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1)  Breishit 49:19 
The scepter will not depart from Judah, nor the ruler's staff from between his 
feet. 
 
2)  Breishit 37:13-17- Joseph Seeks his Brothers; 37: 18-24- the Original   
       Plan 
 
 (13) Israel said to Joseph, “Aren’t your brothers feeding the flock in Shechem? 
Come, and I will send you to them.” He said to him, “Here I am.” (14) He said to 
him, “Go now, see whether it is well with your brothers, and well with the 
flock; and bring me word again.” So he sent him out of the valley of Hebron, 
and he came to Shechem. (15) A certain man found him, and behold, he was 
wandering in the field. The man asked him, “What are you looking for?” (16) 
He said, “I am looking for my brothers. Tell me, please, where they are feeding 
the flock.” (17) The man said, “They have left here, for I heard them say, ‘Let us 
go to Dothan.’” Joseph went after his brothers, and found them in Dothan.  
 
(18) They saw him afar off, and before he came near to them, they conspired 
against him to kill him. (19) They said one to another, “Behold, this dreamer 
comes. (20) Come now therefore, and let’s kill him, and cast him into one of 
the pits, and we will say, ‘An evil animal has devoured him.’ We will see what 
will become of his dreams.” (21) Reuben heard it, and delivered him out of 
their hand, and said, “Let’s not take his life.” (22) Reuben said to them, “Shed 
no blood. Throw him into this pit that is in the wilderness, but lay no hand on 
him” — that he might deliver him out of their hand, to restore him to his 
father. (23) It happened, when Joseph came to his brothers, that they stripped 
Joseph of his coat, the coat of many colors that was on him; (24) and they took 
him, and threw him into the pit. The pit was empty. There was no water in it. 
 
3)  Breishit 37:25-28 - Yehudah's Suggestion 
 
(25) They sat down to eat bread, and they lifted up their eyes and looked, and 
saw a caravan of Ishmaelites was coming from Gilead, with their camels 
bearing spices and balm and myrrh, going to carry it down to Egypt. (26) 
Judah said to his brothers, “What profit is it if we kill our brother and conceal 
his blood? (27) Come, and let’s sell him to the Ishmaelites, and not let our 
hand be on him; for he is our brother, our flesh.” His brothers listened to him. 
(28) Midianites who were merchants passed by, and they drew and lifted up 



Joseph out of the pit, and sold Joseph to the Ishmaelites for twenty pieces of 
silver. They brought Joseph into Egypt.  
 
4)  Avraham Korman, On the Forefathers and the Tribes, pp 207-209 
 
Yaakov did not know that his bed was to be complete ... his sons also feared 
this ... they saw in the favoring of Yosef a dangerous process whose end no one 
could imagine ... this was like an existential spiritual war. 
 
5)  Breishit 37:29-33 - The Cover-Up 
 

(29) Reuben returned to the pit; and saw that Joseph was not in the pit; and he 
tore his clothes. (30) He returned to his brothers, and said, “The child is no 
more; and I, where will I go?” (31) They took Joseph’s coat, and killed a male 
goat, and dipped the coat in the blood. (32) They took the coat of many colors, 
and they brought it to their father, and said, “We have found this. Examine it, 
now, whether it is your son’s coat or not.” (33) He recognized it, and said, “It is 
my son’s coat. An evil animal has devoured him. Joseph is without doubt torn 
in pieces.”  
 
6)  Breishit 38 - the story of Yehudah and Tamar 
 
(1) It happened at that time, that Judah went down from his brothers, and 
visited a certain Adullamite (va'yate ad eesh Adullami), whose name was 
Hirah. (2) Judah saw there a daughter of a certain Canaanite (bat eesh 
C'na'a'ni) whose name was Shua. He took her, and went in to her 
(va'yee'kaw'che'haw vay'yavoh ayle'haw). (3) She conceived, and bore a son; 
and he named him Er. (4) She conceived again, and bore a son; and she named 
him Onan. (5) She yet again bore a son, and named him Shelah: and he was at 
Chezib, when she bore him. (6) Judah took a wife for Er, his firstborn, and her 
name was Tamar. (7) Er, Judah’s firstborn, was wicked in the sight of Hashem. 
Hashem killed him. (8) Judah said to Onan, “Go in to your brother’s wife, and 
perform the duty of a husband’s brother to her, and raise up seed to your 
brother.” (9) Onan knew that the seed would not be his; and it happened, 
when he went in to his brother’s wife, that he spilled it on the ground, lest he 
should give seed to his brother. (10) The thing which he did was evil in the 
sight of Hashem, and he killed him also. (11) Then Judah said to Tamar, his 
daughter-in-law, “Remain a widow in your father’s house, until Shelah, my 
son, is grown up”; for he said, “Lest he also die, like his brothers.” Tamar went 



