening dew from heaven descended upon him, and 
refreshed his bones, and he also became a mighty hero; therefore it is said, "By the hands of 
the mighty Jacob, from thence is the shepherd, the stone of Israel" (Gen. 49:24).

In the hereditary blessing dew was the symbol of that which sustains growth but remains 
ever-protective of its recipient. Indeed, in the desert, the dew protected the manna and we 
recall this by covering the challot on Shabbat. The dew refreshed Jacob as he left his home, 
and reassured him that he was indeed the true recipient of the bracha. As Isaac had been 
blessed by his father Abraham with the imagery of dew, and he, in turn, bestowed this 
blessing on Jacob, perhaps on Pesach morning we are reminding Hashem, kivayachol, of 
His eternal promise to refresh His people Israel and, through them,  bless His creation - our 
world.  
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ַהְללּו ֶאת ה’ ָּכל גֹוִים, ַׁשְּבחּוהּו ָּכל ָהֻאִּמים. 
ִּכי ָגַבר ָעֵלינּו ַחְסּדֹו, ֶוֱאֶמת ה’ ְלעֹוָלם. 

ַהְללּוָיּה. הֹודּו ַליי ִּכי טֹוב ִּכי ְלעֹוָלם ַחְסּדֹו. 
יֹאַמר ָנא ִיְׂשָרֵאל ִּכי ְלעֹוָלם ַחְסּדֹו. יֹאְמרּו 
ָנא ֵבית ַאֲהרֹן ִּכי ְלעֹוָלם ַחְסּדֹו. יֹאְמרּו ָנא 

ִיְרֵאי ה’ ִּכי ְלעֹוָלם ַחְסּדֹו.

ִמן ַהֵּמַצר ָקָראִתי ָּיּה, ָעָנִני ַבֶּמְרַחב ָיּה. ה’ 
ִלי, לֹא ִאיָרא – ַמה ַּיֲעֶׂשה ִלי ָאָדם, ה’ ִלי 

ְּבֹעְזָרי ַוֲאִני ֶאְרֶאה ְּבׂשְנָאי. טֹוב ַלֲחסֹות 
ַּביי ִמְּבֹטַח ָּבָאָדם. טֹוב ַלֲחסֹות ַּביי ִמְּבֹטַח 

ִּבְנִדיִבים. ָּכל גֹוִים ְסָבבּוִני, ְּבֵׁשם ה’ ִּכי 
ֲאִמיַלם. ַסּבּוִני ַגם ְסָבבּוִני, ְּבֵׁשם ה’ ִּכי 

ֲאִמיַלם. ַסּבּוִני ִכְּדֹבִרים, ּדֲֹעכּו ְּכֵאׁש קֹוִצים, 
ְּבֵׁשם ה’ ִּכי ֲאִמיַלם. ָּדֹחה ְּדִחיַתִני ִלְנֹּפל, ַויי 
ֲעָזָרִני. ָעִּזי ְוִזְמָרת ָיּה ַוְיִהי ִלי ִליׁשּוָעה. קֹול 
ִרָּנה ִויׁשּוָעה ְּבָאֳהֵלי ַצִּדיִקים: ְיִמין ה’ ֹעָׂשה 

ָחִיל, ְיִמין ה’ רֹוֵמָמה, ְיִמין ה’ ֹעָׂשה ָחִיל. 
לֹא ָאמּות ִּכי ֶאְחֶיה, ַוֲאַסֵּפר ַמֲעֵׂשי ָיּה. ַיֹסר 
ִיְסַרִני ָּיּה, ְוַלָּמֶות לֹא ְנָתָנִני. ִּפְתחּו ִלי ַׁשֲעֵרי 

ֶצֶדק, ָאֹבא ָבם, אֹוֶדה ָיּה. ֶזה ַהַּׁשַער ַליי, 
ַצִּדיִקים ָיֹבאּו בֹו.

קורא כל אחד מהמשפטים הבאים פעמיים.

 אֹוְדָך ִּכי ֲעִניָתִני ַוְּתִהי ִלי ִליׁשּוָעה.
ֶאֶבן ָמֲאסּו ַהּבֹוִנים ָהְיָתה ְלראׁש ִּפָּנה. 

 ֵמֵאת ה’ ָהְיָתה ֹּזאת ִהיא ִנְפָלאת ְּבֵעיֵנינּו. 
ֶזה ַהּיֹום ָעָׂשה ה’. ָנִגיָלה ְוִנְׂשְמָחה בֹו. 

 ָאָּנא ה’, הֹוִשיָעה ָּנא. 
ָאָּנא ה’, ַהְצִליָחה ָנא. 

 ָּברּוְך ַהָּבא ְּבֵׁשם ה’, ֵּבַרְכנּוֶכם ִמֵּבית ה’. 
ֵאל ה’ ַוָּיֶאר ָלנּו. ִאְסרּו ַחג ַּבֲעֹבִתים ַעד 

 ַקְרנֹות ַהִּמְזֵּבַח. 
 ֵאִלי ַאָּתה ְואֹוֶדָך, ֱאֹלַהי – ֲארֹוְמֶמָך. 

הֹודּו ַליי ִּכי טֹוב, ִּכי ְלעֹוָלם ַחְסּדֹו. 

ְיַהְללּוָך ה’ ֱאֹלֵהינּו ָּכל ַמֲעֶׂשיָך, ַוֲחִסיֶדיָך 
ַצִּדיִקים עֹוֵׂשי ְרצֹוֶנָך, ְוָכל ַעְּמָך ֵּבית ִיְׂשָרֵאל 

Praise the name of the Lord, all nations; extol Him all 
peoples. Since His kindness has overwhelmed us and the 
truth of the Lord is forever. Halleluyah! Thank the Lord, 
since He is good, since His kindness is forever. Let Israel now 
say, "Thank the Lord, since He is good, since His kindness is 
forever." Let the House of Aharon now say, "Thank the Lord, 
since He is good, since His kindness is forever." Let those that 
fear the Lord now say, "Thank the Lord, since He is good, 
since His kindness is forever."

From the strait I have called, Lord; He answered me from the 
wide space, the Lord. The Lord is for me, I will not fear what 
will man do to me? The Lord is for me with my helpers, and I 
shall glare at those that hate me. It is better to take refuge with 
the Lord than to trust in man. It is better to take refuge with 
the Lord than to trust in nobles. All the nations surrounded 
me - in the name of the Lord, as I will chop them off. They 
surrounded me, they also encircled me - in the name of the 
Lord, as I will chop them off. They surrounded me like bees, 
they were extinguished like a fire of thorns - in the name of 
the Lord, as I will chop them off. You have surely pushed me to 
fall, but the Lord helped me. My boldness and song is the Lord, 
and He has become my salvation. The sound of happy song 
and salvation is in the tents of the righteous, the right hand of 
the Lord acts powerfully. I will not die but rather I will live and 
tell over the acts of the Lord. The Lord has surely chastised me, 
but He has not given me over to death. Open up for me the 
gates of righteousness; I will enter them, thank the Lord. This 
is the gate of the Lord, the righteous will enter it. 

Say each of the following phrases twice.

I will thank You, since You answered me and You have 
become my salvation. The stone that was left by the builders 
has become the main cornerstone. From the Lord was this, 
it is wondrous in our eyes. This is the day of the Lord, let us 
exult and rejoice upon it. 

Please, Lord, save us now; Please, Lord, give us success now! 

Blessed be the one who comes in the name of the Lord, we 
have blessed you from the house of the Lord. God is the Lord, 
and He has illuminated us; tie up the festival offering with 
ropes until it reaches the corners of the altar. You are my פower 
and I will thank You; my God and I will exalt You. Thank the 
Lord, since He is good, since His kindness is forever.

All of Your works shall praise You, Lord our God, and Your 
pious ones, the righteous ones who do Your will; and all of 
Your people, the House of Israel will thank and bless in joyful 
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ְּבִרָנה יֹודּו ִויָבְרכּו, ִויַׁשְּבחּו ִויָפֲארּו, 
ִוירֹוְממּו ְוַיֲעִריצּו, ְוַיְקִּדיׁשּו ְוַיְמִליכּו ֶאת 

ִׁשְמָך, ַמְלֵּכנּו. ִּכי ְלָך טֹוב ְלהֹודוֹת ּוְלִׁשְמָך 
ָנֶאה ְלַזֵּמר, ִּכי ֵמעֹוָלם ְוַעד עֹוָלם ַאָּתה ֵאל.

ַחְסּדֹו.  ְלעֹוָלם  ִּכי  הֹודּו ַליי ִּכי טֹוב         
ָהֱאלִהים             כל”ח. הֹודּו ֵלאלֵהי 
ָהֲאדִֹנים              כל”ח. ָלֲאדֵֹני  הֹודּו 
ִנְפָלאֹות ְגדֹלֹות ְלַבּדֹו       כל”ח. ְלֹעֵׂשה 
 ְלֹעֵׂשה ַהָּׁשַמִים ִּבְתבּוָנה           כל”ח.

