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When will things go back to normal? When will we be able to go back to the office, to the gym, to 

school? When will we be able to travel again? When will we be able to sit in shul, our shul, together 

like we once did? When will things go back to the way they were?  

We have asked ourselves these questions over and over again over the past almost 2 years! I know I 

have. The truth is that these are very Jewish questions -- ones that are quite apropos of Elul, the days 

of awe, Rosh HaShana and Yom Kippur; after all, one of the mantras of this very time of year is found 

in the concluding verses of Eicha (Lamentations): 

נּו יב ֵ֨ יךָ֙ ’  ה ֲהשִׁ ל ֵ֨ ּוָבהא  ָנשׁ֔ ְֽ ם׃ ו  ד  ְֽ ק  ינּו כ  ֵ֖ ש ָימ  ֵּ֥  ַחד 

Bring us back, oh Lord, and we shall return, renew our days, kekedem, like old. 

We want to go back! Let’s go back, we cry out to God! We yearn that our days be back to the way 

they once were. But where and when do we want to go back to? What old normal do we seek? Do we 

wish to resurrect?  

In the context of Eicha, where these verses are found, do we need to go back to the pre-destruction 

days of the second temple? Do we yearn for the days of the divided monarchy, a dilapidated temple 

and a morally corrupt society? Is that where we so keen to get back to?  

Or perhaps, we have set our sights to summit of Psalm 24, the unofficial anthem of Rosh Hashanah 

and Yom Kippur.  

ַהר־ ה ה ב  י־ַיֲעל  שֹו׃ ’מִׁ קֹום ׇקד  מ  י־ָיקּום בִׁ  ּומִׁ

Who may ascend the mountain of the LORD? Who may stand in God’s holy place? 

Who among us have reached that summit? The peak of mountain of G-d? How many of us have 

stood before the Almighty, have visited the Divine sanctum that we could claim and yearn to return 

there?  

Yet, to quote the great New York philosopher, Yogi Berra, “If we don’t know where we are going, we 

will end up somewhere else.” Perhaps the key is in the word itself, ‘Kekedem’?  “Chadesh yamenu 

kekedem”, renew our days not like old but like Kedem. But where is Kedem?  

If we look back at the first time Kedem is recorded in the Torah, we are transported to humanity’s first 

fail and failure. Back to a time where Adam & Eve roamed the garden in paradise, back to the 

moment after their original sin. We are told: 
ן ד  ַגן־ע ֵ֜ ם ל  ד  ק ֵ֨ ֩ן מִׁ כ  ם ַוַיש  ָאָדָ֑ ת־ָהְֽ ש א  ָ֖ר  ָגֵ֖  ַוי 

And God expelled Adam and settled East, MiKedem, of the Garden of Eden. 

The Midrash Rabbah reveals on that day Adam and Eve settle Mikedem. Mikedem then is not an ideal 

utopic destination that we hope against hope to return to. Mikedem is the land of new chances, new 

beginnings and new opportunities.  Eli Wiesel z”l poignantly pointed out that on that faithful day, in 
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the moments after Adam and Eve’s fall, “God taught Adam a secret, and that secret was not how to 

begin, but how to begin again”. 

The revolutionary notion at the core of Yom Kippur and all these days of Awe extends from the first 

Yom Kippur in Jewish History, which saw a people, our people, after their first fall (the episode of the 

Golden Calf) at the brink of destruction and yet while people may sin, individuals will misstep and 

yet through the hard work of Teshuva and the toiling labor of soul searching, a new beginning can be 

possible with limitless possibility ---a revolutionary gift for all of history. 

Like the a runner doing laps, when we reach the starting lap again, it does not erase our past, but it 

can focus us on the new chance for the future. This is why the Talmudic master Reish Lakish teaches 

that sincere Teshiva can transform our averut, our past misdeeds, into merits. This is not some 

gimmick of Divine accounting but the recognition that when we were granted the capacity to begin 

again our past experiences, even ones which may have been ill-advised and misguided at the time, 

can propel us forward and can empower an even brighter future. 

At this point, what was two week and then several months and now almost two years living under 

the COVID-19 cloud has been so trying and difficult for all of us -each of us in our own ways and 

many of us in the same ways. Thank God, we have been blessed to be part of a community that is so 

caring and so connected. We are blessed to be part of a community that serves as an anchor for all of 

us through the stormy unknown and in these tumultuous times; a lighthouse for ourselves, our 

families, our community, and people across the globe, a place of solace and center of connection. We 

are so thankful for the caring support and partnership that so many of you have provided to help 

make that possible.  

So, as we look to this new year, may we merit to return to a time when we can truly begin again. May 

we do so emerging even more strong, even more connected, and even more committed as we have 

shown during these difficult and trying times. 

נּו יב ֵ֨ יךָ֙ ’  ה ֲהשִׁ ל ֵ֨ ּוָבהא  ָנשׁ֔ ְֽ ם׃ ו  ד  ְֽ ק  ינּו כ  ֵ֖ ש ָימ  ֵּ֥  ַחד 

Bring us back, oh Lord, and we shall return, renew our days, kekedem, like old. 

Let us pray together this Yamim Noraim season that we all be blessed to renew our days again, with 

new opportunities and new beginnings, full of limitless potential and opportunity propelled and 

strengthened by our past and empowered by this most unique present in good health, safety and 

happiness. 

On behalf of Miriam and myself, we wish you and your entire family a Shana Tova and a Ketiva 

V’Chatima Tova L’Alter L’Chaim Tovim V’Shalom, 
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**IN FORMATION**
We would like to thank and acknowledge our 5782/2021-2022 Chazak Society members whose 

generosity beyond membership dues enables our Young Israel to continue its sacred work. 

Builders 

Jennifer & Brian Grosberg 

Juanita & Yitz Moss 

Ann & Jeremy Pava

Sustainers 

Susanne & David Gelb 

Karen & Gerry Goldberg  

Shayne & Stu Kesler 

Harriet & Mark Rosenblit 

Pillars

Cindi & Lee Goldman 

Darona & David Hersh 

Helen & Les Loew 

Nathalie & Robert Weinstock 

Chai Plus

Elena & Andre Bitton 

Miriam & Rabbi Tuvia Brander 

Esther & David Glahn 

Karina & William Goykman 

Racheli & Raffi Jesin 

Judy & Sam Leichtberg 

Leslie & Marc Rifkin 

Francine & Steven Stier

Chai

Carolyn & Andrew Ganeles 

Donna & Barry Gordon 

Edie & Sidney Perew 

Naomi & David Rosen 

In recent years, the Young Israel of West Hartford launched the Chazak Society for members and friends who wished to 

help our synagogue continue its path of growth, vibrancy and excellence. Within our community, we are fortunate to have 

a growing number of members who give above and beyond in addition to regular membership dues and participation in 

our annual fundraiser. Much like its precursor, the Strengthen-to-Strength campaign, the Chazak Society provides 

a backbone for our community, and the generous commitment enables our shul to provide for the needs of all of 

our members, regardless of their financial situation. 

Please consider joining with us as part of the Chazak Society for 2021-2022. If you have any question, feel free to speak 

with Shayne Kesler or visit our website, www.youngisraelwh.org/chazak. 
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Monday  September 6th—Erev Rosh HaShana
Shacharit 
Hatarat Nedarim
Candle Lighting 
Mincha & Maariv

Tuesday, September 7th—Rosh HaShana I

7:30 am 
Following Minyan 

6:57 pm 
  7:02 pm

Early Minyan (Indoors)     
Later Minyan (Tent) Shacharit 

Shofar Blowing (approx.)
Child Care 
Second Shofar Blowing

Tashlich 
Mincha followed by Maariv 
Candle Lighting 

One may not begin preparing for the 2nd 
Day of Yom Tov prior to candle lighting 

Wednesday, September 8th—Rosh HaShana II

Early Minyan       
Later Minyan (Tent) Shacharit 

Mincha followed by Maariv      
Yom Tov Ends & Havdallah 
Selichot

6:50 pm
7:55 pm
9:00 pm

Thursday, September 9th —Tzom Gedalia 
Fast Begins 
Shacharit         
Mincha & Maariv
 Fast Ends 
Selichot 

Friday, September 10th—Erev Shabbat
6:45 am
6:50 pm
6:55 pm

Shacharit 
Candle Lighting 
Mincha & Kabbalat Shabbat

Shabbat, September 11th—Shabbat Shuva
Shacharit
     Sof Zman Kriat Shema
Shabbat Morning Youth Groups 
Mincha followed by Maariv 
Seudat Shlishit Before
Shabbat Ends 

Sunday - Tuesday, September 12th-14th
Selichot & Shacharit...Sunday
Shacharit….Monday
Shacharit….Tuesday
Mincha & Maariv 
Selichot 

8:00 am
6:40 am
6:45 am
6:45 pm
9:00 pm

6:30 am 
3:00 pm 
6:41 pm 
6:46 pm 
6:51 pm

Short Selichot and Shacharit 
Mincha 
Candle Lighting 
Kol Nidre 
Fast Begins no later than… 

Shacharit
    Rabbi’s Sermon & Yizkor (approx.) 
Mincha
Neilah
Fast Ends & Maariv followed by Shofar 

8:30 am
10:30 am 
5:25 pm 
6:30 pm 
7:40 pm

 5:00 am
 6:30 am
 6:45 pm
 7:38 pm
 9:00 pm   

9:00 am
9:37 am 

10:55 am
6:45 pm
7:06 pm 
7:49 pm

Friday, September 3rd- Erev Shabbat

Selichot & Shacharit Sunday
Shacharit Monday & Thursday 
Mincha & Maariv
Selichot (Monday- Thursday)

8:00 am
6:40 am
7:10 pm
9:00 pm 

 Sunday, August 30th- Thursday September 2nd

Shabbat, September 4th- Shabbat

Shacharit 
Candle Lighting 
Mincha & Kabbalat Shabbat

6:45 am
7:02 pm
7:00 pm

7:00 am
9:00 am  

Shacharit
    Sof Zman Kriat Shema
Shabbat Morning Youth Groups 
Mincha followed by Maariv 
Seudat Shlishit Before
Shabbat Ends 

9:00 am
9:34 am

10:55 am
6:55 pm
7:18 pm
8:02 pm

Shacharit 
Mincha & Maariv
Selichot

8:00 am
7:00 pm
9:00 pm

Wednesday, September 15th-Erev Yom Kippur

Sunday,  September 5th

Thursday, September 16th-Yom Kippur

7:00 pm 
9:00 pm

10:55 am
11:00 am- 1:00 pm 

Following Davening 
TBA

            6:50 pm
Not before 7:56 pm 

Shofar Blowing (approx.)
Child Care 
Second Shofar Blowing   

10:55 am
11:00 am- 1:00 pm

Following Davening      
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Monday, September 20th - Erev Sukkot
6:40 am

6:33 pm
6:37 pm
7:18 pm

 Shacharit   
Candle Lighting         
Mincha followed by Marriv
Earliest Kiddush... NOT Before

Tuesday, September 21st- SUKKOT I 

9:00 am
6:30 pm
7:31 pm

Shacharit     
Mincha & Maariv
Candle Lighting & Preparations AFTER 

One may not begin preparing for Yom Tov prior to 
candle lighting 

Wednesday, September 22nd - SUKKOT II
Shacharit   
Sukkah Hop
Mincha Followed by Shiur        
Chag Ends & Maariv 

Thursday, September 23rd - Chol HaMoed 

7:00 am
6:26 pm
6:31 pm
8:15 pm

Shacharit 
Mincha & Maariv

Shacharit
Candle Lighting   
Mincha & Kabbalat Shabbat
Sukkah Crawl

Shabbat, September 25th- Shabbat Chol HaMoed
9:00 am
9:42 am

10:55 am
6:20 pm
6:42 pm
7:24 pm

Shacharit  & Kohelet
   Sof Zman Kriat Shma             
Shabbat Monring Youth Groups
Mincha followed by Maariv 
Seudat Shlishit Before 
Shabbat Ends

Monday, September 27th- HOSHANAH RABBA
6:00 am
6:21 pm
6:26 pm

Shacharit & Hoshanot        
Candle Lighting         
Mincha & Maariv  

Tuesday, September 28th– SHEMINI ATZERET
Shacharit        
Yizkor (Approx.) 
Mincha Followed by learning & 
Abridged Hakafot
Candle Lighting AFTER...  

