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This special Journey Haggadah 
and Companion reader

are graciously sponsored by 

Pearl & Leonard Mendel
with best wishes for a 

Chag Kasher v’Sameach to the 
entire TBDJ community. 

Looking forward to the day soon where 
we can all gather together to celebrate 

with our families and friends!



Dear TBDJ Family,

I am very excited to introduce the magnificent 
publication that you hold in your hand – a unique 
TBDJ Haggadah! This compilation of thoughts, 
articles, and words of Torah was written by members 
of the TBDJ community, and was created with the 
hope of adding meaning and understanding to 
your Pesach Seder, particularly this year as we still 
find ourselves in the midst of the pandemic (though 
with a light at the end of the vaccine tunnel). 

I would have thought to open my remarks by noting 
that we are about to experience a Pesach unlike 
any other we have ever experienced….but, I’m 
pretty sure I said that just last year. As impossible 
as it would have been to imagine last Pesach, we 
are once again preparing to sit down to a Seder far 
different than we would have planned or preferred. 
Even as I write these words, less than three weeks 
away from the start of Pesach, I am completely 
unsure exactly what the restrictions, limitations on 
gatherings in shul or curfew will be. But there is one 
thing we do know: As generation upon generation 
of Jews did before us, we will have a Pesach Seder!  

In 1947, David Ben Gurion was invited to speak 
before the United Nations and argue the case for the 
creation of the State of Israel. He found no greater 
reference point than Pesach and the Haggadah:

“300 years ago, there came to the New World 
a boat, and its name was the Mayflower. The 
Mayflower’s landing on Plymouth Rock was 
one of the great historical events in the history 
of England and in the history of America. But I 
would like to ask any Englishman sitting here, 
what day did the Mayflower leave port? What 
date was it? I’d like to ask the Americans: do 
they know what date the Mayflower left port 
in England? How many people were on the 
boat? Who were their leaders? What kind of 
food did they eat on the boat? 

“More than 3300 years ago, long before the 
Mayflower, our people left Egypt, and every 
Jew in the world, wherever he is, knows what 
day they left. And he knows what food they ate. 
And we still eat that food every anniversary. 
And we know who our leader was. And we sit 
down and tell the story to our children and 
grandchildren in order to guarantee that it 
will never be forgotten. And we say our two 
slogans: 

‘Now we may be enslaved, but next year, we’ll 
be a free people.’ 

‘Now we’re scattered throughout the world, 
but next year, we’ll be in Jerusalem.’ 

There’ll come a day that we’ll come home to 
Zion, to the Land of Israel. That is the nature of 
the Jewish people.”

The Haggadah is the tool we use to pass our history 
from one generation to the next. It’s the context 
in which we rehearse our journey, starting from 
Abraham, continuing through Egyptian slavery and 
Redemption, followed by more exile and, of course, 
culminating with our yearning for our ultimate 
Redemption and return to the Land of Israel.

Though we will not be physically together in shul as 
we always are, we can still share a collective Pesach 
experience. And what better way to do so than at 
our Seder tables, even if they are not overflowing 
with friends and family as they normally are. The 
booklet you hold in your hands is a wonderful 
expression of the mix of threads and colours 
which comprise the fabric of our community. It is a 
source of a great pride to have such an impressive 
wellspring of inspiration and scholarship in our shul. 
I cannot think of a more fitting way “share” your 
Seder table with friends and community members. 

Many thanks are due to Judah Aspler and Naftoli 
Jacobs for shepherding this project through from 
beginning to end. Kol Hakavod!

Enjoy and Chag Sameach! 

R abbi Yechezkel Freundlich

The Best Way To Share Your Seder Table This Year

We are sincerely grateful 
to our Haggadah sponsors, 

Pearl & Len Mendel, who helped 
make this special project possible.

Thank you to all our Haggadah 
contributors, and to... Eli Veresh 
for his Kef Club sections; Natalie 

Hadida for her artwork and editing; 
Steve Howard for his professional 

editing hand; and Jonathan Gal for 
his invaluable assistance. 
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Order סֵדֶר
tbdj journey haggadah

Every year in preparation for the Pesach Seder we set 
up the Seder plate. The Seder plate holds special sig-
nificance, with each of the foods on the plate giving 
meaning to, and symbolizing, a part of the Pesach 
story. 
Three Matzot - The three matzot on (or alongside) the 
Seder plate symbolize לוי  The top .ישראל and כהן, 
matza is referred to as כהן as it is always found on top, 
as Kohanim are deamed most important. The middle 
matza is לוי and the bottom, ישראל. 
Marror - The taste of marror is bitter, reminding us of 
the bitterness in מצרים. As well, in the times of the 
 there was a Torah commandment to eat ,בית המקדש
marror with the קרבן פסח just as was done in Egypt.
Zeroah - The roasted shank bone is a reminder of the 
 We were redeemed with a .(Korban Pesach) קרבן פסח
.an outstretched arm - זרוע נטויה
Roasted/ Boiled Egg - To remember the חגיגה  ,קרבן 
we eat the roasted or boiled egg. The shape of an 
egg reminds us of the circle of life. Therefore, the egg 
symbolizes that we know the בית המקדש will be built 
again and we will be able to offer the קרבנות (sacri-
fices). Another meaning is that the Aramaic word for 
egg is “beyah”, which means request. We are making 
a request to Hashem to redeem us once again. 
Karpas & Salt Water - Karpas represents Joseph’s 
technicolor coat. Rashi describes the coat as 

 which means clothing of ,’כְּלִי מֵילָת, כְּמוֹ כַּרְפַּס וּתְכֵלֶת'
fine wool. Rashi took this idea from ‘karpas’ in Megil-
lat Esther,  where the word represents fine linen gar-
ments. From this, we make the connection between 
Karpas and Joseph’s coat.

Yaacov giving יוסף the coat led בני ישראל to go down 
to Egypt. In יב שבת   it says, “A person should מסכת 
never distinguish one of his sons from among the 
other sons by giving him preferential treatment.” 
The coat made the brothers jealous. This jealousy is 
the reason we went down to Egypt, and this is the 
start of the Haggadah story. Dipping in salt water can 
also signify the brothers dipping the coat in blood to 
show to their father. The salt water is also a symbol of 
the tears from slavery.

Charoset - The Charoset symbolizes the clay/ mortar 
that ישראל -had to make when enslaved. Ashke בני 
nazim use apples, which remind us of the times when 
Jewish women would give birth under the apple 
trees and felt no pain. Cinnamon represents the ide-
al world where the bark of a tree gives flavor like its 
fruit.

Through sharing a few examples of different symbol-
isms of each item on the Seder plate, I wish everyone 
a חג כשר ושמח. May it be a meaningful, healthy and 
joyous Chag for all.

- Nediva Aspler

KADESH קַדֵשׁ
URCHATZ חַץ רְ וּ

KARPAS פַּס רְ כַּ
YACHATZ חַץ יַ

MAGID יד גִּ מַ
RACHTZA חְצָה רָ

MOTZI MATZA ה מַצָּ יא  צִ מוֹ
MARROR מָרוֹר
KORECH רֵךְ כּוֹ

SHULCHAN ORECH רֵךְ ן עו חָ לְ שֻׁ
TZAFUN ן פוּ צָ
BARECH רֵךְ בָּ
HALLEL לֵּל הַ
NIRTZA צָה רְ נִ
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Kadesh ׁקַדֵש
Pour the first cup of wine. The matzas are covered.

סַבְרִי מָרָנָן וְרַבָּנָן וְרַבּותַי.

בָּרוּךְ אַתָּה ה׳, אֱלֹקֵינוּּ מֶלֶךְ הָעולָם בּורֵא פְּרִי הַגָפֶן.

בָּרוּךְ אַתָּה ה׳, אֱלֹקֵינוּּ מֶלֶךְ הָעולָם אֲשֶׁר בָּחַר בָּנוּ מִכָּל עָם וְרומְמָנוּ מִכָּל לָשׁון וְקִדְּשָׁנוּ בְּמִצְותָיו. 
וַתִּתֶּן לָנוּ ה׳ אֱלֹקֵינוּּ בְּאַהֲבָה מועֲדִים לְשִׂמְחָה, חַגִּים וּזְמַנִּים לְשָׂשון אֶת יום חַג הַמַּצּות הַזֶּה זְמַן 
חֵרוּתֵנוּ מִקְרָא קדֶשׁ זֵכֶר לִיצִיאַת מִצְרָיִם. כִּי בָנוּ בָחַרְתָּ וְאותָנוּ קִדַּשְׁתָּ מִכָּל הָעַמִּים וּמועֲדֵי קָדְשֶׁךָ 

בְּשִׂמְחָה וּבְשָׂשון הִנְחַלְתָּנוּ. בָּרוּךְ אַתָּה ה׳, מְקַדֵּשׁ יִשְׂרָאֵל וְהַזְּמַנִּים.

הָעולָם  מֶלֶךְ  אֱלֹקֵינוּּ  ה׳,  אַתָּה  בָּרוּךְ  הָאֵשׁ.  מְאורֵי  בּורֵא  הָעולָם,  מֶלֶךְ  אֱלֹקֵינוּּ  ה׳,  אַתָּה  בָּרוּךְ 
הַמַבְדִיל בֵּין קדֶשׁ לְחל, בין אור לְחשֶׁךְ, בֵּין יִשְׂרָאֵל לָעַמִּים, בֵּין יום הַשְּׁבִיעִי לְשֵׁשֶׁת יְמֵי הַמַּעֲשֶׂה. 
בֵּין קְדֻשַּׁת שַׁבָּת לִקְדֻשַּׁת יום טוב הִבְדַּלְתָּ, וְאֶת יום הַשְּׁבִיעִי מִשֵּׁשֶׁת יְמֵי הַמַּעֲשֶׂה קִדַּשְׁתָּ. הִבְדַּלְתָּ 

וְקִדַּשְׁתָּ אֶת עַמְּךָ יִשְׂרָאֵל בִּקְדֻשָּׁתֶךָ .בָּרוּךְ אַתָּה ה׳, הַמַּבְדִיל בֵּין קדֶשׁ לְקדֶשׁ.

בָּרוּךְ אַתָּה ה׳, אֱלֹקֵינוּּ מֶלֶךְ הָעולָם, שֶׁהֶחֱיָנוּ וְקִיְּמָנוּ וְהִגִּיעָנוּ לַזְּמַן הַזֶה.

Blessed are You, Lord our G-d, King of the universe, who creates the fruit of the vine.

Blessed are You, Lord our G-d, King of the universe, who has chosen us from all peoples 
and has raised us above all tongues and has sanctified us with His commandments.  
And You have given us, Lord our G-d, appointed times for happiness, holidays and special 
times for joy, this Festival of Matzot, our season of freedom a holy convocation in memory 
of the Exodus from Egypt. For You have chosen us and sanctified us above all peoples. In 
Your gracious love, You granted us Your special times for happiness and joy.

Blessed are You, O Lord, who sanctifies Israel, and the appointed times.

Blessed are You, Lord our G-d, King of the universe, who creates the light of the fire. 
Blessed are You, Lord our G-d, King of the universe, who distinguishes between the holy 
and the profane, between light and darkness, between Israel and the nations, between 
the seventh day and the six working days. You have distinguished between the holiness 
of the Sabbath and the holiness of the Festival, and You have sanctified the seventh 
day above the six working days. You have distinguished and sanctified Your people 
Israel with Your holiness. Blessed are You, O Lord, who distinguishes between the holy 
 and the holy.

Blessed are You, Lord our G-d, King of the universe, who has granted us life and sustenance 
and permitted us to reach this season.

Drink while reclining to the left.

HAVDALA 
ON 

MOTZEI 
SHABBBAT

HAVDALA 
ON 

SATURDAY 
NIGHT

FIRST CUP OF WINE
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Urchatz וּרְחַץ
Wash your hands but do not recite the bracha of "al netilat yadaim".

Karpas ס רְפַּ כַּ
Take from the greens (less than a kezayit - so that you will not need to say the  

bracha after eating it); dip it into the salt water; say the bracha of 
"Borei pri ha’adama;" and have in mind that this bracha  

will also be for the marror. Eat without reclining.

רִי הָאֲדָמָה. ה ה׳, אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם, בּוֹרֵא פְּ רוּךְ אַתָּ בָּ

Blessed are you, Lord our G-d, King of the universe, who creates the fruit of the earth.

Yachatz יַחַץ
Split the middle matza in two, and conceal the larger piece for the afikoman.

tbdj journey haggadah

- Lielle Hollander (6)
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What I Am Learning About Matzo

There is an old saying which I taught my 
children: “It ain’t the things you don’t know 
what gets you into trouble, it’s the things you 
know for sure what ain’t so.” 

The more I know about Torah, the more I 
realize how much I do not know. What I know 
is partial, incomplete, and possibly simplistic. 
This is true not just for me, but, I maintain, for 
everybody.

As a young child in the Lubavitcher yeshiva in 
Montreal, I learned that we used three matzos 
for the Seder, representing the threefold 
classification of Jews, namely Cohen, Levi, 
and Yisroel. Seems straightforward, and I 
accepted that explanation.

Many years later, I was surprised to learn a 
halachic reason, rather than the foregoing 
aggadic one, for using three matzos for the 
Seder; namely, so that after having broken in 
two the middle matzo, (the ‘Levi’, at Yachatz) 
when we later start the meal with the Hamotzi 
blessing, we have, in addition to the broken 
matzo, two whole matzos, lechem mishna, 
similar to the two whole loaves used for every 
Shabbos and Yom Tov meal. We use two 
loaves or matzos at every Shabbos and Yom 
Tov meal to remember the twofold portion 
of manna that G-d provided for us in the 
wilderness every Friday, and the day before 
the three Biblical festivals of Pesach, Shavuos 
and Sukkos. 

Why do we eat matzo? 

On the halachic or legalistic side, the answer 
is simple: the Torah commands us to eat 
matzo “on the evening” of the 15th of Nissan, 
which is when we celebrate the Seder (Exodus 
12:18, positive mitzvah 158 in Rambam’s Sefer 
Hamitzvos.) Incidentally, instead of Pesach, 
we really should call the holiday we observe 
now Chag Hamatzos, as both the Torah and 
our prayers do. Chag ha-Pesach, which we 

now call erev Pesach, is the 14th of Nissan, 
date of the original Pesach sacrifice in Egypt, 
and the date the Pesach lamb or goat offering 
was thereafter observed by Jews, until the 
Temples’ destructions. Now, in the absence 
of sacrifices, we conflate the two celebrations 
under the term Pesach. 

Why do we break a matzo and eat one part of 
the broken matzo after making the blessing “al 
achilas matzo”, and set aside the other piece 
for the end of the meal (Afikoman)? The Torah 
tells us that we should eat “matza, lechem 
oni, because you departed from the land of 
Egypt hurriedly, so that you may remember 
the day of your departure from the land of 
Egypt as long as you live”(Deut.16:3). Lechem 
oni is usually translated as bread of affliction, 
of distress, or, alternatively, poor man’s 
bread. Matzo is the simplest prepared food, 
made from only flour and water. In Egypt, as 
oppressed slaves, we were not likely eating 
fancy leavened bagels and challas, but simple 
matzo, which is cheaper and keeps better. The 
Sages say a poor person, an oni, doesn’t eat a 
whole loaf, he eats some and saves the rest for 
later. Hence, the broken matzo, part for now, 
part saved for later. We likely ate matzo as 
slaves, lechem oni ( in Aramaic lachma anya). 

We also ate matzo in Egypt with the lamb or 
goat sacrifice as part of the festive celebratory 
Pesach meal, on the eve of our liberation, and 
we ate it subsequently, when we left hastily, 
on 15 Nissan. On the one hand, matzo reminds 
us of our oppression in Egypt, on the other, 
our celebration, and then the hasty liberation. 
Free at last!

What I said above about three matzos 
being used in the Seder is, surprisingly, not 
unanimous. The Rambam (12th C.) rules in his 
great code, that the Seder uses two matzos, as 
on other festivals, but that one of the matzos 
is broken before the Hamotzi blessing. The 
Shulchan Aruch, by R. Yosef Caro (16th C.), 
a Sepharadi like the Rambam, decided for 
three matzos. I thought that three matzos was 
practiced by all Ashkenazim, but I have read 
that the Vilna Gaon (18th C.), no Sepharadi he, 
also ruled for two matzos for the Seder. 

I would be pleased to learn if anyone uses two 
matzos for the Seder, as I have never seen that.

- Moishe Neuer



Uncover the matza, raise the Seder plate, and recite out loud:

This is the bread of destitution  that our 
ancestors ate in the land of Egypt. Anyone 
who is famished should come and eat, anyone 
who is in need should come and partake of 
the Pesach sacrifice. Now we are here, next 
year we will be in the land of Israel; this 
year we are slaves, next year we will be free 
people.

אַבְהָתָנָא  אֲכָלוּ  י  דִּ עַנְיָא  לַחְמָא  הָא 
ל  ל דִכְפִין יֵיתֵי וְיֵיכֹל, כָּ בְאַרְעָא דְמִצְרָיִם. כָּ
לְשָׁנָה  הָכָא,  א  תָּ הָשַּׁ וְיִפְסַח.  יֵיתֵי  דִצְרִיךְ 
עַבְדֵי,  א  תָּ הָשַּׁ דְיִשְרָׂאֵל.  אַרְעָא  בְּ אָה  הַבָּ

נֵי חוֹרִין.  אָה בְּ לְשָׁנָה הַבָּ

Magid מַגִּיד

I am writing this note from my home in Jeru-
salem. It is a couple of weeks before Passover, 
and also a couple of weeks before the fourth 
election in Israel in the past two years.

We learned that it was easier to get the Jew-
ish People out of Egypt, but it was, and appar-
ently still is, much more difficult to get “Egypt 
out of The Jewish People.” Hatred amongst 
the children of Jacob brought Joseph to 
Egypt. Complaining was partially the reason 
the Jews had to travel in the dessert for 40 
years before entering the Promised Land.

It seems to me that there is a message for us in 
the fact that the two events - the election and 
Leil Haseder - are happening in one week, 

only few days apart. 

Without making a political statement - my 
hopes and prayers for the people of Israel, 
and for the Jews world over - is that by the 
time we all sit at our Seder Tables, wherever 
we might be - we will come out of this tur-
moiled period with a stable government, that 
we will come out “from hate to love, from divi-
siveness to unity, from bondage to freedom“ 
and that we will actually “take Egypt out“ of 
our collective hearts. 

May we be once again, “One Nation, one peo-
ple, under the Kingdom of G-d.” 

- Ariella Cotler

Why does the Haggadah start in Aramaic?

One of the answers is: We believe that the 
saying was written while Jews were in ex-
ile in Babel and they all spoke the local lan-
guage, Aramaic. In order for everyone to un-
derstand it, it was said in Aramaic. Only the 
last sentence לשנה הבאה בני חורין was said in 
-Hebrew, in order for the Babylo ,לשון הקודש
nians not to understand it and suspect them 
of plotting against the rulers. 
(הגש“פ חזון עובדיה בשם אמת ליעקב)

There are a few explanations of the meaning 
of עני  since there are no vowels in the ,לחם 

word עני: a) Rashi and Sephorno: a bread that 
reminds us of the torture of the Israelites in 
Egypt (ענויים = torture, slavery). b) A bread 
with few ingredients, that a poor (עני) person 
would eat. c) Bread upon which many answers 
are given- ״לחם שעונין עליו דברים הרבה״ 

The saying of Hah Lachmah starts the Seder, 
where it’s an eye opener for the young ones to 
ask questions and with this saying we start to 
answer מגיד Magid עבדים היינו במצרים.

- Esther Rozenek

tbdj journey haggadah
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Pour the second cup of wine. The youngest participant then asks:

ילוֹת?  ל הַלֵּ ה מִכָּ יְלָה הַזֶּ ה הַלַּ נָּ שְׁתַּ מַה נִּ

ה.  ה – כֻּלּוֹ מַצָּ יְלָה הַזֶּ ה, הַלַּ ילוֹת אָנוּ אוֹכְלִין חָמֵץ וּמַצָּ כָל הַלֵּ שֶׁבְּ

ה )כֻּלּוֹ( מָרוֹר.  יְלָה הַזֶּ ילוֹת אָנוּ אוֹכְלִין שְׁאָר יְרָקוֹת – הַלַּ כָל הַלֵּ שֶׁבְּ

י פְעָמִים.  יְלָה הַזֶּה שְׁתֵּ עַם אֶחָת – הַלַּ ילִין אֲפִילוּ פַּ ילוֹת אֵין אָנוּ מַטְבִּ כָל הַלֵּ שֶׁבְּ

ין. נוּ מְסֻבִּ לָּ ה כֻּ יְלָה הַזֶּ ין – הַלַּ ין יוֹשְׁבִין וּבֵין מְסֻבִּ ילוֹת אָנוּ אוֹכְלִין בֵּ כָל הַלֵּ שֶׁבְּ

Why is this night different from all nights? 

On all nights we eat chametz and matza; this night, only matza? 

On all nights we eat other vegetables; tonight marror. 

On all nights, we don't dip our food, even one time; tonight we dip it twice.

 On other nights, we eat either sitting or reclining; tonight we all recline.

The matzas should be uncovered during the reading of Magid.

Growing up as the daughter of immigrants 
and the granddaughter of Holocaust survi-
vors, I didn’t have much of an extended family 
in Montreal. As a result, we didn’t have Shab-
bat and holiday tables full of aunts, uncles, 
and cousins. Despite this, Passover stands out 
in my memory as a joyous gathering because 
every year our family was invited to join 
the seders of friends. These invitations were 
not merely for a meal. We were welcomed 
to be part of their families for the evening. 
Throughout the years, we participated in the 
rich traditions of our diverse Jewish commu-
nity. We tried the variety of vegetables used 
for karpas, we learned beautiful new tunes 
to the songs in the Haggadah, and we expe-
rienced both children and adults hiding the 
afikoman.

The Magid section of the Haggadah begins 
with the Aramaic passage: Ha Lakhma Anya: 
”This is the bread of affliction that our ances-
tors ate in the land of Egypt. All those who are 
hungry, let them enter and eat. All who are in 
need, let them come celebrate Passover. Now 
we are here. Next year in the land of Israel. 
This year we are enslaved. Next year we will 
be free.” 

From the line “all who are hungry, let them 
enter and eat” this passage is generally un-
derstood to be about feeding the hungry. 
However, if feeding the hungry was the sole 
purpose of this section, what might be the 
message in the next line, “all who are in need, 
let them come celebrate the Passover”? Per-
haps this next line signifies how the Passover 
seder provides the important experience of 
being part of a community.

In my adulthood, my parents came to host 
their own seders with tables full of children, 
grandchildren, in-laws and yes, any friend 
who was in need of family, community, or a 
seder. While the need for food is undeniable, 
Ha Lakhma Anya reminds us about another 
human need. Food nourishes our bodies, but 
community and connection nourish our souls. 
With this in mind, Ha Lakhma Anya is such a 
fitting passage to begin Magid, the experi-
ential retelling of how our people became a 
People. 

This year we may be the ones in need. Next 
year, may we be the ones who can recognize 
and meet someone else’s needs. 

- Miri Rozenek
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Our Ashkenazi Sephardic Lubavitch 
Eclectic Seder 

Our family has been in a fortunate position 
to be able to have seders that encompass the 
best of several cultural traditions. Everyone 
at the table would start by making their own 
Seder plate. Then Saba Z”L would lift the main 
plate, walk around the table, and wave it over 
each person’s head while singing the blessing 
“Bibhilu Yasanu mi mitzrayim ha lahma anya 
bene horin” which translates as “With haste we 
left Egypt, this is poor bread, (now) we are free.”

He always gave it a personal touch by tickling, 
patting, or tapping your head. Then we moved 
on to the joint reading of the Haggadah, in He-
brew or English according to each person’s com-
fort level. Throughout, our children would join 
together to sing the joyous songs they learned 
decades ago at JPPS. Meanwhile, the grandchil-
dren were eagerly awaiting their turn to discuss 
their Dvar Torah and read from their personal 
Haggadahs that each had prepared at Yeshiva 
and Bais Rivka.

In following the order of the seder, we would 
be given a carefully measured piece of shmu-

rah matza in a plastic bag, which was to be con-
sumed while sitting back from the table within 
a proscribed time limit. Eating the matzoh from 
the bag ensured that no crumbs could fall and 
inadvertently come in contact with liquid and 
thus become chametz. To be honest, this was 
something that took getting used to. After the 
reading we eagerly looked forward to the meal, 
fully aware that our daughter had worked tire-
lessly for weeks in her dedicated basement Pe-
sach kitchen.

She has always been able to make the most in-
credible flavourful dishes from scratch. This is 
quite a daunting task since, as is their Lubavitch 
tradition, they cannot use certain spices such 
as garlic or anything that comes in a box or is 
processed. Even fruits and vegetables all have 
to be peeled before being consumed. 

We will certainly miss being together again this 
Pesach. This will be the first time our five-year-
old twin grandsons will participate and recite 
the Ma Nishtana. We fervently hope IYH that 
we can soon be together again to celebrate the 
holidays.

- Eileen & Imre Erdos

The mitzvah of Magid begins with Ha Lachma 
Anya. Interestingly, there are two contradictory 
statements in this passage. 

We have two obligations on the seder night. We 
need to look at ourselves as if we just left Eretz 
Mitzraim but at the same time we also need to 
act like kings and queens and live happily. 

Ha Lachma Anya embodies the same contra-
diction. The first line of the song says the fol-
lowing “This is the bread of dependence which 
our fathers ate in the land of Egypt.” This bread 
of dependence is referring to the matza on the 
seder plate. Rav Yitzchak Sender brings an in-
credible analogy for this line. He says that when 
we point to the matza we bring ourselves back 
to a time of bitterness and struggle. Rav Sender 
compares this to a successful businessman from 
Europe who is now very rich and lives a luxu-
rious lifestyle but went through the Second 
World War. Whenever he takes a look at his arm, 
he sees the tattooed numbers and that brings 
him back to a time of sadness and fear. While 
we are living happily now, this phrase brings us 
into a space of struggle and misery. 

We remember the troubles we went through 
in Egypt and how we, the Jewish people, were 
slaves to the Egyptians. We were slaves to other 
people, other human beings. Let that sink in for 
a moment. Other people controlled us. Other 
people owned us. Hashem took us out of that 
horrible situation and gave us freedom. He gave 
us life. 

Next we reflect on where we are at this year 
and where we want to be in the coming year. It 
says: “This year we are here, Next year may we 
be in Eretz Yisrael.” How do we make that res-
onate with us today? We are at a point in time 
right now where we can barely go anywhere. 
Imagine us being in Eretz Yisrael. After all this 
time what would be better than being grant-
ed the opportunity to go to Eretz Yisrael, our 
homeland. LESHANAH HABAAH B’YERUSHA-
LAYIM. This song ends with hope. “This year 
we are in bondage next year may we be free 
people.’. May we be free from the mundane mat-
ters of this world and may we be ready for the 
greatness that is on its way to us.

- Ben Raksi
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צְרָיִם,  רוּךְ הוּא אֶת אֲבוֹתֵינוּ מִמִּ דוֹשׁ בָּ וְאִלּוּ לֹא הוֹצִיא הַקָּ
מִצְרָיִם. דִים הָיִינוּ לְפַרְעהֹ בְּ הֲרֵי אָנוּ וּבָנֵינוּ וּבְנֵי בָנֵינוּ מְשֻׁעְבָּ

This is difficult to understand if we consider it 
a statement about history. An alternative ap-
proach might be to understand it in context. 
Later in the Haggadah we are instructed that 
in every generation, a person must see him-
self as if he personally left Egypt. In fact, that 
perspective is reflected from the very first 
words in this account of the exodus: עֲבָדִים 
מִצְרָיִם  .We were slaves in Egypt .הָיִינוּ לְפַרְעהֹ בְּ
Not, they were slaves and not our fathers were 
slaves. But we were slaves in Egypt. We see 
ourselves as having been taken out of Egypt. 
Seen from the perspective of our Egyptian 
selves, had G-d not taken us out, we and our 
children would be sitting enslaved in Egypt 
instead of around our table here.  
Interestingly, in the second recounting of the 
story, the Haggadah changes its language. We 
say ּה עוֹבְדֵי עֲבוֹדָה זָרָה הָיוּ אֲבוֹתֵינו חִלָּ  When .מִתְּ
we begin the story with our forefathers who 

were idolators, we do not say ּהָיִינו, we were, 
we say ּהָיו, they were. We are required to put 
ourselves back in time and see ourselves as 
slaves being redeemed from Egypt. However, 
when it comes to idolatry, we acknowledge 
that part of our past but we do not place our-
selves in that position, even psychologically. 

נוּ יוֹדְעִים  לָּ נוּ זְקֵנִים כֻּ לָּ נוּ נְבוֹנִים כֻּ לָּ נוּ חֲכָמִים כֻּ לָּ וַאֲפִילוּ כֻּ
יצִיאַת מִצְרָיִם. ר בִּ אֶת הַתּוֹרָה מִצְוָה עָלֵינוּ לְסַפֵּ

What is the purpose of a חֲכָם recounting 
the story of the exodus? Surely, an Avraham 
avinu who had the חֲכָמה to arrive, through 
his intellect, at a realization of the existence 
of a single G-d active in history should not 
need the story of the exodus to confirm G-d’s 
role in the world. However, the story of the ex-
odus must be told by everyone, not as proof 
of G-d’s role in history but as a celebration of 
G-d’s presence through the actualization of 
freedom in the world. 