ְלרֹוַקע ָהָאֶרץ ַעל ַהָּמִים            כל”ח. 
כל”ח. ְגדִֹלים              אֹוִרים  ְלֹעֵׂשה 
ַּבּיֹום       כל”ח. ְלֶמְמֶׁשֶלת  ֶאת ַהֶּׁשֶמׁש 
ַּבַּלְיָלה כל”ח. ְלֶמְמְׁשלֹות  ְוכֹוָכִבים  ַהָּיֵרַח  ֶאת 
ְלַמֵּכה ִמְצַרִים ִּבְבכֹוֵריֶהם          כל”ח.
ִיְׂשָרֵאל ִמּתֹוָכם             כל”ח. ַויֹוֵצא 
כל”ח. ְנטּוָיה       ּוִבְזרֹוַע  ֲחָזָקה  ְּבָיד 
כל”ח. ִלְגָזִרים            סּוף  ַים  ְלֹגֵזר 
כל”ח. ְּבתֹוכֹו         ִיְׂשָרֵאל  ֱעִביר  ְוֶהֶ
כל”ח. סּוף   ְבַים  ְוֵחילֹו  ַּפְרֹעה  ְוִנֵער 
כל”ח. ַּבִּמְדָּבר           ַעּמֹו  ְלמֹוִליְך 
כל”ח. ְגדִֹלים           ְמָלִכים  ְלַמֵּכה 
כל”ח. ַאִּדיִרים          ְמָלִכים  ַוַּיֲהרֹג 
כל”ח. ָהֱאמִֹרי            ֶמֶלְך  ְלִסיחֹון 
כל”ח. ַהָּבָׁשן               ֶמֶלְך  ּוְלעֹוג 
כל”ח. ְלַנֲחָלה             ַאְרָצם  ָוָנַתן 
כל”ח. ַעְבדּו          ְלִיְׂשָרֵאל  ַנֲחָלה 
כל”ח.  ָלנּו             ָזַכר  ֶׁשְּבִׁשְפֵלנּו 
כל”ח. ִמָּצֵרינּו               ַוִיְפְרֵקנּו 
כל”ח. ָּבָׂשר           ְלָכל  ֶלֶחם  ֹנֵתן 
כל”ח. ַהָּׁשַמִים              ְלֵאל  הֹודּו 

ִנְׁשַמת ָּכל ַחי ְּתַבֵרְך ֶאת ִׁשְמָך, ה’ ֱאֹלֵהינּו, 
ְורּוַח ָּכל ָּבָׂשר ְּתָפֵאר ּוְתרֹוֵמם ִזְכְרָך, ַמְלֵּכנּו, 

ָתִמיד. ִמן ָהעֹוָלם ְוַעד ָהעֹוָלם ַאָּתה ֵאל, 
ּוִמַּבְלָעֶדיָך ֵאין ָלנּו ֶמֶלְך גֹוֵאל ּומֹוִשיַע, 

ּפֹוֶדה ּוַמִּציל ּוְמַפְרֵנס ּוְמַרֵחם ְּבָכל ֵעת ָצָרה 
ְוצּוָקה. ֵאין ָלנּו ֶמֶלְך ֶאָּלא ַאָּתה. ֱאלֵהי 

ָהִראׁשֹוִנים ְוָהַאֲחרֹוִנים, ֱאלֹוַּה ָּכל ְּבִרּיֹות, 
ֲאדוׁן ָּכל ּתֹוָלדֹות, ַהְּמֻהָּלל ְּברֹב ַהִּתְׁשָּבחֹות, 

song: and extol and glorify, and exalt and acclaim, and 
sanctify and coronate Your name, our King. Since, You it 
is good to thank, and to Your name it is pleasant to sing, 
since from always and forever are you the Power.

Thank the Lord, since He is good,
                        (since His kindness is forever.) 
Thank the Power of powers                 (since…)
To the Master of masters                               (since…)
To the One who alone does wondrously great deeds,
   (since…) 
To the one who made the Heavens with discernment  
   (since…) 
To the One who spread the earth over the waters,
   (since…) 
To the One who made great lights,         (since…)
The sun to rule in the day,                (since…)
The moon & the stars to rule in the night,      
   (since…) 
To the One that smote Egypt through their firstborn,                   
   (since…) 
And He took Israel out from among them,       (since…)
With a strong hand and an outstretched forearm,                      
   (since…) 
To the One who cut up the Reed Sea into strips,                       
   (since…) 
And He made Israel to pass through it,           (since…)
And He jolted Pharaoh and his troop in the Reed Sea,                               
   (since…) 
To the One who led His people in the wilderness,                                
   (since…) 
To the One who smote great kings,                 (since…)
And He killed mighty kings,                             (since…)
Sichon, king of the Amorite,                            (since…)
And Og, king of the Bashan,                            (since…)
And He gave their land as an inheritance,      (since…)
An inheritance for Israel, His servant,            (since…)
That in our lowliness, He remembered us,       (since…)
And He delivered us from our adversaries,         (since…)
He gives bread to all flesh,                                (since…)
Thank the Power of the heavens,                      (since…)

The soul of every living being shall bless Your name, Lord 
our God; the spirit of all flesh shall glorify and exalt Your 
remembrance always, our King. From the world and until 
the world, You are the power, and other than You we have 
no king, redeemer, or savior, restorer, rescuer, provider, 
and merciful one in every time of distress and anguish; we 
have no king, besides You! God of the first ones and the last 
ones, God of all creatures, Master of all Generations, Who 
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ַהְמַנֵהג עֹוָלמֹו ְּבֶחֶסד ּוְבִרּיֹוָתיו ְּבַרֲחִמים. 
ַויי לֹא ָינּום ְולא ִייָׁשן – ַהְּמעֹוֵרר ְיֵׁשִנים 

ְוַהֵּמִקיץ ִנְרָּדִמים, ְוַהֵּמִׂשיַח ִאְּלִמים ְוַהַּמִּתיר 
ֲאסּוִרים ְוַהסֹוֵמְך נֹוְפִלים ְוַהּזֹוֵקף ְּכפּוִפים. 

ְלָך ְלַבְּדָך ֲאַנְחנּו מֹוִדים.

ִאּלּו ִפינּו ָמֵלא ִׁשיָרה ַכָּים, ּוְלׁשֹוֵננּו ִרָּנה 
ֲּכַהמֹון ַגָּליו, ְוִׂשְפתֹוֵתינּו ֶׁשַבח ְּכֶמְרֲחֵבי 
ָרִקיַע, ְוֵעיֵנינּו ְמִאירֹות ַּכֶּׁשֶמׁש ְוַכָּיֵרַח, 
ְוָיֵדינּו ְפרּוׂשות ְּכִנְׂשֵרי ָׁשַמִים, ְוַרְגֵלינּו 
ַקּלֹות ָּכַאָּילֹות – ֵאין ֲאַנְחנּו ַמְסִּפיִקים 

ְלהֹודֹות ְלָך, ה’ ֱאלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, 
ּוְלָבֵרְך ֶאת ִׁשְמָך ַעל ַאַחת ֵמֶאֶלף, ַאְלֵפי 

ֲאָלִפים ְוִרֵּבי ְרָבבֹות ְּפָעִמים ַהטֹובֹות 
ֶׁשָעִׂשיָת ִעם ֲאבֹוֵתינּו ְוִעָּמנּו. ִמִּמְצַרים 

ְגַאְלָּתנּו, ה’ ֱאלֵהינּו, ּוִמֵּבית ֲעָבִדים ְּפִדיָתנּו, 
ְּבָרָעב ַזְנָּתנּו ּוְבָׂשָבע ִּכְלַּכְלָּתנּו, ֵמֶחֶרב 

ִהַּצְלָּתנּו ּוִמֶּדֶבר ִמַּלְטָּתנּו, ּוֵמָחָלִים ָרִעים 
ְוֶנֱאָמִנים ִּדִּליָתנּו.

ַעד ֵהָּנה ֲעָזרּונּו ַרֲחֶמיָך ְולֹא ֲעָזבּונּו ֲחָסֶדיָך, 
ְוַאל ִּתְטֵׁשנּו, ה’ ֱאלֵהינּו, ָלֶנַצח. ַעל ֵּכן 

ֵאָבִרים ֶׁשִּפַּלְגָּת ָּבנּו ְורּוַח ּוְנָׁשָמה ֶׁשָּנַפְחָּת 
ְּבַאֵּפינּו ְוָלׁשֹון ֲאֶׁשר ַׂשְמָּת ְּבִפינּו – ֵהן 

ֵהם יֹודּו ִויָבְרכּו ִויַׁשְּבחּו ִויָפֲארּו ִוירֹוְממּו 
ְוַיֲעִריצּו ְוַיְקִּדיׁשּו ְוַיְמִליכּו ֶאת ִׁשְמָך ַמְלֵּכנּו. 

