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TARAF BAKALPI

m mwy Spwn 115 YW — The red strip of the parah adumah,
which must be heavy so that it will fall into the burning remains,"
has the weight of ten zuz. TwHD MY Spwn nYnyna MY S
— And the red strip of the dispatched he-goat, which must be
long enough to divide in two,? has the weight of two sela’im.
Yow bpwn y7ixn Su — And the red strip of the mefzora, which
needs neither great weight nor considerable length,” need be no
more than the weight of a shekel.!

The Gemara records a disagreement in this matter:
193 1A KNSYA 13 jivaw 37 A whe pob 0 m - R
Yochanan said: R’ Shimon ben Chalafta and the Rabbis
disagree with regard to the size of the red woolen strip used for
the parah adumah.  Spw bawn K M MY Spwn mK 0 —
One opinion says that it was the weight of ten zuz and the other
one says that it was the weight of a shekel®™ = 1m0
vWEYA XY 13797 — And your mnemonic for remembering
which of the three weights mentioned above are possibilities here
is the well-known Mishnaic statement “both the one who does
much or and the one who does little.”®

A dissenting view:
K2a® mprm mm a7 Y K — R’ Yirmiyah of Difti said to
Ravina: 'wbp nbnwna i oy 'wbs my9a kY — It is not
with regard to the pareh adumah that they [R’ Shimon ben
Chalafta and the Rabbis] disagree, but rather with regard to
the dispatched he-goat that they disagree,” n3 xpi KM
yo'p 73 X1277 MWDy — and on that very day that they disputed
this matter in the Yeshivah, Ravya bar Kisi died =3
K30 ~ and they made a mnemonic out of it [the coincidence of
this dispute with the death of Ravya bar Kisil, as follows: X131
nbnwna MYw3 9820 0% (12] — “The death of Ravya bar Kisi
atones like the dispatched he-goat!”®

The Gemara presents another, similarly phrased uncertainty of
R’ Yitzchak concerning a teaching he had received:

CHAPTER FOUR

YOMA 42a'
MynwY RvNY nY pRy? 31 mx — And R’ Yitzchak also said: I
heard from my teachers a distinction between two slaughters;
15 YW nnx1 199 YW nax — one was the slaughter of the parah
adumah, and one was the slaughter of [the Kohen Gadol’s] bull
on Yom Kippur. And the distinction that I heard was that nnx
12 7905 nK) 13 W3 — the slaughter of one of them is valid
if done by a zar; and the slaughter of the other one is invalid if
done by a zar® ywmpm 1 kYT x5 — But I do not know
which one of them is valid if slaughtered by a non-Kohen and
which one is not.

The Gemara presents a dispute in this matter:

151 10 nenw mnew — It was stated: Regarding the zar’s
slaughter of the parah adumah and [the Kohen Gadol’s] bull
on Yom Kippur,'® Sk 21 — there is a dispute between Rav
and Shmuel. w2 19 1515 7195 MK 1 — One says that the
slaughter of the parah adumakh is invalid, whereas the slaughter
of [the Kohen Gadol's] bull is valid. 719 n%08 19 K m
7W2 — And the other one says that the slaughter of [the Kohen
Gadol’s] bull is invalid, whereas the slaughter of the parah
adumah is valid."!

The Gemara demonstrates which Amora held which position:
%108 799 NI X 377 onnon — Let it be resolved that Rav
is the one who says that the slaughter of the parah adumah is
invalid if done by azar 19109 712 7D NYNY KT 27 MKT —
For R’ Zeira said:"? The slaughter of the parah adumah done
by a zar is invalid. 732 waw M MYOK A%y 21 MK — And
Rav said regarding this statement: The reason for this law is
that “Elazar” and “statute” are what we have learned in the
Torah regarding it."¥ Thus, we see that Rav is the one who holds
that the slaughter of a parah adumah done by a zar is invalid.

The Gemara questions Rav’s position:

AP 1yYK 2Ma7 M9 K 'Rp 27 —~ But one could challenge
Rav as follows: What is different about the parah adumah,
regarding which it is written “Elazar” and “statute”? i3

NOTES

1. Rashi. [See 41b note 37.]

2. [A sela is four zuz; thus, the weight of this strip was eight zuz (see
Rabbeinu Chananel and Or HaYashar).] A two-sela strip is long enough
to divide in two, and a larger strip is unnecessary (Rashi).

3. See Rashi.

4. [Le. two zuz (see Rashi and Rabbeinu Chananel to Bava Metzia 34b).
Thus, the three weights were ten, eight and two zuzim respectivelyl]

5. The latter view holds that the strip of the parah adumah does not
require weight; alternatively, he holds that a weight of two zuz is
sufficient (Tos. Yeshanim).

6. The Mishnah in Menachos 110a states that both one who offers a
large offering and one who offers a small offering find equal acceptance
before God, provided that he directs his heart toward Heaven [i.e. he is
motivated by a pure intent to serve God, and puts forth his best effort].
This statement can serve as a mnemonic for remembering that one of
the disputants here assigns to the woolen strip used for the parah
adumakh the largest of the three measures mentioned above (ten zuz),
whereas the other disputant assigns to it the smallest of the three
measures (four zuzim). Neither assigns to it the middle measure (eight
2uzim) (Rashi).

7. And the reason ten zuz would be required might be to publicize the
miracle of the red wool turning white (Tos. Yeshanim).

8. The death of the righteous atones for us [see Moed Katan 28a)
(Rashi). Similarly, the dispatched he-goat “carries upon itself all their
iniquities to an uninhabited land” (Leviticus 16:22). Thus, the fact that
the righteous Ravya bar Kisi died on that very day serves as a
mnemonic for remembering that the woolen strip which was the subject
of debate that day was the woolen strip used on Yom Kippur for the
dispatched he-goat (see Tos. Yeshanim).

9. The term 1y, zar (literally: stranger] generally refers to a non-Kohen.
In the context of this sugya, however, it sometimes refers even to an

ordinary Kohen, who is not the Kohen Gadol [or is not the Deputyl. Zar
is used in this wider context either as a borrowed term, or because even
the ordinary Kohen is a “stranger” with regard to an avodah that
requires the Kohen Gadol [or Deputy] (see Tos. Yeshanim).

10. Which “2ar” is meant here will be clarified below.

11. [Rav and Shmuel are addressing the uncertainty mentioned by R’
Yitzchak, each one resolving the uncertainty differently. From this it is
evident that the R’ Yitzchak mentioned here is the Babylonian Tanna
R’ Yitzchak, as we do not find any contemporary of the first-generation
Amoraim Rav and Shmuel named R’ Yitzchak (see Doros HaRishonim,
Vol. IV p. 680).]

12. [Hagahos HaGra emends the text to read: 27 i X1 237 mKT, R’
Zeira said in the name of Rav. This is also the reading found in
Zevachim 14b.}

13. [Generally, the expression Wy means: we have learned in a
Mishnah. Here, however, the reference is to what is written in the
Torah. (In the parallel sugyos of Zevachim 14b and Menachos 6b, the
reading is indeed 2 203 npwm yYk, “Elazar” and “statute” is written
regarding it.)]

The verse states concerning the parah adumah (Numbers 19:3): onnn
oY ANk LOYY MRS YN ANK KYI) 1E00 YYROK TK, And you
shall give it to Elazar the Kohen; and he shall take it out to the outside
of the camp and he shall slaughter it in front of him. [Rav explains that
and “he” shall slaughter refers to Elazar himself; in front of him means
that he should not divert his attention from it (see Gemara below).]
That section begins (ibid. v. 2): nina npn nxy, This is the statute of the
Torah. As a rule, the word ngn, statute, indicates that the services
mentioned in the section are essential as described (Rashi). Thus, Rav
learns that it is essential that the parah adumah be slaughtered by
Elazar, who was the Deputy Kohen Gadol.

[Accordingly, that first parah adumah would have been invalid had it
been slaughtered by an ordinary Kohen. The first part of the verse (And
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fRIM J7IK 33 K7 M) — Why, regarding [the Kohen Gadol’s]
bull, too, it is written “Aaron” and “statute.”™ Thus, we
should say with regard to the Kohen Gadol’s bull as well that its
slaughter is invalid if done by a zar (i.e. someone other than the
Kohen Gadol)! — ? —

The Gemara answers:
K1 7y XY mwnw — Slaughtering is not an avodah (ie. a
sacrificial service)."5 And the Torah’s statement of ‘“‘statute’ at
the end of the Yom Kippur passage refers to those parts of the
Yom Kippur service that are avodos, not to other elements that
are not avodos.""®

The Gemara asks:
m3 199 33 'Rk — If so, then say with regard to the parah
adumah, too, that its slaughter is not an avodah, and is therefore
not encompassed by the term “statute” stated at the beginning of
that passage. Thus, although “Elazar” is stated in that passage,
the slaughter of the parah adumah, too, should be valid even if
done by a non-Kohen. — ? —

The Gemara answers:
X1 01277 P12 W71 kY — The parah adumah is different,
for it is like items sanctified for the upkeep of the Temple in
that it has only monetary sanctity and not sacrificial sanctity.!"?

The Gemara retorts:
X31127 93 1x%) — But is it not arguable through a kal vachomer
that the slaughter of the parah adumah through “Elazar’ should
not be considered a “statute”? For if Aaron’s slaughter of his
bull chatas, which is an actual sacrifice, is not designated by the
Torah as a “statute,” is it not a kal vachomer that Elazar’s
slaughter of the parah adumah, which is not a sacrifice, is also not
designated as a “statute’” and thus should be valid even if done by
a non-Kohen?'®

CHAPTER FOUR

YOMA 42a*

The Gemara answers:
DY) NIKINK NI YR VPR 397 3 KW 27 T — Rav
Shisha the son of Rav Idi said: The slaughter of the parah
adumah is invalid if done by a non-Kohen just as is found in
regard to ruling on symptoms of fzaraas, K1 T2y KYY
n313 X — which is certainly not an avodah, yet it requires
a member of the Kehunah.!"®

The Gemara now questions Shmuel’s position, that the slaugh-
ter of the Kohen Gadol’s bull is invalid if done by a zar, but that of
the parah adumah is valid:
9109 118 K7 Yx1MWS) — But one could challenge Shmuel, who
says that the slaughter of [the Kohen Gadol’s] bull is invalid if
done by a zar (whereas that of the parah adumah is valid), as
follows: mipmy 1A% 20037 98 Kyw 'R — What is different
about [the Kohen Gadol’s] bull, regarding which it is written
“Aaron” and “statute”??”  npm MYYR 2N K7 MW 17D -
Why, regarding the parah adumah, too, it is written “Elazar”
and “statute.”’? Thus, we should say with regard to the
parah adumah as well that its slaughter is invalid if done by a
zar! — 7 —

The Gemara answers:
~mynY anx vawy,, 31T ona uKY — It is different there in the
case of the parah adumah, for it is written: and he shall
slaughter it in front of [Elazar].® The verse implies 9y xmw
nxin YR vniw — that a non-Kohen slaughters the parah
adumah while Elazar observes.®®!

Accordingly, the Gemara must explain how Rav will interpret
this verse:
37) — And how will Rav (who holds that Elazar was the one who
slaughtered the parah adumah) explain the expression and he
shall slaughter it in front of him? nypw inyT Mo xbw — He

NOTES

you shall give “it” to Elazar . . .), however, serves to modify somewhat
the “Elazar” requirement with regard to subsequent paros, by
emphasizing that if (this first parah adumah) is to be given to Elazar
(the Deputy), whereas subsequent paros are to be given to a Kohen with
different status (Gemara below, 42b). Some say this means that
subsequent paros must be made by the Kohen Gadol, whereas others
say it means that they may be made by an ordinary Kohen (ibid.).
According to the former view, it would emerge that the shechitah of
subsequent paros is invalid if done by a zar — i.e. even by an ordinary
Kohen. According to the latter view, this would mean that it is invalid
if done by a non-Kohen.]

