
1. Bamidbar 5:12-14 

ַעל׃  ה ִאְׁשּ֔תֹו ּוָמֲעָל֥ה ֖בֹו ָמֽ י־ִתְׂשֶט֣ יׁש ִאיׁ֙ש ִּכֽ ם ִא֥ ל ְוָאַמְרָּת֖ ֲאֵלֶה֑  ַּדֵּב֙ר ֶאל־ְּבֵנ֣י ִיְׂשָרֵא֔

Speak to the Israelite people and say to them: Any party whose wife has gone 
astray and broken faith with him, 

ּה ין ָּב֔ ָאה ְוֵע֙ד ֵא֣ יא ִנְטָמ֑ ה ְוִה֣ ּה ְוִנְסְּתָר֖ ַר֒ע ְוֶנְעַל֙ם ֵמֵעיֵנ֣י ִאיָׁש֔ יׁש ֹאָתּ֮ה ִׁשְכַבת־ֶז֒ ב ִא֣ א   ְוָׁשַכ֨ ֹ֥ וא ל ְוִה֖
ָׂשה׃  ִנְתָּפֽ

in that another man* has had carnal relations with her unbeknown to her 
husband, and she keeps secret the fact that she has defiled herself without being 
forced, and there is no witness against her, 

יו ֽרּוַח־ִק  ר ָעָל֤ ָאה אֹו־ָעַב֨ וא ִנְטָמ֑ ה ְוִקֵּנ֥א ֶאת־ִאְׁשּ֖תֹו ְוִה֣ יו ֽרּוַח־ִקְנָא֛ ר ָעָל֧ ְנָא֙ה ְוִקֵּנ֣א ֶאת־ ְוָעַב֨
ָאה׃  א ִנְטָמֽ ֹ֥ יא ל  ִאְׁשּ֔תֹו ְוִה֖

but a fit of jealousy comes over him and he is wrought up about the wife who has 
defiled herself—or if a fit of jealousy comes over him and he is wrought up about 
his wife although she has not defiled herself— 

2. Rambam Hilchos Sotah 1: 1-2 

ִקּנּוי ָהָאמּור ַּבּתֹוָרה (במדבר ה יד) "ְוִקֵּנא ֶאת ִאְׁשּתֹו" הּוא ֶׁשּיֹאַמר ָלּה ִּבְפֵני ֵעִדים ַאל  
 ִּתָּסְתִרי ִעם ִאיׁש ְּפלֹוִני. 

The warning that is mentioned in the Torah - "And he warned his wife" - is that he 
tells her in the presence of witnesses, "Do not seclude yourself with Mr. so-and-
so" 

ַהְּסִתיָרה ָהֲאמּוָרה ַּבּתֹוָרה (במדבר ה יג) "ְוִנְסְּתָרה" הּוא ֶׁשִּתָּסֵתר ִעם אֹותֹו ָהִאיׁש ֶׁשָאַמר  
ּוא ְּכֵדי ִלְצלֹות ֵּביָצה  ֲהָתה ִעּמֹו ְּכֵדי ֻטְמָאה ֶׁשה ָלּה ַאל ִּתָּסְתִרי ִעּמֹו ִּבְפֵני ְׁשֵני ֵעִדים. ִאם ׁשָ 

 ּוְלָגְמָעּה ֲהֵרי זֹו ֲאסּוָרה ַעל ַּבְעָלּה ַעד ֶׁשִּתְׁשֶּתה ֵמי ַהָּמִרים ְוִיָּבֵדק ַהָּדָבר. 

The seclusion mentioned in the Torah - "And she secludes herself" - is that she 
secludes herself with the same man about whom her husband had told her, "Do 
not seclude yourself with him," in the presence of two witnesses. If she remained 
with him long enough to defile herself, which is the time it takes to roast an egg 



and swallow it, then she is forbidden to her husband until she drinks the bitter 
waters and the matter is examined.  

3. Sotah 27b-28a 

 ְּכֵׁשם ֶׁשַהַּמִים ּבֹוְדִקין אֹוָתּה ָּכ� ַהַּמִים ּבֹוְדִקין אֹותֹו ֶׁשֶּנֱאַמר ּוָבאּו ּוָבאּו 

 Just as the water evaluates her fidelity, so too, the water evaluates his, i.e., her 
alleged paramour’s, as it is stated: “And the water that causes the curse shall 
enter into her” (Numbers 5:24), and it is stated again: “And the water that causes 
the curse shall enter into her and become bitter” (Numbers 5:27). It is derived 
from the double mention of the phrase “and…shall enter” that both the woman 
and her paramour are evaluated by the water. 