ִּכי ָכל ֶּפה ְלָך יֹוֶדה, ְוָכל ָלׁשֹון ְלָך ִּתָּׁשַבע, 
ְוָכל ֶּבֶרְך ְלָך ִתְכַרע, ְוָכל קֹוָמה ְלָפֶניָך 

ִתְׁשַּתֲחֶוה, ְוָכל ְלָבבֹות ִייָראּוָך, ְוָכל ֶקֶרב 
ּוְכָלּיֹות ְיַזֵּמרּו ִלְשֶמָך. ַּכָּדָבר ֶׁשָּכתּוב, ָּכל 
ַעְצמַֹתי ֹּתאַמְרָנה, ה’ ִמי ָכּמֹוָך ַמִּציל ָעִני 
ֵמָחָזק ִמֶּמנּו ְוָעִני ְוֶאְביֹון ִמגְזלֹו. ִמי ִיְדֶמה 

ָּלְך ּוִמי ִיְׁשֶוה ָּלְך ּוִמי ַיֲערְֹך ָלְך ָהֵאל ַהָגדֹול, 
ַהִגּבֹור ְוַהּנֹוָרא, ֵאל ֶעְליֹון, קֵנה ָׁשַמִים 

ָוָאֶרץ. ְנַהֶּלְלָך ּוְנַׁשֵּבֲחָך ּוְנָפֶאְרָך ּוְנָבֵרְך ֶאת 
ֵׁשם ָקְדֶׁשָך, ָּכָאמּור: ְלָדִוד, ָּבְרִכי ַנְפִׁשי 
ֶאת ה’ ְוָכל ְקָרַבי ֶאת ֵׁשם ָקְדׁשֹו. ָהֵאל 
ְּבַתֲעֻצמֹות ֻעֶּזָך, ַהָגדֹול ִּבְכבֹוד ְׁשֶמָך, 

ַהִגּבֹור ָלֶנַצח ְוַהּנֹוָרא ְּבנֹוְראֹוֶתיָך, ַהֶּמֶלְך 
ַהּיוֵׁׁשב ַעל ִּכֵסא ָרם ְוִנִשֹא. ׁשֹוֵכן ַעד ָּמרֹום 

is praised through a multitude of praises, Who guides 
His world with kindness and His creatures with mercy. 
The Lord neither slumbers nor sleeps. He who rouses 
the sleepers and awakens the dozers; He who makes the 
mute speak, and frees the captives, and supports the 
falling, and straightens the bent. We thank You alone.

Were our mouth as full of song as the sea, and our 
tongue as full of joyous song as its multitude of waves, 
and our lips as full of praise as the breadth of the 
heavens, and our eyes as sparkling as the sun and the 
moon, and our hands as outspread as the eagles of the 
sky and our feet as swift as deers - we still could not 
thank You sufficiently, Lord our God and God of our 
ancestors, and to bless Your Name for one thousandth 
of the thousand of thousands of thousands, and myriad 
myriads, of goodnesses that You performed for our 
ancestors and for us. From Egypt, Lord our God, did You 
redeem us and from the house of slaves you restored 
us. In famine You nourished us, and in plenty you 
sustained us. From the sword you saved us, and from 
plague you spared us; and from severe and enduring 
diseases you delivered us.

Until now Your mercy has helped us, and Your kindness 
has not forsaken us; and do not abandon us, Lord our 
God, forever. Therefore, the limbs that You set within 
us and the spirit and soul that You breathed into our 
nostrils, and the tongue that You placed in our mouth - 
verily, they shall thank and bless and praise and glorify, 
and exalt and revere, and sanctify and coronate Your 
name, our King. For every mouth shall offer thanks to 
You; and every tongue shall swear allegiance to You; 
and every knee shall bend to You; and every upright one 
shall prostrate himself before You; all hearts shall fear 
You; and all innermost feelings and thoughts shall sing 
praises to Your name, as the matter is written (Psalms 
35:10), "All my bones shall say, ‘Lord, who is like You? 
You save the poor man from one who is stronger than 
he, the poor and destitute from the one who would 
rob him.' " Who is similar to You and who is equal to 
You and who can be compared to You, O great, strong 
and awesome Power, O highest Power, Creator of the 
heavens and the earth. We shall praise and extol and 
glorify and bless Your holy name, as it is stated (Psalms 
103:1), " [A Psalm] of David. Bless the Lord, O my soul; 
and all that is within me, His holy name." The Power, 
in Your powerful boldness; the Great, in the glory of 
Your name; the Strong One forever; the King who sits 
on His high and elevated throne. He who dwells always; 
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ְוָקדֹוׁש ְׁשּמֹו. ְוָכתּוב: ַרְּננּו ַצִּדיִקים ַּביי, ַלְיָׁשִרים 
ָנאָוה ְתִהָּלה. ְּבִפי ְיָׁשִרים ִּתְתַהָּלל, ּוְבִדְבֵרי 

ַצִּדיִקים ִּתְתָּבַרְך, ּוִבְלׁשֹון ֲחִסיִדים ִּתְתרֹוָמם, 
ּוְבֶקֶרב ְקדוִׁשים ִּתְתַקָּדׁש.

ּוְבַמְקֲהלֹות ִרְבבֹות ַעְּמָך ֵּבית ִיְׂשָרֵאל ְּבִרָּנה 
ִיְתָּפֵאר ִׁשְמָך, ַמְלֵּכנּו, ְּבָכל ּדֹור ָודֹור, ֶׁשֵּכן 

חֹוַבת ָּכל ַהְיצּוִרים ְלָפֶניָך, ה’ ֱאלֵהינּו ֵואֹלֵהי 
ֲאבֹוֵתינּו, ְלהֹודֹות ְלַהֵּלל ְלַׁשֵּבַח, ְלָפֵאר ְלרֹוֵמם 

ְלַהֵּדר ְלָבֵרְך, ְלַעֵּלה ּוְלַקֵּלס ַעל ָּכל ִּדְבֵרי 
ִׁשירֹות ְוִתְׁשְּבחֹות ּדִוד ֶּבן ִיַׁשי ַעְבְּדָך ְמִׁשיֶחָך.

lofty and holy is His name. And as it is written (Psalms 
33:10), "Sing joyfully to the Lord, righteous ones, praise is 
beautiful from the upright." By the mouth of the upright 
You shall be praised; By the lips of the righteous shall 
You be blessed; By the tongue of the devout shall You be 
exalted; And among the holy shall You be sanctified.

And in the assemblies of the myriads of Your people, the 
House of Israel, in joyous song will Your name be glorified, 
our King, in each and every generation; as it is the duty 
of all creatures, before You, Lord our God, and God of our 
ancestors, to thank, to praise, to extol, to glorify, to exalt, 
to lavish, to bless, to raise high and to acclaim - beyond the 
words of the songs and praises of David, the son of Yishai, 
Your servant, Your annointed one.

Our Responsibility to the Environment: Lessons From the Haggadah

By Susan Sosnowik 
“Now we are here; next year in the land of Israel.  Now we are slaves; next year we shall be 
free”

Rabbi Lord Jonathan Sacks explains in his Haggadah that there are two Hebrew words 
for freedom:  Hofesh and Herut.  Hofesh is freedom from being enslaved.  It is about 
individual rights, and by itself, leads to anarchy.  Herut is collective freedom-where 
individual freedom includes self-restraint and regard for the freedom of others.  This 
allows for the establishment of a free society based on justice and compassion.

In our generation we are facing an existential challenge.  Anthropogenic climate change 
threatens the future of our children.  Anthropogenic indicates that the human enterprise 
is causing the change in climate and depletion of natural resources.  We saw in early 
2020 that the visible air pollution around major cities cleared when cities locked down 
and travel came to a halt.  The Intergovernmental Panel on Climate Change reported on 
the gravity of what is at stake and the urgency of what must be done, in order to mitigate 
the effects of how humans inhabit the earth that we are to protect.

Rabbi Sacks askes in his book Morality, “What responsibilities do I have for a future so 
distant that I will not live to see it?  I am, among other things, a guardian of the future for the 
sake of generations not yet born.  Therefore, I may not morally act in ways that benefit me, 
here and now, if, as a result future generations will have to pay the price.”

In Judaism we are always looking toward redemption in the future even as we remember 
the past, and strive in the present.  We plant fruit tress from which we can not eat for 
three years.  We do not allow fruit trees to be harmed in war.  We are prohibited, by the 
Torah, from cutting down fruit-bearing trees. We have laws of Shmittah to rejuvenate 
and preserve the soil that we farm.