Wednesday, September 29th - SIMCHAT TORAH
Shacharit
   Abridged Hakafot
   Simchat Torah Kiddush Luncheon 
Simchat Torah Scavenger Hunt   
Kol HaNearim
Mincha
Chag Ends & Maariv

Thursday, September 30th
Shacharit       
Mincha & Maariv    

6:40 am
6:20 pm

9:00 am
4:30- 5:30 pm

6:30 pm
7:29 pm

6:40 am
6:30 pm

9:00 am
10:30 am
6:20 pm

7:19 pm

9:00 am

4:30 pm
5:30 pm
6:40 pm 
7:17 pm

Friday, September 24th- Chol HaMoed/ Erev Shabbat

5782
Sunday, September 26th- Chol HaMoed 

One may not begin preparing for Yom Tov 
prior to candle lighting 

Shacharit 
Mincha & Maariv

8:15 am
6:20 pm
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Halakhic Guide to Yamim Noraim & Sukkot 5782 

Selichot 

• The first night of selichot is Motzaei Shabbot, August 28, 2021.

• We say selichot at least four days before Rosh Hashanah based on the idea that a sacrifice

requires to be inspected four days before its being offered, so we must begin our process
of introspection for our blemishes at least four days before we arrive at the day of

judgment. Because Rosh Hashanah falls on a Tuesday, we begin selichot the week before.

• Please see the bulletin and High Holiday schedule for the selichot times. Generally, we say
them weekdays at 9 pm at night.

• Those who are not able to come to shul may recite selichot at home. However, the 13

attributes of mercy (from Vayaavor Hashem Al Panav until Ulechatotenu) should either

be omitted or be sung with Torah trope, since they are devarim she-bikdusha and require a
minyan. The attributes comprise two verses really, and ideally both verses should be said
in their entirety, until the word ִעים see Shemot 34:6-7. Aramaic portions should also – ִרבֵּ
not be recited individually.

Erev Rosh Hashanah – Monday, September 6, 2021 

• Selichot will begin in shul at 9:00 PM Sunday night.

• We do not say tachanun as part of shacharit (although it is said as part of selichot).

• Hataras Nedarim, annulment of vows from the previous year, takes place after shacharit.
o The individual annuls their vows before three adult men.
o Hataras nedarim should be said in a language you understand. If you understand

the Hebrew, you may say it that way; if you do not, it is preferable to say it in
English.

• It is advisable to have a haircut on (or shortly before) Erev Rosh Hashanah to go into the
holiday with a sense of confidence that Hashem will judge us kindly.

● There is a widespread custom for men to go to the mikveh on Erev Rosh Hashanah.

However, due to COVID-19 this is not advised this year. Instead, one can achieve

tahara (ritual purity) by pouring nine kabin of water on themselves. An averaged length

shower suffices for this purpose. The easiest way to do this is to stand directly under a

shower at a constant flow (ie not changing the temperature or pressure) for about five

minutes with your arms loosely hanging by your side. (Please note that this leniency

would not apply to women who need to use the mikvah)

1st Night of Rosh Hashanah – Monday, September 6 

• Candle lighting is at 7:02 PM. We say להדליק נר של יום טוב and שהחיינו (LeHadlek Ner Shel 

Yom Tov and Shehehayanu). 

o Men who light do not make shehechiyanu at candle lighting. Women who say
shehechiyanu at candle lighting should not say it again when making kiddush.
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Yamim Noraim 5782 

• Remember to begin saying the references for Aseret Yemei Teshuva, including
Zochreinu L’chayim, Mi Chamocha Av Harachamim, Hamelech Ha-Kadosh, Uchtov
L’chayim, and B’sefer Chayim.

o If one forgets to say Hamelech Hakadosh: if one remembered immediately within
a few seconds and had not yet continued onwards, one may still correct
themselves; if one remembers after that, one must return to the beginning of the
Amidah.

o If one forgot the other references, one may go back if they remember before

concluding that bracha; once one has said the bracha, one does not go back.
o L’david Mizmor need not be said by an individual but can be said before Aleinu.

• When making kiddush, remember to make the Rosh Hashanah kiddush with
shehechiyanu.

• The traditional symbolic foods (simanim) are eaten (or at least placed on the table) on
the first night together with their respective יהי רצון.  These are eaten after Kiddush and 
Hamotzi. Brachot should be recited upon these fruits. 

• Traditionally we do not eat sour foods or nuts and we dip the challah in honey

• Keriat Shema should be repeated after 7:43 PM.

1st Day Rosh Hashannah – Tuesday, September 7 

• As a general rule, if one is davening alone on Yamim Noraim, piyyutim should be omitted.

• We expect to arrive at Tekiat Shofar at approximately 10:55 AM on Rosh HaShana
morning (at the outdoor tent minyan).

• All adult men have a positive mitzvah to hear shofar on Rosh Hashanah. There is a

strong custom for women to hear shofar and should be sure to fulfill this mitzvah, with the
understanding that this year presents extenuating circumstances.

o One should not eat before hearing shofar, unless they will not be able.

o The bracha for hearing shofar is אשר קדשנו במצוותיו וצונו לשמוע קול שופר and
בעל תוקע in shul. Even if the (shofar blower) בעל תוקע It is said by the .שהחיינו
already fulfilled his obligation, he can say it again for those who have not yet
heard shofar, although it is preferable for someone who did not yet hear shofar in
that scenario to say the beracha, if they are comfortable saying the beracha.

o One should have the intention (kavvanah) to fulfill the mitzvah of shofar upon
hearing its blasts. It is important to have in mind that the person blowing the

shofar is doing so on their behalf.

▪ There are several functions that can be ascribed to the shofar: it serves as

the means of coronating Hashem as king, it is a form of tefillah, and it is a
call to repentance. These various ideas can shape the way we relate to the
mitzvah as it is being performed.

o One should refrain from speaking about matters unrelated to tefillah and
shofar between hearing the bracha and hearing the final blasts at the end of
mussaf. If one speaks between the bracha and the first tekia, one needs to say the
beracha again. One does not even say ברוך הוא וברוך שמו when responding to a
beracha.
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Yamim Noraim 5782 

o One should stand for all of the tekiot.
o While the custom is to blow 100 blasts in shul, one has fulfilled their obligation

by hearing 30 blasts.

▪ All of the blasts must involve some form of teruah, which is the word used
in the Torah, and because of the phrases והעברת שופר, תעבירו שופר, there

needs to be a blast before the teruah, which is the tekiah. Since the Gemara

addresses the uncertainty of whether the true sound of teruah is like a

shevarim (three short, smooth) blasts) or teruah (nine staccato blasts), we

use various combinations of shevarim and teruah.

▪ The first 30 blasts are תקיעות דמיושב, which are rabbinically mandated “in 

order to confuse the Satan.” Some beautiful interpretations of this include 
that we demonstrate our affinity for mitzvot by going above and beyond; 

or that we are fighting our yetzer hara with each extra blast. 

▪ The second 30 blasts in musaf, תקיעות דמעומד, are often considered to be
the core requirement. They accompany our recitation of Malkhuyot,
Zikhronot, and Shofarot. “Malkhuyot in order that you will coronate Me
as your [King]; Zikhronot in order that your remembrances should come
before Me with favor. And how? Through the Shofar” (Rosh Hashanah
16b).

▪ The last 40 blasts commemorate the weeping of Sisera’s mother. The
Aramaic translation of יום תרועה is יום יבבא, day of crying.

o An additional shofar blowing will take place immediately following davening as
well as in the afternoon (see our “Shofar Around Town” flyer).

o The mitzvah can be fulfilled any time during daytime hours.
o Once hearing the proper amount of tekiot, one should not blow shofar without

reason.

• Rosh Hashanah is still a chag (festival), and the meal after shul should be festive, while
still maintaining an appropriate atmosphere for the sanctity and solemnity of the day.

• Tashlich:
o The text of tashlich can be found in machzorim.
o Tashlich can be said throughout Aseret Yemei Teshuva, and in fact, through

Hoshana Rabbah.

• Some have the custom to not nap on Rosh Hashanah because sleeping on this day is seen
as a sign for a sleepy year. However, it is accepted that if one will be too tired to function
without napping, it is worthwhile to take a nap.

• Mincha is at 6:50 PM.

2nd Night Rosh Hashanah 

• Candle lighting is at 7:56 PM. No preparation for the second day of Rosh Hashanah
may begin until this time.

• We say shehechiyanu at kiddush/candle lighting.
o Even in the time of the Beit Hamikdash, Rosh Hashanah turned into a two-day

observance, and thus it is considered an elongated day (יומא אריכתא). This creates 
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Yamim Noraim 5782 

an uncertainty – do we say shehechiyanu on the second day? In order to remove 
uncertainty, the custom is to wear a new item of clothing or eat a new fruit on the 
second night that would inherently require shehechiyanu, so that the bracha 
applies to both of them. 

2nd Day Rosh Hashanah – Wednesday, September 8 

• Same schedule as Tuesday.

• Mincha is at 6:50 PM.

• Yom Tov ends at 7:55 PM.

• At the end of yuntif, one makes Havdalah just saying בורא פרי הגפן (HaGafen) and 
 There are no spices or candle, and we omit Hinei Keil .(HaMavdil) המבדיל בין קודש לחול
Yeshuati. 

Tzom Gedalyah – Thursday, September 9 

• This fast commemorates the murder of Gedalyah ben Achikam, who was the governor of
Judea after the destruction of the First Temple. The fast concerns not just the murder of
this individual, but the fact that his murder symbolized a lack of morality among the
populace at this time, as well as the end of any semblance of Jewish sovereignty at that
time.

• The fast begins at 5:00 AM and ends at 7:38 PM.
o If you would like to eat before the fast begins, you should stipulate that before going

to sleep the night before.

• Selichot will take place the night before at 9 PM.

• Shacharit will take place in shul at 6:30 AM and Mincha/Maariv at 6:45 PM.

• For those not davening with a minyan, please keep the following in mind:
o No changes in silent Shemoneh Esrei for Shacharit beyond the additions for Aseret

Yemei Teshuva.
o At Mincha, add “Aneinu” in Shema Koleinu and say Sim Shalom instead of Shalom

Rav. Avinu Malkeinu, followed by Tachanun.

• It is important to be mindful of the mood of the day – meant to instill a sense of mourning

and to arouse teshuva – and to choose activities accordingly

• If you begin to feel sick, you may break your fast, even if it is not a life-threatening “pikuach
nefesh” situation.

o Pregnant and nursing women should not fast.
o If you normally take medicine with water and it is difficult to take without water, it

is recommended to either add something bitter or use mouthwash. If those options
are not possible, it is permissible to take the medicine with the smallest quantity of
water possible.

o It is permissible to brush teeth and use mouthwash. Rav Hershel Schachter allows
the use of Listerine PocketPaks as well. One should be careful not to swallow water.

Aseret Yemei Teshuva 

• While God always values sincere teshuva, it is considered to be of heightened value
during this time period. “Seek Hashem when God is found, call to God when God is
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Yamim Noraim 5782 

close” – this refers to the days between Rosh Hashanah and Yom Kippur (Gemara Rosh 
Hashanah 18a). It is hard every second of every day to be reflective of our deeds, so this is 
a time we set aside to devote ourselves to the task of teshuva. 

o It is especially important to seek out forgiveness from human beings whom we
have hurt the past year, as Yom Kippur alone does not atone for interpersonal sins
without our having fixed these issues. This applies to monetary issues as well.

o One should seek forgiveness from a particular individual at least three times. If
need be, one should take three individuals with him/her to seek forgiveness. If
after three times, the individual does not grant forgiveness, s/he has sinned at that
point, since withholding forgiveness is considered cruel.

o It is important to verbalize one’s sin when confessing and seeking to do teshuva,
whether on an interpersonal or individual level.

• It is appropriate during this time to increase Torah learning and tzedakah. In addition

to the many worthy tzedakot that one can give to, please give as generously as possible to
the Young Israel Kol Nidrei appeal.

