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 בס"ד  

Introduction to YIOT Pesach Journal 5782 

 

Friends,  
 

It is with great pride that we present the Young Israel of Teaneck Pesach Journal for 5782. This is the third year in 
a row that we have embarked on this project, led by the vision of Dr. Daniel Lowe and Aliza Ellberger of our Adult 
Education Committee.  Yashar Koach and thank you to Daniel and Aliza for their work on this project once again 
and for all they do for our community.  
 

This publication, which began in 5780 as we prepared for Pesach in quarantine, has now become an annual YIOT 
tradition and is always a beautiful representation of our YIOT community.  It brings the Torah thoughts of 
individuals from different ages, stages of life, and backgrounds together as one.  I am particularly proud of so 
many of our youth and teens who have participated once again this year.  Thank you to all those who took the 
time to share your beautiful Pesach insights. 
 

May Hashem bless us all with a year of good health and a success.  And in the merit of our unifying as a 
community in Torah learning to enhance this year’s seder, may we see the day of the true redemption, as we 
share our future sedarim together in Yerushalayim b’karov.  
 

Sincerely,  
Rabbi Beni Krohn 
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Home Schooling By Rabbi Beni Krohn 
  
Rav Zvi Sobolofsky points out that the central focus of the Korban Pesach, almost more than the Korban itself is the place in 

which it is eaten, the Home, the bayis. Word bayis appears no less than 8 times during the commandments regarding the 

Korban Pesach.  And this is because everything that occurs with regard to the Korban Pesach revolves around the home.  

 

And if one pays careful attention to the mitzvos of the Korban Pesach, we find that the Torah sets up the Home to serve as 

a pseudo-Beis Hamikdash. Every other Korban must be eaten within a certain area, either the mikdash itself or 

Yerushalayim, viewed as an extension of the mikdash. The Korban Pesach also has its own specific place in which it must be 

eaten, and from which it may not be removed.  The Bayis, the home.  

 

Most other korbanos may not contain any chametz.  The mikdash, in a sense, is a chametz-free environment all year long. 

On Pesach, the bayis, the home, the place in which the Korban Pesach will be eaten, must be chametz free as well.  Not only 

that, but those who bring the Korban may not even own chametz when the Korban is offered.  

 

Finally, when a korban is brought in the Beis HaMikdash its blood is sprinkled on the Mizbeach.  

The blood of the Korban Pesach, at least during the very first Pesach in Egypt, was placed on the doorposts on the entrance 

to the house in which it would be eaten. 

 

The very first Korban in the history of Klal Yisrael emphasizes that the center of Avodas Hashem is NOT the Beis 

HaMikdash.  It is the bayis, the Home.    

 

The mitzvah of V’Higadita l’bincha, and really the entire seder experience, is not intended to be experienced in the Beis 

HaMikdash.  It is not taught in schools, it is not taught in shuls.  It is taught in our HOMES. V’Higadita L’Bincha – and for that 

matter – V’Shinantam L’Vanecha - are not directives given to teachers who teach students or Rabbis who teach their 

constituents.  It is a directive for parents to teach their children.  

 

The format of the Korban Pesach is there to remind us that while practicality may require us to farm out some of our 

children’s more formal chinuch to institutions, the ultimate place of chinuch will always be our tables, our conversations, 

and most importantly, the models we are for our children.  

 

And this is why the Pesach seder is such an incredible opportunity.  It is a night when our children come armed with divrei 

Torah, ready to ask questions and engage in learning…WITH US!  There is no greater opportunity to engage in meaningful 

Talmud Torah as parents and children than the seder.  And as we prepare for this incredible opportunity, I would like to 

offer two challenges to parents. 

 

One, let’s make sure that we use that opportunity to its fullest on the night (and outside Eretz Yisrael, the nights) of the 

seder.  Let’s not say, “are we at the meal yet!?” quite as quickly.  Let’s use the opportunity the seder provides to engage in 

the mitzvah of not only telling the story of leaving Egypt, but the mitzvah of teaching our children Torah, V’shinantam 

l’vanecha”.   

 

Two, let’s use the night of the seder as a prototype for a conversation that doesn’t have to take place only two nights of the 

year.  If our children love sharing their divrei torah from school at the seder, let’s encourage them to share their dvar torah 
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from school on Friday night or at Shabbos lunch on a regular Shabbos. If our children love the seder because they get prizes 

for their participation let’s provide prizes at our Shabbos and Yom Tov table for learning about the parsha.   

 

The night of the seder has a certain magical quality, but a lot of that magic isn’t about Pesach at all. It comes from the fact 

that as parents we are focused on - and excited about - engaging with our children.  The more we can tap into that 

excitement, that drive to engage with our children in learning all year round, the more we will have shown that we have 

learned the lesson of the Korban Pesach itself.  That the most valuable lessons our children will ever learn don’t need to be 

taught anywhere else.  They are waiting for them right here…at home.    

I am Spartacus By Dror Barber 
 

On the seder night we will all gather around our table, after much preparation, to recount our nation’s epic journey from slavery 

to freedom. This crucial event catapulted the Jewish people into nationhood, and is part of the fabric of our incomparable origin 

story. However, prior to leaving the land of Egypt we are given a peculiar commandment - to bring a Korban Pesach. It seems a bit 

of an enigma that after all the miracles and plagues that lead up to the moment of redemption, Hashem requires us to bring 

some type of offering with a very distinct set of rules. We are commanded to set aside this lamb 4 days prior to slaughtering it, 

and then take its blood and smear it across our doorposts so that we will be “skipped over” during the final plague. In addition, 

there are specific laws associated with this sacrifice that we don’t find for any other Korban. Every single Jew is required to 

participate in the Korban Pesach and we must share in our offering with others. Even if a Jew can finish an entire lamb on his/her 

own they are required to join with another, or a group of others, in bringing their sacrifice.  How can we begin to understand the 

nature and purpose of this Korban?  

Rav Zalman Sorotzkin suggests there is a deep lesson to be learned from the Korban Pesach.  The Bnei Yisrael did not become a 

nation overnight. We struggled with terrible divisiveness for generations until finally becoming a unified people. From Kayin and 

Hevel through Yosef and his brothers, our history was rife with discord until finally arriving in Mitzrayim. It was only as slaves, in 

our servitude together that we finally felt a sense of unity, and it is only through unity that a nation can truly be formed.  

There is a scene in the 1960 movie Spartacus (starring Kirk Douglas born Issur Danielovitch) where a Roman general announces to 

a group of former slaves that unless they identify the rebellious Spartacus, they will all be crucified. Spartacus prepares to speak 

up but then all around him, others stand to declare “I am Spartacus!”. This powerful scene is meant to portray the ultimate 

demonstration of human solidarity and heroism.  

Rav Sorotzkin continues, that the Korban Pesach was our first national Korban. It is a korban meant to demonstrate our 

underlying bond and one that defines us as a nation. That is why each and every member of Klal Yisrael is required to join in this 

Korban, it is our ultimate “I am Spartacus” moment. It displays to the world and more importantly to ourselves that we are all in 

this together. 

The Lubavitcher Rebbe, Rabbi Menachem Mendel Schneerson, expounds on this concept of Achdus Yisrael, by discussing the 

mitzvah of Ahavas Yisrael – loving one’s fellow Jew. He ponders the question of how one Jew can truly love a fellow Jew “as you 

love yourself”? He explains, that this is in fact possible because in essence we are all one.  

He cites the Talmud Yerushalmi in Nedarim that explains the mitzvah of Ahavas Yisrael with a parable: If a man were to cut a 

piece of meat with a knife and by mistake the knife cut his hand, would one imagine that one hand would hit the other to 

reprimand it? So too, in Ahavas Yisrael, each Jew must view the other as part of the same body. Living with a day-to-day 

awareness that all Jews are limbs of the same body is the true fulfillment of the mitzvah of Ahavas Yisrael. 
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This concept is further represented in the writing of a Sefer Torah. In completing a Torah scroll each letter needs to be complete 

and distinct from one another. There needs to be white space around the entire letter. However, if even one letter is missing 

from a Sefer Torah it is considered invalid and incomplete. So too the Jewish Nation as a whole is made up of individuals that are 

unique unto themselves, each of us with a tafkid, a purpose, to fulfill in our lives. However, a “missing” Jew renders our entire 

nation imperfect. It is therefore up to us to strive for Achdus Yisrael – Jewish Unity to complete our story as a nation. 

Our recognition of one another’s individual contributions and qualities is vital to achieve unity among us, and each person must 

understand that he is not perfect without the other. A Jew must feel like “half a shekel,” his other half being every other Jew. 

It is with these lessons in hand that we truly understand the Mitzvah of Korban Pesach. As we get ready to leave Mitzrayim, 

Hashem is reminding us that it is not only in slavery and servitude that we join together but a founding principle in our formation 

as a nation.  

As we sit down to our seder this year, let us reflect in how we, as individuals, can reach out to one another and lift up our 

community and the Jewish people through the simple acts of Ahavas Yisrael. Let us focus on the true meaning of the evening and 

the lesson of the Korban Pesach. As we emerge from the solitude of the past two years, it is imperative we emerge with new 

perspective. One that is filled with a love for one another and sense of responsibility for each other. Let the meaning of “Kol 

dichfin yeisei v’yeichol, kol ditzrich yeisei v’yifsach” take on new meaning as a call for love and unity across our sacred nation! 

Willful Blindness and Letting the Light in By Adira Barber 
 

In 1976, there was a law passed that determined that an individual is held responsible for knowing about a crime if all the 

facts and signs were in front of them, even if they chose not to see it. The law stated that you are held responsible “if you 

could have known, and should have known, something that instead you strove not to see.” It’s the idea in psychology 

known as “willful blindness”, the fact that as human beings sometimes we are in situations where the obvious is right in 

front of our eyes, and yet still we subconsciously decide to blind ourselves to that truth. In her book Willful Blindness: Why 

We Ignore the Obvious at Our Peril, author Margaret Heffernan examines the psychological and emotional mechanisms by 

which we choose in some situations, to become blind. She explains that often in life, for various emotional and mental 

reasons, we somehow subconsciously decide not to see the facts or situations right in front of us. What is so fascinating 

about this law, then, is the implication that it doesn’t matter whether the avoidance of truth is conscious or not, you are 

still responsible for not being aware of it. The truth is, this concept of keeping ourselves in the dark plays out in just about 

every aspect of our lives. Sometimes consciously but mostly not, we often remain unseeing in situations where “we could 

know, and should know, but don’t know because it makes us feel better not to know.” 

In one the last of the עשר מכות, the 10 Plagues, we learn about the plague of  חשך, Darkness. We are told that darkness 

came down unto Mitzrayim, a thick darkness that paralyzed the Egyptians to the point where not only could they not see 

anything, but they were unable to physically move as well. And yet, while this thick darkness came down into the land, we 

read that the Jewish people at the very same time, basked in the light. Of course, the obvious question arises, how could it 

be that a paralyzing darkness came down onto an entire land, and yet the Jewish people were simultaneously, in the same 

land, experiencing a total light? The answer to this question can be found through analyzing the exact wording of the pasuk 
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in which Hashem told Moshe to bring darkness upon the Mitzrayim. The pasuk states that Hashem tells Moshe to                                                                             

“ שֶׁ  יִהי ח ֹ֖ ִים ִוִ֥ ְָֽדךָ֙ ַעל־ַהָשַמַ֔ ה ָי  ֵ֤ ְךְנט  שֶׁ ש ח   ֹ֖ ִים ְוָימ  ץ ִמְצָרָ֑ רֶׁ ֶ֣ ְך ַעל־אֶׁ ”- “Hold out your arm toward the sky that there may be darkness upon 

the land of Egypt, a darkness that can be touched.” The Shemot Raba points out that the pasuk explicitly tells us that this 

darkness came down from the heavens in ִים  telling us that the dark somehow came from the highest form of light that ,ָשַמַ֔

exists. In life, we intuitively understand that darkness represents the uncertain and unknown, whereas on the other hand 

light is what symbolizes clarity and truth. The question then strengthens itself: how could Moshe have been bringing 

darkness from a place like ִים  a place that we know is supposed to be full of only light, truth, and clarity? How could a ,ָשַמַ֔

thick cloud of darkness come from such a place? 

The Slonimer Rebbe, the author of the Netivot Shalom, brings us an incredibly deep and insightful answer to this question. 

He explains that with this action of Moshe lifting up his hand toward  ִים  ,he wasn’t actually bringing down darkness ;ָשַמַ֔

because darkness would be impossible to bring down from a place full of such light as the Heavens. Rather, he was actually 

bringing down a very intense light onto Mitzrayim. He was told by Hashem to reach above the Heavens, take hold of some 

of its lofty and elevated spirituality and truth, and bring it down to Egypt. What would happen next, and how this light 

would be perceived by the Mitzrim versus the Jewish people is the key to understanding what is really going on here. We 

are told that                                                                       “ א־ָר֞אּו ִאֶ֣  יםל   ת ָיִמָ֑ שֶׁ יו ְשלֶ֣ יש ִמַתְחָתֹ֖ מּו ִאִ֥ יו ְול א־ָקָ֛ ת־ָאִחִ֗ יש אֶׁ ”- “the Mitzrim could 

not see one another, and for three days no one could get up from where he was.” 

 

Clearly, there was darkness here where the Mitzrim could not see or even move at all, darkness that was completely 

debilitatingץ Yet, the pasuk continues,“ ֧נִי י ָלכל ב  ָיהְּו  ל הִ֥ אָ֛ ם׃ ָשר  ת  ושב ָ ור במ  א  ֹ֖ - but all the Jews enjoyed light in their homes.” The 

Netivot Shalom explains that just as someone who looks directly at the sun will become blinded by its light, so too someone 

who experiences such a light but is not attuned to or used to it will appear only as darkness to them. One who is not 

prepared to handle a bright light loses his vision because of it. And so, by bringing down this light from Shamayim, a light 

full of Godliness, spirituality, and truth, we find the Jewish people experiencing it for exactly what it was, light, and the 

Mitzrim becoming literally blind and paralyzed by darkness from such truth. 

 

The lesson here lies in the fact that the Jews clearly experienced the very opposite from the Mitzrim. Unlike the Mitzrim, 

they were not overcome by the thick darkness; instead, the very opposite was true. The light that Moshe brought down 

showered the Jews in that clarity and truth. Those who dwelled often in light, in the presence of God and who sought, 

cherished, and looked for it, those who made a home for themselves that was filled with it – they found beauty and clarity 

in this light that was revealed and basked in it. Yet, unable to handle and process what their souls were so unused to 

experiencing, the Egyptians were paralyzed by the overdose of light, and they were literally unable to see each other or 

move for three days. The dwellings of Bnei Yisrael, however, were simultaneously suffused with light because they had 

been seeking to fill their homes with it their entire lives. 
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Fascinatingly, if you look into the science of what happens when the eye is confronted with darkness or low light conditions, 

it explains that the iris expands the pupil as wide as possible. This dilation allows as much light as possible into the eye so 

that sensitivity is enhanced. In a very real way, the science behind the iris of our eye adjusting to darkness and the science 

behind our own minds adjusting to darkness go hand in hand. If the Mitzrim, when hit with what appeared to them to be 

total darkness, were able to simply expand their eyes, or expand their vision of the world in a deeper sense, light would 

have been let in. The idea of willful blindness enhances this very same idea. Because of our narrow views of the world, 

because of our inability to expand our vision to what’s right in front of us, we become blind to truth right before our eyes. 

When we’re not attuned to thinking a certain way, or being open to other ideas or possibilities, we simply cannot see what 

is so clear. The Mitzrim were so unable to expand their vision, that when truth and clarity was put right in front of their 

faces, it was perceived as pure darkness. 

 

 one of the last of the 10 Makkot, begs us to ask ourselves: "is it possible that we have a little bit of that Mitzri ,חשך

mentality inside us too?" How often in life are we handed truth on a silver platter, or experiences and opportunities of 

Godliness are put right in front of our faces and yet we disregard it? We convince ourselves that it’s too crazy, or not worth 

our time, or that it’s simply not “our thing”. However, just like the law passed in the US states, “it doesn’t matter whether 

the avoidance of truth is conscious or not, you are still responsible for not being aware of it”. We have not only a 

recommendation in Judaism, but an obligation to ask ourselves- am I blinding myself to the light that is right in front of me? 

Therefore, it’s our responsibility, our life mission even, to ensure that we are attuned to such light in a way that ensures 

that when it’s presented to us, we recognize it and bring it in as opposed to turning our eyes and blinding ourselves to it. 

May we learn from the makkah of חשך to check ourselves and ensure that we are striving to be people that constantly seek 

that light, cherish that light, and fill our homes with that light just like the Jewish people did in Mitzrayim. As the Kotzker 

Rebbe was once asked: “Where does God dwell?” to which he replied, “Wherever you let Him in.” 

Our Spiritual Destiny By Efrat Barber 
 

There is a halacha that it is permitted to drink between the first 3 cups of wine on the seder night. However, between the 

3rd and 4th cup of wine we aren’t allowed to drink. Why the difference? 

Rav Asher Weiss explains that we know that the 4 cups of wine correspond to the four stages of redemption by Hashem. 

ם  י ֶאְתֶכֶ֗ ִ֣ י ֶאְתֶכֶ֖ם ;”and “I shall take you out ְוהֹוֵצאת  ִּ֥ ְלת  צַּ י ֶאְתֶכם   ;”and “I shall rescue you ְוה  ִּ֤ ְלת   and “I shall redeem you”; and ְוָגאַּ

ם  י  ְלָעָ֔ ם ל  י ֶאְתֶכִּ֥ ְחת ִּ֨  I shall take you to me as a nation”. The freedom that we experienced from Mitzrayim was not just“ – ְוָלקַּ

from a physical slavery (expressed by the first three phrases) the true freedom was that we became Hashem’s chosen 

nation (expressed by the fourth phrase) 

Therefore, we specifically cannot interrupt between the 3rd and 4th cup to show that crucial connection. The point of the 

physical freedom was to lead to our spiritual destiny as Hashem’s nation. 
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Hallel: A Disjointed Addition to the Seder                                               
By Gavriel Barber (‘23) 

 
Hallel seems to be a natural addition to the Pesach seder; the entire chag is, after all, focused on how Hashem saved us from 

slavery in mitzrayim, and praise is a sure way of appreciating this miracle. However, the method in which hallel is added to the 

seder contradicts the pattern of hallel’s implementation throughout the rest of the year.  

First, hallel is usually recited during the day. As the gemara (Megillah 20b) explains: the entire day is available for kerias megillah, 

kerias hallel, blowing shofar, shaking lulav, and for davening mussaf. Why, then, do we say hallel during the seder night? Second, 

we normally say a bracha before hallel, but on the night of the seder we begin hallel suddenly, without any introductory bracha. 

Finally, hallel is generally said as a cohesive unit, as one long praise. However, on the Seder night, we split hallel into two parts: 

one part is said during the maggid portion of the seder, and the second half is said later, during the attributed time for hallel. 

Why is there this stark divide in our praise of Hashem? Why is hallel at the seder so different from the rest of the year? 