As we celebrate our freedom from slavery this Pesach and transmit our mesora to the 
next generation, may we consider what steps we might take to ensure a flourishing free 
society to enjoy the wonders of the earth that Hashem has put in our care.   
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ִיְׁשַּתַּבח ִׁשְמָך לַעד ַמְלֵּכנּו, ָהֵאל ַהֶמֶלְך ַהָגדֹול 
ְוַהָקדֹוׁש ַּבָּׁשַמִים ּוָבָאֶרץ, ִּכי ְלָך ָנֶאה, ה’ 

ֱאֹלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, ִׁשיר ּוְׁשָבָחה, ַהֵּלל 
ְוִזְמָרה, ֹעז ּוֶמְמָׁשָלה, ֶנַצח, ְגֻדָּלה ּוְגבּוָרה, 
ְּתִהָּלה ְוִתְפֶאֶרת, ְקֻדָּׁשה ּוַמְלכּות, ְּבָרכֹות 

ְוהֹוָדאֹות ֵמַעָּתה ְוַעד עֹוָלם. ָּברּוְך ַאָּתה ה’, 
ֵאל ֶמֶלְך ָגדֹול ַּבִּתְׁשָּבחֹות, ֵאל ַההֹוָדאֹות, 

ֲאדֹון ַהִנְפָלאֹות, ַהּבֹוֵחר ְּבִׁשיֵרי ִזְמָרה, ֶמֶלְך 
ֵאל ֵחי ָהעֹוָלִמים.

ָברּוְך ַאָתה ה’, ֱאלֵהינּו ֶמֶלְך ָהעֹוָלם 
בֹוֵרא ְפִרי ַהָגֶפן.

ְושותה בהסיבת שמאל.

ָּברּוך ַאָּתה ה’ ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ַעל 
ַהֶגֶפן ְוַעל ְּפִרי ַהֶגֶפן, ַעל ְּתנּוַבת ַהָשֶדה ְוַעל 
ֶאֶרץ ֶחְמָּדה טֹוָבה ּוְרָחָבה ֶׁשָרִציָת ְוִהְנַחְלָּת 
ַלֲאבֹוֵתינּו ֶלֱאכֹול ִמִּפְרָיּה ְוִלְׂשּבַֹע ִמטּוָבּה. 
ַרֶחם ָנא ה’ ֱאֹלֵהינּו ַעל ִיְׂשָרֵאל ַעֶּמָך ְוַעל 

ְירּוָׁשַלִים ִעיֶרָך ְוַעל ִצּיֹון ִמְׁשַּכן ְּכבֹוֶדָך ְוַעל 
ִמְזְּבֶחָך ְוַעל ֵהיָכֶלָך ּוְבֵנה ְירּוָׁשַלִים ִעיר ַהֹקֶדׁש 

ִּבְמֵהָרה ְבָיֵמינּו ְוַהֲעֵלנּו ְלתֹוָכּה ְוַׂשְּמֵחנּו 
ְּבִבְנָיָנּה ְוֹנאַכל ִמִּפְרָיּה ְוִנְׂשַּבע ִמטּוָבּה ּוְנָבֶרְכָך 

ָעֶליָה ִּבְקֻדָׁשה ּוְבָטֳהָרה ]בשבת: ּוְרֵצה 
ְוַהֲחִליֵצנּו ְּביֹום ַהַׁשָּבת ַהֶּזה[ ְוַׂשְּמֵחנּו ְּביֹום 

ַחג ַהַּמּצֹות ַהֶּזה, ִּכי ַאָּתה ה’ טֹוב ּוֵמִטיב ַלֹּכל, 
ְונֹוֶדה ְּלָך ַעל ָהָאֶרץ ְוַעל ְּפִרי ַהָגֶפן.

ָּברּוְך ַאָּתה ה’, ַעל ַהָאֶרץ ְוַעל ְּפִרי ַהָגֶפן.

ֲחַסל ִסּדּור ֶּפַסח ְּכִהְלָכתֹו, ְּכָכל ִמְׁשָּפטֹו 
ְוֻחָקתֹו. ַּכֲאֶׁשר ָזִכינּו ְלַסֵּדר אֹותֹו ֵּכן ִנְזֶּכה 

ַלֲעׂשֹותֹו. ָזְך ׁשֹוֵכן ְמעֹוָנה, קֹוֵמם ְקַהל ֲעַדת 
 ִמי ָמָנה. ְּבָקרֹוב ַנֵהל ִנְטֵעי ַכָּנה ְּפדּוִים 

ְלִצּיֹון ְּבִרָּנה.

 ְלָשָנה ַהָבָאה 
ִבירּוָשָלִים ַהְבנּוָיה.

May Your name be praised forever, our King, the 
Power, the Great and holy King - in the heavens and 
in the earth. Since for You it is pleasant - O Lord our 
God and God of our ancestors - song and lauding, 
praise and hymn, boldness and dominion, triumph, 
greatness and strength, psalm and splendor, holiness 
and kingship, blessings and thanksgivings, from now 
and forever. Blessed are You Lord, Power, King exalted 
through laudings, Power of thanksgivings, Master 
of Wonders, who chooses the songs of hymn - King, 
Power of the life of the worlds.

Blessed are You, Lord our God, King of the 
universe, who creates the fruit of the vine.

We drink while reclining to the left

Blessed are You, Lord our God, King of the 
universe, for the vine and for the fruit of the vine; 
and for the bounty of the field; and for a desirable, 
good and broad land, which You wanted to give to 
our fathers, to eat from its fruit and to be satiated 
from its goodness. Please have mercy, Lord our God 
upon Israel Your people; and upon Jerusalem, Your 
city: and upon Zion, the dwelling place of Your glory; 
and upon Your altar; and upon Your sanctuary; and 
build Jerusalem Your holy city quickly in our days, 
and bring us up into it and gladden us in its building; 
and we shall eat from its fruit, and be satiated from its 
goodness, and bless You in holiness and purity. [On 
Shabbat: And may you be pleased to embolden us on 
this Shabbat day] and gladden us on this day of the 
Festival of Matzot. Since You, Lord, are good and do 
good to all, we thank You for the land and for the fruit 
of the vine.

Blessed are You, Lord, for the land and for the fruit of 
the vine.

According to its law, according to all its judgement 
and statute. Just as we have merited to arrange it, so 
too, may we merit to do [its sacrifice]. Pure One who 
dwells in the habitation, raise up the congregation of 
the community, which whom can count. Bring close, 
lead the plantings of the sapling, redeemed, to Zion in 
joy.

Next year, let us be in the rebuilt 
Jerusalem!

4
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 בליל ִראשון אומרים: 

ּוְבֵכן ַוְיִהי ַּבֲחִצי ַהַּלְיָלה.
ָאז רֹוב ִנִסים ִהְפֵלאָת ַּבַּלְיָלה, ְּברֹאׁש ַאְׁשמֹוֶרת 

ֶזה ַהַּלְיָלה. ֵגר ֶצֶדק ִנַּצְחּתֹו ְּכֶנֶחַלק לֹו ַלְיָלה, 
ַוְיִהי ַבֲחִצי ַהַלְיָלה.

ַּדְנָּת ֶמֶלְך ְגָרר ַּבֲחלֹום ַהַּלְיָלה, ִהְפַחְדָּת ֲאַרִּמי 
ְּבֶאֶמׁש ַלְיָלה. ַוָּיַׂשר ִיְׂשָרֵאל ְלַמְלָאְך ַוּיּוַכל לֹו 

ַלְיָלה, 
ַוְיִהי ַבֲחִצי ַהַלְיָלה.
ֶזַרע ְּבכֹוֵרי ַפְתרֹוס ָמַחְצָּת ַּבֲחִצי ַהַּלְיָלה, ֵחיָלם 

לֹא ָמְצאּו ְּבקּוָמם ַּבַּלְיָלה, ִטיַסת ְנִגיד ֲחרֶֹׁשת 
ִסִּליָת ְּבכֹוְכֵבי ַלְיָלה, 

ַוְיִהי ַבֲחִצי ַהַלְיָלה.
ָיַעץ ְמָחֵרף ְלנֹוֵפף ִאּוּוי, הֹוַבְׁשָּת ְפָגָריו ַּבַּלְיָלה, 
ָּכַרע ֵּבל ּוַמָּצבֹו ְּבִאיׁשֹון ַלְיָלה, ְלִאיׁש ֲחמּודֹות 

ִנְגָלה ָרז ֲחזֹות ַלְיָלה, 
ַוְיִהי ַבֲחִצי ַהַלְיָלה.