• There is a custom to attempt to eat only Pat Yisroel during this period as an extra chumra.

There are other related chumros that one can take on, including mayim acharonim.

• Remember to add all references for Aseres Yemei Teshuva throughout the week:
Zochreinu L’chayim, Mi Chamocha, Hamelech HaKadosh, Hamelech Hamishpat, Uchtov
L’chayim, and B’sefer Chayim. Please see above if you forget one of these psassages.

• We say Avinu Malkeinu at Shacharis and Mincha, even if one is davening alone.

• On Motzaei Shabbos, skip Vihi Noam.

Erev Yom Kippur (Wednesday, September 15) 

• Short Selichot & Shacharis will begin at 6:30 AM.

o We skip Mizmor Letodah, Avinu Malkeinu, tachanun, and lamenatzeach.

• There is the custom of kaparot that is performed on Erev Yom Kippur.

• One should eat more on Erev Yom Kippur than one does on an average day.

• Mincha will be held at 3:00 PM. We say Viduy after Shemoneh Esrei.

• See instructions from Erev Rosh Hashanah regarding alternate ways to fulfill the custom

of using the mikveh.

• One should eat a seudat mafseket after mincha and before the fast begins. One should eat

light foods. Even after one finishes this meal, one may continue to eat until the fast
begins/one accepts the fast explicitly.

Yom Kippur night (Wednesday, September 15) 

• Candle lighting is at 6:45 PM – להדליק נר של יום הכיפורים and שהחיינו (LeHadlek Ner 
Shel Yom HaKippurim and Shehehayanu). 

• Those who observe Yizkor should light a yahrzeit candle. Even those who don’t recite
Yizkor should have a 25-hour candle lit in their home so it can be used for Havdalah.
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• There is a mitzvah of Tosefet Yom Kippur which means that one should accept Yom
Kippur and observe all of the prohibitions of Yom Kippur prior to sundown. As such,
even those who don’t light candles should accept Yom Kippur by 6:51 PM.

• One should say Tefillah Zakah before coming to shul. Men should put on their tallis with
a bracha and kittel before Kol Nidrei.

• Kol Nidrei will begin in the tent at 6:46 PM.

• In Shema, we say ברוך שם כבוד מלכותו out loud. 

• In the selichot, one who is davening alone should see the guidelines above for how to say
the 13 attributes of mercy (י"ג מדות). 

• Because we fast on Yom Kippur, we honor the day by dressing in appropriately nice
clothing – not too fancy, given the gravity of Yom Ha-Din.

• The five prohibitions of Yom Kippur:
o Eating and Drinking (if possible, consult Rabbi Brander before making a

decision)
▪ One who is ill in a non-life-threatening circumstance must fast.
▪ One who is ill and may be put in a life-threatening circumstance by

fasting (or if their condition can worsen through not eating) should eat
regularly. If it is possible to eat in small amounts (‘shiurim’), that is
preferable. These shiurim for drinking are less than a cheekful of liquid,
and eating less than 1.5 fl oz every 9 minutes.

▪ We trust an individual to establish that they feel they need to eat,
although it is good to remind someone that it is Yom Kippur and suggest
shiurim. Ultimately, each person knows their own needs.

▪ Pregnant and nursing women should generally fast. Some poskim say a
woman beyond 20 weeks should drink in shiurim if she needs to. A
woman who has given birth within three days need not fast. Between 3-7
days is judged on a case-by-case basis.

▪ A doctor with appropriate expertise who understands the gravity of Yom
Kippur who advises one to eat on Yom Kippur is to be heeded.

▪ It is better to lay in bed all day Yom Kippur fasting then need to break
one’s fast and come to any davening.

o Bathing/Washing

▪ One may wash to the knuckle for netilat yadayim and wash any part of the
body that is reasonably dirty.

▪ Hand sanitizer is completely permissible.
o Wearing Shoes

▪ In the time of the Gemara, people only wore leather shoes, so one simply
did not wear shoes on Yom Kippur.

▪ Now that we wear shoes from other material, the question arises as to the
extent of the prohibition. While it has become mainstream to wear any
kind of shoes that are not leather, there are poskim who still hold that
even non-leather shoes should not be too comfortable.

o Using perfumes/lotions – this includes scented deodorant.
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o Marital relations – a husband and wife may not touch and should not sleep in
the same bed.

• The same prohibited labors (melacha) that is forbidden on Shabbos is forbidden on Yom
Kippur. Therefore, one may not transfer fire or carry without an eruv.

Yom Kippur (Thursday, September 16) 

• Tefillah will begin with Anim Zemiros at 8:30 AM

• Mincha – 5:25 PM; Ne’ilah – 6:30 PM.

• Yom Kippur Ends at 7:40 PM. Weekday Amidah should be recited including Atah
Chonantanu.

• One makes Havdalah which consists of three berachot: HaGafen, HaEsh and HaMavdil

(no besamim). The beracha on fire can only be recited on a candle that was burning the
entire Yom Kippur (נר ששבת). (A special 25hr candle should be lit before YK for this
purpose.  See instructions above.) You may either just use the single yahrzeit candle for
havdallah or you may light a regular havdallah candle from the yahrzeit candle and then
hold up BOTH when saying havdallah). If one does not have such a candle, this beracha
is omitted

• Kiddush Levana is recited on Motzaei Yom Kippur.

• It is praiseworthy to begin building the sukkah or learning the laws of Sukkot after Yom
Kippur in order to begin with a mitzvah.

Halakhot Related to the Sukkah 

• The purpose of sitting in the sukkah is explicit in the Torah: “You shall live in booths
seven days; all citizens in Israel shall live in booths, in order that future generations may
know that I caused the Israelite people live in booths when I brought them out of the
land of Egypt, I the LORD your God” (Vayikra 23:43). Hashem provided us shelter as our
ancestors wandered in the desert. In celebrating Sukkot, we acknowledge Hashem’s
providence in history, and this is yet another facet of recognizing Hashem’s power and
kindness in the process of redemption.

o When eating in the sukkah, one should have in mind both the clouds of glory
( הכבודענני  ) that provided protection in our ancestors’ journey and the actual
sukkot (סוכות ממש) that our ancestors dwelled in.

• There are four categories of obligation regarding the sukkah: activities that are
obligatory, activities that constitute the fulfillment of a mitzvah, activities that are
optional, and activities that are forbidden.

o The mitzvah of sukkah is to dwell in it like one would their own home –   תשבו

Things that one essentially does in their own home must be done in .כעין תדורו

the sukkah: namely, eating and sleeping.

▪ Generally speaking, men are obligated to eat any food that would require

the bracha of hamotzi or mezonot inside the sukkah.

▪ If one is eating a full meal, even if it does not include mezonot, it should

still be eaten in the sukkah.

▪ Some are machmir not to drink wine outside the sukkah.
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▪ When eating items of hamotzi or mezonot, one makes the beracha   אשר

,Sefardim only say the beracha on bread .קדשנו במצותיו וצונו לישב בסוכה

unless they are eating enough to constitute a meal.

▪ When making the berachot, one makes the beracha on the food first and

then on sukkah.

▪ If one forgets to say leisheiv basukkah, one can say it at any point while in

the sukkah.

o Things that one does both at home or outside the home, when done in the

sukkah, constitute the fulfillment of the mitzvah. These include any other forms

of eating and drinking (some don’t even drink water outside the sukkah),

learning Torah, reading a book, and talking to friends (at an appropriate

distance!). It is acceptable to do these activities outside the sukkah, but it is

praiseworthy to do them inside.

o Davening and shiurim are often done outside the sukkah and therefore we do not

attempt to do them inside the sukkah necessarily.

o Things that are disgraceful to the sukkah may not be done in the sukkah. In

Peninei Halacha, common examples given are washing dishes or changing diapers.

Likewise, one should not leave dirty dishes in the sukkah.

• Exemptions from the sukkah:

o Women are exempt from eating in the sukkah. However, when accessible,

women are highly encouraged to participate in the mitzvah. Ashkenazi women

can still make the bracha “leisheiv basukah.”

o If one is significantly uncomfortable by eating the sukkah and would be more

comfortable in their home environment, one does not need to be in the sukkah.

▪ With that said, eating in the sukkah itself is unusual. If it were to be

reasonably too cold to eat, that would be a reason to eat inside. However,

even if it is a little chilly, it is good to still eat in the sukkah, even if it

means eating with a coat on.

▪ Likewise, one can eat in the sukkah with only a few raindrops. However,

if it is raining beyond a small drizzle, one does not eat in the sukkah.

▪ The exemption may be subjective based on individual sensibilities.

o One who is sick, and those who are assisting, does not need to eat in a sukkah.

▪ Anyone who is must quarantine for COVID-related reasons should stay

home, even if it means foregoing eating in the sukkah. In those

circumstances, one may eat regularly.

• First two nights of sukkot:

o While one could avoid eating bread and eat outside of the sukkah on Chol

Hamoed, it is a mitzvah to eat challah inside the sukkah on the first two nights of

Sukkot.
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o While rain ordinarily exempts one from the sukkah, this does not apply the first

two nights. Therefore, if it rains:

▪ If it rains on the first night of Sukkot, one should wait for one hour after

nightfall (ie. after 8:30 PM) for the rain to stop.

▪ If the rain does not cease, one should make kiddush without reciting

Leishev Ba’sukkah, wash, eat an olive size of bread in the sukkah and

continue inside.

▪ If the rain stops before one goes to sleep, one should return to the sukkah,

wash and eat more than an egg sized piece of bread with the bracha of

Leishev Ba’sukka.

● Shemini Atzeret - In the Diaspora, the technical halakha is that Shemini Atzeret meals

take place in the Sukkah. However, many do not eat in the sukkah on Shemini Atzeret.

Regardless of custom, one does not recite Leishev BaSukkah on Shemini Atzeres.

● Guidance for Those Eating in Communal Sukkot

Due to the important consideration of physical distancing, our communal Sukkah will be

arranging multiple shifts for those who need to have a chance to eat in the sukkah.

▪ If there are many who need to use the communal sukkah and the shifts must be

very short, each shift may make kiddush, eat bread and bentch, leaving the rest of

the meal (fish, meat, vegetables, etc.) to be eaten inside at home (without bread).

▪ If one shift must wait a very long time for its turn, the delay may cause a situation

of mitzta’er, and members of that shift are potentially exempt from sukkah.

However, this would not apply on the first two nights of Sukkot, when even a

mitzta’er must eat in the sukkah.

▪ Should there be rain, or a similar uncomfortable situation (on the first two nights

of Sukkot) that affects the experience while sitting in the sukkah itself, the

bracha of Leisheiv B’Sukkah should not be recited.

Halakhot Related to Arba Minim 

● There are a number of significant ideas behind the four species. First and foremost, as

B’nei Yisrael were once an agricultural society, and thus one’s main tefillot were focused

on the success of the agricultural seasons. Thus, it is fitting to take items that grow from

nature together and present them before Hashem as a token of gratitude for sustenance.

Additionally, binding different species together shows the diversity of Klal Yisrael bound

together. All are necessary – each is indispensable! The esrog symbolizes those who are

Torah scholars and act in benevolent ways; the lulav symbolizes those who are Torah

scholars but do not perform many benevolent acts; the hadas symbolizes those who

perform many benevolent acts but are not Torah scholars; the aravos symbolize those

who are neither Torah scholars nor perform benevolent acts. But the key is all are part of

Klal Yisrael and should be present in our communities. Similarly, while society often

puts Torah scholars on a pedestal, and thus the lulav may be higher, the common
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individual is integral to Klal Yisrael. Finally, the fact that the species are referred to as 

“the lulav” shows the straightness and simplicity of Torah. There is one Torah, even if 

there are different minhagim and different expressions of it. 

● Timing:

○ The mitzvah to shake lulav applies at day and not at night. One ideally should

wait until sunrise to fulfill the mitzvah.

○ One should not eat before performing the mitzvah.

○ We do not shake lulav on Shabbos.

● Women are technically exempt from shaking the lulav but are very much encouraged to

choose to do so. Ashkenazi women make the beracha in that case.

● If one does not have their own lulav, one may borrow from someone else.