-Greg Bordan
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מִצְרָיִם,  עֲבָדִים הָיִינוּ לְפַרְעֹה בְּ

יָד חֲזָקָה וּבִזְרֹעַ נְטוּיָה. וַיּוֹצִיאֵנוּ ה' אֱלֹהֵינוּ מִשָּׁם בְּ

צְרָיִם, רוּךְ הוּא אֶת אֲבוֹתֵינוּ מִמִּ דוֹשׁ בָּ  וְאִלּוּ לֹא הוֹצִיא הַקָּ

מִצְרָיִם. דִים הָיִינוּ לְפַרְעהֹ בְּ  הֲרֵי אָנוּ וּבָנֵינוּ וּבְנֵי בָנֵינוּ מְשֻׁעְבָּ

נוּ יוֹדְעִים אֶת הַתּוֹרָה לָּ נוּ זְקֵנִים כֻּ לָּ נוּ נְבוֹנִים כֻּ לָּ נוּ חֲכָמִים כֻּ לָּ  וַאֲפִילוּ כֻּ

יצִיאַת מִצְרָיִם. ר בִּ  מִצְוָה עָלֵינוּ לְסַפֵּ

ח. יצִיאַת מִצְרַיִם הֲרֵי זֶה מְשֻׁבָּ ר בִּ ה לְסַפֵּ רְבֶּ  וְכָל הַמַּ

We were slaves to Pharaoh in the land of Egypt,
and the Lord, our G-d, took us out from there with a strong hand and an 

outstretched forearm. And if the Holy One, blessed be He, 

had not taken our ancestors from Egypt, behold we and our children and 

our children's children would be enslaved to Pharaoh in Egypt. 

And even if we were all sages, all discerning, all elders, 

all knowledgeable about the Torah, it would be a commandment upon 

us to tell the story of the exodus from Egypt. And anyone who adds in 

telling the story of the exodus from Egypt, behold he is praiseworthy.
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It happened once  on Pesach that Rabbi Eliezer, 
Rabbi Yehoshua, Rabbi Elazar ben Azariah, 
Rabbi Akiva and Rabbi Tarfon were reclining 
in Bnei Brak and were telling the story of the 
exodus from Egypt that whole night, until 
their students came and said to them, “The 
time of reciting the morning Shema has 
arrived.”

Rabbi Elazar ben Azariah said,  “Behold I am 
like a man of seventy years and I have not 
merited [to understand why] the exodus from 
Egypt should be said at night until Ben Zoma 
explicated it, as it is stated, ‘In order that you 
remember the day of your going out from the 
land of Egypt all the days of your life;’ ‘the days 
of your life’ indicates that the remembrance 
be invoked during the days, ‘ all the days of 
your life’ indicates that the remembrance 
be invoked also during the nights.” But the 
Sages say, “’the days of your life’ indicates that 
the remembrance be invoked in this world, 
‘all the days of your life’ indicates that the 
remembrance be invoked also in the days of 
the Mashiach.”

י  וְרַבִּ יְהוֹשֻׁעַ  י  וְרַבִּ אֱלִיעֶזֶר  י  רַבִּ בְּ מַעֲשֶהׂ 
טַרְפוֹן  י  וְרַבִּ עֲקִיבָא  י  וְרַבִּ ן־עֲזַרְיָה  בֶּ אֶלְעָזָר 

רִים  מְסַפְּ וְהָיוּ  בְנֵי־בְרַק  בִּ ין  מְסֻבִּ שֶׁהָיוּ 

אוּ  יְלָה, עַד שֶׁבָּ ל־אוֹתוֹ הַלַּ יצִיאַת מִצְרַיִם כָּ בִּ

זְמַן  יעַ  הִגִּ רַבּוֹתֵינוּ  לָהֶם  וְאָמְרוּ  תַלְמִידֵיהֶם 

קְרִיאַת שְׁמַע שֶׁל שַׁחֲרִית.

אֲנִי  הֲרֵי  ן־עֲזַרְיָה  בֶּ אֶלְעָזָר  י  רַבִּ אָמַר 
אָמֵר יְצִיאַת  בֶן שִׁבְעִים שָׁנָה וְלֹא זָכִיתִי שֶׁתֵּ כְּ

אֱמַר,  ן זוֹמָא, שֶׁנֶּ ילוֹת עַד שֶׁדְּרָשָׁהּ בֶּ לֵּ מִצְרַיִם בַּ

מִצְרַיִם  מֵאֶרֶץ  צֵאתְךָ  יוֹם  אֶת  זְכֹּר  תִּ לְמַעַן 

יךָ  מִים. כֹּל יְמֵי חַיֶּ יךָ הַיָּ יךָ. יְמֵי חַיֶּ כֹּל יְמֵי חַיֶּ

הָעוֹלָם  יךָ  חַיֶּ יְמֵי  אוֹמְרִים  וַחֲכָמִים  ילוֹת.  הַלֵּ

שִׁיחַ: יךָ לְהָבִיא לִימוֹת הַמָּ ה. כֹּל יְמֵי חַיֶּ הַזֶּ

- The Four Sons, by Yossi Remer



עֲבוּר זֶה עָשָהׂ ה'  יּוֹם הַהוּא לֵאמֹר בַּ דְתָּ לְבִנְךָ בַּ וְהִגַּ
צְרָיִם. צֵאתִי מִמִּ לִי בְּ

And you shall explain to your son on that 
day, ‘It is because of what the L-RD did for me 
when I went free from Egypt.’ This passuk is 
mentioned in Parashat Bo when discussing 
the exodus from Mitzrayim. Rashi brings up a 
question with regard to the words of this pas-
suk: Why does it say “עָשָהׂ ה’ לִי - G-d did for 
me” instead of “what G-d did לנו - for us”?

There is a fascinating answer. At the Pesach 
Seder, there is a mention of four sons. One of 
the characteristics of the Rasha, wicked son, 
is always trying to differentiate himself from 
others in terms of his Avodat Hashem. He does 
not want to be grouped with the other sons, 
the believers. He chooses to rebel. 

The wording of this verse hints to us how to 
answer people who feel the need to be differ-
ent and to isolate themselves from all things 
wholesome and good. When one questions 
the exodus from Egypt as does the wicked 
son, we need not say when “we were taken 
out of Egypt” because the Rasha was not wor-

thy of leaving Mitzrayim. Hence, it would be 
incorrect to imply that he would have been 
redeemed and in fact the Haggadah tells us 
 that he would not אילו היה שם לא היה נגאל –
have been redeemed. It is only for people who 
deserved to leave Egypt that this verse is be-
ing stated and that is why it says what “G-d 
did for me”. 

It is classic behavior for someone who does 
not put effort into something to try to tag 
along, reaping the benefits of what was done 
without contributing in any way. Here, the To-
rah is teaching us a valuable lesson. We should 
not give privileges to people who don’t de-
serve it as we would wrongly be condoning 
unwelcome behavior. We are not at fault on 
our part to dissociate from the ‘tag-along’. In 
Pirkei Avot 2:9, Rabbi Yose stresses the impor-
tance of having a ‘good neighbor’. We should 
surround ourselves with people who are good 
influences, that uplift us in our Yiddishkeit, 
helping us climb to higher levels rather than 
those who can bring us down.

- Chagit Bender
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רוּךְ הוּא. תַן תּוֹרָה לְעַמּוֹ יִשְרָׂאֵל, בָּ רוּךְ שֶׁנָּ רוּךְ הוּא, בָּ קוֹם, בָּ רוּךְ הַמָּ בָּ

Blessed be the Place, Blessed be He; Blessed be the One who 

Gave the Torah to His people Israel, Blessed be He.

Corresponding  to four sons  did the 
Torah speak; one wise, one evil, one who 
is innocent and one who doesn’t know  
to ask. 

What does the wise son say?  “’What are these 
testimonies, statutes and judgments that 
the Lord our G-d commanded you?’” And 
accordingly you will say to him, as per the 
laws of the Pesach sacrifice, “We may not eat 
an afikoman after the Pesach sacrifice.”

What does the evil son say?  “What is this 
worship to you?” ‘To you’ and not ‘to him.’ 
And since he excluded himself from the 
collective, he denied a principle of faith. And 
accordingly, you will blunt his teeth and say 
to him, “For the sake of this, did the Lord do 
this for me in my going out of Egypt.” ‘For 
me’ and not ‘for him.’ If he had been there, he 
would not have been saved.

אֶחָד  תוֹרָה:  רָה  בְּ דִּ בָנִים  עָה  אַרְבָּ נֶגֶד  כְּ
שֶׁאֵינוֹ  וְאֶחָד  ם,  תָּ וְאֶחָד  רָשָׁע,  וְאֶחָד  חָכָם, 

יוֹדֵעַ לִשְׁאוֹל.

ים  וְהַחֻקִּ הָעֵדוֹת  מָה  אוֹמֵר?  הוּא  מָה  חָכָם 
ה ה׳ אֱלֹקֵינוּ אֶתְכֶם. וְאַף  טִים אֲשֶׁר צִוָּ שְׁפָּ וְהַמִּ

סַח: אֵין מַפְטִירִין  הִלְכוֹת הַפֶּ ה אֱמוֹר לוֹ כְּ אַתָּ

סַח אֲפִיקוֹמָן: אַחַר הַפֶּ

הַזּאֹת  הָעֲבוֹדָה  מָה  אוֹמֵר?  הוּא  מָה  רָשָׁע 
אֶת  שֶׁהוֹצִיא  וּלְפִי  לוֹ.  וְלֹא   – לָכֶם  לָכֶם. 

ה הַקְהֵה  ר. וְאַף אַתָּ עִקָּ פַר בְּ לָל כָּ עַצְמוֹ מִן הַכְּ

לִי  עָשָהׂ ה׳  זֶה  עֲבוּר  וֶאֱמוֹר לוֹ: ״בַּ יו  אֶת שִׁנָּ

צְרָיִם״. לִי וְלֹא־לוֹ. אִלּוּ הָיָה שָׁם,  צֵאתִי מִמִּ בְּ

לֹא הָיָה נִגְאָל:
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What does the innocent son say?  “’What is 
this?’” And you will say to him, “’With the 
strength of His hand did the Lord take us out 
from Egypt, from the house of slaves’.’”

And regarding the one who doesn’t know to 
ask,  you will open the conversation for him. 
As it is stated, “And you will speak to your son 
on that day saying, for the sake of this, did the 
Lord do this for me in my going out of Egypt.”

 It could be from Rosh Chodesh that one 
would have to discuss the Exodus. However 
we learn it is stated, “on that day.” If it is 
written “on that day,” it could be from while it 
is still day before the night of the fifteenth of 
Nissan. However we learn it is stated, “for the 
sake of this.” I didn’t say ‘for the sake of this‘ 
except that it be observed when ‘this’ matza 
and marror are resting in front of you.

 From the beginning, our ancestors were idol 
worshipers. And now, the Place has brought us 
close to His worship, as it is stated, “Yehoshua 
said to the whole people, so said the Lord, G-d 
of Israel, ‘Over the river did your ancestors 
dwell from always, Terach the father of 
Avraham and the father of Nachor, and they 
worshiped other G-ds.  And I took your father, 
Avraham, from over the river and I made him 
walk in all the land of Canaan and I increased 
his seed and I gave him Yitschak. And I gave 
to Yitschak, Ya’akov and Esav; and I gave to 
Esav, Mount Seir in order that he inherit it; and 
Yaakov and his sons went down to Egypt.’ ” 

Blessed be the One who keeps His promise 
to Israel, blessed be He; since the Holy One, 
blessed be He, calculated the end of the exile, 
to do as He said to Avraham, our father, in the 
Covenant between the Pieces, as it is stated, 

"And He said to Avram, ‘you should surely 
know that your seed will be a stranger in a 
land that is not theirs, and they will enslave 
them and afflict them four hundred years. 
And also that nation for which they shall toil 
will I judge, and afterwards they will go out 
with much property.’ "

וְאָמַרְתָּ  זּאתֹ?  אוֹמֵר? מַה  הוּא  מָה  ם  תָּ
ית  מִבֵּ צְרַיִם  מִמִּ ה׳  הוֹצִיאָנוּ  יָד  חוֹזֶק  "בְּ אֵלָיו 

עֲבָדִים".

אֱמַר,  תַח לוֹ, שֶׁנֶּ וְשֶׁאֵינוֹ יוֹדֵעַ לִשְׁאוֹל – אַתְּ פְּ
עֲבוּר זֶה עָשָהׂ  יּוֹם הַהוּא לֵאמֹר, בַּ דְתָּ לְבִנְךָ בַּ וְהִגַּ

צְרָיִם. צֵאתִי מִמִּ ה׳ לִי בְּ

יּוֹם הַהוּא.  לְמוּד לוֹמַר בַּ יָכוֹל מֵראשׁ חֹדֶשׁ? תַּ
לְמוּד לוֹמַר  עוֹד יוֹם? תַּ יּוֹם הַהוּא יָכוֹל מִבְּ אִי בַּ

שָׁעָה  א בְּ י, אֶלָּ עֲבוּר זֶה לֹא אָמַרְתִּ עֲבוּר זֶה – בַּ בַּ

חִים לְפָנֶיךָ. ה וּמָרוֹר מֻנָּ שׁ מַצָּ שֶׁיֵּ

אֲבוֹתֵינוּ,  הָיוּ  זָרָה  עֲבוֹדָה  עוֹבְדֵי  ה  חִלָּ מִתְּ
אֱמַר: וַיאֹמֶר  קוֹם לַעֲבדָתוֹ, שֶׁנֶּ וְעַכְשָׁיו קֵרְבָנוּ הַמָּ

ל־הָעָם, כֹּה אָמַר ה׳ אֱלֹהֵי יִשְרָׂאֵל:  יְהוֹשֻעַ אֶל־כָּ

רַח אֲבִי  הָר יָשְׁבוּ אֲבוֹתֵיכֶם מֵעוֹלָם, תֶּ עֵבֶר הַנָּ בְּ

אֲחֵרִים.  אֱלֹהִים  עַבְדוּ  וַיַּ נָחוֹר,  וַאֲבִי  אַבְרָהָם 

הָר  הַנָּ מֵעֵבֶר  אֶת־אַבְרָהָם  אֶת־אֲבִיכֶם  ח  וָאֶקַּ

אֶת־זַרְעוֹ  ה  וָאַרְבֶּ נָעַן,  כְּ כָל־אֶרֶץ  בְּ אוֹתוֹ  וָאוֹלֵךְ 

אֶת־יַעֲקבֹ  לְיִצְחָק  ן  וָאֶתֵּ אֶת־יִצְחָק,  לוֹ  ן  וָאֶתֵּ

לָרֶשֶׁת  עִׂיר  שֵּ אֶת־הַר  לְעֵשָוׂ  ן  וָאֶתֵּ וְאֶת־עֵשָוׂ. 

אתוֹ, וְיַעֲקבֹ וּבָנָיו יָרְדוּ מִצְרָיִם.

הוּא.  רוּךְ  בָּ לְיִשְרָׂאֵל,  הַבְטָחָתוֹ  שׁוֹמֵר  רוּךְ  בָּ
מוֹ  ץ, לַעֲשׂוֹת כְּ רוּךְ הוּא חִשַּׁב אֶת־הַקֵּ דוֹשׁ בָּ שֶׁהַקָּ

תָרִים,  הַבְּ ין  בֵּ בְרִית  בִּ אָבִינוּ  לְאַבְרָהָם  שֶּׁאָמַר 

י־גֵר יִהְיֶה  דַע כִּ אֱמַר: וַיּאֹמֶר לְאַבְרָם, יָדֹעַ תֵּ שֶׁנֶּ

ע  אֶרֶץ לֹא לָהֶם, וַעֲבָדוּם וְעִנּוּ אתָֹם אַרְבַּ זַרְעֲךָ בְּ

ן אָנֹכִי  מֵאוֹת שָׁנָה. וְגַם אֶת־הַגּוֹי אֲשֶׁר יַעֲבֹדוּ דָּ

דוֹל. רְכֻשׁ גָּ וְאַחֲרֵי־כֵן יֵצְאוּ בִּ



 Go out and learn about what Lavan – צא ולמד
the Aramite wished to do to our Patriarch Yaa-
kov. These words follow the paragraph of והיא 
 where we are reassured that though in שעמדה
every generation we have foes who threaten 
our existence, Hashem saves us from them. 

Go out? Where and why? Abrabanel writes: 
Go out, take a break from the story of Egypt -

צא מענין מצרים אשר אתה בה ולמד מסיפורי יעקב 
ולבן... מה היתה מחשבתו לעשות ליעקב אבינו. 

Our servitude in Egypt was bad, but what 
happened earlier in our history was poten-
tially more damaging! We reflect on the story 
of Yaakov and his father in-law Lavan, a man 
who wished to uproot the development of our 
nation by taking Yaakov away from serving 
Hashem. Yaakov served Lavan for 20 years, 
amassed great wealth, and eventually fled 
from Lavan, taking his wives (Lavan’s daugh-
ters Leah and Rachel) and family with him to 
Eretz Yisrael. Lavan and his people chased af-
ter Yaakov and caught up with them. Lavan 
wished to harm Yaakov but his plans failed. 
Lavan told Yaakov that “It is in my power to 
do you all harm, but the G-d of your father 
addressed me last night (in a dream), saying, 
Beware of speaking with Jacob either good 
or bad (Breisheet 31:29). Hashem saved Yaa-
kov Avinu from Lavan’s threat to our Jewish 
future. Had Lavan succeeded in luring Yaa-
kov away from serving Hashem, Yaakov’s off-
spring, the 12 tribes would not have become 

the foundation of Bnei Yisrael. 

 Go out… While discussing, reading – צא ולמד
about and watching media reports about an-
ti-Semitism in our comfortable settings edu-
cates and peeks our awareness about those 
out there who seek to harm and destroy our 
nation, the real way to learn and internalize 
the threat of anti-Semitism is through going 
out and seeing it, experiencing it in our lives. 

We learn this from Moshe Rabaynu who 
grew up in the comfort of Pharaoh’s palace: 
The verse tells us אחיו אל  ויצא  משה   ,ויגדל 
Moshe grew up and went out to his brethren 
and observed their burdens and he saw an 
Egyptian man striking a Hebrew man of his 
brethren” (Shmot 2:11). Growing up in Pha-
raoh’s palace, it would more than seem that 
Moshe was aware of the plight of the Jews of 
Egypt. Arguably, it took his going out of the 
palace to his brethren to experience and live 
what was going on as a Jew, to actively con-
nect with the persecution of our ancestors in 
Egypt. ולמד  is an ongoing reminder that צא 
the anti-Jewish sentiment of Egypt was not 
unique. Rather, though the development of 
anti-Semitism is a continuous phenomenon 
that is not confined to any one location and 
that spans generations from time immemori-
al, we flourish as a nation and נצח ישראל לא 
-as we have privileged divine interven ישקר
tion: והקדוש ברוך הוא מצילנו מידם.

- Rev. Amiel Bender
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Cover the matza. Lift up the cup and recite:

 וְהִיא שֶׁעָמְדָה לַאֲבוֹתֵינוּ וְלָנוּ. 
לְבָד עָמַד עָלֵינוּ לְכַלּוֹתֵנוּ,   שֶׁלֹּא אֶחָד בִּ

כָל דּוֹר וָדוֹר עוֹמְדִים עָלֵינוּ לְכַלוֹתֵנוּ,  א שֶׁבְּ  אֶלָּ
דָם. ילֵנוּ מִיָּ רוּךְ הוּא מַצִּ דוֹשׁ בָּ וְהַקָּ

And it is this that has stood for our ancestors and for us;  
since it is not one person or nation that has stood against us to destroy us,  

but rather in each generation, they stand against us to destroy us,  
but the Holy One, blessed be He, rescues us from their hand.

Put down the cup and uncover the matza.



Go out and learn what Lavan the Aramean 
sought to do to Ya'akov, our father; since 
Pharaoh only decreed on the males but Lavan 
sought to uproot the whole people. As it is 
stated, "An Aramean was destroying my father 
and he went down to Egypt, and he resided 
there with a small number and he became 
there a nation, great, powerful and numerous."

"And he went down to Egypt" - helpless 
on account of the word in which G-d told 
Avraham that his descendants would have to 
go into exile. "And he resided there" - teaches 
that Ya'akov, our father, didn't go down to 
settle in Egypt, but rather only to reside there, 
as it is stated, "And they said to Pharaoh, 'To 
reside in the land have we come, since there 
is not enough pasture for your servant's 
flocks, since the famine is heavy in the land 
of Canaan, and now please grant that your 
servants should dwell in the Land of Goshen.'"
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י לַעֲשׂוֹת לְיַעֲקבֹ  שׁ לָבָן הָאֲרַמִּ קֵּ צֵא וּלְמַד מַה בִּ
כָרִים,  א עַל הַזְּ רְעהֹ לֹא גָזַר אֶלָּ אָבִינוּ: שֶׁפַּ

י אֹבֵד  אֱמַר: אֲרַמִּ שׁ לַעֲקֹר אֶת־הַכּלֹ. שֶׁנֶּ קֵּ וְלָבָן בִּ

וַיְהִי  מְתֵי מְעָט,  גָר שָׁם בִּ וַיָּ מִצְרַיְמָה  רֶד  וַיֵּ אָבִי, 

דוֹל, עָצוּם וָרָב. שָׁם לְגוֹי גָּ

גָר שָׁם.  וַיָּ בּוּר.  י הַדִּ רֶד מִצְרַיְמָה – אָנוּס עַל פִּ וַיֵּ

מִצְרַיִם  עַ בְּ קֵּ ד שֶׁלֹא יָרַד יַעֲקבֹ אָבִינוּ לְהִשְׁתַּ מְלַמֵּ

רְעהֹ, לָגוּר  אֱמַר: וַיֹּאמְרוּ אֶל־פַּ א לָגוּר שָׁם, שֶׁנֶּ אֶלָּ

י אֵין מִרְעֶה לַצּאֹן אֲשֶׁר לַעֲבָדֶיךָ,  אנוּ, כִּ אָרֶץ בָּ בָּ

יֵשְׁבוּ־נָא  ה  וְעַתָּ נָעַן.  כְּ אֶרֶץ  בְּ הָרָעָב  כָבֵד  י  כִּ

אֶרֶץ גּשֶֹן. עֲבָדֶיךָ בְּ

We know that not all kids are alike. Some 
are very talented at sports and some are 
good at drawing. There are those who are 
curious and very much like to explore all 
things new, and there are those who are 
ashamed to ask the teacher a question 
when they don’t understand.
In the Haggadah, it is written that the 
Torah is for everyone. All types of people 
are invited to learn, and to get to know and 
love the Torah. The Haggadah emphasizes 
four types of people (the ‘four sons’): 
wise, wicked, innocent and the one who 
does not know how to ask.
Try to find the faces of the four boys in 
these squares. When you find and mark 
them - you will discover that they form a 
very important number! A number that is 
repeated many times in the Haggadah!
Can you find what number is hiding?

Good luck!

חכם       רשע       תם       שאינו יודע לשאול



"As a small number" - as it is stated, "With 
seventy souls did your ancestors come down 
to Egypt, and now the Lord your G-d has 
made you as numerous as the stars of the sky."
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נֶפֶשׁ  שִׁבְעִים  בְּ אֱמַר:  נֶּ שֶּׁ מָה  כְּ מְעָט.  מְתֵי   בִּ
ה שָמְׂךָ ה׳ אֱלֹהֶיךָ  יָרְדוּ אֲבוֹתֶיךָ מִצְרָיְמָה, וְעַתָּ

כוֹכְבֵי הַשָּׁמַיִם לָרבֹ. כְּ

Learning new ideas and sharing Divrei Torah 
around the Seder table is, of course, always a 
highlight, but my most favourite part of Pe-
sach night are the family traditions. These 
small things make each Seder unique to each 
family, and ones that I anticipate most of all 
on the Seder nights. One these is a Dvar Torah 
that my sister Rebecca loves to share, which 
has deepened my connection to the Seder 
night and the story of Yitziat Mitzraim. 

Why did the Baalei Haggadah choose to tell 
the story of Yitziat Mizraim by analyzing 
four Pesukim from Parashat Ki Tavo in Sefer 
Dvarim when the actual narrative was in Sefer 
Shmot? What is so significant about “Arami 
Oved Avi”?

In order to answer this question we must first 
understand the context of this passage. As 
Bnei Yisrael approach Eretz Yisrael for the 
first time, Hashem gives them the laws of 
Bikkurim, the first fruits ceremony in which 
a farmer would present the first fruits of his 
labour to the Kohen. This was followed by a 
declaration of the story of Yitziat Mitzraim, 
beginning with “Arami Oved Avi...a wander-
ing Aramean was my father, and he went 
down to Egypt, etc.” 

It is well known that on the Seder night we 
are all obligated to tell the story of the past 
as if we are living the experience in the pres-
ent, “Lir’ot Et Atzmo”, as though we were 
leaving Egypt here and now. The Rambam 
understands the world “Lir’ot” which typical-
ly means “to see or view” in a different light 
here; he translates it as “to show oneself”.

And how do we best fulfill this? How do we 
“show ourselves” that we are leaving Mitzraim 
in the present day?

An interesting word appears in the Pesukim 
of the Bikkurim: “V’Amarta Eilav, Higaditi Ha-
yom”. It seems redundant to use the words 
Amar, which means to say, and L’Hagid which 
means to tell. It is said that Amar simply 
means giving over the story from a factual 
perspective whereas L’Hagid is telling it with 

a personal connection. The whole idea of the 
Haggadah is not just to share the story as a 
historical event but rather to embody it. To 
show our children and ourselves that we are 
living it here and now.

By choosing the Pesukim of the Bikkurim to 
relay the story of Yitziat Mitzraim the Baalei 
Haggadah are telling us that while it’s almost 
impossible to place ourselves in the shoes of 
the Jews who left Egypt, we still can under-
stand the perspective of the Jew who entered 
the land of Israel and gave the Bikkurim. 
While we never have and hopefully never 
will experience slavery, we can still embody 
the person who brought the Bikkurim, who 
appreciates the history as having a direct im-
pact on his/her life. This statement to the Ko-
hen is really a reminder to the farmer himself: 
How did I get here? We are supposed to em-
body the Yitziah (the Exodus), show ourselves, 
remind ourselves, and recognize that it has 
relevance to our current lives.

- Ariella Winter Berk
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נִים  מְצֻיָּ יִשְרָׂאֵל  שֶׁהָיוּ  מְלַמֵד  לְגוֹי.  שָׁם  וַיְהִי 
יִשְרָׂאֵל  וּבְנֵי  אֱמַר:  נֶּ שֶּׁ מָה  כְּ  – עָצוּם  דוֹל  גָּ שָׁם. 
לֵא  מָּ מְאדֹ מְאדֹ, וַתִּ עַצְמוּ בִּ רְבּוּ וַיַּ שְׁרְצוּ וַיִּ רוּ וַיִּ פָּ

הָאָרֶץ אתָֹם.

יךְ,  דֶׂה נְתַתִּ צֶמַח הַשָּ אֱמַר: רְבָבָה כְּ נֶּ מָה שֶּׁ וָרָב. כְּ
נָכנֹוּ  עֲדָיִים, שָׁדַיִם  עֲדִי  באִֹי בַּ וַתָּ לִי  גְדְּ וַתִּ י  רְבִּ וַתִּ
עָלַיִךְ  וָאֶעֱבֹר  וְעֶרְיָה.  עֵרםֹ  וְאַתְּ  חַ,  צִמֵּ וּשְעָׂרֵךְ 
דָמַיִךְ חֲיִי,  דָמָיִךְ, וָאֹמַר לָךְ בְּ וָאֶרְאֵךְ מִתְבּוֹסֶסֶת בְּ

דָמַיִךְ חֲיִי. וָאֹמַר לָךְ בְּ

עָלֵינוּ  נוּ  וַיִתְּ וַיְעַנּוּנוּ,  צְרִים  הַמִּ אתָֹנוּ  רֵעוּ  וַיָּ
מָה  כְּ  – צְרִים  הַמִּ אתָֹנוּ  רֵעוּ  וַיָּ קָשָׁה.  עֲבֹדָה 
ה,  יִרְבֶּ ן  פֶּ לוֹ  מָה  נִתְחַכְּ הָבָה  אֱמַר:  נֶּ שֶּׁ
הוּא  ם  גַּ וְנוֹסַף  מִלְחָמָה  תִקְרֶאנָה  י  כִּ וְהָיָה 
מִן־הָאָרֶץ. וְעָלָה  נוּ,  וְנִלְחַם־בָּ שׂנְֹאֵינוּ  עַל 

ים  שִיׂמוּ עָלָיו שָרֵׂי מִסִּ וַיָּ אֱמַר:  נֶּ מָה שֶּׁ וַיְעַנּוּנוּ. כְּ
נוֹת לְפַרְעהֹ.  בֶן עָרֵי מִסְכְּ סִבְלֹתָם. וַיִּ לְמַעַן עַנֹּתוֹ בְּ

תֹם וְאֶת־רַעַמְסֵס. אֶת־פִּ

צְעַק אֶל־ה׳ וַנִּ

Several years ago, my then four year old 
daughter, Ruchama, ended up in the hospital 
the week leading up to Pesach. She had an 
infection in the fluids in her inner ear, which 
required intravenous antibiotics. My hus-
band stayed with her in the hospital, while I 
remained at home with the rest of the chil-
dren and finished preparing for the chag. One 
day, as part of the treatment, the doctor did 
a procedure, making a slit behind her ear to 
help drain fluids. I wasn’t there, but my hus-
band’s description of the scene was vivid. My 
daughter lay on the table while one nurse held 
down her legs, my husband her arms, and an-
other nurse was tasked with keeping her head 
still. And little Ruchama screamed! Loud! “TA-
AAATTTTYYYY!” 

“Tatty?” Her own Tatty was the one not merely 
standing there, but actually holding her down, 
enabling the doctor to cause her pain! Why 
would she call out to him? (I mean, if she would 
have called for Mommy to save her, that would 
have made more sense. But that’s just an aside.) 

Yes, Ruchama was quite aware that her father 
was firmly holding her in place, giving permis-
sion for the doctor to hurt her. But already at 
four years, Ruchama intuited something much 
deeper as well; the comforting knowledge that 
her Tatty loves her more than anything, and 
he wants only the best for her. And so, when 
faced with fear and pain, even though her fa-
ther was literally tying her hands down, she 
looked up, saw him standing there and with 
trust in her eyes, cried out to him. 