ִמְׁשַּתֵּכר ִּבְכֵלי ֹקֶדׁש ֶנֱהַרג ּבֹו ַבַּלְיָלה, נֹוַׁשע 
ִמּבֹור ֲאָריֹות ּפֹוֵתר ִּבֲעתּוֵתי ַלְיָלה, ִׂשְנָאה ָנַטר 

ֲאָגִגי ְוָכַתב ְסָפִרים ַּבַּלְיָלה, 
ַוְיִהי ַבֲחִצי ַהַלְיָלה.

עֹוַרְרָּת ִנְצֲחָך ָעָליו ְּבֶנֶדד ְׁשַנת ַלְיָלה. ּפּוָרה 
ִתְדרֹוְך ְלׁשֹוֵמר ַמה ִּמַלְיָלה, ָצַרח ַּכּׁשֹוֵמר ְוָׂשח 

ָאָתא ֹבֶקר ְוַגם ַלְיָלה, 
ַוְיִהי ַבֲחִצי ַהַלְיָלה.
ָקֵרב יֹום ֲאֶׁשר הּוא לֹא יֹום ְולֹא ַלְיָלה, ָרם הֹוַדע 

ִּכי ְלָך ַהּיֹום ַאף ְלָך ַהַּלְיָלה, ׁשֹוְמִרים ַהְפֵקד 
ְלִעיְרָך ָּכל ַהּיֹום ְוָכל ַהַּלְיָלה, ָּתִאיר ְּכאֹור יֹום 

ֶחְׁשַּכת ַלְיָלה, 
ַוְיִהי ַבֲחִצי ַהַלְיָלה.

On the first night we say: 
And so, it was in the middle of the night. 
Then, most of the miracles You did wondrously at night, 
at the first of the watches this night. 
A righteous convert did you make victorious when it 
was divided for him at night, 

and it was in the middle of the night.

You judged the king of Gerrar in a dream of the night; 
you frightened an Aramean in the dark of the night; 
and Yisrael dominated an angel and was able to 
withstand Him at night, 

and it was in the middle of the night.

You crushed the firstborn of Patros in the middle of the 
night, their wealth they did not find when they got up at 
night; the attack of the leader Charoshet did you sweep 
away by the stars of the night, 

and it was in the middle of the night.

The blasphemer counseled to wave off the desired ones, 
You made him wear his corpses on his head at night; Bel 
and his pedestal were bent in the pitch of night; to the 
man of delight was revealed the secret visions at night, 

and it was in the middle of the night.

The one who got drunk from the holy vessels was 
killed on that night, the one saved from the pit of lions 
interpreted the scary visions of the night; hatred was 
preserved by the Agagite and he wrote books at night, 

and it was in the middle of the night.

You aroused your victory upon him by disturbing the 
sleep of night [of Achashverosh], You will stomp the wine 
press for the one who guards from anything at night 
[Esav/Seir as per Isaiah 21:11]; He yelled like a guard and 
spoke, "the morning has come and also the night," 

and it was in the middle of the night.

Bring close the day which is not day and not night 
[referring to the end of days - Zechariah 14:7], High One, 
make known that Yours is the day and also Yours is the 
night, guards appoint for Your city all the day and all the 
night, illuminate like the light of the day, the darkness of 
the night, 

and it was in the middle of the night.

Nirtzah
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 ְבליל שני אומרים: 

ּוְבֵכן ַוֲאַמְרֶּתם ֶזַבח 
ֶּפַסח.

ֹאֶמץ ְגבּורֹוֶתיָך ִהְפֵלאָת ַּבֶּפַסח, ְּברֹאׁש 
ָּכל מֹוֲעדֹות ִנֵשאָת ֶּפַסח. ִגִליָת ְלֶאְזָרִחי 

ֲחצֹות ֵליל ֶּפַסח,
ַוֲאַמְרֶתם ֶזַבח ֶפַסח.
ְּדָלָתיו ָּדַפְקָּת ְּכֹחם ַהּיֹום ַּבֶּפַסח, ִהְסִעיד 
נֹוְצִצים ֻעגֹות ַמּצֹות ַּבֶּפַסח, ְוֵאל ַהָּבָקר 

ָרץ ֵזֶכר ְלׁשֹור ֵעֶרְך ֶּפַסח, 
ַוֲאַמְרֶתם ֶזַבח ֶפַסח.

ֲהטּו ָּבֵאׁש ַּבֶּפַסח,  זֹוֲעמּו ְסדֹוִמים ְולוֹׁ
ֻחַּלץ לֹוט ֵמֶהם ּוַמּצֹות ָאָפה ְּבֵקץ ֶּפַסח, 

ִטאֵטאָת ַאְדַמת מֹוף ְונֹוף ְּבָעְבְרָך ַּבֶּפַסח, 
ַוֲאַמְרֶתם ֶזַבח ֶפַסח.

ָיּה רֹאׁש ָּכל הֹון ָמַחְצָּת ְּבֵליל ִׁשּמּור 
ֶּפַסח, ַּכִּביר, ַעל ֵּבן ְּבכֹור ָּפַסְחָּת ְּבַדם 

ֶּפַסח,  ְלִבְלִּתי ֵּתת ַמְׁשִחית ָלֹבא ִּבְפָתַחי 
ַּבֶּפַסח, 

ַוֲאַמְרֶתם ֶזַבח ֶפַסח.
ְמֻסֶגֶרת ֻסָגָרה ְּבִעּתֹוֵתי ֶּפַסח, ִנְׁשְמָדה 
ִמְדָין ִּבְצִליל ְׂשעֹוֵרי ֹעֶמר ֶּפַסח, ׂשֹוָרפּו 

ִמְׁשַמֵּני ּפּול ְולּוד ִּביַקד ְיקֹוד ֶּפַסח, 
ַוֲאַמְרֶתם ֶזַבח ֶפַסח.

עֹוד ַהּיֹום ְּבֹנב ַלֲעמֹוׁד ַעד ָגָעה עֹוַנת 
ֶּפַסח, ַּפס ַיד ָּכְתָבה ְלַקֲעֵקַע צּול ַּבֶּפַסח, 

ָצֹפה ַהָּצִפית ֲערֹוְך ַהֻּׁשְלָחן ַּבֶּפַסח, 
ַוֲאַמְרֶתם ֶזַבח ֶפַסח.

ָקָהל ִּכְּנָסה ֲהַּדָסה ְלַׁשֵּלׁש צֹום ַּבֶּפַסח, 
רֹאׁש ִמֵּבית ָרָׁשע ָמַחְצָּת ְּבֵעץ ֲחִמִּׁשים 
ַּבֶּפַסח, ְׁשֵּתי ֵאֶּלה ֶרַגע ָּתִביא ְלעּוִצית 

ַּבֶּפַסח, ָּתֹעז ָיְדָך ָּתרּום ְיִמיְנָך ְּכֵליל 
ִהְתַקֵּדׁש ַחג ֶּפַסח, 

ַוֲאַמְרֶתם ֶזַבח ֶפַסח.

On the second night we say:
Ye shall say, It is the sacrifice of the Passover.

Thou didst manifest thy wondrous power on the 
Passover. First, of all festivals, didst thou prescribe the 
Passover. Thou didst reveal to Avraham the occurrences 
of the night of the Passover,

"Ye shall say, It is the sacrifice of the Passover.'"

Thou didst stand at his door at the heat of day on the 
Passover. He provided for the angels unleavened cakes on 
the Passover. And to the herd did he haste to slay a calf, 
forecast of the sacrifice of Passover.

"Ye shall say, It is the sacrifice of the Passover.'"

Sodom provoked God and was destroyed by fire on 
the Passover. Lot was delivered thence having baked 
unleavened bread on the Passover. Thou didst sweep the 
land of Egypt, when thou didst pass through it on the 
Passover.

"Ye shall say, It is the sacrifice of the Passover.'"

Thou didst smite every first-born on the night of Passover, 
Thou didst pass over thine own first-born, whose doors 
were sprinkled with the blood of the Passover. So as not to 
suffer destruction to enter their doors on the Passover.

"Ye shall say, It is the sacrifice of the Passover.'"

Jericho was captured at the time of Passover, Midian was 
destroyed by the cake of barley bread made from the 
Omer of the Passover. Assyria's destruction took place on 
the Passover.

"Ye shall say, It is the sacrifice of the Passover.'"

When Sennacherib said: "One day shall we halt at 
Nob" before the advent of the feast of Passover. The 
handwriting on the wall foretold the destruction of 
Babylon on the Passover. "Set the watch; prepare the 
table," said the prophet concerning Babylon's destruction 
on the Passover.

"Ye shall say, It is the sacrifice of the Passover.'"