14. For the verse states (Leviticus 16:11): nxpna 19-nx 1K 2mMpm)
YW NKRPEI 997 NK LAY ... 9 O, And Aaron shall bring near
the bull chatas that is his and he shall provide atonement . .. and he
shall slaughter the bull chatas that is his. And at the end of the passage
(v. 34), the Torah states: Sxw 132-5y 1835 09w npn% 0% nxv-anim, And
this shall be for you an eternal statute to bring atonement upon the
Children of Israel ... (Rashi).

15. As it applies to non-sacrificial animals as well (Rashi ms. to
Zevachim 68b; Riva cited by Tosafos here). Alternatively, it is not an
avodah, for in the case of sacrifices in general, the slaughter may be
done by a non-Kohen (Rashi’s explanation “in all places [that this is
mentioned in the Gemara]” cited by Tosafos here; see, however, Or
HaYashar, who notes that in our versions of Rashi’s commentary, he
says something of this sort only in his commentary to Zevachim 14b).

16. Rashi. [Thus, though the Kohen Gadol is supposed to slaughter his
bull, as stated in the Torah, this obligation is not essential, and the
Kohen Gadol’s bull is valid (after the fact) even if slaughtered by some
other Kohen, or even if slaughtered by a non-Kohen.]

17. As evidenced by the fact that the parah adumah is not slaughtered
in the Temple altogether, but rather on the Mount of Olives. Since the
parah adumah is not a sacrifice, none of the elements of its preparation
can be classified as avodos. Accordingly, the “statute” designation
stated at the beginning of the passage cannot be construed as referring
specifically to avodos, and all aspects of the procedure (including the

shechitah) are thus equally included in the essential Kohen require-
ment (Rashi; see Rashi to Zevachim 14b and to Menachos 6b).

18. [Granted that all elements of the parah adumah procedure are
non-avodos and there is thus no inherent reason to distinguish the
shechitah from the other elements with regard to ‘‘statute,” nonethe-
less Elazar’s slaughter of the parah should be excluded from the
“statute” designation because of the kal vachomer from the Kohen
Gadol’s bull.]

19. A person who has symptoms of fzaraas does not become tame: unless
he is declared so by a Kohen (see Leviticus chs. 13-14).

Rav Shisha answers that the kal vachomer adduced to qualify a
non-Kohen for the slaughter of the parah adumah is offset by
the possibility of comparing parah adumah to the case of maros
negaim, which is likewise not an avodah yet it requires a Kohen. Now,
the case of parah adumah is more comparable to the case of maros
negaim (as neither is an avodah) than it is to the case of the Kohen
Gadol’s bull (which is an avodah). Thus, we do not compare the
slaughter of the parah adumah to that of the Kohen Gadol’s bull
(thereby validating the act of a non-Kohen), but rather to the case of
maros negaim (thereby disqualifying the act of a non-Kohen). [And the
comparison to maros negaim indicates that “statute” written with
regard to parah adumah indeed encompasses the slaughter as well] (see
Rabbeinu Elyakim).

20. [See above, note 14.] And which is apparently the reason that
Shmuel invalidates its slaughter if done by a non-Kohen.

21. [See above, note 13.}
22. Numbers 19:3, cited above in note 13.

23. Since the verse states and “he” shall slaughter it in front of “him”
(i.e. in front of Elazar), the implication is that “he” (the slaughterer)
and “him” are not one and the same. Rather, the verse means that
some unspecified person shall slaughter the cow in the presence of
Elazar the Kohen (Rashi). [And since the identity of the slaughterer is
unspecified, we have no basis to assume that he was a Kohen. Thus, the
Torah never required a Kohen for the slaughter of the parah adumah
altogether!]
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explains it to mean that [Elazar), who is indeed the one
slaughtering the parah adumah, shall not divert his attention
from it.’!

Accordingly, the Gemara asks:
™Y K3 snyT Mo k5w Yxineh — And from where does Shmuel
derive the law that [the slaughterer] shall not divert his
attention from it?'*

The Gemara answers:
sppyb n9eR NK 93,0 Y xpo) — He derives it from the
verse: And he shall burn the cow before his eyes.”® This
indicates that he shall not divert his attention from it while
burning it, and the same rule applies to its slaughter.®”

The Gemara now must explain how Rav accounts for the
expression before his eyes:
79™Ma M AYnwa T 37 — And Rav, too, agrees that before
his eyes teaches that one shall not divert his attention from it.
But he holds that this is not a redundancy, because the Torah
states one verse with regard to the slaughter and one verse
with regard to the burning; that is, the Torah teaches the
attentiveness requirement twice — once with regard to the
slaughter and once with regard to the burning. x3m¥1 - And
it was necessary, in Rav’s view, for the Torah to teach this law
both with regard to the slaughter and with regard to the burning.
nunwa xmny an3 'x1 — For if the Merciful One in His Torah

CHAPTER FOUR

YOMA 42a°
had written the requirement only with regard to the slaughter,
I would have said that it is specifically with regard to the
slaughter that one may not divert his attention, n%nn<T Dwn
X1 1713y — because it is the beginning of the service. Y3x
KoMy XY s gy — But with regard to the burning, I
would say there is no requirement that he not divert his
attention; therefore, it was necessary for the Torah to state
this requirement with regard to the burning as well. an3 W)
novwa Xmny — And if the Merciful One had written
the requirement only with regard to the burning, I would
have said that it is specifically with regard to the burning that
one may not divert his attention, KJWsnn7 KT ROWIT DWDH
71Mp — because it is at this point that the parah adumah
actually becomes fit.?  x3my XY xpw oY 3K — But with
regard to the slaughter, I would say there is no requirement
that he not divert his attention; therefore, it was necessary for
the Torah to state this requirement with regard to the slaughter
as well.1®
The Gemara asks:

1xn wvnY — This is meant to exclude what other aspect of the
parah adumah service from the attentiveness requirement?*!
Wb oy 1oy oK oK wwnY xpx — If you say that it
is meant to exclude the gathering of its ashes and the filling of
water for mixing,®

NOTES

24. Le. he must constantly guard it [from tumah or other disqualifica-
tion] (Rashi), while performing this aspect of its service. See 42b, end of
note 2.

25. According to Shmuel’s interpretation of the verse, there is nothing
unusual about the words in front of him, which are stated simply in
order to indicate that Elazar is not the one slaughtering the pareh
adumah, but that it is merely slaughtered in his presence. Thus,
Shmuel cannot derive from those words the special requirement that
attention not be diverted from it [a law which, the Gemara assumes,
Shmuel would also subscribe to].

26. Numbers 19:5.

27. Here, even Shmuel agrees that the meaning is “and he shall burn it
before his own eyes.” [According to Shmuel, this would mean that
Elazar shall burn it before his own eyes (see Siach Yitzchak).] For in
the case of this verse Shmuel will expound the Torah’s shift in
expression from v)gb, before him (used in the previous verse) to vpyY,
before his eyes (used in this verse). The change to %, before his eyes,
indicates that the meaning here is “before his own eyes,” i.e. that he
shall not divert his attention from it (see Siach Yitzchak here; cf. Ritva,
who explains that here the meaning must be “before his own eyes”
since no subject is mentioned explicitly at the beginning of the verse).
(It should be noted, however, that the Sifri to this verse indeed
expounds the words and he shall burn the cow before his eyes to mean
that someone else shall burn the cow while Elazar looks on. This
Baraisa in the Sifri accords with neither Rav nor Shmuel (Tos.
Yeshanim printed on 42b nvnwa In am a7 see, however, Tos.
Yeshanim to 2a, end of ['x] pwon i1 and Siach Yitzchak there).)
28. Le. this is when the goal of the entire parah adumah service is
achieved — when the ashes needed for the purification procedure are
obtained (see Rashi).

29. [Shmuel, however, holds that it is sufficient for the Torah to state
the attentiveness requirement with regard to the burning, and from

there we derive its application to the slaughter as well.]

30. The Gemara assumes that the Torah meant to exclude some aspect
of the parah adumah procedure — such as the gathering of the ashes or
the filling of the vessel with water — from the attentiveness
requirement. For if the Torah had meant for this requirement to apply
to all aspects of the procedure, then it would have written the
requirement only once — namely, with regard to one of these other
aspects, which have no special feature that would cause us to think that
the requirement is exclusive to that aspect. From the fact that the
Torah wrote the requirement specifically with regard to those two
aspects (the slaughter and the burning) that have special features,
which necessitates stating the requirement twice (as the Gemara has
just said), we see that the Torah meant to exclude from the requirement
some aspect of the procedure possessing no special feature (Tosafos).
[According to Tosafos, we must say that the Gemara is presently
discussing specifically the view of Rav, who maintains that the Torah
wrote the attentiveness requirement twice.] Alternatively, the Gemara
at this point already knew that the attentiveness requirement is also
contained in the word npwnY, as a safekeeping (ibid. verse 9). On the
basis of this word, it would have included all aspects of the procedure in
the requirement (see Gemara below). The Torah’s additional statement
of this requirement with regard to specific aspects (e.g. the burning
and/or slaughter) is meant to exclude some other aspect from the
requirement (Riva, cited in Tos. Yeshanim and Tos. HaRosh).
[Accordingly, we can say that the Gemara's present discussion is
relevant even according to Shmuel’s view.]

31. wamp, kiddush, refers to pouring of the water onto the ashes and
mixing them together (Rashi [see 41b note 43]; cf. Tosafos to 43a N1
wph wa Yan).

[Some have the reading here: wamp) om o'y, and the filling of water
“and’ mixing [them together] (see Rabbeinu Chananel [printed on 42b)
and Tos. Yeshanim to 42b nwnb n; Dikdukei Soferim §40).]
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mn3 i wb npwnb,, — why, this cannot be, because as a
safekeeping, for water of sprinkling is written!

The Gemara concludes:
ny%in WY 31TK) 1K vy nabwi wivnb xbr - Rather, we must
say that it means to exclude the casting in of the cedarwood
and hyssop and red wool, 13 1797 Ap1 Y7 — which are
not part of the cow itself.'”

The Gemara returns to its original discussion regarding the

fitness of a parah adumah slaughtered by a zar, and records that
the dispute between Rav and Shmuel in this matter is in fact a
dispute between other Amoraim as well:
13178 nunw Y — It was stated: Regarding the slaughter
of aparah adumah donebyazar, W3 KMK 29 — R’ Ami
says that it is valid, n%os K KOO po¥y 1371 — but R’
Yitzchak Nafcha says it is invalid. % 15 37w3 nx "5
n%ws — Ulla says it is valid. And some report {his view] to be
that it is invalid.