and lived in her father’s house. (12) After many days, Shua’s daughter, the 
wife of Judah, died. Judah was comforted, and went up to his sheepshearers to 
Timnah, he and his friend Hirah, the Adullamite. (13) It was told Tamar, 
saying, “Behold, your father-in-law is going up to Timnah to shear his sheep.” 
(14) She took off of her the garments of her widowhood, and covered herself 
with her veil, and wrapped herself, and sat in the gate of Enaim (va'tayshev 
b'petach aynaim), which is by the way to Timnah; for she saw that Shelah was 
grown up, and she was not given to him as a wife. (15) When Judah saw her, 
he thought that she was a prostitute, for she had covered her face. (16) He 
turned to her by the way, and said, “Please come, let me come in to you,” for he 
did not know that she was his daughter-in-law. She said, “What will you give 
me, that you may come in to me?” (17) He said, “I will send you a young goat 
from the flock.” She said, “Will you give me a pledge, until you send it?” (18) 
He said, “What pledge will I give you?” She said, “Your signet and your cord, 
and your staff that is in your hand.” He gave them to her, and came in to her, 
and she conceived by him. (19) She arose, and went away, and put off her veil 
from her, and put on the garments of her widowhood. (20) Judah sent the 
young goat by the hand of his friend, the Adullamite, to receive the pledge 
from the woman’s hand, but he did not find her. (21) Then he asked the men 
of her place, saying, “Where is the prostitute, that was at Enaim by the road?” 
They said, “There has been no prostitute here.” (22) He returned to Judah, and 
said, “I have not found her; and also the men of the place said, ‘There has been 
no prostitute here.’” (23) Judah said, “Let her keep it, lest we be shamed. 
Behold, I sent this young goat, and you have not found her.” (24) It happened 
about three months later, that it was told Judah, saying, “Tamar, your 
daughter-in-law, has played the prostitute; and moreover, behold, she is with 
child by prostitution.” Judah said, “Bring her out, and let her be burnt.” (25) 
When she was brought out, she sent to her father-in-law, saying, “By the man, 
whose these are, I am with child.” She also said, “Please discern (hakair naw) 
whose are these— the signet, and the cords, and the staff.” (26) Judah 
acknowledged them, and said, “She is more righteous than I, because I did not 
give her to Shelah, my son.” He knew her again no more. (27) It happened in 
the time of her travail, that behold, twins were in her womb. (28) When she 
travailed, one put out a hand, and the midwife took and tied a scarlet thread 
on his hand, saying, “This came out first.” (29) It happened, as he drew back 
his hand, that behold, his brother came out, and she said, “Why have you made 
a breach for yourself?” Therefore his name was called Perez. (30) Afterward 
his brother came out, that had the scarlet thread on his hand, and his name 
was called Zerah. 



7)  R. Yosef Bekhor Shor on Breishit 38:1 (circa 1145-1195, France) 
 
"that Judah went down from his brothers" 
 
When he saw his father's anguish and crying,  he could not bear it and 
separated from his father's house and his brothers. 
 
8)  Ramban,  Breishit 38:2- Marriage to a "Canaanite" 
 
"Judah saw there a daughter of a certain Canaanite whose name was Shua. He 
took her, and went in to her." 
 
Onkelos explained: a merchant who came to sojourn in the land for his 
business.  And he means to say that the sons of Yaakov guarded themselves 
from marrying Canaanites, as commanded by Yitzchok and Avraham ... Tamar, 
too, was the daughter of one of the foreigners living in the land and not of 
Canaanite lineage, for heaven forbid, that David and the Mashiach will 
descend from the accursed seed of Canaan. 
 