Esther assembled the congregation to hold three days 
fast on the Passover. Haman, head of his wicked house, 
thou didst cause to be hanged on the gallows fifty cubits 
high on the Passover. A double punishment wilt thou 
bring upon Israel's enemies on the Passover. Strengthen 
thy hand, exalt thy right hand, as on the night, when 
thou didst consecrate the festival of Passover.

"Ye shall say, It is the sacrifice of the Passover.'"
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ִּכי לֹו ָנֶאה, ִּכי לֹו ָיֶאה.
ַאִּדיר ִּבְמלּוָכה, ָּבחּור ַּכֲהָלָכה, ְגדּוָדיו 

יֹאְמרּו לֹו: 
ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 

ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ָּדגּול ִּבְמלּוָכה, ָהדּור ַּכֲהָלָכה, ָוִתיָקיו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ַזַּכאי ִּבְמלּוָכה, ָחִסין ַּכֲהָלָכה ַטְפְסָריו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ָיִחיד ִּבְמלּוָכה, ַּכִּביר ַּכֲהָלָכה ִלּמּוָדיו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.

מֹוֵׁשל ִּבְמלּוָכה, נֹוָרא ַּכֲהָלָכה ְסִביָביו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ָעָניו ִּבְמלּוָכה, ּפֹוֶדה ַּכֲהָלָכה, ַצִּדיָקיו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ָקּדֹוׁש ִּבְמלּוָכה, ַרחּום ַּכֲהָלָכה ִׁשְנַאָּניו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

ַּתִקיף ִּבְמלּוָכה, ּתֹוֵמְך ַּכֲהָלָכה ְּתִמיָמיו 
יֹאְמרּו לֹו: 

ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ 
ַהַמְמָלָכה, ִכי לֹו ָנֵאה, ִכי לֹו ָיֶאה.

Since for Him it is pleasant, for Him it 
is suited.
Mighty in rulership, properly chosen, 
his troops shall say to Him, 

"Yours and Yours, Yours since it's Yours, Yours and 
even Yours, Yours, Lord is the kingdom; for Him it is 

pleasant, for Him it is suited."

Noted in rulership, properly splendid, 
His distinguished ones will say to him,

"Yours and Yours, Yours since it's Yours, Yours and 
even Yours, Yours, Lord is the kingdom; for Him it is 

pleasant, for Him it is suited."

Meritorious in rulership, properly robust, 
His scribes shall say to him,

"Yours and Yours, Yours since it's Yours, Yours and 
even Yours, Yours, Lord is the kingdom; for Him it is 

pleasant, for Him it is suited."

Unique in rulership, properly powerful, 
His wise ones say to Him,

"Yours and Yours, Yours since it's Yours, Yours and 
even Yours, Yours, Lord is the kingdom; for Him it is 

pleasant, for Him it is suited."

Reigning in rulership, properly awesome, 
those around Him say to Him,

"Yours and Yours, Yours since it's Yours, Yours and 
even Yours, Yours, Lord is the kingdom; for Him it is 

pleasant, for Him it is suited."

Humble in rulership, properly restoring, 
His righteous ones say to Him,

"Yours and Yours, Yours since it's Yours, Yours and 
even Yours, Yours, Lord is the kingdom; for Him it is 

pleasant, for Him it is suited."

Holy in rulership, properly merciful, 
His angels say to Him,

"Yours and Yours, Yours since it's Yours, Yours and 
even Yours, Yours, Lord is the kingdom; for Him it is 

pleasant, for Him it is suited."

Dynamic in rulership, properly supportive, 
His innocent ones say to Him,

"Yours and Yours, Yours since it's Yours, Yours and 
even Yours, Yours, Lord is the kingdom; for Him it is 

pleasant, for Him it is suited."
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The התחדשות (Renewal) of Pesach 

By Azi Rottenberg
Pesach is the Yuntif of התחדשות (renewal). The מדרש writes1 that יציאת מצרים היתה ממש 
 Clearly this idea of renewal is directly .(it was a completely a new existence) בריאה חדשה
connected to the story of Pesach.

What exactly is the meaning of this מדרש, and how does this idea of התחדשות impact our 
Pesach even these days?

I believe the answer to the first question can be found in the Haggadah the “יד מצרים” of 
Rav Yitzchak Isaac Chaver זצ“ל [a second generation talmid of the גר“א].2 He first brings 
the מדרש mentioned earlier and explains it as follows: Prior to יציאת מצרים the world 
worked through purely ‘רצון ה but, after Hashem took the Jews out of מצרים He essentially 
handed over the keys of the world to them. Meaning that Hashem decreed from here on 
out that all the הנהגות (workings) of the world will come from what we do. For example, 
if the Jews keep the מצות then good things happen in the world, and if not, then the 
opposite will occur ח“ו. (This idea is very similar to that of Rav Chaim Volozhiner זצ“ל, [a 
talmid of the גר“א as well] who famously defines “צלם אלוקים” to mean that Man is the one 
that causes everything that happens in this world through their actions).3 So, the מדרש is 
teaching is that at the time of Pesach we gain a lot more “power” and significance in our 
existence in this world.

This second question however, remains unanswered. How exactly does one take this 
idea and put it into practice? Rav Itche Meir Morgenstern שליט“א answers beautifully,4 
and says as follows: Every Yuntif is about deepening and working on a certain part of 
ourselves in our ‘עבודת ה, and when it comes to Pesach (the first Yuntif of the year) we 
reset the clock and go into a new year of חגים. However, this new year is nothing like the 
last. Even though each Yuntif is about addressing the same issues, the next year we have 
a whole set of different experience. The reason for this is because on Pesach we take all of 
the work we have done on ourselves, realize that we’ve grown in this past year, and get 
ready to do it all again in a deeper and more meaningful way.

One can even combine these two ideas to suggest that one has the ability and strength 
to take control of one’s destiny and make serious changes in the world, as well as 
understanding that one can grow and become better all the time. The lesson Pesach 
teaches us is that יציאת מצרים whether on a large nationwide scale or even on a personal 
scale is possible with hard work and the ability to realize that one can always get better.

!חג כשר ושמח

	 ילקוט שמעוני בשלח רמז רנ"ד
	 יד מצרים ד"ה "עבדים היינו"

	 עיין נפש החיים שער א' פרקים א'-ד'
	 עיין בים דרכך-פסח, ספירות העומר, ל"ג בעומר עמ' מז-מח
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ַאִּדיר הּוא ִיְבֶנה ֵּביתֹו ְּבָקרֹוב. 
ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה 

ֵביְתָך ְבָקרֹוב.

ָּבחּור הּוא, ָגדֹול הּוא, ָּדגּול הּוא ִיְבֶנה ֵּביתֹו ְּבָקרֹוב. 
ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה 

ֵביְתָך ְבָקרֹוב.

ָהדּור הּוא, ָוִתיק הּוא, ַזַּכאי הּוא, ָחִסיד הּוא ִיְבֶנה ֵּביתֹו ְּבָקרֹוב. 
ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה 

ֵביְתָך ְבָקרֹוב.

ָטהֹור הּוא, ָיִחיד הּוא, ַּכִּביר הּוא, ָלמּוד הּוא, ֶמֶלְך הּוא, נֹוָרא הּוא, 
ַסִגיב הּוא, ִעּזּוז הּוא, ּפֹוֶדה הּוא, ַצִּדיק הּוא ִיְבֶנה ֵּביתֹו ְּבָקרֹוב. 
ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה 

ֵביְתָך ְבָקרֹוב.

ָקדֹוׁש הּוא, ַרחּום הּוא, ַׁשַּדי הּוא, ַּתִקיף הּוא ִיְבֶנה ֵּביתֹו 
ְּבָקרֹוב.

ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה 
ֵביְתָך ְבָקרֹוב.

Mighty is He, 
may He build His house soon. 
Quickly, quickly, in our days, soon. God build, 

God build, build Your house soon.

Chosen is He, great is He, noted is He.
Quickly, quickly, in our days, soon. God build, 

God build, build Your house soon.

Splendid is He, distinguished is He, 
meritorious is He, pious is He. 
Quickly, quickly, in our days, soon. God build, 

God build, build Your house soon.

Pure is He, unique is He, powerful is He, 
wise is He, A king is He, awesome is He, 
exalted is He, heroic is He, a restorer is He, 
righteous is He.
Quickly, quickly, in our days, soon. God build, 

God build, build Your house soon.

Holy is He, merciful is He, the Omnipotent is 
He, dynamic is He. 
Quickly, quickly, in our days, soon. God build, 

God build, build Your house soon.

A Night of Four, an Allusion to Five 

By Marvin Schenker
All through the Haggadah there are several different ‘numbers’ that we associate 
with the Pesach Seder but the number four dominates.  There are four cups of wine, 
corresponding to the four expressions of geulah mentioned in the opening aliya of 
Parshat Vaera.  There are four sons and there are four questions in the Mah Nishtana.