○ One should ask before borrowing someone else’s lulav.

○ If said person is not present, one can use it without asking, as long as it remains

in the same place and the person to whom it belongs would not mind. If that

person is present, it is always best to ask before using.

○ On the first day of Sukkos, one needs to take their own lulav. Therefore, one must

receive the lulav as a “gift” in order to fulfill the mitzvah. The person loaning the

lulav should give it with the stipulation in mind that he intends to receive it back

(matana al menas lehachzir). A lulav should not be gifted to a minor until all adults

have used it.

● There are four species: the lulav (palm tree branches), etrog (citron), three hadasim

(myrtle), and two aravos (willow).

○ All four species are essential to fulfilling the mitzvah. They should be held

together. It is best to bind the lulav, hadasim, and aravos together.

○ Hadasim should go on the right of the lulav. Aravos should go on the left.

○ Hadasim should be higher than the aravos. The lulav should be one handbreadth

higher than the hadasim.

○ See illustration on the next page.

● Procedure:

○ Before reciting the beracha, the esrog is held upside down in the left hand. The

lulav, hadasim and aravos are held in the right hand (left-handed people might

hold the lulav in the left hand). The beracha (or berachos) is recited and then the

esrog is turned to the upright position. One then shakes the lulav.

○ On the first day, one makes both שהחיינו & על נטילת לולב. One may make שהחיינו

whenever they shake it for the 1st time this year. All other days, שהחיינו is omitted.

○ One should stand while making the beracha.

○ Ashkenazi practice for shaking the lulav is as follows: one faces east and moves

the four species back and forth three times, preferably while shaking the leaves.

One then repeats this (in a clockwise direction) shaking three times towards the

south, west, north, up and down.
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■ Some ideas behind shaking in different directions:

■ We shake in all four directions to demonstrate all of those directions are

Hashem’s domain; the same is true when shaking up and down, that the

heavens and earth are also Hashem’s domain.

■ We shake in four directions to daven for bad winds; up and down out of

hopes for good rain.

■ After achieving forgiveness on Yom Kippur, we shake in all directions as a

way of demonstrating our victory and renewed closeness with Hashem.

● The species should not be used for any purpose outside a mitzvah. However, an esrog can

be smelled during this time.

● Particularly with the four species, we emphasize the idea of hiddur mitzvah, beautifying

a mitzvah. It is good to purchase (within reason) a beautiful set of species. The other

implication of this is that the species should have their natural appearance. It is ideal to

ensure that the hadasim and aravos do not dry out. It may be good to replace them once

or twice during the week.

○ If the lulav becomes severely bent, it is likely invalid.

○ If the majority of the leaves on hadasim or aravos fall off, they must be replaced.

○ The general guideline is that if the species change significantly in their

appearance, they become invalid.

○ While people often refer to the top of the esrog as the “pitam,” the pitam refers to

the whole stem, including what is inside the esrog. The brown part on top is

called the “shoshanta.” If the entire stem, including that which is inside, were to

be removed from the esrog, it would be invalid. However, if the shoshanta falls

off, it is still a kosher esrog if one does not have an alternative, especially if part of

it is still intact.
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Koren Artscroll Birnbaum 

Kol Nidre  69-75 58-60 489-491

Barekhu 81 66 495

Maariv 

Shehehayanu 75 60 491 

    Shema 83 68 495 

Silent Amidah 95 78 503 

Ya’aleh 125-127 102 521 

Shomei’a Tefillah 127-131 104-108 523-527

El Melekh (13 Attributes) 149 108-110 527 

Ki Hinei Kahomer 151 120-122 537 

El Melekh (13 Attributes) 153 122 539 

Zekhor Rahamekha/Zekhor Lanu 153-159 122-126 539-543

Shema Koleinu 161 126 545

Ki Anu Amekha 163 128 545-547

Ashamnu 167 130 549 

Attah Yodei’a…Al Het 173-179 132-136 551-557

Avinu Malkeinu 189-193 144-148 565-570

Le-David Mizmor 195 148-150 91 

Kaddish Shalem 197 150-152 569 

Aleinu 199-201 152-154 571 

LeDavid 205 156-158 573-575

Mourners’ Kaddish 203 154-156 573 

Shacharit 

Birchat Ha-Shachar  475 250 59 

Pesukei de-Zimra 506 282 133 

Nishmat 551-553 318-320 165-167

HeMelech 555 320 581

Shir HaMaalot 557 324 583

Barekhu  561 324 583

Baruch Attah (1st   paragraph) 561 326 583

Ve-hahayot/Ve-ha-ofanim - Shema - 
Amidah 

575-611 342-364 597-621

**EvEA=Elokeinu ve-Elokei Avoteinu  

Chazan’s Repetition;            613      366 623 

Yimlokh 629 374 633 

Attah Hu Elokeinu 631 376 633 

Le-yoshev Tehillot 659 404 661 

Le-Kel Orekh Din 659-661 404 661-663

Kedusha 661-663 406-408 663-665

Hamol  665 408-410 665 

U’Vekhen Ten –Ve-Rahum Attah 667-671 410-412 665-669

Skip Zekhor Rahamekha and Zekhor Lanu Berit 

Shema Koleinu 679 416 673 

EvEA Al Ta’azveinu 679 416 673-675

EvEA Selah Lanu/Ki Anu Amekha 681 418 675 

EvEA Tavo Lefanekha 681 418 675 

Ashamnu 681-683 418 675 

EvEA Selah U-Mehal – Al Het  683-685 420-426 677 

EvEA Mehal La’avonoteinu 703-771 430-434 691-695

Avinu Malkeinu 711-715 436-438 697-699

Torah Reading 

Ein Kamokha 719 440-442 701 

Hashem Hashem 719 442 701-703

Torah/Haftarah readings 727-745 452-466 712-723

Yizkor 

Individual Yizkor 757 470 729 

Av HaRachamim 765 476 733 

Musaf 

Ashrei 765-767 478 737-739

Henini  771-773 482-484 743 

Silent Amidah 777 486 745 

Amidah Repetition;              803      502 763 

Yimlokh 817 510 771 

Emro Lelokenu 825 522 781 

UNetaneh Tokef  843-853 530-534 789-793

Kedusha 853-855 534-536 793-795

Hamol 857 538 795-797

Ha-Ohez Beyad  859-863 538-542 797 

YOM KIPPUR  

MACHZOR PAGE GUIDE 
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Uv-khen ten Pahdekha 863-865 544 801 

Skip Ve-ye-e-tayu 
Ve-Timlokh  867-871 546-548 803-805

Aleinu 873 550 807

Amitz Koah 879-899 554-570 811-825
Mareh Kohen 901 570 827

Eleh Ezkerah 929 586 837

Shema Koleinu  945 596 847
EvEA Al Ta’azveinu  945-947 596 847-849

EvEA Selah Lanu/Ki Anu Amekha 947 596 849

EvEA Tavo Lefanekha  949 598 849-851
Ashamnu 1073 684 935

EvEA Selah U-Mehal 951 598-600 851
Skip Ve’Dovid 

EvEA Mehal La’avonoteinu 967-984 610-624 863-877

Birkat Kohaim 975 614 869
Kaddish Shalem 717 440 699

Aleinu & Mourner’s Kaddish 199 152-154 571

Mincha     988 626 881
Torah Reading & Haftorah 993/999 630/634 885/889

Silent Amidah 1015 650 899
Chazan’s Repetition;  1041 660 915

Yimlokh 1047 670 921
UVekhen...Kedusha  1049-1051 670-672 921/923

Hamol 1051-1053 672-674 925

UVekhen Ten Pahdekha 1053-1057 674-676 925-927
Skip Zekhor….Zekhor Lanu Berit 

Shema Koleinu  1069 682 931-933
EvEA Al Ta’azveinu 1069 682 933

EvEA Selah Lanu/Ki Anu Amekha 1071 682-684 933-935

EvEA Tavo Lefanekha… Ashamnu 1071 684 935
EvEA Selah U-Mehal 1073 684-686 935-937

EvEA Mehal La’avonoteinu 1091-1097 694-700 947-953

Avinu Malkeinu 1097-1101 700-704 565-569
Neilah 

Ashrei 1105-1107 706 957 
U-va le-Tziyyon 1109-1111 708-710 959-961

Silent Amidah 1113 712 963

Chazan’s Repetition;            1137     726 977
Yimlokh  1143 728 979

UVekhen...Kedusha 1143/1147 730-732 981
Chamol 1147 732 983

Petah Lanu Sha’ar  1153 736 987

Koren Artscroll Birnbaum 

El Melekh (13 Attributes) 1153 736 987 

Kerachem Av 1155 736 989 

Selach Na ….Hateh 1157 738 989 

UMi Yaamod 1157-1159 738 989-991

El Melekh (13 Attributes) 1159 738-740 987

Shilum Parim 1161 740 991

El Melekh (13 Attributes) 1161 740 987

Merubim Tzorkhei Amekha 1163 742 991-993

El Melekh (13 Attributes) 1163-1165 742 987

Piyut Hashem Hashem 1169 746 997

El Melekh (13 Attributes) 1171 744 995 

Rahem Na 1175 748 999-1001

El Melekh (13 Attributes) 1173-1175 748 995

EvEA Selah Lanu/Ki Anu Amekha 
Continue straight until the end 

1177 750 1001-1003

Avinu Malkeinu 1191-1195 758-762 1011-1015 

Shema Yisrael 1197-1199 762 1017 

Kaddish 1199-1201 764 1017 

Maariv 1203 766 1019 

**EvEA=Elokeinu ve-Elokei Avoteinu  

Gmar Chatima Tova 

May we all be sealed for a happy & 

healthy sweet new year! 
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Halachic alternatives 
for a kosher sukka

אפשרויות נוספות 
 לסוכה כשרה 

Lavud לבוד
The definition of “lavud” is a permeable wall 
made up of slats that are either horizontal or 
vertical, or a combination of both that creates a 
latticework. 

ממחיצות המונחות    הא דופן העשוייהגדרת לבוד ה
וערב, על אף שיש   בצורה אנכית, אופקית או שתי 

 שטח פתוח בין חלקי המחיצה.

1. Tie ropes or affix slats up to a height of
10 tefachim (40 inches/1 meter
according to the Chazon Ish) around at
least three sides.

2. Between each of the ropes or slats
should be a gap less than 3 tefachim (9
inches/24 cm)

3. There is no need for the walls to reach
the schach, as we rely on the law of “gud
asik” (explanation below).

4. For the more stringent opinion, rather
than having horizontal OR vertical
slats/rope, create a latticework system
of both to the height of 10 tefachim.

לפי    טפחים )מטר  10יש להגיע עד לגובה של   .1
איש מהקרקעהחזון  בשלשה   (  לפחות 

 .צדדים
 יםעב  יםאו חבל  יםדק  יםקרששני  בין כל   .2

( טפחים  משלשה  פחות  להיות  24צריך 
 ס"מ( 

עד הסכך, מאחר    ויגיעהדפנות  אין צורך ש .3
)הסבר    ניתןו אסיק"  "גוד  דין  על  לסמוך 

 .(בהמשך
או   .4 בקרשים  להסתפק  אין  למחמירים, 

חבלים בצורה אנכית או אופקית, אלא יש 
וערב   של שתי  צורה  וליצור  ביניהם  לשלב 

טפחים.   10עד גובה של 

While this is a 
valid halakhic 
opinion, some 
suggest that 
you need four 
lavud walls in 
this situation as 
oppose to the 
three walls in 
the diagram. 

סוכת לבוד 
עם שלש  ()אפקי

, אך דפנות כשרה
 יש אומרים

בסוכת לבוד ש
חייבים  כזו

ארבע דפנות, 
ולא רק שלש כפי 
 שנראה בתמונה.



While this is a 
valid halakhic 
opinion, some 
suggest that 
you need four 
lavud walls in 
this situation as 
oppose to the 
three walls in 
the diagram. 