Part of the answer to this question comes from understanding that Pesach is a unique holiday. Pesach represents our start as a 

nation and is a representation of the ultimate power of Hashem and His commitment to B’nai Yisrael. The seder is the time when 

we rejoice in our freedom and appreciate the geulah on a personal level. As the gemara in Pesachim states, a person must view 

themselves on the seder night as if they were leaving mitzrayim (Pesachim 116b). This requirement can help explain the oddities 

of the hallel at the seder night, because when a person is overjoyed or excited, there is an urgency to their praise and thanks that 

is normally absent. At the seder, we are in a state of elation; after all, we are supposed to feel as though we were just saved from 

a harsh 210-year enslavement. Rav Hai Gaon, as quoted by the Ran (26b b’dapei ha’rif), explains that because this hallel is sung as 

a song of happiness, we don’t recite a bracha on it. This special hallel is such a spontaneous expression of joy that there is no time 

for a bracha! During the rest of the year, there is no urgency to our praise, we can afford the time to make a bracha. Similarly, 

since the miracle of yetzias mitzrayim occurred at night, we have no choice but to say this hallel at night in order to authentically 

encapsulate the feeling of the geulah at the seder. Ultimately, we incorporate hallel in unique ways at the seder in order to aid 

the atmosphere of redemption on Pesach.  

However, we still have not answered the last question: why do we split the hallel into two parts? The Abarbanel, in his 

commentary Zevach Pesach on the hagaddah, answers this question by noting the clear thematic shift in the middle of hallel: 

while the hallel begins with us praising Hashem for the miracles He performed for us in the past, the end of hallel looks to our 

future redemption - the days of mashiach. These two sections of hallel fit perfectly into the locations of the seder in which they 

are placed. At the beginning of the seder, we look back and appreciate all the good that Hashem did for us in the past through His 

taking us out of mitzrayim, bringing us across the yam suf, and giving us the Torah. These reflections thematically correlate to the 

first half of hallel, so it seems appropriate to begin the hallel at this point in the seder. However, the end of hallel is clearly 

focused on the redemption of B’nai Yisrael, so it is more logical to place these praises and aspirations at the end of the seder 

when we open the door for Eliyahu Ha’Navi and daven for the final geulah.  

Ultimately, the seder is a unique and surreal experience that truly encapsulates the feeling of our redemption from mitzrayim. 

And while it is crucial to personally feel that salvation, and burst into praise of Hashem because of that yeshua, it is equally 

important as the seder progresses to look to the future and daven for our ultimate geulah.  
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Smart Learning By Daniel Barenholz 
 

When my kids were very young, but as soon as they could control a mouse, I had the idea that I was going to load up on 

educational software.  That was going to give them an edge.  This is back in the days when software came on CD-ROM.  And 

a lot of others had the same idea.  Governments had been pouring money into “connected classrooms” and “laptop for 

every child”. 

 

It did not take too long for me to realize though, that they were not really learning much of value from all that screen 

time.  And others learned it too. The government projects were later abandoned when they failed to show any benefit. 

Baby Einstein was forced by a court to admit that it would not, in fact, turn any babies into any Einsteins.   

 

I soon looked into a little bit of this history of education technology, and learned it went all the way back to Thomas Edison 

believing that teachers would soon be replaced by film strips.  This lesson would be re-learned the hard way  in more recent 

years by startup investors in “smart learning” systems, and schools that plowed funds and attention into smart boards.  

 

Even as technology has revolutionized and changed almost every other aspect of our economy, why does early education 

technology seem to fail in each generation?  Why is this area different from all other areas?  I believe the answer actually 

was there in the Seder all along.  We all know that the Seder is structured largely around getting the kids to ask 

questions.  The Seder highlights for us that this goal is the purpose, as well as the best method, as well as the best sign of 

true education.  It is when kids are able to ask questions that they are truly engaged, and that they are developing 

understanding.  And getting kids to ask questions is simply not something that any computer can do yet. That level of 

intellectual conversation and interaction over new learning is not something devices can provide. Perhaps one day, or 

perhaps never. It may be that the human element in encouraging questions is not replaceable, not matter how much Alexa 

progresses. 

 

On this Seder night and beyond may we all embrace this lesson that so many have learned the hard and expensive way 

(including me), and always welcome our kids’ questions.  

 

 

vkind BasheBy Davi א וישראל אף על פי שחטא ישראל ה  
 

 ל הקדמה: פסח החג של שם ישרא

פ דברי  " ינה. על:בימי משה כשיצאו ממצרים ויצאו מכלל בני נח לקבל התורה ולקבל פני השכ" וז– ובאבותינו שמל  ה "י יבמות מו. ד"איתא ברש

ויש לעיין ביסוד דין שם ישראל שנתנו לעמך ישראל מהי דינו  "רש י נר' ששורש שם ישראל נתנו לכנסת ישראל כשיצאו ממצרים בחג הפסח. 

  ומהותו.

 םם גמורי" לא זזו משם עד שעשאום עכו

 

ז חוששין לקידושין שמא מעשרת השבטים הוא וכו' כי אמריתה קמיה "ם שקידש בזמה"ר אסי עכו"א"  פ קמא דיבמות איתא:"בגמ' סו

  ". בה' בגדו כי בנים זרים ילדו ל לא זזו משם עד שעשאום עובדי כוכבים גמורים שנאמר )הושע ה:ז("דשמואל א
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ם  "ו ומתנהגים כעכוועל מימרא זו דשמואל כתב בדברות משה יבמות אות פט שני פירושים: א', שהפקיעו הגרות, דכיון דחזינן שקלקל

ם גמורין רק לענין קידושין  "הוא כאיגלאי מילתא למפרע שגם מתחלה לא היתה קבלת מצות גמורה שזהו מעכב בגרות; או פירוש ב', שעשאום כעכו

חכמים לעשות  פ שם בדברי המאירי שם שמדבריו משמע שיש כח ביד  "ש דבריו. וסיים הגרמ"שהוא בגדר אפקעינהו לרבנן לקידושין מינייהו. עיי

ותמוה מאד שיטה זו, ואולי הוא " פ: "ז יש כח ביד חכמים לעשות מומר לגוי גמור, ועל שיטה זו כתב הגרמ"ם ולא עוד אלא שגם בזמה" ישראל לעכו

 . "טעות, דליכא חזקה על ספרים שנמצאו מקרוב שלא ראו אותן חכמי הדורות שלפנינו

ם, והלא  "כ תמוהים. דהיינו, מהו המקור בהלכה שאין ביכולת ישראל להפוך להיות עכו"ירי כלמה דברי המא  -ויש לעיין בתמיהת הדברות משה  

י עבירות רבות אינו יכול להפוך להיות גוי גמור  "ראינו בכמה ענינים בהלכה שקודש נעשה חולין, ולמה גבי ישראל אפילו אם התחללה קדושתו ע

 .ש המאירי"כמ

 

 ד י בדין משומ"תשובת רש  - אסא דקאי ביני חילפי 

ה "כתוב ביהושע ז:יא בפרשת כיבוש העי שנדר יהושע על כל הרכוש שהיתה לה' ומעל בה עכן בחרמי רבים, וכתוב שם שאמר הקב 

ודרש בגמ' סנהדרין מד  ".  חטא ישראל וגם עברו את בריתי אשר צויתי אותם וגם לקחו מן החרם וגם גנבו וגם כחשו וגם שמו בכליהם"   ליהושע:

 : ל "א, וז"ע

יהושע )פ שחטא ישראל הוא אמר ר' אבא היינו דאמרי אינשי אסא דקאי ביני חילפי אסא שמיה ואסא קרו ליה  "אמר רבי אבא בר זבדא אע"

וגם עברו את בריתי אשר צויתי אותם גם לקחו מן החרם גם גנבו גם כחשו גם שמו בכליהם אמר ר' אילעא משום ר' יהודה בר (  אז, י

ד שעבר עכן על חמשה חומשי תורה שנאמר חמשה גם ואמר רבי אילעא משום רבי יהודה בר מספרתא עכן מושך בערלתו  מספרתא מלמ

יהושע  )ל " את בריתי הפר פשיטא מהו דתימא במצוה גופיה לא פקר קמ( דבראשית יז, י)היה כתיב הכא וגם עברו את בריתי וכתיב התם 

דברים כב,  )ר אבא בר זבדא מלמד שבעל עכן נערה המאורסה כתיב הכא וכי עשה נבלה וכתיב התם  "וכי עשה נבלה בישראל א(  וטז,  

 . "ל"כי עשתה נבלה בישראל פשיטא מהו דתימא כולי האי לא פקר נפשיה קמ( אכ

י סי' קעה שלמד מכאן שאסור ליקח רבית מישראל משומד ד'אחיך' קרינן ביה ואינו נקרא כי אם 'ישראל משומד וחוטא' כדכתיב  "ועיין בתשובת רש 

ע  "ע אבה"כ בטושו" פ שחטא ישראל הוא, וכ"פ הלכה אע"שה דעכן שע ל דמע"פ שחטא ישראל הוא. ונראת שלמד מן הסוגיא הנ"חטא ישראל אע

 .סי' מד

ל נראית כדברי אגדה והלא אמרינן בירושלמי )פאה ב:ד( שאין לומדין מדברי אגדה )ועיין "י, שהסוגיא הנ"אבל יש מקשים על שיטת רש 

י שאם נקטינן שהמקור לכך שישראל  "י' שמתמיה על שי' רש ע סי'"ם אבה"ץ חיות נדרים מ: בענין זה(. ועיין בתשובת מהרשד"מה שהביא המהר

ת  " ע שהלא עכן עבר רק על חרמי רבים ולא מצאנו אלא עבירה אחת, ולכן במי שהוא משומד לכה"כ צ"ל, א"משומד עדיין דינו כישראל הוי מגמ' הנ

ל ששיטת ר' אילעא הוי שיטה יחידה וחולק  "י תורה יכולה עדיין צריך מקור שהוא נחשב כישראל. ואף שלפי ר' אילעא עכן עבר על חמשה חומש

 : י"ם על רש "ל תמיהת המהרשד" על סתמא דגמ'. וז

פי שחטא שם קדושת ישראל עליו הוא מעכן ועכן עצמו לא מצאנו לו עון אחר רק " כ אחר שממקור שאנו לומדים שישראל כשר אע"וא"

 . "ג דעכן שלא חטא אלא בדבר אחד"אל שחטא שהוא ישראל אלא כהכ לא גמרינן דישר"שמעל בחרם אמנם בשאר המצות כשר היה, א

 : ל"ע שם שהביא ראיה שר' אילעא הוי רק שיטה יחידה שחולק על סתמא דגמ', וז "וע

פ דאמרינן בגמ' אמר רבי אלעא משום רבי יודה בר מספרת' מלמד שעבר עכן על ה' חומשי תורה שנאמר כו' גם נר' דסברת יחיד  "ואע"

כי אינה אלא אסמכתא בעלמא וראיה לדבר דבתר הכי אמרינן ואמר רבי אלעא משום ר' יודה בר מספרת' עכן מושך בערלתו  היא זו וגם  

י לומר אלא פשיטא דהא "י פשיטא הא ר' אלעא גופי' אמר דעבר על כל התורה ולא היה לו לרש"היה כתיב הכא כו', ופריך פשיטא ופירש

 . "ושיא רק לרבי אלעא דדריש כןעבר כל התורה אלא שנראה שלנו אין ק

ם שלכאורה לפי פשוטו של הקרא ניתן ללמוד רק שדין  "מ עיקר תמיהת המהרשד "י בתשובתיו, ומ"ובאמת ראייתו גם דחוקה וגם סותרת דברי רש

 .חטא ישראל שייך במי שעבר על עבירה אחת כעכן במקומה עומדת. וצריך עיון

 

http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%94%D7%95%D7%A9%D7%A2_%D7%96_%D7%99%D7%90
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%94%D7%95%D7%A9%D7%A2_%D7%96_%D7%99%D7%90
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%94%D7%95%D7%A9%D7%A2_%D7%96_%D7%99%D7%90
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%94%D7%95%D7%A9%D7%A2_%D7%96_%D7%99%D7%90
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%91%D7%A8%D7%90%D7%A9%D7%99%D7%AA_%D7%99%D7%96_%D7%99%D7%93
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%91%D7%A8%D7%90%D7%A9%D7%99%D7%AA_%D7%99%D7%96_%D7%99%D7%93
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%91%D7%A8%D7%90%D7%A9%D7%99%D7%AA_%D7%99%D7%96_%D7%99%D7%93
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%94%D7%95%D7%A9%D7%A2_%D7%96_%D7%98%D7%95
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%94%D7%95%D7%A9%D7%A2_%D7%96_%D7%98%D7%95
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%93%D7%91%D7%A8%D7%99%D7%9D_%D7%9B%D7%91_%D7%9B%D7%90
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%93%D7%91%D7%A8%D7%99%D7%9D_%D7%9B%D7%91_%D7%9B%D7%90
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%93%D7%91%D7%A8%D7%99%D7%9D_%D7%9B%D7%91_%D7%9B%D7%90
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%93%D7%91%D7%A8%D7%99%D7%9D_%D7%9B%D7%91_%D7%9B%D7%90
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 א טפ שח"שני מהלכים חדשים במקור הדין אע

ם על סוגיית הגמ' "הנה אף שהרבה דיו נשפך על דינם של משומדים בהלכה רק שני עמודי תורה עמדו להשיב על קושיית המהרשד 

ע וראש המדברים בעניני הוראה בזמנינו הגאון רבי משה פיינשטיין  "ל זי"בסנהדרין שם, הלא הוא הכהן הגדול מאחיו רבינו צדוק מלובלין זצוק

 .באר מהלכיהם ראשון ראשוןע, וא"ל זי"זצוק

פ שחטאו ישראל הוא, ואחר שהביא שם טענת  "בספר תקנת השבין לרבינו צדיק הכהן סי' טו מאריך לבאר מהו המקור באמת לדין אע  

הגים  תניא בנים אתם לה' אלהיכם בזמן שאתם נו"   א שהרי כתוב שם:"מ בקידושין לו ע"י ור"ם, פי' שדין ישראל משומד תלוי במח' ר"המהרשד

ם שנאמר  מנהג בנים אתם קרוים בנים אין אתם נוהגים מנהג בנים אין אתם קרוים בנים דברי ר' יהודה רבי מאיר אומר בין כך ובין כך אתם קרוים בני

והיה  (  אהושע ב,  )זרע מרעים בנים משחיתים ואומר  (  דישעיהו א,  )בנים לא אמון בם ואומר  (  כדברים לב,  )בנים סכלים המה ואומר  (  בירמיהו ד, כ)

ם שישראל משומד דינו  "ש. ופי' רבינו צדוק הכהן שאלו שסברו כמו המהרשד "ע",  יאמר להם לא עמי אתם יאמר להם בני אל חי  במקום אשר

א סי'  "א )ח"מ, שהביא שם שזכיתי ומצאתי זה בתשובת הרשב"מ אבל לאמיתו של דבר דינו כר"ם סבירא להו דר' מאיר ור' יהודה הלכה כר"כעכו

כ ביבמות שגר שחזר לסורו  " מ משום דסתמא דברייתא ודגמ' כוותיה כמש"מ משום דיוק קראי, ועוד הביא ראיה שדינו כר"קצד וסי' רצב( והל' כר

 .ם שם("ש )ועיין מה שדחה ראיה זו בתשו' מהרשד"ה כישראל לכל דבריו ע"ה

ודבר זה הוא "  כ ר' צדוק הכהן:" ר' מאיר, כמשי  "מ ישראל שמיה וישראל קרו ליה נתגלתה דוקא ע"ומדרגה זו שאפילו הגדיל עוונות עד למעלה מ

כשיגלה אותו שורש קדושת ישראל במקור מחצבם שנעלם העולם הזה שאינו נגלה אלא לאותם שזכו להתלבש בכתונת אור תחת עור דחויא כר'  

 . "מאיר

י, דברי הגמ' "' לפי שיטת רש ג שהביא שם שאפי"ד סי' פ" ע ח"מ אבה"פ שחטא ישראל הוא באגר"ויש מהלך אחר לבאר מקור הדין שאע 

  בסנהדרין אינם מקור לדין משום שהוא דברי קבלה ואגדה בעלמא, ואינם אלא לסימן לחביבות ישראל לפני המקום.

משום  "  ל:"ל שהדין שאפילו ישראל משומד שם ישראל עדיין נקרא עליו אינו תלוי בגמרא אלא בסברא, וז "מ פיינשטיין זצ"ר ר"וכתב שם הג 

י גרות אבל לא נאמר בתורה לא בקראי ולא "ך המציאות לישראל שיעשה בדין נכרי דאיכא חדוש התורה בנכרי שיכול להעשות ישראל עדלא שיי

ם וממילא הוא נשאר בדין ישראל ובקדושת ישראל בין לענין חיוב המצות ובין לעניני חיתון  "בהלכה מסיני שיהיה דין כזה שישראל יוכל להעשות עכו

ם וממילא ודאי שבני המומרות הם ישראלים גמורים כמו באשה כשרה שילדה מנכרי שהולד ישראל וקידושיהן קידושין ולכן פשוט וברור  ויחוס הבני

נמצא בדבריו שמכיון שראינו שצריכין חידוש  ".  ם לדחות בזה סוגיות הגמ' ודברי כל הפוסקים" שהוא טעות שפלטה קולמוסו של הגאון מהרשד

ולכן אפילו ישראל משומד במקומו "ם ח" כ ממה ששתקה התורה לגבי ישראל מהו לעשות עצמו לעכו"התורה לדין גרות א ו מוכח שאי אפשר 

 .בישראל עומד

ה פשוט הוא שיש מהראשונים שנקטו הגמ' "פ שחטא הוי מסברא שמוכח מתוכו, אפ"מ שדין ישראל אע"וראוי לציין, שאף שראיית האגר 

י בין קידושי מומר וזיקת מומר שאיננו זקוק ליבום משום שלא מיקרי  "בדברי המרדכי יבמות סי' כט שחילק בדעת רשבסנהדרין כמקור לדין זה. עיין 

מ שלשון הגמ' בסנהדרין אינו  "אחוה, ומהגמ' בסנהדרין אינו יכול ללמוד שמכלל אחוה לא נפקי, ומשמעות דברי המרדכי נראית דלא כדברי האגר

 :ל "אלא מליצת הלשון בעלמא, וז

והפשיטות שהיה להגמ' שמומר הוא כישראל גמור לכל דיניו הוא משום דלא שייך המציאות לישראל שיעשה בדין נכרי דאיכא חדוש  "

ם  "י גרות אבל לא נאמר בתורה לא בקראי ולא בהלכה מסיני שיהיה דין כזה שישראל יוכל להעשות עכו"התורה בנכרי שיכול להעשות ישראל ע 

ישראל ובקדושת ישראל בין לענין חיוב המצות ובין לעניני חיתון ויחוס הבנים וממילא ודאי שבני המומרות הם ישראלים    וממילא הוא נשאר בדין

ם  " גמורים כמו באשה כשרה שילדה מנכרי שהולד ישראל וקידושיהן קידושין ולכן פשוט וברור שהוא טעות שפלטה קולמוסו של הגאון מהרשד

  ". כל הפוסקיםלדחות בזה סוגיות הגמ' ודברי 

פ שיטה ואף שאיכא הרבה גאונים שסברי שיטה זו, אין להחשיב זה לשיטה אף לענין צירוף  "ולכן אין לצרף זה להיתר כלל, דאף שאיכא עכ

ין לעוד טעמים דכיון דכל הפוסקים המפורסמים סוברים שמומר הוא כישראל שקידושיו קידושין, ומפורש בגמ' כוותייהו אף אם נמצא תירוצים א

 . ש"להתחשב כלל עם דעות שיטות אחרות. ע

 

 ך על כן נקוה ל

ה צריך עיון בכל מאי  "ואחר כל מה שנתבאר, יש לעמוד על ביאור המעשה של עכן, שאפילו אם לא זה המקור האמיתי לדין ישראל משומד, אפ

