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To be saved from a demon, let him recite as follows: You were
stopped up, stopped up you were. Cursed, broken, and ex-
communicated be the demon called bar Tit bar Tamei bar
Tina as Shamgaz, Merigaz, and Istemai,

To be saved from the demon of the bathroom, let him recite
as follows: On the head of a lion and on the nose of a lioness
we found the demon named bar Shirika Panda. With a bed
of leeks I felled him, and with the jaw of the donkey I struck
him.

We learned in the mishna that princes may go out with bells,
and the same is true for anyone else. The Gemara asks: Who is
the tanna who holds that all people of Israel are permitted to
conduct themselves like princes with regard to going out with
precious ornaments? Rabbj Oshaya said: It is Rabbi Shimon,
who said: All of Israel are princes. Therefore, precious orna-
ments are suitable for every person of Israel. They will neither
remove them to show to others nor will they remove them due
to concern that people will think them Pretentious. Rava said;
The mishna is referring to a case where the bell is woven into
his garment," obviating the concern lest he remove it, and the
halakha in the mishna is in accordance with the statements of
all tanna'im, not merely the statement of Rabbi Shimonp,

MISHNA One may go out on Shabbat with a lo-

cust egg,” and with a fox tooth, and
with a nail from the crucified, for the purpose ofhea]ing; this
is the statement of Rabbi Meir. The Rabbis prohibit using
these remedies even during the week, due to the prohibition
of following the ways of the Amorite. These are superstitious
beliefs and the customs of gentiles from which one must dis-
tance oneself,

G E M A RA Welearned in the mishna that in Rabbi

Meir’s opinion one may go out on
Shabbat with a locust egg, and a fox tooth, and with a nail from
the crucified as a talisman or z cure. The Gemara explains the
nature of each: One may go out with a locust egg, as they use
it as a talisman to cure an earache;" and with a fox tooth, as
they use it as a talisman for sleep; the tooth ofa live fox for one
who sleeps too much to wake him up, and the tooth of a dead
fox for one who does not sleep. And one may go out with a
nail from the crucified, as they use it as a talisman for curing
infection.

We learned in the mishna that going out with those objects is
permitted on Shabbat for the purpose of healing; this is the
statement of Rabbi Meir. :

With regard to the halakha in the mishna, the Gemara cites
Abaye and Rava, who both said: Anything that contains an
element of healing' and seems to be effective does not contain
an element of the prohibition against following the ways of the
Amorite." There is no cause for suspicion of one who engages
in their practice, gentile or Jew,

As they use it to cure an earache [shihala] - N?Q’l{)’? =t
Rashi, based on the gebnim, explains shihala as an earache, It is
explicitly stated in the Jerusalem Talmud that the locust’s egg is
aternedy for an earache, However, the Rambam and the Rosh
both interpret shihala as thigh pain, and they find a similar term
in the Mishna, shahol, meaning a dislocated thigh.

The ways of the Amorite and healing - TION MK 3T
Many of the customs and healing practices detailed in the sev-
enth and eighth chapters of the Tosefra of this tractate, also
known as the Amorite chapters, are prohibited ag ways of the
Amorites, Le., superstitious beliefs. Every superstitious belief,

NOTES
incantation, and divination falls under the rubric of several To-
rah prohibitions, The prohibition of divination and soothsaying

comes from the verse:"There must not be found among you. . .a

soothsayer, an enchanter, a witch” (Deuteronomy 18:10), among

others. In addition, there is the general prohibition:"And in their
statutes do not walk” (Leviticus 18:3). Nevertheless, the state-
ments of Abaye and Rava as well as those in the Tosefta are to

be understood in the broadest possible manner. Any practice

that was attempted and found to be an effective remedy, even

if there is no clear scientific rationale for its effectiveness, may

be utilized based on the empirical evidence,

I HALAKHA
With bells...where the bell is woven into his garment -
I3 313, 131 One may go out o Shabbat with bells
woven inte the fabric of a garment, If they are not woven
inte the fabric, it Is prohibited, unless they are attached to
the garment in a standard manner, This ruling is in accor-
dance with the opinion of Rava (Rambam Sefer Zemanim,
Hilkhor Shabbat 19:18; Shuthan Arukh, Crah Hayyim 301:23),

