THOUGHT OF MAIMONIDES:
MAIMONIDES ON ASTROLOGY

Maimonides’ Code, Laws of the Sanctification of the Moon
Chapter 17
The rationales for all these calculations, and the reasons why this
number is added, and why that subtraction is made, and how all
these concepts are known, and the proofs for each of these principles
are [the subject] of the wisdom of astronomy and geometry,
concerning which the Greeks wrote many books. These texts are
presently in the hands of the sages. The texts written by the Sages of
Israel in the age of the prophets from the tribe of Yissachar have not
been transmitted to us. Nevertheless, since these concepts can be
proven in an unshakable manner, leaving no room for question, the
identity of the author, be he a prophet or a gentile, is of no concern.
For a matter whose rationale has been revealed and has proven
truthful in an unshakable manner, we do not rely on [the personal
authority of] the individual who made these statements or taught
these concepts, but on the proofs he presented and the reasons he
made known.

Maimonides’ Code, Laws of Idolatry
Chapter 3
[The following rules apply regarding] a signet ring which bears a
human image: If the image is protruding, it is forbidden to wear it,
but it is permitted to use it as a seal. If the image is an impression, it
is permitted to wear it, but it is forbidden to use it as a seal, because
it will create an image which protrudes. Similarly, it is forbidden to
make an image of the sun, the moon, the stars, the constellations, or
the angels, as [implied by Exodus, ibid.]: "Do not make with Me [gods
of silver...]" - i.e., do not make images of My servants, those who
serve before Me on high. This [prohibition] applies even [to pictures]
on tablets. The images of animals and other living beings - with the
exception of men - and similarly, the images of trees, grasses, and the
like may be fashioned. This applies even to images which protrude.

 הלכות קדוש החדש- רמב"ם יד החזקה
פרק יז
(כד) וטעם כל אלו החשבונות ומפני מה מוסיפים
מנין זה ומפני מה גורעין והיאך נודע כל דבר
ודבר מאלו הדברים והראיה על כל דבר ודבר
היא חכמת התקופות והגימטריות שחברו בה
חכמי יון ספרים הרבה והם הנמצאים עכשיו ביד
החכמים אבל הספרים שחברו חכמי ישראל
שהיו בימי הנביאים מבני יששכר לא הגיעו אלינו
ומאחר שכל אלו הדברים בראיות ברורות הם
שאין בהם דופי ואי אפשר לאדם להרהר
אחריהם אין חוששין למחבר בין שחברו אותו
נביאים בין שחברו אותם גוים שכל דבר שנתגלה
טעמו ונודעה אמתתו בראיות שאין בהם דופי אין
סומכין על זה האיש שאמרו או שלמדו אלא על
:הראייה שנתגלתה והטעם שנודע
 הלכות עבודת כוכבים- רמב"ם יד החזקה
פרק ג
(יא) טבעת שיש עליה חותם שהוא צורת אדם
אם היתה הצורה בולטת אסור להניחה ומותר
לחתום בה ואם היתה הצורה שוקעת מותר
להניחה ואסור לחתום בה מפני שהנחתם תעשה
בו הצורה בולטת וכן אסור לצור דמות חמה
ולבנה כוכבים מזלות ומלאכים שנאמר לא תעשון
אתי לא תעשון כדמות שמשיי המשמשין לפני
במרום ואפילו על הלוח צורות הבהמות ושאר
נפש חיה חוץ מן האדם וצורות האילנות ודשאים
וכיוצא בהן מותר לצור אותם ואפילו היתה
.הצורה בולטת
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Genesis, Chapter 1
One might ask: Since The Holy One, blessed be He, knows everything
that will occur before it comes to pass, does He or does He not know
whether a person will be righteous or wicked? If He knows that he
will be righteous, [it appears] impossible for him not to be righteous.