"  בכולהו לא תפיש למדרש לבר מבלעם הרשע דכמה דמשכחת ביה דרוש ביה"  דאפשר מהו הלימוד מאותו מאמר. והרי איתא בגמ' סנהדרין קו:

http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%A8%D7%9E%D7%99%D7%94%D7%95_%D7%93_%D7%9B%D7%91
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%A8%D7%9E%D7%99%D7%94%D7%95_%D7%93_%D7%9B%D7%91
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%A8%D7%9E%D7%99%D7%94%D7%95_%D7%93_%D7%9B%D7%91
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%93%D7%91%D7%A8%D7%99%D7%9D_%D7%9C%D7%91_%D7%9B
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%93%D7%91%D7%A8%D7%99%D7%9D_%D7%9C%D7%91_%D7%9B
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%93%D7%91%D7%A8%D7%99%D7%9D_%D7%9C%D7%91_%D7%9B
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%A9%D7%A2%D7%99%D7%94%D7%95_%D7%90_%D7%93
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%A9%D7%A2%D7%99%D7%94%D7%95_%D7%90_%D7%93
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%99%D7%A9%D7%A2%D7%99%D7%94%D7%95_%D7%90_%D7%93
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%94%D7%95%D7%A9%D7%A2_%D7%91_%D7%90
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%94%D7%95%D7%A9%D7%A2_%D7%91_%D7%90
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%94%D7%95%D7%A9%D7%A2_%D7%91_%D7%90
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ל  " שו חזז קשה למה דר"ל, דהיינו כשדורשים חטאים שאינם מפורשים בקרא לא זו הדרך להרבות חטאים זה לגבי זו, לבר מבלעם. ולכאורה לפ "עכ

 . ב"כ לגנאי שעבר על חמשה חומשי תורה וגם משך בערלתו, ונראה שאכן תפיש למדרש גבי עכן, וצ" מעשה של עכן כ

הרי אף באותן שנמנו שאין להם חלק לעוה״ב א׳ שלא ירבו לספר ולדרוש לגנאי כיון  "ועיין בפרי צדיק )תצוה סי' יב( שהביא קושיא זו ש 

אך  "  ל:"ש שביאר וז"וע".  מה להגמ׳ לדרוש כ״כ לגנאי בעכן שהוא מישראל ויש לו חלק לעוה״ב כמפורש במשנהשהם מזרע יעקב לבר מבלעם, ול

כיון שבו כ׳ חטא ישראלי ללמד דאע״פ שחטא ישראל הוא באו חז״ל להורות דכל שהוא ישראל אף אם הרבה לפשוע והגדיל עונות עד לשמים מ״מ 

ילפי והיינו שבאמת רצונינו לעשות רצונך כו׳ כמ״ש ברכות יז. ומי מעכב שאור שבעיסה כו׳ דהיינו לגבי  ישראל הוא ואסא קרו ליה רק דקאי ביני ח

י לישראל,  "ל. ונמצא שהדרשה בסנהדרין שם אינה גנאי אלא היא לשבחן של ישראל להפליג עד היכן מגיעים חיבת ורחמי הש"עכ",  עכן דוקא

 .ה לא ידח ממנו נדח"אפ  שאפילו אם ירבה עון ונשתקע ועבר על מה שעבר

ז יש לבאר מה שהביאו בספרים הקדושים )עיין ספר סדר היום, עלינו, וכן עיין מגלה עמוקות אופן קלג( שתפלת 'על כן נקוה' מיוסדת "ועפ 

תפלה זו, שהרי כל  מ בודאי רוחו של עכן מרחפת על פני  "י עכן ורמז לשמו בפתיחתו ע'ל כ'ן נ'קוה לך. ואף שיש לפלפל באמיתת מאמר זה, מ"ע

ן תיקן ע'ל כ'ן  "ה ולכן ראוי לקוות. וזה הביאור במה שכתב שעכ"ענין של צפיה וקיווי בא מתוך ההכרה שלא ידח ממנו נדח ותמיד יש קשר להקב

יתי ה' )עיין  פ שחטא ישראל הוא. ]וכן יש לבאר מה שדוקא אצל ברכת שבט דן מצינו תפילה לישועתך קו"נ'קוה, ועכן הרי הוא המקור לזה שאע

ל ששבט דן הוי ירוד מכל השבטים )עיין פרי צדיק שקלים אות ד( ודוקא מתוך שבט זה אפשר להכיר את החיוב "בראשית מט:יח( כמו שאמרו חז

צוארו  י הציפיה, אלו שהם חוץ מן המחנה ונפלו לבירא עמיקתא זוכרים ומחזיקים באמונה שאפילו חרב חדה מונחת על  "לצפות לגאולה.[ ודוקא ע 

 .שרחמיו יזכור - " רחם תזכור"ה, עדיין יש תקוה ש "של הקב  -" ברוגז" אל ימנע עצמו מן הרחמים, ואפילו

Metamorphosis via Sippur Yetziat Mitzrayim By Aliza Ellberger 
 

The mitzvah of sippur yetziat mitzrayim is a central part of the seder night.  It’s a separate and distinct mitzvah from the mitzvah 

of zechirat yetziat mitzrayim, which is a daily mitzvah. Many commentators tackle the question that compares and contrasts 

these two mitzvot, which itself is a fascinating topic on its own.  A bold question that emerges here is, if the mitzvah of sippur 

yetziat mitzrayim, our obligation to re-tell the miracles that took place that culminated in our redemption out of Egypt, is so 

integral to the Seder night, why is there no explicit bracha? Rabbi Shmuel Goldin’s “Unlocking the Haggada” was very helpful in 

providing many insights on this topic. 

There are two broad approaches towards this question: 

The first one connects the mitzvot of sippur yetziat mitzrayim and zechirat yetziat mitzrayim and simply ascribes the brachot that 

we say throughout the day for the mitzvah of zechirat yetziat mitzrayim (examples: mentioning the Exodus in the evening prayers 

and within the blessing of kiddush)  to the seder night's obligation. 

For commentators who hold that these mitzvot while related, are actually separate, the above approach doesn’t quite work.  The 

Maharal elaborates on the concept of “mitzvah balev”  and holds that the mitzvah of sippur yetziat mitzrayim is different from 

other mitzvot that are “action based,” where we recite the blessing and then take action.  Rather, the obligation here is to 

internalize the miracles and events that our ancestors experienced and undergo a transformative experience throughout the 

evening.  The commandment here would be fulfilled by one’s heart, and such a mitzvah would not require a bracha.   

Another fascinating explanation is given by the Chatam Sofer, who explains that at this moment we should literally be viewing 

ourselves as slaves in Egypt in order to fulfill this obligation at the ultimate level.  If that’s the case, we do not yet have the Torah 

or Mitzvot, and so the concept of reciting a bracha wouldn’t make sense here.  The Chatam Sofer makes a beautiful connection to 

a convert who is about to immerse in the mikvah. At that moment, he/she still has the status of a non-Jew, and so a bracha isn’t 

recited.  Only after that initial immersion is a bracha said. 

May we all have the ability to have a transformational experience over the course of maggid and successfully fulfill the mitzvah of 

sippur yetziat mitzrayim at our seders this year and לשנה  הבאה  בירושלים! 
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Praying for Dew and Redemption on Pesach                                          
By Ruven Ellberger 

 
What is dew anyway? And what is the connection to Pesach? 

On the first day of Pesach, we stop saying the Tefilat Geshem, the prayer for rain. We mark this occasion by saying a special 

poetic prayer known as Tefilat Tal, the prayer for dew.  

Dew forms when water vapor in the atmosphere condenses onto cool surfaces. When the night air cools after a warm day, 

the cooler air cannot hold as much moisture, and dew forms on cooler surfaces, such as grass or leaves (or your 

windshields). In dry climates, especially those bereft of regular rain or flowing waters (such as Israel in the summer), dew 

can be life-sustaining for plants. The dew can form a layer that blocks plants from drying out, and dew can cool the plants as 

it evaporates. Essentially, while the dew is not as integral as rain, it can help plants persevere during a harsh season.  

As Pesach marks the start of the dry season in Israel, it makes calendrical sense for Tefilat Tal to be recited now. There is a 

deeper connection, as well. A midrash teaches that the famous blessing that Yaakov tricked Yitzchak into giving him 

occurred on the first day of Pesach. The blessing begins:  

ש ויתן־לך האלהים מטל השמים ומשמני הארץ ורב דגן ותיר  

“May G-d give you of the dew of heaven and the fat of the earth.” (This pasuk will be familiar to many YIOT members, as 

one of our relatively unique and beautiful shul customs is to say these and many other blessings at the conclusion of Maariv 

of Motzei Shabbat.)  

But beyond this interesting coincidence, we can still ask – what is so special about dew? Sure, it serves a purpose, but that 

purpose seems to pale in comparison with all of the other seasonal and agricultural variables that were (and still are) so 

vital to survival, and which, unsurprisingly, comprise large parts of our liturgy.  

Indeed, if we explore Tefilat Tal, we realize its requests for dew are mostly symbolic. In contrast, Tefilat Geshem, also 

replete with poetry and midrashic allusions, still concludes each stanza with a direct, practical request for G-d to grant us 

water. Tefilat Tal, however, mostly does not ask for literal dew but rather dew as a metaphor for redemption: 

• “Give Your chosen city safe foundation in dew” 

• “That the city once so desolate be transmuted into a gleaming crown by dew” 

• “The faithful of Your vineyard be rewarded with dew” 

• “Deliver us from exile…so we may sing Your praises softly falling as dew” 

Water is the vital ingredient to life; there is no need to embellish that point or beat around the bush in Tefilat Geshem. 

However, dew is not as simple. Dew sustains life – barely - when other forms of water are unavailable. Dew literally makes 

water out of thin air; it hydrates during the dry season from the heat itself and its interaction with the cooler plant.  

Perhaps this explains why dew is the first allusion in Yitzhak’s blessing to Yaakov. Whether known to Yitzhak or not, Yaakov 

is about to embark into a rough exile. His connection to the spiritual environment of Yitzhak will be severed as he lives for 

decades in the wasteland of Lavan. The dew that forms during the dark night out of the dry heat and provides temporary 

sustenance is an appropriate introduction to his blessing. 

https://www.mgketer.org/tanach/1/27/28
https://www.mgketer.org/tanach/1/27/28
https://www.mgketer.org/tanach/1/27/28
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Of course, this bracha to Yaakov is a bracha for all time to the Jewish people. And as we begin the Pesach holiday, we focus 

on the exile of Egypt and the redemption from it, even as we acknowledge we still sit in exile and hope for the ultimate 

redemption. And this is precisely when we impart the lesson of the dew through the Tefilat Tal.  

In several other places in Tanach and Rabbinic literature, dew is considered to be the instrument of reviving the dead in the 

times of Moshiach. Again, this makes sense, given dew’s natural ability to sustain and revive plant life even against harsh 

conditions.  

Our prayer for dew is not as direct an agricultural-related request as is our prayer for rain (or other basic needs), but rather 

a spiritual yearning for revival and redemption in an oppressive climate / era. And it is this feature that makes the first day 

of Pesach, the transition from exile to historical and, please Gd, ultimate redemption, as the chosen date for Tefilat Tal. 

One line from Tefilat Tal in particular stands out for this Pesach as we (hopefully) emerge from a pandemic:   

ִרי ץ ִמַמְסג  ם ֲחנּונֶׁיך ַחל   

ם יִזְמָרה ַנְנִעים ְוקול ָנִר   

לְבטַ   

“Save those to whom You give grace, from being shut-in; We will sing song and raise a voice with Dew.” 

We have all emerged from being shut-in - an additional layer of incarceration within our exile. It is fitting that we merge the 

Pesach redemption, the redemptive and revitalizing attributes of dew, the release from the worst days of the pandemic, 

and our ultimate redemption, on the first day of Pesach.  

 I also want to take this opportunity to honor my grandfather Oscar Julius z”l, whose yahrzeit is 18 Nissan, and who 

composed this cantorial piece for Tefilat Tal, sung here by YIOT’s Netanel Hershtik: https://youtu.be/uhydEE-XCzc. 

 

A Brief Thought By Shalom Frager  
 

It is well known that the name “Moses” is rarely mentioned during our Magid recitation. Obviously, the ba’al Haggadah is pointing 

our thoughts away from the singular redemption of Moses towards the more national redemption of the Exodus itself. The Torah 

tells us that the name Moses is based on an act of retrieval. It may also have an Egyptian root meaning “deity-name” itself. When 

we are reviewing the Exodus story, both of the redemptive facets are clearly seen and should be related to the whole, not the 

particular. As we prepare for the Seder, it is fundamental to recall that we are part of a community that the story of the Exodus 

promoted community/nationhood. We had a strong leader but the people were the key 

From Silver to Gold: A Call to Action Based on Connections Between 
Shir Ha Shirim and Pesach By Mark Glassberg 

In memory of his mother Sara Freidel bat Mordechai whose yahrzeit is on the third day of Pesach 

We have the beautiful custom of reading Shir Ha Shirim on Shabbat Chol Ha Moed Pesach. This book is an allegorical love song 

written by Shlomo Ha Melech expressing the special love between G-d and the Jewish people. 

https://youtu.be/uhydEE-XCzc
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In Chapter 1, verse 11 of Shir Ha Shirim Shlomo Ha Melech speaks about the love of Hashem for the Jewish people as expressed 

through the gifts of jewelry that he bestowed upon them. The pasuk states “Torai Zahav naaseh lach im nikudot ha kesef” or 

“wreaths of gold we will make for you in addition to the points (ornaments) of silver”. So, what exactly does this mean? Rashi 

quotes Midrash Shir Ha Shirim which explains that the wreaths of gold were the booty the Jewish people took at the Yam Suf. 

They came from the Egyptian soldiers who had worn gold and had also decorated their horses with beautiful gold pieces. The 

midrash goes on to explain that the ornaments of silver were the booty the Jews took as they were leaving Egypt, to fulfill the 

promise which G-d had made to Avraham Avinu that the Jews would leave Egypt with great wealth. This is referred to in Parshat 

Bo where the Torah says that the Jews took clothing and other valuables from the Egyptian homes just before departing from 

their land. Rashi continues quoting the Midrash which says that “Bizat ha yam haya gedola mi bizat Mitzrayim” that “the booty at 

the sea (gold) was greater than the booty in Egypt (silver)”.  

Beyond gold’s greater intrinsic value, there may be a deeper and more symbolic reason to explain this midrash. We can ask the 

following two questions: 1) Why was the booty taken from the soldiers at the sea made from gold while the booty taken from 

Egypt was made from silver and 2) Why does the midrash say the booty at the sea was greater than the booty taken from Egypt? 

To answer these questions, we can look to the Sefer Imrei Elimelech, written by the great Chasidic Rebbe Elimelech from 

Grodshisk, who lived in Poland from 1823-1892. He explains that it is well known that the Jews in Egypt, after living in slavery for 

hundreds of years and having been surrounded by idol worship, had sunk to the 49th level of impurity. Things were so bad that if 

they had remained in Egypt for even a moment longer, they would have been lost forever and there would have been no exodus 

from Mitzrayim. 

But Hashem in his infinite mercy compressed time and brought about the redemption much earlier than planned, even though at 

that point the Jews did not have sufficient merit on their own to be redeemed. The reason he redeemed them was based on the 

promise he had made to Avraham Avinu, that his descendants would go into exile but would eventually be redeemed. For this 

reason, they were rewarded with ornaments made of silver (Kesef) reflecting the attribute of mercy from HaShem. 

But how does silver teach us that Ha Shem judged us with the attribute of mercy? Reb Elimelech answers this question by telling 

us of another meaning of the word Kesef (same root) which is related to the word “Keysufin” which means shame or disgrace. In 

fact, there is an expression in Aramaic called “nehama dekesufa” which mean “bread of shame”. It refers to a time when people 

receive something they did not really earn, and they are viewed as eating the “bread of shame”. This describes the Jewish people 

in Egypt who did not yet have the zechut of their own mitzvot but were redeemed by the mercy of Hashem and in the zechut of 

the Avot. So, they received ornaments of silver and ate “bread of shame”.  

As we move forward in the exodus story the Jewish people are given various mitzvot like Pesach, Matza, and Maror. With the 

fulfillment of these mitzvot they have earned the right to be saved based on their own merits and for the redemption to reach its 

climax at Yam Suf. To show this progression, Hashem gives them “torai zahav” or “wreaths of gold” which reflects their being 

judged by Hashem by a measure of strict din or justice. At this point they have fully earned it. And this answers our first question 

of why silver and gold were the right symbolic materials for each stage of their redemption, each corresponding to HaShem’s 

midos of mercy and justice. 

With this understanding we can now answer our second question on why the midrash describes the booty at the sea (gold) as 

greater than the booty taken from Egypt (silver). The reason is that as human beings and as Jews we should always strive to reach 

a level where we have earned something on our own rather than receiving something we do not deserve. To stand tall and be 

proud of our accomplishments and avoid eating the “bread of shame”. This applies to our religious experience as well as other 

aspects of our lives such as our work and family life. Interestingly, we also see this theme played out on Yom Kippur when we 

strive for a level of atonement based on our actions and doing sincere teshuva (earning it) while also believing that Hashem will 

forgive us through mercy on Yom Kippur, even if we are not fully deserving. According to Reb Elimelech what Hashem most wants 

from Bnai Yisrael is to be deserving of a favorable judgement based on our actions, thus enabling us to be judged by Hashem’s 

midah of din.  
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As we celebrate the holiday of Pesach let each of us strive to improve our level of observance, learning and spiritual commitment, 

each person in his or her own way. By working hard, we hope to reach the level of earning a favorable judgement. Through this 

journey we hope and pray that Hashem will reward us with the same “ornaments of gold” that he showered on our ancestors at 

Yam Suf and bring all of us closer to the final geula. 

 

The true meaning of Chad Gadya  By Ezra Greenspan  
 

Chad Gadya, a fun (yet quite peculiar…) song we sing at the Pesach Seder, meaning “one little goat,” or “one kid” in 

Aramaic. This colorful song features a baby goat purchased by “my father” for the price of two zuz, an ancient coin. No 

sooner does he buy the goat, it is eaten by “the cat,” which is in turn bitten by “the dog,” which itself suffers being beaten 

by “the stick.” The stick is burnt by “the fire,” which is naturally doused by “the water.” What happens to the water: it gets 

lapped up by “the ox,” which leads to the slaughtering of the ox by “the butcher.” The butcher faces none other than the 

Angel of Death, and in the end it concludes that the Angel of Death gets vanquished by the Holy One. I've always thought 

the reason for Chad Gadya was to teach that everything traces back to Hashem. It is a much more “fun” way to teach kids 

this lesson, using various animals and items. According to the Jewish sage Rabbi Eliyahu of Vilna (The Vilna Gaon,) 

everything within this song has a symbolic representation. The goat is the birthright of Esav (Bereshit 25), my father is 

Yacov who bought the birthright from Esav, and the two zuzim are the stew Yacov paid Esav for the birthright. The cat 

represents the envy of Yacov’s sons towards their brother Yosef, leading them to sell him into slavery in Egypt. The dog is 

Egypt, where Yosef landed, and where eventually the entire clan of Yacov and the Israelite nation lived and were enslaved 

and redeemed. The stick is the famous staff of Moshe, used to call forth various plagues and part the waters of the Yam Suf 

for the Israelites to cross. The fire is like the thirst for idolatry the Israelites had, the water is the Fourth Century BCE sages 

who got rid of idolatry. The ox is Rome who destroyed the Second Beit HaMikdash and the butcher is the Mashiach Ben-

Yosef (or the “Messiah Son of Joseph”) who will restore full Jewish sovereignty in the Land of Israel. The Angel of Death 

needs no introduction; in this song he represents the death of Mashiach Ben-Yosef and The Holy One of course also needs 

no introduction; here He arrives with Mashiach Ben-Yosef. The repetition in each stanza emphasizes the flow of Jewish 

history – sometimes we’re down, but then we rise up. While most of the song looks backwards, it ends with an optimistic 

view toward the future, a fitting conclusion to the Seder. 
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Free Association By Daniel Hagler 
 

The theme of Pesach is zman cheiruteinu, the time of our freedom, but consider how cheirut is kind of a strange word. The 

typical word we use for freedom is chofesh, which is used many times in the Chumash referring specifically to the freeing of 

slaves and is even the term we use in Hatikvah: “lihyot am chofshi be’artzenu,” meaning “to be a free nation in our land.” 