סוכת לבוד 
עם שלש  (יאנכ)

, אך דפנות כשרה
 יש אומרים

בסוכת לבוד ש
חייבים  כזו

ארבע דפנות, 
ולא רק שלש כפי 
 שנראה בתמונה.
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Gud Asik  גוד אסיק
“Gud asik” means “a rising barrier”. That is, 
when a barrier is at least 10 tefachim above the 
ground, we consider that it continues rising until 
it meets the schach. Therefore, it is imperative 
that the schach is in a straight line above the 
barrier. 
A gud asik barrier can also be created using the 
principle of lavud described above, and does not 
need to be a solid barrier. 

רואים   אנו  העולה".  "מחיצה  פירושו  אסיק"  "גוד 
שגבוהכאילו   הסוכה  , מהקרקע  טפחים  10  הדופן 
א  יועולה גם על פני השטח הפתוח עד שה  כהממשי
לכן יש לוודא שהסכך הוא מעל    את הסכך.  תפוגש

 הדופן בקו ישר.
מחיצת "גוד אסיק" יכולה להיבנות גם על סמך דין  
במחיצה   צורך  ואין  למעלה,  שתואר  כפי  "לבוד" 

סולידית. 
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[4] 

2 walls & a bit  שתי דפנות ועוד טפח
It is sufficient to have two full walls and then just 
a small bit of wall, at least 7 tefachim wide 
(majority of 7 tefachim).  
If necessary, one can create a third wall that is 
one tefach wide and which stands at a distance 
of just under three tefachim. This allows us to 
create a wall of four tefachim while employing 
the law of “lavud”.  

י דפנות ועוד דופן  תסוכה כשרה יכולה להיבנות מש
ארבעה  של    נהקט שבעה טפחלפחות  של  )רוב  ים 

 . טפחים(
אחד  טפח  של  דופן  להכין  אפשר  הצורך,  במידת 

טפחים,  שהיא מרוחקת מהקיר קצת פחות משלשה  
 ובכך ליצור את הדופן על ידי שימוש בדין "לבוד". 
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The Schach  הסכך
The law that there must be more shade than 
sunlight refers to the lights that comes through 
the schach. Therefore, so long as there is more 
shade generated by the schach, even if there is 
great sunlight coming through the walls, the 
sukka is still kosher. 
One must sit underneath the schach. 

דין "חמתה מרובה מצילתה" מתייחס לצל שנוצר 
על ידי הסכך, ולא על ידי הדפנות. לכן, כל עוד שאכן  
יש יותר צל מאור החמה דרך הסכך, הסוכה כשרה  

 נכנס הרבה אור מהשמש דרך הדפנות.גם אם 
 יש לשבת מתחת לסכך.

 *  *  *  *  * 

Chag 
Samei’ach! 

 חג 
!שמח



Mini Guide For Purchasing The 4 Minim 

The Lulav 
• The spine of the lulav should be straight, not curved.
• It is preferable to purchase a lulav whose middle leaf is not split.
• One should take care when checking a lulav so one does not accidently invalidate it.

The Etrog 
• The area where the etrog slopes towards the top is called the chotam.  One should look for

an etrog that does not have blemishes on the chotam, specifically blisters or black dots.

• Two or more black spots on the body of the etrog will also
invalidate the etrog if they cover mosr the circumference of the
etrog. (see picture)

• One may purchase an etrog without a pittam if that is the way it
grew.  If it looks like the pittam was severed, one should avoid that
etrog.

• If one is purchasing a green etrog close to Sukkot, one should ensure that some yellow has
begun to appear.

Haddasim 
• Haddasim that come in a sealed package are already certified as valid.

Nevertheless, one should make sure that the tips were not broken and the
leaves were not shed in the shipping process.

• If the haddasim are not packaged, one should make sure that most of the stalk
is covered by leaves that appear in sets of three and are parallel to each other at
the stem:

Aravot 
• One should make sure that the tip is not cut off and that majority of the leaves remain

intact.
• In order to ensure Aravot come from the proper source, they should be purchased in a

sealed certified package.
In order to preserve the freshness of each of the minim and to ensure proper assembly, one 
should delay setting up the lulav until as close to Sukkot as possible. If one purchases from a 
place that sells them already assemble, one should request that theirs not be assembled.  
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Why Do We Read the 
Story of Chana on Rosh 

Hashana? 
Chana and the Essence of Effectual Prayer 

Mrs. Mali Brofsky 
Faculty, Michlelet Mevaseret Yerushalayim • SCW ’93, BRGS ’94, WSSW ‘10 

On the first day of Rosh Hashana, we read as the haftara the story of Chana (Shmuel Aleph, 
perakim aleph and bet) – Chana’s struggle with childlessness, her reaching out to God in prayer, 
God’s response in the birth of her son Shmuel, and her consequent prayer of thanksgiving. Clearly, 
Chazal recognize a fundamental connection between the account of Chana’s experience and the 
themes of Rosh Hashana. This correlation is strengthened by the following Talmudic passages:  

On Rosh Hashana, God remembered [for childbirth] Sarah, 
Rachel, and Chana 
Rosh Hashana 11a 

בראש השנה נפקדה שרה רחל וחנה
  .ראש השנה יא

How many most important laws [regarding prayer] can be 
learned from these verses relating to Chana!  
Berachot 31a 

כמה הלכתא גברוותא איכא למשמע מהני 
 קראי דחנה
  .ברכות לא

Evidently, Chazal see Chana as an exemplary role model for efficacious prayer. What is unique 
about the prayer of Chana? When thinking about prayer, we often focus on God’s role - praising 
God, asking things from God, thanking God.  Chana teaches us to look at tefilla from another 
viewpoint as well. As we shall see, for Chana, the experience leading to effectual prayer was first 
and foremost an experience of introspection, a dialogue within herself, as a precursor to her 
dialogue with God. Chana teaches us that transformative tefilla begins with an intense internal 
experience which enables and empowers us, with God’s response and help, to affect change in 
our lives. 

Chana’s Process of Change 
Let us consider Chana and the dilemma in which she finds herself. As the perek opens, Chana is 
at a fixed point in her life. Every year, she accompanies her husband Elkana on his pilgrimage to 
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Shiloh, and as the years pass, Chana finds herself returning to the same place, to the same 
circumstances. Chana wants change – she wants a child. Presumably, Chana hopes each year 
that the following one will be different, and she experiences the bitterness of recognizing that the 
change she desires has not occurred. 

And as he did so year by year, when she went up to the 
house of the Lord, so she vexed her; therefore she wept, and 
would not eat.  
Shmuel 1 1:7 

 'ה בבית עלתה מדי בשנה שנה יעשה וכן
  : תאכל ולא ותבכה תכעסנה כן

   ז:א א שמואל

Let us now reflect upon the central people in Chana’s life, and their impact upon her: her 
husband Elkana, and his other wife, Penina.   

And it came to pass upon a day, when Elkana sacrificed, that he 
gave to Penina his wife, and to all her sons and her daughters, 
portions; But unto Chana he gave a double portion; for he loved 
Chana, but the Lord had shut up her womb. And her rival vexed 
her sore, to make her fret, because the Lord had shut up her womb. 
Shmuel 1 1:4-6 

 לפננה ונתן אלקנה ויזבח היום ויהי
 :מנות ובנותיה בניה ולכל אשתו
 את כי אפים אחת מנה יתן ולחנה
 וכעסתה :רחמה סגר 'הו אהב חנה

 כי הרעמה בעבור כעס גם צרתה
  :רחמה בעד 'ה סגר

   ו-ד:א א שמואל

According to Chazal (cited on the pasuk by Rashi) Penina’s intentions are motivated by piety – 
she wishes to induce Chana to pray (presumably translating the word har’imah to mean “to 
make a loud noise", as in the pasuk אווירעם הים ומל"  - Let the sea, and all its fullness, roar” (Divrei
HaYamim I 16:32). On the peshat level, the tension between the two wives is palpable: Chana 
watches as Penina and her many offspring receive multiple portions of food from Elkana, 
reinforcing her own lone and forlorn status, and Penina watches as Chana receives the choice 
portion from Elkana, reinforcing Elkana’s preference for Chana over Penina.  According to the 
peshat, then, we can deduce that as result of the jealous tension between herself and Chana, 
Penina is attempting to make Chana feel angry, frustrated and hurt, and trying to induce Chana 
to cry out against God in anger or rebellion.  

Elkana, out of love and caring for his wife, implores her to accept her situation. He says to her  

And Elkana her husband said unto her: 'Chana, why 
weepest thou? and why eatest thou not? and why is thy 
heart grieved? am not I better to thee than ten sons?' 
Shmuel 1 1:8 

 תבכי למה חנה אישה אלקנה לה ויאמר
 הלוא לבבך ירע ולמה תאכלי לא ולמה
  :בנים מעשרה לך טוב אנכי

  ח:א א שמואל

Penina urges Chana to bitterness; Elkana urges her to make peace with her lot, and accept her 
fate as it is. 

Elkana and Penina have very different motivations and goals in their communications to Chana, 
but ultimately, the message to Chana from them is the same. They are both implying to Chana 
that she is powerless to effect change.  
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Chana, however, listens to neither of them, and instead does something quite different and even 
daring. She does not become angry or embittered, but neither does she become passive and 
hopeless. Rather, she decides to take action. If God will not come to her, she decides, she will go 
to God. Chana, quietly and resolutely, telling no one of her plans, brings herself to the mishkan 
in Shiloh, and engages in a prayer so personal and private that we are not told of its content, and 
which Chazal consider the ground-breaking template for silent and personal prayer. Chana 
“midaberet al liba” (1:13), she speaks to and within her heart. Only after this introspective 
experience does she turn to God. Chana engages in an inner transformative experience, which 
culminates in her neder –her vow to dedicate her son to God, committing herself to a different 
life course, a new course of action and personal initiative. In other words, Chana uses tefilla as a 
medium of personal change. 

Chana’s Vow 
By committing her unborn child to a life of nezirut and service of God, Chana is proposing 
something quite radically different from what Bnei Yisrael in this era have experienced up to this 
point. It is a time of spiritual darkness for Bnei Yisrael. Sefer Shoftim has closed on a note of 
sinfulness, anarchy, and distance from God (consider the last stories – those of the idol of the 
house of Micha, the rape and murder of the pilegesh in Giv’a, and the civil war between the tribes 
in which the entire tribe of Binyamin is almost entirely wiped out). It is instructive to consider 
the parallels between the story of the last shofet, Shimshon, and the story of Chana. Both 
Shimshon and Shmuel are nezirim, both attain this status pre-birth from the experience of their 
mothers. Why then, does Shimshon’s leadership, while ending in a blaze of glory, nevertheless 
produce no lasting results for the people, while Shmuel haNavi ushers in the era of the kings?  

It is precisely in the uniqueness of Chana’s neder that we find the solution. Shimshon is a final 
opportunity provided by God, engineered primarily by Divine communication through an angel, 
to effect change and salvation in this time period characterized by passivity and despair. By 
contrast, Chana’s attempt at achieving salvation depends not on passivity or on reliance solely 
on deliverance from Above, but rather on initiative and action from below.  

Thus, out of the depths of her crisis, Chana proposes a new resolution that she had not yet 
previously considered. She uses her difficult circumstance as a springboard for a new life course 
for herself and for her child. In doing so, Chana’s personal initiative becomes transformative not 
only in her own life, but for the entire nation as well. It is Shmuel HaNavi who is finally able to 
lead the nation out of the darkness and cyclical rut of Sefer Shoftim to an era of teshuva and 
change, and of ushering Am Yisrael into the era of kingship. 

Chana’s message, in essence, is to call upon God as a partner in growth and change. She exhorts: 
I am not a victim in the hands of fate, but neither is the entire burden for my life’s outcome upon 
me alone. With God as my partner, I can shape my own future destiny. The outcome of this 
belief is the promise that she makes to God, and when she given a child, this dual perspective 
and partnership with God is reflected in the name she gives the child.  

And it came to pass, when the time was come about, that Chana 
conceived, and bore a son; and she called his name Shmuel: 

 חנה ותהר הימים לתקפות ויהי
 כי שמואל שמו את ותקרא בן ותלד



'because I have asked him of the Lord.' 
Shmuel 1 1:20 

  :שאלתיו 'המ
 כ:א א לשמוא

Therefore I also have lent him to the Lord; as long as he liveth 
he is lent to the Lord.' And he worshipped the Lord there.  
Shmuel 1 1:28 

 אשר הימים כל 'הל השאלתהו אנכי וגם
  : 'הל שם וישתחו 'הל שאול הוא היה

  כח:א א שמואל

Ki meiHashem She’altiv -– God has given him to me – vegam hu sha’ul LaShem – and at the same 
time, I have given and consecrated him to God.  