The Gemara attempts to support Rav’s view that a zar’s
slaughter of the parah adumah is invalid:

27% myroh xax 3 ywim 127 2y — R’ Yehoshua bar Abba
challenged Shmuel from a Baraisa, in order to support the view
of Rav. The Baraisa states: 1™ w3 PRW i nry KoK 0 pi
YIR3D MYX2 — 1 WOULD KNOW ONLY regarding THE SPRINKLING
OF ITS WATERS THAT IT IS NOT VALID if done BY A WOMAN AS if done
BYAMAN, 013 KYX PW3 K] ~ AND THATIT IS VALID ONLY BY
DAY.M  anpmgn mpY nXpm AR nhap Anwpnw niaah pumn
ny%in wwh 311X) X yy nabwh) — FROM WHERE DO I KNOW TO
INCLUDE in this limitation of “‘daytime’ THE [PARAH’S] SLAUGH-
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TER, THE RECEIPT OF ITS BLOOD, THE SPRINKLING OF ITS BLOOD
seven times towards the Sanctuary, ITS BURNING AND THE CAST-
ING OF THE CEDARWOOD, HYSSOP AND RED WOOL into the burning
remains?® 1990, 915 mbn — To teach me this, THE TORAH
STATES: LAW. w1y om mhny 799K RWOK g8 1370 Ky 515
— Accordingly, IT WOULD BE POSSIBLE to think THAT I WOULD
INCLUDE in this limitation of “‘daytime’ EVEN THE GATHERING OF
ITS ASHES AND THE FILLING OF the WATER AND the MIXING of the
water with the ashes.® +nxy,, 119 1mbn — [THEREFORE] THE
TORAH STATES: THIS."" 1 nx Ry 1bx nx niagy nwy nim
— AND WHY HAVE YOU SEEN fit TO INCLUDE THESE first procedures
(the slaughter, receipt of blood, etc.) in the daytime requirement
AND EXCLUDE THESE latter procedures (the gathering, filling and
mixing) from the daytime requirement? LY 3INITNIMY 0K
— SINCE [THE TORAH] HAS INCLUDED some procedures (through
the word ““law’’) AND IT HAS EXCLUDED others (through the word
“this’’), you must say that the Torah has intended for us to
exercise analytical reason in determining which are included and
which are excluded. 5w Ny 1993 b UK g nyex -
Accordingly, YOU must REASON as follows: INDEED, WE LEARN ALL
OF THEM FROM THE SPRINKLING OF ITS WATERS. 1" NKYI 0
WIRID WK IWD 11K — JUST AS THE SPRINKLING OF ITS WATERS
IS NOT VALID if done BY AWOMAN AS if done BYAMAN, W3 PK)
D3 K% — ANDITIS VALID ONLY BY DAY,®  AnwMmw X2 1K oK
NY2IN 2N 2N 11K YY YW ANpMIE ApY nxrm me nb3p) —
S0 TOO I INCLUDE ITS SLAUGHTER, THE RECEIPT OF ITS BLOOD, THE
SPRINKLING OF ITS BLOOD, ITS BURNING, AND THE CASTING OF THE
CEDARWOOD, HYSSOP AND RED WOOL;  mWX3 1MW 1K) i
w23 — for SINCE THEY ARE NOT VALID if done BY A WOMAN AS if

NOTES

L. Numbers 19:9 states: And @ man who is tahor shall gather the ash of the
cow and he shall place [it] outside the camp in a tahor place; and it shall
be for the assembly of the Children of Israel as a safekeeping, for water of
sprinkling . . . This verse implies that safeguarding [i.e. attentiveness] is
required until one actually sprinkles the tamei with the waters (Rashi;
see Siach Yitzchak); thus, one may not divert his attention while filling
the water or mixing it with the ashes. Similarly, one may not divert his
attention while doing the gathering of the ashes, which is mentioned at
the beginning of the verse (see Tos. Yeshanim).

2. Thus, they are excluded from the attentiveness requirement specified
with regard to the slaughter or burning of the parah, which are proce-
dures done to the the parah itself. {And though the filling of the water is
also not a procedure done to the parah itself, it is explicitly included in
the attentiveness requirement by the expression as a safekeeping, as the
Gemara has just stated.]

Accordingly, it emerges that the attentiveness requirement applies to
the slaughter of the parah adumah, its burning, the gathering of its
ashes and the filling of the water for mixing, but not to the casting in of
the cedarwood, hyssop and red wool. [According to Hagahos HaGra’s
emendation of the Gemara text on 42a, however, the gathering of the
ashes is grouped together with the casting in of the cedarwood etc. and
thus is also not subject to the attentiveness requirement. This is also the
opinion of Meiri here (42a My nmyvix v )]

[Elsewhere, we find that various aspects of the parah adumah proce-
dure are disqualified if one does another activity simultaneously with
them (see Parah 4:4; Sifri to this passage; see also below, note 23). Many
Rishonim are of the opinion that “another activity” disqualifies simply
because it constitutes a form of diversion of attention (see Meiri above
Ny e KOS Py Kk o T Riva, cited in Tos. Yeshanim below v
1mKKYW; Rashi to Chullin 32a nwoimopanbar; Raavad to Hil. Parah
Adumah 7:3; see also Mishnah Acharonah to Parah loc. cit.). Other
authorities maintain that “another activity”” is a distinct disqualifica-
tion (see Kesef Mishneh to Hil. Parah Adumah loc. cit.; see also Gevuras
Ari to 42a Yxmw n). See, though, Chazon Ish, Parah 7:8, who asserts
that there are two forms of “‘diversion of attention” that disqualify the
parah adumah. One is the diversion of attention from guarding the
taharah of the parah; this is the same disqualification found with regard
to other kodashim and terumah. The other form of “diversion of atten-
tion” is the simultaneous performance of another activity, and this

disqualification is specific to parah adumah.There are points in the
parah adumah procedure when the first form of ““diversion of attention”
will disqualify but not the second form; see there at length.]

3. The Baraisa is a commentary on Numbers 19:18-19, which describes
how the waters of the parah adumah are to be sprinkled on the tamei,
and states: "w5wa 013 Knp-YY WPR M. . WP YR DRI VIR ANk IRY)
wawn ovay, And a “man” who is tahor shall take hyssop and dip [it] in
the water . . . And the tahor one shall sprinkle upon the tamei on the third
“day” and on the seventh “day” . . . This Baraisa reflects the view of the
Rabbis (below, 43a), who hold that the verse’s superfluous mention of a
tahor “man” comes to disqualify a woman. And Torah’s superfluous
mention of “day” comes to disqualify a sprinkling done at night. The
Baraisa states that on the basis of this verse alone, I would know only
that the limitations of “‘man” and ““day’’ apply only to the sprinkling of
the purifying waters.

4. These were all parts of the parah adumah service (see verses 3-6). [The
receipt of the blood is alluded to in verse 4 — see below, note 11.] The
Baraisa asks how we know that these parts of the service, too, are subject
to the limitation that they be done only by day (Rashi).

[As emerges from the next part of the Baraisa,] the Baraisa is not
inquiring how it is known that a woman may not perform these proce-
dures. For a woman'’s disqualification for these procedures is already
known from the fact that with regard to all of them the Torah specifies
“Elazar” or “‘the Kohen,” either of which excludes a woman (Rashi; see
Gemara below, and Rashi there xnyv xnnwx a1 and nwx K91yoK 7).

5. At the beginning of this passage, the Torah states (verse 2): np nx
minn, This is the statute of the law, which indicates that there shall be
one law for all aspects of the service (Rashi).

6. See 42a note 31.

7. The limiting expression ‘‘this” (denoting “this alone”) in the phrase
“this” is the statute of the law (see note 5) serves to narrow the scope of
the expansive expression “law.” Thus, while the expansive expression
“law” includes in the daytime requirement the slaughter, receipt and
sprinkling of the blood, the burning and the casting in of the cedarwood
etc., the limiting expression “‘this” prevents the gathering, filling and
mixing from being included as well. Thus, these latter procedures may be
done at night as well.

8. See above, note 3.
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done BY AMAN,® i3 XYX 1" W3 "X — THEY ARE VALID ONLY if
done BY DAY. wyTp) b b1 DK NDWDK 1K KWIM — ANDI
EXCLUDE THE GATHERING OF ITS ASHES AND THE FILLING OF the
WATER AND the MIXING of the water with the ashes; w1 5 xin
WIK23 YK — for SINCE THEY ARE VALID if done BY A WOMAN AS if
done BY AMAN, 191921 0i"3 ) "W — THEY ARE ALSO VALID
whether done BY DAY OR BY NIGHT.""

The Gemara said that this Baraisa supports Rav and refutes
Shmuel. The Gemara now questions how this is so:
Kpavn 'Rn XD — But what is the challenge posed to Shmuel
from this? =12 m) Phios mwxs PHwem kb — If you say
that you can deduce from the fact that they [the slaughter, etc.]
are invalid if done by a woman (as stated in the Baraisa) that
they are also invalid if done by a zar (which would refute
Shmuel, who says that the slaughter of the parah adumah is valid
ifdonebyazar), mainmm nxia — why, let the sprinkling of
its waters demonstrate that the two are not linked; 7%w2W
213 1w nwxa — for they [the sprinkling of the waters] are
invalid if done by a woman, yet valid if done by a zar! Similarly,
one could argue that although the slaughter is invalid if done by a
woman (as stated in the Baraisa), it is valid if done by a zar. — ? —

The Gemara answers:
mparn W Max px — Abaye said: The following is the
refutation [of Shmuel] posed by the Baraisa: xpyp mRn nwx
— For what reason does the Baraisa disqualify a woman from
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performing the slaughter of the parah adumah?  -=yyYx
wr KY) — It must be that in the Baraisa’s view “Elazar”
is specified with regard to the slaughter, which indicates “but
not a woman.” 91 X5 q1ybx w3 91 — Similarly with regard to
azar, we say that “Elazar” is specified, which indicates “but not
azar.”?

Having taken note of how certain specifications in the parah
adumah passage serve to define the conditions needed for per-
forming the parah adumah service, the Gemara proceeds to
elaborate on how there are different conditions for different
aspects of the service:

K9y i — Ulla said:  n%3 nwn9a b2 — If you analyze the
entire passage of parah adumah, you will not find that a uniform
set of conditions prevails throughout all aspects of the procedure;
rather, x5mn ypwnm ypwn 1M XX yRWH — in some of the
verses there is an implied condition that reverses the implied
condition of a previous verse,™ while in others the implied
condition of an earlier verse stands on its own (i.e remains the
same) in a subsequent verse. Ulla now proceeds to expound the
entire passage:™  ~y¥an Twbx-Yx anx onny,, — Verse 3
states: And you shall give “it” to Elazar the Kohen; the Torah’s
emphasis on “it” indicates that ninfb xS wyhxrb Anix
a1yoxb — “it” alone is given to Elazar, but those paros adumos
made in subsequent generations need not be given to the Kohen

NOTES

9. For with regard to all these procedures, either “Elazar” or “Kohen” is
specified (see above, note 4).

10. In short, the Baraisa’s argument runs as follows: We know from
Scripture that the sprinkling of the waters must be done by a man and by
day. And we know that the slaughter, receipt and sprinkling of the blood,
and the casting of the cedarwood, hyssop and red wool must be done by
a man. But no limitations are stated with regard to the gathering of the
ashes, the filling of water and the mixing together. Since the Torah has
included and excluded, we include in the daytime limitation those proce-
dures already similar to the sprinkling of the waters in that they are
subject to the limitation of “man,”” and we exclude those procedures not
already similar to the sprinkling of the waters in being subject to any
limitation.

11. That a woman is disqualified for the other procedures mentioned in
the Baraisa is known from the fact that the Torah states “Elazar” [or
“Kohen’] in their regard. With regard to the receipt and sprinkling of
the blood, the Torah states (Numbers 19:4): And “Elazar the Kohen”
shall take some of its blood (this alludes to the receipt of the blood) with
his forefinger and sprinkle. . . And with regard to the burning, the Torah
states (ibid. v. 5): And he shall burn the cow before his eyes, which refers
to Elazar, mentioned in the preceding verse. But how does the Baraisa
know that a woman is disqualified for the slaughter of the parah adu-
mah? (see Rashi).

12. As explained on 42a, the dispute between Rav and Shmuel as to
whether a zar may slaughter the parah adumah is based on how to in-
terpret the clause and “he” shall slaughter it before “‘him.” Rav explains
that “‘he” refers to Elazar himself, and “in front of him” teaches that he
should not divert his attention. Shmuel! explains that “he’ is some other
person, who is to slaughter it in front of “him [Elazar].” This Baraisa
supports Rav, because its disqualification of a woman for the slaughter of
the parah adumah indicates that it understands the subject of and “‘he”
shall slaughterit . . . tobe Elazar himself. And just as the specification of
“Elazar” excludes a woman, so too does it exclude a zar (see Rashi).

