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BLURRED LINES: THE FOUR WHO ENTERED PARDES 

(TIKKUNEI) ZOHAR 
GAVRIEL Z. BELLINO 

 

 

 

ZOHAR I 26 כו  דף א' זוהר 
Another explanation of the verse: “And from there it was 
parted and branched into four streams” is that it is the secret 
of the four sages: Ben Azai, Ben Zoma, Aher, and R. Akiba, who 
entered the pardes.  

 

ר אֲחֵר בָּ אשִים  ,דָּ ה רָּ עָּ יָּה לְאַרְבָּ רֵד וְהָּ ם יִפָּ   וּמִשָּ
ה דְנִכְנְסוּ לַפַרְדֵס עָּ  ,אִלֵין אִנוּן אַרְבָּ

One of the four sages entered the river of Pishon, as Pishon is 
Pi-Shoneh-Halachot (my mouth repeats laws). 

 

אל בְפִישוֹ"ן כוֹת ,חַד עָּ  ,דְאִיהוּ פִי שוֹנֶה הֲלָּ

The second entered the river of Gichon, where is buried 
“whatever goes on the belly (gachon) (Lev/ 11:42).” It is under 
the presidency of Gabriel whose name is composed of the 
words Gebra el (divine man), and who is alluded to in the 
words, "the man who walks on a hidden path and whom God 
has covered as with a veil (Job 3:23),” and also in the following 
passage: "No man knoweth unto this day the place of his 
sepulchre" (Deuter. xxxiv. 6); the esoteric signification of 
which is understood only by those initiated in the hinted 
doctrine. 

 

בוּר ן הוּא קָּ אל בְגִיחוֹ"ן וְתַמָּ הַהוּא   ,תִנְיָּינָּא עָּ
חוֹן ל הוֹלֵךְ עַל גָּ ר בֵיהּ כָּ בַר   ,גַבְרִיאֵל ,דְאִתְמָּ גָּ

ה וַיָּסֶךְ   ,אֵל רָּ ר לְגֶבֶר אֲשֶר דַרְכוֹ נִסְתָּ עֲלֵיהּ אִתְמָּ
עַד   ,וְלֹא יָּדַע גֶבֶר יַת קְבוּרְתֵיהּ ,אֱלוֹהַּ בַעֲדוֹ 

ן דֵין דְאִתְגַלְיָּיא תַמָּ א הָּ א אִיהוּ רֶ  .יוֹמָּ  ,מֶזוְדָּ
א בִרְמִיזָּא  .וּלְחַכִימָּ

The third individual entered by the channel called Hiddekel or 
Had qal (the sharp word), the third part of the secret doctrine 
imparted to initiates and known as Darash (exposition). 

 

אל בַחִדֶקֶל, חַד קַל,  אָה עָּ א לִישְנָּא תְלִיתָּ וְדָּ
א.   שָּ א לִדְרָּ א קַלָּ  חֲדִידָּ

 

The fourth of the four sages entered the Prat (Euphrates), 
which is the innermost mind, where procreation (Heb. priyah) 
occurs.  

 

א, דְבֵיהּ פְרִיָּה   ת, דְאִיהוּ מוֹחָּ אל בַפְרָּ אָה עָּ רְבִיעָּ
 וּרְבִיָּה.  

 

Ben Zoma and Ben Azai, who entered the shells of the Torah, 
were affected by them, but R. Akiba, who entered the inner-
mind of the Torah, is said to have entered and come out in 
peace. 

 

א,  אלוּ בִקְלִיפִין דְאוֹרַיְיתָּ א וּבֶן עֲזַאי דְעָּ בֶן זוֹמָּ
א   אל בְמוֹחָּ א דְעָּ אן בְהוֹן. ר' עֲקִיבָּ קָּ הֲווֹ לָּ

ם.  ם, וּנְפַק בִשְלָּ אל בִשְלָּ ר בֵיהּ דְעָּ  אִתְמָּ
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R. Eleazar said: My father! I along with other students were 
one day discussing in the college a remarkable saying of R. 
Akiba to his novitiates, viz., "When you come to places paved 
with pure white marble glittering in the sunlight, you should 
not say ‘water water’ for then you will expose yourselves to 
the danger expressed in the words, ‘He that speaks lies shall 
not tarry in my sight'" (Ps. 101:7). Suddenly there appeared in 
our midst an aged and venerable looking man who said unto 
us: "What may be the subject of your discussion." Having 
informed him thereof, he said: "Truly it was a most dark and 
abstruse saying and had been a subject of discussion in the 
celestial college. In order that you may grasp and comprehend 
its latent meaning, I have come hither in order to give you an 
explanation which has not heretofore been granted or given 
to any man of this generation. 