Shirat Chana 
These themes continue to be reflected in Shirat Chana, Chana’s song of thanksgiving after 
Shmuel is born. In Shirat Chana, Chana asserts that God is in control of all, but that with insight 
into man’s innermost thoughts and heart, God can bring about the most unexpected and 
extreme changes5. Essentially, Chana is championing the philosophy expounded by Rav 
Soloveitchik many centuries later in Kol Dodi Dofek, when he reflects upon the question of man’s 
role in shaping his destiny.  

Rav Soloveitchik describes the unconstructive experience of the man of fate, who is powerless in 
the face of his suffering. He describes two responses, which correspond entirely with the 
approaches suggested by Penina and Elkana. 

The fear of extinction assails him and crushes his body and soul. The sufferer wanders lost in 
the vacuousness of this world, with God’s fear spread over him and his anger tensed against it, 
he is entirely shaken and agitated. 6   

From the question and the inquiry … he comes to terms with the evil and attempts to gloss it 
over. The sufferer employs the power of rational abstraction to the point of self-deception. 

Neither of these attitudes, states Rav Soloveitchik, is the desired response to suffering. Instead, 
Rav Soloveitchik insists upon a different approach, that of the man of destiny: 

According to Judaism, man’s mission in this world is to turn fate into destiny –an existence that 
is passive and influenced into an existence that is active and influential … full of vision, will, 
and initiative. … Thus he becomes God’s partner in the work of creation. 7 

5 See for example verses 2 and 3 
) ְולֹו(ולא , ִּכי ֵאל ֵּדעֹות יְהָוה   :יֵֵצא ָעָתק ִמִּפיֶכם, ַּתְרּבּו ְתַדְּברּו ְּגבָֹהה גְבָֹהה- ַאל  .ֵּכאֹלֵהינּו, ְוֵאין צּור; ִּכי ֵאין ִּבְלֶּתָך, ָקדֹוׁש ַּכיהָוה-ֵאין

 נְִתְּכנּו ֲעִללֹות.  
“There is none holy as the Lord, for there is none beside Thee; neither is there any rock like our God. Multiply not exceeding 
proud talk; let not arrogance come out of your mouth; for the Lord is a God of knowledge, and by Him actions are 
weighed.”  
In the shira, Chana brings multiple examples of radical changes that God can effect in human experience: moving 
from poverty to wealth and vice versa, from childlessness to childbirth and from parenthood to losing children, 
power and weakness, life and death, etc. 
6  Kol Dodi Dofek, Soloveitchik, R. Joseph B. Translated by David Z. Gordon. Edited by Jeffrey Woolf, New York: 
Yeshiva University and Hoboken, NJ: Ktav 2006. P.3-6. 
7 Ibid. 
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Man, writes Rav Soloveitchik, should neither view himself as a victim of a jesting and 
meaningless fate (as Penina implies),  neither should he acquiesce in passive silence to what he 
perceives as God’s will (as Elkana suggests), rather he should view himself as an active 
participant, together with God, in shaping his own life outcome.  

Chana and Rosh Hashana 
The link between Shirat Chana and Rosh Hashana is reinforced when we consider the central 
themes of the day as they are expressed in the kedushat hayom – the portion of the Shemoneh 
Esrei prayer of musaf that is unique to Rosh Hashana –Malchuyot, Zichronot, and Shofarot. 
Essentially, these themes are the themes of Shirat Chana: Malchuyot  - God is King and is in 
control of the universe,  Zichronot - God’s ways are just, and God hears, retains memory of, and 
responds to human initiative and supplication, and finally, Shofarot - ultimately God’s rule and 
justice will be revealed to all in the era of the final redemption. As the concluding pasuk of Shirat 
Chana states: 

… The Lord will judge the ends of the earth; and He will give 
strength unto His king, and exalt the horn of His anointed. 
Shmuel 1 2:10 

 עז ויתן ארץ אפסי ידין 'ה... 
: משיחו קרן וירם למלכו
  י:ב א שמואל

This, then, can be seen as the essence of tefilla, and this is the lesson we can learn from Chana. 
Tefilla is about reaching inward, confronting, facing, and discovering our innermost selves, and 
then turning toward God in the recognition that we need Him and His help to accomplish and 
achieve our goals. 

In the words of Rav Soloveitchik in his essay Redemption, Prayer and Talmud Torah: 

In short, through prayer, man finds himself… It tells man the story of his hidden hopes and 
expectations.  It teaches him how to behold the vision, and how to strive to realize this vision. In 
a word, man finds his need-awareness, himself, in prayer.8 

May we all experience the ability and opportunity to deepen our  understanding of tefilla, to 
engage in sincere prayer, and, like Chana, to learn how to become partners with God in shaping 
and creating a meaningful personal destiny, this Rosh Hashana and always. 

8 Redemption, Prayer and Talmud Torah; Tradition 17:2, Spring, 1978, p55-73. 



Rabbanit Devorah Evron
Director, Susi Bradfield Women's Institute of Halakhic Leadership

The commandment regarding Rosh Hashanah appears several times in the Torah, yet only one account in the Tanakh 
(in Nehemia, chapter 8) states that it took place on the 1st of Tishrei, on Rosh Hashanah itself. 

The chapter describes a national assembly in Jerusalem in which Ezra the Scribe read from the Torah and his aides 
explained what he had read to the assembled crowd who had come to hear him. Ezra and Nehemiah were active in the 
period of Shivat Tzion, during which a group of those exiled by the Babylonians returned to Eretz Yisrael and joined 
the Jewish population who had remained after the exile. Upon their return, the leaders began reorganizing the Jewish 
population administratively, financially, and religiously. 

At the end of chapter 7 we read, “So the priests, and the Levites, and the porters, and the singers, and some of the 
people, and the Nethinim, and all Israel, dwelt in their cities. And the seventh month came, and the children of Israel 
were in their cities” (7:72). By the month of Tishrei the children of Israel were in their cities, so it seems that the 
reorganization  of the nation was successful. 

Ezra and Nehemiah then gathered the nation on the 1st of Tishrei in Jerusalem. They built a special wooden platform 
for the event, on which Ezra the Scribe stood and read from the Torah to the entire nation, a reading that lasted several 
hours, from sunrise until midday (8:1-3).

The Torah reading caused the nation to weep (8:9). Most commentators understand that they wept because they had 
not been fulfilling the commandments correctly. The Malbim (a 19th century rabbi and commentator) is more specific 
and says that Ezra read the verses relating to the 1st of Tishrei, Rosh Hashanah. The people understood that that day 
was the Day of Judgment and so they wept out of fear. 

According to the sages, based on the “Ten Ancestries” [Asara Yuchasin] chapter of Tractate Kiddushin, the group that 
returned from Babylonia did not include many leaders. Although there were priests, Levites, and mevinim 
(comprehenders) who returned to Eretz Yisrael – some of whom helped Ezra the Scribe make the Torah more 
comprehensible to the assembly – most of those who returned lacked a Torah education. 

If so, when the nation heard Ezra the Scribe read from the Torah they experienced a double blow. They did not 
understand the language in which the Torah was written, and they were unfamiliar with the text that was being 
translated for them. They wept for the loss of their national and religious identity in the broadest sense. They did not 
know how to fulfill the commandments of the Torah and they feared they had lost the opportunity to begin again.

Ezra and Nehemiah calmed the people in two ways, each providing solace for one aspect of the crisis. First of all, they 
sent them to eat and drink and care for those less fortunate (8:10-11). Based on these instructions, the people learned 
what to do on this festival and how to behave on a holy day. They prayed and read from the Torah and then ate and 
drank and provided for those who had not (8:12).
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This is just as Maimonides decreed in Hilchot Yom Tov, (6:18–19):

“The children should be given parched grain, nuts, and sweetmeats; the womenfolk should be presented with pretty 
clothes and trinkets according to one’s means; the menfolk should eat meat and drink wine, for there is no real 
rejoicing without meat and wine. While eating and drinking, one must feed the stranger, the orphan, the widow, and 
other unfortunates. However, he who locks the doors of his courtyard and eats and drinks along with his wife and 
children, without giving food and drink to the poor and the desperate, does not observe a religious celebration but 
indulges in the celebration of his stomach…. Rather, this is the appropriate measure: All the people rise up early in the 
morning to the synagogues and study halls to pray, and to read in the Torah about the topic of the day. [Then] they 
return home, eat, and go to the study hall, [where they] read and study until midday. And after midday, they pray the 
afternoon prayers and return to their homes to eat and drink for the rest of the day, until the night.”

After the people received an explanation on how to observe the holy day, both with regard to the actual timetable of 
this festival and the values that lie at its heart, they were given an insight from which to begin again – “Do not be sad, 
for your rejoicing in the Lord is the source of your strength” (8:9). Do not be sad, say the leaders, for you are Israel, you 
are God’s exhilaration and joy (according to Shir Hashirim Rabba, Parasha 1). This is your fortress, this is your base, 
this is what strengthens you, and this is the starting point for procuring Israel’s national and religious identity once 
again.

The story in Nehemiah teaches us that Rosh Hashanah is the ultimate opportunity to renew ourselves. This is the date 
on which we can begin anew even if everything has been forgotten. Therefore, it is not surprising that the 1st of Tishrei 
is the first day of the year with regard to shmita (the seven-year agricultural cycle) and yovel (the year at the end of 
seven cycles of shmita), as seen in the first Mishna in tractate Rosh Hashanah. 

The renewal concept is especially prominent during yovel: “And you shall hallow the fiftieth year. You shall proclaim 
release throughout the land for all its inhabitants. It shall be a jubilee for you: each of you shall return to his holding 
and each of you shall return to his family” (Leviticus 25:10). 

Another connection we find between the yovel year and Rosh Hashanah is that one learns from yovel that the shofar is 
the vessel used for blowing on Rosh Hashanah. As we see in the Talmud, Tractate Rosh Hashanah 38b:

“The Sages taught: From where [is it derived that the soundings of Rosh Hashanah must be performed with] a shofar? 
The verse states: “Then you shall make a proclamation with the blast of the shofar”. From this I have derived only with 
regard to the Jubilee Year. From where do I derive that Rosh Hashanah [must also be with a shofar]? The verse states: 
“Of the seventh month.” Since there is no need for the verse to state: “Of the seventh month,” what is the meaning 
when the verse states: “Of the seventh month”? This comes to teach that all the obligatory soundings of the seventh 
month must be similar to one another”. 

The Talmud learns from the words “the seventh month” – which are redundant, as the verse already says Yom Kippur, 
so clearly it is in the month of Tishrei – that all the blasts mentioned during the seventh month must be with a shofar, 
as is stated regarding the yovel. The shofar is the vessel that reminds us that now is the time to start from the 
beginning.

The Midrash on Vayikra Rabba states simply: “On the first of Tishrei the first man was created.” Rosh Hashanah is the 
birthday of the first man.  For all of us, all of humanity, this is the date that embodies the power of beginning, the 
possibility of starting again even if we feel we have forgotten everything; that we are beyond repair; that we are destined 
to continue in a direction that is not good for us. 

Ezra and Nehemiah taught the people in Jerusalem, and teach us today that repair is always possible, that we always 
have the opportunity to begin anew. All we need is to help each other remember.
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T
he Mishna, Yoma 1:5, teaches 

us about a statement that 

the elder kohanim would 

say to the Kohen Gadol while he was 
preparing for Yorn Kippur: 

,1'1 n'::i 'm':nv ilx ,,nl Jil:i '1V'X ,,, nr.ix, 

ilx l'V':lll77:l ,1'1 n'::i n,,v, ,m,,v ilnxi 

ill1Vn x,v ,illil n'::i::i mv pvv '7:l:l 7''V 

,il:irn 1Vi1!l X1il . 7, Ui7:lX1V ilJ:l ,:in i:11 

. r:in, rv,,!l Jili 

They said to him, The Honorable Kohen 
Gadol, we are representatives of the court 
and you are our representatives and the 
representative of the court. We adjure 
you in the name of He who dwells in 
this abode that you will not stray from
anything we tell you. He would leave 
crying and they would leave crying. 