13. That is, the conditions described by the Torah for the aspect of the
service discussed in the first verse are not the same as the conditions
described for the aspect discussed in the subsequent verse.

14. To facilitate an understanding of Ulla’s exposition, we cite the pas-
sage (found in Numbers ch. 19) almost in its entirety. A chart summariz-
ing this exposition can be found on 43a.

227 MKY N MY WK SN0 DR AKY (3) KRG TR YR) IWnTHK 1101 (K)
SyirhynhyKS WK DMA PR WK PN AR IR AP PRI -HK
(1) 8% A0K LOY) MDD YaINn-5X DX KT 1797 YIR-OK ANk oo ()
() .0y ¥aW ApTn TYm-SaK 10 n33-OK I WIYKI AT 100 YR nRh)

1097 nig) (0 97w N9y MY NK) MWDKV NK PPYY 19807 NR 43Y)
W3 YOI 022) (1).7I90 NP N IK TIWmNY PN e ) IR YY
D3 1732 DI ANK W) (M) .27y 190 Kop) Mnpa-OK K31 oK) 0nl
TTRZYINN DM 9K NKMIPYIKADK) (L).2797 7Y KDP) DWW YY)
UK 023 (1) KT NKPD 1173 Y7 NYRYR? YK NN AN WY DIPR3
NERY DN 13D 32 YK 93Y D) 3T KDY) PIRNK 1797 19K NK
K iR WK1 -Ox K97 YgKk3 Ny DIR AN NKY(TY). oY
() 293°5K 00 0 PRy 10)) RPED NDW 19YR KOYZ IR (). .. .om Ny
AWK PweI-YY) 193079275y Sk mm way vk oma Yap) anxk nghn
oiv3 kppia-by AR M) (0°) 2R3 K NI 1K SHn3 K DYy yaa-Syy oy
(K9)....29¥2 0PI DM YN 1]I3 DA WIIWI DN IKYA)YIWI D1
... D2 npnY B v
! And Hashem spoke to Moses and to Aaron saying: * This is the statute
of the law, which Hashem has commanded, saying: Speak to the Children
of Israel, and they shall take to you a completely red cow, which is without
blemish, and upon which a yoke has not come. * And you shall give it to
Elazar the Kohen; and he shall take it out to the outside of the camp and
he shall slaughter it before him. ? And Elazar the Kohen shall take some
of its blood with his forefinger, and sprinkle some of its blood toward the
Tent of Meeting seven times. ° And he shall burn the cow before his eyes —
its hide and its flesh and its blood, with its dung shall he burn. ¢ And the
Kohen shall take cedarwood and hyssop and red wool, and he shall cast
[them] into the burning of the cow. ” And the Kohen shall immerse his
clothing and immerse his flesh in water, and afterwards he may enter the
camp; and the Kohen shall remain tamei until evening. 8 And the one who
burns it shall immerse his clothing in water and immerse his flesh in
water; and he shall remain tamei until evening. ® And a man who is tahor
shall gather the ash of the cow and he shall place [it] outside the camp in
a tahor place; and it shall be for the assembly of the Children of Israel as
a safekeeping, for water of sprinkling, it is a chatas. *® And the one who
gathers the ash of the cow shall immerse his clothing and remain tamei
until evening; and it shall be for the Children of Israel and for the
proselyte who dwells among them as an efernal statute. .. . " This is the
law regarding a man who dies in a tent: Whatever enters the tent and
whatever is in the tent shall be tamei for seven days. . . . " And they shall
take for the tamei some of the ashes of the burning of the chatas, and he
shall put upon it spring water in a vessel.  And a man who is tahor shall
take hyssop and dip [it] in the water, and he shall sprinkle upon the tent
and upon all the vessels and upon the people who were there, and upon the
one who touches the bone or the slain one or the one who died or the grave.
9 And the tahor one shall sprinkle upon the tamei on the third day and on
the seventh day; and he shall purify him on the seventh day, then he shall
immerse his clothing and immerse himself in water and become tahor in
the evening. . . . ¥ And this shall be for them an eternal statute . . .
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who has the status of Elazar.'$ Who, then, does the Torah mean
should perform these procedures in subsequent generations?
573 133 NS *KT kK — There are those who say that in
subsequent generations those procedures for which Elazar was
required in the case of the first parah adumah are done by the
Kohen Gadol,"®  vi™y1 1133 niny1Y »inxy k) — while there
are those who say that in subsequent generations they are done
even by an ordinary Kohen."”

The Gemara asks:
By LI 103 NIETY MK xS xnhwa ~ It is well understood
according to the one who says that in subsequent generations
these procedures are performed even by an ordinary Kohen what
the source for that assertion would be."®  ninith mxy 1xpY KoK
mb K b3 1793 — But according to the one who says that in
subsequent generations these procedures are performed by the
Kohen Gadol, we must ask: How is this known to him?

The Gemara answers:
o837 oM “npn,, ., 93 — He derives this through the
gezeirah shavah “‘statue” “statute” from the law regarding the
service of Yom Kippur.' Just as the Yom Kippur service must be
performed by the Kohen Gadol, so too these aspects of subsequent
paros. %

Ulla’s exposition of the passage resumes:
MY nnx Ry k5w R Xy, — Verse 3 continues: and he
shall take “it” out to the outside of the camp teaches that he
shall not take out another cow with it. 72 nmg XY an13
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nxyY nyin — As we learned in the Mishnah:?! IF THE PARAH
adumah DID NOT WANT TO GO OUT,  Xbw n7inw mpy 1sxin px
WY 71N 119X — WE DO NOT TAKE OUT A BLACK ONE WITH IT, 22
SO THAT [PEOPLE] SHOULD NOT SAY, “THEY SLAUGHTERED THE
BLACK ONE for the service.” 1Y Kby mayi may paoyin iy
WY D'NY — AND THEY DO NOT TAKE OUT even A RED ONE WITHIT,
SO THAT [PEOPLE] SHOULD NOT SAY, “THEY SLAUGHTERED TWO of
them.”® vy Ky oW N KXY 9nix 137 — REBBI SAYS: IT IS NOT
FOR THIS REASON that a second cow is not taken out with it.  xbx
m3a% “RDK,, MKW DWW — RATHER, it is BECAUSE IT STATES: and
he shall take “1T” out,’ which implies ‘it ALONE.”

The Gemara asks:
#7ARK,, 33 X KPR KiN) — But even according to the Tanna
Kamma, surely it is written i, which would preclude taking
another cow out together with the parah adumah. Why does the
Tanna Kamma ascribe this law to the precautionary decree “that
they should not say . . ."”?

The Gemara answers:
Xnp K30 X — Who is the anonymous Tanna Kamma who is the
author of the Mishnah? x7p7 MY wMTI XTIV 131 — Itis
a Mishnah authored by R’ Shimon, who expounds the rationale
of Scripture.'®

The Gemara inquires:
13 'Ry — What is the practical difference between them?9

The Gemara answers:
sy kX — There is a practical difference between them

NOTES

15. Elazar was the Y111 103 139, Deputy Kohen Gadol [see 37a note 23]
(Rashi). His father, Aaron, was the Kohen Gadol.

The parah adumah passage prescribes the preparation of the first
pareh adumah, made in the Wilderness. The same procedures are to be
followed for all future ones, except where the Torah indicates that a
particular condition is specific to this first parah adumah.

By stating here and you shall give “it”’ to Elazar the Kohen, the Torah
indicates that whatever requires Elazar in the preparation of this first
parah adumah does not require him or his successor [the Deputy Kohen
Gadol] in the preparation of subsequent paros adumos. Thus, the
slaughter and burning of the parah adumah, which (acc- ording to Rav,
at any rate) required Elazar for the first parah adumah, do not require
the Deputy Kohen Gadol for subsequent paros adumos.

16. However, the procedures for which an ordinary Kohen was quali-
fied in the making of the first parah adumah (see Gemara below)
may be done by an ordinary Kohen even in the making of subseq-
uent paros (see Tosefta, Parah 4:3; Ritva to 42a W12 nwa nnk 71 and
to 43a Y12 10 knwi n+Y; Siach Yitzchak to 43a mmab 15 xHx ow 1
37332).

17. This is a Tannaic dispute mentioned in Parah 4:1(Tos. Yeshanim; see
Siach Yitzchak vnxa kw17+7).

18. For since the Torah does not specify that the Kohen Gadol or his
deputy be used for future paros, all Kohanim are qualified for them
(Rashi).

19. The Gemara above (42a) noted that the expression npq, statute,
is used both with regard to parah adumah and Yom Kippur.
[With regard to parah adumah, the Torah states (Numbers 19:2):
a7 npn nxy, This is the “statute” of the Torah. (See, however, Siach
Yitzchak, who asserts that the reference here is to verse 21, which states:
oYty npnY onb e, And this shall be for them an eternal “statute.”)
And with regard to the Yom Kippur service the Torah states (Leviticus
16:34): %y npnY 0% NN, And this shall be for you an eternal
“statute.”]

20. The other Tanna, however, does not expound the gezeirah shavah of
“statute, statute”’ (Rashi to 43a K1 1xnb kN T, see, however, Ritva
here).

21. Parah 3:7.

22. To induce the recalcitrant parak to follow. [One could not simply tie
a rope around the parah and pull her along, for her bearing of the rope
that does not benefit her would constitute a disqualifying melachah
(Mishnah Acharonah ad loc.; see Parah 2:3).]

23. And the slaughter of a second one together with the first would con-
stitute an accompanying ‘‘different activity,” which would invali-
date the parah’s slaughter. For the Mishnah states (Parah 4:4; see
above, end of note 2): “Anyone who participates in any part of the parah
service from the beginning to the end invalidates it by performing a
different activity [simultaneously].” Moreover, we learn in the Gemara
below (43a) that the Torah’s stipulation (Numbers 19:3): and he shall
slaughter “it” precludes slaughtering another one together with it
(Rashi). [Hence, even in cases where the slaughter of the second one
would not constitute an accompanying “different activity,” the parah
would still be disqualified because of the second reason — the slaughter
of another one with it (see Tos. Yeshanim vk k5w i, Chullin 32a
with Rashi ynavan% i1-1; Mishnah Acharonah to Parah loc. cit.).]

24. Numbers 19:3.

25. That is, who holds that expounding the rationale of a Biblical law can
figure in defining the limits of that law. This is a matter of dis-
pute in Bava Metzia 115a with regard to the Torah’s commandment
(Deuteronomy 24:17): you shall not take as a security the garment of
a widow (see Rashi). R’ Yehudah holds that since the Torah does not
qualify the word ‘“‘widow” in any way, the prohibition applies
with regard to all widows — whether poor or wealthy. R’ Shimon, how-
ever, expounds that the rationale for this prohibition is the concern that
the creditor’s constant visits to the widow’s house to return the garment
each day (as mandated by Deuteronomy 24:12-13 for a garment taken as
security from a poor man) would tarnish her reputation in the eyes of her
neighbors (who would attribute his constant visits to an improper rela-
tionship). Accordingly, the prohibition applies only with regard to a poor
widow, to whom one would be required to return the garment each day.
But one is permitted to take the garment of a wealthy widow as security,
since he would not be required to return to her each day the garment for
which she has no immediate need.

Thus, the Gemara here answers that the Tanna Kamma is R’ Shimon,
and the reason he gives for the law that another cow not be taken out
with the parak adumah is not the source for that law. Rather, it is his
exposition of the rationale for that Biblical law, the source of the law
being the expression “it,” as Rebbi states.