One may go out with a locust gg, etc. - N33 pxyd
v 5190: One may go out with Iocust eqq or with 3
fox tooth orwith a nall from the crucified both on Shabbar
and during the week This is based on the version of Babbi
Yosei's statements in the Jerusalem Telmud. The halokha
Is in accordance with the opinion of Rabbi Yosel. Even in
the Babylonian Talmud, the discussion revolves around
the lenient opinion, a further indication that the halakha
is inaccordance with the opinion of Rabbi Yosei (Rambam
Sefer Zemanim, Hilkhot Shabbar 19:33; Shuthan Arukh, Orah
Hayyim 301:37),

Anything that contains an element of healing - 72152
ey uﬂm_:taw{tp:Aparncular:emedythat is tested and
found effective is not included in the prohibition against
the ways of the Amorites (Rambam Sefer Zemanim, Hilkhot
Shabbat 19:3; Shulhan Arukh, Orah Hayyim 301227).



HALAKHA
And will cry: Impure, impure — X! 80w 0L Lepers
and others who are ritually impure must announce that
they are impure to enable others to keep their distance
from them (Rambam Sefer Tahara, Hitkhot Tumat Tzara'at
10:8).

Perek VI
Daf67 Amudb

NOTES

Term of idolatry — iyt 11iay ;w’;: As mentioned above,
all ways of the Amorites have some element of idolatry
or are at least peripherally connected to the prohibitions
against witchcraft, divination, and soothsaying: "There
must not be found among you...a soothsayer, an en-
chanter, a witch” (Deuteronomy 18:10). However, Rabbi
Yehuda holds that the expressions cited in the Gemara in
particular contain ancient vestiges of idolatry and must
be forcefully attacked, even though the one who utters
them merely intends them as superstitious enchantments
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The Gemara asks: Is that to say by inference that if it is does not
contain an element of healing, it does contain an element of the
prohibition against following the ways of the Amorite? Wasn’t it
taught in a baraita: A tree that sheds its fruit prematurely, one
paints it and colors it with red paint and loads it with stones?
Granted, he is permitted to load it with stones because that action
produces an actual benefit, i.e, he does that so that its strength
will weaken. Sometimes a tree sheds its fruits prematurely due to
excessive blossoming. Sustaining those blossoms taxes the tree,
rendering it incapable of sustaining the fruits that grow from the
blossoms. The stones were used to slightly weaken the tree when
blossoming, thereby reducing the number of blossoms that the tree
must nourish. However, painting it with red paint, what healing
is he performing with that action?

The Gemara explains: He does so so that people will see the tree
and pray for mercy for it. As it was taught in a baraita with regard
to the verse: “And the leper in whom the plague is, his clothes shall
be ripped and the hair of his head shall grow long and he will put
a covering upon his upper lip and will cry: Impure, impure” (Le-
viticus 13:45)." The leper publicizes the fact that he is ritually im-
pure because he must announce his pain to the masses, and the
masses will pray for mercy on his behalf. Ravina said: In accor-
dance with whose opinion do we hang bunches of unripe dates
on a palm tree that casts offits dates? According to that tanna who
taught that one must publicize his pain to the masses.

The tanna recited the chapter of the Tosefta discussing the actions

of the Amorites before Rabbi Hiyya bar Avin. Rabbi Hiyya bar
Avin said to him: All those enumerated there contain an element
of the prohibition against following the ways of the Amorite, ex-
cept for these: One who has a bone in his throat brings a bone

from the same species as the bone that is stuck in his throat, and

places it on his skull, and says as follows: One by one descend

and be swallowed, swallow and descend one by one. That does

not contain an element of the prohibition against following the

ways of the Amorite.

For a fish bone stuck in the throat, let him say as follows: You are
stuck like a needle, locked as a shutter, go down, go down.

After some discussion of the ways of the Amorite, the Gemara cites
additional statements from the Amorite chapter in the Tosefta and
from other sources on this topic. One who says: My fortune be
fortunate [gad gaddi] and be not weary by day or by night; that
statement contains an element of the ways of the Amorite. Rab-
bi Yehuda says: That is more severe than the ways of the Amorite,
as gad is nothing other than a term of idolatry," as it is stated:
“And you that forsake the Lord, that forget My holy mountain, that
prepare a table for Gad, and that offer mingled wine in full mea-
sure unto Meni” (Isaiah 65:11). Gad gaddi is a form of prayer to a0
idol.

One who requests that he be called by his wife’s name and she I:l,:-
called by his name for good fortune, his request contains an €
ment of the ways of the Amorite.