However, if one would say that despite His knowledge that he would
be righteous, it is possible for him to be wicked, then His knowledge
would be incomplete. Know that the resolution to this question [can
be described as]: "Its measure is longer than the earth and broader
than the sea." Many great and fundamental principles and lofty
concepts are dependent upon it. However, the statements that I will
make must be known and understood [as a basis for the
comprehension of this matter]. As explained in the second chapter of
Hilchot Yesodei HaTorah, The Holy One, blessed be He, does not
know with a knowledge that is external from Him as do men, whose
knowledge and selves are two [different entities]. Rather, He, may
His name be praised, and His knowledge are one. Human knowledge
cannot comprehend this concept in its entirety for just as it is beyond
the potential of man to comprehend and conceive the essential
nature of the Creator, as [Exodus 33:20] states: "No man will
perceive, Me and live," so, too, it is beyond man's potential to
comprehend and conceive the Creator's knowledge. This was the
intent of the prophet's [Isaiah 55:8] statements: "For My thoughts
are not your thoughts, nor your ways, My ways." Accordingly, we do
not have the potential to conceive how The Holy One, blessed be He,
knows all the creations and their deeds. However, this is known
without any doubt: That man's actions are in his [own] hands and The
Holy One, blessed be He, does not lead him [in a particular direction]
or decree that he do anything. This matter is known, not only as a
tradition of faith, but also, through clear proofs from the words of
wisdom. Consequently, the prophets taught that a person is judged
for his deeds, according to his deeds - whether good or bad. This is a
fundamental principle on which is dependent all the words of
prophecy.

 הלכות תשובה פרק ה- רמב"ם יד החזקה
(ה) שמא תאמר והלא הקב"ה יודע כל מה
שיהיה וקודם שיהיה ידע שזה יהיה צדיק או רשע
או לא ידע אם ידע שהוא יהיה צדיק אי אפשר
שלא יהיה צדיק ואם תאמר שידע שיהיה צדיק
ואפשר שיהיה רשע הרי לא ידע הדבר על בוריו
דע שתשובת שאלה זו ארוכה מארץ מדה ורחבה
מני ים וכמה עיקרים גדולים והררים רמים
תלויים בה אבל צריך אתה לידע ולהבין בדבר זה
שאני אומר כבר בארנו בפ' שני מהלכות יסודי
התורה שהקב"ה אינו יודע מדיעה שהיא חוץ
ממנו כבני אדם שהם ודעתם שנים אלא הוא
יתעלה שמו ודעתו אחד ואין דעתו של אדם יכולה
להשיג דבר זה על בוריו וכשם שאין כח באדם
להשיג ולמצוא אמתת הבורא שנאמר כי לא
יראני האדם וחי אין כח באדם להשיג ולמצוא
דעתו של בורא הוא שהנביא אמר כי לא
מחשבותי מחשבותיכם ולא דרכיכם דרכי וכיון
שכן הוא אין בנו כח לידע היאך ידע הקב"ה כל
הברואים והמעשים אבל נדע בלא ספק שמעשה
האדם ביד האדם ואין הקב"ה מושכו ולא גוזר
עליו לעשות כך ולא מפני קבלת הדת בלבד נודע
דבר זה אלא בראיות ברורות מדברי החכמה
ומפני זה נאמר בנבואה שדנין את האדם על
מעשיו כפי מעשיו אם טוב ואם רע וזה הוא
.העיקר שכל דברי הנבואה תלויין בו

 הלכות תשובה פרק ה- רמב"ם יד החזקה
 וכיון שכן הוא אין בנו כח לידע היאך ידע הקב"ה כל הברואים ומעשה ידיהם א"א לא נהג זה המחבר מנהג- [השגת הראב"ד
החכמים שאין אדם מתחיל בדבר ולא ידע להשלימו והוא החל בשאלות קושיות והניח הדבר בקושיא והחזירו לאמונה וטוב היה לו
להניח הדבר בתמימות התמימים ולא יעורר לבם ויניח דעתם בספק ואולי שעה אחת יבא הרהור בלבם על זה ואע"פ שאין תשובה
נצחת על זה טוב הוא לסמוך לו קצת תשובה ואומר אם היו צדקת האדם ורשעתו תלוים בגזירת הבורא ית' היינו אומרים שידיעתו
היא גזירתו והיתה לנו השאלה קשה מאד ועכשיו שהבורא הסיר זו הממשלה מידו ומסרה ביד האדם עצמו אין ידיעתו גזירה אבל
היא כידיעת האצטגנינים שיודעים מכח אחר מה יהיו דרכיו של זה והדבר ידוע שכל מקרה האדם קטן וגדול מסרו הבורא בכח
המזלות אלא שנתן בו השכל להיותו מחזיקו לצאת מתחת המזל והוא הכח הנתון באדם להיותו טוב או רע והבורא יודע כח המזל
:]ורגעיו אם יש כח בשכל להוציאו לזה מידו אם לא וזו הידיעה אינה גזירה וכל זה איננו שוה
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Maimonides, Letter to Marseilles
. . . Such is the wish of their brother and friend, who prays on their behalf and rejoices in their tranquillity, Moses, son
of Rabbi Maimon (may the memory of the righteous be a blessing), the Spaniard. This inquiry testifies to the purity of
their soul and the excellence of their understanding and shows that they pursue science and search into the chambers
of understanding and hasten to ascend the steps of knowledge in order "to find out desired words and that which was
written uprightly" (Eccles. 12:l0), and to understand the "word" and the "interpretation" (Eccles. 8:1). May the hand of
the Lord be their help and lay open for them everything that is hidden and "make level every rugged place" (Is. 40:4).