Another word, dror, meaning liberty, is also found throughout Tanach and is also used specifically to describe the freeing of 

slaves. Its most famous use is in Vayikrah 25:10, which had been applied to the Liberty Bell: “Proclaim liberty throughout all 

the land…” But it may surprise you to learn that the word cheirut does not appear even once throughout Tanach. 

 

Where does this word cheirut come from? Well, it’s plausibly related to the term chorim, meaning nobles, which is used many 

times in Tanach, hence declaring ourselves b’nai chorin in the Haggadah. Nobility being the opposite of slavery makes sense, 

but is also a bit attenuated to the concept of freedom. Seems like cheirut may actually be a term borrowed from Aramaic, 

which was the lingua franca of the rabbis during the Mishnaic period. Onkelus, who lived around the same time and translated 

the Torah into Aramaic, translates both chofesh and dror as cheirut. It may also be of interest to know that Arabic has a 

cognate of cheirut, hurruyyah, which also means freedom, as does the Swahili word uhuru. Fun fact: the name of Star Trek 

character Lieutenant Uhura was chosen based on this connection to the Swahili word, but I digress… 

 

Still, for this to be the slogan for the season seems to demand some connection to the text of the Torah. So sure enough we 

do have one. In Shemot 32:16, the Torah describes the creation of the original luchot, how they were engraved, charut, by 

Hashem. Charut is actually an unusual term, being found nowhere else in all of Tanach (what the cool kids call a hapax 

legomenon). Pirkei Avot 6:2 turns that unusual term around as an allusion for freedom, saying, “Read not charut (‘graven’) 

but cheirut (‘freedom’), for there is no free man but one that occupies himself with the study of Torah.” 

 

Now that’s a fascinating allusion. Besides for these words being spelled similarly, what does Torah study have to do with 

freedom? What does that mean? Is there some deeper message there? This is explained by none other than the great Rabbi 

Jonathan Sacks zt”l. He says that chofesh and cheirut are different forms of freedom, a negative kind and a positive kind:  

 

“What is the difference between chofesh and cherut? The answer is chofesh is individual freedom. A slave with 

chofesh is an individual who no longer has a master. A slave who goes to freedom can now do what they like, they 

have individual freedom. Cherut is different. It means collective freedom. Freedom that we share as a society. What’s 

the practical difference? Well, imagine a society in which everyone had chofesh, everyone was able to do whatever 

they liked…That is anarchy. Real freedom is law-governed liberty. It means caring for others, not just yourself. It 

means caring not just for self-interest, but for the common good….Hence the brilliant new concept that emerged in 

rabbinic Judaism: cherut, the freedom that comes to a society – of which Jews were called on to be pioneers – where 

people not only know the law but study it constantly until it is engraved on their hearts as the commandments were 

once engraved on stone. That is what the Sages meant when they said, ‘Read not charut, engraved, but cherut, 

freedom, for the only person who is truly free is one who occupies himself with Torah study.’ In such a society you 

keep the law because you want to, because having studied the law you understand why it is there. In such a society 

there is no conflict between law and freedom.”i ii 

 

I love this whole thesis. It’s a great answer, it’s compelling, it’s wholesome, and it sends a great message. Dvar torah done. 

Have a great Pesach! Chag kasher v’sameach! 
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But wait… if studying the Torah and its law is what makes for freedom then how is the period of yetziat mitzrayim zman 

cheiruteinu?? Matan Torah doesn’t happen until several weeks after yetziat mitzrayim (don’t worry, I’ll count how many days 

exactly sooner or later), so then would that make Shavuous the actual zman cheiruteinu? Isn’t that when we choose to spend 

all night learning Torah? If learning the Torah is what renders one free, then how could they be free in that way prior to Matan 

Torah?  

 

Perhaps we can say that this cheiruteinu is merely aspirational. After all, during the Seder we say “hashata avdei, leshana 

haba bnei chorin,” “this year we are slaves, next year we will be free people.” But this would seem to simply deny that now 

is in fact the zman cheiruteinu and that our freedom lies in the future. I think it makes more sense to think of that line as 

simply following the instructions that what we say later on, “in each and every generation a person is obligated to see himself 

as if he left Egypt.” We are slaves now only because we are thinking of ourselves as if we are currently enslaved in Egypt, but 

upon our Exodus from slavery we become free. 

 

So if study of the Torah is essential to freedom and for the Israelites to genuinely experience zman cheiruteinu prior to Matan 

Torah, then the question comes down to the apparently paradoxical question of what was the Torah prior to Matan Torah? 

To answer this question we can rely on a rich tradition in Jewish thought which identifies Torah not with just the familiar 

received text, but as something more abstract. That there is a supernal Torah, a heavenly Torah, written with black fire on 

white fire, which existed before creation, and which is identified in some sense with God’s Will or Wisdom. See the Talmud, 

Shabbat 88b:  

 

“When Moses ascended on High to receive the Torah, the ministering angels said before the Holy One, Blessed be 

He: Master of the Universe, what is one born of a woman doing here among us? The Holy One, Blessed be He, said 

to them: He came to receive the Torah. The angels said before Him: The Torah is a hidden treasure that was concealed 

by you 974 generations before the creation of the world, and you seek to give it to flesh and blood?” 

 

This idea was elaborated upon and finds fuller expression in later Hasidic works. Here, Rabbi Levi Yitzchok of Berditchev: 

 

“The Torah existed before the world. Therefore, how is it possible for the Torah to contain such things as, "Timna was 

the concubine of Eliphaz" (Genesis 36:12) and similar facts. How could these accounts have existed before the 

world?...In its sequence of descent to this lowly world, the Torah must become clothed in a material garment, which 

often consists of stories. When God grants a person knowledge, understanding and intelligence, uncovering the mask 

that blinds his eyes, he can see the wonders of God's Torah. The people on this level are few, however, and the 

majority only understand the Torah according to its simple meaning. This is the meaning of the expression, "And God 

spoke to Moses to say." The Word came to Moses in such a way that he was able "to say" it to the people, the Children 

of Israel. It was given to him so that they should be able to accept it, even the lowliest of them.”iii  

 

And the Shelah, Rabbi Yeshaya Horowitz, based on the Ramban says as follows:  

 

“As the Torah exists in the spiritual realms, it has more than one application…If, for example, the Jewish people would 

not have tolerated worship of a golden calf in their midst forty days after having heard the Ten Commandments, 

there would have been no need for a Tabernacle. Each one of us would have been a perfect temple for the Shechinah 

and G-dliness would have dwelt on earth in a much simpler way…And so it is with every situation of free choice we 

are given: We choose then and there how the Divine Will is to be channeled into our world. So what Adam, Noah, 
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Abraham, etc. knew, contemplated and studied was the Divine Will and Wisdom. They knew it, they taught it and 

they conducted their lives accordingly. ”iv v 

 

In this way we can also understand the midrashic idea that Abraham, among others, knew the Torah and observed its 

precepts.vi This does not mean that Abraham knew every contingent detail of future halacha (though there is debate about 

that), but that he appreciated this supernal Torah and applied it as appropriate to the relative conditions of his era. In this 

sense we can speak, in the words of Rabbi Joseph Albo, of “the Torah of Adam, the Torah of Noah, the Torah of Abraham, 

and the Torah of Moshe.”vii  

So what Torah did the Israelites have prior to Matan Torah? None other than this Torah of Abraham, which, or so it seems to 

me, is essentially the idea that Rabbi Joseph B. Soloveitchik zt”l describes as the Brit Avot or the Patriarchic Covenant. This 

covenant starts with Abraham at the Brit Bein Habetarim, which we talk about early in maggid at the seder, and is later 

separately reiterated to Yitzchak and Yaakov. Abraham is told that his descendants will become a nation, will be enslaved, 

will be freed, and will be granted the Land of Israel. And why was Abraham chosen for all this? His characteristic pursuit of 

righteousness and justice which he will pass on to his descendants. “Abraham is to become a great and populous nation and 

all the nations of the earth are to bless themselves by him. For I have singled him out, that he may instruct his children and 

his posterity to keep the way of Hashem by doing what is just and right.”viii Here is Rabbi Soloveitchik in his own words: 

 Jewish history speaks of two primary covenants established by God with the Jewish people. The first was the 

Patriarchic Covenant, which was concluded with Abraham (Gen. 15:8, 17:1), repeated with Isaac (ibid. 26:2), and 

again with Jacob (ibid. 28:13-16). The second was the Sinaitic Covenant, the Revelation at Mount Sinai, Mattan Torah, 

in which the entire Jewish people, Kenesset Yisrael, participated (Ex. 19)…The nature of the Sinaitic Covenant and its 

enduring meaning for all future generations is clear. The Jewish people individually and collectively committed itself 

and all future generations' to the observance of the Commandments, taryag mitzvor, to which no other people was 

obligated…What is puzzling, however, is the Patriarchic Covenant, which does not seem to have imposed any 

particular commandments upon the patriarchs and upon future generations, except for circumcision which is an ot, 

an insignia of the covenant…But what did the covenant impose upon the Jewish people, and what has been its 

enduring relevance and influence over the centuries? 

 

The Patriarchic Covenant apparently imparts teachings to the Jewish people by example rather than by prescription. 

While the Sinaitic Covenant tells the Jew what to do and how to act as a member of the covenantal community, the 

Patriarchic Covenant addresses the "T" awareness of the Jew, teaching him how to experience his Jewishness. It 

sensitizes him in specifically Jewish ways; it expresses attitudes, ideals, and sentiments which still speak to us. It 

guides our feelings and consciousness rather than our physical acts, for we are duty-bound not only to act as Jews, 

but to feel as Jews. In a word, it is the backdrop of the Sinaitic Covenant; the latter is the behavioral fulfillment of the 

truths, values, and Jewish self-awareness established by the former…Thus, all of Jewish history and the basic 

character of the Jew was shaped by the covenantal period of the patriarchs. ix 

 

The principles of the Torah that the Jewish people had after yetziat mitzrayim but prior to Sinai was this sense of Jewish 

peoplehood, of the eventual redemption in their land, of this special relationship with God, and the centrality of ethical 

values. Early on, Moshe tries to remind the Jewish people of this heritage, but they do not listen. Why? Because of their state 

of hardship and anguish: “I have heard the groaning of the children of Israel, whom the Egyptians keep in bondage; and I have 

remembered My covenant. Wherefore say unto the children of Israel: I am the LORD, and I will bring you out from under the 

burdens of the Egyptians, and I will deliver you from their bondage, and I will redeem you with an outstretched arm, and with 



 
20 

 

great judgments; and I will take you to Me for a people, and I will be to you a God; and ye shall know that I am the LORD your 

God, who brought you out from under the burdens of the Egyptians. And I will bring you in unto the land, concerning which 

I lifted up My hand to give it to Abraham, to Isaac, and to Jacob; and I will give it you for a heritage: I am the LORD.’ And 

Moses spoke so unto the children of Israel; but they hearkened not unto Moses for impatience of spirit, and for cruel 

bondage.”x  

 

The inference here is that in Egypt many of the Israelites had given up on being anything more than slaves. Their suffering 

had broken them and Moshe’s reminding fell on deaf ears. It was only after being physically relieved that they were enabled 

to again learn and embrace this Torah, this hopeful vision of the future. A vision based on being proud to live up to one’s 

heritage received from ancestors long passed alongside the determination to pursue a life of virtue. We know however that 

many Israelites were not ready for this vision, many whined and complained trivially about the food and water (or lack 

thereof), and even wished to return to Egypt. They may have been physically freed from bondage, but they were still trapped 

in a bondage of the mind. We can see then that even immediately after yetziat mitzrayim, none were truly free unless they 

studied this Torah of Abraham and understood who they were and what they represented. It was only upon this foundation 

that the next major leap in Jewish evolution at Sinai was feasible  

_____________________________________________________________________________ 
ihttps://www.rabbisacks.org/videos/inspiration-for-shabbat-hagadol-and-pesach-2020/ 
iihttps://www.rabbisacks.org/covenant-conversation/ki-tissa/the-birth-of-a-new-freedom/ 
iii Kedushat Levi (Beshalach), Rabbi Levi Yitzchok of Berditchev 
iv Shnei Luchot HaBrit, Toldot Adam, Beit HaBechira 4 
v https://www.chabad.org/library/article_cdo/aid/110124/jewish/How-Did-the-Torah-Exist-Before-it-Happened.htm 
vi Yoma 28b 
vii Sefer HaIkkarim Maamar 1, Chapter 4 
viii Bereishit 18:18-19 
ix Man of Faith in the Modern World: Reflections of the Rav, volume II, Chapter VI 
x Shemot 6:5-9 

“He wants mushrooms for dessert” By Zachy Horwitz  
 

During the Holiday of Pesach, there is a definitive outline of what we must do during the first (and second) night(s) of the 

chag. This is an order - a Seder. We start with Kadesh - Sanctifying the day. Then, there’s Urchatz - cleansing ourselves 

spiritually as well as preparing for the next step - Carpas. We dip a non-bitter green plant into salt water in order to 

remember both our freedom and enslavement. Yachatz - the splitting of the middle matzah into two sections. Not halves, 

because halves are equal. We take the smaller section and put it back, just like a poor man would, because there may be no 

bread tomorrow. The larger piece gets put into a special bag, and is known as the afikoman. The Afikoman, while a very fun 

part of Seder, is not really talked about in any detail during the Seder.  But the Mishna in Pesachim Perek Yud Mishna Chet 

has a very interesting discussion about it.  The Mishna says that we may not have the afikoman after we eat the korban 

pesach. The Gemara asks what the afikoman exactly is. Rav says that it is derived from afiku mani - taking out the vessels. 

We must eat the korban in a group together, and one cannot leave his group and go to another group, because then he 

would be doing afiku mani. Shmuel says that it is dessert. We may not eat dessert after the korban pesach, such as 

mushrooms or chicks. Rav Yochanan and Rav Chanina bar Sheila say that we cannot have items such as dates, grains, and 

nuts, because we eat those during the meal and they are small, and we may be tempted to have more. Rav Yehuda said 

that Shmuel said there is an additional halakha: Nowadays, when we have no korban pesach, one does not conclude after 

matzah with an afikoman. The Gemara says that the Mishna says we do not eat after the korban pesach, but after matza 

one may have the afikoman. This supposed statement of the mishna, that we may eat the afikoman after matzah, 

apparently contradicts Shmuel’s ruling. The Gemara says that it's not like this, and the mishna should be understood as 
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follows: It’s not necessary to say that one may not conclude with an afikoman after eating matzah, as the taste of matzah is 

light. If one eats anything else afterward, the taste of the matzah will dissipate. However, after the korban pesach, which 

has a strong taste that is not easily removed, one might think that we have no problem with it. Therefore, the mishna 

teaches us that it is prohibited to conclude with an afikoman after the korban pesach as well. The Gemara says we should 

follow Shmuel in regard to unleavened sponge cakes, cakes fried in oil and honey, and honey cakes. We may eat them if we 

will have a kezayit of matzah afterwards. You cannot have matzah before. If one has matzah before, they may think that 

they are eating the matzah with an appetite and then with whatever room left in their stomach is eating the cakes, as we 

do not want to get to the point where we are eating matzah as an action of overeating. Therefore, we are allowed to eat 

matzah before and after the cakes. So, we can enjoy our cakes before and after eating matzah with a little more knowledge 

this year on what the afikoman truly is - according to Shmuel - Mushrooms! 

Yachatz and the Lechem Oni By Max Kaplan 
 

Of all the different steps of the Seder, one of them seems not only out of place but also 

fairly insignificant. The act of yachatz, breaking the middle matzah for the afikoman, doesn’t 

really feel like an important part of the Seder. Sure it has some significance because it shows 

that we’re saving the bigger piece for later just like slaves and it prompts the kids to ask 

questions, but it also could have been done at any point throughout the seder. So what is the 

significance of this 30 second act that it deserves an entire step in the seder, and why is it 

placed where it is? For what is the significance, there can be multiple answers as I mentioned 

above: it will prompt the kids to ask questions and it shows our slave mentality. However, those 

answers do not address it’s placement in the Seder process. When the Jews were slaves in 

Egypt, not all Jews were treated equally. Some Jews were taskmasters over the other Jews, 

while most Jews were doing the back breaking labor. Knowing this it would seem pretty obvious 

that the taskmasters would have better arrangements than the working Jews. Maybe it was 

better places to live or better food, but regardless, Rav Solovetchik says that the taskmaster 

Jews always shared their food with their less fortunate brothers. Even though they themselves 

were by no means well off based on their own rations, they still helped their fellow Jews in need. 

So when we break apart that middle matzah it’s not that we’re saving it for later, rather it’s that 

we are preparing a piece for people that have less than we do. Knowing this, yachatz makes 

total sense where it was placed because it is a perfect segway into magid which starts off with 

the famous paragraph of “ha lachma anya.” In ha lachma anya we talk about how we are eating 

the poor man’s bread. Then even though we just admitted to eating the food of the poor, 

seemingly because we are poor ourselves, we still invite anyone who is worse off to join our 

Seder and partake in our poor man’s bread just like the Jews in Egypt thousands of years ago. 

A Deeper Meaning to Karpas By Moshe Lieberman (‘24) 
  
At the Pesach seder, we dip twice: first karpas in salt water and later maror in charoset. What is the significance of the first 

dipping early in the seder? The Gemara (Pesachim 114b) says that it is hekera letinokos; it is supposed to arouse the 

children to ask questions. Yet it raises questions for adults, as well. If this is the only reason, why do we need a vegetable? 

We could use a fruit or some other food for that reason. It seems from the Gemara that karpas must be a vegetable so that 

a single blessing of borei peri adama can be recited for both the karpas and the later maror. 
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 Is there a deeper connection between the maror and the karpas than just the blessing? Additionally, is it significant what 

type of vegetable we choose for karpas? Askenazim use a potato or radish while Sephardim use parsley or another green 

vegetable. Is this choice of vegetable meaningful? 

  

The gemara explains how to manage the two blessings of borei peri adama and al achilas maror if you only have maror at 

the table after addressing whether mitzvos require intention. According to Rav Huna, you recite borei peri adama first and 

al achilas maror later in the seder when you receive your second piece of maror. According to Rav Chisda, you recite both 

blessings at the beginning and then don't recite any blessings until it's time to eat the maror. The gemara (115a) concludes 

that we should adopt Rav Chisda's opinion. The gemara ends the discussion with the deeds of Rav Acha the son of Rava, 

who sought other vegetables in order to remove himself from the dispute. 

  

This gemara seems to be discussing a strange case. Why are there no other vegetables available? People only have maror in 

their homes?! There are many other vegetables available during this time of year! It seems odd that the gemara tells the 

story that Rav Acha the son of Rava searched for other vegetables; where was he living that vegetables were so scarce? 