A few days later, as we sat as a family around 
a seder table near Shaarei Tzedek Hospital, my 
husband shared Ruchama’s story with us. The 
story of the simple faith of a little girl in her 
father. The story that reminds us that when 
faced with a challenge, a Jew should look up, 
and acknowledge the One who is orchestrat-
ing events. His loving Father who wants only 
the best for His child. And to Him he should 
cry out.

- Aliza Schondorf

"And he became there a nation" - teaches that 
Israel became distinguishable there. "Great, 
powerful" - as it is stated, "And the Children 
of Israel multiplied and swarmed and grew 
numerous and strong, most exceedingly and 
the land became full of them."

"And numerous" - as it is stated, "I have given 
you to be numerous as the vegetation of 
the field, and you increased and grew and 
became highly ornamented, your breasts 
were set and your hair grew, but you were 
naked and barren."

"And the Egyptians did bad to us" - as it is 
stated, "Let us be wise towards him, lest he 
multiply and it will be that when war is called, 
he too will join with our enemies and fight 
against us and go up from the land."

"And afflicted us" - as is is stated, "And they 
placed upon him leaders over the work-tax in 
order to afflict them with their burdens; and 
they built storage cities, Pithom and Ra'amses."
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עֲבִדוּ  אֱמַר: וַיַּ מָה שֶׁנֶֹּ נוּ עָלֵינוּ עֲבֹדָה קָשָׁה. כְּ וַיִתְּ

פָרֶךְ. נֵי יִשְרָׂאֵל בְּ מִצְרַיִם אֶת־בְּ

אֶת־ ה׳  וַיִּשְׁמַע  אֲבֹתֵינוּ,  אֱלֹהֵי  אֶל־ה׳  צְעַק  וַנִּ

רְא אֶת־עָנְיֵנוּ וְאֶת עֲמָלֵנוּ וְאֶת לַחֲצֵנוּ. קלֵֹנוּ, וַיַּ

אֱמַר: וַיְהִי  נֶּ מָה שֶּׁ צְעַק אֶל־ה׳ אֱלֹהֵי אֲבֹתֵינוּ – כְּ וַנִּ

אָנְחוּ  מָת מֶלֶךְ מִצְרַיִם, וַיֵּ ים הָהֵם וַיָּ מִים הָרַבִּ בַיָּ

שַׁוְעָתָם  עַל  וַתַּ זְעָקוּ,  וַיִּ מִ־הָעֲבוֹדָה  בְנֵי־יִשְרָׂאֵל 

אֶל־הָאֱלוֹקִים מִן הָעֲבֹדָה.

וַיִּשְׁמַע  אֱמַר:  נֶּ שֶּׁ מָה  כְּ קלֵנוּ.  אֶת  ה׳  וַיִּשְׁמַע 

רִיתוֹ  זְכֹּר אֱלוֹקִים אֶת־בְּ אֱלוֹקִים אֶת־נַאֲקָתָם, וַיִּ

אֶת־אַבְרָהָם, אֶת־יִצְחָק וְאֶת־יַעֲקבֹ.

מָה  כְּ אֶרֶץ,  רֶךְ  דֶּ רִישׁוּת  פְּ זוֹ  אֶת־עָנְיֵנוּ.  רְא  וַיַּ

דַע  וַיֵּ נֵי־יִשְרָׂאֵל  בְּ אֶת  אֱלוֹקִים  רְא  וַיַּ אֱמַר:  נֶּ שֶּׁ

אֱלוֹקִים.

ן  ל־הַבֵּ אֱמַר: כָּ נֶּ מָה שֶּׁ נִים. כְּ וְאֶת־עֲמָלֵנוּ. אֵלּוּ הַבָּ

חַיּוּן. ת תְּ שְׁלִיכֻהוּ וְכָל־הַבַּ לּוֹד הַיְאֹרָה תַּ הַיִּ

אֱמַר: וְגַם־רָאִיתִי  נֶּ מָה שֶּׁ חַק, כְּ וְאֶת לַחָצֵנוּ. זֶו הַדְּ

חַץ אֲשֶׁר מִצְרַיִם לֹחֲצִים אתָֹם. אֶת־הַלַּ

נְטוּיָה,  וּבִזְרֹעַ  חֲזָקָה,  יָד  בְּ מִמִצְרַיִם  ה׳  וַיּוֹצִאֵנוּ 

דֹל, וּבְאתֹוֹת וּבְמֹפְתִים. וּבְמֹרָא גָּ

וְלֹא  מַלְאָךְ,  עַל־יְדֵי  לֹא  צְרַיִם.  מִמִּ ה׳  וַיּוֹצִאֵנוּ 

דוֹשׁ  א הַקָּ עַל־יְדֵי שָרָׂף, וְלֹא עַל־יְדֵי שָׁלִיחַ, אֶלָּ

י  וְעָבַרְתִּ אֱמַר:  שֶׁנֶּ וּבְעַצְמוֹ.  כְבוֹדוֹ  בִּ הוּא  רוּךְ  בָּ

כוֹר  ל־בְּ כָּ יתִי  וְהִכֵּ ה,  הַזֶּ יְלָה  לַּ בַּ מִצְרַיִם  בְאֶרֶץ 

אֱלֹהֵי  וּבְכָל  הֵמָה,  בְּ וְעַד  מֵאָדָם  מִצְרַיִם  אֶרֶץ  בְּ

מִצְרַיִם אֶעֱשֶהׂ שְׁפָטִים. אֲנִי ה׳.

וְלֹא  אֲנִי   – ה  הַזֶּ יְלָה  לַּ בַּ מִצְרַיִם  בְאֶרֶץ  י  וְעָבַרְתִּ

אֶרֶץ־מִצְרַים. אֲנִי וְלֹא  כוֹר בְּ יתִי כָל בְּ מַלְאָךְ; וְהִכֵּ

אֲנִי  אֶעֱשֶהׂ שְׁפָטִים.  מִצְרַיִם  וּבְכָל־אֱלֹהֵי  שָרָׂף; 

וְלֹא הַשָּׁלִיחַ; אֲנִי ה׳. אֲנִי הוּא וְלֹא אַחֵר.

"And put upon us hard work" - as it is stated, 
"And they enslaved the children of Israel with 
breaking work."

"And we cried out to the Lord, the G-d of our 
ancestors, and the Lord heard our voice, and 
He saw our affliction, and our toil and our 
duress".

"And we cried out to the Lord, the G-d of our 
ancestors" - as it is stated, "And it was in those 
great days that the king of Egypt died and 
the Children of Israel sighed from the work 
and yelled out, and their supplication went 
up to G-d from the work."

"And the Lord heard our voice" - as it is 
stated, "And G-d heard their groans and G-d 
remembered His covenant with Avraham and 
with Yitschak and with Ya'akov."

"And He saw our affliction" - this refers to the 
separation from the way of the world, as it is 
stated , "And G-d saw the Children of Israel 
and G-d knew."

"And our toil" - this refers to the killing of the 
sons, as it is stated, "Every boy that is born, 
throw him into the Nile and every girl you 
shall keep alive."

"And our duress" - this refers to the pressure, 
as it is stated, "And I also saw the duress that 
the Egyptians are applying on them."

"And the Lord took us out of Egypt with a 
strong hand and with an outstretched forearm 
and with great awe and with signs and with 
wonders".

"And the Lord took us out of Egypt" - not 
through an angel and not through a seraph 
and not through a messenger, but directly 
by the Holy One, blessed be He, Himself, as 
it is stated, "And I will pass through the Land 
of Egypt on that night and I will smite every 
firstborn in the Land of Egypt, from men to 
animals; and with all the G-ds of Egypt, I will 
make judgments, I am the Lord."

"And I will pass through the Land of Egypt" 
- I and not an angel. "And I will smite every 
firstborn" - I and not a seraph. "And with all 
the G-ds of Egypt, I will make judgments" - I 
and not a messenger. "I am the Lord" - I am He 
and there is no other.
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ה יַד־ה׳  אֱמַר: הִנֵּ נֶּ מָה שֶּׁ בֶר, כְּ יָד חֲזָקָה. זוֹ הַדֶּ בְּ
חֲמֹרִים,  בַּ סּוּסִים,  בַּ דֶׂה,  שָּ בַּ אֲשֶׁר  מִקְנְךָ  בְּ הוֹיָה 

בֵד מְאדֹ. בֶר כָּ קָר וּבַצּאֹן, דֶּ בָּ מַלִים, בַּ גְּ בַּ

וְחַרְבּוֹ  אֱמַר:  נֶּ שֶּׁ מָה  כְּ הַחֶרֶב,  זוֹ  נְטוּיָה.  וּבִזְרֹעַ 
יָדוֹ, נְטוּיָה עַל־יְרוּשָלָיִם. שְׁלוּפָה בְּ

אֱמַר, אוֹ  נֶּ מָה שֶּׁ לּוּי שְׁכִינָה. כְּ דֹל. זוֹ גִּ וּבְמוֹרָא גָּ
גּוֹי  רֶב  מִקֶּ גּוֹי  לוֹ  לָקַחַת  לָבוֹא  אֱלוֹקִים  ה  הֲנִסָּ
אתֹתֹ וּבְמוֹפְתִים וּבְמִלְחָמָה וּבְיָד חֲזָקָה  מַסּתֹ בְּ בְּ
אֲשֶׁר־ כלֹ  כְּ דוֹלִים  גְּ וּבְמוֹרָאִים  נְטוּיָה  וּבִזְרוֹעַ 

מִצְרַיִם לְעֵינֶיךָ. עָשָהׂ לָכֶם ה׳ אֱלֹהֵיכֶם בְּ

ה  טֶּ אֱמַר: וְאֶת הַמַּ נֶּ מָה שֶּׁ ה, כְּ טֶּ וּבְאתֹוֹת. זֶה הַמַּ
עֲשֶהׂ־בּוֹ אֶת הָאתֹוֹת. יָדְךָ, אֲשֶׁר תַּ ח בְּ קַּ הַזֶּה תִּ

י  וְנָתַתִּ אֱמַר:  נֶּ שֶּׁ מָה  כְּ ם,  הַדָּ זֶה  וּבְמֹפְתִים. 
שָּׁמַיִם וּבָאָרֶץ. מוֹפְתִים בַּ

נְטוּיָה  וּבִזְרֹעַ  יִם,  שְׁתַּ חֲזָקָה  יָד  בְּ אַחֵר:  דָבָר 
יִם,  יִם, וּבְאתֹוֹת – שְׁתַּ דֹל – שְׁתַּ יִם, וּבְמֹרָא גָּ שְׁתַּ

יִם. וּבְמֹפְתִים – שְׁתַּ

"With a strong hand" - this refers to the 
pestilence, as it is stated, "Behold the hand 
of the Lord is upon your herds that are in 
the field, upon the horses, upon the donkeys, 
upon the camels, upon the cattle and upon 
the flocks, a very heavy pestilence."

"And with an outstretched forearm" - this 
refers to the sword, as it is stated, "And his 
sword was drawn in his hand, leaning over 
Jerusalem."

"And with great awe" - this refers to the 
revelation of the Divine Presence, as it is 
stated, "Or did G-d try to take for Himself 
a nation from within a nation with enigmas, 
with signs and with wonders and with war and 
with a strong hand and with an outstretched 
forearm and with great and awesome acts, 
like all that the Lord, your G-d, did for you in 
Egypt in front of your eyes?"

"And with signs" - this refers to the staff, as it 
is stated, "And this staff you shall take in your 
hand, that with it you will preform signs."

"And with wonders" - this refers to the blood, 
as it is stated, "And I will place my wonders in 
the skies and in the earth.

Another explanation: "With a strong hand" 
corresponds to two plagues; "and with an 
outstretched forearm" corresponds to two 
plagues; "and with great awe" corresponds to 
two plagues; "and with signs" corresponds to 
two plagues; "and with wonders" corresponds 
to two plagues.

When reciting "ם וָאֵשׁ וְתִימְרוֹת עָשָׁן אַחַ”ב" the ten plagues, and ,"דָּ צַ”ךְ עַדַ”שׁ בְּ  "דְּ
pour out a little wine from the cup.

ם וָאֵשׁ וְתִימְרוֹת עָשָׁן. דָּ
“Blood and fire and pillars of smoke.”
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ם דָּ

עַ צְפַרְדֵּ

ים נִּ כִּ

עָרוֹב

בֶר דֶּ

שְׁחִין

רָד בָּ

ה אַרְבֶּ

חשֶׁךְ

כוֹרוֹת ת בְּ מַכַּ

Blood

Frogs

Lice

Wild Animals

Pestilence

Boils

Hail

Locusts

Darkness

Slaying of the Firstborn

מִצְרַיִם, וְאֵלוּ הֵן: צְרִים בְּ רוּךְ הוּא עַל־הַמִּ דוֹשׁ בָּ אֵלּוּ עֶשֶרׂ מַכּוֹת שֶׁהֵבִיא הַקָּ
These are the ten plagues that the Holy One, blessed be He,  

brought on the Egyptians in Egypt and they are:

- Ari Hollander (8)
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נִים: הֶם סִמָּ י יְהוּדָה הָיָה נוֹתֵן בָּ רַבִּ

אַחַ״ב. צַ״ךְ עַדַ״שׁ בְּ דְּ

אוֹמֵר  ה  אַתָּ יִן  מִנַּ אוֹמֵר:  לִילִי  הַגְּ יוֹסֵי  י  רַבִּ
ם  הַיָּ וְעַל  עֶשֶרׂ מַכּוֹת  מִצְרַיִם  צְרִים בְּ קוּ הַמִּ שֶׁלָּ
מִצְרַיִם מַה הוּא אוֹמֵר?  בְּ חֲמִשִּׁים מַכּוֹת?  לָקוּ 
אֱלוֹקִים  ע  אֶצְבַּ רְעהֹ:  פַּ אֶל  ם  הַחַרְטֻמִּ וַיּאֹמְרוּ 
רְא יִשְרָׂאֵל אֶת־ ם מָה הוּא אוֹמֵר? וַיַּ  הִוא, וְעַל הַיָּ

ירְאוּ הָעָם  מִצְרַיִם, וַיִּ דֹלָה אֲשֶׁר עָשָהׂ ה׳ בְּ ד הַגְּ  הַיָּ

Rabbi Yehuda was accustomed to giving the 
plagues mnemonics: Detsakh, Adash, Beachav.

Rabbi Yose Hagelili says, "From where can you 
derive that the Egyptians were struck with 
ten plagues in Egypt and struck with fifty 
plagues at the Sea? In Egypt, what does it 
state? 'Then the magicians said unto Pharaoh: 
‘This is the finger of G-d'. And at the Sea, what 
does it state? 'And Israel saw the Lord's great 
hand that he used upon the Egyptians, and 
the people feared the Lord; and they believed 

In Magid, following the reading of the Ten Makos 
we say the words: רבי יהודה  היה נותן בהם  סימנים 
-Rabbi Yehuda splits the ma“ - דצ״ך עד״ש באח״ב״
kos into 3 parts; Detsach, Adash and Bechav.”

The Abarbanel asks two main questions about 
this passage. First, why are we splitting them up 
in the first place? Verbally categorizing the ma-
kos doesn’t seem very practical, nor is it beneficial 
to our seder experience. So what was it, textually, 
that led Rabbi Yehuda to split them up? Secondly, 
even once there is a textual basis, why bother with 
these sections? The Anshei Knesset HaGedolah 
saw enough meaning in this single line to place 
it into the Haggadah. Therefore, there must be 
great significance to these seemingly arbitrary 
categories.

The Abarbanel goes on to explain an inspiring 
commentary, explaining that each of these sec-
tions reveal another fundamental Jewish princi-
ple. The brilliance of it is that these lessons are not 
only relevant to us, but to those who think to rise 
against us.

Section One: דצ״ך - With the first Makah, Dam, 
Hashem turns the water into blood. At the time, 
the main G-d, among many others of Mitzrayim, 
was water. 

Next is Tzvardeah, where frogs are brought up 
from under the water to wreak havoc on the Mitz-
rim. Thus, Hashem has water itself bring destruc-
tion to those who praise it. 

With Kinim, all the crops are killed by lice. Crops, 
the thing ensuring human survival, cannot be 
saved by water that once ensured the crops sur-
vival. 
Now water, an element that once seemed so pow-
erful and infinite has no use. It cannot be drunk 
from; it will not confine the animals it is meant 
to; and it cannot give life to crops. It’s been made 
clear that this entire phenomenon is being con-

trolled by Hashem. This group of plagues is sent 
to teach the most basic but crucial of messages; 
that Hashem exists.

Section two: עד״ש - Arov, Dever, and Shechin. 
Wild beasts that attacked only the Mitzrim, the 
mass death of only the Mitzrim’s cattle, and boils 
that infected only the Egyptians.

Three colossal distributions in Egypt, a place in 
which both Bnei Yisrael and the Mitzrim lived, 
that only affected one of the nations. This is the 
first time in the Torah that Hashem separates the 
faith of the Jewish people from everyone else. In 
this second group of the makos, Hashem makes it 
clear that we are not a nation that any enemy has 
a chance against. Here, we are labeled the chosen 
nation, setting us apart from the rest of the world. 

Section 3: באח״ב - In Barad Hashem sends fiery 
hail down, in turn controlling the clouds and dis-
crediting another Mitzri G-d. 
In Arbeh, the surplus of grasshoppers was said to 
be so intense that you couldn’t even see the sun, 
there was nothing in sight but grasshoppers. The 
sun, yet another Mitzri G-d, was still there, only it 
was of no use.

In Choshech Hashem takes complete control of 
the entire solar system. No light from the moon, 
the sun or the stars. The solar system being an-
other significant series of G-ds in Mitzrayim.

In the final chapter, Hashem strikes with Makat 
Bechorot. The only thing that can stop this 
makah from your home was the blood of a sheep, 
one among hundreds of the animals the Mitzrim 
worshiped. 

One by one Hashem discredits Egyptian G-ds, 
leaving the one and only Hashem. This final stage 
embodies a belief at the root of Judaism, Hashem 
is one, Hashem is the only one. 

- Naomi Feinberg
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לָקוּ  מָה  כַּ עַבְדוֹ.  וּבְמשֶׁה  ה׳  בַּ אֲמִינוּ  וַיַּ אֶת־ה׳, 

מִצְרַים  בְּ ה:  מֵעַתָּ אֱמוֹר  מַכּוֹת.  עֶשֶרׂ  ע?  בְאֶצְבַּ

ם לָקוּ חֲמִשִּׁים מַכּוֹת. לָקוּ עֶשֶרׂ מַכּוֹת וְעַל הַיָּ

ה  וּמַכָּ ה  ל־מַכָּ שֶׁכָּ יִן  מִנַּ אוֹמֵר:  אֱלִיעֶזֲר  י  רַבִּ
מִצְרַיִם  צְרִים בְּ רוּךְ הוּא עַל הַמִּ דוֹשׁ בָּ שֶׁהֵבִיא הַקָּ

ם  ח־בָּ יְשַׁלַּ אֱמַר:  שֶׁנֶּ מַכּוֹת?  ע  אַרְבַּ שֶׁל  הָיְתָה 

מַלְאֲכֵי  וְצָרָה, מִשְׁלַחַת  וָזַעַם  עֶבְרָה  חֲרוֹן אַפּוֹ, 

 – וְצָרָה  יִם,  שְׁתַּ  – וָזַעַם  אַחַת,   – עֶבְרָה  רָעִים. 

אֱמוֹר  ע.  אַרְבַּ  – רָעִים  מַלְאֲכֵי  מִשְׁלַחַת  שָׁלשׁ, 

וְעַל הַיָּם  עִים מַכּוֹת  מִצְרַיִם לָקוּ אַרְבָּ ה: בְּ מֵעַתָּ

לָקוּ מָאתַיִם מַכּוֹת.

ה  וּמַכָּ ה  ל־מַכָּ שֶׁכָּ יִן  מִנַּ אוֹמֵר:  עֲקִיבָא  י  רַבִּ
מִצְרַיִם  צְרִים בְּ רוּךְ הוּא עַל הַמִּ דוֹשׁ בָּ שֶהֵבִיא הַקָּ

ם חֲרוֹן  ח־בָּ אֱמַר: יְִשַׁלַּ הָיְתָה שֶׁל חָמֵשׁ מַכּוֹת? שֶׁנֶּ

אַפּוֹ, עֶבְרָה וָזַעַם וְצַרָה, מִשְׁלַחַת מַלְאֲכֵי רָעִים. 

in the Lord, and in Moshe, His servant'. How 
many were they struck with the finger? Ten 
plagues. You can say from here that in Egypt, 
they were struck with ten plagues and at the 
Sea, they were struck with fifty plagues."

Rabbi Eliezer says, "From where can you derive 
that every plague that the Holy One, blessed 
be He, brought upon the Egyptians in Egypt 
was composed of four plagues? As it is stated: 
'He sent upon them the fierceness of His 
anger, wrath, and fury, and trouble, a sending 
of messengers of evil.' 'Wrath' corresponds 
to one; 'and fury' two; 'and trouble' three; 'a 
sending of messengers of evil' four. You can 
say from here that in Egypt, they were struck 
with forty plagues and at the Sea, they were 
struck with two hundred plagues."

Rabbi Akiva says, says, "From where can you 
derive that every plague that the Holy One, 
blessed be He, brought upon the Egyptians 
in Egypt was composed of five plagues? As 
it is stated: 'He sent upon them the fierceness 
of His anger, wrath, and fury, and trouble, a 
sending of messengers of evil.' 'The fierceness 

When the going gets tough, the tough get going. 
On the eve of Pesach 5781, the “tough” has been 
going all year round. 

Just twelve short months ago, who would have 
predicted we’d be sitting down to write these 
words amid a province-wide, government-im-
posed, evening curfew? Who would have 
thought that the words “Astra-Zeneca,” “Pfizer,” 
“Moderna,” would roll off our tongue at this time 
of the year just as frequently as the words “Hag-
gadah,” “Seder,” Holiday,” and “Tradition?”

Alas, just as these vaccines have become synon-
ymous with our very own Festival of Freedom so 
too, has the word “TBDJ” become synonymous 
with the words “Community,” “Dedication,” and 
“Family.”

At the beginning of the pandemic, our Shul 
could have easily raised a white flag, and no-
body would have ever faulted it for doing so. 
Amid increasing hospitalizations, more govern-
ment-imposed restrictions, and seemingly im-
possible measures, TBDJ could have thrown in 
the towel. Instead, its lay leadership, clergy, and 
volunteers got going and proved once again just 
how incredibly malleable they can be. From the 
bombardment of emails outlining precautions 
being taken by the community at its minyans, to 
the embarrassment of riches in online program-

ming, to the Chesed Committee’s phone calls 
and visits, our family continues to be inspired by 
the strength of this Shul in its nurturing of rela-
tionships with its members during difficult times 
— old and young alike, single, or fourth-genera-
tion family members — it does not matter. 

During this Pesach unlike any other, it remains 
all too easy for friend and foe alike to define our 
Shul for what it has always been — a warm and 
friendly, non-judgmental beacon of Judaism 
where everyone is made to feel comfortable and 
welcome. But our family, especially for reasons 
even beyond the pandemic, continues to be in-
spired by the outpouring of support in so many 
ways on an almost daily basis. We take comfort 
in knowing that this is a community that cares 
about one another. For it is during periods of cri-
sis that one finds out the true strength of its own 
community. TBDJ has always answered the call.

This year, when our family gathers around our 
table to sing “Dayenu,” we will appreciate that 
even a few of these gestures from our TBDJ 
family “would have been enough.” Despite the 
recent events and hardships, the eternal hope 
of “Next Year in Jerusalem” continues to inspire 
our family toward a better year ahead for our 
community. 

- Hayden Bernstein
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of His anger' corresponds to one; 'wrath' two; 
'and fury' three; 'and trouble' four; 'a sending 
of messengers of evil' five. You can say from 
here that in Egypt, they were struck with fifty 
plagues and at the Sea, they were struck with 
two hundred and fifty plagues."

If He had taken us out of Egypt and not 
made judgements on them;  

it would have been enough for us.

If He had made judgments on them and had 
not made them on their G-ds;  

it would have been enough for us.

If He had made them on their G-ds and had 
not killed their firstborn;  

it would have been enough for us.

If He had killed their firstborn and had not 
given us their money;  

it would have been enough for us.

If He had given us their money and  
had not split the Sea for us;  

it would have been enough for us.

If He had split the Sea for us and had  
not taken us through it on dry land;  

it would have been enough for us.

If He had taken us through it on dry  
land and had not pushed down our enemies 

in the Sea;  
it would have been enough for us.

If He had pushed down our enemies in the 
Sea and had not supplied our needs in the 

wilderness for forty years;  
it would have been enough for us.

If He had supplied our needs in the 
wilderness for forty years and had  

not fed us the manna;  
it would have been enough for us.

If He had fed us the manna and had not 
given us the Shabbat;  

it would have been enough for us.

חֲרוֹן אַפּוֹ – אַחַת, עֶבְרָה – שְׁתָּיִם, וָזַעַם – שָׁלוֹשׁ, 

ע, מִשְׁלַחַת מַלְאֲכֵי רָעִים – חָמֵשׁ.  וְצָרָה – אַרְבַּ

מִצְרַיִם לָקוּ חֲמִשִּׁים מַכּות וְעַל  ה: בְּ אֱמוֹר מֵעַתָּ

ם לָקוּ חֲמִשִּׁים וּמָאתַיִם מַכּוֹת. הַיָּ

אִלּוּ הוֹצִיאָנוּ מִמִצְרַיִם וְלֹא 

נוּ. יֵּ עָשָהׂ בָהֶם שְׁפָטִים, דַּ

אִלּוּ עָשָהׂ בָהֶם שְׁפָטִים, וְלֹא 

נוּ. יֵּ עָשָהׂ בֵאלֹהֵיהֶם, דַּ

אִלּוּ עָשָהׂ בֵאלֹהֵיהֶם, וְלֹא הָרַג 

נוּ. יֵּ כוֹרֵיהֶם, דַּ אֶת־בְּ

כוֹרֵיהֶם וְלֹא נָתַן  אִלּוּ הָרַג אֶת־בְּ

נוּ. יֵּ לָנוּ אֶת־מָמוֹנָם, דַּ

אִלּוּ נָתַן לָנוּ אֶת־מָמוֹנָם וְלֹא 

נוּ. יֵּ ם, דַּ קָרַע לָנוּ אֶת־הַיָּ

ם וְלֹא  אִלּוּ קָרַע לָנוּ אֶת־הַיָּ

נוּ. יֵּ חָרָבָה, דַּ תוֹכוֹ בֶּ הֶעֱבִירָנוּ בְּ

חָרָבָה וְלֹא  תוֹכוֹ בֶּ אִלּוּ הֶעֱבִירָנוּ בְּ

נוּ. יֵּ תוֹכוֹ דַּ ע צָרֵנוּ בְּ שִׁקַּ

נוּ  ק צָרְכֵּ תוֹכוֹ וְלֹא סִפֵּ ע צָרֵנוּ בְּ אִלּוּ שִׁקַּ

נוּ. יֵּ עִים שָׁנָה דַּ ר אַרְבָּ בַּמִדְבָּ

עִים  ר אַרְבָּ נוּ בְּמִדְבָּ ק צָרְכֵּ אִלּוּ סִפֵּ

נוּ. יֵּ ן דַּ שָׁנָה וְלֹא הֶאֱכִילָנוּ אֶת־הַמָּ

ן וְלֹא נָתַן  אִלּוּ הֶאֱכִילָנוּ אֶת־הַמָּ

נוּ. יֵּ ת, דַּ לָנוּ אֶת־הַשַׁבָּ

קוֹם עָלֵינוּ! מָה מַעֲלוֹת טוֹבוֹת לַמָּ כַּ
How many degrees of good did the Place of all bestow upon us!
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If He had given us the Shabbat and had not 
brought us close to Mount Sinai;  

it would have been enough for us.

If He had brought us close to Mount Sinai and 
had not given us the Torah;  

it would have been enough for us.

If He had given us the Torah and had not 
brought us into the land of Israel;  
it would have been enough for us.

If He had brought us into the land of Israel 
and had not built us the 'Chosen House';  

it would have been enough for us.

ת, וְלֹא  אִלּוּ נָתַן לָנוּ אֶת־הַשַׁבָּ
נוּ. יֵּ קֵרְבָנוּ לִפְנֵי הַר סִינַי, דַּ

אִלּוּ קֵרְבָנוּ לִפְנֵי הַר סִינַי, וְלא 
נוּ. יֵּ נַתַן לָנוּ אֶת־הַתּוֹרָה. דַּ

אִלּוּ נַתַן לָנוּ אֶת־הַתּוֹרָה וְלֹא 
נוּ. יֵּ הִכְנִיסָנוּ לְאֶרֶץ יִשְרָׂאֵל, דַּ

אִלּוּ הִכְנִיסָנוּ לְאֶרֶץ יִשְרָׂאֵל וְלֹא בָנָה 
נוּ. יֵּ חִירָה דַּ ית הַבְּ לָנוּ אֶת־בֵּ

Two well known and oft spoken about sec-
tions of the Haggadah are those of the Eser 
Makkot (Ten Plagues) and Dayeinu. Nestled 
in between them though, is a segment filled 
with numbers and confusion, which is usually 
dashed through without any attempt to vali-
date its math or identify why the need for for-
mulas at all. The number is ten and has always 
been ten, so why is that suddenly not enough. 

The text contains three different ‘takes’ from 
Rabbi Yossi HaGlili, Rabbi Eliezer, and Rab-
bi Akiva, on exactly how many plagues were 
inflicted on the Egyptians, along with how 
many occurred in Egypt versus at the sea. 

Why the new numbers? What difference does 
their location make? Why is this even included 
in the Haggadah and why at this juncture? 

The Vilna Gaon explained that the more 
plagues, sicknesses and afflictions visited 
upon the Egyptians of old, the fewer that can 
be visited upon the Jewish people. The num-
ber of plagues was amplified (up to 300) in sub-
sequent derash, or insightful homily, to serve a 
purpose in protecting the Jewish people.