One who says: Let my barrels be strengthened [donu daneil, tl:iaa‘
contains an element of the ways of the Amorite. Rabbi Yehu s
says: That is more severe than the ways of the Amorite, a$ ?,‘;;:e’
nothing other than a term of idol worship, as it is stated: i ve:"
that swear by the sin of Samaria and say: As your god Dan®
(Amos 8:14).
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One who hears a raven calling and is concerned about a bad
omen and says to the raven: Scream, and says to the female
raven: Whistle and turn your tail to me for the best; those
statements contain an element of the ways of the Amorite.

One who says: Slaughter this rooster” that calls out in the
evening and says: Slaughter this chicken that calls out like a
male rooster; those statements contain an element of the ways
of the Amorite.

One who says: I will drink and leave over, I will drink and
leave over," so that his wine will increase; that statement con-
tains an element of the ways of the Amorite.

One who cracks eggs on a wall and smears them in front of
the chicks; that series of actions contains an element of the
ways of the Amorite.

And one who stirs the pot in front of chicks as an auspicious
practice so they do not die; that action contains an element of
the ways of the Amorite.

A woman who dances and counts the chicks until she reaches
the number of seventy-one chicks, so they won’t die; her ac-
tion contains an element of the ways of the Amorite.

A woman who dances to ensure that the kutah, a spice made
from whey salt and bread, that she is preparing will be success-
ful, and a woman who silences bystanders to ensure that the
lentils will cook properly, and a woman who screams to ensure
that the pearl barley will cook properly; all these contain an
element of the ways of the Amorite.

A woman who urinates in front of her pot so it will cook
quickly; that action contains an element of the ways of the
Amorite.

But one may put a chip of mulberry wood and shards of glass
in the pot so it will cook quickly, as doing so is effective and
not merely superstition. And the Rabbis prohibit shards of
glass not due to superstition; rather, due to the danger involved
if the glass is not strained out completely.

The Sages taught in the Tosefta: One may place a lump of salt
into a candle so it will burn brightly; that is effective and not
merely for good fortune, so there is no element of the ways of
the Amorites involved. And similarly, one may put mud or clay
under a candle so it will burn longer.

Rav Zutra said: He who covers an oil lamp or who uncovers
akerosene lamp for no purpose violates the prohibition: Do
not destroy, since by doing so the fuel burns more quickly.

One who says while drinking: Wine and life to the mouth of
the Sages, this does not fall into the category of the ways of
the Amorite. There was an incident with Rabbi Akiva who
made a banquet for his son, and over each and every cup he
brought he said: Wine and life to the mouth of the Sages,
wine and life to the mouth of the Sages and to the mouth of
their students.

L e SR T S S N s ey A

HALAKHA

Slaughter this rooster, etc. - 11 '71mn wnw: Itis
prohibited to say: Slaughter this rooster who calls arvit,
which can be interpreted either as this rooster who calls
like a raven or this rooster who calls in the evening, or:
Slaughter this chicken who calls like a rooster. There
are authorities who permitted this incantation if one
does not explicitly state the reason for his desire to
slaughter the birds (see Sefer Hasidim and the Responsa
of the Maharil; Rambam Sefer HaMadda, Hilkhot Avodat
Kokhavim 11:4; Shulhan Arukh, Yoreh De'a 179:3)

NOTES

1 will drink and leave over — PRI ARWK: There are
variant readings of this matter. Nevertheless, there is a
fundamental principle in these chapters in the Tosefta
that any practice or incantation that is deemed auspi-
cious, especially when it is stated after the fact, con-
tains an element of the ways of the Amorites. However,
any expression that contains an element of prayer or
supplication is considered like any other prayer and
is permitted.
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Upon Completing a Book

We will retuen to you masekhet/seder/scder and you
will return to us. Qur thoughts are about you masekhet/seder
_ . and your thoughts are about us. We will not forget
you masekhet/seder and you will not forget us, not in
this world, and not in the world to come. (recited three times)

May it be your will, God, our God and God of our ancestors,
that your Torah be our occupation in this world, and will remain
with us in the world to come. IHanina bar Papa, Rami bar Papa,
Nahman bar Papa, Ahdai bar Papa, Abba Mari bar Papa, Rafram
bar Papa, Rakhish bar Papa, Suthav bar Papa, Ada bar Papa,
Daru bar Papa.