Amen. I perceive in this inquiry that although its boughs are many, they are all branches of a single tree, which is their
common root: namely, all the statements of "the astrologers, the stargazers" (Is. 47:13). It is evident that the
compilation we have made of the statutes of the Torah, which we entitled Mishneh Torah, has not reached you. If it
had, you would have known directly my opinion regarding all those things of which you have inquired; for we have
made this entire matter clear in (the section of that work called) Laws Concerning Idolatry and the Ordinances of the
Nations. It seems to me that it will come to you before this reply, since it is already widespread on the island of Sicily,
as well as in the West and in the East and in the South. In any case, I myself need to make this clear to you.
Know, my masters, that it is not proper for a man to accept as trustworthy anything other than one of these three
things. The first is a thing for which there is a clear proof deriving from man's reasoning—such as arithmetic'
geometry, and astronomy. The second is a thing that a man perceives through one of the five senses—such as when
he knows with certainty that this is red and this is black and the like through the sight of his eye; or as when he tastes
that this is bitter and this is sweet; or as when he feels that this is hot and this is cold; or as when he hears that this
sound is clear and this sound is indistinct; or as when he smells that this is a pleasing smell and this is a displeasing
smell and the like. The third is a thing that a man receives from the prophets or from the righteous. Every reasonable
man ought to distinguish in his mind and thought all the things that he accepts as trustworthy, and say: "This I accept
as trustworthy because of tradition, and this because of sense-perception, and this on grounds of reason." Anyone
who accepts as trustworthy anything that is not of these three species, of him it is said: "The simple believes
everything" (Prov. 14:15). Thus you ought to know that fools have composed thousands of books of nothingness and
emptiness. Any number of men, great in years but not in wisdom, wasted all their days in studying these books and
imagined that these follies are science. They came to think of themselves as wise men because they knew that
science. The thing about which most of the world errs, or all of it—save for a few individuals, "the remnant of whom
the Lord shall call" (Joel 3:5)—is that thing of which I am apprising you. The great sickness and the "grievous evil"
(Eccles. 5:12, 15) consist in this: that all the things that man finds written in books, he presumes to think of as true—
and all the more so if the books are old. And since many individuals have busied themselves with those books and
have engaged in discussions concerning them, the rash fellow's mind at once leaps to the conclusion that these are
words of wisdom, and he says to himself: "Has the pen of the scribes written in vain" (Jer. 8:8), and have they vainly
engaged in these things? This is why our kingdom was lost and our Temple was destroyed and why we were brought
to this; for our fathers sinned and are no more because they found many books dealing with these themes of the star
gazers, these things being the root of idolatry, as we have made clear in Laws Concerning Idolatry. They erred and
were drawn after them, imagining them to be glorious science and to be of great utility. They did not busy themselves
with the art of war or with the conquest of lands, but imagined that those studies would help them. Therefore the
prophets called them "fools and dolts" (Jer. 4:22). And truly fools they were, "for they walked after confused things
that do not profit" (I Sam. 12:21 and Jer. 2:8).
Know, my masters, that I myself have investigated much into these matters. The first thing I studied is that science
which is called judicial astrology—that is, (the science) by which man may know what will come to pass in the world or
in this or that city or kingdom and what will happen to a particular individual all the days of his life. I also have read in
all matters concerning all of idolatry, so that it seems to me there does not remain in the world a composition on this
subject, having been translated into Arabic from other languages, but that I have read it and have understood its
subject matter and have plumbed the depth of its thought. From those books it became clear to me what the reason
is for all those commandments that everyone comes to think of as having no reason at all other than the decree of
Scripture. I already have a great composition on this subject in the Arabic language (namely, the Guide of the
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Perplexed) with lucid proofs for every single commandment but this is not required of us now. I now return to the
subject of your inquiry.