Rambam, Hilchot Avodat Yorn 
Hakippurim 1:7, explains the Mishna: 

1XY'1 ?K11V':l ml'J:lil y::x ')1V n':l '7:l':l 

ilim:l l'l'7:lX1:l 1l'X1V 11:lX' iliilJ:l l'j?11::iil 

□,, ,v m,opv r,mx m, il!l ,v::iv

rm ,:i,il::i vxil ,v ilmx rn'm □'i1!l':Jil 

□')!)? ilmX O'DJ:l il)llJ,l.) il?,l.)'llJ:l1 n:in!l?

il,m::i ::im:iv ill ,□VOil .□'1V1j?il v1p,

llV X1illlJ nnx ni!l:Jil ,v ilXiX llV:l ,:,

rxv □'r.i:in nr.i, il.Pir.J1Vil '!l1:l .m,opil

1nxil 'l!l? D'1V1Pil v1p::i x,x miopil 1ml 

'!l?1 .'il 'l!l? 1VXil ,v mopil nx 1m, 'Jv 

ill ,nl lil:l X1:lllJ ')1V n':l:l 1'1V1Vm 1'illlJ 

□,, ::i,v ,mx 1'V':l1V7:l 1'il ml'1:l 11, il01l

x,m ... ,nl Jil:i 'V'X ,, r1mx1 D',i!l:iil

rv,i!l 1m ml'J:l:l ,m1vnv ,v il:ii::i, v,i!l 

xr.iv, rmno ,,vvr.iv '7:l nvnv '!l' r:i,::i, 

.m,:i ,::i,::i rx 

During the Second Temple Period
1 

heresy 
sprouted among the Jewish people

1 
and 

the Sadducees
1 

who didn't believe in the 
Oral law, emerged. They would say that 
the ketoret of Yam Kippur should be 

Rabbi Meir Goldwicht 
Rosh Yeshiva, RIETS 

placed on the fire in the Heichal, outside 

of the Holy of Holies1 and when it starts 
to produce smoke, it should be brought 
into the Holy of Holies. Their reasoning: 
The Torah states

1 
"I will appear in 

smoke above the Kapore�" and they 
said that this refers to the smoke of the 

ketoret. Our rabbis had a tradition that 
the ketoret is only placed in the Holy of 
Holies before the Ark as it states1 "The 
ketoret is placed on the fire in front of 
Hashem." Since they were concerned 
during the Second Temple period that 
the Kohen Gadol was influenced by 
this heresy

1 
they would adjure him on 

the eve of Yam Kippur and say to him 

"Honorable Kohen Gadol etc .... " He 
would leave crying because they accused 
him of heresy and they would leave 
crying because they accused someone 
whose slate is clean and maybe doesn't 
harbor such thoughts. 

Let us ask a few questions. First, why 

was it so important for the Tzedukim 

to prepare the ketoret outside of the 

Kodesh Kodashim and enter only 

after the smoke rose? Why were they 

so bothered by the practice of the 
Perushim to do everything in the 

Kodesh Kodashim? 

The Midrash Tanchuma states: 

pvr.iil il1VVl1V 7, v1n ilV'?X p pn::x' ,"x 

,v 71vi iY1pm nm,pil nx onv, ,,;:, ,:i, 

,:iil nxi il,,mil nx, 1n,vil nx 110, n::imil 

.m,opil nx 1:l'ii?il1V 1v ill':JV il17' x,, 

R. Yitzchak ben Eliezar said: Know that
the Mishkan was constructed1 

all of its

utensils were assembled
1 

the sacrifices 
were slaughtered and offered, and set on 
the Altar up

1 
the Table and the Menorah 

were set and everything was in place. But 

the Divine presence didn't descend until 
the ketoret was brought . 
Tanuchma, Parashat Tetzaveh 

What was so special about the ketoret, 
that it was the only vehicle in the 

Mishkan that brought the Divine 

presence? 

Kol Nidrei 

We begin the holy day of Yorn Kippur 
with the recitation of Kol Nidrei. 

Synagogues are filled from wall to 

wall, more so than any other part of 

the Yorn Kippur service. This is true 

despite Kol Nidrei being simply an 
annulment of vows. 

How does Kol Nidrei begin? We recite 

the following sentence three times: 

,v il:l'1V':l ,?ili'il nv1 ,v, mpr.iil nv1 ,v 

??!lnil? l'i'n7:l 1)X ,ilOJ:l ?1V il:l'1V':l1 il?PJ:l 

.D'l'i:l,l.lil DV 
With consent of the Omnipresent and 
with consent of the congregation

1 
in the 

assembly above and the in the assembly 
below, we approve praying with the 
transgressors. 

The Tur, OC 619, writes: 

lDllJX:l l'lilm nODil n':l? l'OD) n':li,l.) 

'1:J D'l"i:l.Pil ,:i, r,,nr.i ,;,!ln'v 01,pv 

n'n'1V 1Vj?:l' X? DX 1?'!lX1 Dil1:l,l.) ??!lnil? 

n')Vn ,:i X1'0n 11P7:l1V ':li i7:lX1 .Oil? 
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n'J)m 1J'X ?XiW' '.PW1!:il:l 1J. l'XW i1J.Y 

ov :nn::i;, ;,xm, .Pi i1n'i i1l:bn;, 'ii1W 

.ni10j?i1 'JJ:lO 

In the evening [of Yom Kippur L we enter 
the Synagogue. In German» the custom 
is that prior to praying

1 
we authorize 

the transgressors so that we may pray 
with them

1 
even if they don't request 

authorization. [The reason for this is] that 
R. Shimon Chasida said, any fast day
that doesn't include Israel's transgressors is
not a [bona fide] fast. Behold, galbanum
has a bad odor and yet the Torah includes
it as one of the spices of the ketoret.

The recitation of Kol Nidrei -
specifically our authorizing prayer 
with the transgressors - connects us 
to the ketoret. Just like the ketoret -
which is made with spices of beautiful 
fragrance and also one spice whose 
fragrance is bad - so too, we include 
the transgressors among us when we 
pray on Yorn Kippur. 

Yet the rec1tat10n of Kol Nidrei irseu 
has not always been universally 
accepted. Tur quotes R. Natronai Gaon 
that in his time, many did not recite 
Kol Nidrei. R. Amram Gaon also writes 
that it is a mistake to recite Kol Nidrei. 
Those who question the practice do 
so out of concern that it is ineffective 
in annulling past vows or preempting 
future vows. While many Rishonim do 
endorse the practice, let us ask a third 
question: Why has Kol Nidrei become 
universally accepted? Given the 
controversy, why don't we simply rely 
on the annulment of vows that takes 
place before Rosh Hashanah? 

You Have Said Enough! 

When Moshe Rabbeinu beseeched 
Hashem to enter the Land of Israel, he 
was told by Hashem (Devarim 3:26) 
"rav Zach," you have said enough. The 
Da'at Zekeinim Mibaalei Hatosafot 
expand on this: 

Kol Nidrei: For Past Vows or For Future Vows? 

Kol Nidrei was classically understood to be an annulment of all previous 
vows. Rabbeinu Tam (cited in Tosafot, Nedarim 23b), however, noted 
that there are a number of components lacking from Kol Nidrei that are 
required for annulment of vows: a specific list of the vows taken; regret for 
the vows taken ( our current text does include regret, but earlier texts did 
not); and a competent beit din (rabbinical court) or an expert to evaluate 
the merit of the annulment. Rabbeinu Tam therefore suggests that the 
Kol Nidrei service should be modified, and any reference to annulment 
of vows of the previous year should be eliminated. The purpose of the 
service should be to preempt future vows from taking place. In order to 
accommodate this new understanding of Kol Nidrei, Rabbeinu Tam is 
forced to change the text of Kol Nidrei. Whereas the ancient text refers to 
vows "from the previous Yorn Kippur until this Yorn Kippur," Rabbeinu 
Tam's version refers to vows "from this Yorn Kippur until next Yorn Kippur." 
Rabbeinu Tam also changes the pronunciation of the words in order that 
they refer to the future tense rather than to the past tense. 

Rabbeinu Asher, Yoma 8:28, defends the ancient version of Kol Nidrei from 
the questions ofRabbeinu Tam. Nevertheless, Mishna Berurah, 619:2, writes 
that the text of Kol Nidrei should follow the opinion ofRabbeinu Tam and 
refer to vows "from this Yorn Kippur until next Yorn Kippur:' However, some 
siddurim try to satisfy both opinions by referring to vows "from the previous 
Yorn Kippur until this Yorn Kippur," and "from this Yorn Kippur until next 
Yorn Kippur:' The hatarat Nedarim on the eve of Rosh HaShanah is a more 
robust form of annulment of vows and preemption of future vows, and 
addresses many of the challenges that face Kol Nidrei. 
Torah To Go Editors 

D'J:l?,Vi1 11:::n i1"Jj?i1 'l!:i? i1WJ:l il:lX .7? Ji 

i'ni11 ,, nx, ODX x,v n,PJWJ1 m1J DX 

nn,, 'nv::ivJw::i 'i1J ,, mn;,v m::i 7i1J 

,;,"::ip;, ,, il:lX .nmw ;,,x, '!:i::i ,"wi!:i1::> 
i'ni1, ,,::i,w 7''.P Ji V' im,::i 7, Ji ;,wr.i 

i'n'V '1:l ,, 1'X1 '?.P Ji ,, l'X 'JX ,:ix 7i1J 

.'i1J 

Moshe said before Hashem
1 

"Master 
of the universe

1 
if You took a vow or 

oath that I should not enter the Land, 
go and annul Your vow just like You 
annulled that vow that I swore to Yitro 
(mentioned by Rashi in Parashat 
Shemot)." Hashem said to him

1 

11Moshe
1 

rav lach
1 

you have a teacher above you 
that can annul your vow. I don't have a 
teacher above me and there is nobody to 
annul my vow." 

While Moshe had the ability to annul 
his vow, there doesn't seem to be any 
way for Hashem to annul a vow that 
He took. 

Vayecha/Moshe:An 

Annulment of Hashem's 

Vow? 

When the Jewish people sinned with 
the Golden Calf, Moshe pleaded 
to Hashem for forgiveness. The 
Torah (Shemot 32:11) uses the 
term "vayechalMoshe:' The midrash 
comments on this term: 

i1'::>i::i 'Ji il:lX p 1;,r.i ";,wr.i ,n,," inx iJ1 

1i1J i'ni11V j?nY' 'Ji DWJ n,n 'Ji DWJ 

?l,Pi1 ?XiW' 1W,PW i1,P1VJ X?X 1::l'::l 1i::l1' ?1V 
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7r.>X Oil? ,nr.i•IV D'il?-Xil O'!Jr.l illVr.l 1r.iv 
D'il?X? n:n" •nv:ilVJ 1:i::i illVr.> D'il?-Xil 
n•mr.i 'l'X '!Jr.> XY'IV il.1'1:!IV 1:i1, "01n• 

?IV il7!Jil ,, nm x,, D?Wil 1i:i1 illVr.l 7r.>X 
V:llVil ,x 'il, 11J 11• •::i IV'X" n1r.ixi 0•11J 

".17::!1 ,n, X? 11V!J) ,v 70}{ 70}{? il.l,):!IV 
Another interpretation of "vayechal 
Moshe,,: What did he say? R. Berechiah 
said in the name of R. Chelbo in the 
name of R. Yitzchak: [Moshe] annulled 
the vow of his creator. How so? When 
the Jewish people made the [golden] ca� 
Moshe tried to appease G-d to forgive 
them. G-d said: Moshe, I already swore 
that "One who worships idols will be 
destroyed/' and I will not retract on an 
oath that came out of My mouth. Moshe 
said, Master of the Universe, did You 
not teach me about the annulment of 
vows, and You said "If a man takes a 
vow to Hashem or an oath to prohibit 
something on himse� his word shall not 
be desecrated,,? 