However, for each of these four, there is a fifth. Besides the regular four cups of wine, 
there is a fifth cup – Kos Eliyahu. The Haggadah speaks of four sons. But the Lubavitcher 
Rebbe says there is a fifth son. Ignoring the fact that one son is a rasha, he is at least 
sitting with us, and there is a dialog. According to the Rebbe, the fifth son is the one who 
won’t even come to the Seder table. Besides the four expressions of geulah, there is a fifth 
one, “and I will bring you.” In the Mah Nishtana itself, the opening statement is the fifth 
question. Mah Nishtana, why is this night different?

Continuing in the same vein, in the Echod Mi Yodaya, what is four, and what is five? 
Four are the Matriarchs and five are the Books of the Torah. What do the Matriarchs 
represent, and what do the Books of the Torah represent? The Matriarchs represents the 
world we live in.  The Books of the Torah are representative of the world where we would 
like to dwell, and that is the future.

On this night, we acknowledge our current existence with the number four, but always 
with an eye to the future, to the Torah, to Yisroel, our ultimate goal and resting place.
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ֶאָחד ִמי יֹוֵדַע? ֶאָחד ֲאִני יֹוֵדַע: 
ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ְשַנִים ִמי יֹוֵדַע? ְשַנִים ֲאִני יֹוֵדַע: 
ְׁשֵני ֻלחֹות ַהְּבִרית. ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ְשֹלָשה ִמי יֹוֵדַע? ְשֹלָשה ֲאִני יֹוֵדַע: 
 ְׁשֹלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, 

ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ַאְרַבע ִמי יֹוֵדַע? ַאְרַבע ֲאִני יֹוֵדַע: 
 ַאְרַּבע ִאָּמהֹות, ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, 

ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ֲחִמָשה ִמי יֹוֵדַע? ֲחִמָשה ֲאִני יֹוֵדַע: 
 ֲחִמָּׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, 

 ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, 
ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ִשָשה ִמי יֹוֵדַע? ִשָשה ֲאִני יֹוֵדַע: 
 ִׁשָּׁשה ִסְדֵרי ִמְׁשָנה, 

 ֲחִמָּׁשה חּוְמֵׁשי תֹוָרה, 
 ַאְרַּבע ִאָּמהֹות, 

 ְׁשֹלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, 
ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ִשְבָעה ִמי יֹוֵדַע? ִשְבָעה ֲאִני יֹוֵדַע: 
 ִׁשְבָעה ְיֵמי ַׁשָּבָתא, ִׁשָּׁשה ִסְדֵרי ִמְׁשָנה, 
 ֲחִמָּׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, 

 ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, 
ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ְשמֹוָנה ִמי יֹוֵדַע? ְשמֹוָנה ֲאִני יֹוֵדַע: 
 ְׁשמֹוָנה ְיֵמי ִמיָלה, 
 ִׁשְבָעה ְיֵמי ַׁשָּבָתא, 
 ִׁשָּׁשה ִסְדֵרי ִמְׁשָנה, 

 ֲחִמָּׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, 
 ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, 

ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

Who knows one? I know one:  
One is our God in the heavens and earth. 

Who knows two? I know two:  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows three? I know three:  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows four? I know four:  
Four are the mothers,  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows five? I know five:  
Five are the books of the Torah,  
Four are the mothers,  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows six? I know six:  
Six are the orders of the Mishnah,  
Five are the books of the Torah,  
Four are the mothers,  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows seven? I know seven:  
Seven are the days of the week,  
Six are the orders of the Mishnah,  
Five are the books of the Torah,  
Four are the mothers,  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows eight? I know eight:  
Eight are the days of circumcision,  
Seven are the days of the week,  
Six are the orders of the Mishnah,  
Five are the books of the Torah,  
Four are the mothers,  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 
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ִתְשָעה ִמי יֹוֵדַע? ִתְשָעה ֲאִני יֹוֵדַע: 
 ִּתְׁשָעה ַיְרֵחי ֵלָדה,
 ְׁשמֹוָנה ְיֵמי ִמיָלה,
 ִׁשְבָעה ְיֵמי ַׁשָּבָתא,
 ִׁשָּׁשה ִסְדֵרי ִמְׁשָנה,

 ֲחִמָּׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות,
 ְׁשֹלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית,

ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ֲעָשָֹרה ִמי יֹוֵדַע? ֲעָשָֹרה ֲאִני יֹוֵדַע: 
 ֲעָׂשָרה ִדְּבַרָיא,

 ִּתְׁשָעה ַיְרֵחי ֵלָדה,
 ְׁשמֹוָנה ְיֵמי ִמיָלה,

 ִׁשְבָעה ְיֵמי ַׁשָּבָתא, ִׁשָּׁשה ִסְדֵרי ִמְׁשָנה,
 ֲחִמָּׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות,

 ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית,
ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ. 

 ַאַחד ָעָשר ִמי יֹוֵדַע? ַאַחד ָעָשר ֲאִני יֹוֵדַע:
 ַאַחד ָעָׂשר ּכֹוְכַבָּיא, 

 ֲעָׂשָרה ִדְּבַרָיא, 
 ִּתְׁשָעה ַיְרֵחי ֵלָדה, 
 ְׁשמֹוָנה ְיֵמי ִמיָלה, 

 ִׁשְבָעה ְיֵמי ַׁשָּבָתא, ִׁשָּׁשה ִסְדֵרי ִמְׁשָנה, 
 ֲחִמָּׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, 

 ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית,
ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ְשֵנים ָעָשר ִמי יֹוֵדַע? ְשֵנים ָעָשר ֲאִני יֹוֵדַע: 
 ְׁשֵנים ָעָׂשר ִׁשְבַטָּיא, 
 ַאַחד ָעָׂשר ּכֹוְכַבָּיא, 

 ֲעָׂשָרה ִדְּבַרָיא, 
 ִּתְׁשָעה ַיְרֵחי ֵלָדה, 
 ְׁשמֹוָנה ְיֵמי ִמיָלה, 
 ִׁשְבָעה ְיֵמי ַׁשָּבָתא, 

 ִׁשָּׁשה ִסְדֵרי ִמְׁשָנה, ֲחִמָּׁשה חּוְמֵׁשי תֹוָרה, 
 ַאְרַּבע ִאָּמהֹות, ְׁשלָׁשה ָאבֹות, 

 ְׁשֵני ֻלחֹות ַהְּבִרית, 
ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

Who knows nine? I know nine:  
Nine are the months of birth,  
Eight are the days of circumcision,  
Seven are the days of the week,  
Six are the orders of the Mishnah,  
Five are the books of the Torah,  
Four are the mothers,  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows ten? I know ten:  
Ten are the statements,  
Nine are the months of birth,  
Eight are the days of circumcision,  
Seven are the days of the week,  
Six are the orders of the Mishnah,  
Five are the books of the Torah,  
Four are the mothers,  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows eleven? I know eleven:  
Eleven are the stars,   
Ten are the statements,  
Nine are the months of birth,  
Eight are the days of circumcision,  
Seven are the days of the week,  
Six are the orders of the Mishnah,  
Five are the books of the Torah,  
Four are the mothers,  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

Who knows twelve? I know twelve:  
Twelve are the tribes, 
Eleven are the stars,  
Ten are the statements,  
Nine are the months of birth,  
Eight are the days of circumcision,  
Seven are the days of the week,  
Six are the orders of the Mishnah,  
Five are the books of the Torah,  
Four are the mothers,  
Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 
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 ְשלָשה ֶעָשר ִמי יֹוֵדַע?
ְשלָשה ָעָשר ֲאִני יֹוֵדַע: 

 ְׁשלָׁשה ָעָׂשר ִמַּדָּיא. ְׁשֵנים ָעָׂשר ִׁשְבַטָּיא, 
 ַאַחד ָעָׂשר ּכֹוְכַבָּיא, ֲעָׂשָרה ִדְּבַרָיא,

  ִּתְׁשָעה ַיְרֵחי ֵלָדה, ְׁשמֹוָנה ְיֵמי ִמיָלה, 
 ִׁשְבָעה ְיֵמי ַׁשָּבָתא, ִׁשָּׁשה ִסְדֵרי ִמְׁשָנה, 
 ֲחִמָּׁשה חּוְמֵׁשי תֹוָרה, ַאְרַּבע ִאָּמהֹות, 

 ְׁשלָׁשה ָאבֹות, ְׁשֵני ֻלחֹות ַהְּבִרית, 
ֶאָחד ֱאֹלֵהינּו ֶׁשַּבָּׁשַמִים ּוָבָאֶרץ.