9)  Rabbi Eliezer ben Elijah Ashkenazi, Ma'asei Hashem (16th century) 
 
And in my opinion, she was really a Canaanite, and therefore "he went down 
from his brothers" ... and therefore her sons who were born not in sanctity 
were evil and died ... 
 
10)  Talmud Bavli, Gemara Sota, 10a 
 
It is written with regard to Samson: “And Samson went down to Timnah, 

and saw a woman in Timnah of the daughters of the Philistines” (Judges 14:1), 

and it is written in the Torah passage concerning the incident of Judah and 

Tamar: “And it was told to Tamar, saying: Behold, your father-in-law is 

going up to Timnah to sheer his sheep” (Genesis 38:13). The verses contain 

an apparent contradiction as to whether Timnah was a place to which one 

must descend or a place to which one must ascend. Rabbi Elazar says: These 

terms do not refer to the manner of traveling to Timnah but are used 

figuratively. Concerning Samson, who was disgraced there in Timnah, the 

term indicating descent is written with regard to his journey. Concerning 

https://mg.alhatorah.org/Shofetim/14.1#e1
https://mg.alhatorah.org/Bereshit/38.13#e1


Judah, who was elevated there, the term indicating ascent is written with 

regard to his journey. Rabbi Shmuel bar Naḥmani says differently: There 

were two cities named Timnah, one was reached by descent into a valley, 

and one was reached by ascent. 

     Rav Pappa said differently: There was one Timnah, and it was located on 
the slope of a mountain. One who came from this side reached it by descent, 
and one who came from that side reached it by ascent. The Gemara 
presents examples of such cities: For example: Vardonia, and Bei Varei, and 
the market of Neresh.  
 
11) Ramban, Breishit 38:11- Reneging on a Promise? 
 
"Then Judah said to Tamar, his daughter-in-law, “Remain a widow in your 
father’s house, until Shelah, my son, is grown up”; for he said, “Lest he also die, 
like his brothers.” Tamar went and lived in her father’s house." 
 
His father did not want to give him in levirate marriage since he was still 
young, lest he sin like his brothers who died ... But when he was older, and 
ready to listen to his father's morals, then he would give him in marriage. 
 
12)  Rashi, Breishit 38:11 
 
That is to say, he pushed her off with a straw (i.e., he put her off with a lame 
excuse) because he never intended to give her to him in marriage.  
 
13) Talmud Bavli, Gemara Sota 10a 
 
The verse states with regard to Tamar: “And she put off from her the garments 

of her widowhood, and covered herself with her veil, and wrapped herself, 

and sat in the entrance of Enaim [befetaḥ einayim], which is by the way to 

Timnah; for she saw that Shelah was grown up, and she was not given unto 

him to wife” (Genesis 38:14). The amora’im dispute the meaning of the word 

einayim. Rabbi Alexandri says: This teaches that she went and she sat at 

the entrance of the home of Abraham our forefather, a place that all eyes 

hope to see it, as she was certain that Judah would pass there. Rabbi Ḥanin 

says that Rav says: It is a place called Enaim, and similarly the verse states 

https://mg.alhatorah.org/Bereshit/38.14#e1


in the list of cities in Eretz Yisrael in the portion of Judah: “Tappuah and 

Enam” (Joshua 15:34).  

     Rabbi Shmuel bar Naḥmani says: She provided eyes [einayim] for her 

statements, i.e., with her words she provided an opening [petaḥ] for Judah to 

solicit her. When Judah solicited her to engage in sexual intercourse with 

him, he first attempted to verify her status and said to her: Are you perhaps 

are a gentile? She said to him: I am a convert. He asked: Perhaps you are a 

married woman? She said to him: I am an unmarried woman. He asked: 

Perhaps your father accepted betrothal for you and you are unaware of it? 

She said to him: I am an orphan. He asked: Maybe you are impure? She 

said to him: I am pure.  

