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I)

Rambam, Moreh Nevuchim (Guide to the Perplexed) 3:27

The general object of the Torah is twofold: the well-being of the soul, and the
well-being of the body. … The well-being of the body is established by a
proper management of the relations in which we live one to another. This we
can attain in two ways: first by removing all violence from our midst: that is to
say, that we do not do eery one as he pleases, desires, and is able to do; but
every one of us does that which contributes towards the common welfare.
Secondly, by teaching every one of us such good morlas as must produce a
good social state. Of these two objects, the one, the well-being of the soul, or
the communication of correct opinions, comes undoubtedly first in rank, but
the other, the well-being of the body, the government of the state and the
establishment of the best possible relations among men, is anterior in nature
and time. The latter object is required first; it is also treated [in the Law] most
carefully and most minutely, because the well-being of the soul can only be
obtained after that of the body has been secured.
II)

Masechet Avot (Pirkei Avot), Perek Gimmel, Mishneh 2

Rabbi Hanina, the vice-high priest said: pray for the welfare of the
government, for were it not for the fear it inspires, every man would swallow
his neighbor alive.
III)

Devarim 12:10-11

(10) But when you go over the Jordan, and dwell in the land which Hashem
your God causes you to inherit, and He gives you rest from all your enemies
around you, so that you dwell in safety; (11) then it shall happen that to the
place which Hashem your God shall choose, to cause His name to dwell there,
there you shall bring all that I command you: your burnt offerings, and your
sacrifices, your tithes, and the wave offering of your hand, and all your choice
vows which you vow to Hashem.
IV)

Devarim 17:8-13 (Parshat Shoftim)

(8) If there arises a matter too hard for you in judgment, between blood and
blood, between plea and plea, and between stroke and stroke, being matters
of controversy within your gates; then you shall arise, and go up to the place
which Hashem your God shall choose; (9) and you shall come to the priests
the Levites, and to the judge who shall be in those days: and you shall inquire;

and they shall show you the sentence of judgment. (10) You shall do according
to the tenor of the sentence which they shall show you from that place which
Hashem shall choose; and you shall observe to do according to all that they
shall teach you: (11) according to the tenor of the law which they shall teach
you, and according to the judgment which they shall tell you, you shall do; you
shall not turn aside from the sentence which they shall show you, to the right
hand, nor to the left. (12) The man who does presumptuously, in not listening
to the priest who stands to minister there before Hashem your God, or to the
judge, even that man shall die: and you shall put away the evil from Israel.
(13) All the people shall hear, and fear, and do no more presumptuously.
V)

Devarim 17:14-15 (Parshat Shoftim)

14) When you have come to the land which Hashem your God gives you, and
shall possess it, and shall dwell therein, and shall say, “I will set a king over
me, like all the nations (k’chol ha’goyim) that are around me”; 15) you shall
surely set (sohm ta'sim) him king over yourselves, whom Hashem your God
shall choose (asher yiv’char Hashem): one from among your brothers you shall
set king over you; you may not put a foreigner over you, who is not your
brother.
VI)

Shoftim (Judges) 1:1-2

(1) And it came to pass after the death of Joshua, that the children of Israel
asked the Lord, saying: 'Who shall go up for us first against the Canaanites, to
fight against them?' 2) And Lord said: 'Judah shall go up; behold, I have
delivered the land into his hand.'
VII) Shoftim 2:8-9
(8) And Joshua the son of Nun, the servant of the Lord, died, being a hundred
and ten years old. (9) And they buried him in the border of his inheritance in
Timnath-heres, in the hill-country of Ephraim, on the north of the mountain of
Gaash.
VIII) Shoftim 2:16-21
16) And the Lord raised up judges, who saved them out of the hand of those
that spoiled them. (17) And yet they hearkened not unto their judges, for they
went astray after other gods, and worshipped them; they turned aside quickly
out of the way wherein their fathers walked, obeying the commandments of
the Lord; they did not so. (18) And when the Lord raised them up judges, then

the Lord was with the judge, and saved them out of the hand of their enemies
all the days of the judge; for it repented the Lord because of their groaning by
reason of them that oppressed them and crushed them. (19) But it came to
pass, when the judge was dead, that they turned back, and dealt more
corruptly than their fathers, in following other gods to serve them, and to
worship them; they left nothing undone of their practices, nor of their
stubborn way. (20) And the anger of the Lord was kindled against Israel; and
He said: 'Because this nation have transgressed My covenant which I
commanded their fathers, and have not hearkened unto My voice; (21) I also
will not henceforth drive out any from before them of the nations that Joshua
left when he died;
IX)

Shoftim 17:6

(6) In those days there was no king in Israel; every man did that which was
right in his own eyes.
X)