Know, my masters, that every one of those things concerning judicial astrology that (its adherents) maintain—namely,
that something will happen one way and not another, and that the constellation under which one is born will draw
him on so that he will be of such and such a kind and so that something will happen to him one way and not
another—all those assertions are far from being scientific; they are stupidity. There are lucid, faultless proofs refuting
all the roots of those assertions. Never did one of those genuinely wise men of the nations busy himself with this
matter or write on it, no (nation) wrote such compositions or committed the error of calling it a science, other than
the Chasdeans, Chaldeans, Canaanites, and Egyptians, for that was their religion in those days. But the wise men of
Greece—and they are the philosophers who wrote on science and busied themselves with all the species of science—
mock and scorn and ridicule these four nations that I have mentioned to you, and they rally proofs to refute their
entire position "root and branch" (Mal. 3:19). The wise men of Persia also recognized and understood that all that
science which the Chasdeans, Chaldeans, Egyptians, and Canaanites produced is a falsehood and a lie. Do not imagine
that those refutations are mere assertions and that we therefore should not put our trust in them; rather there are
lucid and correct, faultless proofs to refute that entire position, and the only one who would cling to it would be "a
simple one who believes everything"(Prov. 14:15), or one who wishes to deceive others.
And know, my masters, that the science of the stars that is genuine science is knowledge of the form of the spheres,
their number, their measure, the course they follow, each one's period of revolution, their declination to the north or
to the south, their revolving to the east or to the west, and the orbit of every star and what its course is. On all this
and the like, the wise men of Greece, Persia, and India wrote compositions. This is an exceedingly glorious science. Bv
means of it the onset of the eclipses of luminaries may be known and when they will be eclipsed at any given place; by
means of it there may be known the cause for the moon's (yareah) appearing just like a bow, then waxing great until
it is full, and then gradually waning; by means of it there may be known when the moon (levanah) will or will not be
seen; and the reason why one day will be long and another day short; and the reason why two stars will rise as one,
but not set together; and the reason why a given day at a given place is thirteen hours long and in another place
fifteen or sixteen or twenty hours long, yet being a single day. (In one place the day and the night will be of equal
duration; in another place the day will be like a month or two months or three—so that a place may be found where
the entire year is a single day, six months daytime and six months nighttime.) How many amazing conditions are made
intelligible by this science, all of which is undoubtedly true. It is this calculation of astronomical cycles of which the
(Talmudic) sages said that it is wisdom and understanding in the sight of the (Gentile) peoples (Shabbat 75a). But as
for these assertions of the stupid astrologers, they are nothing. I am now making clear to you the main points of those
matters that are the mystery of the world.
Know, that all the wise men of the Gentile nations—and they are the great philosophers, men of intellect and
science—were all in accord that the world has a Governor; He makes a sphere revolve, the sphere not revolving of
itself. They have many books advancing a lucid proof for this; on this point there is no controversy among men of
science. There is, however, a great controversy among them regarding this entire world, namely, the sphere and what
is beneath it.
(1) Most of them say that it is not subject to generation and corruption, but that as it is now, it was and it will be for
ever and ever. Just as the Holy One, blessed be He, who was always the same as He is now, is making it revolve, so
was He always making it revolve, and it was always being revolved; the two of them were always together, never was
one without the other.
(2) Among them there are those who maintain that this sphere has come into being and that the Deity has created it,
but that there is a single thing that exists together with the Creator, "like the clay in the potter's hand" (Jer. 18:6).
From that thing which exists together with Him, He makes whatever He pleases. Sometimes He will use some of that
clay, as it were, to make heaven and some of it to make earth; and sometimes, if He pleases, He takes some of that
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out of which He has made heaven and makes something else out of it. But to bring forth something out of nothing is
impossible.
(3) Among the philosophers there are those who maintain—just as the prophets maintained—that the Holy One,
blessed be He, created all created things out of nothing and that there is no other thing with the Creator aside from
the creation that He has brought forth.
Now the great controversy is over this point, and this is the very point that Abraham our Father discerned. A thousand
books have already been written on this, with proofs that each and every one of them rallies to support its position. It
is the root of the Torah that the Deity alone is primordial and that He has created the whole out of nothing; whoever
does not acknowledge this is guilty of radical unbelief and is guilty of heresy. I myself have already written a great
composition in Arabic (Guide of the Perplexed) on these matters. I have explained the lucid proofs of the existence of
the Creator and that He is one and that He is not a body or corporeal in any respect. I have shattered all those proofs
that the philosophers advance as proving that the world was not created. In addition, I have resolved all the great
difficulties that they have raised against us on account of our maintaining that the Deity has created everything that
exists out of nothing.... All these, then, are the three sects into which the wise men of the world fall, from the earliest
antiquity down to now.