14) Talmud Bavli, Gemara Sota 10b 
 
The Gemara continues its discussion of the incident of Judah and Tamar. It is 

written: “When Judah saw her, he thought her to be a prostitute, for she 

had covered her face” (Genesis 38:15). The Gemara asks: Because she had 

covered her face he thought her to be a prostitute? Prostitutes usually 

uncover their faces in order to attract men. Rabbi Elazar says: The verse 

means that Tamar covered her face in the home of her father-in-law, 

Judah. Therefore, he did not recognize her when her face was uncovered. As 

Rabbi Shmuel bar Naḥmani says that Rabbi Yonatan says: Any daughter-

in-law who is modest in the house of her father-in-law merits that kings 

and prophets emerge from her. From where do we derive this? From 

Tamar. Prophets emerged from her, as it is written: “The vision of Isaiah, 

the son of Amoz” (Isaiah 1:1). Kings emerged from her, as seen from David. 

And Rabbi Levi says: This matter is a tradition that we received from our 

ancestors: Amoz, father of Isaiah, and Amaziah, king of Judea, were 

brothers. This indicates that Isaiah was also from the house of David and 

therefore a descendant of Tamar.  

15)  Breishit Rabbah 
 
The Holy One, Blessed is He, said to Yehudah, you deceived your father with a 
goat. I swear that Tamar will deceive you with a goat. 

https://mg.alhatorah.org/Yehoshua/15.34#e1
https://mg.alhatorah.org/Bereshit/38.15#e1
https://mg.alhatorah.org/Yeshayahu/1.1#e1


16) Talmud Bavli, Gemara Sota 10b 
 
The verse describes Tamar’s court hearing: “When she was brought forth 
[mutzet], she sent to her father-in-law, saying: By the man whose these are, 
am I with child” (Genesis 38:25). The Gemara comments: It should have 
stated: When she was mitutzet. The word mutzet also carries the implication 
of being found. What then, is taught by the use of that term? Rabbi Elazar 
says: After her signs, which she was using to prove that she was 
impregnated by Judah, were brought out, the evil angel Samael came and 
distanced them from each other in an attempt to prevent Judah’s admission 
and Tamar’s survival, which would enable the birth of King David. The angel 
Gabriel then came and moved the signs closer again. Therefore, the word 
mutzet is used, as it alludes to the signs being found again. The Gemara 
comments: This is as it is written: “For the leader, upon yonat eilem 
reḥokim, a psalm [mikhtam] of David” (Psalms 56:1). Rabbi Yoḥanan says 
the verse means: From the moment that her signs were distanced 
[reḥokim], she became like a mute dove [yona illemet]. And the phrase “a 
psalm [mikhtam] of David” means: The one from whom David emerged, as 
he was modest [makh] and flawless [tam] with everyone. Alternatively, 
mikhtam indicates that makkato, the place on his body that would have 
required wounding [makka], was complete [tama], i.e., that David was born 
circumcised. Alternatively, mikhtam indicates that just as in his youth 
David made himself small in front of one who was greater than him in 
order to learn Torah from that person, so too, when he became great and 
was crowned king, he still behaved in this manner, so that his modesty, makh, 
was complete, tam, all of his life.  
 The verse concerning Tamar then states: “She sent to her father-in-law, 
saying: By the man whose these are, am I with child” (Genesis 38:25). The 
Gemara comments: And let her say to him explicitly that she was 
impregnated by him. Rav Zutra bar Tuviyya says that Rav says, and some 
say Rav Ḥana bar Bizna says that Rabbi Shimon Ḥasida says, and some 
say that Rabbi Yoḥanan says in the name of Rabbi Shimon ben Yoḥai: It is 
more amenable for a person to throw himself into a fiery furnace if faced 
with the choice of publicly embarrassing another or remaining silent even if it 
leads to being burned, and not humiliate another in public. From where do 
we derive this? From Tamar, as she was prepared to be burned if Judah did 
not confess, rather than humiliate him in public. The verse continues: “And 
she said: Discern, please (ha’ker na), whose are these, the signet, and the 
cords, and the staff” (Genesis 38:25). Rabbi Ḥama, son of Rabbi Ḥanina, 