Shmuel Aleph, Ch. 8

(1) And it came to pass, when Samuel was old, that he made his sons judges
over Israel. . . . (3) And his sons walked not in his ways, but turned aside after
lucre, and took bribes, and perverted justice. (4) Then all the elders of Israel
gathered themselves together, and came to Samuel unto Ramah. (5) And they
said unto him: 'Behold, thou art old, and thy sons walk not in thy ways; now
(atoh) make us a king (seema lanu melech) to judge us like all the nations
(k’chol ha’goyim).' (6) But the thing displeased Samuel, when they said: 'Give
us a king to judge us.' And Samuel prayed unto the Lord. (7) And the Lord said
unto Samuel: 'Hearken unto the voice of the people in all that they say unto
thee; for they have not rejected thee, but they have rejected Me, that I should
not be king over them. (8) According to all the works which they have done
since the day that I brought them up out of Egypt even unto this day, in that
they have forsaken Me, and served other gods, so do they also unto thee. (9)
Now therefore hearken unto their voice; howbeit thou shalt earnestly
forewarn them, and shalt declare unto them the manner of the king that
shall reign over them.' (10) And Samuel told all the words of the Lord unto
the people that asked of him a king. (11) And he said: 'This will be the manner
of the king that shall reign over you: he will take your sons, and appoint them
unto him, for his chariots, and to be his horsemen; and they shall run before
his chariots. (12) And he will appoint them unto him for captains of
thousands, and captains of fifties; and to plow his ground, and to reap his
harvest, and to make his instruments of war, and the instruments of his
chariots. (13) And he will take your daughters to be perfumers, and to be

cooks, and to be bakers. (14) And he will take your fields, and your vineyards,
and your oliveyards, even the best of them, and give them to his servants. (15)
And he will take the tenth of your seed, and of your vineyards, and give to his
officers, and to his servants. (16) And he will take your men-servants, and
your maid-servants, and your goodliest young men, and your asses, and put
them to his work. (17) He will take the tenth of your flocks; and ye shall be his
servants. (18) And ye shall cry out in that day because of your king whom ye
shall have chosen you; and the Lord will not answer you in that day.' 19) But
the people refused to hearken unto the voice of Samuel; and they said: 'Nay;
but there shall be a king over us; (20) that we also may be like all the nations
(k’chol ha’goyim); and that our king may judge us, and go out before us, and
fight our battles.' (21) And Samuel heard all the words of the people, and he
spoke them in the ears of the Lord. (22) And the Lord said to Samuel:
'Hearken unto their voice, and make them a king.' And Samuel said unto the
men of Israel: 'Go ye every man unto his city.'
XI)

Talmud Bavli, Mesechet Sanhedrin 20(b)

And so would Rabbi Yehuda say: Three mitzvot were commanded to the
Jewish people upon their entrance into Eretz Yisrael, which apply only in
Eretz Yisrael: They were commanded to establish a king for themselves
(see Deuteronomy 17:14–15), and to cut off the seed of Amalek in war (see
Deuteronomy 25:17–19), and to build the Chosen House, i.e., the Temple, in
Jerusalem (see Deuteronomy 12:10–12).
XII) Shmuel Aleph, 12:12
(12) And when ye saw that Nahash the king of the children of Ammon came
against you, ye said unto me: Nay, but a king shall reign over us; when the
Lord your God was your king.
XIII) Breishit 49:8-12
(8) “Judah, you, your brothers will praise you. Your hand will be on the neck
of your enemies. Your father’s sons will bow down before you. (9) Judah is a
lion’s cub. From the prey, my son, you have gone up. He stooped down, he
crouched as a lion, as a lioness. Who will rouse him up? (10) The scepter will
not depart from Judah, nor the ruler’s staff from between his feet, until he
comes to Shiloh. To him will the obedience of the peoples be. (11) Binding his
foal to the vine, his donkey’s colt to the choice vine; he has washed his
garments in wine, his robes in the blood of grapes. (12) His eyes will be red
with wine, his teeth white with milk.

XIV) Talmud Bavli, Mesechet Sanhedrin 20(b)
The baraita continues: Rabbi Nehorai says: This biblical passage about
appointing a king was stated only in response to the Jewish people’s
complaint, as it is stated: “When you come unto the land that the Lord your
God gives you, and shall possess it, and shall dwell therein, and shall say: I
will set a king over me, like all the nations that are around me”
(Deuteronomy 17:14). The verse indicates that appointing a king is not a
mitzva and that when Samuel spoke to them, he intended to frighten them so
that they might regret their complaint and retract their request for a king.
It is taught in a baraita: Rabbi Eliezer says: The elders of Samuel’s
generation asked appropriately, as it is stated: “Give us a king to judge
us” (I Samuel 8:6), since they wanted a steady leader in place of Samuel. But
the ignoramuses among them ruined it, as it is stated: “But the people
refused to heed the voice of Samuel; and they said: No, but there shall be a
king over us, that we also may be like all the nations, and that our king
may judge us, and emerge before us, and fight our battles ” (I Samuel 8:19–
20).
XV)