26. Surely, Rebbi objects to the Tanna Kamma’s exposition of the ratio-
nale for Scripture because that exposition would serve to narrow the
scope of the law. Thus, the Gemara inquires as to what case is excluded
from the law by the Tanna Kamma (based on his exposition of the
rationale) and included by Rebbi (based on his unqualified application of
the Torah’s commandment).
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TARAF BAKALPI

772 9 28X — in a case where one took out a donkey
together with [the parah 1. According to the Tanna Kamma this
is permitted,'" for the rationale for the law does not apply.®
According to Rebbi, this is forbidden, for the parah is not being
taken out “alone.”t

Ulla’s exposition resumes:
ARy NINK VINY K5Y ank vaw),, — Verse 3 continues: And he
shall slaughter “it” — this indicates that he shall not slaughter
another one together with it mb, — Before him -
1391 IRy mO) K5W 319 ~ according to Rav, this indicates that
he shall not divert his attention fromit. vniw =y KW brmwh
781 Y9R) — According to Shmuel, this indicates that a
non-Kohen slaughters the parak while Elazar observes.”’

Verse 4 states:
“IYI¥ KA RN 112 YK MY, — And Elazar the Kohen shall
take some of its blood with his forefinger. .. Why does the Torah
specify here “Elazar” again? =pybxb mamaxh Sxmuwb —
According to Shmuel, it does so in order to restore it [this aspect
of the service] to the province of Elazar.® =mx wiym w3 aqb
v — According to Rav, it [the specification of Elazar here]
represents a limitation following a limitation, MK LW TN
n121% X9X LIYM — and the rule is that a limitation following a
limitation serves only to include something; thus it emerges
U 132 19°0K7 ~ that even an ordinary Kohen is qualified to
receive and sprinkle the blood.

Verse 6 states:
“NYPIN DY MR VK Y 153 RRYY,, — And the Kohen shall take
cedarwood and hyssop and red wool, and he shall cast [them]
into the burning of the cow. Why does the Torah specify here “the

CHAPTER FOUR

YOMA 43a!

Kohen?  vivyy ya3 35w Yxmwb — According to Shmuel,
who holds that the procedure detailed in the earlier verse required
Elazar specifically, the specification “the Kohen™ here comes to
teach that the casting of the cedarwood etc. is valid even if done by
an ordinary Kohen.® 7vyix 39% — And even according to
Rav, who holds that the earlier procedure was also valid if done by
an ordinary Kohen, it was still necessary for the Torah to specify
“the Kohen” here.  xYmnpynpaapuixbyys RyMK YT RS
172w — Otherwise, it would have entered your mind to say
that since they [the cedarwood, hyssop and red wool] are not part
of the cow itself, a Kohen should not be required.® ypwn xp
17 — Therefore, [the Torah] informs us that a Kohen is indeed
required."!

Verse 7 states:
139122 1037 132 ©33),, — And the Kohen shall immerse his
clothing ... This teaches that the Kohen must be in his fuil
Kohanic state (ie. wearing the priestly vestments, and not
ordinary, secular clothing) when performing the various aspects of
the parah adumah service.

The verse concludes:
NNy a3 1A aqyReTY Y Rpvy, — ... and the Kohen
shall remain tamei until evening. This teaches that “the Kohen
in his full Kohanic state” is also required for the paros adumos
made in subsequent generations.!?

The Gemara asks:
MBY LTI 1A NG mxy (keb xpag - This is well
according to the one who says that in subsequent generations
those procedures that required Elazar in the preparation of the
first parah adumah may be done even by an ordinary Kohen.'?!

NOTES

L. Rashi. [Although P9K7 is past tense (where one took out), Rashi
apparently explains the Gemara as referring to what is permitted to
begin with; see also Rabbeinu Elyakim. (See Chazon Ish, Parah 6:15.)]

2. Certainly, no one will think that they used an unkosher animal for the
parah adumah service (see Meiri).

3. And though the rationale expounded for the law does not apply, Rebbi
holds that the expounded rationale cannot serve to define the limits of
the law.

4. E.g. using a long knife, so that both are slaughtered with the same act
of slaughter (see Tos. Yeshanim).

5. This dispute between Rav and Shmuel was cited by the Gemara above,
42a.

6. Le. toteach that it is Elazar who must receive the blood (see Rashi i
np%y; see 42b note 11) and sprinkle it (see Rashi below rx yy i), Since
the previous verse (as interpreted by Shmuel) takes the slaughter of the
parah out of Elazar’s province and validates a non-Kohen for it, it was
necessary for this verse to state explicitly that it is Elazar who receives
the blood and sprinkles it. For had the Torah stated simply and “he”
shall take some of its blood, without specifying ‘“‘Elazar,” one would have
thought that “he”’ refers to the non-Kohen who performed the slaughter
in the previous verse (Rashi).

7. Since according to Rav the procedure mentioned in the previous verse
(slaughter) was already restricted to Elazar, the Torah’s further
restrictive mention of Elazar in this verse serves only to expand the pool
of qualified people to include even an ordinary Kohen.

This, then, is an instance of ypum 1n xoyin ypwn, an implied condition
reverses the implied condition [of a previous verse]. For the condition of
verse 3 with regard to the shechitah is reversed here with regard to the
receipt and sprinkling of the blood. That is, according to Shmuel, even
a non-Kohen may perform the shechitah, but Elazar is required for the
receipt and sprinkling of the blood. According to Rav, Elazar is required
for the shechitah, but even an ordinary Kohen may receive and sprinkle
the blood (see Rashi below 131 npY =; Ritva ).

8. Thus, this is another instance of ypwn T KXW yowy, an implied
condition reverses the implied condition [of a previous verse]. For the
condition of verse 4, that Elazar must receive and sprinkle the blood, is
reversed here, with the qualifying of an ordinary Kohen for the casting

in of the cedarwood etc. (Rashi).

9. Thus, had the Torah stated here simply and “he” shall take
cedarwood . . ., I would have thought that “he” refers to any person at
all, and not necessarily the Kohen who received the blood in the previous
verse (Rashi).

10. According to Rav, then, this is an instance of K900 ypwn, the implied
condition [of the earlier verse] stands on its own [i.e. remains the same].
That is, the ordinary Kohen qualified for the receiving and sprinkling of
the blood in verse 4, is qualified for the casting in of the cedarwood ete.
as well (Rashi).

11. The word 13, the Kohen, is apparently superfluous here, for the
Torah could have written simply: And “he” shall immerse his clothing
-+ and I would know that this refers to the Kohen who cast in the
cedarwood etc. in the previous verse. We must say, then, that the Torah
wrote the Kohen here in order to juxtapose it to the word Y3, his cloth-
ing, indicating that he must wear clothes of the Kohen (i.e. the priestly
vestments) when performing these services (Rashi; regarding which
“priestly vestments” are meant, see Parah 4:1and Rambam, Hil. Parah
Adumah 1:12 with Mishneh LaMelech; see also Zevach Todah here).
[This applies only to those services requiring a Kohen. If, however, a
Kohen performs a service that a non-Kohen is qualified to perform, then
the Kohen need not wear the priestly vestments at that time.]

[Thus, it would emerge that according to Rav, who holds that a Kohen
is required for the shechitah of the parah, the Kohen who slaughters
must be wearing the priestly vestments (Tos. Yeshanim to42a nonw T
m; cf. Chazon Ish, Parah 8:3).]

12. [Here too, at the end of the verse, the word 1797, the Kohen, is
superfluous, and is therefore expounded as extending the “Kohanic
state” requirement to all subsequent paros adumos. ]

13. The Gemara above (42b) cited a dispute in this matter. As explained
there, one Tanna holds that for subsequent paros these procedures may
be performed even by an ordinary Kohen, for he does not expound the
gezeirah shavah of “statute, statute” to derive a Kohen Gadol
requirement from the context of Yom Kippur. According to this Tanna,
we can understand that it was necessary for the Torah to state “the
Kohen in order to teach that the ordinary Kohen who prepares the
subsequent paros must do so while wearing his priestly vestments
(Rashi).
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bi13 1993 NS KT 18NS KoK — But according to the one who
says that in subsequent generations they must be done by the
Kohen Gadol, why would the Torah have to teach that priestly
vestments are required?  Xwyam inmo3 w3 Sim s xown —
Now that we even require that the Kohen Gadol perform part of
the service, is it necessary to state that the ordinary Kohen who
performs his part of the service must be in his full Kohanic state?"*

The Gemara answers:

X7p 7% 303 Mw mim Spa xinxt knbm pr — Yes. Sometimes,
Scripture takes pains to write explicitly something that could
be derived through a kal vachomer.

Verse 9 states:

I3 TIDI DK NK WAL WK oK), — And @ man who is tahor
shall gather the ash of the cow and he shall place [it] outside
the camp in a tahor place ... =y ni MwanY »uhx,, — The speci-
fication man comes to qualify a non-Kohen for this procedure."
MWK NK YW “vinw,, — The specification tahor comes to qual-
ify a woman for it.""  man% ny1 2 waw m “mamy, — And since
the verse states: and he shall place, it means to imply someone
who has the intelligence to place it in its proper place; 1y
MY NYT 173 PRY 1UR) NS wan — excluded are a deaf-mute,
an insane person and a minor, who do not have the mental
competence to place it in the proper place."”

Verse 17 states: And they shall take for the tamei some of the
ashes of the burning of the chatas, and he shall put upon it spring
water in a vessel. The Gemara cites a Mishnah that discusses who
is qualified to perform this procedure:

VR LY wama yin waph pawa Sainonig jan — We learned there in
a Mishnah:"® ALL tahor persons"® ARE QUALIFIED TO MIX the wa-
ter with the ashes”™ EXCEPT FOR A DEAF-MUTE, AN INSANE PERSON

CHAPTER FOUR

YOMA 43a’
ANDAMINOR.  DImMiNTIKm Awx3 Hoio upa mwon npm 1 — R
YEHUDAH QUALIFIES A MINOR, BUT DISQUALIFIES A WOMAN AND AN
ANDROGYNE.