May the words of Torah, Lord our God, be sweet in our mouths
and in the mouths of all your people so that we, our children,
and all the childten of the House of Israel, may come to love
You and want to study Your Torah on its own merit. Though
your commandments, I am wiser than my enemics for they are
ever with me. May my heart be filled with your laws in order that
I not despair. May I never forget your laws, for by them T am
kept alive. Blessed are you God, who teaches me your laws.
Amen, Amen, Amen, Sclah, Forever.

We ate thankful before you God, our God and God of our
ancestors that you have made our portion from among thosc
who sit in the house of study and you have not made our portion
from among those who sit idle. For we wake carly and they wake
eatly. We wake early for words of torah and they wake early for
idle words. We strive and they strive. We strive and receive
reward and they strive and do not reccive reward. We race and
they race. We race towards the afterworld and they race towards
destruction as it says: “And you God will bring them down to
destruction, men of blood and deceit will not live out half their
lives and I will trust You.

May it be your will, God, my God, that as you have helped me
finish masekhet/sedet » thus will you help me begin
other masckhtot and books and finish them. To learn and to
teach, to protect and fulfill all the words of your Torah with love.
May the merit of all the Tanaim and Amoraim and scholars stand
with me and for my progeny so that the Torah does not leave my
mouth and the mouths of my descendants forever. And may it
be filled through me: “when you walk it will guide you, when you
lie down it will protect you, and when you wake, it will converse
with you. For in me (Torah) your days will increase and years of
life will be added for you. Iength of days is in her right hand and
in her left, wealth and honor. God will give strength, God will
bless God’s nation with peace.
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Prepared for the RA by Rabbi Ashira Konigsburg and Yossi Hoffman
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Kaddish D'ithadta

May God’s great name be exalted and hallowed, in a world in
which God will be untfied, and the dead will be revived, and
restored to eternal life, and the city of Jerusalem will be rebuilt,
and God’s sanctuary complete within it, and to uproot idolatry
from the Earth, and return service of God to its place in heaven,
and may the Holy One’s sovereignty soon be accepted, during
our life and the life of all Israel. And let us say: Amen.

May God's great name be praised throughout all time.

Glorified and celebrated, lauded and worshiped, exalted and
honored, extolled and acclaimed may the Holy One be, praised
beyond all song and psalm, beyond all tributes that mortals can
utter. And let us say: Amen.

Grant lasting peace, O God, to our people and their leaders, to
our teachers and their disciples, and to all who engage in the
study of Torah in this Jand and in all other lands. Let there be
grace and kindness, compassion and love, for them 2and for us
all. Grant us fullness of life and sustenance. Save us from all
danger and distress — and say: Amen.

Let there be abundant peace from heaven, with life's goodness
for us and for all Isracl. And let us say: Amen.

May the One who brings peace to Iis universe bring peace to us
and to all Isracl. And let us say: Amen.

RNTNNRT OrIP

TRY RINT ROV KI1 ARY UIRIN SR
RRZY N7 RPORA KD KNG ROTONRY
AN P20 529U DU RpR AN
RINPI0 RINKZY RYIND M1 RN 20p
PIAD7D3 RN I3 RYTR Ponn ,AINRY RNYT
»ZRIY? 72 527 N2 PP 119303 77PN
HBR IMRY LR 101 ¥V

RITY MY DZY? TIIN RYY AV R

TT07) RPINN DO NN NIAYN TIAN?
RPY7 RN 712 RYTRT ADY Spnn nynn
RIPYY) RT3 92 10 (530 KoY NoyY n"wya)

TR TINRY ROTYI TIRNT ROHNY RNN2YD

YPRYR Y2 YP) NPTRYR YY) Ra1 Y YR Yy
"T,RDIIIND PROYT XD 92 99 1 PRYD

177 RD?,I081 DR 273 0T P10 RYAR RINKa
PW PN, PRNT) RTPNY RIN ,RIT RDYY 115
RMYIT 13 0T 10 ,RIPNM 0 N
HIBR I RV

Y2 Y1 1079Y DIV DUN) RINY 1N R RRYY R
BN DR SN

nYYr RN mma (015w nwya) niYy iy
[TRR AIDRY IRV 52 D) 170y DIYY

Beth Emeth Bais Yehuda Synagogue
100 Elder Street, Toronto ON M3H 5G7
416.633.3838 | www.beby.org