Mishlei (Proverbs) 21:1

The king's heart is in the hand of the LORD, as the rivers of water: he turneth
it whithersoever he will.
XVI) Masechet Avot 4:13
. . . Rabbi Shimon said: There are three crowns: the crown of torah, the crown
of priesthood, and the crown of royalty, but the crown of a good name
supersedes them all.
XVII) Talmud Bavli, Mesechet Brachot, 55a
With regard to Bezalel’s appointment, Rabbi Yitzḥak said: One may only
appoint a leader over a community if he consults with the community
and they agree to the appointment, as it is stated: “And Moses said unto the
children of Israel: See, the Lord has called by name Bezalel, son of Uri, son
of Hur, of the tribe of Judah” (Exodus 35:30). The Lord said to Moses: Moses,
is Bezalel a suitable appointment in your eyes? Moses said to Him: Master
of the universe, if he is a suitable appointment in Your eyes, then all the
more so in my eyes. The Holy One, Blessed be He, said to him: Nevertheless,

go and tell Israel and ask their opinion. Moses went and said to Israel: Is
Bezalel suitable in your eyes? They said to him: If he is suitable in the eyes
of the Holy One, Blessed be He, and in your eyes, all the more so he is
suitable in our eyes.
XVIII) Rambam, Sefer haMitzvot (translation from Sichos in English, Chabad
Lubavitch):
Positive Commandment # 173: Crowning a King
The 173rd mitzvah is that we are commanded to appoint over ourselves
a Jewish king to speak for us [lit., "unite our speech," i.e., represent and speak
on behalf of the Jewish people], and lead us.
The source of this commandment is G-d's statement [in Deut. 17:15]
(exalted be He), "You shall appoint for yourselves a king."
We have mentioned previously the statement of our Sages in the Sifri,
"The Jewish people were commanded three mitzvos upon entering the Land of
Israel: to appoint a king, to build the Holy Temple, and to destroy the
descendants of Amalek." Our Sages also said in the Sifri, "The verse, 'You shall
appoint for yourselves a king,' constitutes a positive commandment."
This commandment is explained as follows: "The verse, 'You shall
appoint for yourselves a king,' means that you must instill in yourselves awe
of him." We should think of him with the greatest possible respect, and
awareness of his great and exalted status, to the extent that in our eyes he is
greater than any of the prophets of that generation.
We are required to fulfill any command the king issues unless it
contradicts a commandment of the Torah. If a person transgresses the king's
command and does not fulfill it, the king is allowed to execute him by the
sword. Our ancestors, may they rest in peace, accepted this upon themselves
when they said [to Joshua, Josh 1:18], "Whoever rebels against your
statement, and does not obey all your commands shall be put to death."
Anyone who rebels against a king who was appointed in accordance with the
Torah, may be executed by the king.
All the details of this mitzvah are explained in the second chapter of
tractate Sanhedrin, the first chapter of Kerisus, and the seventh chapter of
Sotah.
XIX) Talmud Bavli, Mesechet Sanhedrin 20(b)
It is taught in a baraita: Rabbi Yosei says: Three mitzvot were
commanded to the Jewish people upon their entrance into Eretz Yisrael:
To establish a king for themselves, and to cut off the seed of Amalek in

war, and to build for themselves the Chosen House in Jerusalem. But I do
not know which one they are obligated to do first. When the verse states:
“The hand upon the throne [kes] of the Lord: The Lord will have war with
Amalek from generation to generation” (Exodus 17:16), you must say that
this means they are obligated to establish a king for themselves first,
before waging war with Amalek, and the verse is interpreted as follows:
“Throne of the Lord” is nothing other than a symbolic name for a king, as it
is stated: “Then Solomon sat on the throne [kisei] of the Lord as king”
(I Chronicles 29:23), indicating that a king sits on “the throne of the Lord.” The
baraita continues: And still I do not know whether building them the
Chosen House is first, or cutting off the seed of Amalek is first, i.e., after
the appointing of the king. When the verse states: “And He will give you rest
from all your enemies round about, so that you dwell in safety; then it shall
come to pass that the place that the Lord your God shall choose to cause
His name to dwell there, there shall you bring all that I command you”
(Deuteronomy 12:10–11), you must say that the Jewish people were to cut
off the seed of Amalek first.
XX)

Rambam, Mishneh Torah, Ch. “Laws of Kings”