The Gemara elaborates:
12377 Xyw 1w — What is the reason of the Rabbis (i.e. the Tanna
Kamma of the Mishnah) for ruling as they do?  xmub wph,, a1
“nXYNI NS pyn — For it is written:®" And they shall take for
the tamei some of the ashes of the burning of the chatas and he
shall put upon it spring water in a vessel. 719'OX3 7Y YT Yn
wmpa 57 *op5 — The Torah’s use of the pronoun “they” (which we
take as referring to the antecedent) indicates: “Those that I have
disqualified to you for the gathering, I have disqualified to
you for the mixing of the water with the ashes. 3% vwaxT 3m
wATR3 7% MWK 19K — And those that I have qualified to you
for the gathering, I have qualified to you for the mixing.”*

R’ Yehudah'’s response:
71757 27 — And what will R’ Yehudah respond?  x9p x5 1308
np% — He will say: If so, that the Torah meant that the very ones
qualified to perform the previous service are qualified to perform
this one, let the verse say “and he will take ...” using the singular
form, parallel to the singular form used with regard to the previous
service.™  »inpYy,, '8 — What does the Torah teach by shifting
to the plural form: And “they” shall take? 75 Yo7 yop YooK
W3 k93 on — It teaches that “even a minor, whom I have dis-
qualified to you there (for performing the gathering) is fit here
(for the mixing of the ashes with water).”® mb xyn nwx — And
from where is it known to him that a woman (though she was
qualified for the gathering) is not qualified for the mixing? o3,
a3ny X5 — For the verse states: and “he” shall put upon it spring
water in a vessel, which teaches: but not “and she shall put.”®

NOTES

14. If the Torah goes so far as to require a Kohen Gadol for some part
of the service (e.g. for the shechitah, according to Rav), can there be any
question that the ordinary Kohen who performs his part of the service
(e.g. the casting in of the cedarwood etc.) must be wearing the priestly
vestments at the time? For it would be unreasonable to say that the To-
rah lowers the Kohanic requirement for this second service two degrees,
allowing not only a Kohen who is not the Kohen Gadol, but also one who
is not even wearing his priestly vestments at the time (Ritva).
15. Had the Torah written here simply and “he” shall gather the ash of
the cow ..., it would have referred to the Kohen, who is the subject of the
earlier verses. Therefore, the Torah states a man, to indicate that even a
non-Kohen may gather the ashes (Rashi).
16. Certainly, there was no need for the Torah to write “tahor” simply to
teach that a tamei may not gather the ashes, since this is known from
the fact that the Torah calls the parah adumah a “chatas” [v. 9 and v. 17)
(Rashi; see Chidushei Riz HalLevi to Yoma, who elaborates on Rashi’s
intent here [given the fact that the chatas designation does not apply
to the parah adumah after it is burned]). Therefore, the word “tahor” is
expounded as indicating that any tahor is qualified — even a woman.
17. Since the Torah stipulates that the gathered ashes be placed in a
tahor place, mental incompetents are excluded from performing that
procedure, since they do not have the competence to distinguish between
what is tahor and what is tamei (Mishnah Acharonah to Parah 5:4).
[The Gemara’s exposition here follows the view of R’ Akiva in the Sifri.
{\ccording to R’ Yishmael's exposition there, however, the reverse is true:
it is a minor who is qualified to gather the ashes but not a woman. See
Yefei Einayim and Siach Yitzchak.}
18. Parah 5:4.
19. Rashi to Yevamos 72b.
20. That is, to pour water over the ashes in an earthenware vessel
(Rashi). [Rashi apparently patterns his comments after verse 17, which
states: And they shall take for the tamei some of the ash of the burning
of the chatas, and he shall put upon it spring water in a vessel. Tosafos,
Nowever, argue that it seems from many places in Tractate Parah that
it was the ashes that were added to the water, and not the reverse. [See
Mesoras HaShas, who points to the fact that the matter is actually the
subject of a Tannaic dispute in Sotah 16b.] Therefore, Tosafos suggest

that the words in the verse vy 1ny are not to be rendered and he shall
put upon it, but rather: and he shall put “for him.” That is, he shall put on
behalf of the tamei water in a vessel, and then add the ashes to the water
that is already in the vessel. Additionally, Rashash deletes the word 071,
earthenware, from Rashi, as the Mishnah in Parah 5:5 states clearly that
a vessel made of any material is fit to be used for the mixing.]

21. Verse 117.

22. Taking the ashes and mixing them with water is the very next aspect
of the parah adumah procedure after the gathering of the ashes men-
tioned in verse 9. (Verse 10 states how the one who gathers the ashes is
then to purify himself. Verses 11 through 16 detail how corpse tumah is
contracted.) Accordingly, when verse 17 states simply: And “they” shall
take ..., it refers to the very ones who are qualified to perform the preced-
ing service — the gathering of the ashes (Rashi).

23. In verse 9, which states: And a man who is tahor shall gather ... (see
Rashi).

24. [The shift to the plural and “they” shall take ... comes to include
someone as qualified for the taking who was not previously qualified for
the gathering. R’ Yehudah applies this inclusion to a minor (but not to a
deaf-mute, an insane person or a woman, as will be explained).}

25. Though the Torah generally uses the masculine pronoun where ei-
ther a male or female is meant, R’ Yehudah expounds the significance of
the shift from the plural “they” found in the beginning of the verse to the
singular “he” used here. This shift bids us to expound ke literally, as re-
ferring only to a male but not to a female (Tosafos). And just as a woman
is excluded, so too an androgyne, who is possibly a woman (Rashi).

[The masculine pronoun “he” shall put does not exclude the deaf-mute
or insane person. Nevertheless, the minor (though also deemed a mental
incompetent) is considered to be on a higher legal level than they, because
he will eventually become fully competent upon maturity. Hence, since we
have no basis to include more than one of those previously disqualified,
we include the minor and not the deaf-mute or insane person (Tbsafos
npH xn )]

Thus, according to R’ Yehudah, this verse contains an inclusion and an
exclusion. “They” comes to include even the minor who was previously
disqualified. And “he” comes to exclude the woman who was previously
qualified.
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The Rabbis’ response:
1227 — And what will the Rabbis respond?®! npb x»n1an3 X
100 — They will say: If the Merciful One in His Torah had
written and “he” shall take ... and he shall put ..., as R’
Yehudah proposes, - 2% 1 Ypwy Ty xymx iy — I would
have said that it is not valid unless only one person takes the
ashes and that very same one puts water on them in a vessel?”
R, X377 and — Therefore, the Merciful One in His Torah
wrote And they shall take, to teach that it is valid even if two
people take the ashes. uny wph k1 302 2wy — And if the
Merciful One in His Torah had written and they shall take. ..
and “they” shallput..., »nam) nSpwyy xme g -1
would have said that it is not valid unless two people take the
ashes and those same two put water on the ashes in a vessel.
N . .. Ry, X ana — Therefore, the Merciful One in His

Y

Torah wrote: And they shall take. ..and he shall put. . ., which

CHAPTER FOUR
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teaches Tawm™n Ypw HoxT — that it is valid even when two
take the ashes and one puts water on the ashes in a vessel (8
The Gemara cites verse 18, and infers how the Rabbis and R’
Yehudah, respectively, will expound it:
i whK oma Yaw) 2k %Y., — And a man who is tahor shall
take hyssop and dip [it] in the water, and he shall sprinkle upon
the tent and upon all the vessels and upon the people who were there
UR NI MYy Y, MK XD ek, 129 — According
to the Rabbis (who hold that for the previous service — the taking
and mixing of the ashes — a woman is qualified but a minor is not),
man comes to teach “but not a woman,” and fahor comes to
qualify a minor for the present service.”  xb unrx,, i a9
MYXT R WY 19, 1R — And according to R’ Yehudah
(who holds that for the previous service a minor is qualified but not
a woman), man comes to teach “but not a minor,” and tahor
comes to qualify a woman for the present service.’s"

NOTES

26. What will they respond to R’ Yehudah’s argument that the Torah
should have stated and “he” shall take ... had it meant simply to
preserve the status quo and continue to qualify only those who had been
qualified for the previous service?

27. See Rashi, Tosafos, Tos. Yeshanim 1mph xann ana i1 and Rashash,
and Siach Yitzchak cited at the end of next note.

28. Since two may take the ashes and one may put the water on them, we
see that there is no requirement that the same ones who do the taking of
the ashes do the putting of the water. And since one person is sufficient
for the putting, we may deduce that one is sufficient for the taking as
well, as it is unreasonable to differentiate between the taking and the
putting (see Tos. Yeshanim xyn1 ana i1 and Rashash; Siach Yitzchak
to Rashi pam -1 and to Tos. Yeshanim Ko ans i),

[According to the Rabbis, then, this is another instance of X0 ypum,
the implied condition [of the earlier verse] stands on its own [i.e. remains
the same]. That is, the same persons qualified to perform the previous
service (the gathering of the ashes) are qualified to do the present one
(take the ashes and mix them with water). According to R’ Yehudah,
though, it is an instance of ypwn T Xy ypum, an implied condition
reverses the implied condition [of a previous verse]. For the minor, who
was disqualified for the previous service, is now qualified; the woman,
who was qualified for the previous service, is now disqualified.]

29. Previously, a man who is tahor (found in verse 9, with regard to the
gathering of the ashes) was expounded as coming to include a non-Kohen
and a woman (with a minor being excluded on the basis of the expression
and he shall place . . .). According to the Rabbis, these same qualifica-
tions applied to the next service (the taking of the ashes and mixing them
with water) as well. The identical expression — a man who is tahor —
that appears in the present verse (with regard to the sprinkling of the
purifying waters) cannot similarly be interpreted as coming to include a
non-Kohen and a woman, since in the absence of any indication to the
contrary they would have been included automatically. Necessarily,
then, the specification @ man who is tahor in this verse must be
expounded differently, as reversing conditions that prevailed with
regard to the previous service (see Rashi).

30. For had the Torah meant simply to preserve the status quo and retain
for the present service the same qualifications found with regard to the
previous one, it should have omitted the specification @ man who is tahor
(Rashi).

According to both the Rabbis and R’ Yehudah, then, this is an instance
of ypwn ™ Ky ypwn, an implied condition reverses the implied
condition [of a previous verse]. Someone qualified for the previous service
is disqualified for this one, and someone disqualified for the previous one
is qualified for this one (see Rashi).

ULLA’S EXPOSITION OF THE VERSES IN NUMBERS CH. 19

VERSE TEXT TRANSLATION

ULLA’S EXPOSITION

3 AN, DRNY
YD YR

And you shall give “it”
to Elazar the Kohen;

“It” is given to Elazar, but not subsequent ones. {Some say subsequent ones
are done by the Kohen Gadol, and some say by an ordinary Kohen.]

"RNN, MY and he shall take “it” out but not another one with it.
MR INR-c to the outside of the camp,
AN, VDY) and he shall slaughter it a) He shall not slaughter another one with it.
"9y in front of him. b) RAV: Elazar shall slaughter it in front of himself, i.e. he shall not divert his

attention from it. SHMUEL: A zar shall slaughter it in front of Elazar.

And “Elazar” the Kohen shall take

4| w20 "Iy, R
some of its blood with his forefinger . . .

%03 PP

RAV: This limitation following a limitation qualifies even an ordinary Kohen.

SHMUEL: This limitation restores this aspect of the service to Elazar.

6 | v xY "Dan, N9 | And “the Kohen’ shall take cedarwood

RAV: to teach that a Kohen is required.

NYPIN Y AN and hyssop and red wool . . . SHMUEL: to teach that even an ordinary Kohen is qualified.
7 020, Y 03N And ““the Kohen" shall immerse To teach that Kohanite vestments are required.
his clothing . . .
8 "D, NPV and “the Kohen” shall remain tamei To teach that Kohanite vestments are required
Ay until evening. for all subsequent paros as well.

9 | "y, "o, aeR) And “a man” “who is tahor” shall

“Aman’’ — even a non-Kohen;

-9 oMn D spring water in a vessel.

1790 9N NN gather the ash of the cow “tahor”” — even a woman;
K2 BNY DN, and “he shall place” [it] outside “and he shall place” — to exclude a deaf-mute,
A9y DIPNI the camp in a tahor place . . . mentally deranged person, and a minor.
17 NPV "R, 1And “they” shall take for the tamei some | RABBIS: “They” means those qualified for the previous service (the gathering) —
nNPDD NYIY 90 | of the ashes of the burning of the chatas, | i.e. a non-Kohen and a woman, but not a deaf-mute, mentally deranged person,
oY and “he” shall put upon it or a minor. “He” — even if two take the ashes and only one puts the water.

R’ YEHUDAH: “‘They” — even a minor. “He” but not a woman,

And “a man’’ “who is tahor’ shall
take hyssop and dip [it] in the water,
and he shall sprinkle . . .

18 2391 29N NN
"1, VO, D3
L)

RABBIS: “A man’’ but not a woman; “tahor” — even a minor.
R’ YEHUDAH: “A man”’ but not a minor; “tahor” — even a woman.
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The Gemara challenges the preceding inference with regard to
R’ Yehudah’s view:
MPR) DI DwRwR YN Ty w3 Yan wnm — They
challenged this from the following Mishnah:*! ALL ARE QUALL-
FIED TO SPRINKLE the purifying waters on the famei, EXCEPT
FOR A TUMTUM OR AN ANDROGYNE OR A WOMAN.®? 12 wW 1u)

CHAPTER FOUR

YOMA 43a*
MM INY'PR YK NYT — AND A MINOR WHO HAS THE MENTAL
COMPETENCE to do the sprinkling purposefully,®¥ MAY BE
ASSISTED BY A WOMAN AND thereby SPRINKLE the purifying
waters on the famei.® Now, this Mishnah disqualifies a
woman for the sprinkling of the purifying waters and qualifies a
minor,

NOTES

3L. Parah 12:10.