(1) Those who maintain that the sphere is not a created thing, but that it eternally has been and will be just as it is.
(2) Those who maintain that the Deity has created it out of that matter which always exists by Him.
(3) Those who maintain—just as all the prophets did—that there is no other thing that is with the Deity, just He
Himself, and that when He wished, He brought forth this world out of nothing, in conformity with His will.
All of these three sects are in accord on the following point. Everything that comes into being in this lower world—
namely, every "living soul" (Gen. 1:30) and every tree and every species of grass and every one of the species of
minerals—the whole has the Deity as its maker, through a power coming from the spheres and the stars. And they are
in accord that the power of the Creator flows first upon the spheres and the stars; from the spheres and the stars it
flows and spreads through this (lower) world—everything that is, thereby coming into being. Just as we maintain that
the Holy One, blessed be He, performs signs and wonders through the angels, so do these philosophers maintain that
all these occurrences in the nature of the world come through the spheres and the stars. They maintain that the
spheres and the stars possess souls and knowledge. All these things are true. I myself have already made it clear, with
proofs, that all these things involve no damage to religion. And not only this, but what is more I have understood from
the sayings of the sages in all of the Midrashim that they maintain as the philosophers maintained. There is no
controversy whatever between the sages of Israel and the philosophers on these matters, as I have made clear in
those chapters [in the Guide of the Perplexed, a philosophical treatise].
All three of these sects of the philosophers, which maintain that everything is made by means of the spheres and the
stars, also maintain that whatever happens to each and every human being is due to chance; it is not due to any cause
coming from above, and neither the constellation under which one is born nor nature will avail against it. There is no
difference for them between this individual who was torn to pieces by a lion that happened upon him, or this mouse
that was torn to pieces by a cat, or this fly that was torn to pieces by a spider. Neither is there a difference between a
roof's falling upon and killing someone, or a rock's breaking loose from a mountain and falling upon a tree or upon
another rock and breaking it. All this, they maintain, is simply fortuitous. It is said as well of those human beings who
are warring with one another over a great kingdom, that they are like a pack of dogs warring over a carcass. This is not
due to any cause coming from the stars. Furthermore, this one being poor and that one rich, this one having children
and that one being childless—all the philosophers maintain that this is due to chance. The summary of the matter is
that they maintain that what happens to each and every thing—be it man or beast or trees and minerals—is all due to
chance. But the being of all the species and the things comprehended in the entire world—in which there is not the
activity of a living soul—all of this stems from the power of the spheres whose root, in turn, comes from the Holy One,
5

blessed be He. The controversy lies in this, that the true religionists, and that is the religion of Moses our Teacher,
maintain that what happens to individuals is not due to chance, but rather to judgment—as the Torah says: "For all
His ways are judgment" (Deut. 32:4). The prophet explained: "Whose eyes are open upon all the ways of the sons of
men, to give every one according to his ways, and according to the fruit of his doings" (Jer. 32:19). It is regarding this
that the Torah warned and bore witness and told Israel: "But if you will not hearken to Me" (Lev. 26:14), I shall bring
hardship upon you. If you maintain that that hardship is not an affliction brought on by your sins, but rather due to
chance and one of those things that happen by chance, why then I Myself shall heap more of that chance upon you—
as it is written: "And if you walk with Me in (the way of) chance, I too shall walk with you in the wrath of chance" (Lev.
26:27-28). This is a root of the religion of Moses our Teacher, that everything happening to human beings is a (just)
decree and judgment. Hence, the sages maintained: "There is no death without sin and no affliction with
transgression" (Shabbat 55a).
And know, my masters, that it is one of the roots of the religion of Moses our Teacher—and one that all the
philosophers also acknowledge—that every action of human beings is left to them and that there is nothing to
constrain or draw them. Rather, if he so pleases, a man will worship God and become wise and sit in the house of
study. And if he so pleases, he will follow the counsel of the wicked and run with thieves and hide with adulterers.
There is no influence or constellation under which one is born that will draw him in any manner toward any one of
these ways. Hence it was commanded and told to him: "Do this and do not do that." We have made clear many of the
things involved in these matters in most of our Arabic compositions, in the Commentary on the Mishnah and in the
rest of the compositions. Thus we ought to know that what happens to human beings is not—as the philosophers
maintain—like what happens to the beast.
Three disagreements are to be found in these matters. Imagine this situation. Here is Reuben, a tanner, poor, and his
children have died in his own lifetime. And here is Simon, a perfumer, rich, and his children stand before him.