  

It seems that during the times of the Beis Hamikdash, there were two dippings. One dipping of maror was before the meal 

and a second dipping of maror occured when the pesach, matzah and maror were eaten together. Maror functions in two 

ways: by itself it is bitter and with meat and other foods like fish, it adds flavor. So, the first, bitter, maror was to remember 

the servitude. They remembered the bitterness by eating maror, as well as the splitting of the matzah, which both 

symbolize the servitude, at the beginning of the seder. They were essential props to get the children to ask about the 

change from normal eating habits. This is the hekera letinokos. When we reach the climax of the seder, the maror is part of 

the enhancement, the geulah, (redemption). In life, when we struggle with difficulties, it is bitter. Only afterwards do we in 

some way realize its importance, which can make us stronger. That is the function of “matzos al merorim yochluhu (Shemos 

12:8), eating pesach, matzah and maror together. As a nation, we are stronger because of the bitterness and slavery we 

experienced in Egypt.  

  

However, with the destruction of the Beis Hamikdash, maror is only a rabbinic obligation. Since we are back in exile, the 

maror is eaten separately again, no longer as a sandwich with pesach and matzah. We are re-experiencing the bitterness of 

exile. Therefore, we eat maror right before the sandwich to contrast our bitterness and what was done at the time of the 

temple. If we have this dipping, do we need a first? Most of the Sages wanted to change the practice to avoid the 

repetition. In response, they instituted what we call karpas. (See Yerushalmi Pesachim 10:3) 

What does karpas mean? Rashi, in Parshas Vayeshev (37:3), states concerning Yosef’s multi-colored coat, that it was a cloak 

of fine wool like the draperies of Achashverosh, which was called karpas. Karpas alludes to Yosef’s cloak, which was dipped 

in blood and sent to Yaakov (37:31-32). This action, which was the beginning of the exile, occurred because of sinas chinam, 

baseless hatred. The Sages understood that the destruction of the second Beis Hamikdash was because of sinas chinam 

(Yoma 9b). We only need maror once not twice. The karpas dipping is to explain why we returned to exile. The gemara is 

dealing with the fact that even with the exile it took a few hundred years for Klal Yisrael to uniformly give up only having 

maror as the vegetable. Rav Acha and others pushed to have another vegetable at the table. 

Perhaps, this is why different communities used specific vegetables for karpas. Karpas does not stand on its own but is still 

linked to maror. Even though the Sages changed the practice, they wanted some aspects of the connection to remain. 

Therefore, karpas should look like maror. In Ashkenazic communities, where maror was white horseradish, they ate 

potatoes or radishes. In communities where they used green romaine lettuce for maror, they would use parsley or some 

other green vegetable for karpas. 
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According to this reasoning, we should not lean while eating karpas because it is in place of maror and the bitterness of 

exile. It is not merely convenient that the same blessing is said on both karpas and maror. It forces you to have in mind 

maror when reciting the borei pri adamah blessing on karpas. In the future, when the Beis Hamikdash is rebuilt, we will 

return to a seder of kulo maror, only maror, without karpas.  

 

A Daily Reminder By Daniel Lorch 

 
In the early 1990s, the fall of the Soviet Union led to a sizable number of Jewish people immigrating to Israel. During that 

time, the Batei Dinim in Israel worked hard to determine if those Jews were in fact halachically Jewish, or perhaps their 

grandparents were Jewish, but they themselves were not.  

 

Rabbi Israel Meir Lau was sitting the on one of these Batei Dinim and tells a story about a 42-year-old Russian man who 

walked into the court looking to get a certificate verifying that he was in fact Jewish. 

 

He brought two witnesses with him. 

 

The first was an elderly Russian Jew who said he was at the man’s bris 42 years earlier. The second witness was a Chabad 

Chossid who shared a story, not about the man in question, but about his mother.  

 

This Chossid knew his mother very well. She was the director of a hospital in Russia and because of her prominent position, 

she was privy to get 2 cigarettes a day.  

 

Getting cigarettes in those days was extremely hard, making them very valuable. Every day, she would smoke one of her 

cigarettes and put the other one away in a special spot.  

 

After Purim, she brought the Chabad Chossid a box containing 365 cigarettes she had put away for an entire year. 

 

The Chossid then sold those cigarettes in the black market, and used the money to buy flour to be used to bake a set 

number of matzos, enabling this woman to celebrate Pesach.  

 

Rabbi Lau was extremely moved by the story he heard.  

 

He asked the 42-year-old man, “Is your mother still alive?”  

 

And he answered Rabbi Lau, “Yes, she is. She lives in Russia” 

 

Rabbi Lau decided to call this man’s mother to hear the words of the story from the source.  

 

After she told the story, he then went on to tell her, “You know the difference between you and me? I observe Pesach 1 

night a year. You observed the Pesach seder 365 days out of the year. Every day you put away that cigarette you were 

observing the seder and celebrating Pesach.” 
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I believe this story, which I heard from a shir given by Rabbi Yossi Jacobson, ties beautifully to a pasuk we say during the 

musaf of the Shalosh Regalim: 

 

נּו  ל ַהְלׁשונות ְוִקַדְׁשתָּ נּו ִמכָּ נּו ְורֹוַמְמתָּ ִציתָּ בָּ נּו ְורָּ ַהְבתָּ אֹותָּ ַעִמים אָּ ל הָּ נּו ִמכָּ ה ְבַחְרתָּ דול ַאתָּ ֶתָך ְוִׁשְמָך ַהגָּ נּו ַמְלֵכנּו ַלֲעבֹודָּ ְבִמְצוֶתיָך ְוֵקַרְבתָּ  

אתָּ  רָּ ֵלינּו קָּ דֹוׁש עָּ  ְוַהקָּ

 

“You chose us from all the nations, You loved us and wanted us. You elevated us over all tongues and sanctified us with 

Your commandments, and You proclaimed Your great and holy name over us.” 

 

The women in our story truly grasped the idea that she was Jewish, and as a Jewish person, she felt that she had been 

chosen to follow the mitzvos that Hashem had given her. She sacrificed a lot to enable her to fulfill the mitzvah of Achilas 

Matzah, while also fulfilling the commandment of: 

ַען ר ְלַמַ֣ אְתָך   ֹוםֶאת־י   ִתְזכ ֹּ֗ ֶרץ  ֵצֵֽ ִים ֵמֶאַ֣ ל ִמְצַרַ֔ י כ ֹּ֖ יָך  ְיֵמֵ֥ ַחֶיֵֽ  

 

So that you shall remember the day when you went out of the land of Egypt all the days of your life. (Devarim 16:3). 

 

May we all draw inspiration from our Sedarim this year and continue feeling connected to Hashem’s mitzvot and hopefully 

this will lead us to experience the Coming of Moshiach ינּו ָרה ְבָימ   .ִבְמה 

  

“Oh What a Night!” By Daniel Lowe 
   

 ליל שמרים הוא לה׳ להוציא מארץ מצרים הוא הלילה הזה לה׳ שמרים לכל בני ישראל לדרתם )שמות יב: מב( 

  

“It is a night of anticipation for Hashem who will take them out of the land of Egypt, this was the night for Hashem, a 

protection for all the children of Israel for their generations.”  

  

The Torah refers to the night prior to the Exodus from Egypt, as " ליל שמרים", which is explained by Rashi as a night that 

Hashem guaranteed to Avraham Avinu of his descendants’ future redemption from 400 years of slavery in Egypt.  Upon the 

capture of Lot (Bereishit 14:15) and reaffirmed at the Brit Ben Ha Betarim (Bereishit 15:13), Hashem promises added 

Hashgacha not only to Avraham but to his descendants as well. The Or HaChaim expounds upon this, citing four redemptive 

events - hinted by the use of the word   “לילה"- which took place on the night of the 15th of Nissan.  

1. Avraham defeating the four kings in Lech Lecha ( לילה ומחלק להם ) 

2. The Exodus from Egypt ( הלילה ויהי בחצי ) 

3. The triumph of Chizkiyah over Ashur in Melachim ( ההוא בלילה ויהי ) 

4. The triumph of Mordechai and Esther over Haman ( ההוא מדדה שנת המלך בלילה ).   

The fifth and final night of redemption according to Or HaChaim, will be the arrival of Moshiach which will also take place, 

(IYH) on the fifteenth of Nissan, בלילה. 

  

The Zohar takes a different approach. The word "שמרים", instead of referring to Hashem’s protection of Bnai Yisrael, 

actually refers to our spiritual obligation to guard the night of the 15th of Nissan out of gratitude to Hashem.  The Zohar 
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compares the Seder night to the holiest day in our calendar, Yom Kippur. On Pesach, we celebrate Hashem’s redemption of 

His people in a national sense, while Yom Kippur brings us salvation from iniquity on a personal scale. It is noteworthy that 

large numbers of Jews, despite being distanced from their Judaism, will still prioritize participation in the Pesach Seder and 

make it a priority to attend synagogue services and fast on Yom Kippur.  

  

The Netivot Shalom cites the common practice to wear white on both Yom Kippur and the night of the Seder- white, 

explains the Netivot, symbolizes the purified, unblemished state we hope to achieve through “guarding” these 

holidays.  This perspective is elaborated further by the Kedushat Levi, who points out that the white “kittel” is also used as 

 or nullification of one’s self. Recognition of our relative ,"ביטול היש" burial shrouds, and represent the ultimate in ,תכריכים 

insignificance is a sine qua non to avoidance of sin, as it states in Avot 3:1, “Know from where you came, where you are 

going, and to Whom you will have to give an accounting of your behavior.”   It is our "ביטול היש" before our Creator which 

represents the first step towards the atonement than יום כפור brings, as well as the future גאולה that we pray to merit on 

the night of the Seder.  When we do an intense, soul searching שמירה of the Seder night, we are one step closer our 

ultimate salvation.  

  

Further connecting Yom Kippur and Pesach, explains the Netivot, that both of these holidays are inaugurated with the word 

 we ,יום כפור and on "כל חמירא" destruction with חמץ  On the evening of the 14th of Nissan we begin the process of  ."כל“

initiate the Tefilla with “כל נדרי". The אריז"ל notes that the Gematria of “כל" is fifty, which relates to the fifty gates of בינה 

(understanding). These 50 gates of בינה served a critical role with the offset of 49 levels of טומאה (impurity) that Bnai Yisrael 

had reached prior to being rushed out of Egypt, and are also critical for undoing the foolish and extraneous vows we have 

made during the year. Both mentions of “כל" at the outset of Pesach and Yom Kippur both require humility on our part- the 

nullification of one’s  חמץ is symbolic of man’s need to suppress his ego in the service of ה׳, and the abrogation of one’s 

personal vows and utterances at the time of כל נדרי necessitates our own effacement.   

  

I would like to suggest that the third popularly known mention of the word "כל" also fits this idea of humility.  During הא 

 ”an invitation to “whoever is hungry let him come and eat.”  This awkward “late invite ,"כל דכפין ייתי ויכל" ,we say ,לחצה עניא

notwithstanding, implicit in this (and any) invitation of a guest into our home is a declaration of need and dependence we 

have on one another.  We begin Seder night with an admission that no man is an island, and that רעות-companionship- is of 

critical importance to us. Although our plans have already been set, and the invite seems somewhat disingenuous from our 

seated positions at our table, the statement “כל דכפין" represents a public testament to our own inadequacy when we are 

isolated from others. This certainly parallels Yom Kippur’s requirement that we humbly square with our fellow man before 

approaching Hashem with our request for Teshuva.  

  

This “humility of isolation” was never more obvious than during our Sedarim during the pandemic. Though the optimists 

among us can reflect on some of the positives that resulted during “Covid” (more family time, “movie nights”, family hikes, 

and great takeout to name a few), there were certainly many dark moments, deprived of the company of friends, neighbors 

and community. The  פיןכל דכ  admission resonated with such humility, as if to say, “Hashem, we get it.  We may not be as 

self-sufficient as we thought.”  May this Pesach, and especially our Sedarim, be filled with joy and meaning, surrounded by 

family and friends, and may we merit the  גאולה שלימה. 

 

 



 
26 

 

Kos Eliyahu and Shfoch Chamatcha By Leora Lowe 
 

Many of us think of Kos Eliyahu in a nostalgic and warm way. 

We expectantly open the door as we all think about the prophet Eliyahu walking through our door to bring in the 

redemption. Many of us have fond memories of leaving out a cup of wine and finding the wine gone in the morning.  In 

some of the children’s Haggadot, the prophet Elijah is often depicted as a benevolent, elderly looking figure on a chariot 

with a white beard. Contrast some of these images with the actual words of the text and you may be somewhat surprised. 

“Shfoch Chamatcha,” is how the paragraph starts off. The literal translation of this is– “Pour out your wrath upon the 

nations who know you not, pour out your fury upon them.”  Why all of a sudden are we calling out for revenge? Is there a 

place in the Haggadah for this type of anger? So far, during the night we have focused on history, our struggle for freedom, 

our gratitude to Hashem and our responsibilities for the future. Why now do we suddenly seem so angry and vindictive with 

the recitation of Shfoch Chamatcha, and what does this have to do with the prophet Eliyahu? 

I believe the answer has to do with what portion of the Haggadah we are about to begin. We have just finished the 4 cups 

which are connected to the 4 words of redemption.  The section of the Seder that discussed the past is over and now we 

begin the section that deals with a projection of the future. The Haggadah is reminding us that we cannot move towards 

the future until we have a true reckoning with our past. It is at this point the Haggadah is making reference to Amalek and 

the nations that have tried to destroy us. Therefore, in order for us to move forward, we must confront our past. (This 

message is especially relevant with anti-semiitism on the rise). 

We have now poured the 5th cup which makes reference to the last redemption which will be in the future. The prophet 

Eliyahu was known to be zealous and had a “no tolerance” policy for the idolatrous priests.  The Midrash compares him to 

Pinchas- another righteous zealot. So here we see that Hashem’s final choice of who will bring out the ultimate redemption 

is Eliyahu.  Hashem is showing the Jewish people that our path to the final redemption will not be an easy one. (We read 

about Eliyahu and his struggles in the Haftorah for  Shabbat Hagadol for this reason).  We do not drink that last final cup 

since this redemption is not yet achieved-however we reference Eliyahu’s passion because it is only with this type of 

passion will we be able to battle evil and ready ourselves for the final redemption. 

“With a Strong Hand” By Maya Lowe 
 

Shemot 13:3“ חמץ  יאכל ולא מזה אתכם 'ה  הוציא יד בחזק  כי  ” 

 

 “With a strong hand Hashem freed you from this place and therefore, chametz should not be eaten.”  

 

What does the eating of חמץ have anything to do with the “strong hand” which G’d used at the time of leaving Egypt?  

 

Rabbeinu Bahya explains to us that חמץ is actually a symbol of justice. Hashem “saw” that it was necessary for Bnei Yisroel 

to use G’d’s הדין מידת  against the Egyptians in order for them to be freed. Therefore, Hashem commanded the Jews not to 

eat Chametz at the time of the celebration of their redemption.  Hashem was “concerned” that the Jewish people would 

not recognize the true idea of monotheism. The lesson is that there aren’t multiple gods who are in charge of different 

forces in the world- judgement, mercy, etc. When we avoid eating chametz, we recognize that the same ה׳ יד  which created 

the world also took the Jews out of Egypt, and that Hashem is the one true ruler. Rabbeinu Bahya says it is appropriate that 
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the punishment for eating chametz is kareit (being spiritually cut off from Hashem and his Holy nation) because it shows 

that a person doesn’t recognize that Hashem is One. 

 

 “Is Anyone Hungry?” By Zachy Lowe 
 

On the evening of the Seder we start Magid with the words “Ha Lachma Anya” in which we invite “all who are hungry” to our 
Seder meal. A commonly asked question is that this invitation seems insincere. We are already in the middle of the Pesach Seder!  
Do we really mean to invite people over now?  One answer given is that long ago, there were actually people who ran into the 
streets to invite the hungry to the seder. We should never underestimate the number of people throughout our history that lived 
in poverty. Another answer given is that even if the first answer didn’t actually happen, Chazal want to teach us just how 
important the mitzvah of hachnasat orchim, inviting guests into our homes, is.   

Rav Soleveitchik gives a third answer: only a free person can invite guests into his home, whereas an enslaved person cannot.  
The first thing we do the night of the Seder, explains Rabbi Soloveitchik, is to open our homes to others.  A fourth approach is 
given by the Shelah Hakadosh. He says that historically when the korban pesach was sacrificed, you had to know who you were 
eating with before the seder. The korban pesach was a partnership between families or friends. Since there are no partnerships 
needed before Seder night, when we invite guests to our home the night of the Seder, it shows how tragic things are for us in 
Galut. The Shelah says that we hope and pray that we will be in Jerusalem next year, where we can offer the Korban Pesach, and 
we won’t be able to invite people to the Seder at the last minute.  

Finally, Rabbi Shmuel Reichman offers an interesting perspective. Unfortunately, the night of the seder many people are 
distracted- either focused on the food, or how long the Magid is, rather than thinking about the spiritual benefits of being at the 
seder with family and friends. Rabbi Reichman says that the invitation is not really for others.  It is really meant for each and every 
one of us personally, and that we should all be present and fully focused on the spiritual beauty of the seder. 

 

Hashem’s Love By Matt Lowe 
 

At the beginning of the seder, we talk about the promise that Hashem made to Avraham – that while the Jews would be 

enslaved in Egypt, they would also eventually leave. Hashem promised Avraham that He would never completely destroy 

us.  

Then, in the next paragraph, we raise our cups of wine, and in celebration, we sing a very upbeat tune called “Vehi 

Sheamda” – this paragraph talks about how there are people in every generation who rise up to try to annihilate us and 

then Hashem rescues us from their hand.  

The Satmar Rav shared an idea regarding the plague of darkness.  He asks what separated the ones who were saved from 

the ones who weren’t, as they were all on the 49th level of tumah.  Rashi tells us that one of the reasons for a darkness was 

that there were Jews who did not deserve to be free because in Rashi’s language “Lo Hayu Rosim Laztes”, that they did not 

want to go out. The Satmar Rav explains that want and motivation to leave and become closer to Hashem separated the 

ones who were saved. The ones who weren’t saved, were the ones who had no desire, no want to leave Egypt and 

therefore Hashem “couldn’t” bring them out as they did not take the first required step.  

We learn from these two ideas that Hashem has such a deep love for us (the Jewish people) that He literally turned nature 

upside down to show us how special we are.  Each one of the 10 plagues was another aspect of how Hashem showed the 
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world He is in control of everything – water, animals, sky, and life itself.  However, in order to merit Hashem’s help, even 

though it was out of pure love, we are each responsible to make an effort – even a minimal effort.   

This is one of the fundamental messages of Pesach and the Seder.  Hashem has always loved us and always will love us and 

we should continue to turn to Hashem when we need help.  In addition, we need to ensure we are putting in the effort to 

show Hashem that we are taking the first step and then davening that Hashem will help with the rest. 

Chag Kasher V’Sameach 

 

A hidden meaning in the last two cups at the Seder                             
By Harold Luber 

 
While the entire Pesach seder is centered around retelling the story of our redemption from Egypt, the primary demonstration of 

publicizing this miracle (pirsumei nisa) is through drinking four cups of wine.  Most discussions of this mitzvah treat the four cups 

as a single unit (for example, the community must supply funds - or, in the absence of charitable funds, one must sell the clothes 

off one’s back - in order to have four cups of wine at the seder) or as four separate mitzvot (kiddush, telling the story of the 

redemption, the blessing after the meal, and Hallel).  However, in Pesachim 108a, Rav Nachman separates the mitzvah into two 

parts: the first two cups and the last two cups.  One is only required to lean for only two cups of wine, either the first two cups or 

the last two cups, with both opinions given in the Talmud. 