32. A tumtum is one who was born with a thick membrane covering the
genital area, and whose gender, therefore, is unknown. Like the
androgyne, the tumtum is possibly a woman. [See Tosafos, who explain
why tumtum was not mentioned along with “a woman and an
androgyne” in the earlier Mishnah regarding the mixing of the ashes,
cited above.)

33. The sprinkling of the purifying waters is not valid unless it is done
intentionally, as stated in Parah 12:3 (Tos. Yom Tou to Parah 12:10; see
also marginal gloss here for a variant text).

34. That is, although a woman is disqualified for the sprinkling of the
waters, she may assist and thus enable a minor, who is qualified (but
unable to sprinkle on his own), to perform the sprinkling. (The end of the
Mishnah there details the nature of the woman’s assistance.)



p N AMen

[P O3 2D DIDYY) (b
S[0P Yje
19pd (7 L7 DWBE] @
THD] D O03 4n
oDt oD "] ([
¥pdT Y P T D
;b pn 6
prpood DU
Aoy M) ¢ (UTPD
o BN 0O
oM VRORI
~D3 "M DT PIDRI
o 5pp'e3 on opd
popp "P) [
Jord 277 :m |npd
yroodj @ L6mD) @
>3 6C 273 ov Jup
DT 37D VMM D03
J[oweny T 1"p
37p b 2EPd B ¢

0
nan nmn

pp3b 363 3nD ()
e pp3 WM ap
omp oY [3p pESE
P Y75 ap pede ded
oM a¥ ) qnp
ohp 27 DY) 1WN3
inhs M pinh3
orm b7p 3"» pbn
oM pinbs  hw
00 Hd 1 pinh
710 Ip o771 v )
77p0 mhp o9dh D
nh omm 77on >"pf
:oPuM odman

e
[ el g byt

b v DNl
Sp1p 370 pamy 3TN
fpcr 0P £7n)
wh ;o 2epnd
(™ ™mpn DT D

O
o s

K929 30 20 KD

131w b2 P q7 ME

» Q1 95 by v q7
137D

—oKe——
fathbhl
N3P "L

V8P RIN N DI N
2 pmy
ames awnen
o bo mp s
3w o
IREIE o B2 Y P
YowD 131 R
37H7 37 i NP
B9 £713) "N pingh
67p qp oTpd M

—i—
oues eoin

173 b ob b b1y
%0 729 :dhpp whis
ey o e
o037 VE PID3 T3
6 bnb £ r g
oMD> pwn  prinh
T8 3% N3¢ hpw
RLRHRHE FTALH]
BRCRRL AP ]
“h 1 375 ond ph
™3 oombe o nh
5363 H3E 11 b1 hnp
mip ad o oweda
0 qn 10pd b oanp
6% pdneno Yoo 9y
o930 Ip o0t 770
M3 m wh avoh
1™ g 36ap0 536 i
¥ %0 dp wy avnsg
ODb Ipsp oI YD
VPE3 BT 1o WD puE

TID 2930 ob1 D INNIE DD 13D YOG 1D OuY 1o ph pdngna PoEs 16 Pap wIvd DI B 2

19 .32 ko noxaa) D55 H'M DUPIE TN Ip (3 I Aoy b 35 BY Qe (0 & M) ep
1703 £330 071193 ©303 103 OAYT TN 30N PD3 9D B PNBN 1pa HY DD o Ina M

NOY P37 D w5pa A

wpMd ) M HpD 131 PoUpn3 1 o PERY b Hmay
apha7 60 1Pdpp7 627 HEp 7 %) b o3y pye3 ~ph
70 H7 HO b dbow DEHD WHY 107 DIEH WD Y73 dipb
oPn ProvnnT HIp7 abroan ahsws doh hpod by vy

pRENT 13 0603 Imd n B 1073 v ph7 N3 NI e
b H3p 0w ho men mm edn P Mo Mo Hnn
Y2 0hw Bom HSeE Kow Ky 5950 bp Nops HoT
BT 937 0000 PHoD 19 6 b mave pow RY DpIpIH B

pnEod apwE3 nnbd phy peo)
o oPsm odo wmbpy Hop
nfy D1 oBmpRy Oh b B TH
K37 '3 RIUA PYOBT MBY O
PWIEY W33 dmpd ddpnp oo
JUAV T DT o Y
0oL WHE M v P b
S 9p0b nf Bt bom sy dp
oo vy wd “IND tomnh
VLD TP R 13 pan a3
> PNUPD DT JCHDE W
™MW I0EWI pOVIPE
PO oMLy Dp5I Y wsan
NG 3 pw 3h MYy P
pw7 Hpdp HPY 319 DI INK
o0 ppopp PPy WG Y7
odm nnD () whp 9ok
0 lm DMVD PO 7Y OPYM
10MD5 DbbM q2 P XD o0
2290 odna amnE> B 923
p3id dp pwadd papp b v
WY prE pawpd pwpd
/033 Hnwp £Ioy Aes Sws Tnn
oW HPLD MS1 pn Eem
vy o7 Bedhn oen bl
oomd 7 B D SR BN
DD 1YY W HIDY WD
DR N9B mow M WD
pwn Y owoh wod pong
P 3p oo P Yy pmng
1P I8 TPT AN by
Fibn 20 owph »od PON VL
PO OpMBY PEROY S7OY 3
pamd ohwd .awmd B 93
PIRDE £35 55 10O poE3 0w
1o5h mp wap dhwa pd Ho
") omT Bwr 3 dhwed
oby ph pd vpwn pnp Yo7
B350 300 TSd B pn Hs
Qpm pam3 Dhw Db BIWY BE
3bng 75 T w3 3D ph
b o ovm o 3wn pops
Hiop 3w do e 170 o
£3 ofn b3 135 M5y dEwy b
o7 0D A5 @pod p3d Prdw)
qipn ovd 1 WP PopI prnp
P By s po Y pb
(HMA3 BIDN N2 M ¥aaN
RPN BTN 921 30 R D)
PMOPD PUEI PhOPE3 Hpd
310 % 3 pwn pwh ph
gom 9w own et v
oh Do daAd doad 1 hved
Do0d o3y b prwe
b

INT D MR N AT 3 25D &S
NOWAI DI DI T RN P
S50 ¢ s KR 5P R M e 1o
WSt oY Sup Sp S Ny XA
YA AT 73 1T YD DN MR 93
WD NON mrm pon 8Oe e wpb
PR IR KON N33 3 8OPN pont
NIN 90 e ROMA PRI PINZE TH RN
T3 TS M 95 pr T aep
un P et M o R D Swn pin
| 90D M TR Wen NS NS
KON Avx N7 NMIND Npaws NS paw
DWR AT Y WANT A RS b o
0D M D AEn pTOM 13 @
150D AR 1% RO RS AN AN
W3 R R D S¥R % N3
TP DY IR U W 85T pesn
T DY IR NI WNRT W T
P AT NP Snpmes 4 T Nine
INY 2V 5P 955N RO NI W aPw
W MDD 9vAn 5p vom v N
R w5 umn w1 nr pana Sop
"5 S Wwraan Tamn S 13 o
wn® Mo nnnn Sme wvpr 8w
R MM TR TN DY s At
AR 5P A T Mean MG
Swa nmn n o 5330 Ampaw Wwaen
Swa Amn oM 3 S N3 pm 8o
bwa mmn oy 533 ouoh A A oM
P nSw PrS ) T PIp ApaR
DIOB N AN AP R amn o
ND Swa nmn D 593 e oe M
amn ovm PP S R e
or 553 pudk O AR pIp nesSwa
Aanor 533 m5p ovm mas Ao
AT oY 933 move owm msp
533 DRy 37 ™37 VIR OV P A
D3N 3 DI M3 DTD 3R BY
anmoon 533 wan N5 gow oyt
DUAD O 5537 ApTN B APt v AP
WIPHI PTIN wAD Sw mwen oy
PEBND TN PYBND OO D MM o)
PYON oW 9172 110 DOWT AR N
YT RIPR SV D O 933 PN T
3 37 S PO D DY ¢MEN 1 1O
11051 W 2 1 D5 I
paw ow w1 oov 503 am Sw poopn
DI 137 PRI 13T T ER DN Mon

O O 553 W AT 31 PR oY eSO 5530
Tor W Sama e 85 oIR 93ve o DY b ovm
W SR NS D 5 At un S St an e o

S5

07 o) B30 OPYT EPHDT Y71 s H3E A 193D B natbh ohbo pam nsh #pb 1Eap

e

19p 9550 1333 3hd dhsps oph
6p7 own DHIo3 oY Hm3 Ao
1303 b3 Jup DD PIENT
bio op AT 090 NG
DD POPNT  HDOPInIT

PEON 11 DN " Hvios Hmn ©
™) wop H) dppHd_HnE |ups
or S Sy TND pomse
H3p B ond twp e wsw
phunT 0N *h WpIod b fon
o3p 1) b HD Hdnd omp
own 83 Wy AL P D
£h qbh DEId3 NOY H3w 3007
bo ow ph om3 By Mow
Y poypEs 10he bEyTd TIvsh
20D OPP3 I IR0 7P
M3 oY b H33 M w3
o whp ofr P vnen Hp
hpp7 D907 PYMIY L Prom
obrod on TI0m) H3H Dbron © 913
™ w2 phY b ows wvep
SE56 hhp BHID3 0w WpwT
sbe3 Po S, or hup hipd 03
P p13%d by Py prasy
Ym o) or dao db o
ombr obmws B popwt
fomp 657 pn phoW Pad DEID
o317 3703 Pranh DM BIDD 03
Wwm3 wb7 b1 e qr)
397 obmw I3pp VLD DD
fmp PrEonT 11 ho Nd
¥ 275 apap omb3 wh7 pn
D0 NG b b or M
Spp oMoy pwmn b7 1M
W07 DB ophT DHMY PP
2900 Ipion 1647 P7 oY i
3o hoh B ynIm 37 Ysh

10D IDIDNT | ENE

N S un amm 3 AN
PENDT 0pd b7 b

l:’pp» £ namd ohbd pan
207 DIPD DPE3 H7DT opd
nE3 3ah g:*av o7 |P1 huEN
wh Ho B owph wod WPpo
T o9ph wEYT PP PIVPDI
onoh wpd7 pap PIWPD b
D oph PN TH O W
ohBd pan PENBT MR p3
uph7 PP PEE3 qb Pk
6 M0 P "7 HOMID OWON
O PEND BT PRI PBY
boman B pEppTh Mnd
PPvnDY HPLYD % H3b Pr 97
mphh ¥n Mo b prapeNT Y
DLI0DT I b H2h7 Bhyvp
t6 b pamh ohba pany
56 pEo ph HErhINT Py
o oWd dp B 10 H5 7w dobn
£ b 376 prbr 19sh BdE op
3 M b bodn 637 Mmbp
k:wan W7 pamdh ohba b I