 

א חַד הֲוֵינָּא בְבֵי  א, יוֹמָּ ר, אַבָּ זָּ א"ר אֶלְעָּ
א, וּשְאִילוּ חַבְרַיָּיא, מַאי נִיהוּ דְא"ר   מִדְרְשָּ

א לְתַלְמִידוֹי כְשֶתַגִיעוּ לְאַבְנֵי שַיִש   הוֹר, עֲקִיבָּ טָּ
א תִסְתַכְנוּן גַרְמַיְיכוּ,  אַל תֹאמְרוּ מַיִם מַיִם, שֶמָּ
י.  רִים לֹא יִכוֹן לְנֶגֶד עֵינָּ דִכְתִיב דוֹבֵר שְקָּ
חֵית, אֲמַר לוֹן,  א נָּ בִין קָּ א דְסָּ בָּ א סָּ כֵי, הָּ אַדְהָּ
רוּ לֵיהּ, וַדַאי,  א תִשְתַדְלוּן. אֲמָּ ן בְמַאי קָּ נָּ רַבָּ

א דְ  א לְתַלְמִידוֹי כְשֶתַגִיעוּ לְאַבְנֵי  בְהָּ א"ר עֲקִיבָּ
א,   כָּ אָה אִית הָּ א עִלָּ זָּ שַיִש וכו'. אֲמַר לוֹן, וַדַאי רָּ
א   אָה, וּבְגִין דְלָּ א עִלָּ א אוֹקְמוּהָּ בִמְתִיבְתָּ וְהָּ
א  א דָּ זָּ חִיתְנָּא לְכוֹ, וּבְגִין דְאִתְגַלְיָּא רָּ תִטְעוּן נָּ

א. בֵינַיְיכוּ דְאִי רָּ א מִבְנֵי דָּ אָה, טְמִירָּ א עִלָּ זָּ  הִי רָּ

Stones of white and glittering marble symbolize the pure 
waters that spring forth and take their origin from the 
fountain. Aleph denotes the beginning and end or sum total 
of created life. The letter vav, separating the higher from the 
lower yod, symbolizes the tree of life, the fruit of which gives 
immortality. The two yods, alluding to the yods of vayyetzer 
(and he created) denoting the two creations, the creation of 
the upper and the creation of the lower. And these are these 
correspond to wisdom at the start and wisdom at the end, 
indeed the two concealments of wisdom under the supernal 
Crown. 

 

הוֹר, אִנוּן דְמִנְהוֹן מַיִין  בְוַדַאי אַבְנֵי שַיִש טָּ
א  פְקִין, וְאִינוּן רְמִיזִין בְאָת א רֵישָּ דַכְיָּין נָּ

א, ו' דְאִיהוּ נָּטוּי בֵינַיְיהוּ, אִיהוּ עֵץ  וְסוֹפָּ
לַם, וְאִלֵין ב'  חַי לְעָּ הַחַיִים, מַאן דְאָכֵיל מִנֵיהּ, וָּ
יוּדִי"ן, אִינוּן רְמִיזִין בְוַיִיצֶר, וְאִינוּן תְרֵין 
אִין, וְאִנוּן  ה דְתַתָּ אִין, וִיצִירָּ ה דְעִלָּ יְצִירוֹת, יְצִירָּ

ה בַסּוֹף, תַעֲלוּמוֹת חָּ  כְמָּ רֹאש, וְחָּ ה בָּ כְמָּ ה,  חָּ כְמָּ
אָה דִתְחוֹת  ה עִלָּ כְמָּ וַדַאי אִנוּן תַעֲלוּמוֹת מֵחָּ

אָה.   כֶתֶר עִלָּ

The two yods also symbolize the two eyes of these sephiroth 
from which fell two tears unto the great abyss of primal 
matter. Why did they fall? Because of the two tablets of the 
law which Moses brought down from on High, which the 
Children of Israel were unable to appreciate to their 
advantage. They were therefore broken and destroyed. The 
same cause occasioned the destruction of the first and second 
Temples, for the vav had taken flight and disappeared. Other 
tablets of the law were then given with affirmative and 
negative precepts, rewards and penalties corresponding to 
the sephiroth on the right and left sides of the Tree of 
Knowledge of good and evil, from which the law as now 
promulgated, came forth. The sephiroth on the right side 
symbolize life; those on the left, death. 