Rabbi Benjy Myers of Ohr Torah Stone offers 
a different explanation. The answers to these 
questions stem from the time period in which 
these three Sages lived. In supposedly teach-
ing about the plagues of Egypt that accompa-
nied the Exodus from slavery, their true goal 
was to convey to their students that a similar 
fate would eventually befall their Roman op-
pressors. They could not do so openly without 
fear of reprisal though, and therefore spoke in 
code.

His message is that it does not truly matter 
how many plagues the Egyptians suffered 
through, or where exactly they occurred, but 
rather where and how we apply the under-
lying story and concepts of Yetziat Mitzraim 
(i.e. slavery, bitterness, deliverance, freedom, 
Hand of Hashem) to ourselves and our own 
generation. 

This may also help explain why three para-
graphs of homiletic math were placed just pri-
or to Dayeinu, whose conclusion is- 
קוֹם עָלֵינוּ לֶת לַמָּ מָה, טוֹבָה כְפוּלָה וּמְכֻפֶּ מָה וְכַּ  עַל אַחַת כַּ
‘How much more so is the good that is dou-
bled and quadrupled that Hashem bestowed 
upon us enough for us,’ a line that includes all 
our concepts together: recognition, calcula-
tion, appreciation, and optimism. 

The Jewish people don’t typically count. It 
is generally considered dangerous to count 
Jews. Rabbi Jonathan Sacks ztz’l in his com-
mentary on the giving of Machazit HaShekel 
(Half Shekel) powerfully states, “If you want 
to know the strength of the Jewish people, 
ask them to give, and then count the contri-
butions.” We don’t count ourselves, but rather 
our doings. Perhaps counting what we’ve re-
ceived is also a trick to achieving clarity. To 
help apply the Pesach story to our own jour-
neys, both the distance we’ve traveled and 
the path still ahead, perhaps a starting point 
is counting the blessings we’ve received and 
being ready to multiply that number as we do. 

- Judah Aspler
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How much more so is the good that is doubled 
and quadrupled that the Place of all bestowed 
upon us enough for us; since he took us out of 
Egypt, and made judgments with them, and 
made them with their G-ds, and killed their 
firstborn, and gave us their money, and split 
the Sea for us, and brought us through it on dry 
land, and pushed down our enemies in the Sea, 
and supplied our needs in the wilderness for 
forty years, and fed us the manna, and gave 
us the Shabbat, and brought us close to Mount 
Sinai, and gave us the Torah, and brought us 
into the land of Israel and built us the 'Chosen 
House' to atone upon all of our sins.

Rabban Gamliel was accustomed to say, 
Anyone who has not said these three things 
on Pesach has not fulfilled his obligation, and 
these are them: the Pesach sacrifice, Matza 
and Marror.

The Pesach sacrifice that our ancestors were 
accustomed to eating when the Temple 
existed, for the sake of what? For the sake 
that the Holy One, blessed be He, passed over 
the homes of our ancestors in Egypt, as it is 
stated; "And you shall say: 'It is the Passover 
sacrifice to the Lord, for that He passed over 
the homes of the Children of Israel in Egypt, 
when He smote the Egyptians, and our homes 
he saved.’ And the people bowed the head 
and bowed."

לֶת  וּמְכֻפֶּ כְפוּלָה  טוֹבָה  מָה,  וְכַּ מָה  כַּ אַחַת,  עַל 

צְרַיִם, וְעָשָהׂ בָהֶם  קוֹם עָלֵינוּ: שֶׁהוֹצִיאָנוּ מִמִּ לַמָּ

כוֹרֵיהֶם,  שְׁפָטִים, וְעָשָהׂ בֵאלֹהֵיהֶם, וְהָרַג אֶת־בְּ

ם,  אֶת־הַיָּ לָנוּ  וְקָרַע  אֶת־מָמוֹנָם,  לָנוּ  וְנָתַן 

תוֹכוֹ,  בְּ צָרֵנוּ  ע  וְשִׁקַּ חָרָבָה,  בֶּ בְּתוֹכוֹ  וְהֶעֱבִירָנוּ 

וְהֶאֱכִילָנוּ  שָׁנָה,  עִים  אַרְבָּ ר  בַּמִדְבָּ נוּ  צָרְכֵּ ק  וְסִפֵּ

לִפְנֵי  וְקֵרְבָנוּ  ת,  בָּ אֶת־הַשַּׁ לָנוּ  וְנָתַן  ן,  אֶת־הַמָּ

הַר סִינַי, וְנַתָן לָנוּ אֶת־הַתּוֹרָה, וְהִכְנִיסָנוּ לְאֶרֶץ 

ר עַל־ חִירָה לְכַפֵּ ית הַבְּ יִשְרָׂאֵל, וּבָנָה לָנוּ אֶת־בֵּ

כָּל־עֲוֹנוֹתֵינוּ.

ל שֶׁלֹּא אָמַר שְׁלשָׁה  מְלִיאֵל הָיָה אוֹמֵר: כָּ ן גַּ רַבָּ
סַח, לא יָצָא יְדֵי חוֹבָתוֹ, וְאֵלּוּ הֵן:  פֶּ בָרִים אֵלּוּ בַּ דְּ

ה, וּמָרוֹר. סַח, מַצָּ פֶּ

שׁ  קְדָּ ית הַמִּ זְמַן שֶׁבֵּ סַח שֶׁהָיוּ אֲבוֹתֵינוּ אוֹכְלִים בִּ פֶּ
דוֹשׁ  ם, עַל שׁוּם מָה? עַל שׁוּם שֶׁפָּסַח הַקָּ הָיָה קַיָּ

אֱמַר:  מִצְרַיִם, שֶׁנֶּ י אֲבוֹתֵינוּ בְּ תֵּ רוּךְ הוּא עַל בָּ בָּ

עַל  סַח  פָּ אֲשֶׁר  לַה׳,  הוּא  סַח  פֶּ זֶבַח  ם  וַאֲמַרְתֶּ

אֶת־מִצְרַיִם,  נָגְפּוֹ  בְּ מִצְרַיִם  בְּ יִשְרָׂאֵל  בְנֵי  י  תֵּ בָּ

חווּ. קֹּד הָעָם וַיִּשְׁתַּ יל וַיִּ ינוּ הִצִּ תֵּ וְאֶת־בָּ

The baal haHaggadah explains the reference 
to the korban pesach as commemorating G-d 
sparing us in Egypt, and to matza as the sym-
bol of redemption. Yet matza is an ambiguous 
or ambivalent symbol. It is also lechem oni, a 
symbol of our enslavement. Also, the mitzvah 
to eat matza was given before Bnei Yisrael were 
chased out of Egypt and, accordingly, before 
it acquired the significance mentioned by the 
baal haHaggadah which, in a secondary way, 
came to also associate matza with leaving 
Egypt.

So why use matza as the primary symbol of 
geulah? Would not the korban pesach be a 
more potent symbol? After all, by slaughter-
ing the pesach (the paschal lamb), the Jews in 
Egypt were slaughtering an Egyptian G-d and 
thereby demonstrating that they had freed 

themselves from the physical and psycholog-
ical yoke of Egypt. 

One reason might be so as not to suggest that 
the redemption from Egypt ended with the 
destruction of the Beit haMikdash. The korban 
pesach ended with the destruction of the Beit 
haMikdash. Not so the mitzva of matza. Just as 
eating matza is a mitzva in all places and at all 
times, so too the essence of geulat Mitzrayim 
continues to be experienced wherever we are, 
whether in galut or in a redeemed Eretz Yisrael. 
Also, matza embodies the transformation from 
slavery to freedom. What begins as lechem 
oni is transformed to a symbol of redemption. 
When we speak of geulah, we must speak of 
transformation, of a process and a movement, 
not just a moment in history.

- Greg Bordan
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This matza that we are eating, for the sake of 
what? For the sake that our ancestors' dough 
was not yet able to rise, before the King of 
the kings of kings, the Holy One, blessed be 
He, revealed Himself to them and redeemed 
them, as it is stated, "And they baked the 
dough which they brought out of Egypt into 
matza cakes, since it did not rise; because 
they were expelled from Egypt, and could not 
tarry, neither had they made for themselves 
provisions."

This marror that we are eating, for the sake 
of what? For the sake that the Egyptians 
embittered the lives of our ancestors in Egypt, 
as it is stated; "And they made their lives bitter 
with hard service, in mortar and in brick, and 
in all manner of service in the field; in all their 
service, wherein they made them serve with 
rigor."

ה זוֹ שֶׁאָנוֹ אוֹכְלִים, עַל שׁוּם מַה? עַל שׁוּם  מַצָּ

עַד  לְהַחֲמִיץ  אֲבוֹתֵינוּ  צֵקָם שֶׁל  בְּ יק  הִסְפִּ שֶׁלֹּא 

דוֹשׁ  הַקָּ לָכִים,  הַמְּ מַלְכֵי  מֶלֶךְ  עֲלֵיהֶם  גְלָה  שֶׁנִּ

צֵק  אֶת־הַבָּ וַיּאֹפוּ  אֱמַר:  שֶׁנֶּ וּגְאָלָם,  הוּא,  רוּךְ  בָּ

י לֹא חָמֵץ,  צְרַיִם עֻגֹת מַצּוֹּת, כִּ אֲשֶׁר הוֹצִיאוּ מִמִּ

וְגַם   , לְהִתְמַהְמֵהַּ יָכְלוּ  וְלֹא  צְרַיִם  מִמִּ גֹרְשׁוּ  י  כִּ

צֵדָה לֹא עָשׂוּ לָהֶם.

מָרוֹר זֶה שֶׁאָנוּ אוֹכְלִים, עַל שׁוּם מַה? עַל שׁוּם 

מִצְרַיִם,  בְּ אֲבוֹתֵינוּ  י  אֶת־חַיֵּ צְרִים  הַמִּ רְרוּ  שֶׁמֵּ

קָשָה,  עֲבֹדָה  בַּ יהם  חַיֵּ אֶת  וַיְמָרְרוּ  אֱמַר:  שֶׁנֶּ

ל  כָּ אֶת  דֶׂה  שָּ בַּ וּבְכָל־עֲבֹדָה  וּבִלְבֵנִים  חֹמֶר  בְּ

פָרֶךְ. עֲבֹדָתָם אֲשֶׁר עָבְדוּ בָהֶם בְּ

Hold the matza in your hand and show it to the others.

Hold the marror in your hand and show it to the others.

אִלוּ  כָל דּוֹר וָדוֹר חַיָּב אָדָם לִרְאוֹת אֶת עַצְמוֹ כְּ בְּ
צְרַיִם  הוּא יָצָא מִמִּ

Sandwiched between Purim, Shavuot, Yom 
Hashoah, and Yom Hazikaron, we find ourselves 
celebrating the wonderful holiday of Passover. 
Is it a mere coincidence that we celebrate these 
holidays in this chronological order? 

The foundation of Judaism is based on memo-
ry. Supporting this concept is the fact that the 
word ‘zachor’ (remember) is repeated nearly 
200 times in the Tanach. Remember the Shab-
bat, the covenant, the Exodus from Egypt, etc.

The Shabbat before Purim we are commanded 
to hear the reading of ‘Remember - זכור - what 
Amalek did to you on your journey, after you 
left Egypt… Do not forget’. This is the second 
time the commandment to remember Amalek 
is mentioned. In the book of Exodus, Hashem 
tells Moshe to actively write Hashem’s prom-
ise to wipe out Amalek. This is called ‘memo-
rial writing’. This implies that remembering is 
indeed an active process which may include 
writing, reciting, recounting, recording, and 
documenting. Rather than suppress these 
painful memories, Hashem teaches us that we 

must choose some active way to remember 
them in order to allow us as individuals and 
collectively as a Jewish people to move for-
ward by learning the lessons of the past. The 
command to ‘never forget’ is passive whereas 
the command to ‘remember’ is active; through 
deeds, action, and speech. Remembering aids 
in the process of not forgetting and both con-
nect us to previous and future generations. 
When taking a closer look at the Hebrew word 
“zachor’ one may note that the same word 
spelled backwards spells ‘rackaz’ which means 
concentrate, center, focus. Perhaps this hidden 
message in the word zachor alludes to the ac-
tive role which one must take in remembering 
our history - by concentrating, focusing our 
thoughts. How might one actively fulfill this 
mitzvah on Passover? By recounting, concen-
trating, and focusing on the words which we 
are reciting in the Haggadah, the history of the 
Jewish people, and internalizing the words: “In 
each generation every person should see him-
self as if he personally came out of Egypt”. In 
doing so, we bring the past into the present as 
we look forward into the future.

- Cheryl Bender 
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In each and every generation, a person is 
obligated to see himself as if he left Egypt, as 
it is stated, "And you shall explain to your son 
on that day: For the sake of this, did the Lord 
do this for me in my going out of Egypt." Not 
only our ancestors did the Holy One, blessed 
be He, redeem, but rather also us with them 
did He redeem, as it is stated, "And He took us 
out from there, in order to bring us in, to give 
us the land which He swore unto our fathers."

Therefore we are obligated to thank, praise, 
laud, glorify, exalt, lavish, bless, raise high, and 
acclaim He who made all these miracles for our 
ancestors and for us: He brought us out from 
slavery to freedom, from sorrow to joy, from 
mourning to [celebration of] a festival, from 
darkness to great light, and from servitude to 
redemption. And let us say a new song before 
Him, Halleluyah!

Halleluyah! Praise, servants of the Lord, praise 
the name of the Lord. May the Name of the 
Lord be blessed from now and forever. From 
the rising of the sun in the East to its setting, the 
name of the Lord is praised. Above all nations is 
the Lord, His honor is above the heavens. Who 
is like the Lord, our G-d, Who sits on high; Who 
looks down upon the heavens and the earth? 
He brings up the poor out of the dirt; from the 
refuse piles, He raises the destitute. To seat him 
with the nobles, with the nobles of his people. 
He seats a barren woman in a home, a happy 
mother of children. Halleluyah! 

אֶת־עַצְמוֹ  לִרְאוֹת  אָדָם  חַיָּב  וָדוֹר  כָל־דּוֹר  בְּ
דְתָּ לְבִנְךָ  אֱמַר: וְהִגַּ צְרַיִם, שֶׁנֶּ אִלּוּ הוּא יָצָא מִמִּ כְּ
צֵאתִי  עֲבוּר זֶה עָשָהׂ ה׳ לִי בְּ יּוֹם הַהוּא לֵאמֹר, בַּ בַּ
דוֹשׁ  הַקָּ אַל  גָּ לְבָד  בִּ אֶת־אֲבוֹתֵינוּ  לֹא  צְרַיִם.  מִמִּ
אֱמַר:  הֶם, שֶׁנֶּ אַל עִמָּ א אַף אוֹתָנוּ גָּ רוּךְ הוּא, אֶלָּ בָּ
ם, לְמַעַן הָבִיא אוֹתָנוּ, לָתֶת  וְאוֹתָנוּ הוֹצִיא מִשָּׁ

ע לַאֲבֹתֵינוּ. לָנוּ אֶת־הָאָרֶץ אֲשֶׁר נִשָׁבַּ

חַ,  לְשַׁבֵּ ל,  לְהַלֵּ לְהוֹדוֹת,  בִים  חַיָּ אֲנַחְנוּ  לְפִיכָךְ 
ס לְמִי  ה וּלְקַלֵּ ר, לְבָרֵךְ, לְעַלֵּ לְפָאֵר, לְרוֹמֵם, לְהַדֵּ

הָאֵלּוּ:  ים  ל־הַנִסִּ אֶת־כָּ וְלָנוּ  לַאֲבוֹתֵינוּ  שֶׁעָשָהׂ 

גוֹן לְשִמְׂחָה, וּמֵאֵבֶל  הוֹצִיאָנוּ מֵעַבְדוּת לְחֵרוּת מִיָּ

וּמִשִּׁעְבּוּד  דוֹל,  גָּ לְאוֹר  וּמֵאֲפֵלָה  טוֹב,  לְיוֹם 

ה. וְנֹאמַר לְפָנָיו שִׁירָה חֲדָשָׁה: הַלְלוּיָהּ. לִגְאֻלָּ

הַלְלוּיָהּ הַלְלוּ עַבְדֵי ה׳, הַלְלוּ אֶת־שֵׁם ה׳. יְהִי 
זְרַח שֶׁמֶשׁ  ה וְעַד עוֹלָם. מִמִּ שֵׁם ה׳ מְבֹרָךְ מֵעַתָּ

ל־גּוֹיִם ה׳, עַל  ל שֵׁם ה׳. רָם עַל־כָּ עַד מְבוֹאוֹ מְהֻלָּ

יהִי לָשָׁבֶת,  גְבִּ ה׳ אֱלֹקֵינוּ הַמַּ בוֹדוֹ. מִי כַּ הַשָּׁמַיִם כְּ

שָּׁמַיִם וּבָאָרֶץ? מְקִימִי מֵעָפָר  ילִי לִרְאוֹת בַּ שְׁפִּ הַמַּ

ל, מֵאַשְׁפֹּת יָרִים אֶבְיוֹן, לְהוֹשִׁיבִי עִם־נְדִיבִים,  דָּ

נִים  יִת, אֵם הַבָּ עִם נְדִיבֵי עַמּוֹ. מוֹשִׁיבִי עֲקֶרֶת הַבַּ

שְׂמֵחָה. הַלְלוּיָהּ.

Hold the cup in your hand, cover the matza, and recite:

- Shalev Fagen (12)
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Magid is long. We recount a brief history of the Jew-
ish people, relate various practices of the Talmudic 
Sages, define the requirement of telling the Exodus 
story, and of course, actually fulfill the mitzvah of 
sharing the details of that story. Then, finally, as we 
transition from the best known parts of Magid to the 
paragraphs of Hallel that conclude the Magid sec-
tion, we encounter the paragraph of לפיכך. We raise 
our glasses as we list the many ways that we are obli-
gated to praise Hashem for the miracles He has (past 
tense) wrought for our ancestors and for us: Hash-
em took us from slavery to freedom, agony to joy, 
mourning to (the celebration of) holy days, darkness 
to great light, and bondage to redemption. 

וְנֹאמַר לְפָנָיו שִׁירָה חֲדָשָׁה: הַלְלוּיָהּ.
and so we will say in front of Him a new song, Hallelukah!

The future “we will say” is based on how the word 
 .וֹ :appears in most Haggadahs, with a cholam ונאמר
It expresses how we are about to, at our Seder Tables, 
sing a new shira of praise for those events many years 
ago. 

The Mishna Berura, however, states that the word 
should read v’ne’emar נֶּאֱמַר with a segol and is more 
accurately translated as “it was said.” This would 
seem to be a far more intuitive explanation as this 
whole paragraph was referring to the redemption 
from Egypt. We are well aware that the Jewish peo-
ple sang in response to the miracles they experi-
enced, and we are now referencing that very same 
song. The song has already been sung.

If the ‘past tense‘ v’ne’emar is the simpler transla-
tion and fits so well with the context of לפיכך, why 
do most Haggadahs opt for the ‘future tense’ text of 
?וְנֹאמַר

The students of Rav Shimshon Dovid Pincus ztz”l 
raise this question in the Tiferet Shimshon Haggadah. 
R’ Pincus quotes the Emek Bracha who explains that 
 in future tense is a reflection of the work we do וְנֹאמַר
at the Pesach Seder to feel that we were personally 
redeemed from Egypt. Our recitation of texts; eat-
ing of the matza and marror; drinking the four cups; 
and even our physical position at the table are all de-
signed to facilitate our fulfillment of the Rambam’s 
dictum (הלכות חמץ ומצה ז:ו).

חייב אדם להראות עצמו כאילו הוא בעצמו 
יצא עתה משעבוד מצרים.

One must show himself as if he personally had come out 
now from the slavery of Egypt.

When we are successful in this mission of living the 
liberation, of course we will be moved to burst out 
in song. We will sing because we just went through 

the horrors of the שעבוד and then the elation of the 
 Just like our ancestors sang when they were .גאולה
freed and saw great miracles, so will we sing. We are 
not just singing their song, it is our own feeling of liv-
ing through redemption!

This is a beautiful illustration of how seriously we en-
deavor to live the Seder experience. In reality, how-
ever, this is a lofty standard. For those of us who may 
fall short, what right do we have to say וְנֹאמַר? What 
are we planning to sing about?

ח מַעֲשֶיׂךָ )תהלים פרק קמ“ה( דּוֹר לְדוֹר יְשַׁבַּ
Generation to generation will praise Your works

The concept of לְדוֹר  is typically understood to דּוֹר 
mean that the older generation is passing down, in 
this case the praise of Hashem’s actions, to the gen-
eration below it. Is there a more apt phrase for what 
happens at the Pesach seder? One generation pass-
ing along traditions to the next.

The Malbim offers a fascinating insight that upends 
our understanding of this phrase.

שכל שיוסיפו דור ודור לעיין במעשי ה׳ ובסתרי הטבע, יכירו 
בם חכמות ופליאות שהיו נעלמים מראשונים.

He explains that as the generations are more re-
moved from an event, the subsequent ones will rec-
ognize wonders that were hidden from their ances-
tors.

We tend to think that the farther we get from an 
event, the more the impact fades. The Malbim tells us 
that the most accurate perspective on an event can 
not be reached by those who lived it. Not until the 
next generation or two who have heard the stories 
and were raised by the survivors themselves is the 
magnitude of the miracle properly understood. The 
later דורות actually have the ability to reflect with 
a deeper appreciation on the challenges that were 
faced and the miraculous salvation that was wrought. 
They, the future survivors, can sing shira with even 
greater historical perspective than those who lived 
the miracle themselves!

This beautifully explains the placement of לפיכך at 
the end of the magid section, reflecting on all of the 
past events and miracles that took place, but con-
cluding with the “new” song that we ourselves will 
sing at our Seder tables, filled with new appreciation 
each year of the kindness and salvation Hashem has 
done for us.

R ebbetzin R ifki Freundlich

What a Difference a Few Dots Make!
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Raise your cup until the conclusion of the bracha.

יעָנוּ  וְהִגִּ צְרַיִם,  וְגָאַל אֶת־אֲבוֹתֵינוּ מִמִּ אָלָנוּ  גְּ רוּךְ אַתָּה ה׳ אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם, אֲשֶׁר  בָּ
יעֵנוּ לְמוֹעֲדִים וְלִרְגָלִים  ן ה׳ אֱלֹקֵינוּ וֵאלֹהֵי אֲבוֹתֵינוּ יַגִּ ה וּמָרוֹר. כֵּ ה לֶאֱכָל־בּוֹ מַצָּ יְלָה הַזֶּ הַלַּ
עֲבוֹדָתֶךָ. וְנאֹכַל שָׁם מִן  בִנְיַן עִירֶךְ וְשָשִׂיׂם בַּ אִים לִקְרָאתֵנוּ לְשָׁלוֹם, שְמֵׂחִים בְּ אֲחֵרִים הַבָּ
חֲךָ לְרָצון, וְנוֹדֶה לְךָ שִׁיר חָדָש עַל  מָם עַל קִיר מִזְבַּ יעַ דָּ סָחִים אֲשֶׁר יַגִּ בָחִים וּמִן הַפְּ הַזְּ

אַל יִשְרָׂאֵל. ה ה׳, גָּ רוּךְ אַתָּ דוּת נַפְשֵׁנוּ. בָּ תֵנוּ וְעַל פְּ אֻלָּ גְּ

Blessed are You, Lord our G-d, King of the universe, who redeemed us and redeemed our 
ancestors from Egypt, and brought us on this night to eat matza and marror ; so too, Lord 
our G-d, and G-d of our ancestors, bring us to other appointed times and holidays that will 
come to greet us in peace, joyful in the building of Your city and happy in Your worship; 
that we shall eat there from the offerings and from the Pesach sacrifices, the blood of which 
shall reach the wall of Your altar for favor, and we shall thank You with a new song upon our 
redemption and upon the restoration of our souls. Blessed are you, Lord, who redeemed Israel.

SECOND CUP OF WINE

בָּרוּךְ אַתָּה ה׳, אֱלֹקֵינוּּ מֶלֶךְ הָעולָם בּורֵא פְּרִי הַגָפֶן.

Blessed are You, Lord our G-d, who creates the fruit of the vine.

Drink while reclining to the left.

Rachtza רָחְצָה
Wash your hands and recite the bracha:

נוּ עַל נְטִילַת יָדַיִם. מִצְוֹתָיו וְצִוָּ שָׁנוּ בְּ ה ה׳, אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם, אֲשֶׁר קִדְּ רוּךְ אַתָּ בָּ

Blessed are You, Lord our G-d, King of the Universe, who has sanctified us with His 
commandments and has commanded us on the washing of the hands.

In Israel's going out from Egypt, the house 
of Ya'akov from a people of foreign speech. 
Yehudah became His -holy one, Israel, His 
dominion. The Sea saw and fled, the Jordan 
turned to the rear. The mountains danced 
like rams, the hills like young sheep. What 
is happening to you, O Sea, that you are 
fleeing, O Jordan that you turn to the rear; O 
mountains that you dance like rams, O hills 
like young sheep? From before the Master, 
tremble O earth, from before the Lord of 
Ya'akov. He who turns the boulder into a pond 
of water, the flint into a spring of water. 

מֵעַם  יַעֲקבֹ  ית  בֵּ מִמִצְרַיִם,  יִשְרָׂאֵל  צֵאת  בְּ
יִשְרָׂאֵל מַמְשְׁלוֹתָיו.  לְקָדְשׁוֹ,  יְהוּדָה  הָיְתָה  לֹעֵז, 

ן יִסּבֹ לְאָחוֹר. הֶהָרִים רָקְדוּ  רְדֵּ נֹס, הַיַּ ם רָאָה וַיַּ הַיָּ

י תָנוּס,  ם כִּ ךָ הַיָּ בְנֵי צאֹן. מַה לְּ בַעוֹת כִּ כְאֵילִים, גְּ

רְקְדוּ כְאֵילִים,  סּבֹ לְאָחוֹר, הֶהָרִים – תִּ ן – תִּ רְדֵּ הַיַּ

פְנֵי  פְנֵי אָדוֹן חוּלִי אָרֶץ, מִלְּ בְנֵי־צאֹן. מִלְּ בַעוֹת כִּ גְּ

מִיש  חַלָּ אֲגַם־מָיִם,  הַצּוּר  הַהֹפְכִי  יַעֲקבֹ.  אֱלוֹהַ 

לְמַעְיְנוֹ־מָיִם.
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Motzi Matza ה מוֹצִיא מַצָּ
Take out the matza in the order that they were placed, the broken one  

between the two whole ones; hold the three in your hand and recite: 

ה ה׳, אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם הַמּוֹצִיא לֶחֶם מִן הָאָרֶץ. רוּךְ אַתָּ בָּ

Blessed are You, Lord our G-d, King of the Universe,  
who brings forth bread from the ground.

Return the bottom matza to the table, and recite:

ה. נוּ עַל אֲכִילַת מַצָּ מִצְוֹתָיו וְצִוָּ שָׁנוּ בְּ ה ה׳, אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם, אֲשֶׁר קִדְּ רוּךְ אַתָּ בָּ

Blessed are You, Lord our G-d, King of the Universe,  
who has sanctified us with His commandments and has 

commanded us on the eating of matza.

Eat a portion of the top two matzas while reclining.

Marror מָרוֹר
Take a kezayit of marror, dip it into the haroset, shake off the haroset, recite 

the bracha and eat without reclining.

נוּ עַל אֲכִילַת מָרוֹר. מִצְוֹתָיו וְצִוָּ שָנוּ בְּ ה ה׳, אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם, אֲשֶׁר קִדְּ רוּךְ אַתָּ בָּ

Blessed are You, Lord our G-d, King of the Universe,  
who has sanctified us with His commandments and has 

commanded us on the eating of marror.



The Original Reuben

If one were to rank the most commonly asked 
post-Seder questions, they would put “Ro-
maine or horseradish?” somewhere between 
“How late did your Seder go?” and “Did you 
make it to shul the next morning?” If you 
think about it, it really says a lot about a per-
son; how dedicated are you in getting a taste 
of the bitter lives of B’nei Yisrael? How badly 
do you want to experience the blood, sweat, 
and tears of our ancestors through your mat-
za sandwich?

How much horseradish can you take; a drop, 
a spoonful? Personally, I’m more of a romaine 
kinda gal. As much as I love a good Frank’s hot 
sauce, I wouldn’t say the horseradish trans-
ports me to a different time period. Let’s look 
into it.

Picture this: it’s 2000 years ago, Erev Pesach, 
the family is around the table, and Dad’s carv-
ing the korban. Slavery’s still pretty fresh in 
everyone’s minds. We’re assembling our tasty 
korban sandwiches with the traditional soft 
laffa-like matzo, all according to halacha. 

But wait! Time to ruin our savoury lamb, the 
whole reason we’re celebrating, with some 
horseradish, to remember our bitter suffering. 
What?! Does that make any sense? Ruining a 
perfectly good lambchop? Ok, ok, everyone 
take a deep breath. Think with me for a sec-
ond, when you’re ordering a Shawarma Laffa 
at your local Mediterranean restaurant, the 
first question they ask you is: “ Charif (spicy)?” 

Now, I doubt my ancestors had any time to 
add some charif to their kugels while running 
from pogroms in Eastern Europe, so I haven’t 
really developed the palate for it, but to many 
- especially Sephardim - this added spice is 
delicious.

Commenting on Sefer Shmot (12:8), the Iben 
Ezra explained that in Egypt the norm was to 
eat your Korban Pesach with merurim rabim 
(a lot of spice), or more specifically, mustard. In 
Hilchot Bikourim, Rambam explains that the 
Kohanim are to prepare their animal roasted 
sacrifices with mustard, for that is how kings 
eat their meat. Spice was a luxury, an added 
flavour. Essentially, the Korban Pesach was a 
glorified smoked meat sandwich.