ִויֵריכֹו ֶׁשל  ָנְפָקא ֵליּה ִמְּדַתְנָיא ַלְצּבֹות ֶּבֶטן ְוַלְנִּפל ָיֵר� ִּבְטנֹו ִויֵריכֹו ֶׁשל ּבֹוֵעל ַאָּתה אֹוֵמר ִּבְטנֹו 
ּבֹוֵעל אֹו ֵאינֹו ֶאָּלא ִּבְטָנּה ִויֵריָכּה ֶׁשל ִנְבֶעֶלת ְּכֶׁשהּוא אֹוֵמר ְוָצְבָתה ִבְטָנּה ְוָנְפָלה ְיֵרָכּה ֲהֵרי  

  ֶׁשל ּבֹוֵעל ִּבְטָנּה ִויֵריָכּה ֶׁשל ִנְבֶעֶלת ָאמּור ּוָמה ֲאִני ְמַקֵּיים ַלְצּבֹות ֶּבֶטן ְוַלְנִּפל ָיֵר� ִּבְטנֹו ִויֵריכֹו 

The Gemara answers: He derives it from that which is taught in a baraita, that the 
verse: “And cause the belly to swell and the thigh to fall away” (Numbers 5:22), is 
referring to the belly and thigh of the paramour. Do you say that the intention is 
the belly and the thigh of the paramour, or is it only the belly and the thigh of the 
adulteress? When it says later: “And her belly shall swell, and her thigh shall fall 
away” (Numbers 5:27), the belly and thigh of the adulteress are explicitly stated. 
And therefore, how do I realize the meaning of the former verse: “And cause the 
belly to swell, and the thigh to fall away”? Clearly, it is referring to the belly and 
thigh of the paramour. 

 

4. Bamidbar 5:31 
ה  ן ְוָהִאָּׁש֣ יׁש ֵמָעֹו֑ ה ָהִא֖ ּה ַהִה֔ ְוִנָּק֥ א ֶאת־ֲעֹוָנֽ  {  וא ִּתָּׂש֖

The man* shall be clear of guilt; but that woman* shall suffer for her guilt. 

Sifrei Bamidbar 5:31 



למה נאמר ונקה האיש מעון כשהאיש מנוקה מעון האשה ההיא תשא את עונה, ולא כענין  
י תנאפנה כי הם עם הזונות  שנאמר לא אפקוד על בנותינם כי תזנינה, ועל כלותיכם כ 

יפרדו ועם הקדשות יזבחו ועם לא יבין ילבט. אמר להם הואיל ואתם רודפים אחר זנות אף  
 המים לא יבדקו את נשיכם, לכך נאמר ונקה האיש מעון מעון ההוא 

Why is it written "and the man will be clean of sin"? (To teach that) "when the 
man is clean of sin, that woman will bear her sin" — as opposed to (Hoshea 4:14) 
"I shall not punish your daughters when they commit harlotry, nor your brides, 
when they fornicate. For they (themselves) betake themselves with the whores 
and sacrifice with the harlots, and a people that does not understand will fall!" He 
said to them: If you yourselves pursue harlotry, the waters, too, will not prove 
your wives. This is the intent of "and the man will be clean of sin" — Of that sin 
itself! 

5. Gitten 6b 

ִחְסָּדא ְלעֹוָלם ַאל ָיִטיל ָאָדם ֵאיָמה ְיֵתיָרה ְּבתֹו� ֵּביתֹו ֶׁשֲהֵרי ִּפיֶלֶגׁש ַּבִּגְבָעה ֵהִטיל  ָאַמר ַרב 
 ָעֶליָה ַּבֲעָלּה ֵאיָמה ְיֵתיָרה ְוִהִּפיָלה ַּכָּמה ְרָבבֹות ִמִּיְׂשָרֵאל 

Rav Ḥisda says: A person should never impose excessive fear upon the members 
of his household, as the husband of the concubine of Gibeah imposed excessive 
fear upon her and this ultimately caused the downfall of many tens of thousands 
of Jews in the resulting war  