https://mg.alhatorah.org/Bereshit/38.25#e1
https://mg.alhatorah.org/Tehillim/56.1#e1
https://mg.alhatorah.org/Bereshit/38.25#e1
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says: With use of the word discern Judah informed his father that Joseph 
was lost, and also with use of the word discern they informed Judah about 
the signs. The Gemara explains: With the word discern he informed Jacob 
his father when he brought him the coat of Joseph and said to his father: “And 
they sent the coat of many colors, and they brought it to their father; and said: 
This have we found. Discern now (ha’ker na) whether it is your son’s coat 
or not” (Genesis 37:32). With the word discern they informed him: “And she 
said: Discern, please, whose are these.” It states: “Discern, please [na].” The 
word na is nothing other than a language of request. The Gemara explains: 
She said to him: I request of you: Discern the image of your Creator in 
every person, and do not avert your eyes from me. The verse states: “And 
Judah acknowledged them, and said: She is more righteous than I; 
forasmuch as I gave her not to Shelah my son” (Genesis 38:26). This is the 
same as Rav Ḥanin bar Bizna says that Rabbi Shimon Ḥasida says: Joseph, 
who sanctified the name of Heaven in private by not committing adultery 
with the wife of Potiphar, merited that one letter from the name of the 
Holy One, Blessed be He, was added to his name, as it is written: “He 
appointed it in Joseph [bihosef ] for a testimony in his name, when He 
went forth against the land of Egypt” (Psalms 81:6). In this verse the name 
Joseph is written with an additional letter heh, found in the ineffable name of 
God. He continues: Judah, who sanctified the name of Heaven in public, 
merited that his entire name is called by the name of the Holy One, 
Blessed be He, for all the letters of the ineffable name of God are included 
within the name of Judah, with the addition of the letter dalet. When he 
confessed and said: “She is more righteous than I,” a Divine Voice went 
forth and said: You saved Tamar and her two children in her womb from 
being burned by the fire. By your life, i.e., in your merit, I will save three of 
your children from the fire. And who are they? Hananiah, Mishael, and 
Azariah (see Daniel, chapter 3). Judah said: “She is more righteous than I 
[mimmenni].” The word “mimmenni” can also be understood as “from me,” 
with Judah thereby admitting that he is the father. The Gemara asks: From 
where did he know that it was in fact from him that Tamar was pregnant? 
The Gemara answers: A Divine Voice went forth and said: From Me these 
hidden matters emerged, and this woman will be the mother of royalty, 
which requires that Judah be the father. The same verse continues: “And he 
knew her [leda’atah] again no more [velo yasaf ],” seemingly indicating 
that Judah did not engage in sexual intercourse with Tamar again. Shmuel the 
Elder, father-in-law of Rav Shmuel bar Ami, says in the name of Rav 
Shmuel bar Ami: The verse actually means that once he knew of her that 

https://mg.alhatorah.org/Bereshit/37.32#e1
https://mg.alhatorah.org/Bereshit/38.26#e1
https://mg.alhatorah.org/Tehillim/81.6#e1


her intentions were for the sake of Heaven, he did not desist from engaging 
in sexual intercourse with her again, as it is written here: “Velo yasaf od 
leda’atah,” and it is written there at the giving of the Torah: “These words 
the Lord spoke unto all your assembly in the mount out of the midst of the 
fire, of the cloud, and of the thick darkness, with a great voice and it went on 
no more [velo yasaf ]” (Deuteronomy 5:18), which is interpreted to mean: A 
great voice that did not cease. 
 
17)  Menachem ben Yashar, Bar Ilan Professor, on the Placement of the  
              Yehudah/Tamar  story 
 
The parshah therefore teaches us that Yehudah assimilated into a foreign 
culture due to his marriage to an indigenous woman.  His second son from this 
woman did a dishonorable act, and from this he was dragged, unintentionally, 
to an act of incest, and in the end, he was even forced to admit the legality of 
this act, which is considered in the house of Jacob to be an abomination of the 
Gentiles.  This explains the placement of this tale within the Yosef narrative, 
namely: the time had come to bring the house of Jacob to the social isolation 
possible only with the enslavement of Egypt.    
   
18)  Breishit Rabbah 
 
And why are these stories juxtaposed one to another? R. Elazar says, in order 
to juxtapose "going down" to "going down."  R. Yochanan says to juxtapose 
"recognize" to "recognize." 
 