Our ancestors were celebrating their new-
found freedom and the bitter spices weren’t 
there to remind them of their suffering, but to 
enhance the flavour of their meat. The mitz-
vah of marror wasn’t a negative for Bnei Israel, 
it was telling them to further enjoy this one 
time a year Korban, as Rav Shames, my Rav 
here in Midreshet Harova would say: “Live it 
up buddy!”

This year, while burning your tongue with 
marror at the seder, while someone brags 
about how much horseradish they could take, 
think about the true meaning of marror - eat-
ing a killer Reuben in delicious celebration of 
Hashem’s rescuing us from the horrors of slav-
ery.

- Mia Drazin
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In memory of the Temple according to Hillel. 
This is what Hillel would do when the Temple 
existed: He would wrap the matza and marror 
and eat them together, in order to fulfill what 
is stated, "You should eat it upon matzot and 
marrorim."

Korech ְכּוֹרֵך

ית  זְמַן שֶׁבֵּ ל בִּ ן עָשָהׂ הִלֵּ ל. כֵּ הִלֵּ שׁ כְּ זֵכֶר לְמִקְדָּ
ה וּמָרוֹר וְאוֹכֵל  ם: הָיָה כּוֹרֵךְ מַצָּ שׁ הָיָה קַיָּ קְדָּ הַמִּ

וּמְרורִׂים  מַצּוֹת  עַל  אֱמַר:  נֶּ שֶּׁ מַה  ם  לְקַיֵּ יַחַד,  בְּ

יאֹכְלֻהוּ.

Take a kezayit from the third (whole) matza with a kezayit of marror, 
wrap them together, recite the text below, and eat them while reclining.
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Shulchan Orech ְשֻׁלְחָן עוֹרֵך

From the TBDJ Kitchen
Passover at Bubby Sara’s

When I was a little girl, I would look forward to Pesach time 
and being with my extended Levitt family; at my dad’s mother, 
known to us all as Bubby Sara! She lived in a two-bedroom 
apartment on Ellerdale; a small place with what seemed to 
have a big kitchen. On Passover, Bubby would make the most 
delicious chicken soup; the bowls were filled with homemade 
lochshen! Sliced by hand, just swimming in that gorgeous 
golden broth. We sat at a long table in the living room. The 
adults at one end of the table and the kids at the other so that 
we could run around. The gefilte fish had jelly on it and was 
topped with a slice of carrot! The chicken braised in juices was 
so moist I can almost taste it now. Carrot tzimmis, and yummy 
mashed potatoes topped with sautéed onions filled our plates. 
Nothing fancy; just wonderful and memorable fare. I don’t 
remember dessert, but I bet it was fruit compote and apple 
sauce! Bubby Sara always looked the same to me; whether 
she was fifty-five or ninety-five, her white hair wrapped in a 
bun and her deep wrinkled face were both beautiful to me. I 
truly hope that my grandchildren can someday remember with 
joy their own experience at my Pesach table! 

Chag Sameach to all!

- Linda Saks
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Red Shakshuka, My Way
by Kim Kushner

Many people have their own version of 
shakshuka. This is mine. I grew up eating it and 
can recall my grandmother quickly preparing me a 
plate of shakshuka when I was a young girl visiting 
her in Israel. Though I know many people like 
to add cheese and veggies, I keep mine simple—
tomatoes, onions, garlic, a few spices, and eggs. It 
tastes like home to me, and I like it that way.

• Makes 6–8 servings 
• 1 can (28 oz/800 g) whole peeled tomatoes 

(do not drain) 
• 2 tablespoons light olive oil
• 1 onion, diced
• 1 teaspoon Roasted Garlic Paste or 2 cloves 

garlic, minced
• 2 jalapeño chiles, stemmed and thinly sliced 

(optional)
• 1 teaspoon cumin
• 1 teaspoon paprika
• Kosher salt and freshly ground black pepper
• 6 large eggs

Directions:
Pour the entire can of tomatoes and their juices into a large bowl. Roll up your sleeves, stick your hands in the 
bowl, and start squeezing! Squeeze and crush until all the tomatoes are broken up into smaller pieces and what 
you have left is a thick, chunky sauce. Set aside. 

In a large sauté pan, heat the oil over medium-high heat. Add the onion, and sauté until translucent, about 
5 minutes. Add the garlic and jalapeños, if using, and cook for 2 minutes longer. Stir in the cumin, paprika,1 
teaspoon salt, and 1/2 teaspoon pepper. Stir all together and cook for a few minutes longer. 

Pour the tomato sauce over the onion, stir, and bring to a boil. Reduce the heat to low and simmer, stirring 
constantly, until thickened, 6–8 minutes. Now your sauce is ready. (At this point, you may remove the sauce 
from heat and let it cool. The sauce may be stored in the fridge for later use.) 

Use a wooden spoon to form 6 craters (indentations) in the sauce; this is where the cracked eggs will be 
dropped. Working with one egg at a time, crack the egg into a small bowl (to catch any loose shells), and pour 
it into the crater. Repeat with the remaining eggs. Raise the heat to medium, cover the sauté pan, and cook for 
4 minutes. Uncover and cook for a few minutes longer, depending on the doneness of the eggs. The goal is to 
have the whites slightly firm but the yolks still runny. Remove from the heat and serve right away.

Make-Ahead Tip: The tomato sauce may be made in advance and stored in a glass or plastic jar with a tight-
fitting lid in the fridge for up to 1 week. 

Can I Freeze It? The tomato sauce may be made in advance and stored in a glass or plastic jar with a tight-
fitting lid in the freezer for up to 1 month. Thaw in the fridge overnight or on the counter for a few hours. 

How to Reheat: Reheat on the stove top over medium heat for about 10 minutes.
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Rosemary Fig Chicken
By Erin Grunstein

Ingredients:
• 1 whole chicken, spatchcocked or cut into 8 
• 3 tbsp fig jam
• 4 cloves garlic
• 3-4 sprigs fresh rosemary
• 1 tbsp balsamic vinegar
• 3 tbsp extra virgin olive oil
• Juice of 1/2 orange 
• Freshly ground pepper
• 1/2 tsp salt1orange, sliced (optional)
• 1-2 figs, sliced (optional)

Directions:
Pat chicken dry and place in an oven safe dish. 

In a processor, combine jam, garlic, rosemary, vinegar, 
oil, orange juice, pepper, and salt. 

Pour over chicken, making sure to coat both sides 
well and even under skin. Place orange slices and fig slices around chicken if desired. 

Marinate in the fridge for 1-4 hours. 

Preheat oven to 375°F convection (or 400°F). Roast for about 45 minutes, basting halfway 
through. Check for doneness with meat thermometer (thigh should be 165°F). Enjoy!

Strawberry Mousse: 
by Rhonda Gal

Part 1:
1-quart fresh Strawberries
¾ cup of Sugar
Set aside 6 berries for garnish
Puree remainder with sugar in Food Processor

Part 2:
2 Egg Whites
2 tbsps. Lemon juice
¾ cup of Sugar

Directions:
Beat egg whites with lemon juice. Add Sugar gradually. Beat until Stiff. Fold berry 
mixture into egg white mixture. Beat at high speed for approx. 10-15 minutes until 
almost double in volume. Pour into glass serving bowl, cover with Saran Wrap and freeze 
for at least 24 hours. Remove from freezer about 15 minutes before serving. Garnish 
with fresh strawberries. Can be served individually in parfait glasses.
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Directions:
Preheat over to 3500 F with racks in the center of over. Butter 10’’ diameter springform pan with 2 ¾’ high 
sides. Line bottom of pan with parchment paper, round.

Place chocolate and 1 ¼ cups butter in medium metal bowl. Set bowl over saucepan of simmering water; stir 
until mixture is melted and smooth. Remove bowl from over water; cool to lukewarm; about 10 minutes.

Using electric mixer, beat egg yolks and ½ cup sugar in large bowl until very thick and pale yellow in color, 
about 5 minutes. Beat in vanilla and salt. Gently fold chocolate mixture into yolk mixture.

Using clean dry beaters, beat egg whites and remaining 6 tablespoons sugar in another large bowl until 
peaks form. Fold egg whites in 
2 additions. Transfer batter to 
prepared pan.

Bake cake until tester inserted 
into center comes out with moist 
crumbs attached, about 45 minutes. 
Cake will be puffed and soufflé-like 
while baking. Cool cake in pan on 
rack 15 minutes; cake will fall in 
center. Run knife around cake sides 
to loosen; press edge of cake down 
to make level with center. Remove 
pan sides and cool cake completely.

For the ganache, combine chocolate 
and cream in medium metal 
bowl. Set bowl over saucepan of 
simmering water and stir until chocolate is melted and mixture is smooth. Remove bowl from over water; let 
stand until ganache cools slightly but is still pourable, about 5 minutes.

Place cooled cake on rack set over rimmed baking sheet. Pour ½ cup ganache over top and sides of cake. 
Freeze cake 3 minutes. Pour remaining ganache over top of cake. Working quickly but gently and grasping 
pan bottom and rack together, slightly tilt rack with cake from side to side, allowing ganache to flow evenly 
over top and down sides of cake, smooth sides with offset spatula. Press hazelnuts onto sides of cake to 
adhere. Chill cake until ganache is set. 

Cake with ganache can be made 1 day ahead. Cover cake with dome and keep refrigerated. Let stand at 
room temperature 45 minutes before serving.

Yields: 10-12 servings

Flourless Chocolate Cake with Chocolate Ganache
by Michelle Cola

Cake
• 10 ounces of bittersweet or semi-sweet 

chocolate, chopped
• 1 ¼ cup unsalted butter, diced
• 10 extra-large egg yolks
• ½ cup plus 6 tablespoons of Sugar
• 2 teaspoons of pure vanilla extract
• ¼ teaspoons of salt
• 9 extra-large egg whites

Ganash
• 8 ounces of bittersweet or semi-sweet 

chocolate, chopped
• 1 cup of heavy whipped cream
• 1 ½ cups of hazelnuts, toasted & coarsely 

chopped
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Pesach Sponge Cake
By Linda Lehrer

Although Pesach is a challenging holiday, it remains my favorite by far. Every year, I look forward 
to welcoming and hosting my children and grandchildren from far and near. Although we spend 
months preparing all the delicacies; a variety of cakes and cookies galore, there is one recipe that is 
a must in our home and is everyone’s favorite. The Pesach sponge cake is a simple cake that melts 
in your mouth. This recipe was passed down to me over 40 years ago and I have made too many of 
these cakes to count. This cake will certainly become a staple in your home, and I hope your family 
will enjoy it as much as mine does.

Ingredients: 
• 8 eggs separated
• 1 cup of sugar
• 1 cup of oil
• 1package vanilla pudding
• ¾ cup of potato starch

Directions: 
Pre heat oven to 350o . Beat 8 egg whites with half a cup of sugar 
until stiff and set aside. Beat 8 yolks with half a cup of sugar, add 
the rest of the ingredients one at a time. Fold whites into the 
yolk mixture. Pour into pan and bake for 40 minutes. Remove 
from oven and let cool. If you want to get fancy, you can make a 
strawberry shortcake. Bake cake in three small round pans, fill 
each layer with whip cream and sliced strawberries... Yum and 
pretty too! I wish you all a very enjoyable, healthy and Kosher 
Pesach!

Chewy & Delicious Brownies
by Erin Grunstein

Ingredients:
• 1/3 cup oil (grapeseed or avocado)
• 3/4 cup brown sugar
• 1/4 cup white sugar
• 1 tsp vanilla
• 2 eggs
• 1/4 cup cocoa powder
• 1/4 cup potato starch
• 1/2 tsp salt
• 1 x 100g (approx.) box instant chocolate pudding mix
• Chocolate chips (~ 1/2 cup)

Directions:
Preheat oven to 350°F.Combine oil, sugars, vanilla, and 
eggs. Whisk until well combined. Mix cocoa, potato starch, salt, and pudding mix. Combine wet and 
dry ingredients. Fold in chocolate chips. Pour into heavily greased 8x8” or 9x9” baking dish. Bake 
for 15-17 minutes (a bit longer if using 8x8).
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Tzafun צָפוּן
After the end of the meal, all those present take a kezayit from the matza that was 

concealed for the afikoman, and eat it while reclining.

There are a couple of interpretations we have 
for what the word “Afikoman’’ represents. The 
most common interpretation is that it means 
“dessert” since this is the last thing we eat on 
the night of the Seder. If I served matzo as des-
sert at a regular meal, I would probably get 
some constructive criticism from my guests. 
So how can we justify calling matzo “dessert”? 

Dessert tends to meet two criteria: it’s at the 
end of the meal and it’s sweet. We meet the 
first criteria by the placement of when we eat 
the Afikoman, at the end of the meal. How do 
we argue that it is sweet though? 

The Seder is structured to remember the sto-
ry of our ancestors and take us through all 
the stages of Geula, the redemption. By the 
time we arrive at the Afikoman, we have been 
slaves, seen miracles, and made it through 
all of magid. Finally, after all the hardship of 
Egypt, all the suffering, and all the running, 
we are a free nation. We know the “sweetness” 
of freedom and prosperity. That’s how we can 
call the Afikoman “dessert”. We are at the end 
of the meal and can now enjoy the sweetness 
of victory and freedom.

- Robert Ari Schwartz

For Keila and I, Passover is a very special hol-
iday for us to celebrate. Our first date back 
in 1968 was around the time of Passover. In 
1971 at Passover, I was invited to the Prutschi’s 
home for one of their Seders. It was at the Sed-
er that I was fortunate enough to be the one 
who found the Afikomen. 

As was the tradition, Keila’s father started to 
negotiate with me in order to be able to dis-
tribute the Afikomen and continue with the 
Seder. I asked for Keila’s hand in marriage!

Well, her father, Jaime z”l, called out to her 
mother who was in the kitchen, “Clara you 
have to hear this!”

And the rest is history. 

As a further reflection of our love and con-
nection to our Judaism we were married that 
same year on the 8th night of Chanukah at 
TBDJ. 

- Billy Finkelstein
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A Song of Ascents; When the Lord will bring 
back the captivity of Zion, we will be like dream-
ers. Then our mouth will be full of mirth and our 
tongue joyful melody; then they will say among 
the nations; “The Lord has done greatly with 
these.” The Lord has done great things with us; we 
are happy. Lord, return our captivity like streams 
in the desert. Those that sow with tears will reap 
with joyful song. He who surely goes and cries, he 
carries the measure of seed, he will surely come in 
joyful song and carry his sheaves. 

Blessed are You, Lord our G-d, King of the 
Universe, who nourishes the entire world in His 
goodness, in grace, in kindness and in mercy; He 
gives bread to all flesh since His kindness is for-
ever. And in His great goodness, we always have 
not lacked, and may we not lack nourishment 
forever and always, because of His great name. 
Since He is a Power that feeds and provides 
for all and does good to all and prepares nour-
ishment for all of his creatures that he created. 
Blessed are You, Lord, who sustains all.

We thank you, Lord our G-d, that you have given 
as an inheritance to our ancestors a lovely, good 
and broad land, and that You took us out, Lord 
our G-d, from the land of Egypt and that You 
redeemed us from a house of slaves, and for Your 
covenant which You have sealed in our flesh, and 
for Your Torah that You have taught us, and for 
Your statutes which You have made known to us, 
and for life, grace and kindness that You have 
granted us and for the eating of nourishment that 
You feed and provide for us always, on all days, 
and at all times and in every hour.

And for everything, Lord our G-d, we thank You 
and bless You; may Your name be blessed by the 
mouth of all life, constantly forever and always, 
as it is written, "And you shall eat and you shall 
be satiated and you shall bless the Lord your 
G-d for the good land that He has given you." 
Blessed are You, Lord, for the land and for the 
nourishment.

שוּב ה׳ אֶת שִׁיבַת צִיּוֹן הָיִינוּ  עֲלוֹת, בְּ שִׁיר הַמַּ
ה. אָז  ינוּ וּלְשׁוֹנֵנוּ רִנָּ לֵא שְחׂוֹק פִּ חלְֹמִים. אָז יִמָּ כְּ
יל  ה. הִגְדִּ יל ה׳ לַעֲשׂוֹת עִם אֵלֶּ יאֹמְרוּ בַגּוֹיִם: הִגְדִּ
נוּ, הָיִינוּ שְמֵׂחִים. שׁוּבָה ה׳ אֶת  ה׳ לַעֲשׂוֹת עִמָּ
ה  רִנָּ דִמְעָה, בְּ גֶב. הַזֹּרְעִים בְּ נֶּ אֲפִיקִים בַּ שְׁבִיתֵנוּ כַּ
בּאֹ  רַע,  הַזָּ מֶשֶךְ  נשֵֹאׂ  וּבָכֹה  יֵלֵךְ  הָלוֹךְ  יִקְצֹרוּ. 

ה נשֵֹאׂ אֲלֻמֹּתָיו.  יָבאֹ בְרִנָּ

אֶת  ן  הַזָּ הָעוֹלָם,  מֶלֶךְ  אֱלֹקֵינוּ  ה׳,  ה  אַתָּ רוּךְ  בָּ
וּבְרַחֲמִים, הוּא  חֶסֶד  בְּ חֵן  בְּ טוּבוֹ  בְּ לּוֹ  כֻּ הָעוֹלָם 
וּבְטוּבוֹ  חַסְדוֹ.  לְעוֹלָם  י  כִּ שָרׂ  בָּ לְכָל  לֶחֶם  נוֹתֵן 
מִיד לֹא חָסַר לָנוּ, וְאַל יֶחְסַר לָנוּ מָזוֹן  דוֹל תָּ הַגָּ
י הוּא אֵל זָן  דוֹל, כִּ עֲבוּר שְׁמוֹ הַגָּ לְעוֹלָם וָעֶד. בַּ
רִיּוֹתָיו  וּמְפַרְנֵס לַכּלֹ וּמֵטִיב לַכּלֹ, וּמֵכִין מָזוֹן לְכָל בְּ

ן אֶת הַכּלֹ. ה ה׳, הַזָּ רוּךְ אַתָּ רָא. בָּ אֲשֶׁר בָּ

לַאֲבוֹתֵינוּ שֶׁהִנְחַלְתָּ  עַל  אֱלֹקֵינוּ  ה׳  לְךָ   נוֹדֶה 
וְעַל שֶׁהוֹצֵאתָנוּ ה׳  אֶרֶץ חֶמְדָה טוֹבָה וּרְחָבָה, 

עֲבָדִים, ית  מִבֵּ וּפְדִיתָנוּ  מִצְרַיִם,  מֵאֶרֶץ   אֱלֹקֵינוּ 

תּוֹרָתְךָ וְעַל  בְשָרֵׂנוּ,  בְּ שֶׁחָתַמְתָּ  רִיתְךָ  בְּ  וְעַל 

ים חֵן נוּ, וְעַל חַיִּ יךָ שֶׁהוֹדַעְתָּ נוּ, וְעַל חֻקֶּ דְתָּ מַּ  שֶׁלִּ

זָן ה  שָׁאַתָּ מָזוֹן  אֲכִילַת  וְעַל  נוּ,  שֶׁחוֹנַנְתָּ  וָחֶסֶד 

כָל יוֹם וּבְכָל עֵת וּבְכָל מִיד, בְּ  וּמְפַרְנֵס אוֹתָנוּ תָּ

שָׁעָה:

לָךְ מוֹדִים  אֲנַחְנוּ  אֱלֹקֵינוּ,  ה׳  הַכּל   וְעַל 
מִיד ל חַי תָּ פִי כָּ רַךְ שִׁמְךָ בְּ  וּמְבָרְכִים אוֹתָךְ, יִתְבָּ

תוּב: וְאָכַלְתָּ וְשָבַׂעְתָּ וּבֵרַכְתָּ אֶת כָּ  לְעוֹלָם וָעֶד. כַּ

רוּךְ  ה׳ אֱלֹהֵיךָ עַל הָאָרֶץ הַטּוֹבָה אֲשֶּׁר נָתַן לָךְ. בָּ

זוֹן: ה ה׳, עַל הָאָרֶץ וְעַל הַמָּ אַתָּ

Pour the third cup and recite Birkat Hamazon.

Barech ְרֵך בָּ
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Please have mercy, Lord our G-d, upon Israel, 
Your people; and upon Jerusalem, Your city; and 
upon Zion, the dwelling place of Your Glory; and 
upon the monarchy of the House of David, Your 
appointed one; and upon the great and holy house 
that Your name is called upon. Our G-d, our Father, 
tend us, sustain us, provide for us, relieve us and 
give us quick relief, Lord our G-d, from all of our 
troubles. And please do not make us needy, Lord 
our G-d, not for the gifts of flesh and blood, and not 
for their loans, but rather from Your full, open, holy 
and broad hand, so that we not be embarrassed 
and we not be ashamed forever and always

G-d and G-d of our ancestors, may there 
ascend and come and reach and be seen and 
be acceptable and be heard and be recalled 
and be remembered - our remembrance and 
our recollection; and the remembrance of 
our ancestors; and the remembrance of the 
messiah, the son of David, Your servant; and the 
remembrance of Jerusalem, Your holy city; and 
the remembrance of all Your people, the house 
of Israel - in front of You, for survival, for good, for 
grace, and for kindness, and for mercy, for life and 
for peace on this day of the Festival of Matzot. 
Remember us, Lord our G-d, on it for good and 
recall us on it for survival and save us on it for life, 
and by the word of salvation and mercy, pity and 
grace us and have mercy on us and save us, since 
our eyes are upon You, since You are a graceful 
and merciful Power. 

And may You build Jerusalem, the holy city, 
quickly and in our days. Blessed are You, Lord, 
who builds Jerusalem in His mercy. Amen.

Blessed are You, Lord our G-d, King of the Universe, 
the Power, our Father, our King, our Mighty One, 
our Creator, our Redeemer, our Shaper, our Holy 
One, the Holy One of Ya'akov, our Shepard, the 
Shepard of Israel, the good King, who does good 
to all, since on every single day He has done good, 
He does good, He will do good, to us; He has 
granted us, He grants us, He will grant us forever 

- in grace and in kindness, and in mercy, and in 
relief - rescue and success, blessing and salvation, 
consolation, provision and relief and mercy and 
life and peace and all good; and may we not lack 
any good ever.

ךָ וְעַל יְרוּשָׁלַיִם  רַחֵם נָא ה׳ אֱלֹקֵינוּ עַל יִשְרָׂאַל עַמֶּ
ית  בֵּ מַלְכוּת  וְעַל  בוֹדֶךָ  כְּ ן  מִשְׁכַּ צִיּוֹן  וְעַל  עִירֶךָ 

קְרָא  דוֹשׁ שֶׁנִּ דוֹל וְהַקָּ יִת הַגָּ וִד מְשִׁיחֶךָ וְעַל הַבַּ דָּ

פַרְנְסֵנוּ  זוּנֵנוּ  רְעֵנוּ  אָבִינוּ,  אֱלֹקֵינוּ  עָלָיו:  שִׁמְךָ 

לֵנוּ וְהַרְוִיחֵנוּ, וְהַרְוַח לָנוּ ה׳ אֱלֹקֵינוּ מְהֵרָה  וְכַלְכְּ

צְרִיכֵנוּ ה׳ אֱלֹקֵינוּ, לֹא  ל צָרוֹתֵינוּ. וְנָא אַל תַּ מִכָּ

י  כִּ הַלְוָאתָם,  לִידֵי  וְלֹא  וָדָם  שָרׂ  בָּ נַת  מַתְּ לִידֵי 

דוֹשָׁה וְהָרְחָבָה,  תוּחָה הַקְּ לֵאָה הַפְּ אִם לְיָדְךָ הַמְּ

לֵם לְעוֹלָם וָעֶד. שֶׁלֹא נֵבוֹשׁ וְלֹא נִכָּ

יעַ  אֱלֹקֵינוּ וֵאלֹהֵי אֲבוֹתֵינוּ, יַעֲלֶה וְיָבֹא וְיַגִּ
זִכְרוֹנֵנוּ  כֵר  וְיִזָּ קֵד  וְיִפָּ וְיִשָּׁמַע  וְיֵרָצֶה  וְיֵרָאֶה 

וִד  ן דָּ וְזִכְרוֹן מָשִׁיחַ בֶּ וְזִכְרוֹן אֲבוֹתֵינוּ,  וּפִקְדּוֹנֵנוּ, 

ל  כָּ וְזִכְרוֹן  קָדְשֶׁךָ,  עִיר  יְרוּשָׁלַיִם  וְזִכְרוֹן  ךָ,  עַבְדֶּ

לְחֵן  לְטוֹבָה  לִפְלֵיטָה  לְפָנֶיךָ,  יִשְרָׂאַל  ית  בֵּ ךָ  עַמְּ

חַג  יוֹם  בְּ וּלְשָׁלוֹם  ים  לְחַיִּ וּלְרַחֲמִים,  וּלְחֶסֶד 

ה זָכְרֵנוּ ה׳ אֱלֹקֵינוּ בּוֹ לְטוֹבָה וּפָקְדֵנוּ  צּוֹת הַזֶּ הַמַּ

יְשׁוּעָה  וּבִדְבַר  ים.  לְחַיִּ וְהושִׁיעֵנוּ בוֹ  לִבְרָכָה  בוֹ 

י  כִּ וְהוֹשִׁיעֵנוּ,  עָלֵינוּ  וְרַחֵם  נוּ  וְחָנֵּ חוּס  וְרַחֲמִים 

ה. י אֵל מֶלֶךְ חַנּוּן וְרַחוּם אָתָּ אֵלֶיךָ עֵינֵינוּ, כִּ

בְיָמֵינוּ.  מְהֵרָה  בִּ הַקֹּדֶשׁ  עִיר  יְרוּשָׁלַיִם  וּבְנֵה 
ה ה׳, בּוֹנֶה בְרַחֲמָיו יְרוּשָׁלַיִם. אָמֵן. רוּךְ אַתָּ בָּ

ה ה׳, אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם, הָאֵל אָבִינוּ  רוּךְ אַתָּ בָּ
קְדוֹשֵׁנוּ  יוֹצְרֵנוּ  גּוֹאֲלֵנוּ  בּוֹרְאֵנוּ  אַדִירֵנוּ  נוּ  מַלְכֵּ

הַטּוֹב  לֶךְ  הַמֶּ יִשְרָׂאַל  רוֹעֵה  רוֹעֵנוּ  יַעֲקבֹ  קְדוֹשׁ 

הֵטִיב, הוּא  וָיוֹם הוּא  כָל יוֹם  טִיב לַכּל שֶׁבְּ וְהַמֵּ

גוֹמְלֵנוּ  גְמָלָנוּ הוּא  לָנוּ. הוּא  יֵיטִיב  מֵטִיב, הוּא 

וּלְרֶוַח  וּלְרַחֲמִים  וּלְחֶסֶד  לְחֵן  לָעַד,  יִגְמְלֵנוּ  הוּא 

רְנָסָה  פַּ נֶחָמָה  וִישׁוּעָה  רָכָה  בְּ וְהַצְלָחָה,  לָה  הַצָּ

ל  ים וְשָׁלוֹם וְכָל טוֹב, וּמִכָּ לָה וְרַחֲמִים וְחַיִּ וְכַלְכָּ

רֵנוּ. טוּב לְעוֹלָם עַל יְחַסְּ
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May the Merciful One reign over us forever and 
always. May the Merciful One be blessed in 
the heavens and in the earth. May the Merciful 
One be praised for all generations, and exalted 
among us forever and ever, and glorified among 
us always and infinitely for all infinities. May 
the Merciful One sustain us honorably. May the 
Merciful One break our yolk from upon our necks 
and bring us upright to our land. May the Merciful 
One send us multiple blessing, to this home and 
upon this table upon which we have eaten. May 
the Merciful One send us Eliyahu the prophet - 
may he be remembered for good - and he shall 
announce to us tidings of good, of salvation and 
of consolation. May the Merciful One bless my 
husband/my wife. May the Merciful One bless [my 
father, my teacher,] the master of this home and 
[my mother, my teacher,] the mistress of this home, 
they and their home and their offspring and 
everything that is theirs. Us and all that is ours; as 
were blessed Avraham, Yitschak and Ya'akov, in 
everything, from everything, with everything, so 
too should He bless us, all of us together, with a 
complete blessing and we shall say, Amen. 

From above, may they advocate upon them and 
upon us merit, that should protect us in peace; and 
may we carry a blessing from the Lord and charity 
from the G-d of our salvation; and find grace and 
good understanding in the eyes of G-d and man. 

May the Merciful One give us to inherit the day 
that will be all good. 

May the Merciful One give us merit for the times 
of the messiah and for life in the world to come. 

A tower of salvations is our King; may He do 
kindness with his messiah, with David and his 
offspring, forever. The One who makes peace 
above, may He make peace upon us and upon all 
of Israel; and say, Amen. 

Fear the Lord, His holy ones, since there is no 
lacking for those that fear Him. Young lions may 
go without and hunger, but those that seek the 
Lord will not lack any good thing. Thank the Lord, 
since He is good, since His kindness is forever. You 
open Your hand and satisfy the will of all living 
things. Blessed is the man that trusts in the Lord 
and the Lord is his security. I was a youth and I 
have also aged and I have not seen a righteous 
man forsaken and his offspring seeking bread. 
The Lord will give courage to His people. The 
Lord will bless His people with peace.