 

Expanding on the first opinion, the Talmud explains Rav Nachman says that the last two cups do not require leaning since we 

have completed the official retelling of the redemption and “ma d’hava hava” - literally, whatever happened already happened, 

so why bother publicizing the miracle further?  This language encapsulates a view that rabbinic Judaism is fundamentally not 

interested in history, popularized by Prof. Yosef Hayim Yerushalmi in “Zachor”.  For example, on Yoma 5b, the Gemara uses this 

phrase to cut off a question about the order in which Moshe dressed Aharon during the inauguration of the Mishkan.  

 

In the context of the Seder night, which revolves around the passing down of the historical memory of the redemption from 

Egypt from generation to generation, Rav Nachman’s usage of this phrase is unmistakably jarring.  Just because we have finished 

the formal readings in the Haggadah, we are done celebrating our freedom?  Aren’t we supposed to retell the story of the 

redemption throughout the meal and even afterwards into the night until our eyes close on us, as codified in the Shulchan Aruch 

(Orach Chaim 481:2)?  Doesn’t the Talmud a few pages later (Pesachim 117a) go into depth describing the various praises that 

were sung when we saved throughout our past, without a concern that this is mere history? 

 

To understand Rav Nachman’s view, we must better understand how this phrase is used in the Talmud.  “Ma d’hava hava” is 

mostly employed not to dismiss history but to describe a fact pattern that cannot be undone.  To give a few examples: 

1. Yoma 29a:  Describing a bird sacrifice that was killed incorrectly; it can not be killed again correctly; 

2. Ketubot 33a:  Warning witnesses after they testified; we cannot now warn them before they testify; 

3. Moed Katan 25a: Too much time has elapsed since a Torah scholar’s death; at this point, it is inappropriate 

mourning for his students to rip their clothes. 

“Ma d’hava hava” doesn’t mean that history is irrelevant; it means that historical facts are immutable.  Even the usage of this 

phrase in the context of Moshe dressing Aharon and his sons can be interpreted as “we know that they were properly 

inaugurated - why are you doubting this fact?”  Historical truth takes on the status of halachic reality. 
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From this perspective, the opinion that Rav Nachman’s view is to not recline for the last two cups of wine demonstrates an even 

stronger connection to the redemption from Egypt.  At the seder, we are commanded to view ourselves as if we are the ones 

being redeemed.  Placing ourselves in those shoes, we must see that G-d’s taking us out of Egypt was from the very first moment 

irreversible, that He would fulfull His promise that we would never see the Egyptians again from the day we crossed the Yam 

Suf.   From then on, we must only see ourselves as free Jews, as if the redemption was “old news”.   From Rav Nachman’s view, 

what better way to demonstrate our position as fully redeemed Jews then to not recline but instead drink the last two cups 

normally? 

 

While our practice is to accommodate both views of Rav Nachman’s opinion and lean for all four cups, when we pick up the last 

two cups of wine, we should pause and reflect on the absolute historical certainty of our redemption.  From this moment, may 

we continue to deepen our connection to our G-d of our history throughout the year. 

Finding the Common Denominator By Rabbi Steven Penn 
 
This Dvar Torah was inspired by a letter written in 1957 by Rabbi Mencahem Mendel Schneerson,  the Lubavitcher Rebbe.  He 

was born on April 5, 1902, the 11th of Nissan in the Nikolaev, Kherson Governorate, Russian Empire, which is present-day 

Mykolaiv, Ukraine. I hope that the Torah we learn over Pesach is a form of prayer to Hashem to help put an end to the war in the 

Rebbe’s birthplace of Ukraine.  

 

In a pre-Pesach letter the Rebbe addresses the section of the haggadah about the four sons. We have the “wise son, the wicked 

son, the simple son and the son that does not know how to ask questions.”  All these childrens’ questions and responses  at the 

seder stem from the same source. The pauk in Shemot Perek 13 verse 8.  

ִים׃ י ִמִמְצָר  אִתֹ֖ י ְבצ  ה ה׳ ִלַ֔ ה ָעָשֵ֤ ּור זִֶׁ֗ ר ַבֲעבֶ֣ ּוא ל אמ ָ֑ ֹום ַההֹ֖  ְוִהַגְדָתֶ֣ ְלִבְנךַ֔ ַביִ֥

(8) And you shall explain to your son on that day, ‘It is because of what the LORD did for me when I went free from Egypt.’ 

 

The Rebbe comments that although the children are all coming to the seder with different reactions to the mitzvot of the seder 

pesach, they have in common that they are all present at the seder. He goes on to discuss the ones we need to worry about are 

the children or relatives that are not at the seder. The ones that are missing. The ones totally removed from their Jewish identity. 

He encourages us to look for those missing from the seder and invite them to join.  

 

When I read the Rebbe’s letter I found an additional message from his words. The lesson to look for the common denominator in 

people. Too often we spend so much time trying to define how we are different from that group. We stand for this and we are 

against that. We create division even within our own small Jewish Communities.  The  idea from the letter is to look for the 

common ground that people have in common. When we look we will find areas that we are in agreement with and areas that we 

all support.  We need to look for the ideas that bind us and not the ones that divide us.  

 

This Pesach take time at the Seder and think about what are common ideas and values that bind the Jewish Community and the 

larger community. Values like respect for each other, Kindness, safety for our families.  There are so many. You will see that we 

are more similar than different.  When we approach the Jewish People and the world will be a stronger and safer place.  
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Yizkor By David Roher 
 

We are going to say Yizkor on the last day of Passover. Some of us will say Yizkor for our parents. Some of us will say it for 

the children who perish in the holocaust, those who have no one to remember them.  

Yizkor means to “remember.” It is fitting that we remember on Passover. For many of us, Passover is the quintessential 

family gathering event of the year. The older we get, the more difficult it becomes to remember memories.  The farther 

away we get from our childhood, the more we are remembering the memories of our memories. Many of us cannot 

remember what our grandparents' voices sound like or their laughter or their embrace.  

 

That’s when we all become historians of our own lives. Chroniclers of our family narrative.   

I am taking a graduate course called Historiography. Simply put, this is a class on how each generation of historians 

interprets the same story in their own time. It is how one story can change from generation to generation. Each generation 

reinterprets the past to take ownership & claims their memories as their own future. On Passover, we all become the 

historians of our own lives. Chroniclers of our family narrative. But what if you don’t have a written family history?  

 

As history teachers we tell our students that before there was written history, there was pre- history. Historians use clues to 

infer or piece together a narrative of a life that came before man learned to write. Man strove to record a record of his time 

on earth way before the Egyptians adorned their tombs with hieroglyphs, way before the Hebrews left Egypt.   

 

Historians have artifacts, we have photographs, documents & sometimes recipes.   

Just like the symbolic items on the seder plate, there are symbolic items in each of our families that help us remember our 

past.  

 

For me, I try to bring something to the table that belonged to my grandparents.  

I doven with one grandfather’s siddur, I doven wearing the tallis of the other grandfather. My grandparents were the 

generation born when the Wright Brothers first took to the sky, the generation that held its breath when the stock market 

crashed in 1929. The generation that saw its sons storm beaches in Europe & islands of the Pacific during World War Two. 

They were the children of immigrants from Europe and so they were more than just the sum of their synagogue 

experiences.  They were the living bridge between two worlds.  I feel that connection when I hold my grandmother’s 

Passover cooking utensils, my grandfather’s shot glass. These are items that my parents have locked away for 25 years, only 

to see the light of day once a year. We are the children who grew up in a digital age, so we are more than the sum of our 

social media presence. I have recorded my parents' recollections of their parents' seder, of their grandparents' songs, 

stories & customs. I invite you to do the same. In doing so we become the next link in a 100- or 200-year-old memory. In 

doing so, we claim their memories as our own future.  

Why Do We Have a Seder? By Jacob Rothman  
 
A seemingly obvious and sometimes overlooked question on פסח is: why do we need to have the  סדר? We say קריאת שמע twice a 

day and do many other mitzvot (i.e. tefillin, tzitzit, kiddish etc.) as a זכירה of  יציאת מצרים. So, why do we need the סדר to seemingly 

accomplish the same purpose? The idea that the purpose of the סדר is a זכירה for  יציאת מצרים is a common misconception. פסח is 

called זמן חירותינו (the time of our freedom) which is present tense rather than past tense. This language highlights the idea that 

the סדר is not about remembering but rather experiencing  יציאת מצרים. The  סדר is meant to be an immersive experience in  יציאת 

 is the foundation for our יציאת מצרים  .and it’s many aspects. Why must we immerse ourselves in this experience? It’s simple מצרים 
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 and delving into and experiencing it, we will have an incredible strengthening of our סדר Therefore, by having the .ה׳ in אמונה

 that through encountering פרשת בא elucidates in his final comment on רמב״ן The .סדר This is the true purpose of the .ה׳ in אמונה

the big, revealed miracles we will be able to realize the small, hidden miracles. What are these small, hidden miracles? Everything 

that we experience throughout our lives. Everything is from Hashem. There is no such thing as “nature”. Only through that 

realization can we truly live happy and fulfilling lives of אמונה בה׳ and עבודת ה׳. This is what makes the holiday of פסח, specifically 

the סדר, such an important part of our lives as Jews. 

A Unique Perspective on the Questions of the Four Sons                   
By Harvey Schatz 

 
As heard from Rabbi Eliezer Gibber, Rosh Hayeshiva-New England Rabbinical College: 

Imagine a couple who both came from extreme poverty.  Having to go out and work from an early age neither were afforded a 

general education much less a Jewish education.  Their only real understanding of the Jewish tradition is what they saw in the 

home and the memories they had from their parents and family.  However, due to strong work ethic they were able start their 

own home and even save some money.  After they are blessed with a son both agreed that any extra money they have will go to 

the Jewish education of their child so they can provide him the knowledge of which they were deprived.   

And so it was.  The best teachers, the best day schools and finally the best yeshiva for their son’s best education.  The son took 

great advantage of this opportunity and was extremely diligent in learning and reviewing all the different halachot and minhagim 

until he mastered each lesson.  He took particular interest in learning about Pesach and could not wait to come home and share 

with his parents the myriad of laws and customs he learned about this wonderful holiday.  His parents were overjoyed with their 

son the  חכם. How disappointing it was to the son when he saw how his parents went about preparing for Pesach.  Yes, they 

cleaned the house, but they certainly didn’t check every nook and cranny.  Yes, they bought matzah but did they confirm it was 

shmurah?  And at the seder the father made kiddush, but did he drink the requisite amount to be Yotzai?  And when his parents 

ate the Karpas were they careful to make sure not to eat more than olive size? And so it went.  Everything he learned seemed to 

be lacking in his house.  Out of respect to his parents he did not criticize them.  But in his mind he couldn’t help but think                         

 What about all the laws and rules that     G-d commanded for this holiday”?  So he vowed that“-”מה העדת והחקים והמשפטים  “

when he grew up and had his own home everything would be done with precision and alacrity. 

 

And so it was.  The  חכם married, had a son and raised that son in a household that was very focused on doing things right.  This 

was especially true when it came to Pesach.  Starting from right after Chanukah preparations began to make sure Pesach was 

done right.  Constant cleaning, checking every nook, cranny, book, cabinet and pocket for any trace of chametz. Come Pesach the 

house was 100% chametz free.  And at the seder every law, custom and chumra was followed.  To the exact detail.  The father 

was so obsessed with doing everything perfectly it finally reached a point where the son said to himself ” מה העבודה הזאת לכם”-

“What is all this crazy work you are doing”.  Out of respect for his parents he didn’t say anything but vowed to himself that when 

he grew up he was going to have nothing to do with this suffocating religion. 

 

And so it was.  The רשע married, had a son and raised that son in a household that mostly void of any Jewish laws or customs.  

One day this שער  was in the supermarket and happened to pass by a shelf that was filled with Matza boxes.  Realizing that 

Passover was near he decided to buy some items and have a seder at his house.  So he bought a box of matza, a jar of gefilte fish 

and a few other items.  He came home, put the items on the table and declared to his family “we’re having a seder”.  The son 

came to the table, looked at the items on the table and asked ” מה זאת”-“What is this?” as he had no clue what these strange 

items were. 

 

Needless to say when the  תם grew up, married and had a son there was nothing for that son to ask. 
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Pesach is a beautiful, meaningful holiday that provides a unique opportunity for us to connect and help our children connect to 

the Ribbono Shel Olom through the many mitzvot and customs.  But it can also be a very demanding holiday because of all the 

mitzvot and customs.  We have to make sure that we don’t cross the line between demanding and over-demanding or we risk 

losing our connection. 

Have a beautiful and meaningful Pesach! 

 

Why Can’t Chametz on Pesach Be Nullified?                                          
By Richard Schiffmiller 

 

This essay will present a novel concept of בטול (bitul = nullification) in mixtures of kosher and non-kosher food in general, 
and will use it in particular to understand why chametz that gets mixed into food on Pesach, even in the most minute 
amounts, can never be  בטל.  Chametz that gets mixed into Pesach food before the holiday is a different topic and is not 
discussed in this article.  Note that the proper name for the holiday is Chag haMatzot, but the more familiar, colloquial term 
Pesach is used in this essay.  As a background, it should be understood that Biblically, non-kosher food that is mixed into 
kosher food is nullified by a simple majority (בטל ברוב) if there is no recognizable taste or appearance of the non-kosher 
food.  The Rabbis required in general that the non-kosher food be less than 1/60th of the mixture to nullify it, since they 
determined that no taste of food in that ratio is recognizable. 

Some technical terms that will be used throughout this essay are the following: 

 .A mixture of two physically similar items that typically taste alike – (Min b’Mino) מין במינו •
 .A mixture of two dissimilar items that typically do not taste alike – (Min b’She’eino Mino) מין בשאינו מינו •
 Two miscible foods (not necessarily liquids), such as chametz matzah meal mixed with – (Lach b’Lach) לח בלח •

Pesach matzah meal. 
 Two discrete foods, such as a piece of chametz matzah on a plate with two pieces – (Yavesh b’Yavesh) יבש ביבש •

of Pesach matzah and it is not known which is which. 

On the top line of Pesachim 30a, Rava rules that even a minute amount of chametz (משהו) that gets mixed into food on 
Pesach cannot be nullified on Pesach.  He says it makes no difference if the mixture is מין במינו (for example, a tiny bit of 
chametz matzah meal in kosher l’Pesach matzah meal) or מין בשאינו במינו (for example, a breadcrumb in chicken soup).  To 
be clear, this a Rabbinic law and not Biblical. 

Let us first consider why chametz greater than 1/60th of the mixture prohibits the mixture from being eaten on Pesach.  If it 
is ינו מינומין בשא  (say breadcrumbs in chicken soup), then the taste of the chametz is discernible and the mixture is 
forbidden.  This is called טעם כעיקר, and it is Biblically prohibited according to most Rishonim (not Rashi).  The source for 
this din is not for now.  If it isמין במינו, (say chametz matzah meal mixed in Pesach-approved matzah meal), the taste of 
chametz is not discernible.  The Rabbis also forbade this type mixture for fear that people would not distinguish between 
 But what about a mixture with a minute amount of chametz in it (less than 1/60th, a  .מין בשאינו מינו and מין במינו
 Rosh (Rabbeinu Asher ben Yechiel) and the Ba’alei haTosfot say the reason the Rabbis (Rava’s din) forbade the  ?(משהו
mixture both מין במינו and מין בשאינו מינו is because of two stringencies associated with chametz (חומרא דחמץ).  One is that 
the punishment for eating chametz on Pesach is כרת (karet, loosely translated as spiritual excommunication), and the 
second is that people eat chametz all year long and so tighter restrictions are needed.  Since there is always the slight 
possibility that a person will not estimate the 1/60th ratio correctly, because of the stringencies associated with chametz, 
the Rabbis said even a משהו may not be nullified.  This makes sense for a ח לח בל  mixture, since in non-chametz mixtures a 
maximum of 1/60th ratio of the forbidden to the permitted is required.  But for a יבש ביבש mixture where it is normally בטל 
 there was no special stringency invoked for chametz, since no error will be made in counting two pieces of Pesach ,ברוב
matzah versus one piece of chametz matzah.  And yet, there are those who don’t distinguish between those two types of 
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mixtures and say both are never nullified (see below), and the Halacha is like them (see Orach Chaim 447:9 and Mishna 
Berurah 95). 

Rashi (ad loc.) says the reason chametz מין במינו is forbidden במשהו is because he rules like Rabbi Yehuda who says that in 
all areas of Halacha (not just chametz), מין במינו is forbidden במשהו by the Torah since it does not lose its identity.  (Rabbi 
Yehuda (see Menachot 22a) derives this from the Torah’s description of the mixture of the bloods of the bull and the goat 
that the Kohen Gadol applied to the golden altar on Yom Kippur (Vayikra 16:18).  Despite the fact that the amount of blood 
from the bull overwhelms the amount of blood from the goat, the Torah still refers to the goat’s blood in the mixture to 
teach us that it does not lose its identity.  The two bloods are a מין במינו mixture.)  Rashi agrees that the reason for Rava’s 
prohibiting במשהו מין בשאינו מינו is חומרא דחמץ.  Rambam has a completely different take, and his explanation of Rava is the 
main focus of this essay. 

There are a few types of mixtures that the Rabbis forbade even במשהו.  See Shulchan Aruch Yoreh De’ah, Chapters 100 – 
102.  One, for example, is בריה, a whole living creature such as a small insect that was dissolved into kosher food.  Another 
is an item that is forbidden now, but will be, or could be, permitted in the future.  This is called ריןדבר שיש לו מתי  (something 
that will become permissible).  A classic example, discussed in Beitza 3-4, is an egg that is born on Yom Tov which the 
Rabbis forbade to be eaten on Yom Tov because of נולד )nolad – it wasn’t usable before Yom Tov began).  If that one egg is 
mixed with other eggs that are permitted to be eaten, the entire mixture is forbidden on Yom Tov even though there are a 
thousand permitted eggs in the mixture.  Rashi explains that the Rabbis did not want to allow bitul in this case since the 
newly-born egg will become permissible immediately after Yom Tov.  A second example is חדש (chadash).  The new grain 
crop (חדש) may not be eaten until after the sixteenth of Nissan.  If even the tiniest amount of the new grain was mixed with 
the old grain (ישן), the entire mixture may not be eaten.  The reasoning is the same – just wait until after the sixteenth and 
the entire mixture is permitted.  A third example is טבל (tevel).  Tevel is grain that hasn’t yet had the tithes (teruma, etc.) 
removed from it.  It may not be eaten by anyone, even a Kohen, until the tithes are taken.  If tevel gets mixed into 
permitted grain, even just a משהו, the Rabbis did not allow bitul, since at any time the problem can be corrected by taking 
the tithes.  A fourth example is a  נדר (neder = oath) taken by someone to prohibit a food item to be consumed by 
him/her.  If the prohibited item gets mixed in with permitted foods, the Rabbis did not allow bitul since at any time, the 
person can rectify the situation by going to a Jewish court and having the oath nullified. 

Rambam in Hilchot Chametz U’Matzah 1:5 and Hilchot Ma’achalot Asurot 15:12 says that chametz is a דבר שיש לו מתירין 
since it is permitted after Pesach, and therefore a mixture with even the smallest amount of chametz in it on Pesach cannot 
be nullified.   The fact that chametz kept over Pesach is Rabbinically forbidden after the holiday does not affect its status as 
a דבר שיש לו מתירין since the Gemara in Pesachim 30a says that a mixture of chametz was not prohibited by the Rabbis after 
Pesach, only pure chametz.  So the Rambam’s explanation of Rava’s din that even a משהו of chametz on Pesach is 
Rabbinically forbidden is that it falls under the rubric of a דבר שיש לו מתירין.  From the case in Beitza of the eggs, which are a 
 and so Rambam is one of those Rishonim who say ,יבש ביבש applies even to דבר שיש לו מתירין mixture, we see that יבש ביבש
that even a יבש ביבש mixture on Pesach cannot be nullified. 