 19) Breishit 44:18-34, Parshat Vayigash 
 

(18) Then Judah came near to him, and said, “Oh, my lord, please let your 
servant speak a word in my lord’s ears, and do not let your anger burn against 
your servant; for you are even as Pharaoh. (19) My lord asked his servants, 
saying, ‘Have you a father, or a brother?’ (20) We said to my lord, ‘We have a 
father, an old man, and a child of his old age  a little one (yeled z'kunim 
katan); and his brother is dead, and he alone is left of his mother; and his 
father loves him.’ (21) You said to your servants, ‘Bring him down to me, that 
I may set my eyes on him.’ (22) We said to my lord, ‘The boy (ha'naar) cannot 
leave his father: for if he should leave his father, his father [or he] would die 
[v'aw'zahv et aviv v'met].’ (23) You said to your servants, ‘Unless your 
youngest brother (ha’katone) comes down with you, you will see my face no 

https://mg.alhatorah.org/Devarim/5.18#e1


more.’ (24) It happened when we came up to your servant my father, we told 
him the words of my lord. (25) Our father said, ‘Go again, buy us a little food.’ 
(26) We said, ‘We cannot go down. If our youngest brother (hakatone) is with 
us, then we will go down: for we may not see the man’s face, unless our 
youngest brother (hakatone) is with us.’ (27) Your servant, my father, said to 
us, ‘You know that my wife bore me two sons: (28) and the one went out from 
me, and I said, “Surely he is torn in pieces”; and I have not seen him since. (29) 
If you take this one also from me, and harm happens to him, you will bring 
down my gray hairs with sorrow to Sheol .’ (30) Now therefore when I come 
to your servant my father, and the boy (ha'naar) is not with us; since his life 
is bound up in the boy’s life; (31) it will happen, when he sees that the boy 
(ha'naar)is no more, that he will die. Your servants will bring down the gray 
hairs of your servant, our father, with sorrow to Sheol . (32) For your servant 
became collateral for the boy (ha'naar) to my father, saying, ‘If I do not bring 
him to you, then I will bear the blame to my father forever.’ (33) Now 
therefore, please let your servant stay instead of the boy (ha'naar), a 
bondservant to my lord; and let the boy (ha'naar) go up with his brothers. 
(34) For how will I go up to my father, if the boy (ha'naar) is not with me? 
lest I see the evil that will come on my father.”  
 
20) A Midrashic Read of Yehudah's Oration  
            (Tanchuma Warsaw Vayigash 5): 
 
"And Yehudah approached" -- He approached with accusations ... "For you are 
like Pharoah -- Just as Pharoah, your master, loves women and covets them, so 
too you saw Binyomin who is very handsome and desired him as a slave... You 
came to us with a plot (intending to frame us).  Many come to Egypt to buy 
food, but you asked only us (about our family) and you did not ask them. 
 
Yosef: Why are you the spokesman from all your brothers?  I saw in my goblet 
that among your brothers there are those who are greater than you.... 
 
Yehudah: What you saw is only because I took responsibility for my brother  
...Yosef: So why did you not take responsibility for your brother when you sold 
him to Egypt? You told your father he was torn by a wild animal and he not sin 
to you; this one who sinned, go and tell your father, "after the bucket goes the 
rope" .... 
 



When Yehudah heard this he began to cry and scream: "but how can I go up to 
my father without my brother?" .... Yehudah immediately told Naftali -- "go see 
how many markets there are in Egypt." He reported "twelve." Yehudah said: 
"I'll destroy three, you each take one of the others and we will not leave nay 
behind ...." 
 
His brothers told him: "But Egypt is not like Shechem; if you destroy it, you 
will destroy the world." 
 

In another variation: 
 
Yehudah: From the very beginning, you came to us with plots and schemes; 
you told us we are spies, that we came to uncover the secrets of the land, that 
we stole. I swear that I will take out my sword and destroy Egypt. 
 
Yosef:  If you take out your sword, I will wrap it around your neck ... 
 
Yehudah: You are falsely accusing us! 
 
Yosef:  There is no false justice that compares to selling your brother! 
 
Yehudah: The fire of Shechem is within me! 
 
Yosef: It is the fire of your daughter-in-law, Tamar, I shall douse it. 
 
Yehudah: Now go dye all the market places in Egypt in blood 
 
Yosef: You were dyers beforehand when you dyed your brother's cloak in 
blood and said he is torn to pieces 
 
When Yosef saw that they were of a mind to destroy Egypt, he said to himself, 
"better that I make myself known to them and they not destroy Egypt...."     
      
 