חֲתוּ  קֳבֵל ב' עַיְינִין, דִבְהוֹן תְרֵין דִמְעִין נָּ וְאִנוּן לָּ
א  חֲתוּ, בְגִין דְאוֹרַיְיתָּ א, וְאַמַאי נָּ א רַבָּ בְיַמָּ
אֵל,   חֵית לְיִשְרָּ ה מֹשֶה נָּ מִתְרֵין לוּחִין אִלֵין, הֲוָּ

רֵים א גָּ לוּ, וְדָּ רוּ וּנְפָּ כוּ בְהוֹן, וְאִתַבָּ א זָּ א   וְלָּ אִבוּדָּ
רַח ו'  לוּ, בְגִין דְפָּ דְבַיִת רִאשוֹן וְשֵנִי, וְאַמַאי נְפָּ
נִין  מִנַיְיהוּ, דְאִיהוּ ו' דְוַיִיצֶר, וִיהֵיב לוֹן אַחֲרָּ
ן אִתְיְיהִיבַת  א דְעֵץ הַדַעַת טו"ר. דְמִתַמָּ מִסִּטְרָּ
מִינָּא חַיֵי,  א בְאִסּוּר וְהֶתֵר מְיָּ אוֹרַיְיתָּ

א. וּמִ  א מוֹתָּ אלָּ  שְמָּ
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Because of this, R. Akiba said to his disciples, 'When you reach 
the pure marble stones, do not say, 'Water, water'. This means 
that you should not compare the pure marble stones to the 
other stones that represent life and death, whence: "A wise 
man's heart inclines him to his right hand: but a fool's heart is 
to his left" (Eccles. 10:2). Not only that, but you may endanger 
yourselves, because these stones of the Tree of Knowledge of 
Good and Evil are in a state of separation, while the pure 
marble stones are in a state of unity without any separation. 
You may say, that when the Tree of Life departed from them 
at the sin of the calf, they fell and broke, and therefore they 
were separated from each other. But then, "he that tells lies 
shall not remain in My sight," because there is no separation 
between them above. 

 

א לְתַלְמִידוֹי, כְשֶתַגִיעוּ   בִי עֲקִיבָּ וּבג"ד אָמַר רָּ
א   הוֹר, אַל תֹאמְרוּ מַיִם מַיִם, לָּ לְאַבְנֵי שַיִש טָּ
נִין,  הוֹר לְאַבְנִין אַחֲרָּ תֶהֱווֹ שְקִילִין אַבְנֵי שַיִש טָּ
ם לִימִינוֹ וְלֵב  כָּ ן לֵב חָּ א, דְמִתַמָּ דְאִנוּן חַיֵי וּמוֹתָּ

א אַתוּן תִסְתַכְנוּן  כְסִיל לִשְמֹאלוֹ. וְלֹא עוֹד אֶלָּ
גַרְמַיְיכוּ, בְגִין דְאִלֵין דְעֵץ הַדַעַת טו"ר אִנוּן 
א  א בְלָּ הוֹר אִינוּן בְיִחוּדָּ א, וְאַבְנֵי שַיִש טָּ בִפְרוּדָּ
א אִסְתַלַק עֵץ   ל. וְאִי תֵימְרוּן דְהָּ א כְלָּ פְרוּדָּ

א בֵינַיְיהוּ, הַחַיִים מִנַ  לוּ, וְאִית פְרוּדָּ יְיהוּ וּנְפָּ
ן  א לֵית תַמָּ י, דְהָּ רִים לֹא יִכוֹן לְנֶגֶד עֵינָּ דוֹבֵר שְקָּ

רוּ מֵאִנוּן הֲווֹ.  א דְאִלֵין דְאִתַבָּ א לְעֵילָּ  פְרוּדָּ

We all crowded round the venerable stranger to embrace him, 
but he suddenly vanished and withdrew from us. 

א לֵיהּ, פְרַח וְאִסְתַלַק מִנַיְיהוּ.   אֲתוֹ לְנַשְקָּ

 