הָרַחֲמָן הוּא יִמְלוֹךְ עָלֵינוּ לְעוֹלָם וָעֶד. הָרַחֲמָן 
ח  בַּ שָּׁמַיִם וּבָאָרֶץ. הָרַחֲמָן הוּא יִשְׁתַּ רַךְ בַּ הוּא יִתְבָּ
נְצָחִים,  וּלְנֵצַח  לָעַד  נוּ  בָּ אַר  וְיִתְפָּ דּוֹרִים,  לְדוֹר 
נוּ לָעַד וּלְעוֹלְמֵי עוֹלָמִים. הָרַחֲמָן הוּא  ר בָּ וְיִתְהַדַּ
נוּ מֵעַל  הָרַחֲמָן הוּא יִשְׁבּוֹר עֻלֵּ כָבוֹד.  יְפַרְנְסֵנוּ בְּ
וָּארֵנוּ, וְהוּא יוֹלִיכֵנוּ קוֹמְמִיּוּת לְאַרְצֵנוּ. הָרַחֲמָן  צַּ
וְעַל  ה,  הַזֶּ יִת  בַּ בַּ ה  מְרֻבָּ רָכָה  בְּ לָנוּ  יִשְׁלַח  הוּא 
יִשְׁלַח  הוּא  הָרַחֲמָן  עָלָיו.  שֶׁאָכַלְנוּ  זֶה  שֻׁלְחָן 
לָנוּ  רׂ  וִיבַשֶּ לַטּוֹב,  זָכוּר  בִיא  הַנָּ הוּ  אֵלִיָּ אֶת  לָנוּ 
הוּא  הָרַחֲמָן  וְנֶחָמוֹת.  יְשׁוּעוֹת  טוֹבוֹת  שׂוֹרוֹת  בְּ
י. הָרַחֲמָן הוּא יְבָרֵךְ אֶת  עֲלִי / אִשְתִּ יְבָרֵךְ אֶת בַּ
י מוֹרָתִי[  ה. וְאֶת ]אִמִּ יִת הַזֶּ עַל הַבַּ ]אָבִי מוֹרִי[ בַּ
יתָם וְאֶת זַרְעָם  ה, אוֹתָם וְאֶת בֵּ יִת הַזֶּ עֲלַת הַבַּ בַּ
ל אֲשֶׁר לָנוּ,  ל אֲשֶׁר לָהֶם. אוֹתָנוּ וְאֶת כָּ וְאֶת כָּ
וְיַעֲקבֹ  יִצְחָק  אַבְרָהָם  אֲבוֹתֵינוּ  רְכוּ  תְבָּ שֶׁנִּ מוֹ  כְּ
בְרָכָה  נוּ יַחַד בִּ לָּ ן יְבָרֵךְ אוֹתָנוּ כֻּ כּלֹ מִכּלֹ כּלֹ, כֵּ בַּ

שְׁלֵמָה, וְנֹאמַר, אָמֵן. 

הֵא  שֶׁתְּ זְכוּת  וְעָלֵינוּ  עֲלֵיהֶם  דוּ  יְלַמְּ רוֹם  מָּ בַּ
א בְרָכָה מֵאֵת ה׳, וּצְדָקָה  לְמִשְׁמֶרֶת שָׁלוֹם. וְנִשָּׂ
עֵינֵי  בְּ טוֹב  וְשֵכֶׂל  חֵן  וְנִמְצָא  יִשְׁעֵנוּ,  מֵאלֹהֵי 

אֱלוֹקִים וְאָדָם. 

לוֹ טוֹב.  הָרַחֲמָן הוּא יַנְחִילֵנוּ יוֹם שֶׁכֻּ

י הָעוֹלָם  שִׁיחַ וּלְחַיֵּ נוּ לִימוֹת הַמָּ הָרַחֲמָן הוּא יְזַכֵּ
א.  הַבָּ

לִמְשִׁיחוֹ  חֶסֶד  וְעשֶֹהׂ  מַלְכּוֹ  יְשׁוּעוֹת  מִגְדּוֹל 
מְרוֹמָיו,  בִּ שָׁלוֹם  עשֶהׂ  עוֹלָם.  עַד  וּלְזַרְעוֹ  לְדָוִד 
ל יִשְרָׂאַל וְאִמְרוּ,  הוּא יַעֲשֶהׂ שָׁלוֹם עָלֵינוּ וְעַל כָּ

אָמֵן. 

לִירֵאָיו.  מַחְסוֹר  אֵין  י  כִּ קְדֹשָׁיו,  ה׳  אֶת  יִרְאוּ 
כָל  יַחְסְרוּ  לֹא  ה׳  וְדרְֹשֵׁי  וְרָעֵבוּ,  רָשׁוּ  פִירִים  כְּ
י לְעוֹלָם חַסְדּוֹ. פּוֹתֵחַ  י טוֹב כִּ טוֹב. הוֹדוּ לַה׳ כִּ
בֶר  הַגֶּ רוּךְ  בָּ רָצוֹן.  חַי  לְכָל  יעַ  וּמַשְבִּׂ יָדֶךָ,  אֶת 
הָיִיתִי  נַעַר  מִבְטַחוֹ.  ה׳  וְהָיָה  ה׳,  בַּ יִבְטַח  אֲשֶׁר 
שׁ  יק נֶעֱזָב, וְזַרְעוֹ מְבַקֶּ י, וְלֹא רָאִיתִי צַדִּ גַם זָקַנְתִּ
לוֹם. ן, ה׳ יְבָרֵךְ אֶת עַמּוֹ בַשָּׁ לָחֶם. ה׳ עזֹ לְעַמּוֹ יִתֵּ
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THIRD CUP OF WINE

בָּרוּךְ אַתָּה ה׳, אֱלֹקֵינוּּ מֶלֶךְ הָעולָם בּורֵא פְּרִי הַגָפֶן.

Blessed are You, Lord our G-d, King of the universe, who creates the fruit of the vine.

Drink while reclining to the left.

Pour the Cup of Eliyahu and open the door.

י אָכַל אֶת־יַעֲקבֹ  שִׁמְךָ לֹא קָרָאוּ. כִּ שְׁפֹךְ חֲמָתְךָ אֶל־הַגּוֹיִם אֲשֶׁר לֹא יְדָעוּךָ וְעַל־מַמְלָכוֹת אֲשֶׁר בְּ
חַת שְׁמֵי ה׳. אַף וְתַשְׁמִידֵם מִתַּ רְדףֹ בְּ יגֵם. תִּ ךָ יַשִּׂ וְאֶת־נָוֵהוּ הֵשַׁמּוּ. שְׁפָךְ־עֲלֵיהֶם זַעֲמֶךָ וַחֲרוֹן אַפְּ

Pour your wrath upon the nations that did not know You and upon the kingdoms that did not 
call upon Your Name! Since they have consumed Ya'akov and laid waste his habitation. Pour 
out Your fury upon them and the fierceness of Your anger shall reach them! You shall pursue 

them with anger and eradicate them from under the skies of the Lord.

Hallel הַלֵּל
Pour the fourth cup of wine and complete the recitation of Hallel.

Not to us, not to us, but rather to Your name, give 
glory for your kindness and for your truth. Why 
should the nations say, “Say, where is their G-d?” 
But our G-d is in the heavens, all that He wanted, 
He has done. Their idols are silver and gold, the 
work of men’s hands. They have a mouth but do 
not speak; they have eyes but do not see. They 
have ears but do not hear; they have a nose but 
do not smell. Hands, but they do not feel; feet, but 
do not walk; they do not make a peep from their 
throat. Like them will be their makers, all those 
that trust in them. Israel, trust in the Lord; their 
help and shield is He. House of Aharon, trust in 
the Lord; their help and shield is He. Those that 
fear the Lord, trust in the Lord; their help and 
shield is He. 

The Lord who remembers us, will bless; He will 
bless the House of Israel; He will bless the House 
of Aharon. He will bless those that fear the Lord, 
the small ones with the great ones. May the Lord 
bring increase to you, to you and to your children. 

עַל  בוֹד,  כָּ ן  תֵּ לְשִׁמְךָ  י  כִּ לָנוּ,  לֹא  ה׳,  לָנוּ,  לֹא 
נָא  ה  אַיֵּ הַגּוֹיִם  יאֹמְרוּ  ה  לָמָּ ךָ.  אֲמִתֶּ עַל  ךָ  חַסְדְּ

שָּׁמַיִם, כּלֹ אֲשֶׁר חָפֵץ עָשָהׂ.  אֱלֹהֵיהֶם. וְאֱלֹקֵינוּ בַּ

ה לָהֶם  סֶף וְזָהָב מַעֲשֵהׂ יְדֵי אָדָם. פֶּ יהֶם כֶּ עֲצַבֵּ

לָהֶם  אָזְנָיִם  יִרְאוּ.  וְלֹא  לָהֶם  עֵינַיִם  רוּ,  יְדַבֵּ וְלֹא 

וְלֹא  יְדֵיהֶם  יְרִיחוּן.  וְלֹא  לָהֶם  אַף  יִשְׁמָעוּ,  וְלֹא 

גְרוֹנָם.  בִּ יֶהְגּוּ  לאׁ  כוּ,  יְהַלֵּ וְלֹא  רַגְלֵיהֶם  יְמִישׁוּן, 

הֶם.  בָּ בֹּטֵחַ  אֲשֶׁר  כּלֹ  עשֵֹיׂהֶם,  יִהְיוּ  מוֹהֶם  כְּ

ית אַהֲרןֹ  ם הוּא. בֵּ ה׳, עֶזְרָם וּמָגִנָּ טַח בַּ יִשְרָׂאֵל בְּ

טְחוּ  בִּ ה׳  יִרְאֵי  הוּא.  ם  וּמָגִנָּ עֶזְרָם  בַה׳,  טְחוּ  בִּ

ם הוּא.  בַה׳, עֶזְרָם וּמָגִנָּ

ית יִשְרָׂאֵל, יְבָרֵךְ  זְכָרָנוּ יְבָרֵךְ. יְבָרֵךְ אֶת בֵּ ה׳ 
עִם  טַנִים  הַקְּ ה׳,  יִרְאֵי  יְבָרֵךְ  אַהֲרןֹ,  ית  בֵּ אֶת 

נֵיכֶם.  בְּ וְעַל  עֲלֵיכֶם  עֲלֵיכֶם,  ה׳  יֹסֵף  דֹלִים.  הַגְּ
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ם לַה׳, עשֵֹהׂ שָׁמַיִם וָאָרֶץ. הַשָּׁמַיִם  רוּכִים אַתֶּ בְּ

תִים  שָׁמַיִם לַה׳ וְהָאָרֶץ נָתַן לִבְנֵי אָדָם. לֹא הַמֵּ

ל יֹרְדֵי דוּמָה. וַאֲנַחְנוּ נְבָרֵךְ יָהּ  יְהַלְלוּ יָהּ וְלֹא כָּ

ה וְעַד עוֹלָם. הַלְלוּיָהּ. מֵעַתָּ

י  כִּ חֲנוּנָי.  תַּ קוֹלִי  אֶת  ה׳  יִשְׁמַע  י  כִּ י  אָהַבְתִּ
לִי וּבְיָמַי אֶקְרָא. אֲפָפוּנִי חֶבְלֵי מָוֶת  אָזְנוֹ  ה  הִטָּ

וּמְצָרֵי שְׁאוֹל מְצָאוּנִי, צָרָה וְיָגוֹן אֶמְצָא. וּבְשֵׁם 

יק,  טָה נַפְשִׁי. חַנוּן ה׳ וְצַדִּ א ה׳ מַלְּ ה׳ אֶקְרָא: אָנָּ

וְלִי  לוֹתִי  דַּ ה׳,  תָאִים  פְּ שֹׁמֵר  מְרַחֵם.  וֵאֱלֹקֵינוּ 

מַל עָלָיְכִי.  י ה׳ גָּ יְהושִׁיעַ. שׁוּבִי נַפְשִׁי לִמְנוּחָיְכִי, כִּ

מְעָה, אֶת  וֶת, אֶת עֵינִי מִן דִּ צְתָּ נַפְשִׁי מִמָּ י חִלַּ כִּ

ים.  הַחַיִּ אַרְצוֹת  בְּ ה׳  לִפְנֵי  אֶתְהַלֵךְ  חִי.  מִדֶּ רַגְלִי 

י  ר, אֲנִי עָנִיתִי מְאדֹ. אֲנִי אָמַרְתִּ י אֲדַבֵּ י כִּ הֶאֱמַנְתִּ

ל הָאָדָם כּזֵבֹ. בְחָפְזִי כָּ

גְמוּלוֹהִי עָלָי. כּוֹס יְשׁוּעוֹת  מָה אָשִׁיב לַה׳ כּלֹ תַּ
א  ם נֶגְדָה נָּ אׂ וּבְשֵׁם ה׳ אֶקְרָא. נְדָרַי לַה׳ אֲשַׁלֵּ אֶשָּ

ה  וְתָה לַחֲסִידָיו. אָנָּ עֵינֵי ה׳ הַמָּ לְכָל עַמּוֹ. יָקָר בְּ

חְתָּ  תַּ אֲמָתֶךָ, פִּ ן  ךָ בֶּ עַבְדְּ אֲנִי  ךָ,  עַבְדֶּ אֲנִי  י  ה׳ כִּ

ח זֶבַח תּוֹדָה וּבְשֵׁם ה׳ אֶקְרָא.  לְמוֹסֵרָי. לְךָ אֶזְבַּ

חַצְרוֹת  בְּ עַמּוֹ.  לְכָל  א  נָּ נֶגְדָה  ם  אֲשַׁלֵּ לַה׳  נְדָרַי 

תוֹכֵכִי יְרוּשָלַיִם. הַלְלוּיָהּ. ית ה׳, בְּ בֵּ

ים.  הָאֻמִּ ל  כָּ חוּהוּ  שַׁבְּ גּוֹיִם,  ל  כָּ ה׳  אֶת  הַלְלוּ 
י גָבַר עָלֵינוּ חַסְדּוֹ, וֶאֱמֶת ה׳ לְעוֹלָם. הַלְלוּיָהּ.  כִּ

נָא  יאֹמַר  חַסְדּוֹ.  לְעוֹלָם  י  כִּ טוֹב  י  כִּ לַה׳  הוֹדוּ 

י לְעוֹלָם חַסְדּוֹ. יאֹמְרוּ נָא בֵית אַהֲרןֹ  יִשְרָׂאֵל כִּ

י לְעוֹלָם  י לְעוֹלָם חַסְדּוֹ. יאֹמְרוּ נָא יִרְאֵי ה׳ כִּ כִּ

חַסְדּוֹ.

רְחַב יָהּ. ה׳ לִי,  הּ, עָנָנִי בַמֶּ צַר קָרָאתִי יָּ  מִן הַמֵּ

עזְֹרָי וַאֲנִי עֲשֶהׂ לִי אָדָם, ה׳ לִי בְּ  לֹא אִירָא – מַה יַּ

אָדָם. בָּ טֹחַ  מִבְּ ה׳  בַּ לַחֲסוֹת  טוֹב  שׂנְאָי.  בְּ  אֶרְאֶה 

גּוֹיִם ל  כָּ נְדִיבִים.  בִּ טֹחַ  מִבְּ ה׳  בַּ לַחֲסוֹת   טוֹב 

סְבָבוּנִי, גַם  סַבּוּנִי  אֲמִילַם.  י  כִּ שֵׁם ה׳   סְבָבוּנִי, בְּ

Blessed are you to the Lord, the maker of the 
heavens and the earth. The heavens, are the 
Lord’s heavens, but the earth He has given to the 
children of man. It is not the dead that will praise 
the Lord, and not those that go down to silence. 
But we will bless the Lord from now and forever. 
Halleluyah! 

I have loved the Lord - since He hears my voice, 
my supplications. Since He inclined His ear to 
me - and in my days, I will call out. The pangs of 
death have encircled me and the straits of the Pit 
have found me and I found grief. And in the name 
of the Lord I called, “Please Lord, Spare my soul.” 
Gracious is the Lord and righteous, and our G-d 
acts mercifully. The Lord watches over the silly; I 
was poor and He has saved me. Return, my soul to 
your tranquility, since the Lord has favored you. 
Since You have rescued my soul from death, my 
eyes from tears, my feet from stumbling. I will 
walk before the Lord in the lands of the living. I 
have trusted, when I speak - I am very afflicted. I 
said in my haste, all men are hypocritical. 

What can I give back to the Lord for all that He 
has favored me? A cup of salvations I will raise 
up and I will call out in the name of the Lord. My 
vows to the Lord I will pay, now in front of His 
entire people. Precious in the eyes of the Lord 
is the death of His pious ones. Please Lord, since 
I am Your servant, the son of Your maidservant; 
You have opened my chains. To You will I offer 
a thanksgiving offering and I will call out in the 
name of the Lord. My vows to the Lord I will pay, 
now in front of His entire people. In the courtyards 
of the house of the Lord, in your midst, Jerusalem. 
Halleluyah! 

Praise the name of the Lord, all nations; extol Him 
all peoples. Since His kindness has overwhelmed 
us and the truth of the Lord is forever. Halleluyah! 
Thank the Lord, since He is good, since His 
kindness is forever. Let Israel now say, “Thank 
the Lord, since He is good, since His kindness is 
forever.” Let the House of Aharon now say, “Thank 
the Lord, since He is good, since His kindness is 
forever.” Let those that fear the Lord now say, 
“Thank the Lord, since He is good, since His 
kindness is forever.”

From the strait I have called, Lord; He answered 
me from the wide space, the Lord. The Lord is for 
me, I will not fear, what will man do to me? The 
Lord is for me with my helpers, and I shall glare at 
those that hate me. It is better to take refuge with 
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אֵשׁ בֹרִים, דֹּעֲכוּ כְּ י אֲמִילַם. סַבּוּנִי כִדְּ שֵׁם ה׳ כִּ  בְּ
חִיתַנִי לִנְפּלֹ, חֹה דְּ י אֲמִילַם. דָּ שֵׁם ה׳ כִּ  קוֹצִים, בְּ
י וְזִמְרָת יָהּ וַיְהִי לִי לִישׁוּעָה. קוֹל  וַה׳ עֲזָרָנִי. עָזִּ
יקִים: יְמִין ה׳ עשָֹׂה חָיִל, אָהֳלֵי צַדִּ ה וִישׁוּעָה בְּ  רִנָּ
י  יְמִין ה׳ רוֹמֵמָה, יְמִין ה׳ עשָֹׂה חָיִל. לֹא אָמוּת כִּ
וֶת הּ, וְלַמָּ רַנִי יָּ ר מַעֲשֵיׂ יָהּ. יַסֹּר יִסְּ  אֶחְיֶה, וַאֲסַפֵּ
תְחוּ לִי שַׁעֲרֵי צֶדֶק, אָבאֹ בָם, אוֹדֶה  לֹא נְתָנָנִי. פִּ

יקִים יָבאֹוּ בוֹ. יָהּ. זֶה הַשַּׁעַר לַה׳, צַדִּ

י  כִּ אוֹדְךָ  לִישׁוּעָה.  לִי  הִי  וַתְּ עֲנִיתָנִי  י  כִּ אוֹדְךָ 
הִי לִי לִישׁוּעָה.  עֲנִיתָנִי וַתְּ

ה. אֶבֶן מָאֲסוּ  נָּ אֶבֶן מָאֲסוּ הַבּוֹנִים הָיְתָה לְראשׁ פִּ
ה.  נָּ הַבּוֹנִים הָיְתָה לְראשׁ פִּ

עֵינֵינוּ. מֵאֵת  מֵאֵת ה׳ הָיְתָה זּאֹת הִיא נִפְלָאת בְּ
עֵינֵינוּ.  ה׳ הָיְתָה זּאֹת הִיא נִפְלָאת בְּ

זֶה הַיּוֹם עָשָׂה ה׳. נָגִילָה וְנִשְמְׂחָה בוֹ. זֶה הַיּוֹם 
עָשָׂה ה׳. נָגִילָה וְנִשְמְׂחָה בוֹ.

א.  א ה׳, הוֹשִיעָה נָּ א. אָנָּ א ה׳, הוֹשִיעָה נָּ אָנָּ
א ה׳, הַצְלִיחָה נָא. א ה׳, הַצְלִיחָה נָא. אָנָּ אָנָּ

רוּךְ  ית ה׳. בָּ רַכְנוּכֶם מִבֵּ שֵׁם ה׳, בֵּ א בְּ רוּךְ הַבָּ בָּ
ית ה׳.  רַכְנוּכֶם מִבֵּ שֵׁם ה׳, בֵּ א בְּ הַבָּ

עֲבֹתִים עַד קַרְנוֹת  אֶר לָנוּ. אִסְרוּ חַג בַּ אֵ-ל ה׳ וַיָּ
עֲבֹתִים עַד  אֶר לָנוּ. אִסְרוּ חַג בַּ חַ. אֵ-ל ה׳ וַיָּ זְבֵּ הַמִּ

חַ.  זְבֵּ קַרְנוֹת הַמִּ
ה  ה וְאוֹדֶךָּ, אֱלֹקַי – אֲרוֹמְמֶךָּ. אֵ-לִי אַתָּ אֵ-לִי אַתָּ

וְאוֹדֶךָּ, אֱלֹקַי – אֲרוֹמְמֶךָּ. 
י  י לְעוֹלָם חַסְדּוֹ. הוֹדוּ לַה' כִּ י טוֹב, כִּ הוֹדוּ לַה' כִּ

י לְעוֹלָם חַסְדּוֹ. טוֹב, כִּ

וַחֲסִידֶיךָ  מַעֲשֶיׂךָ,  ל  כָּ אֱלֹקֵינוּ  ה׳  יְהַלְלוּךָ 
יִשְרָׂאֵל  ית  בֵּ ךָ  עַמְּ וְכָל  רְצוֹנֶךָ,  עוֹשֵיׂ  יקִים  צַדִּ
וִירוֹמְמוּ  וִיפָאֲרוּ,  חוּ  וִישַׁבְּ וִיבָרְכוּ,  יוֹדוּ  רִנָה  בְּ
י  נוּ. כִּ ישׁוּ וְיַמְלִיכוּ אֶת שִׁמְךָ, מַלְכֵּ וְיַעֲרִיצוּ, וְיַקְדִּ
י מֵעוֹלָם  לְךָ טוֹב לְהוֹדותֹ וּלְשִׁמְךָ נָאֶה לְזַמֵּר, כִּ

ה אֵ-ל. וְעַד עוֹלָם אַתָּ

the Lord than to trust in man. It is better to take 
refuge with the Lord than to trust in nobles. All 
the nations surrounded me - in the name of the 
Lord, as I will chop them off. They surrounded me, 
they also encircled me - in the name of the Lord, 
as I will chop them off. They surrounded me like 
bees, they were extinguished like a fire of thorns 
- in the name of the Lord, as I will chop them off. 
You have surely pushed me to fall, but the Lord 
helped me. My boldness and song is the Lord, and 
He has become my salvation. The sound of happy 
song and salvation is in the tents of the righteous, 
the right hand of the Lord acts powerfully. I will 
not die but rather I will live and tell over the acts 
of the Lord. The Lord has surely chastised me, but 
He has not given me over to death. Open up for 
me the gates of righteousness; I will enter them, 
thank the Lord. This is the gate of the Lord, the 
righteous will enter it. 

I will thank You, since You answered me and 
You have become my salvation. The stone 
that was left by the builders has become the 
main cornerstone. From the Lord was this, it 
is wondrous in our eyes. This is the day of the 
Lord, let us exult and rejoice upon it. 

Please, Lord, save us now; please, Lord, give us 
success now!

Blessed be the one who comes in the name of 
the Lord, we have blessed you from the house of 
the Lord. G-d is the Lord, and He has illuminated 
us; tie up the festival offering with ropes until it 
reaches the corners of the altar. You are my Power 
and I will Thank You; my G-d and I will exalt 
You. Thank the Lord, since He is good, since His 

kindness is forever.

All of your works shall praise You, Lord our G-d, 
and your pious ones, the righteous ones who do 
Your will; and all of Your people, the House of 
Israel will thank and bless in joyful song: and extol 
and glorify, and exalt and acclaim, and sanctify 
and coronate Your name, our King. Since, You it 
is good to thank, and to Your name it is pleasant 
to sing, since from always and forever are you the 
Power.
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י לְעוֹלָם חַסְדּוֹ.  י טוֹב כִּ הוֹדוּ לַה׳ כִּ

י לְעוֹלָם חַסְדּוֹ.  הוֹדוּ לֵאלקֵי הָאֱלקֵים כִּ

י לְעוֹלָם חַסְדּוֹ.  הוֹדוּ לָאֲדנֵֹי הָאֲדנִֹים כִּ

י לְעוֹלָם חַסְדּוֹ.  לְעשֵֹהׂ נִפְלָאוֹת גְדֹלוֹת לְבַדּוֹ כִּ

י לְעוֹלָם חַסְדּוֹ.  תְבוּנָה כִּ לְעשֵֹהׂ הַשָּׁמַיִם בִּ

י לְעוֹלָם חַסְדּוֹ.  יִם כִּ לְרוֹקַע הָאָרֶץ עַל הַמָּ

י לְעוֹלָם חַסְדּוֹ.  דֹלִים כִּ לְעשֵֹהׂ אוֹרִים גְּ

י לְעוֹלָם חַסְדּוֹ.  יּוֹם כִּ אֶת הַשֶּׁמֶשׁ לְמֶמְשֶׁלֶת בַּ

י לְעוֹלָם חַסְדּוֹ. יְלָה כִּ לַּ רֵחַ וְכוֹכָבִים לְמֶמְשְׁלוֹת בַּ אֶת הַיָּ

י לְעוֹלָם חַסְדּוֹ.  בְכוֹרֵיהֶם כִּ ה מִצְרַיִם בִּ לְמַכֵּ

י לְעוֹלָם חַסְדּוֹ.  וַיוֹצֵא יִשְרָׂאֵל מִתּוֹכָם כִּ

י לְעוֹלָם חַסְדּוֹ.  יָד חֲזָקָה וּבִזְרוֹעַ נְטוּיָה כִּ בְּ

י לְעוֹלָם חַסְדּוֹ.  לְגזֵֹר יַם סוּף לִגְזָרִים כִּ

י לְעוֹלָם חַסְדּוֹ.  תוֹכוֹ כִּ עֱבִיר יִשְרָׂאֵל בְּ וְהֶֶ

י לְעוֹלָם חַסְדּוֹ.  רְעהֹ וְחֵילוֹ בְיַם סוּף כִּ וְנִעֵר פַּ

י לְעוֹלָם חַסְדּוֹ.  ר כִּ דְבָּ מִּ לְמוֹלִיךְ עַמּוֹ בַּ

י לְעוֹלָם חַסְדּוֹ.  דֹלִים כִּ ה מְלָכִים גְּ לְמַכֵּ

י לְעוֹלָם חַסְדּוֹ.  ירִים כִּ וַיַּהֲרגֹ מְלָכִים אַדִּ

י לְעוֹלָם חַסְדּוֹ.  לְסִיחוֹן מֶלֶךְ הָאֱמֹרִי כִּ

י לְעוֹלָם חַסְדּוֹ.  שָׁן כִּ וּלְעוֹג מֶלֶךְ הַבָּ

י לְעוֹלָם חַסְדּוֹ.  וָנָתַן אַרְצָם לְנַחֲלָה כִּ

י לְעוֹלָם חַסְדּוֹ.  נַחֲלָה לְיִשְרָׂאֵל עַבְדוּ כִּ

י לְעוֹלָם חַסְדּוֹ.  שִׁפְלֵנוּ זָכַר לָנוּ כִּ שֶׁבְּ

י לְעוֹלָם חַסְדּוֹ.  רֵינוּ כִּ וַיִפְרְקֵנוּ מִצָּ

י לְעוֹלָם חַסְדּוֹ.  שָרׂ כִּ נֹתֵן לֶחֶם לְכָל בָּ

י לְעוֹלָם חַסְדּוֹ. הוֹדוּ לְאֵ-ל הַשָּׁמַיִם כִּ

Thank the Lord, since He is good, 
since His kindness is forever. 

Thank the Power of powers since 
His kindness is forever. 

To the Master of masters, since 
His kindness is forever. 

To the One who alone does wondrously 
great deeds, since His kindness is forever. 

To the one who made the Heavens with 
discernment, since His kindness is forever. 

To the One who spread the earth over the 
waters, since His kindness is forever. 

To the One who made great lights, 
since His kindness is forever. 

The sun to rule in the day, since 
His kindness is forever. 

The moon and the stars to rule in the 
night, since His kindness is forever. 

To the One that smote Egypt through their 
firstborn, since His kindness is forever. 

And He took Israel out from among 
them, since His kindness is forever. 

With a strong hand and an outstretched 
forearm, since His kindness is forever. 

To the One who cut up the Reed Sea into 
strips, since His kindness is forever. 

And He made Israel to pass through 
it, since His kindness is forever. 

And He jolted Pharaoh and his troop in the 
Reed Sea, since His kindness is forever.

To the One who led his people in the 
wilderness, since His kindness is forever. 

To the One who smote great kings, 
since His kindness is forever. 

And he killed mighty kings, since 
His kindness is forever. 

Sichon, king of the Amorite, since 
His kindness is forever. 

And Og, king of the Bashan, since 
His kindness is forever. 

And he gave their land as an inheritance, 
since His kindness is forever. 

An inheritance for Israel, His servant, 
since His kindness is forever. 

That in our lowliness, He remembered 
us, since His kindness is forever. 

And he delivered us from our adversaries, 
since His kindness is forever. 

He gives bread to all flesh, since 
His kindness is forever. 