(1 ) The philosopher will maintain that this is due to chance. It is possible that Reuben could become a perfumer, grow
rich, and have children; and it is possible that Simon could become impoverished, turn into a tanner, and witness his
children's death. All this is simply fortuitous. There is no nature in the world and no power emanating from a star that
caused this individual to be or not to be thus. This is the position of the philosophers.
(2) The second position is that of those who believe in judicial astrology and whose sayings you have heard and whose
follies are widespread among you. They maintain that it is impossible that a given thing should ever change. Never will
Reuben be anything other than a tanner and poor and childless, for it was thus fixed by the power of the sphere at the
time of his birth. Similarly, it is impossible for Simon to be anything other than a perfumer and rich and with surviving
children, just as it was fixed by the power of the sphere at the time of his birth.
. . . These two ways, or these two positions, are regarded as falsehoods by us. The position of the astrologers is given
the lie by reason, for correct reasoning has already refuted, by means of lucid proofs, all those follies that they have
maintained. It also is regarded as a falsehood by us because of the religious tradition, for if the matter stood thus, of
what utility would the Torah and the commandment and the Talmud be to a particular individual? For in that event,
every single individual would lack the power to do anything he set his mind to, since something else draws him on—
against his will—to be this and not to be that; of what use then is the command or the Talmud? The roots of the
religion of Moses our Teacher, we find, refute the position of these stupid ones—in addition to reason's doing so with
all those proofs that the philosophers maintain to refute the position of the Chasdeans and the Chaldeans and their
associates. The position of the philosophers who maintain that these things are due to chance is also regarded as a
falsehood by us because of the religious tradition.
(3) The true way upon which we rely and in which we walk is this: We say regarding this Reuben and Simon, that there
is nothing that draws on the one to become a perfumer and rich, and the other to become a tanner and poor. It is
possible that the situation will change and be reversed, as the philosopher maintains. But the philosopher maintains
that this is due to chance. We maintain that it is not due to chance, but rather that this situation depends on the will
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of "Him who spoke, and (the world) came into being" (Ps. 33:9); all of this is a (just) decree and judgment. We do not
know the end of the Holy One's wisdom so as to know by what decree and judgment He required that this should be
this way and that that should be the other way; "for His ways are not like our ways, neither are His thoughts like our
thoughts" (Is. 55:8). We rather are obliged to fix in our minds that if Simon sins, he will be punished with stripes and
impoverished and his children will die and the like. And if Reuben repents and mends his ways and searches his deeds
and walks in a straight path, he will grow rich and will succeed in all his undertakings and "see (his) seed and prolong
(his) days" (ibid. 55:10). This is a root of the religion. If a man says, "But look, many have acted in this way and yet
have not succeeded," why this is no proof. Either some iniquity of theirs caused this, or they are now afflicted in order
to inherit something even better than this.
The summary of the matter is that our mind cannot grasp how the decrees of the Holy One, blessed be He, work upon
human beings in this world and in the world to come. What we have said about this from the beginning is that the
entire position of the star gazers is regarded as a falsehood by all men of science. I know that you may search and find
sayings of some individual sages in the Talmud and Midrashim whose words appear to maintain that at the moment
of a man's birth, the stars will cause such and such to happen to him. Do not regard this as a difficulty, for it is not
fitting for a man to abandon the prevailing law and raise once again the counterarguments and replies (that preceded
its enactment). Similarly it is not proper to abandon matters of reason that have already been verified by proofs,
shake loose of them, and depend on the words of a single one of the sages from whom possibly the matter was
hidden. Or there may be an allusion in those words; or they may have been said with a view to the times and the
business before him. (You surely know how many of the verses of the holy Law are not to be taken literally. Since it is
known through proofs of reason that it is impossible for the thing to be literally so, the translator [of the Aramaic
Targum] rendered it in a form that reason will abide. ) A man should never cast his reason behind him, for the eyes
are set in front, not in back...
.... Do not censure me, my masters, for the brevity of these remarks, for the writing makes it clear that I wrote it to fill
a present need. For I was very busy with many Gentile affairs. The Deity knows that if Rabbi Pinhas had not sent a
messenger who "urged me till I was ashamed" (II Kings 2:17) and did not leave my presence until I had written it, I would
not be replying now since I have no leisure. On this account, judge in my favor. Farewell, my brothers, friends, and
masters; may you increase and be exalted forever. Amen.

7