ַחד ַגְדָיא, ַחד ַגְדָיא ְּדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי, ַחד 
ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ׁשּוְנָרא ְוָאְכָלה ְלַגְדָיא, ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. 
ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ַכְלָּבא ְוָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין 
ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא חּוְטָרא ְוִהָּכה ְלַכְלָּבא, ְדָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה 
ְלַגְדָיא, ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא נּוָרא ְוָׂשַרף ְלחּוְטָרא, ְדִהָּכה ְלַכְלָּבא, ְדָנַׁשְך 
ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. ַחד 

ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ַמָּיא ְוָכָבה ְלנּוָרא, ְדָׂשַרף ְלחּוְטָרא, ְדִהָּכה 
ְלַכְלָּבא, ְדָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין 

ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא תֹוָרא ְוָׁשָתה ְלַמָּיא, ְּדָכָבה ְלנּוָרא, ְדָׂשַרף 
ְלחּוְטָרא, ְדִהָּכה ְלַכְלָּבא, ְדָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה 
ְלַגְדָיא, ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ַהׁשֹוֵחט ְוָׁשַחט ְלתֹוָרא, ְדָׁשָתה ְלַמָּיא, 
ְדָכָבה ְלנּוָרא, ְדָׂשַרף ְלחּוְטָרא, ְדִהָּכה ְלַכְלָּבא, 

ְדָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין ַאָּבא ִּבְתֵרי 
זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ַמְלָאְך ַהָּמֶות ְוָׁשַחט ְלׁשֹוֵחט, ְּדָׁשַחט ְלתֹוָרא, 
ְדָׁשָתה ְלַמָּיא, ְדָכָבה ְלנּוָרא, ְדָׂשַרף ְלחּוְטָרא, ְדִהָּכה 

Who knows thirteen? I know 
thirteen:  
Thirteen are the characteristics,  
Twelve are the tribes, Eleven are the stars,  
Ten are the statements,  
Nine are the months of birth,  
Eight are the days of circumcision,  
Seven are the days of the week,  
Six are the orders of the Mishnah,  
Five are the books of the Torah,  
Four are the mothers, Three are the fathers,  
Two are the tablets of the covenant,  
One is our God in the heavens and earth. 

One kid, one kid that my father bought for 
two zuz, one kid, one kid.

Then came a cat and ate the kid that my father 
bought for two zuz, one kid, one kid.

Then came a dog and bit the cat, that ate the 
kid that my father bought for two zuz, one 
kid, one kid.

Then came a stick and hit the dog, that bit the 
cat, that ate the kid that my father bought for 
two zuz, one kid, one kid.

Then came fire and burnt the stick, that hit the 
dog, that bit the cat, that ate the kid that my 
father bought for two zuz, one kid, one kid.

Then came water and extinguished the fire, 
that burnt the stick, that hit the dog, that bit 
the cat, that ate the kid that my father bought 
for two zuz, one kid, one kid.

Then came a bull and drank the water, that 
extinguished the fire, that burnt the stick, 
that hit the dog, that bit the cat, that ate the 
kid that my father bought for two zuz, one 
kid, one kid.

Then came the schochet and slaughtered the 
bull, that drank the water, that extinguished 
the fire, that burnt the stick, that hit the dog, 
that bit the cat, that ate the kid that my father 
bought for two zuz, one kid, one kid.

Then came the angel of death and slaughtered 
the schochet, who slaughtered the bull, that 

CHAD GADYAH
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ְלַכְלָּבא, ְדָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, ְדַזִּבין 
ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

ְוָאָתא ַהָקדֹוׁש ָּברּוְך הּוא ְוָׁשַחט ְלַמְלַאְך 
ַהָּמֶות, ְּדָׁשַחט ְלׁשֹוֵחט, ְּדָׁשַחט ְלתֹוָרא, 

ְדָׁשָתה ְלַמָּיא, ְּדָכָבה ְלנּוָרא, ְדָׂשַרף ְלחּוְטָרא, 
ְדִהָּכה ְלַכְלָּבא, ְדָנַׁשְך ְלׁשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, 

ְדַזִּבין ַאָּבא ִּבְתֵרי זּוֵזי. ַחד ַגְדָיא, ַחד ַגְדָיא.

drank the water, that extinguished the fire, that burnt 
the stick, that hit the dog, that bit the cat, that ate the 
kid that my father bought for two zuz, one kid, one kid.

Then came the Holy One, blessed be He 
and slaughtered the angel of death, who 
slaughtered the schochet, who slaughtered 
the bull, that drank the water, that extinguished the fire, 
that burnt the stick, that hit the dog, that bit the cat, 
that ate the kid that my father bought for two zuz, one 
kid, one kid.

The Secret History of Chad Gadya

By Hillel Abramson, YILC Resident Scholar
Chad Gadya, the delightful song that appears at the end 
of the Haggadah, first appeared in print in the Prague 
Haggadah of 1590, but scholars have identified manuscript 
versions that date back as early as the 1300s. It seems to be 
an Ashkenazic creation, as early Sephardic and Yemenite 
Haggadot lack the poem, but folklorist Uriel Ofer pointed 
out that similar types of children’s rhymes are identified in 
stories from Japan, Greece, Russia and elsewhere. The likely 
inspiration for the poem is a medieval German children’s 
rhyme called “The Foreman that Sent Jockel Out.” Some 
opinions suggest that the influence went the other way—
Chad Gadya inspired Der Herr der schickt den Jockel aus—but that’s not terribly likely, given 
the linguistic tics in the Aramaic language of Chad Gadya that suggest it was written by a 
non-native speaker, possibly from the generation of Jews who were expelled from France in 
1306.  Nevertheless, a side-by-side comparison of the German and Aramaic poems reveals 
two aspects of the secret Jewish history of Chad Gadya.

In the Jockel rhyme (pronounced “Yokel,” which also captures some of the connotations 
of the word in English), the foreman of a feudal manor (Herr) sends out the young man 
to cut oats, but lazy Jockel—apparently the son of the lord, who regards this task as 
beneath his dignity—refuses to obey. The foreman responds by sending a peasant to roust 
Jockel out, but the peasant also refuses, so the foreman sends a dog to bite the hand of 
the peasant. Now it begins to sound a bit more like Chad Gadya—a stick is sent to beat 
the dog, fire to burn the stick, water to put out the fire, an ox to drink the water, and a 
butcher to slaughter the ox. Some Teutonic weirdness follows: a vulture is sent for the 
butcher, a witch for the vulture, and a hangman for the witch, until finally the foreman 
alerts the lord of the manor, who threatens the hangman into action, which motivates 
the witch to chase away the vulture, all the way down to Jockel who rushes out to cut the 
oats.

The first major difference—after we remove the vulture, witch, and hangman—is the 
primary message of the story. In the German version, the story is a cautionary tale for a 
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lazy child of privilege, and affirms the power structure of the patriarchal feudal economy. 
The takeaway message is “do what you’re told without delay, or else.” Chad Gadya, on 
the other hand, presents a completely different message: the helpless little goat, a thinly 
veiled reference to the Jewish people, may be the victims of a series of antagonists, but 
ultimately the Holy One who is Blessed will redress all grievances and redeem the Jewish 
people with the Messianic Era.

The second major difference is the fact that Jews have invested tremendous meaning in 
this apparently simple but deceptively sophisticated children’s song. Chad Gadya has 
attracted the attention of tens of major commentators, who have successfully penetrated 
the lyrics for profound Torah lessons. In my opinion, the most interesting aspect is the 
historical approach. There are several versions, but here’s the basic analogy in table form:

Chad Gadya Conqueror Period Notes

Little goat N/A (the Jewish 
people) Exodus, c.1300 

BCE
Entry into the Land of Israel

Two Zuzim N/A (Moses and 
Aharon)

Cat Assyria 8th c. BCE Conquest of the northern Kingdom 
of Israel, exile of the northern tribes

Dog Babylonia Early 6th c. BCE
Conquest of the southern Kingdom 
of Judah, exile of Judah and 
Benjamin

Stick Persia Late 6th c. BCE Establishment of Persian province 
of Yehud in the Land of Israel

Fire Greece 322 BCE Alexander the Great of Macedon 
conquers the Land of Israel

Water Rome 63 BCE Pompey enters the Land of Israel 
and asserts Roman authority

Ox Mecca 636 CE
Islam expands to the west, and after 
a brief struggle, seizes the Land of 
Israel

Shochet Europe 1095 CE
The first of several Crusades results 
in the periodic displacement of 
Muslims from Israel

Angel of 
Death Turks 12th c. CE

Muslims retake Israel in a series of 
battles, later incorporated into the 
Ottoman Empire based in Turkey 
until 1917

The Holy 
One who is 
Blessed

Us? Israel? The Messianic 
Period

Are we in the footsteps of the 
Messianic era now?

Bottom line: don’t be fooled by the apparently simple children’s rhyme, with its close 
association to other fables and stories. There is some deep, historical Torah in Chad Gadya.