תֹו� ֵּביתֹו סֹוף הּוא ָּבא ִליֵדי ָׁש�ׁש ֲעֵבירֹות  ָאַמר ַרב ְיהּוָדה ָאַמר ַרב ׇּכל ַהֵּמִטיל ֵאיָמה ְיֵתיָרה ּבְ 
 ִּגיּלּוי ֲעָריֹות ּוְׁשִפיכּות ָּדִמים ְוִחיּלּול ַׁשָּבת

Rav Yehuda says that Rav says: Anyone who imposes excessive fear upon the 
members of his household will ultimately come to commit three sins: Engaging in 
forbidden sexual intercourse, (as the wife will be so fearful of her husband that 
she will sometimes tell him that she has immersed in a ritual bath after her 
menstruation has ended when she has not done so); and he will also end up 
committing bloodshed, (as she is likely to run away from him and expose herself 
to dangers); and desecration of Shabbat, (as she will cook for him on Shabbat 
because she is scared that he will be angry with her for neglecting to do so 
beforehand.) 



6. Rashi Bamidbar 5:12 

איש איש כי תשטה אשתו. ַמה ָּכתּוב ְלַמְעָלה ִמן ָהִעְנָין? "ְוִאיׁש ֶאת ֳקָדָׁשיו לֹו ִיְהיּו", ִאם  
� ָלבֹא ֶאְצלֹו ְלָהִביא לֹו ֶאת ַהּסֹוָטהַאָּתה ְמַעֵּכב ַמְּתנֹות ַהֹּכֵהן, ַחֶּיי� ֶׁשִּתְצָטרֵ  : 

What is stated above, immediately before this section? ואיש את קדשיו לו יהיו: If 
you withhold the gifts due to the priest, by your life, you will have to come to him 
in order to bring him your faithless wife for the ordeal by the waters 

7. Bamidbar 5:15 

יׁש אֶ  יא ָהִא֣ ים  ְוֵהִב֨ ַמח ְׂשֹעִר֑ ה ֶק֣ ת ָהֵאיָפ֖ יָה ֲעִׂשיִר֥ יא ֶאת־ׇקְרָּבָנּ֙ה ָעֶל֔ ת־ִאְׁשּתֹ֮ו ֶאל־ַהֹּכֵה֒ן ְוֵהִב֤
ֶרת ָעוֹֽ  ת ִזָּכ֖רֹון ַמְזֶּכ֥ ת ְקָנֹא֙ת ֔הּוא ִמְנַח֥ י־ִמְנַח֤ ה ִּכֽ ן ָעָלי֙ו ְלֹבָנ֔ א־ִיֵּת֤ ֹֽ ֶמן ְול יו ֶׁש֗ ק ָעָל֜ א־ִיֹצ֨ ֹֽ ן׃ ל  

that party shall bring his wife to the priest. And he shall bring as an offering for 
her one-tenth of an ephah of barley flour. No oil shall be poured upon it and no 
frankincense shall be laid on it, for it is a meal offering of jealousy, a meal offering 
of remembrance which recalls wrongdoing. 

Chizkuni:  

 .מזכרת עון אחד משתיהם או חטא האשה או חטא בעלה החושדה

it reminds G-d of the guilt of either of the two parties concerned, either the 
woman who had sinned or her husband who had suspected her. 

8. Rambam Hilchos Sotah 1:7 

ַחל ַעל ִקּנּויֹו ֹקֶדם ֶׁשִּתָּסֵתר ִקּנּויֹו ָמחּול ּוְכִאּלּו לֹא ִקֵּנא ָלּה ֵמעֹוָלם. ֲאָבל ִאם ָמַחל  ַּבַעל ֶׁשּמָ 
 .ַאַחר ֶׁשִּתָּסֵתר ֵאינֹו ָיכֹול ִלְמחל

 

When a husband forgoes a warning before his wife enters into privacy with [the 
man in question], the warning is nullified, and it is as if he had never issued a 
warning to her [regarding him]. If, however, he forgoes the warning after she 
enters into privacy with him, the warning cannot be nullified 

2:1 



 

ִלְׁשּתֹות. ֶאָּלא ִאם ָרְצָתה ְוָאְמָרה ֵהן ִנְטֵמאִתי ֵּתֵצא   ִאָׁשה ֶׁשִּקֵּנא ָלּה ְוִנְסְּתָרה ֵאין ּכֹוִפין אֹוָתּה
ְּבלֹא ְּכֻתָּבה ְוֶנֶאְסָרה ַעל ַּבְעָלּה ְלעֹוָלם ְוֵאיָנּה ׁשֹוָתה. ְוֵכן ִאם ָאְמָרה ֵאיִני ְטֵמָאה ְוֵאיִני ׁשֹוָתה  