Thank the Power of the heavens, 
since His kindness is forever. 
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בַרֵךְ אֶת שִׁמְךָ, ה׳ אֱלֹקֵינוּ, וְרוּחַ  ל חַי תְּ נִשְׁמַת כָּ
נוּ, תָמִיד. מִן  פָאֵר וּתְרוֹמֵם זִכְרְךָ, מַלְכֵּ שָרׂ תְּ ל בָּ כָּ
אֵין  לְעָדֶיךָ  וּמִבַּ אֵ-ל,  ה  אַתָּ הָעוֹלָם  וְעַד  הָעוֹלָם 
וּמְפַרְנֵס  יל  וּמַצִּ פּוֹדֶה  וּמוֹשִיעַ,  גּוֹאֵל  מֶלֶךְ  לָנוּ 
מֶלֶךְ  לָנוּ  אֵין  וְצוּקָה.  צָרָה  עֵת  כָל  בְּ וּמְרַחֵם 
וְהָאַחֲרוֹנִים,  הָרִאשׁוֹנִים  אֱלקֵי  ה.  אַתָּ א  אֶלָּ
ל  הֻלָּ הַמְּ תּוֹלָדוֹת,  ל  כָּ אֲדוןׁ  רִיּוֹת,  בְּ ל  כָּ אֱלוֹהַּ 
חֶסֶד וּבְרִיּוֹתָיו  חוֹת, הַמְנַהֵג עוֹלָמוֹ בְּ שְׁבָּ רבֹ הַתִּ בְּ
עוֹרֵר יְשֵׁנִים  רַחֲמִים. וַה' לֹא יָנוּם וְלא יִישָׁן – הַמְּ בְּ
יר  תִּ וְהַמַּ מִים  אִלְּ שִיׂחַ  וְהַמֵּ מִים,  נִרְדָּ קִיץ  וְהַמֵּ
לְךָ  פוּפִים.  כְּ וְהַזּוֹקֵף  נוֹפְלִים  וְהַסּוֹמֵךְ  אֲסוּרִים 

ךָ אֲנַחְנוּ מוֹדִים. לְבַדְּ

הַמוֹן  ה כֲּ ם, וּלְשׁוֹנֵנוּ רִנָּ אִלּוּ פִינוּ מָלֵא שִׁירָה כַיָּ
וְעֵינֵינוּ  רָקִיעַ,  מֶרְחֲבֵי  כְּ שֶׁבַח  וְשִפְׂתוֹתֵינוּ  יו,  לָּ גַּ
נִשְרֵׂי  כְּ פְרוּשׂות  וְיָדֵינוּ  רֵחַ,  וְכַיָּ מֶשׁ  שֶּׁ כַּ מְאִירוֹת 
אֲנַחְנוּ  אֵין   – לוֹת  אַיָּ כָּ קַלּוֹת  וְרַגְלֵינוּ  שָׁמַיִם, 
יקִים לְהוֹדוֹת לְךָ, ה׳ אֱלֹקֵינוּּ וֵאלֹקֵי אֲבוֹתֵינוּ,  מַסְפִּ
וּלְבָרֵךְ אֶת שִׁמְךָ עַל אַחַת מֵאֶלֶף, אַלְפֵי אֲלָפִים 
עִם  שֶׁעָשִיׂתָ  הַטּוֹבוֹת  עָמִים  פְּ רְבָבוֹת  י  וְרִבֵּ
אֱלֹקֵינוּּ,  ה׳  נוּ,  אַלְתָּ גְּ צְרַים  מִמִּ נוּ.  וְעִמָּ אֲבוֹתֵינוּ 
וּבְשָבָׂע  נוּ  זַנְתָּ רָעָב  בְּ פְּדִיתָנוּ,  עֲבָדִים  ית  וּמִבֵּ
נוּ,  טְתָּ מִלַּ בֶר  וּמִדֶּ נוּ  לְתָּ הִצַּ מֵחֶרֶב  נוּ,  לְתָּ לְכַּ כִּ

יתָנוּ. לִּ וּמֵחָלָיִם רָעִים וְנֶאֱמָנִים דִּ

ה עֲזָרוּנוּ רַחֲמֶיךָ וְלֹא עֲזָבוּנוּ חֲסָדֶיךָ, וְאַל  עַד הֵנָּ
גְתָּ  לַּ ן אֵבָרִים שֶׁפִּ שֵׁנוּ, ה׳ אֱלֹקֵינוּּ, לָנֶצַח. עַל כֵּ טְּ תִּ
אֲשֶׁר  וְלָשׁוֹן  ינוּ  אַפֵּ בְּ פַחְתָּ  שֶׁנָּ וּנְשָׁמָה  וְרוּחַ  נוּ  בָּ
חוּ וִיפָאֲרוּ  פִינוּ – הֵן הֵם יוֹדוּ וִיבָרְכוּ וִישַׁבְּ שַמְׂתָּ בְּ
שִׁמְךָ  אֶת  וְיַמְלִיכוּ  ישׁוּ  וְיַקְדִּ וְיַעֲרִיצוּ  וִירוֹמְמוּ 
שָּׁבַע,  ה לְךָ יוֹדֶה, וְכָל לָשׁוֹן לְךָ תִּ י כָל פֶּ נוּ. כִּ מַלְכֵּ
חֲוֶה,  רֶךְ לְךָ תִכְרַע, וְכָל קוֹמָה לְפָנֶיךָ תִשְׁתַּ וְכָל בֶּ
רוּ  יְזַמֵּ וּכְלָיּוֹת  קֶרֶב  וְכָל  יִירָאוּךָ,  לְבָבוֹת  וְכָל 
תּאֹמַרְנָה,  עַצְמֹתַי  ל  כָּ תוּב,  שֶׁכָּ בָר  דָּ כַּ לִשְמֶךָ. 
נוּ וְעָנִי וְאֶבְיוֹן  יל עָנִי מֵחָזָק מִמֶּ ה׳ מִי כָמּוֹךָ מַצִּ
ךְ וּמִי יַעֲרךְֹ לָךְ  ךְ וּמִי יִשְׁוֶה לָּ מִגּזְלוֹ. מִי יִדְמֶה לָּ
קנֵה  עֶלְיוֹן,  אֵ-ל  וְהַנּוֹרָא,  בּוֹר  הַגִּ דוֹל,  הַגָּ הָאֵ-ל 
וּנְבָרֵךְ  וּנְפָאֶרְךָ  חֲךָ  וּנְשַׁבֵּ לְךָ  נְהַלֶּ וָאָרֶץ.  שָׁמַיִם 
נַפְשִׁי אֶת  רְכִי  לְדָוִד, בָּ אָמוּר:  אֶת שֵׁם קָדְשֶׁךָ, כָּ
תַעֲצֻמוֹת  וְכָל קְרָבַי אֶת שֵׁם קָדְשׁוֹ. הָאֵ-ל בְּ ה׳ 
וְהַנּוֹרָא  לָנֶצַח  בּוֹר  הַגִּ כְבוֹד שְׁמֶךָ,  דוֹל בִּ הַגָּ ךָ,  עֻזֶּ

אֹ.  א רָם וְנִשִּ סֵּ לֶךְ הַיּושֵׁׁב עַל כִּ נוֹרְאוֹתֶיךָ, הַמֶּ בְּ

The soul of every living being shall bless Your Name, 
Lord our G-d; the spirit of all flesh shall glorify and 
exalt Your remembrance always, our King. From 
the world and until the world, You are the Power, 
and other than You we have no king, redeemer, or 
savior, restorer, rescuer, provider, and merciful one 
in every time of distress and anguish; we have no 
king, besides You! G-d of the first ones and the last 
ones, G-d of all creatures, Master of all Generations, 
Who is praised through a multitude of praises, Who 
guides His world with kindness and His creatures 
with mercy. The Lord neither slumbers nor sleeps. He 
who rouses the sleepers and awakens the dozers; He 
who makes the mute speak, and frees the captives, 
and supports the falling, and straightens the bent. 
We thank You alone.
Were our mouth as full of song as the sea, and our 
tongue as full of joyous song as its multitude of 
waves, and our lips as full of praise as the breadth 
of the heavens, and our eyes as sparkling as the sun 
and the moon, and our hands as outspread as the 
eagles of the sky and our feet as swift as deers - we 
still could not thank You sufficiently, Lord our G-d 
and G-d of our ancestors, and to bless Your Name 
for one thousandth of the thousand of thousands 
of thousands, and myriad myriads, of goodnesses 
that You performed for our ancestors and for us. 
From Egypt, Lord our G-d, did you redeem us and 
from the house of slaves you restored us. In famine 
You nourished us, and in plenty you sustained us. 
From the sword you saved us, and from plague you 
spared us; and from severe and enduring diseases 
you delivered us.
Until now Your mercy has helped us, and Your 
kindness has not forsaken us; and do not abandon 
us, Lord our G-d, forever. Therefore, the limbs that 
You set within us and the spirit and soul that You 
breathed into our nostrils, and the tongue that You 
placed in our mouth - verily, they shall thank and 
bless and praise and glorify, and exalt and revere, 
and sanctify and coronate Your name, our King. For 
every mouth shall offer thanks to You; and every 
tongue shall swear allegiance to You; and every 
knee shall bend to You; and every upright one shall 
prostrate himself before You; all hearts shall fear 
You; and all innermost feelings and thoughts shall 
sing praises to Your name, as the matter is written, 
“All my bones shall say, ‘Lord, who is like You? You 
save the poor man from one who is stronger than he, 
the poor and destitute from the one who would rob 
him.’” Who is similar to You and who is equal to You 
and who can be compared to You, O great, strong 
and awesome Power, O highest Power, Creator of 
the heavens and the earth. We shall praise and extol 
and glorify and bless Your holy name, as it is stated, 
“A Psalm of David. Bless the Lord, O my soul; and all 
that is within me, His holy name.” The Power, in Your 
powerful boldness; the Great, in the glory of Your 
name; the Strong One forever; the King who sits on 
His high and elevated throne. 
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נוּ  רַנְּ וְכָתוּב:  שְׁמּוֹ.  דוֹשׁ  וְקָּ רוֹם  מָּ עַד  שׁוֹכֵן 
פִי יְשָׁרִים  ה. בְּ ה', לַיְשָׁרִים נָאוָה תְהִלָּ יקִים בַּ צַדִּ
וּבִלְשׁוֹן  תְבָּרַךְ,  תִּ יקִים  צַדִּ וּבְדִבְרֵי  ל,  תְהַלָּ תִּ

שׁ. תְקַדָּ תְרוֹמָם, וּבְקֶרֶב קְדושִׁים תִּ חֲסִידִים תִּ

ה  רִנָּ בְּ יִשְרָׂאֵל  ית  בֵּ ךָ  עַמְּ רִבְבוֹת  וּבְמַקְהֲלוֹת 
ן  שֶׁכֵּ וָדוֹר,  דּוֹר  כָל  בְּ נוּ,  מַלְכֵּ שִׁמְךָ,  אֵר  יִתְפָּ
וֵאלֹקֵי  אֱלֹקֵינוּּ  ה׳  לְפָנֶיךָ,  הַיְצוּרִים  ל  כָּ חוֹבַת 
לְרוֹמֵם  לְפָאֵר  חַ,  לְשַׁבֵּ ל  לְהַלֵּ לְהוֹדוֹת  אֲבוֹתֵינוּ, 
בְרֵי שִׁירוֹת  ל דִּ ס עַל כָּ ה וּלְקַלֵּ ר לְבָרֵךְ, לְעַלֵּ לְהַדֵּ

ךָ מְשִׁיחֶךָ. ן יִשַׁי עַבְדְּ חוֹת דּוִד בֶּ וְתִשְׁבְּ

דוֹל  נוּ, הָאֵ-ל הַמֶלֶךְ הַגָּ ח שִׁמְךָ לעַד מַלְכֵּ בַּ יִשְׁתַּ
י לְךָ נָאֶה, ה׳ אֱלֹקֵינוּ  שָּׁמַיִם וּבָאָרֶץ, כִּ דוֹשׁ בַּ וְהַקָּ
עזֹ  וְזִמְרָה,  ל  הַלֵּ וּשְׁבָחָה,  שִׁיר  אֲבוֹתֵינוּ,  וֵאלֹקֵי 
ה וְתִפְאֶרֶת,  הִלָּ ה וּגְבוּרָה, תְּ דֻלָּ וּמֶמְשָׁלָה, נֶצַח, גְּ
וְעַד  ה  מֵעַתָּ וְהוֹדָאוֹת  רָכוֹת  בְּ וּמַלְכוּת,  קְדֻשָּׁה 
חוֹת,  שְׁבָּ תִּ דוֹל בַּ ה ה׳, אֵ-ל מֶלֶךְ גָּ רוּךְ אַתָּ עוֹלָם. בָּ
שִׁירֵי  אֵ-ל הַהוֹדָאוֹת, אֲדוֹן הַנִפְלָאוֹת, הַבּוֹחֵר בְּ

זִמְרָה, מֶלֶךְ אֵ-ל חֵי הָעוֹלָמִים.

The second day of Pesach is when my father’s 
family, along with all the Jews in his town, were 
transported into a neighbouring town’s ghetto, 
and from there soon to Auschwitz. 

Although this holiday evokes sad and tragic 
memories, my father often speaks of the many 
happy times with his parents celebrating the 
seders. He remembers the tunes that his father 

sang during Nirtzah which he has taught to us 
and our children. 

Liberation after the Holocaust and the estab-
lishment of the State of Israel are the start of 
the redemption of our people, and the realiza-
tion of leshana haba b’yerushalayim, so we sing 
those words with great fervor and emotion. 

- Debbie Feldman

My father, William Nattel A’H, was a Holocaust 
survivor. Like all survivors he had many trag-
ic and hair-raising experiences to recount. 
The Passover Seder/Haggadah-reading was 
particularly meaningful to him. He frequently 
paused to comment on the section:

בכל דור ודור חייב אדם לראות את עצמו 
כאלו הוא יצא ממצרים.

In every generation a person should see them-
selves as though they themselves came out 
of Egypt. He recognized that this is a central 
component of the seder experience and point-
ed out that for him it was a reality rather than 

a commandment. He had indeed been in the 
hardest form of abject slavery in Nazi Germany 
and had merited to be released. His whole life 
was a conscious living out of this reality, with 
the appreciation of every moment and its pos-
sibilities for the ones he loved and for his re-
sponsibility to those who did not make it out.

May we always go forward with a consciousness 
and appreciation of our good fortune to be the 
descendants of those released from bondage 
and the responsibilities that it entails.

- Stan Nattel

He who dwells always; lofty and holy is His 
name. And as it is written, “Sing joyfully to the 
Lord, righteous ones, praise is beautiful from the 
upright.” By the mouth of the upright You shall be 
praised; By the lips of the righteous shall You be 
blessed; By the tongue of the devout shall You be 
exalted; And among the holy shall You be sanctified.

And in the assemblies of the myriads of Your 
people, the House of Israel, in joyous song will 
Your name be glorified, our King, in each and 
every generation; as it is the duty of all creatures, 
before You, Lord our G-d, and G-d of our ancestors, 
to thank, to praise, to extol, to glorify, to exalt, 
to lavish, to bless, to raise high and to acclaim 
- beyond the words of the songs and praises 
of David, the son of Yishai, Your servant, Your 
anointed one. 

May Your name be praised forever, our King, the 
Power, the Great and holy King - in the heavens 
and in the earth. Since for You it is pleasant - O 
Lord our G-d and G-d of our ancestors - song 
and lauding, praise and hymn, boldness and 
dominion, triumph, greatness and strength, psalm 
and splendor, holiness and kingship, blessings and 
thanksgivings, from now and forever. Blessed are 
You Lord, Power, King exalted through laudings, 
Power of thanksgivings, Master of Wonders, who 
chooses the songs of hymn - King, Power of the life 
of the worlds.
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FOURTH CUP OF WINE

בָּרוּךְ אַתָּה ה׳, אֱלֹקֵינוּּ מֶלֶךְ הָעולָם בּורֵא פְּרִי הַגָפֶן.

Blessed are You, Lord our G-d, King of the universe,  
who creates the fruit of the vine.

Drink while reclining to the left.

דֶׂה וְעַל אֶרֶץ  נוּבַת הַשָּ פֶן, עַל תְּ רִי הַגֶּ פֶן וְעַל פְּ ה ה׳ אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם, עַל הַגֶּ רוּך אַתָּ בָּ
רְיָהּ וְלִשְבּעַֹ מִטּוּבָהּ. רַחֶם נָא  ה טוֹבָה וּרְחָבָה שֶׁרָצִיתָ וְהִנְחַלְתָּ לַאֲבוֹתֵינוּ לֶאֱכוֹל מִפִּ חֶמְדָּ
חֶךָ וְעַל  בוֹדֶךָ וְעַל מִזְבְּ ן כְּ ךָ וְעַל יְרוּשָׁלַיִם עִירֶךָ וְעַל צִיּוֹן מִשְׁכַּ ה׳ אֱלֹקֵינוּ עַל יִשְרָׂאֵל עַמֶּ
בִנְיָנָהּ וְנֹאכַל  חֵנוּ בְּ מְהֵרָה בְיָמֵינוּ וְהַעֲלֵנוּ לְתוֹכָהּ וְשַמְּׂ הֵיכָלֶךָ וּבְנֵה יְרוּשָׁלַיִם עִיר הַקֹּדֶשׁ בִּ
י  ה, כִּ צּוֹת הַזֶּ יוֹם חַג הַמַּ חֵנוּ בְּ קְדֻשָׁה וּבְטָהֳרָה וְשַמְּׂ ע מִטּוּבָהּ וּנְבָרֶכְךָ עָלֶיהָ בִּ רְיָהּ וְנִשְבַּׂ מִפִּ

רִי הַגָּפֶן.  ךָ עַל הָאָרֶץ וְעַל פְּ ה ה׳ טוֹב וּמֵטִיב לַכּלֹ, וְנוֹדֶה לְּ אַתָּ

רִי הַגָּפֶן. ה ה׳, עַל הָאָרֶץ וְעַל פְּ רוּךְ אַתָּ בָּ

Blessed are You, Lord our G-d, King of the universe, for the vine and for the fruit of the vine; 
and for the bounty of the field; and for a desirable, good and broad land, which You wanted 
to give to our fathers, to eat from its fruit and to be satiated from its goodness. Please have 
mercy, Lord our G-d upon Israel Your people; and upon Jerusalem, Your city: and upon Zion, 
the dwelling place of Your glory; and upon Your altar; and upon Your sanctuary; and build 
Jerusalem Your holy city quickly in our days, and bring us up into it and gladden us in its 
building; and we shall eat from its fruit, and be satiated from its goodness, and bless You in 
holiness and purity, and gladden us on this day of the Festival of Matzot. Since You, Lord, are 

good and do good to all, we thank You for the land and for the fruit of the vine.

Blessed are You, Lord, for the land and for the fruit of the vine.

Nirtzah נִרְצָה
טוֹ  מִשְׁפָּ כָל  כְּ הִלְכָתוֹ,  כְּ סַח  פֶּ סִדּוּר  חֲסַל 
ה  נִזְכֶּ ן  כֵּ אוֹתוֹ  ר  לְסַדֵּ זָכִינוּ  אֲשֶׁר  כַּ תוֹ.  וְחֻקָּ
לַעֲשׂוֹתוֹ. זָךְ שׁוֹכֵן מְעוֹנָה, קוֹמֵם קְהַל עֲדַת מִי 
ה. רִנָּ דוּיִם לְצִיּוֹן בְּ ה פְּ קָרוֹב נַהֵל נִטְעֵי כַנָּ מָנָה. בְּ

Completed is the Seder of Pesach according to its 
law, according to all its judgement and statute. 
Just as we have merited to arrange it, so too, may 
we merit to do its sacrifice. Pure One who dwells 
in the habitation, raise up the congregation of the 
community, which whom can count. Bring close, 
lead the plantings of the sapling, redeemed, to 
Zion in joy.

נוּיָה. ירוּשָלָיִם הַבְּ אָה בִּ לְשָׁנָה הַבָּ
NEXT YEAR, LET US BE IN THE BUILT JERUSALEM!
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And so, it was in the middle of the night.

Then, most of the miracles did You wondrously 
do at night, at the first of the watches this night.

A righteous convert did you make victorious 
when it was divided for him at night [referring to 
Avraham in his war against the four kings], and it 
was in the middle of the night.

You judged the king of Gerrar [Avimelekh] in a 
dream of the night; you frightened an Aramean 
[Lavan] in the dark of the night;

And Yisrael dominated an angel and was able to 
withstand Him at night, and it was in the middle 
of the night.

You crushed the firstborn of Patros [Pharaoh] in 
the middle of the night, their wealth they did 
not find when they got up at night; the attack of 
the leader Charoshet [Sisera] did you sweep away 
by the stars of the night, and it was in the middle 
of the night.

The blasphemer [Sancheriv] counseled to wave 
off the desired ones, You made him wear 
his corpses on his head at night; Bel and his 
pedestal were bent in the pitch of night [in 
Nevuchadnezar's dream]; to the man of delight 
[Daniel] was revealed the secret visions at night, 
and it was in the middle of the night.

The one who got drunk [Balshatsar] from the holy 
vessels was killed on that night, the one saved 
from the pit of lions [Daniel] interpreted the 
scary visions of the night; hatred was preserved 
by the Agagite [Haman] and he wrote books at 
night, and it was in the middle of the night.

You aroused your victory upon him by disturbing 
the sleep of night [of Achashverosh], You will 
stomp the wine press for the one who guards from 
anything at night [Esav/Seir]; He yelled like a guard 
and spoke, "the morning has come and also the 
night," and it was in the middle of the night.

Bring close the day which is not day and not 
night [referring to the end of days], High One, 
make known that Yours is the day and also Yours 
is the night, guards appoint for Your city all the 
day and all the night, illuminate like the light of 
the day, the darkness of the night, and it was in 
the middle of the night.

On the first night of Pesach we recite:

יְלָה. חֲצִי הַלַּ וּבְכֵן וַיְהִי בַּ

ראֹשׁ אַשְׁמוֹרֶת  יְלָה, בְּ לַּ ים הִפְלֵאתָ בַּ אָז רוֹב נִסִּ
יְלָה. זֶה הַלַּ

חֲצִי  נֶחֶלַק לוֹ לַיְלָה, וַיְהִי בַּ חְתּוֹ כְּ גֵר צֶדֶק נִצַּ
יְלָה. הַלַּ

י  יְלָה, הִפְחַדְתָּ אֲרַמִּ חֲלוֹם הַלַּ רָר בַּ נְתָּ מֶלֶךְ גְּ דַּ
אֶמֶשׁ לַיְלָה. בְּ

שַרׂ יִשְרָׂאֵל לְמַלְאָךְ וַיּוּכַל לוֹ לַיְלָה, וַיְהִי  וַיָּ
יְלָה. חֲצִי הַלַּ בַּ

יְלָה, חֵילָם  חֲצִי הַלַּ כוֹרֵי פַתְרוֹס מָחַצְתָּ בַּ זֶרַע בְּ
יְלָה, טִיסַת נְגִיד חֲרֹשֶׁת  לַּ קוּמָם בַּ לֹא מָצְאוּ בְּ

יְלָה. חֲצִי הַלַּ כוֹכְבֵי לַיְלָה, וַיְהִי בַּ יתָ בְּ סִלִּ

יְלָה,  לַּ יָעַץ מְחָרֵף לְנוֹפֵף אִוּוּי, הוֹבַשְׁתָּ פְגָרָיו בַּ
אִישׁוֹן לַיְלָה, לְאִישׁ חֲמוּדוֹת  בוֹ בְּ ל וּמַצָּ רַע בֵּ כָּ

יְלָה. חֲצִי הַלַּ נִגְלָה רָז חֲזוֹת לַיְלָה, וַיְהִי בַּ

יְלָה, נוֹשַׁע  כְלֵי קֹדֶשׁ נֶהֱרַג בּוֹ בַלַּ ר בִּ כֵּ מִשְׁתַּ
עֲתוּתֵי לַיְלָה, שִנְׂאָה נָטַר  מִבּוֹר אֲרָיוֹת פּוֹתֵר בִּ
יְלָה. חֲצִי הַלַּ יְלָה, וַיְהִי בַּ לַּ אֲגָגִי וְכָתַב סְפָרִים בַּ

נֶדֶד שְׁנַת לַיְלָה. פּוּרָה  עוֹרַרְתָּ נִצְחֲךָ עָלָיו בְּ
שּׁוֹמֵר וְשָחׂ  לַיְלָה, צָרַח כַּ תִדְרוֹךְ לְשׁוֹמֵר מַה מִּ

יְלָה. חֲצִי הַלַּ אָתָא בקֶֹר וְגַם לַיְלָה, וַיְהִי בַּ

קָרֵב יוֹם אֲשֶׁר הוּא לֹא יוֹם וְלֹא לַיְלָה, רָם 
יְלָה, שׁוֹמְרִים  י לְךָ הַיּוֹם אַף לְךָ הַלַּ הוֹדַע כִּ
אִיר  יְלָה, תָּ ל הַיּוֹם וְכָל הַלַּ הַפְקֵד לְעִירְךָ כָּ
יְלָה. חֲצִי הַלַּ ת לַיְלָה, וַיְהִי בַּ אוֹר יוֹם חֶשְׁכַּ כְּ
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ל  ראֹשׁ כָּ סַח, בְּ פֶּ בוּרוֹתֶיךָ הִפְלֵאתָ בַּ אֹמֶץ גְּ
לִיתָ לְאֶזְרָחִי חֲצוֹת לֵיל  סַח. גִּ אׂתָ פֶּ מוֹעֲדוֹת נִשֵּ

סַח. ם זֶבַח פֶּ סַח, וַאֲמַרְתֶּ פֶּ

סַח, הִסְעִיד נוֹצְצִים  פֶּ חֹם הַיּוֹם בַּ פַקְתָּ כְּ לָתָיו דָּ דְּ
קָר רָץ זֵכֶר לְשׁוֹר  סַח, וְאֵל הַבָּ פֶּ עֻגּוֹת מַצּוֹת בַּ

סַח. ם זֶבַח פֶּ סַח, וַאֲמַרְתֶּ עֵרֶךְ פֶּ

ץ לוֹט  סַח, חֻלַּ פֶּ אֵשׁ בַּ זוֹעֲמוּ סְדוֹמִים וְלוֹׁהֲטוּ בָּ
סַח, טִאטֵאתָ אַדְמַת  קֵץ פֶּ מֵהֶם וּמַצּוֹת אָפָה בְּ

סַח. ם זֶבַח פֶּ סַח. וַאֲמַרְתֶּ פֶּ עָבְרְךָ בַּ מוֹף וְנוֹף בְּ

סַח,  לֵיל שִׁמּוּר פֶּ ל הוֹן מָחַצְתָּ בְּ יָהּ ראֹשׁ כָּ
סַח,  דַם פֶּ סַחְתָּ בְּ כוֹר פָּ ן בְּ יר, עַל בֵּ בִּ כַּ

סַח,  פֶּ פְתָחַי בַּ ת מַשְׁחִית לָבאֹ בִּ י תֵּ לְבִלְתִּ
סַח. ם זֶבַח פֶּ וַאֲמַרְתֶּ

סַח, נִשְׁמְדָה מִדְיָן  עִתּוֹתֵי פֶּ רָה בְּ רֶת סֻגָּ מְסֻגֶּ
י פּוּל  סַח, שׂוֹרָפוּ מִשְׁמַנֵּ צְלִיל שְעׂוֹרֵי עמֶֹר פֶּ בִּ

סַח. ם זֶבַח פֶּ סַח, וַאֲמַרְתֶּ יקַד יְקוֹד פֶּ וְלוּד בִּ

ס  סַח, פַּ עָה עוֹנַת פֶּ נֹב לַעֲמוֹדׁ עַד גָּ עוֹד הַיּוֹם בְּ
פִית  סַח, צָפֹה הַצָּ פֶּ תְבָה לְקַעֲקֵעַ צוּל בַּ יַד כָּ

סַח. ם זֶבַח פֶּ סַח, וַאֲמַרְתֶּ פֶּ עֲרוֹךְ הַשֻּׁלְחָן בַּ

סַח, ראֹשׁ  פֶּ שׁ צוֹם בַּ ה לְשַׁלֵּ סָּ סָה הֲדַּ נְּ קָהָל כִּ
י  סַח, שְׁתֵּ פֶּ עֵץ חֲמִשִּׁים בַּ ית רָשָׁע מָחַצְתָּ בְּ מִבֵּ

רוּם  עזֹ יָדְךָ תָּ סַח, תָּ פֶּ בִיא לְעוּצִית בַּ ה רֶגַע תָּ אֵלֶּ
סַח,  שׁ חַג פֶּ לֵיל הִתְקַדֵּ  יְמִינְךָ כְּ

סַח. ם זֶבַח פֶּ וַאֲמַרְתֶּ

The boldness of Your strong deeds did you 
wondrously show at Pesach; at the head of all the 
holidays did You raise Pesach; You revealed to 
the Ezrachite [Avraham], midnight of the night 
of Pesach. "And you shall say, 'it is the Pesach 
sacrifice.'"

Upon his doors did You knock at the heat of the 
day on Pesach; he sustained shining ones [angels] 
with cakes of matza on Pesach; and to the cattle 
he ran, in commemoration of the bull that was set 
up for Pesach. "And you shall say, 'it is the Pesach 
sacrifice.'"

The Sodomites caused Him indignation and He 
set them on fire on Pesach; Lot was rescued 
from them and matzot did he bake at the end 
of Pesach; He swept the land of Mof and Nof 
on Pesach. "And you shall say, 'it is the Pesach 
sacrifice.'"

The head of every firstborn did You crush on the 
guarded night of Pesach; Powerful One, over the 
firstborn son did You pass over with the blood on 
Pesach; so as to not let the destroyer come into 
my gates on Pesach. "And you shall say, 'it is the 
Pesach sacrifice.'"