The problem is that the Talmud Yerushalmi in Nedarim, daf 39, Halacha 4 says that only aמין במינו mixture of a דבר שיש לו 
 and all four examples given above were in that category (the neder case could easily be in that ,במשהו is prohibited מתירין
category).  As a result, in order to explain Rava’s prohibition במשהו of a מין בשאינו מינו mixture, Rambam resorts to the same 
 .explanation that the Rosh and the Ba’alei haTosfot used for both parts of Rava’s din חומרא דחמץ

The question is, why did the Rabbis apply their stringency that a דבר שיש לו מתירין mixture cannot be nullified only to 
mixtures that are מין במינו, while mixtures that are מין בשאינו מינו can be nullified if the chametz (or other prohibited item) is 
less than 1/60th of the mixture?  Furthermore, why did the Rabbis create this חומרא (stringency) of no ביטול of a דבר שיש לו 
 ?in the first place מתירין

Before we can answer these questions, we must first analyze two other cases in the Talmud that invoke the principle of דבר 
 on Shabbat or Yom Tov.  The (boundary) תחום The first is in Beitza 37a.  A person cannot walk outside his/her  .שיש לו מתירין
locus of the תחום is determined by where the person was at the beginning of that Shabbat or Yom Tov.  The case in the 
Mishna (Beitza 5:4) is that a woman is baking a cake on Yom Tov and she wants to bring it to someone who is inside her 
 But she used some minor ingredients in the cake (say the salt) that she borrowed from a neighbor on Yom Tov.  What  .תחום
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locus is used for the תחום? The Mishna says that she can take the cake anywhere that lies within the intersection of her 
 The question is why shouldn’t the salt, which is a minute portion of the cake, not be  .תחום and her neighbor’s תחום
considered negligible so that the  תחום should only be measured by the location of the baker of the cake?  Rav Ashi on 39a 
answers that the situation is that of a  דבר שיש לו מתירין since the woman can wait until after Yom Tov to deliver the cake 
when there would be no תחום restrictions, or she can give it to someone within the boundary on Yom Tov.  Hence, the salt 
cannot be nullified and the תחום of the lender of the salt must be taken into consideration.  The problem is that the mixture 
of the neighbor’s salt with the rest of the cake’s ingredients seems to beמין בשאינו מינו and yet Rav Ashi is invoking the 
principle of דבר שיש לו מתירין! 

The second case is in Pesachim 76b.  Uncovered bread that was baked in the same oven with uncovered meat may not be 
eaten with dairy, even though they were never in contact with each other.  What linked the meat to the bread was the 
vapor in the oven.  There is a well-known debate in the Talmud over whether ריחא מילתא או ריחא לאו מילתא, is vapor 
substantial enough to transfer taste or not.  Throughout the Talmud where this question comes up, Rif (Rabbi Yitzchak 
Alfasi, an older contemporary of Rashi and the dean of poskim on Shas) decides that vapor is negligible and has no Halachic 
effect.  Yet in the case of the bread and the meat in the oven, he rules (you can find it in Chullin 32a) that the bread cannot 
be eaten with dairy.  Why is the vapor not negligible in this case? 

The Rashba (Rabbi Shlomo ben Aderet) explains that the Rif holds that ריחא לאו מילתא (the vapor is negligible) because it is 
considered to be less than 1/60th of whatever it penetrates and is therefore nullified.  But, he says, the bread and meat in 
the oven is a case of דבר שיש לו מתירין since the bread is permissible to be eaten, just not with dairy.  As such, the meat 
vapor is not בטל.  Again, the problem with that explanation is that the meat and bread are מין בשאינו מינו, so how can 
Rashba use the principle of דבר שיש לו מתירין in this case? 

The Ran in Nedarim 52a proposes a brilliant theory that explains why there is a rule ofדבר שיש לו מתירין, why it is not  בטל, 
why that rule only applies to mixtures that are מין במינו, and will answer our questions on Rav Ashi and the Rashba’s 
explanation of the Rif in the last two cases. 

Ran (Rabbeinu Nissim ben Reuven Gerondi) begins by explaining the nature of nullification (ביטול) in mixtures.  He posits 
that in order for bitul to occur, there must be some type of dissimilarity or clash between two items, and then one item can 
or cannot (depending on the circumstance) “swallow up” or vitiate the other.  Recall that Rabbi Yehuda in Menachot 22a 
does not allow bitul in any מין במינו case, and he derives it from the Torah’s mentioning the blood of the goat in the mixture 
with the blood of the bull.  Rabbi Yehuda, says Ran, looks at the physical characteristics of the mixture.  Since the two 
bloods are physically the same, there is no clash and bitul cannot occur.  The Chachamim who disagree (and the Halacha 
follows them) hold that there is a difference/clash in a מין במינו mixture, because one type is Halachically permitted and one 
is forbidden.  The spiritual difference creates the clash and bitul is possible. (Parenthetically, Chachamim disagree with 
Rabbi Yehuda’s proof from the blood of the goat.  They say that the Torah mentions it because it came from a separate 
sacrifice and it is the importance of the sacrifice that warrants its mention even in the mixture.) 

With this explanation, we can begin to understand why the four examples of ןדבר שיש לו מתירי  given above (the egg born on 
Yom Tov, chadash, tevel and something forbidden by a neder) cannot be nullified.  We cannot say that these items are 
100% forbidden, since they will become permitted after a time (post-Yom Tov for the egg and after 16 Nissan for chadash) 
or after an action is performed (separating teruma from the tevel and getting the neder nullified).  Since there is not a 
strong clash in the spiritual domain, and none in the physical domain if they are מין במינו, the Rabbis decided there was not 
sufficient dissimilarity to allow bitul to occur.  On the other hand, if the two items in the mixtures of these four cases are מין 
 then the physical difference is more than enough to create a sufficient clash to allow for bitul even though the ,בשאינו מינו
item being nullified is not 100% forbidden.  Since Rambam understands that chametz is a דבר שיש לו מתירין, he says it can 
never be nullified on Pesach when it is מין במינו because there is not sufficient clash.  Chametz cannot be nullified on Pesach 
when it is מין בשאינו מינו for a different reason, חומרא דחמץ. 

The last two cases we dealt with above, the bread and meat in the oven and the salt in the cake on Yom Tov, are different 
in kind from the other four (or five, with the Rambam’s chametz example).  Those items are not partially forbidden, they 
are not forbidden at all!  The bread may be eaten with meat or with pareve or alone, and the cake with the salt may be 
delivered inside the תחום on Yom Tov, or outside it after Yom Tov.  As such, the Chachamim, whose primary focus in these 
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matters is the spiritual dimension, see no clash whatsoever in the Halachic domain.  The physical differences in theמין 
 case are not sufficient to create a clash when there is none at all in the primary Halachic domain, and so these בשאינו מינו
examples of דבר שיש לו מתירין are not nullified even when they are מין בשאינו מינו. 

The Ran’s thesis answers all the questions we posed above.  Below is a table that summarizes the conclusions under the 
various conditions.  The interested reader can get a lot more detailed information on this topic by listening to Rabbi Zvi 
Sobolofsky’s series of shiurim on YUTorah.org delivered in April, 2011. 

 תערובת דבר שיש לו מתירין 

Table 1. Cases of Mixtures Involving Nolad, Chadash, Tevel, Neder, Chametz (Rambam) 

Category 1 Cases Physical Clash? Halachic Clash? Can It Be בטל? 

 No Partial No מין במינו 

 Yes Partial Yes מין בשאינו מינו

 
Table 2. Cases of Mixtures of Bread Baked with Meat, Salt in Cake תחום on Yom Tov 

Category 2 Cases Physical Clash? Halachic Clash? Can It Be בטל? 

 No None No מין במינו 

 Yes None No מין בשאינו מינו
 

The Chacham By Yosef Weiner (‘23)  
 

In Parshas Vaeschanan (Devarim 6:20-25) the Torah describes the chacham’s inquiry:  

ואמרת לבנך עבדים היינו לפרעה במצרים ויציאנוכא כי ישאלך בנך מחר לאמר מה העדת והחקים והמשפטים אשר צוה יהוה אלהינו אתכם:   

ואותנו הוציא משם למען הביא אתנוכג ויתן יהוה אותת ומפתים גדלים ורעים במצרים בפרעה ובכל ביתו לעינינו:  כב יהוה ממצרים ביד חזקה:   

ויצונו יהוה לעשות את כל החקים האלה ליראה את יהוה אלהינו לטוב לנו כל הימים לחיתנו כהיוםכד לתת לנו את הארץ אשר נשבע לאבתינו:    

וצדקה תהיה לנו כי נשמר לעשות את כל המצוה הזאת לפני יהוה אלהינו כאשר צונוכה הזה:  :  

When your son asks you tomorrow, saying, ‘‘What are the testimonies and the statues and the laws that Hashem, our God, 

commanded you? ’’You will tell your son, ‘‘We were slaves to Pharaoh in Egypt, and Hashem took us out of Egypt with a 

strong hand. And Hashem set signs and wonders [that were] great and harmful, upon Egypt, upon Pharaoh, and upon his 

entire household as we watched. And us He took us out of there, in order to bring us into, and to give us the land He swore 

to our forefathers. Hashem commanded us to perform all these statutes to [show that we] fear Hashem, our God; to benefit 

us for all time, to keep us alive like this day. And it will be to our credit if we are careful to fulfill this entire mitzvah before 

Hashem, our God, as He commanded us.  

The Netziv asserts that the Chacham is truly asking two questions. What are the eidus, chukim, and mishpatim and what 

is the purpose of said mitzvos? Indeed, the response answers both of these questions. First, the Torah delineates that the 

father responds that Hashem commanded us to do all these statutes, these statutes being the mitzvos. Then, the father 

states “to benefit us for all time…” answering what gain there is to be acquired through doing these mitzvos.  

While the Pesukim only describe the general response of the father, the Haggadah describes the specific response of the 

father. He tells the son the halachos of Pesach such as not eating after the afikomen. However, this only seems to answer 

the first question of the chacham. This does not explain what is the purpose of these laws!  
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Rav Yoshe Ber Soloveitchik (Harerei Kedem Vol. 2 216) explained that this is precisely the point. The response to the 

chacham does not delve into the reasons behind the laws and their practical benefits rather the father learns with the 

son all of the laws of Pesach (Indeed, the Gra has the girsah that the father responds regarding the halachos of Pesach 

until that of not eating after the afikomen - the very last one). Through the learning of the laws themselves one will 

automatically understand the significance of these laws.  

Rav Soloveitchik, further, explains that this is in direct parallel to the question of the Rasha. The Rasha asks what do all of 

these things mean to you? meaning why are you exerting yourself each year to fulfill all these laws (Yerushalmi Pesachim 

10:4). Thus, the father and the chacham engage in the exhausting pursuit of learning all the halachos of Pesach 

demonstrating that only when one exerts himself to learn and fulfill all of the halachos and mitzvos do they realize that 

these mitzvos are “to benefit us for all time.” Rav Soloveitchik explains that true joy and goodness only emerges from great 

toil in learning Torah and in fulfilling its laws even down to 

the minute details. Indeed, this is why the pesukim state “like this day” to demonstrate that not only will this pursuit 

benefit one in the next world but it will bring them joy in this one as well.  

Rav Soloveitchik concludes that this demonstrates a fundamental principle of kiruv. When one is being mekarev another 

individual it is futile to engage in endless philosophical discussions rather through learning Torah biyun and by doing 

mitzvos they will see the light of Torah. 

Where It All Starts: A Few Very Short Pshat-Focused Vorts on 
Parshas Shemos for Your Seder By David Schwartz 

 
1. What’s the deal with Makas Bechoros?  Why kill specifically the bechors?  What’s the symbolism or meaning behind 

that?  It so happens that this one is very easy, because the Torah directly tells us the answer in Parshas Shemos, 
only by the time we get to Bo, we’ve forgotten about it already!  See 4:22-23:  

And you shall say to Pharaoh, 'So said the Lord, "My firstborn son is Israel." ' 
  

י   ָּ֖ י ְבֹכר  ִ֥ ה ְבנ  ר ְיֹהָוָ֔ ה ָאַמַ֣ ה ֹכֹּ֚ ַמְרָתָּ֖ ֶאל־ַפְרֹעֹ֑ ְוָאָֽ
ל ָֽ ְשָרא   : י 

So I say to you, 'Send out My son so that he will worship Me, but if you refuse to 
send him out, behold, I am going to slay your firstborn son.' " 

  
ן גכ ָּ֖ י ַוְתָמא  נ  ֙י ְוַיַַ֣עְבד ָ֔ ח ֶאת־ְבנ  יָך ַשַלַּ֤ ֶלֶ֗ ר א  ֹאַמַ֣ ָוָֽ

ָך ְנָךָּ֖ ְבֹכֶרָֽ ג ֶאת־ב  ָ֔ י ֹהר  ַ֣ ֹנכ  ֙ה ָאָֽ נ  ֹו ה   : ְלַשְלחֹ֑

 

 

 

2. 2:23: “ ֲעב   ל ִמן־ָה  ָ֛ י־ִיְשָרא  ְנ֧חּו ְבנ   ָא  ִים ַוי  ְך ִמְצַרַ֔ לֶׁ ֶ֣ ָמתָ֙ מֶׁ ם ַוָיִ֨ ים ָהה ִ֗ ַרִבִּ֜ ים ָה  הַוְיִה֩י ַבָיִמִ֨ ָד  ֲעב  ים ִמן־ָה  ֱאלִהֹ֖ ל־ָה  ם אֶׁ ַעל ַשְוָעָתָ֛ קּו ַוַת֧ ה ַוִיְזָעָ֑ ָדֹ֖  - Now it 
came to pass in those many days that the king of Egypt died, and the children of Israel sighed from the labor, and 
they cried out, and their cry ascended to God from the labor.” 
 
What is the point of this non-sequitur?  It doesn’t seem to have any impact on the oppression of the Jews, so why 
mention it at all?   Well, just flip forward to around 40 verses later: “ ִים ִכי־מ ִ֨  ב ִמְצָרָ֑ ֶ֣ ְֹ֖ך ש  ן ל  הָ֙ ְבִמְדָיַ֔ ל־משֶׁ ָכל־ תּוָ֙ ויאמר ה' אֶׁ
ך ת־ַנְפשֶׁ  ים אֶׁ ְמַבְקִשֹ֖ ים ַה  ֲאָנִשַ֔  The Lord said to Moses in Midian, "Go, return to Egypt, for all the people who sought - ָהֶ֣
your life have died.”: now we have the background to understand this reference! 

 

3. In the Haggadah we say: “ רּוִבזְ  בֶׁ ב …ְבָיד ֲחָזָקה. זֹו ַהדֶׁ רֶׁ ַע ְנטּוָיה. זֹו ַהחֶׁ ר  ”.  I never understood: a. why specifically are these 
two singled out?  b. what does חרב even have to do with *anything*?  Now take a look at 5:3.   

https://www.chabad.org/library/bible_cdo/aid/9865#v23
https://www.chabad.org/library/bible_cdo/aid/9865#v23
https://www.chabad.org/library/bible_cdo/aid/9865#v23
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And they said, "The God of the Hebrews has happened upon us. Now let us go on 
a three day journey in the desert and sacrifice to the Lord our God, lest He strike 
us with a plague or with the sword." 

  
אְמ ג ַֹ֣ ֶרךֶּ֩  ַוי א ֶדֶּ֩ ַ֣לֲָכה ָנָּ֡ ֹ֑ינּו נ  א ָעל  ְקָרַ֣ ים נ  ָּ֖ ְבר  ע  י ָהָֽ ִ֥ ּו ֱאֹלה  רָ֔

ינּו ֶפן־  יֹהָוַ֣ה ֱאֹלה ָ֔ ְזְבָח֙ה ַלָֽ ר ְונ  ְדָבֶ֗ ים ַבמ  ְש֨לֶשת ָימ ִ֜
ֶרב  ֹו ֶבָחָֽ ֶבר אִ֥ נּו ַבֶדָּ֖ ְפָגע ָ֔  : י 

So this is precisely what Par’oh is warned that the Jews themselves are concerned about!  Thus it would make sense 
that these in particular are what devolve back upon him.   

 

ְעִת  :5:2 .4 א ָיַדִ֨ ל ל ֵ֤ ָ֑ ת־ִיְשָרא  ֹו ְלַשַלֹ֖ח אֶׁ לַ֔ ע ְבק  ְשַמֶ֣ ר אֶׁ ֶ֣ ָוקָ֙ ֲאשֶׁ י ְיק  ה ִמֵ֤ ר ַפְרע ַ֔ אמֶׁ ח ַוי ֶ֣ א ֲאַשל   ל ל ִ֥ ֹ֖ ת־ִיְשָרא  ק ְוַגִ֥ם אֶׁ ָוַ֔ ת־ְיק  יָ֙ אֶׁ  - And Pharaoh said, 
‘Who is the Lord that I should heed His voice to let Israel out? I do not know the Lord, neither will I let Israel out.’  But 
wait a minute: how was Hashem not superfamous in Egypt for being behind nothing less than the salvation of the 
entire country (and entire world) from utter obliteration via famine in the time of Joseph?  Joseph is extremely 
vocal about the idea that God is the one behind the interpretation of Par’oh’s dreams.  True, it is possible that this 
was all forgotten (although note that a careful reading of 1:8 reveals that even Joseph was not necessarily 
forgotten; he was just no longer a friend of the palace).  But perhaps more simply, look closely now at the all of the 
(many) times Joseph attributes the dream interpretations to God: he always refers only to “Elokim”, never once 
referring to God’s actual name—יקוק—which is what is used here! 
 
 

The Real Meaning of  ָעְמָדה ְוִהיא שֶׁ  By Sara Weinstein  
 

ינּו  ָחד ִבְלָבד ָעַמד ָעל  ל א אֶׁ ינּו ְוָלנּו. שֶׁ ָעְמָדה ַלֲאבֹות  נּו, ְוַהָקדֹוש ָברּוְך הּואְוִהיא שֶׁ ינּו ְלַכלֹות  ְבָכל דֹור ָודֹור עֹוְמִדים ָעל  ָלא שֶׁ נּו, אֶׁ ְלַכלֹות   
נּו ִמָיָדם  -.ַמִציל 

 
And it is this that has stood for our ancestors and for us; since it is not [only] one [person or nation] that has stood 
[against] us to destroy us, but rather in each generation, they stand [against] us to destroy us, but the Holy One, 
blessed be He, rescues us from their hand. 
 
 Its meaning is 'and it is this'. Hashem made a sacred promise to our forefathers that He would take us out of -והיא   
 ?really mean? Does it mean something else והיא What does .מצרים
 
   When we dig deeper into the meaning of והיא, we can recognize something. When looking at the Gematria of והיא, 
you find a much deeper meaning. 
 
   Vav- The gematria is 6, just like the 6 books of mishnah 
 
   Hei- The gematria is 5, just like the 5 books of Torah 
 
   Yud- The gematria is 10, just like the 10 commandments 
 
   Aleph- The gematria is 1, just as Hashem is the one, and only God. 
 
Therefore, the passuk of  ֶָׁעְמָדהְוִהיא ש  refers to Hashem and the special mitzvos of the Torah. Hashem has always 
been by our side, throughout all our enemies. He has helped us, and been there every step of the way. May we 
continue to have such a strong emunah in Hashem. 