Israel was enjoined with three Commandments upon entering the Land: to
appoint a king, as it says, “you shall set a king over yourselves” (Deut. 17:15); to
destroy the descendents of Amalek, as it says “erase the memory of Amalek”
(Deut. 25:19); and build the Temple, as it says, “you shall seek His habitation,
and there you will come” (Deut. 12:5). The appointment of the king comes
before the war with Amalek, as it says, “G-d has sent me to anoint you
king…Now, go and smite Amalek” (I Samuel 15:1-3). The eradication of Amalek
precedes the construction of the Temple, as it says, “and it was so, when the
king was settled in his home, and G-d allowed him respite from his enemies all
around. And the king said to Nathan, the Prophet, ‘I am living in a house of
cedar…’” (II Samuel 7:1-2). Now, since the appointment of a king is a
Commandment, why did G-d not want (a king) when the people asked Samuel
for one? Because their request was merely due to resentment, and not for the
purpose of fulfilling a Commandment. They had rejected Samuel the Prophet,
as it says, “as they have forsaken Me…so do they also with you” (I Samuel 8:7).
XXI) Times of Israel, June3, 2019, https://timesofisrael.com/smotrich-sayshe-wants-justice-ministry-so-israel-can-follow-torah-law/
The Israeli justice system should adhere to religious Jewish law, MK Bezalel
Smotrich of the Union of Right-Wing Parties (URWP) has insisted, doubling

down on his position despite drawing rebuke, and asserting that the country
should aspire to run itself as “in the days of King David.”
“We want the justice portfolio because we want to restore the Torah justice
system,” Smotrich said Sunday evening at Mercaz Harav Yeshiva in Jerusalem,
hours after Justice Minister Ayelet Shaked was fired by Prime Minister
Benjamin Netanyahu. …
Smotrich doubled down on his position on Monday morning, telling Kan
public radio that “the Jewish people is a special people that needs to live
according to the Torah.”
He said his intention was a gradual, long-term one. “Nothing happens instantly
and it doesn’t happen with coercion,” he said. …
He said Israel should “go back to conducting itself the way it did in the days of
King David, while adjusting that for life in 2019.”
Opposition politicians lambasted Smotrich over the remarks. …
XXII) Sefer HaChinuch, anon, circa Spain, 13th century, Mitzvah 71
To not curse a chieftain (nassi): To not curse a chieftain, as it is stated
(Exodus 22:27), "and a chieftain among your people shall you not malign."
And the explanation upon it came that the nassi is the king (Mishneh Torah,
Laws of The Sanhedrin and the Penalties within their Jurisdiction 26:1). But
nonetheless, this negative commandment also includes the nassi of Israel and
that is the head of the Great Sanhedrin, who is also called the nassi; since the
intention of the verse is about anyone who is the head authority over Israel,
whether it is the government of the kingdom or whether it is the government
of the Torah.
It is from the roots of the commandment that it is because it is impossible for
the settlement of people without their making one of them head over the
others, to do his command and fulfill his decrees. As the opinions of people are
different and they will never all agree to one opinion - to do one thing from
among the many things. And from this, the result will be idleness and a
cessation of actions. And therefore they need to accept the opinion of one of
them - whether it is good or whether it is bad - so that they will be successful
and be involved in the business of the world, sometimes finding great benefit
from his will and counsel and sometimes [finding] the opposite. And all of this
is better than disagreement which causes complete idleness. And since the

one appointed as head is the cause for the benefit that we said - whether he is
big in leading us in the ways of religion or whether he is big in the kingdom to
guard a man from his neighbor that is more powerful than he - the matter is
fitting and proper that we not [treat] his honor lightly, and also that we not
curse him. [We should not do this] even not in front of him, and all the more so
[not] in front of witnesses; as a bad habit that a person accustoms himself [to
do] by himself will in the end become his action [in public]. And we have
already [talked about] the great loss that comes because of disagreement (see
Bemidbar Rabbah 18).
XXIII)Devarim, 17:16-20
(16) Only he shall not multiply horses to himself, nor cause the people to
return to Egypt, to the end that he may multiply horses; because Hashem has
said to you, “You shall not go back that way again.” (17) Neither shall he
multiply wives to himself, that his heart not turn away: neither shall he greatly
multiply to himself silver and gold. (18) It shall be, when he sits on the throne
of his kingdom, that he shall write him a copy of this law in a book, out of that
which is before the priests the Levites: (19) and it shall be with him, and he
shall read therein all the days of his life; that he may learn to fear Hashem his
God, to keep all the words of this law and these statutes, to do them; (20) that
his heart not be lifted up above his brothers, and that he not turn aside from
the commandment, to the right hand, or to the left: to the end that he may
prolong his days in his kingdom, he and his children, in the midst of Israel.
XXIV) Shemot, 23:2
(2) “You shall not follow a crowd to do evil; neither shall you testify in court to
side with a multitude to pervert justice;
XXV) Talmud Bavli, Bava Kamma 113a
But doesn’t Shmuel say: The law of the kingdom is the law?