The enclosed one [Jericho] was enclosed in the 
season of Pesach; Midian was destroyed with a 
portion of the omer -barley on Pesach; from the 
fat of Pul and Lud [Assyrian soldiers of Sancheriv] 
was burnt in pyres on Pesach. "And you shall say, 
'it is the Pesach sacrifice'"

Still today [Sancheriv] will go no further than to 
stand in Nov, until he cried at the time of Pesach; 
a palm of the hand wrote to rip up the deep 
one [Balshatsar] on Pesach; set up the watch, set 
the table on Pesach. "And you shall say, 'it is the 
Pesach sacrifice'"

The congregation did Hadassah [Esther] bring in 
to triple a fast on Pesach; the head of the house of 
evil [Haman] did you crush on a tree of fifty amot 
on Pesach; these two plagues will you bring in 
an instant to the Utsi [Esav] on Pesach; embolden 
Your hand, raise Your right hand, as on the night 
You were sanctified on the festival of Pesach. “And 
you shall say, ‘it is the Pesach sacrifice’”

On the second night of Pesach we recite:
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דוּדָיו יאֹמְרוּ  הֲלָכָה, גְּ חוּר כַּ מְלוּכָה, בָּ יר בִּ אַדִּ
י לְךָ, לְךָ אַף לְךָ, לְךָ ה׳  לוֹ: לְךָ וּלְךָ, לְךָ כִּ

י לוֹ יָאֶה. י לוֹ נָאֵה, כִּ מְלָכָה, כִּ הַמַּ

הֲלָכָה, וָתִיקָיו יאֹמְרוּ לוֹ:  מְלוּכָה, הָדוּר כַּ גוּל בִּ דָּ

מְלָכָה,  י לְךָ, לְךָ אַף לְךָ, לְךָ ה׳ הַמַּ לְךָ וּלְךָ, לְךָ כִּ

י לוֹ יָאֶה. י לוֹ נָאֵה, כִּ כִּ

הֲלָכָה טַפְסְרָיו יאֹמְרוּ לוֹ:  מְלוּכָה, חָסִין כַּ אי בִּ זַכַּ

מְלָכָה,  י לְךָ, לְךָ אַף לְךָ, לְךָ ה׳ הַמַּ לְךָ וּלְךָ, לְךָ כִּ

י לוֹ יָאֶה. י לוֹ נָאֵה, כִּ כִּ

הֲלָכָה לִמּוּדָיו יאֹמְרוּ לוֹ:  יר כַּ בִּ מְלוּכָה, כַּ יָחִיד בִּ

מְלָכָה,  י לְךָ, לְךָ אַף לְךָ, לְךָ ה׳ הַמַּ לְךָ וּלְךָ, לְךָ כִּ

י לוֹ יָאֶה. י לוֹ נָאֶה, כִּ כִּ

הֲלָכָה סְבִיבָיו יאֹמְרוּ לוֹ:  מְלוּכָה, נוֹרָא כַּ מוֹשֵׁל בִּ

מְלָכָה,  י לְךָ, לְךָ אַף לְךָ, לְךָ ה׳ הַמַּ לְךָ וּלְךָ, לְךָ כִּ

י לוֹ יָאֶה. י לוֹ נָאֵה, כִּ כִּ

יקָיו יאֹמְרוּ לוֹ:  הֲלָכָה, צַדִּ מְלוּכָה, פּוֹדֶה כַּ עָנָיו בִּ

מְלָכָה,  י לְךָ, לְךָ אַף לְךָ, לְךָ ה׳ הַמַּ לְךָ וּלְךָ, לְךָ כִּ

י לוֹ יָאֶה. י לוֹ נָאֵה, כִּ כִּ

יו יאֹמְרוּ  הֲלָכָה שִׁנְאַנָּ מְלוּכָה, רַחוּם כַּ דּוֹשׁ בִּ קָּ

י לְךָ, לְךָ אַף לְךָ, לְךָ ה׳  לוֹ: לְךָ וּלְךָ, לְךָ כִּ

י לוֹ יָאֶה. י לוֹ נָאֵה, כִּ מְלָכָה, כִּ הַמַּ

מִימָיו יאֹמְרוּ  הֲלָכָה תְּ מְלוּכָה, תּוֹמֵךְ כַּ קִיף בִּ תַּ

י לְךָ, לְךָ אַף לְךָ, לְךָ ה׳  לוֹ: לְךָ וּלְךָ, לְךָ כִּ

י לוֹ יָאֶה. י לוֹ נָאֵה, כִּ מְלָכָה, כִּ הַמַּ

Mighty in rulership, properly chosen, his 
troops shall say to Him, "Yours and Yours, 
Yours since it is Yours, Yours and even 
Yours, Yours, Lord is the kingdom; since for 
Him it is pleasant, for Him it is suited."

Noted in rulership, properly splendid, 
His distinguished ones will say to him, 

"Yours and Yours, Yours since it is Yours, 
Yours and even Yours, Yours, Lord is the 
kingdom; since for Him it is pleasant, for 
Him it is suited."

Meritorious in rulership, properly robust, 
His scribes shall say to him, "Yours and 
Yours, Yours since it is Yours, Yours and 
even Yours, Yours, Lord is the kingdom; 
since for Him it is pleasant, for Him it is 
suited."

Unique in rulership, properly powerful, His 
wise ones say to Him, "Yours and Yours, 
Yours since it is Yours, Yours and even 
Yours, Yours, Lord is the kingdom; since for 
Him it is pleasant, for Him it is suited."

Reigning in rulership, properly awesome, 
those around Him say to Him, "Yours and 
Yours, Yours since it is Yours, Yours and 
even Yours, Yours, Lord is the kingdom; 
since for Him it is pleasant, for Him it  
is suited."

Humble in rulership, properly restoring, His 
righteous ones say to Him, "Yours and Yours, 
Yours since it is Yours, Yours and even Yours, 
Yours, Lord is the kingdom; since for Him it is 
pleasant, for Him it is suited."

Holy in rulership, properly merciful, His 
angels say to Him, "Yours and Yours, Yours 
since it is Yours, Yours and even Yours, Yours, 
Lord is the kingdom; since for Him it is 
pleasant, for Him it is suited.”

Dynamic in rulership, properly supportive, 
His innocent ones say to Him, "Yours and 
Yours, Yours since it is Yours, Yours and even 
Yours, Yours, Lord is the kingdom; since for 
Him it is pleasant, for Him it is suited."

י לוֹ יָאֶה ♫ י לוֹ נָאֵה, כִּ ♫ כִּ
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מְהֵרָה,  קָרוֹב. בִּ יתוֹ בְּ יר הוּא יִבְנֶה בֵּ אַדִּ
נֵה,  נֵה, אֵ-ל בְּ קָרוֹב. אֵ-ל בְּ יָמֵינוּ בְּ מְהֵרָה, בְּ בִּ

קָרוֹב. יתְךָ בְּ נֵה בֵּ בְּ

יתוֹ  גוּל הוּא יִבְנֶה בֵּ דוֹל הוּא, דָּ חוּר הוּא, גָּ בָּ
קָרוֹב. אֵ-ל  יָמֵינוּ בְּ מְהֵרָה, בְּ מְהֵרָה, בִּ קָרוֹב. בִּ בְּ

קָרוֹב. יתְךָ בְּ נֵה בֵּ נֵה, בְּ נֵה, אֵ-ל בְּ בְּ

יתוֹ  אי הוּא יִבְנֶה בֵּ הָדוּר הוּא, וָתִיק הוּא, זַכַּ
קָרוֹב. אֵ-ל  יָמֵינוּ בְּ מְהֵרָה, בְּ מְהֵרָה, בִּ קָרוֹב. בִּ בְּ

קָרוֹב. יתְךָ בְּ נֵה בֵּ נֵה, בְּ נֵה, אֵ-ל בְּ בְּ

יתוֹ  חָסִיד הוּא, טָהוֹר הוּא, יָחִיד הוּא יִבְנֶה בֵּ
קָרוֹב. אֵ-ל  יָמֵינוּ בְּ מְהֵרָה, בְּ מְהֵרָה, בִּ קָרוֹב. בִּ בְּ

קָרוֹב. יתְךָ בְּ נֵה בֵּ נֵה, בְּ נֵה, אֵ-ל בְּ בְּ

יתוֹ  יר הוּא, לָמוּד הוּא, מֶלֶךְ הוּא יִבְנֶה בֵּ בִּ כַּ
קָרוֹב. אֵ-ל  יָמֵינוּ בְּ מְהֵרָה, בְּ מְהֵרָה, בִּ קָרוֹב. בִּ בְּ

קָרוֹב. יתְךָ בְּ נֵה בֵּ נֵה, בְּ נֵה, אֵ-ל בְּ בְּ

יתוֹ  יב הוּא, עִזּוּז הוּא יִבְנֶה בֵּ נוֹרָא הוּא, סַגִּ
קָרוֹב. אֵ-ל  יָמֵינוּ בְּ מְהֵרָה, בְּ מְהֵרָה, בִּ קָרוֹב. בִּ בְּ

קָרוֹב. יתְךָ בְּ נֵה בֵּ נֵה, בְּ נֵה, אֵ-ל בְּ בְּ

יתוֹ  דוֹשׁ הוּא יִבְנֶה בֵּ יק הוּא, קָּ פּוֹדֶה הוּא, צַדִּ
קָרוֹב.  יָמֵינוּ בְּ מְהֵרָה, בְּ מְהֵרָה, בִּ קָרוֹב. בִּ  בְּ

קָרוֹב. יתְךָ בְּ נֵה בֵּ נֵה, בְּ נֵה, אֵ-ל בְּ אֵ-ל בְּ

יתוֹ  יף הוּא יִבְנֶה בֵּ קִּ י הוּא, תַּ רַחוּם הוּא, שַׁדַּ
קָרוֹב. אֵ-ל  יָמֵינוּ בְּ מְהֵרָה, בְּ מְהֵרָה, בִּ קָרוֹב. בִּ בְּ

קָרוֹב. יתְךָ בְּ נֵה בֵּ נֵה, בְּ נֵה, אֵ-ל בְּ בְּ

Mighty is He, may He build His house  
soon. Quickly, quickly, in our days, soon.  
G-d build, G-d build, build Your house 
soon.

Chosen is He, great is He, noted is He. 
Quickly, quickly, in our days, soon.  
G-d build, G-d build, build Your  
house soon.

Splendid is He, distinguished is He, 
meritorious is He. Quickly, quickly, in our 
days, soon. G-d build, G-d build, build Your 
house soon.

Pious is He, pure is He, unique is He. 
Quickly, quickly, in our days, soon.  
G-d build, G-d build, build Your  
house soon.

Powerful is He, wise is He, A king is He. 
Quickly, quickly, in our days, soon.  
G-d build, G-d build, build Your  
house soon.

Awesome is He, exalted is He, heroic  
is He. Quickly, quickly, in our days, soon. 
G-d build, G-d build, build Your  
house soon.

A restorer is He, righteous is He, holy is He. 
Quickly, quickly, in our days, soon. G-d 
build, G-d build, build Your  
house soon.

Merciful is He, the Omnipotent is He, 
dynamic is He. Quickly, quickly, in our 
days, soon. G-d build, G-d build, build Your 
house soon.

COUNTING OF THE OMER - סְפִירַת הָעֹמֶר

The counting of the omer outside of Israel on the second night of Pesach.

ה ה׳, אֱלֹקֵינוּ מֶלֶךְ הָעוֹלָם,  רוּךְ אַתָּ  בָּ

נוּ עַל סְפִירַת הָעֹמֶר.  תָיו וְצִוָּ מִצְוֹֹּ שָׁנוּ בְּ אֲשֶׁר קִדְּ

Blessed are You, Lord our G-d, King of the Universe, who has sanctified us 
with His commandments and has commanded us on the counting of the omer. 

Today is the first day of the omer.

עֹמֶר. הַיּוֹם יוֹם אֶחָד בָּ

יר הוּא ♫ ♫ אַדִּ

Alex Levin
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אֶחָד מִי יוֹדֵעַ? אֶחָד אֲנִי יוֹדֵעַ: אֶחָד אֱלֹקֵינוּ 
שָּׁמַיִם וּבָאָרֶץ.  שֶׁבַּ

לֻחוֹת  שְׁנֵי  יוֹדֵעַ:  אֲנִי  שְׁנַיִם  יוֹדֵעַ?  מִי  שְׁנַיִם 
שָּׁמַיִם וּבָאָרֶץ. שְׁלֹשָׁה  רִית. אֶחָד אֱלֹקֵינוּ שֶׁבַּ הַבְּ

מִי יוֹדֵעַ? 

לֻחוֹת  שְׁנֵי  אָבוֹת,  שְׁלֹשָׁה  יוֹדֵעַ:  אֲנִי  שְׁלֹשָׁה 
שָּׁמַיִם וּבָאָרֶץ.  רִית, אֶחָד אֱלֹקֵינוּ שֶׁבַּ הַבְּ

הוֹת,  ע אִמָּ ע אֲנִי יוֹדֵעַ: אַרְבַּ ע מִי יוֹדֵעַ? אַרְבַּ אַרְבַּ
רִית, אֶחָד אֱלֹקֵינוּ  שְׁלשָׁה אָבוֹת, שְׁנֵי לֻחוֹת הַבְּ

שָּׁמַיִם וּבָאָרֶץ.  שֶׁבַּ

ה  חֲמִשָּׁ יוֹדֵעַ:  אֲנִי  חֲמִשָּׁה  יוֹדֵעַ?  מִי  חֲמִשָּׁה 
אָבוֹת,  שְׁלשָׁה  הוֹת,  אִמָּ ע  אַרְבַּ תוֹרָה,  חוּמְשֵׁי 
שָּׁמַיִם  שֶׁבַּ אֱלֹקֵינוּ  אֶחָד  רִית,  הַבְּ לֻחוֹת  שְׁנֵי 

הׂ מִי יוֹדֵעַ?  וּבָאָרֶץ. שִׁשָּ

ה  חֲמִשָּׁ מִשְׁנָה,  סִדְרֵי  שִׁשָּׁה  יוֹדֵעַ:  אֲנִי  הׂ  שִׁשָּ
אָבוֹת,  שְׁלֹשָׁה  הוֹת,  אִמָּ ע  אַרְבַּ תוֹרָה,  חוּמְשֵׁי 
שָּׁמַיִם  שֶׁבַּ אֱלֹקֵינוּ  אֶחָד  רִית,  הַבְּ לֻחוֹת  שְׁנֵי 

וּבָאָרֶץ. 

יְמֵי  שִׁבְעָה  יוֹדֵעַ:  אֲנִי  שִׁבְעָה  יוֹדֵעַ?  מִי  שִׁבְעָה 
חוּמְשֵׁי  ה  חֲמִשָּׁ מִשְׁנָה,  סִדְרֵי  שִׁשָּׁה  תָא,  שַׁבָּ
הוֹת, שְׁלשָׁה אָבוֹת, שְׁנֵי לֻחוֹת  ע אִמָּ תוֹרָה, אַרְבַּ

שָּׁמַיִם וּבָאָרֶץ.  רִית, אֶחָד אֱלֹקֵינוּ שֶׁבַּ הַבְּ

שְׁמוֹנָה  יוֹדֵעַ:  אֲנִי  שְׁמוֹנָה  יוֹדֵעַ?  מִי  שְׁמוֹנָה 
סִדְרֵי  שִׁשָּׁה  תָא,  שַׁבָּ יְמֵי  שִׁבְעָה  מִילָה,  יְמֵי 
הוֹת,  אִמָּ ע  אַרְבַּ תוֹרָה,  חוּמְשֵׁי  ה  חֲמִשָּׁ מִשְׁנָה, 
רִית, אֶחָד אֱלֹקֵינוּ  שְׁלשָׁה אָבוֹת, שְׁנֵי לֻחוֹת הַבְּ

שָּׁמַיִם וּבָאָרֶץ.  שֶׁבַּ

שְׁעָה יַרְחֵי  שְׁעָה אֲנִי יוֹדֵעַ: תִּ שְׁעָה מִי יוֹדֵעַ? תִּ תִּ
תָא,  שַׁבָּ יְמֵי  שִׁבְעָה  מִילָה,  יְמֵי  שְׁמוֹנָה  לֵדָה, 
ע  ה חוּמְשֵׁי תוֹרָה, אַרְבַּ שִׁשָּׁה סִדְרֵי מִשְׁנָה, חֲמִשָּׁ
רִית, אֶחָד  הוֹת, שְׁלֹשָׁה אָבוֹת, שְׁנֵי לֻחוֹת הַבְּ אִמָּ

שָּׁמַיִם וּבָאָרֶץ.  אֱלֹקֵינוּ שֶׁבַּ

רַיָא,  עֲשָֹרָה מִי יוֹדֵעַ? עֲשָֹרָה אֲנִי יוֹדֵעַ: עֲשָרָׂה דִבְּ
שִׁבְעָה  מִילָה,  יְמֵי  שְׁמוֹנָה  לֵדָה,  יַרְחֵי  שְׁעָה  תִּ
ה חוּמְשֵׁי  תָא, שִׁשָּׁה סִדְרֵי מִשְׁנָה, חֲמִשָּׁ יְמֵי שַׁבָּ
הוֹת, שְׁלשָׁה אָבוֹת, שְׁנֵי לֻחוֹת  ע אִמָּ תוֹרָה, אַרְבַּ

שָּׁמַיִם וּבָאָרֶץ.  רִית, אֶחָד אֱלֹקֵינוּ שֶׁבַּ הַבְּ

Who knows one? I know one: One is our G-d in 
the heavens and the earth. 

Who knows two? I know two: two are the tablets 
of the covenant, One is our G-d in the heavens 
and the earth. 

Who knows three? I know three: three are the 
fathers, two are the tablets of the covenant, 
One is our G-d in the heavens and the earth. 

Who knows four? I know four: four are the 
mothers, three are the fathers, two are the 
tablets of the covenant, One is our G-d in the 
heavens and the earth. 

Who knows five? I know five: five are the books 
of the Torah, four are the mothers, three are 
the fathers, two are the tablets of the covenant, 
One is our G-d in the heavens and the earth. 

Who knows six? I know six: six are the orders 
of the Mishnah, five are the books of the Torah, 
four are the mothers, three are the fathers, two 
are the tablets of the covenant, One is our G-d 
in the heavens and the earth. 

Who knows seven? I know seven: seven are 
the days of the week, six are the orders of the 
Mishnah, five are the books of the Torah, four 
are the mothers, three are the fathers, two are 
the tablets of the covenant, One is our G-d in 
the heavens and the earth. 

Who knows eight? I know eight: eight are the 
days of circumcision, seven are the days of the 
week, six are the orders of the Mishnah, five are 
the books of the Torah, four are the mothers, 
three are the fathers, two are the tablets of the 
covenant, One is our G-d in the heavens and 
the earth. 

Who knows nine? I know nine: nine are 
the months of birth, eight are the days of 
circumcision, seven are the days of the week, 
six are the orders of the Mishnah, five are the 
books of the Torah, four are the mothers, three 
are the fathers, two are the tablets of the 
covenant, One is our G-d in the heavens and 
the earth. 

Who knows ten? I know ten: ten are the 
statements, nine are the months of birth, eight 
are the days of circumcision, seven are the days 
of the week, six are the orders of the Mishnah, 
five are the books of the Torah, four are the 
mothers, three are the fathers, two are the 
tablets of the covenant, One is our G-d in the 
heavens and the earth. 

♫ אֶחָד מִי יוֹדֵעַ? ♫
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אַחַד עָשָרׂ מִי יוֹדֵעַ? אַחַד עָשָרׂ אֲנִי יוֹדֵעַ: אַחַד 
שְׁעָה יַרְחֵי לֵדָה,  רַיָא, תִּ עָשָרׂ כּוֹכְבַיָּא, עֲשָרָׂה דִבְּ
שִׁשָּׁה  תָא,  שַׁבָּ יְמֵי  שִׁבְעָה  מִילָה,  יְמֵי  שְׁמוֹנָה 
ע  אַרְבַּ תוֹרָה,  חוּמְשֵׁי  ה  חֲמִשָּׁ מִשְׁנָה,  סִדְרֵי 
רִית, אֶחָד  הוֹת, שְׁלשָׁה אָבוֹת, שְׁנֵי לֻחוֹת הַבְּ אִמָּ

שָּׁמַיִם וּבָאָרֶץ.  אֱלֹקֵינוּ שֶׁבַּ

שְׁנֵים עָשָרׂ מִי יוֹדֵעַ? שְׁנֵים עָשָרׂ אֲנִי יוֹדֵעַ: שְׁנֵים 
רַיָא,  עָשָרׂ שִׁבְטַיָּא, אַחַד עָשָרׂ כּוֹכְבַיָּא, עֲשָרָׂה דִבְּ
שִׁבְעָה  מִילָה,  יְמֵי  שְׁמוֹנָה  לֵדָה,  יַרְחֵי  שְׁעָה  תִּ
ה חוּמְשֵׁי  תָא, שִׁשָּׁה סִדְרֵי מִשְׁנָה, חֲמִשָּׁ יְמֵי שַׁבָּ
הוֹת, שְׁלשָׁה אָבוֹת, שְׁנֵי לֻחוֹת  ע אִמָּ תוֹרָה, אַרְבַּ

שָּׁמַיִם וּבָאָרֶץ.  רִית, אֶחָד אֱלֹקֵינוּ שֶׁבַּ הַבְּ

יוֹדֵעַ:  אֲנִי  עָשָרׂ  יוֹדֵעַ? שְׁלשָׁה  מִי  עֶשָרׂ  שְׁלשָׁה 
אַחַד  עָשָרׂ שִׁבְטַיָּא,  יָּא. שְׁנֵים  מִדַּ עָשָרׂ  שְׁלשָׁה 
שְׁעָה יַרְחֵי לֵדָה,  רַיָא, תִּ עָשָרׂ כּוֹכְבַיָּא, עֲשָרָׂה דִבְּ
שִׁשָּׁה  תָא,  שַׁבָּ יְמֵי  שִׁבְעָה  מִילָה,  יְמֵי  שְׁמוֹנָה 
ע  אַרְבַּ תוֹרָה,  חוּמְשֵׁי  ה  חֲמִשָּׁ מִשְׁנָה,  סִדְרֵי 
רִית, אֶחָד  הוֹת, שְׁלשָׁה אָבוֹת, שְׁנֵי לֻחוֹת הַבְּ אִמָּ

שָּׁמַיִם וּבָאָרֶץ.  אֱלֹקֵינוּ שֶׁבַּ

Who knows eleven? I know eleven: eleven 
are the stars, ten are the statements, nine 
are the months of birth, eight are the days of 
circumcision, seven are the days of the week, 
six are the orders of the Mishnah, five are the 
books of the Torah, four are the mothers, three 
are the fathers, two are the tablets of the 
covenant, One is our G-d in the heavens and 
the earth. 

Who knows twelve? I know twelve: twelve are 
the tribes, eleven are the stars, ten are the 
statements, nine are the months of birth, eight 
are the days of circumcision, seven are the days 
of the week, six are the orders of the Mishnah, 
five are the books of the Torah, four are the 
mothers, three are the fathers, two are the 
tablets of the covenant, One is our G-d in the 
heavens and the earth. 

Who knows thirteen? I know thirteen: thirteen 
are the characteristics, twelve are the tribes, 
eleven are the stars, ten are the statements, 
nine are the months of birth, eight are the 
days of circumcision, seven are the days of the 
week, six are the orders of the Mishnah, five are 
the books of the Torah, four are the mothers, 
three are the fathers, two are the tablets of the 
covenant, One is our G-d in the heavens and 
the earth.



ח ס פ ל  ש ה  ד ג ה

תְרֵי זוּזֵי, חַד  א בִּ ין אַבָּ זַבִּ דְיָא דְּ דְיָא, חַד גַּ חַד גַּ
דְיָא. דְיָא, חַד גַּ גַּ

תְרֵי  א בִּ ין אַבָּ וְאָתָא שׁוּנְרָא וְאָכְלָה לְגַדְיָא, דְזַבִּ

דְיָא. דְיָא, חַד גַּ זוּזֵי. חַד גַּ

לְגַדְיָא,  דְאָכְלָה  לְשׁוּנְרָא,  וְנָשַׁךְ  א  כַלְבָּ וְאָתָא 

דְיָא. דְיָא, חַד גַּ תְרֵי זוּזֵי. חַד גַּ א בִּ ין אַבָּ דְזַבִּ

לְשׁוּנְרָא,  דְנָשַׁךְ  א,  לְכַלְבָּ ה  וְהִכָּ חוּטְרָא  וְאָתָא 

דְיָא,  תְרֵי זוּזֵי. חַד גַּ א בִּ ין אַבָּ דְאָכְלָה לְגַדְיָא, דְזַבִּ

דְיָא. חַד גַּ

א,  לְכַלְבָּ ה  דְהִכָּ לְחוּטְרָא,  וְשָרַׂף  נוּרָא  וְאָתָא 

תְרֵי  א בִּ ין אַבָּ דְנָשַׁךְ לְשׁוּנְרָא, דְאָכְלָה לְגַדְיָא, דְזַבִּ

דְיָא. דְיָא, חַד גַּ זוּזֵי. חַד גַּ

ה  וְאָתָא מַיָּא וְכָבָה לְנוּרָא, דְשָרַׂף לְחוּטְרָא, דְהִכָּ

ין  דְזַבִּ לְגַדְיָא,  דְאָכְלָה  לְשׁוּנְרָא,  דְנָשַׁךְ  א,  לְכַלְבָּ

דְיָא. דְיָא, חַד גַּ תְרֵי זוּזֵי. חַד גַּ א בִּ אַבָּ

כָבָה לְנוּרָא, דְשָרַׂף  וְאָתָא תוֹרָא וְשָׁתָה לְמַיָּא, דְּ

א, דְנָשַׁךְ לְשׁוּנְרָא, דְאָכְלָה  ה לְכַלְבָּ לְחוּטְרָא, דְהִכָּ

דְיָא. דְיָא, חַד גַּ תְרֵי זוּזֵי. חַד גַּ א בִּ ין אַבָּ לְגַדְיָא, דְזַבִּ

לְמַיָּא,  דְשָׁתָה  לְתוֹרָא,  וְשָׁחַט  הַשׁוֹחֵט  וְאָתָא 

א,  לְכַלְבָּ ה  דְהִכָּ לְחוּטְרָא,  דְשָרַׂף  לְנוּרָא,  דְכָבָה 

תְרֵי  א בִּ ין אַבָּ דְנָשַׁךְ לְשׁוּנְרָא, דְאָכְלָה לְגַדְיָא, דְזַבִּ

דְיָא. דְיָא, חַד גַּ זוּזֵי. חַד גַּ

שָׁחַט  דְּ לְשׁוֹחֵט,  וְשָׁחַט  וֶת  הַמָּ מַלְאָךְ  וְאָתָא 

דְשָרַׂף  לְנוּרָא,  דְכָבָה  לְמַיָּא,  דְשָׁתָה  לְתוֹרָא, 

לְשׁוּנְרָא,  דְנָשַׁךְ  א,  לְכַלְבָּ ה  דְהִכָּ לְחוּטְרָא, 

דְיָא,  תְרֵי זוּזֵי. חַד גַּ א בִּ ין אַבָּ דְאָכְלָה לְגַדְיָא, דְזַבִּ

דְיָא. חַד גַּ

וֶת,  רוּךְ הוּא וְשָׁחַט לְמַלְאַךְ הַמָּ דוֹשׁ בָּ וְאָתָא הַקָּ

לְמַיָּא,  דְשָׁתָה  לְתוֹרָא,  שָׁחַט  דְּ לְשׁוֹחֵט,  שָׁחַט  דְּ

א,  לְכַלְבָּ ה  דְהִכָּ לְחוּטְרָא,  דְשָרַׂף  לְנוּרָא,  כָבָה  דְּ

תְרֵי  א בִּ ין אַבָּ דְנָשַׁךְ לְשׁוּנְרָא, דְאָכְלָה לְגַדְיָא, דְזַבִּ

דְיָא. דְיָא, חַד גַּ זוּזֵי. חַד גַּ

One kid, one kid that my father bought for 
two zuz, one kid, one kid.

Then came a cat and ate the kid that my father 
bought for two zuz, one kid, one kid.

Then came a dog and bit the cat, that ate the 
kid that my father bought for two zuz, one kid, 
one kid.

Then came a stick and hit the dog, that bit the 
cat, that ate the kid that my father bought for 
two zuz, one kid, one kid.

Then came fire and burnt the stick, that hit 
the dog, that bit the cat, that ate the kid that 
my father bought for two zuz, one kid, one kid.

Then came water and extinguished the fire, 
that burnt the stick, that hit the dog, that bit 
the cat, that ate the kid that my father bought 
for two zuz, one kid, one kid.

Then came a bull and drank the water, that 
extinguished the fire, that burnt the stick, 
that hit the dog, that bit the cat, that ate the 
kid that my father bought for two zuz, one kid, 
one kid.

Then came the schochet and slaughtered the 
bull, that drank the water, that extinguished 
the fire, that burnt the stick, that hit the dog, 
that bit the cat, that ate the kid that my father 
bought for two zuz, one kid, one kid.

Then came the angel of death and slaughtered 
the schochet, who slaughtered the bull, that 
drank the water, that extinguished the fire, 
that burnt the stick, that hit the dog, that bit 
the cat, that ate the kid that my father bought 
for two zuz, one kid, one kid.

Then came the Holy One, blessed be He 
and slaughtered the angel of death, who 
slaughtered the schochet, who slaughtered the 
bull, that drank the water, that extinguished 
the fire, that burnt the stick, that hit the dog, 
that bit the cat, that ate the kid that my father 
bought for two zuz, one kid, one kid.

דְיָא ♫ ♫ חַד גַּ

Hagar Bareket
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The main mitzvah of Leil HaSeder is "And 
you should tell your child."
Your parents are commanded to teach you 
the story of Yetziat Mitzraim (the Exodus 
from Egypt) and the great miracles that 
Hashem performed for Bnei Yisrael. As 
kids, your mitzvah is to listen. Listen to the 
stories in the Haggadah, and try to imagine 
that you’re right there, leaving Egypt with 
your family after hundreds of years of 
hard work… you are now free!
What a miracle!
And now - let's play the game of "And you 
should tell your parents!"
Do you know the game called "Taboo"? 
Try to describe the following 9 words in 
bold without saying the any of the words 
below them. Let's see if you can do it!

Good luck!

V
W
X
Y
Z

A
B
C
D
E
F
G

H
I
J
K
L
M
N

O
P
Q
R
S
T
U

We have a secret to reveal to you. Will you 
promise not to tell anyone?
The real reason we play ‘Hide the Afikoman’ 
at the Seder is... so that you stay awake 
until the end of the Haggadah! Parents 
hide the afikoman, you then try to steal it 
from them, and in order to get it back they 
promise gifts… all so you can be in 
business and have a great Seder night 
experience.
Speaking of secrets - can you try to work 
out what is written in this ancient scroll?
This secret script is called the "Khartoum 
Script" and it is what the script in ancient 
Egypt really looked like.
Try to solve the riddle.

Good luck!

57

You’ve reached the end of the Journey Haggadah. 
The Haggadah Companion starts at the opposite side of the book.