ַמר ַּבְעָלּה ֵאיִני רֹוֶצה ְלַהְׁשקֹוָתּה אֹו  ֵאין ּכֹוִפין אֹוָתּה ִלְׁשּתֹות ְוֵתֵצא ְּבלֹא ְּכֻתָּבה. ְוֵכן ִאם אָ 
ֶׁשְּבָעָלּה ַּבְעָלּה ַאַחר ֶׁשִּנְסְּתָרה ֲהֵרי זֹו ֵאיָנּה ׁשֹוָתה ְונֹוֶטֶלת ְּכֻתָּבָתּה ְויֹוְצָאה ְוִהיא ֲאסּוָרה  
 :[ָעָליו] ְלעֹוָלם

When a woman is given a warning and enters into privacy [with the man in 
question], she is not compelled to drink the bitter water. Instead, if she says, "I 
committed adultery," she is not required to drink the waters, but she must be 
divorced without receiving [the money due her by virtue of] her ketubah, and she 
is forbidden to her husband forever. 

Similarly, if she says: "I did not commit adultery, but I will not drink the waters,"1 
she is not forced to drink, but she must be divorced without receiving [the money 
due her by virtue of] her ketubah. 

And if her husband says, "I don't want to have her drink," or if he engaged in 
relations with her after she entered into privacy [with the man in question], she 
should not drink [the bitter water].2 Instead, she is given [the money due her by 
virtue of] her ketubah3 and departs; she is forbidden to him forever. 

9. Ramban Bamidbar 5:20 

והנה אין בכל משפטי התורה דבר תלוי בנס זולתי הענין הזה שהוא פלא ונס קבוע  
שיעשה בישראל בהיותם רובם עושים רצונו של מקום כי חפץ למען צדקו ליסר הנשים  

שיהיו ראויים להשרות  שלא תעשינה כזמת יתר העמים ולנקות ישראל מן הממזרות 
שכינה בתוכם ולפיכך פסק הענין הזה משעה שנתקלקלו בעבירות כמו שאמרו (סוטה מז)  
 משרבו הנואפים פסקו מי סוטה 

Now there is nothing amongst all the ordinances of the Torah which depends 
upon a miracle, except for this matter, which is a permanent wonder and miracle 
that will happen in Israel, when the majority of the people live in accordance with 
the Will of G-d; for He was pleased for His righteousness’ sake to teach the 
women that they do not do after the lewdness of the other nations, and to purify 
Israel from adulterous offspring, so that they are worthy that the Divine Presence 



dwell among them. Therefore this matter [i.e., the effect of the water on the 
sotah] stopped from the time that the people became debauched with [sexual] 
sins, as the Rabbis have said: “When adulterers became frequent, the water of 
sotah ceased 

10.  Yerushalmi Sotah 1:4 

 Rebbi Zevadiah, the son-in-law of Rebbi Levi, reported the following happening. 
Rebbi Meïr used to preach in the synagogue of Ḥamata every Friday evening. 
There was a woman who used to hear him. Once he extended his sermon. She 
went and wanted to come to her house but found the light had gone out. Her 
husband asked her, where have you been? She said to him, to hear the preacher’s 
voice. He said to her, so and so, that this woman will not enter here into her 
house unless she went and spat into the preacher’s face. Rebbi Meïr saw this in 
the holy spirit and faked pain in his eyes. He said, any woman who knows charms 
for the eye should come and do the charm. Her neighbors said to her, this 
answers your needs. Go to your house, represent yourself as a sorceress and spit 
in his eye. She came to him; he asked her, do you know to make a charm for the 
eye? In her fear of him, she said no. He said to her, if you spit into it seven times, 
he will feel better. After she had spat, he said to her: Go, and tell your husband, 
you said to me once, but she spat seven times! His students said to him, so does 
one denigrate the Torah? If you had ordered about him, would we not have 
brought him, whipped him on the footstool, and make him agree to make up with 
his wife? He said to them, the honor of Meïr should not be greater than that of his 
Maker. Since the verse says that the Holy Name, written in holiness, should be 
erased by the water in order to make peace between husband and wife, the 
honor of Meïr not so much more? 

 

 