The midrash connects the ter 

vayechal Moshe to the term lo yachel 
devaro - his word shall not be

desecrated - found in the section 

about annulment of vows. Moshe in 

fact annulled Hashem's vow! 

The Gemara, Berachot 32a, makes a 

similar observation: 

7!JillV 1v x:i1 1r.ix '"il 'l!J nx illVr.> ,n,," 
x," onil :i•n::i, ",n,," x::iil :i•n::i ,111J ,, 

,:ix ,n•r.i il'X xiil 1r.i 1r.ixi "11:i1 ,n, 
"i, p,nr.i 0'7nX 

"Moshe pleaded before Hashem. JI Rava 
said, [He pleaded] until he annulled 
His vow. It states here "vayechal" and it 
says there "lo yachel devaro. JI It has been 
taught, he may not desecrate, but others 
may desecrate it for him (i.e. through the 
annulment of vows). 

The midrash elaborates on the details 

of the annulment: 

xnx 1:i Xl1il •:i1 1r.ix p iilm "1i1:i :i1Vxi" 
7:!1 1? 7r.>X ilr.i117Y1' ?IV 171) 7'nil? :!IV'IV 

1'l!J? 1r.ix illVP 1:i1 1m,, •:i1 1r.ix ,illVP 
il.1'7il ,v XJX Xilm ,, 1r.ix Xilr.>nil n•iln 
1r.ix il.l'IV ilmx ,•r.iv, m1VV, •m:i1 11Vx 

11J 1x::i rx 7, 1nm 7, 1nm 7, 1nm illVr.> 
111J 7!JillV "i11Vr.> ,n,," '1il il.1'1:ilV 1x::i rx, 

1r.ix "n:i1 ,n, x,i" 1r.ix nx1 ilr.>::i 11y,,, 
IV'X" m1V XiPl 7::J'!J? IV'P' p 1wr.i1V •:i1 

.D'il?-X? 71) 7'nillV 7r.i1? "□'il?-Xil

[The verse records that Moshe said] "I 
sat on the mountain. JI What does this 
refer to? R. Huna b. A cha said, he sat to 
annul the vow of his creator. And what 
did he say to Him? Something difficult 
to say. R. Yochanan said, [Moshe] 
said something difficult to say to the 
Almighty: perhaps You regret what 
You said (that You are going to destroy 
the Jewish people). [ G-d] said, I regret 
the evil that I said I would do to My 
nation. At that time, Moshe said, "it is 
permissible for you, it is permissible for 
you, it is permissible for you, there is no 
vow or oath.,, This is what is meant by 
"vayechal Moshe,, 

- he annulled the 
vow of his creato� just as we find the
language "lo yachel devaro. JI R. Shimon
b. Lakish said, therefore [Moshe] is
called "The Man of G-dJI to teach that he
annulled the vow of G -d.

We see that Moshe Rabbeinu was able 

to annul the vow of Hashem. Why, 

then, did Hashem tell Moshe "Rav 
lach, you have a teacher above you 

that can annul your vow. I don't have a 

teacher above me and there is nobody 

to annul my vow"? Why couldn't 

Moshe annul Hashem's vow not to let 

Moshe into the Land oflsrael, just as 

Moshe was able to annul Hashem's 

vow to destroy the Jewish people? 

Perhaps the answer can be found in 

another verse describing how Hashem 

forgave the Jewish people for the sin 

of the golden calf: 

D?,f 'il 'l�l:tt;J�l 'il nl;{ D�!;J¥�i'J :l").Tl:_;11 
nn1, noi?? il"1QQ 'D'!i� .D?,t;Jl;{ 1•��iJ? 
D::J1'Jl) 'il n1:i 710}{ n•1:i.i1 nn1, D'J:iXil 

•: T •  -T -: -: • 1 - • T -: T 

oi:;i? il?�� □'J?flttl o;, □'l,'fltt 1;:if :ilfJi:n 
·'D'Do/ x, D:r,n 'l:l7�� x,

At Sinai you angered G-d and G-d was 
enraged with you and wanted to destroy 
you. When I ascended the mountain to 
take the tablets of stone, the tablets of

the covenant that G-d sealed with 

you. I sat on the mountain forty days 
and forty nights. I did not eat bread and 
I did not drink water. 
Devarim 9:8-9 

When Moshe annulled the vow of 

Hashem not to destroy the Jewish 

people, he invoked another vow -

the covenant that Hashem made with 

our forefathers that their children 

will forever carry their legacy. Moshe 

came as a representative of the Jewish 

people pleading to Hashem that He 

must keep His original covenant. 

However, when Moshe requested to 

enter the Land oflsrael, his request 

was not as a representative of the 

Jewish people but as an individual. To 

that request, Hashem responds that 

He has no means of annulling the vow. 

Entering the Holy of Holies 

This insight helps explain the 

difference between the Tzedukim and 

the Perushim regarding the ketoret. 
The Tzedukim took the approach 

that the relationship with Hashem is 

distant. Before entering the Holy of 

Holies, one must first create a barrier 

of smoke so that the Kohen Gadol 

cannot see what takes place inside. 

However, we follow the Perushim 

who see ourselves as partners in the 

transmission of Torah. We don't 

need a barrier to separate us from 

Hashem. The Kohen Gadol enters the 

Holy of Holies as a representative of 

the Jewish people. There is no King 

without a nation of followers and 

the rendezvous with Hashem in the 

Holy of Holies is a rendezvous of the 
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King with His people, with the Kohen 

Gadol acting as a representative. He 

enters with the ketoret to symbolize 

that he is not only representing those 
with a beautiful fragrance, but he is 

also representing those who don't 

have a nice fragrance, those who are 

distant from Judaism. 

Shehechiyanu Vekiyimanu 

Today, we don't have a Kohen Gadol, 

or ketoret or a Beit Hamikdash. What 

we do have is Kol Nidrei .  The chazzan 

Orach Chaim no. 619, writes that we 

recite Shehechiyanu in the synagogue 

because we don't recite Kiddush on 

Yorn Kippur. However, based on what 
we said, perhaps we can explain why 

we recite Shehechiyanu specifically after 

Kol Nidrei. After annulling the vows 

of Hashem, it is as if we are born anew. 

What more appropriate time to say a 
blessing "that He gave us life, sustained 

us and brought us to this time"? 

With Your Sweet Aroma 

stands with the entire congregation This idea explains why it was 

and after specifically including the specifically the ketoret that brought 
transgressors in the congregation, the Divine presence and not the 

begins to annul vows. Whose vows? Altar, the Shulchan or the Menorah. 

The vows of Hashem! Hashem, if You The Divine presence is a reflection of 

ever took an oath or a vow to punish the unity that exists among us. This 

us, we come to you to annul that oath unity generates unity and partnership 
or vow because we are going to invoke with the Almighty. It is this type of 

the covenant that You sealed that the unity that we need to enter into Yorn 

Jewish people will remain forever, no Kippur. 
---------"-"------

matter how far we have strayed. 
The Mishna, Tamid 3:8, teaches us 

Without Kol Nidrei, where would we that the smell of the ketoret reached all 
be? Hashem took a vow that we would the way to Yericho. In order to enter 

never enter the Land oflsrael: the Land oflsrael, we need to have 

JJ', '1'fl 01' 7r.>kl 1i13 1'1j?X illlV 0'1'31X 
T ~  ~ - - T I T T T  . ,. .-

01'.{ '!;lt9 'l:13:'�'¥� 1�� ·'?17 W7; X7 OiJl Oij 

-'DQ1lJ? 1,1:;{ 11x·J.� 
For forty years I was angered by a 

generation and I said, "They are a nation 
that errs in their heart." Therefore, I 
swore in my anger that they will never 

enter My resting place. 
Tehillim 95:10-11 

Yet we entered the Land oflsrael. 

How did that happen? We the Jewish 

people annulled that vow. This is 

why we recite Shehechiyanu out loud 
immediately after Kol Nidrei. Tur, 

that sense of smell that allows us to 

connect and unify. 

The prophet Yechezkel tells us that 
when the Almighty will gather us in 

from the exile, it will be in the merit of 

a pleasant smell: 

D�I;ll:;{ 'l'.{'�ilf D�I;ll:;{ il¥11:;{ tfn,� D'l.f 
1�� ntq�Q 1,;i o�t;il:;{ 'DPi'l D'Y;>.YQ 1,;i 

D�J?1'1 .D'ilij 'J'.Y? O�t 'l:lo/1i?�1 o;i. OJ;:IY!J� 

',�{lo/' nr,>7t{ 1,1:;{ D�I;ll:;{ 'l'.{''.;li:9 il}il� '�� ''.;) 
cll")iX nJJ? '1; nl:;{ 'DXo/J 1�� n�Q 1,1:;{ 

.D?JJiJ.�� 
With your sweet aroma will I accept you, 
when I bring you out from the peoples, 

and gather you out of the countries 
where you have been scatteredi and I 
will be sanctified in you in the eyes of 
the nations. And you shall know that I 
am G-d, when I shall bring you into the 
Land of Israel, into the country which I 

lifted up My hand to give to your fathers. 
Yechezkel 20:41-42 

Which aroma is the verse referring to? 
The Metzudat David suggests that it 

refers to the ketoret: 

n1,i,p;, n'7 nxJ.il 71:J..l)J. . nm'l n'7J. 
il'il' ;,n o:i', ;,inn il'ilX nn nm', ilK:i.il 

. ',:i, 0'1JPil 1r.i o:inx X'11X1V lr.>TJ. 
With your sweet aroma-Because 

of the offering of the ketoret and its 
aroma which comes to bring a spirit of 
satisfaction, I will accept you. This will 

be during the time when I take you out 
from the nations. 

How can the ketoret be responsible 

for the ingathering of the exiles? 

Nowadays, we don't have an altar 

or a Beit Harnikdash! The answer is 
that the ketoret of today is unity. If 

we can learn to overlook the flaws of 

others the same way we overlook our 

own flaws, we can recreate that sweet 

aroma that was created by the ketoret 
and could be smelled from miles away. 

Therefore, despite the controversy sur

rounding whether or not to recite Kol 

Nidrei, it has become the introduction 

to Yorn Kippur in almost all circles. 
It unifies us as a people and allows us 

to tell Hashem that He should annul 

any vows that He may have made to 

punish us. Through it, we merit that 

He gives us life, sustains us and brings 
us to this time. 

Find more shiurim and articles from Rabbi Meir Goldwicht at 
http:/ /www.yutorah .org/Rabbi-Meir-Goldwicht 
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אלול תש"פ


קול דממה דקה 31


The Right to be Forgotten 
YOM KIPPUR 2019


In March of 2008, two brothers in their 70’s had an argument about 
money at a seaside restaurant in the Italian coastal town of Pescara. 
One brother stabbed the other with a fish knife and was arrested. 


Alessandro Biancardi, a journalist in the small town, heard the details 
from the police and knew he had a hot story for his small news website. 
Fast forward a decade and that journalist is now unemployed and at the 
center of a huge debate over the internet’s future. What happened?


Several years after the stabbing story was published, one of the brothers 
demanded that it be deleted. Biancardi refused. True, the brothers were 
arrested after the fight, but the assault-related charges against them were 
effectively dropped when the authorities did not pursue them.


The brothers sued Biancardi, claiming the article was damaging their 
reputation, and cited Europe’s “right to be forgotten” law. The law goes 
back to the 90’s and says a citizen can request that a company or website 
take down material considered old, irrelevant, inaccurate, or excessive. A 
few years ago, the European courts ruled the law could even be used to 
force Google to delist material from its search engine results.


In 2013, an Italian judge ruled against Biancardi and ordered him to delete 
the stabbing story, saying the information in it was old and the brothers 
had the right for it to be forgotten. Mr. Biancardi appealed the judge’s 
decision to Italy’s highest court. In 2016, the appeal was rejected. Last 
September, exactly 13 years after his news site was started, he had run out 
of money from all the litigation and had been ordered to remove so many 
stories, he had to shut down the site.


Just so you know, right here in the United States, lawmakers are looking at 
Europe’s privacy laws, including the right to be forgotten, as a model and 
are considering similar legislation. 


The right to be forgotten. Is that in fact a right? Does the Torah offer that 