 

https://www.chabad.org/library/bible_cdo/aid/9866/jewish/Chapter-5.htm#v3
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A Deeper Look at the Chain Reaction of Dayeinu                                     
By Leora Zomick 

 
Dayeinu appears back to back in the Haggadah, once as a song and once as a paragraph. This begs the question - if we are 

going to say all of the events in the next paragraph, why are we first singing them AND why are we singing them twice over, 

doubled up in each stanza? 

I would like to suggest that the reason for this is to create a chain reaction of sorts, and therefore learn a lesson. A chain 

reaction is when you need the second element in order to produce the next one; for example - dish soap, soap box, box car, 

car wash, wash room.   

For the case of Dayeinu, this chain reaction highlights something between the two events being brought together. I would 

like to take a deeper look at each stanza to see what can be learned, if you bear with me, we will learn some really lessons. 

 

הוציאנו ממצרים ולא עשה בהם שפטים, דינו  אלו  - If He had taken us out of Egypt and not made judgements on them; [it would 

have been] enough for us. 

The promise of Galus Mitzrayim was made by Hashem to Avraham in Breishis perek 15:13-14 as it states “ זרעך בארץ כי־גר יהיה    

 ,Know well that your offspring shall be strangers in a land not theirs - לא להם ועבדום... וגם את־הגוי אשר יעבדו דן אנכי אחרי־כן יצאו

and they shall be enslaved… but I will execute judgment on the nation they shall serve and in the end they shall go free.” Here 

Hashem promises Avraham that his descendants will be enslaved, they will be freed, and the nation that will enslave them 

will be punished. This stanza of Dayeinu parallels these psukim so strongly. 

 

 ;If He had made judgments on them and had not made [them] on their gods - אלו עשה בהם שפטים, ולא עשה באלהיהם, דינו

[it would have been] enough for us. 

Rav Chaim Berlin teaches that the purpose of Hashem passing such public and harsh judgement on the Mitzrim was so that 

we would better understand Hashem’s divine intervention in this world as something to pass on to our children. He further 

states that the purpose of Hashem making it clear that the gods of the Mitzrim were false was so that we would remember 

that everything comes from Hashem.  

Time and time again, throughout the Yetzias Mitzrayim story, through pshat, mepharshim and midrashim, we hear how the 

Mitzrim and Pharaoh attributed the events that were taking place to other sources, rather than focusing on Hashem; only in 

the end could they admit they were wrong. However, in the Haggadah we highlight that it was Hashem alone who took us 

out of Mitzrayim in wonderous ways. Grouping these two lines together, we see that it was not enough for Hashem to simply 

bring the makkos, He needed to make sure that all other sources were disputed.  

 

שה באלהיהם, ולא הרג את־בכוריהם, דינו  If He had made [them] on their gods and had not killed their firstborn; [it - אלו עָּ

would have been] enough for us. 

Rav Yitzchak Hutner teaches that the tenth plague had a dual role: On the one hand, it was the final punishment of the makos 

for the Mitzrim. On the other hand, it served as a formative event for Bnei Yisrael the mark the elevated status for the 

firstborn. A connection can be made here by creating a parallel between Pharaoh oppressing Hashem’s first born and Hashem 

killing Pharaoh’s. 

 

 If He had killed their firstborn and had not given us their money; [it would - אלו הרג את־בכוריהם ולא נתן לנו את־ממונם, דינו 

have been] enough for us. 

There is a medrish in Bamidbar Rabbah that comes to explain certain aspects of the Korbanos that the Nessiyim brought in 

Parshas Nasso. One of the explanations of the items that made up the Korban Olah are the three good deeds that were done 
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by Bnei Yisrael in Mitzrayim, serving as their merit for being redeemed. These are: not changing their names, not changing 

their language and not changing their clothes. 

We stood apart from the Mitzrim with these actions, which led to Hashem standing with us later on in our redemption story. 

We chose to focus on the internal, the things that make up who we are, prioritizing the spiritual, while the Mitzrim focus on 

the external, the material. They elevated their first born and used money for the wrong reasons, while we are defined by our 

different names, language and clothing as it makes up our essence.  

 

 If He had given us their money and had not split the Sea for us; [it would - אלו נתן לנו את־ממונם ולא קרע לנו את־הים, דינו

have been] enough for us. 

Rav Chaim Kanievsky compares comprehensible monetary wealth to true spiritual wealth with a Mashal from the Dubno 

Maggid: A merchant hired a young boy as an assistant. At the end of the day he paid the boy with a check. The boy looked at 

the check and left dejectedly. Later the boy's father came to the merchant and said “my young son does not appreciate the 

value of a check, he thinks it is only a piece of paper. Can you give him a few coins, even if they are of less value, since that is 

the payment he can appreciate?”  

When Hashem promised Avraham that the Jews would leave Egypt with great wealth, he meant that they would receive true 

wealth: the Torah. However when the Jews finally left Egypt they were at such a low spiritual level that they could not fully 

appreciate the true value of the Torah. therefore Hashem gave them the wealth of the Egyptians, which was something they 

were able to appreciate. 

Why did we need the wealth of the Mitzrim? Because we were unable to fully appreciate the wealth of everything Hashem 

had to offer. Bridging this idea with Krias Yam Suf, while Hashem performed wonderous miracles throughout the entire 

Yetzias Mitzrayim story, through all the makkos, this was the first miracle he did specifically for Bnei Yisrael. Everything so far 

had been done in order to pass judgement on the Mitzrim, splitting the sea was solely for us. 

By giving us the wealth of the Mitzrim, as a result of splitting the sea, Hashem was teaching us to learn to appreciate true 

spiritual wealth over comprehensible monetary wealth. 

 

 ;If He had split the Sea for us and had not taken us through it on dry land - אלו קרע לנו את־הים ולא העבירנו בתוכו בחרבה, דינו 

[it would have been] enough for us. 

There is an important lesson to be learned by grouping together the splitting of the sea and our passing through it: when all 

else fails, we can rely on our Emunah and trust in Hashem.  

Rabbi Dov Weller in the Eishes Chayil Haggadah by Artscroll shares the following:  

After a year of seeing Hashem's miracles, after a night of watching Him wreak vengeance on the Egyptian first born, Bnei 

Yisrael arrive at the Yam Suf and find themselves surrounded by danger on all sides. In front of them the treacherous sea, on 

both sides the dark and ominous desert, and behind them the furious Egyptian army. Bnei Yisrael, through Moshe, cry out to 

Hashem to save them. Hasham responds (Shmos 14:15) “why do you cry out to me? Tell them to travel forward”. 

The Ohr HaChaim  ask the obvious question: haven't we been told to daven to Hashem at all times, and certainly at a time of 

enormous need and great national desperation? At such a time when Bnei Yisrael clearly had nowhere else to turn should they 

not have looked to Hashem for salvation? 

The Ohr HaChaim  answers, by citing the Zohar, that tells us that at that moment the Jewish people were concerned, there 

was a heavenly tribunal passing  judgment and declaring that the Jews were no longer undeserving of divine assistance since 

their sins were too numerous to merit their being saved from the Egyptians one final time. Hashem  therefore said “why do 

they cry out to me? I can no longer help! The heavenly tribunal has found them to be on such an impure level that nothing can 

be done to save them.” 
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He continued though by saying “Yet there is one merit that can still save them. When all else fails, tell them to travel forward. 

In the merit of their emunah and bitachon in Me, in zechus of their following Me, even when I send them into the churning 

waters of the Yam Suf, for that they will deserve my love and protection” 

When all else fails, emunah and bitachon in Hashem  is the sole merit that can bring about heavenly salvation and bracha. 

Taking this idea one step further, when Nachshon walked into the sea, he alone acted as an additional merit for us to benefit 

from Hashem splitting the sea; he tipped the scales in a sense. In order for Hashem to קרע לנו את־הים – split the sea for us, we 

literally needed to העבירנו בתוכו – cross through it. 

 

ֵרנּו ְבתֹוכֹו ַדֵינ ה ְול א ִׁשַקע צָּ בָּ רָּ נּו ְבתֹוכֹו ֶבחָּ ּוִאלּו ֶהֱעִבירָּ  - If He had taken us through it on dry land and had not pushed down our 

enemies in [the Sea]; [it would have been] enough for us. 

Rav Chaim Kanievsky brings a comparison between two similar times in davening that we mention the splitting of the sea; 

specifically Bnei Yisrael’s salvation and the drowning of the Mitzrim. He highlights that in the Shacharis brachos after shema 

we state “וזדים טבעת וידידים העברת - You drowned the wicked. You caused the beloved ones to pass through.” Here we first 

mention the drowning of the Mitzrim and then the salvation of Bnei Yisrael. However, in Maariv, in the same place we say 

 He led His children through the divided parts of the Sea of - המעביר בניו בין גזרי ים סוף את־רודפיהם ואת־שונאיהם בתהומות טבע“

Reeds, their pursuers and their enemies He drowned in its depths.” In this instance, first mentioning the salvation of Bnei 

Yisrael and then the drowning of the Mitzrim. Rav Chaim discusses as follows: 

The Jews crossed the Yam Suf at the end of the night right before dawn. The Egyptians followed the Jews and drowned in the 

early morning after dawn. Therefore at night in Maariv we mention the Jews being saved by Hashem first, since that happened 

at night. However in the morning in Shacharis we mention first that Hashem drowned the Egyptians, since that happened in 

the morning. 

Bringing this home, when we sing Dayeinu at the seder, we first mention the passing through and then we mention the 

drowning perhaps. Based on Rav Chaim’s idea perhaps this is because we are having the seder at night, which is when the 

passing in the Yam Suf and salvation of Bnei Yisrael took place.  

 

 If He had pushed down our enemies in [the Sea] and had not - אלו שקע צרנו בתוכו ולא ספק צרכנו במדבר ארבעים שנה דינו

supplied our needs in the wilderness for forty years; [it would have been] enough for us. 

Rav Chaim Berlin makes a connection between these two ideas by stating that there is a commonality between pushing away 

our enemies and supplying us with all of our needs. He states that the protection that Hashem provided us in the dessert is 

other worldly which we can see through these two ideas. Hashem provides us everything we need, from protection from 

others to sustenance for ourselves. Sometimes it doesn’t make sense, yet He continues to defy odds to protect and sustain 

us. 

 

 If He had supplied our needs in the wilderness for forty years and - אלו ספק צרכנו במדבר ארבעים שנה ולא האכילנו את־המן דינו

had not fed us the manna; [it would have been] enough for us. 

Rav Avigdor Miller states that the ability of regular food to sustain life is no less wondrous than the ability of mann to sustain 

life. What then makes them different? We have food every day and we expect it, however, the mann  was a surprise, an 

added miracle, and it was therefore capable of teaching lessons more effective. We came out of Mitzrayim with only the 

clothes on our backs, it makes sense why Hashem would fill those physical needs for us, as that is all He had us take with us 

and where else would we have gotten clothes in the desert. The mann on the other hand was an extra surprise and teaches 

an extra lesson, since we could have gotten food in different ways.  

This idea is further drawn out in Devarim 8:3 “... מוצא פי־הויאכלך את־המן...למען הודיעך כי לא על־הלחם לבדו יחיה האדם כי על־כל־ ' 

 Hashem…gave you manna to eat… in order to teach you that a human being does not live on bread alone, but – יחיה האדם

that one may live on anything that Hashem decrees.” The mann was more successful, than our general needs being met, in 
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imparting the message of Hashem’s greatness onto us because it was loud enough for us to wake up and realize that in reality 

all of our needs come directly from Hashem. We needed something out of the ordinary to capture out attention. 

 

ו את־השבת, דינואלו האכילנו את־המן ולא נתן לנ  - If He had fed us the manna and had not given us the Shabbat; [it would have 

been] enough for us. 

There is a special connection between the mann and Shabbos which dates back to the first introduction of the mann. It is 

know that the mann would not fall on Shabbos, but rather there would be a double portion on Friday. Grouping the two 

together here reminds us that while we may not have formally received Shabbos until we received the Torah, it is something 

that is fundamental to Judaism. We learned about it during the creation of the world, it is an idea that was present in 

Mitzrayim, and it is brought here once again.  

 

 If He had given us the Shabbat and had not brought us close to Mount - אלו נתן לנו את־השבת, ולא קרבנו לפני הר סיני, דינו

Sinai; [it would have been] enough for us. 

While we went from being slaves to the Mitzrim to being slaves to Hashem, however, it was a different form of slavery. Many 

view Judaism as being locked into something, in reality it has a strong sense of freedom. Rabbi Jonathan Sacks outlines some 

of the aspects of how we are free within the confines of Judaism: 

Shabbos is the ultimate expression of a free society, the antithesis of slavery in Egypt. On this day all relationships of 

dominance and subordination are suspended. We may not work or command others to work. At many times in history people 

have dreamed of an ideal world. The name given to such visions is “utopia”, meaning no place, because at no time or place 

have these dreams been realized on a society-wide basis. Shabbos is the sole successful utopian experiment in history. It is 

based on the simple idea that utopia is not solely in the future, rather it is something we can experience in the midst of time, 

one day in seven. Shabbos became the weekly rehearsal of an ideal world, one not yet reached but still lived as a goal, of a 

world at peace with itself, recognizing the createdness, and thus the integrity of all people and all forms of life. If Egypt meant 

slavery, Shabbos is collective freedom a foretaste of the world to come. 

If Shabbos defines freedom, then it is befitting that we group this with coming close to Har Sinai. Many outsiders may not 

view us as free people, bound by 613 guardrails. In reality though, it is the mitzvos that keep us from becoming slaves to 

everything around us. 

 

 ;If He had brought us close to Mount Sinai and had not given us the Torah - אלו קרבנו לפני הר סיני, ולא נתן לנו את־התורה, דינו

[it would have been] enough for us. 

As we came close to Har Sinai, the pasuk in Shmos 19:2 says: “ויסעו מרפידים ויבאו מדבר סיני ויחנו במדבר ויחן־שם ישראל נגד ההר - 

Having journeyed from Rephidim, they entered the wilderness of Sinai and encamped in the wilderness. Israel encamped there 

in front of the mountain.” On the word “ויחן - and there Israel encamped” Rashi says that reason the word used to describe 

an entire group of people is used in the singular is because they were “כאיש אחד בלב אחד - as one man and with one mind.”  

Perhaps we can use this as a lesson for this grouping. Coming to Har Sinai as a unified group and receiving the Torah sows us 

that in order to fully fulfil the Torah we must be unified.  

 

ֵאל, ַדֵינּו  נּו ְלֶאֶרץ ִיְשרָּ ה ְול א ִהְכִניסָּ נּו ֶאת־ַהתֹורָּ ַתן לָּ  If He had given us the Torah and had not brought us into the land of - ִאלּו נָּ

Israel; [it would have been] enough for us. 

Rav Avigdor Miller asks the question of why the Torah was given in the Midbar rather than in Eretz Yisrael? He answers by 

reassuring us that the Torah being given in the wilderness demonstrates that the Torah is independent of the land. Even when 

the nation will be in exile, as we are now, we can forever study and fulfill the Torah. 
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ה ַדֵינּו נּו ֶאת־ֵבית ַהְבִחירָּ נָּה לָּ ֵאל ְול א בָּ נּו ְלֶאֶרץ ִיְשרָּ  If He had brought us into the land of Israel and had not built us the - ִאלּו ִהְכִניסָּ

'Chosen House' [the Temple; it would have been] enough for us. 

Rabbi Jonathan Sacks shares that the building of the Beis Hamikdash is the final act in the Yetzias Mitzrayim story. We were 

taken out of Mitzrayim in order to become a nation to Hashem, enter into His land, and build His home. 

The promise of redemption includes leaving Mitzrayim and going into Eretz Yisrael. This is mentioned at the beginning of the 

story, in Shmos 6:6-8 and introduces the Terms of Geula: 

ז ים׃  ִל  ְגד  ים  ּוִבְשָפִטֹ֖ ה  ְנטּוָיַ֔ ֹוַע  ִבְזרֶ֣ םָ֙  ְתכֶׁ י  אֶׁ ם  ְוָגַאְלִתֵ֤ ָדָתָ֑ ֲעב  ם מ  ֹ֖ ְתכֶׁ י  אֶׁ ִים  ְוִהַצְלִתִ֥ ִמְצַרַ֔ ת  ִסְבלֶ֣ ַחתָ֙  ִמַתָ֙ ם  ְתכִֶׁ֗ י  אֶׁ אִתֶ֣ י ה'  ְוהֹוצ  ֲאִנֶ֣ ל֮  י־ִיְשָרא  ִלְבנ   ר  ֱאמ ִ֥ ן  ָלכ ֞  .ו. 

ר  ֵ֤ ץ ֲאשֶׁ רֶׁ ל־ָהָאַ֔ םָ֙ אֶׁ ְתכֶׁ י  אֶׁ אִתֵ֤ ב  ִים׃ ח.  ְוה  ֹות  ִמְצָר  ַחת ִסְבלִ֥ ם ִמַתֹ֖ ְתכֶַׁ֔ יא אֶׁ ם ַהמֹוִצֶ֣ יכֶַׁ֔ ק  י ה' ֱאלֶ֣ י ֲאִנֵ֤ ם ִכֶ֣ יַדְעתִֶׁ֗ ִו  ים  אלִקָ֑ ם ל   ֹ֖ יִתי ָלכֶׁ ְוָהִיִ֥ ם  יָ֙ ְלָעַ֔ ם לִ  ִ֥ ְתכֶׁ י  אֶׁ  ְוָלַקְחִתִ֨

ְלַיֲעק ָ֑  ק ּו  ם ְלִיְצָחֹ֖ ּה ְלַאְבָרָהִ֥ ָתַ֔ ת א  ֶ֣ י ָלת  ת־ָיִדַ֔ אִתיָ֙ אֶׁ י ה'׃  ָנָשִ֨ ה ֲאִנִ֥ ם מֹוָרָשֹ֖ ָ֛ ּה ָלכֶׁ ָתִ֥ י א  6ב ְוָנַתִתִ֨ . Say, therefore, to the Israelite people: I am Hashem. 

I will free you from the labors of the Egyptians and deliver you from their bondage. I will redeem you with an outstretched 

arm and through extraordinary chastisements. 7. And I will take you to be My people, and I will be your God. And you shall 

know that I, Hashem, am your God who freed you from the labors of the Egyptians. 8. I will bring you into the land which I 

swore to give to Abraham, Isaac, and Jacob, and I will give it to you for a possession, I Hashem. 

The Terms of Geula highlight this idea from Rabbi Sacks by outlining the Yetzias Mitzrayim story from beginning to end, the 

end being bringing us into the land. Once we are there, Rabbi Sacks says, we close the entire story with the building of the 

Beis Hamikdash. This will establish ourselves as the Am Hanivchar, the chosen nation, as we build the Beis Habechira, the 

chosen house.  

 

In closing, Rav Moshe Weinberger discusses that we should not interpret “Dayeinu” to mean that it would have been enough 

for us, as if to say that we would have been satisfied and would not require or desire greater levels. Rather it means that it 

would have been enough to praise Hashem, it would have been enough to make us eternally grateful for what He has done 

for us, and proud of our own achievement but we are never satisfied and complacent. 

Perhaps this is why we sing the song in such a repetitive way. To remind us of what we are grateful for and how far we have 

come. We are happy with what we have been able to accomplish everything with Hashem’s help, and we are excited to move 

onto the next part of our journey. Dayeinu – we are blessed and we are thankful. 

 

 

 

 

 

 

 
 

 

 

 

 