5203 gb Mp B DI TNST (57 3035 up 0 B PR PEBN3 WA D0 HY My o 1988 rEap B o Sovan

ohps

BOWI Y
myn

Son bvp vp oW nd
1 ok
don 1D vn o3 8
6 2250 37ov pIp
;amkaToor i ¥
wbo77p o6 "n RY
:h

p o6 "n 13y
1Dk
who vo o ot 39
:h

—— e
Spaam 137

owmpd nn b
oY AR oM
amm A eve Kn
DWW DRI YTIM
92 90 WRT P
yown Ao awoa
W37 YOUD TR KWW
Woow a» R\ M
YO 3Nk pwopd
TIBT AN IR PI0D2
Yo maw xoon Yy
Amnnb ’ob KDY KNP
or v by 'y v
MARA D M Wwaw
anaw KM arow Yoo
oy w3 kN Yav vhy
waw  h3Wa KUK
I AN YRy
Yov our Ap Moo
7 WL PR 0'D)
anb WA WK XPY
@ R NYW 9 o0
QDRI O OX 71 13
Yy T vl
" Yn an kA we
Ao Y0 N KR
.o Yp moar arny
am nph N on
N TR 0PI I
A W Yaaa Yy amm
"0 koA Yy wmon
NI WD K OWD
P WAL or v kY
X LID R D
or ov ~or My
03w M Yo Y
pAY 1R o aw
M MY RLNT W
RN UNT 2P MDD
T ARy RS a%00 Avnp
LAY WRTTNY "DK
Ro% (b a%pp T o
W3 1 RY KD R W
W% X2 . nhos wnw
27 X101 Y 110 Y3r
7 P12 3 WRYRTe 0
DM WO KD MY

n™ 5p anbe sun

65 ships a3 3757 36% (b
s 6 nb 63 orbs

——o——

ghen e n
S0 I mmw
R P Ko
xem WD obn
o) Yrawa oha
ow: pan YRR

YR W)

(& & o)
o e o Y3
833 W S.j'nz
ARY T P2 1227
I3 T 2 9N
Oxn 90p 93 N

Ir & epm)

Ot
Ty -nh’-l’
% oy . men am
bap 637 vnon b
bpd 2my b frpe
by b oph oo
™) 2 o £ o

SDDY N3 PN DT 3EpnY ML phT on hav |pschT 5993 9E3E ov Yv 3 I bnvd Yo v spond

Baby 2 B3p I £on NV 77D b7 ann HBE OF W Jud 0 3379 8D KT D e onany
£33 am) 3333 P3b 63 DD £ wHE SEADND B MZTD 3B IMIE KITA oy ma) IOV 03 [P (T HIPM) INOT NIV M7 O MO hIEK 107 3 1dw 1w Hn b finn v nbop hdT 2903 Nph Hnv? HoT
31 bipb o0 o> (230 q7 BoP) 43P1 303 (P 47 573) Pk 1p%3 B ThNp bbb 2EBn w1 b P IE 5P ©8Y L uh I (7365 :H"p) OF HEMP MT T hvb 3D B pdpntr " b b b 53D .32

!mb PIDSI YEIV *hOSY B 0TI (10 1°3Em) PY T WP DI 453 BIDE 31 pap 799 92390 0 . no oma) B3
3b BP3Dd PIBNT 0 PP 9 b3 E6D 136 I6hT 8T 157 0T 0903 1EoN 1BRE o jmbn AvBYER Mswan

03 36 231 3696 36 110 30 20D SBIE (70 q7) Hovs AT 301 363 900 0 K3E 'Y o5 WE I P I IPED AYIAN F3 A5t S A AN B 523 on> ony 193 187 137 O1E) PIEN 53D 1Pp3T b T

363 amn pia b odnsn 10 %0 Bg 301 33 qpa 35 1mb pvapd hor oo B3E ('0H) 30V B ©u3 BINT DB AT 115 B DINED DPP3 HYID PAE BUDI 3 WD P b *h3aT 0353 ©IMD PUaRd Y S HY dpp L

DD 753 ponpa £33 3 (Mnh IED3) 23 2 INAMD3 1IW o> oo M b Hma anomd Bn pph (v BIpM) 307 D9D3 B ¥ puad) 190 b [7on B9m 3p3 N1 uDPI NP PAT WM Pap SESE 3E3 Mowm 3p p3Ib

©TNpn o3 K% ohan o OB 1B .37 $ PIAYER 1B 0o om) DI 37D B3ND IDE PH B £ TID 390N 25m dnh e £33 TP UD 20 DIRD En i) D3N DINH3 D HIDY 17D 1PN ORCY OBV 196 EI%D
£32210) D BTN (30 q7) °03p3 IV PID B0 3703 Prankd vI v NN E7pd Ima (03 36 vna%d P 10 301 b6 1op g 0930 O E1Ppd oM 1D ph LM DPERD INEI REMT W7 By



43D TARAF BAKALPI

e 137 258 x5 ~ and R’ Yehudah is not quoted as dis-
agreeing! Does this not prove that R’ Yehudah indeed agrees?
The Gemara answers:

WK K — Abaye said:  ynwn T Xy yown T KT 3
a5s xbmn ypwm — Since the master has said above with
regard to this Scriptural passage that in some of the verses there
is an implied condition that reverses the implied condition of a
previous verse, while in others the implied condition of an earlier
verse stands on its own (i.e remains the same) in a subsequent
verse, you are forced to say that [R' Yehudah] disagrees, even
though the Mishnah does not record his dissenting view in this
matter.'

The Gemara concludes its exposition of this passage. Verse 19
states:
KYI-Sy M Ay, — And the tahor one shall sprinkle upon
the tamei on the third day and on the seventh day ... = nv,,
KXnv xaw SYam — The apparently superfluous expression the
tahor one" is meant to imply that he was tamei.'® by b
1793 WY ot 5oy — This teaches about a fevul yom that he
is fit for the parah adumah service.®

The Gemara corroborates Ulla’s observation:

WK 127 My — R Assisaid:  mypa weph wrpaph ot nana
— When R’ Yochanan and Reish Lakish delved® into the
parah adumah passage, seeking to discover a uniform pattern of
conditions running through all aspects of its service,”® pon &Y
K372 20 XHyn prony wn3 xhx npn — they were able to bring
up from it only what the fox brings up on its feet from the
plowed field.®  xXmn ynum vown ™ Ky yown rmr KoK
— Rather, they were forced to say that in some of the verses
there is an implied condition that reverses the implied condi-
tion of a previous verse, while in others the implied condition of
an earlier verse stands on its own (i.e remains the same) in a
subsequent verse.
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The Gemara concludes its discussion (begun at the top of 42a)

regarding the fitness of a zar for the shechitah of the parah
adumah with the following exchange:
130 297 AR KD R — A teacher of Baraisos taught a
Baraisa in the presence of R’ Yochanan as follows: 53
mp bwn yan 13 niws niwmwn — ALL required ACTS OF
SLAUGHTER ARE VALID if done BY A ZAR, EXCEPT FOR THAT OF THE
PARAH adumah. K93% %0 pip i a1 ™ anx — R’ Yochanan
said to him: Go out and teach this Baraisa outside the study
hall, but not inside (for it is not an authoritative text)! yn &%
nY08 713 nvnw — We do not find any act of slaughter that is
invalid because it is done by a zar.

The Gemara comments on R’ Yochanan’s view in this matter:
nny X597 Xainb xwwam xY o 137y — And in this matter, not
only does R’ Yochanan not accept the view of the teacher of
Baraisos,” nuny &Y m3% 1515 5% — but he does not accept
even the view of his own teacher in this matter."™ 139 0K
7108 713 199 NVNY PI¥IM 13 1WRY 137 own pnw — For R
Yochanan reported in the name of his teacher R’ Shimon ben
Yehotzadak: The slaughter of a parah adumah done by a zar is
invalid. 912 nbpay nENY wyn XS 1w wikuK) — Butl
say (continues R’ Yochanan) that it is valid. We do net find any
act of slaughter that is invalid because it is done by a zar.!™

The next part of the Mishnah states:
naw 17 S¥x 1 K3 — [THE KOHEN GADOL] then COMES TO HIS
BULL A SECOND TIME and leans both his hands upon it and
confesses, and thus would he say: “I beg of You, Hashem! I have
acted wickedly, rebelled and sinned before You — I and my family
and the children of Aaron, Your holy people . ..”

The Gemara asks:
WP DY 1IN 3 K K57 IwRT w2 xw oxn — Why s it
different there in the case of the first confession that he
does not say “and the children of Aaron, Your holy people,”?
WP DY TN WY, IMKT Y NI KW XM — and why is it

NOTES

1. If (as the Gemara inferred above) R’ Yehudah disagreed and qualified
a woman and disqualified a minor, wouldn’t the Mishnah have
mentioned his dissenting opinion, just as it mentioned it above (in 5:4,
cited on 43a) on an interrelated matter?

2. For, as explained above (43a notes 29 and 30), the mention of a man
who is tahor with regard to the sprinkling of the purifying waters is
necessarily an instance of ypwnp T Ky yown, an implied condition
reverses the implied condition [of a previous verse], and comes to reverse
some of the conditions stated previously (Rashi). Thus, the Mishnah in
Parah (12:10) considered it sufficient to state only the view of the Rabbis
that a minor but not a woman is qualified to sprinkle the purifying
waters. And one should automatically realize that just as the Rabbis
reverse here the conditions that prevail in the previous service according
to their view, so too does R’ Yehudah according to his view (Ritva).

3. The Torah could have stated simply and “he”’ shall sprinkle . . ., and
this would have automatically referred to the tahor person who was
sprinkling in the previous verse (see Rashi).

4. And has left the state of tumah that was previously upon him (Rashi,
as emended by Siach Yitzchak). [Alternatively, since it was unnecessary
for the Torah to state here the tahor one, the implication is that the
reference is to one who is a tahor with regard to this law, but tamei with
reference to other laws (xny xiy 5am); that is, a tevul yom (see next
note), who is tamei with regard to ferumah and kodashim. And he is
called here “the tahor one’ since the Torah calls him tahor with regard
to maaser sheni in Leviticus 14:8 (see Rashi to Yevamos 73a mnvn v
and to Zevachim 17b xam i+3; see Bikkurim 2:1, Keilim 1:5, Negaim 14:3
and Yevamos 74b).]

5. A tevul yom [literally: one immersed that day] is one who has
immersed in a mikveh to purify himself from tumah, but must wait until
sundown in order to attain full purification. He retains a vestige of his
original tumah until sundown, and thus renders terumah and kodashim

invalid through contact.

The expression “the tahor one” implies that he had been tamei [and
still retains a vestige of that tumah; otherwise, there is no point in
stating that he had been tamei), and thus teaches that a tevul yom is
qualified to sprinkle the purifying waters [and, by extension, all the
other services of the parah adumah as well — see Tosafos; see also
Rabbeinu Chananel).

[The Sadducees, who ignored the Oral Tradition handed down from
Sinai, did not accept this oral law, and thus maintained that the one
performing the services of the parah adumah be absolutely takor. To
publicly discredit this Sadducee error, the Sages instituted that the
parah adumah be prepared specifically by tevulei yom — see Parah 3:7.)
6. Literally: analyzed (see Rashi).

7. Le. that each verse should either reverse the conditions of the
previous one, or each should maintain the conditions of the previous one
(Rashi).

8. Le. they were unable to come up with any novel approach that would
explain the verses according to a uniform pattern. Thus, they came up
empty handed, just as the fox who walks across a plowed field comes
away with nothing more than the dust on its feet (Rashi).

9. Whose view he is not obligated to accept, since the teacher of Baraisos
was neither his teacher nor greater than him (Rabbeinu Elyakim).

10. Though he would [ordinarily] be duty-bound to subordinate his
opinion to his teacher’s view (Rabbeinu Elyakim).

11. Thus, R’ Yochanan agrees with Shmuel (above), who holds that a
non-Kohen is qualified to slaughter the parah adumah [though he
disagrees with Shmuel with regard to the latter’s disqualification of a
zar for the shechitah of the Kohen Gadol’s bull).

12. In the first confession on the bull (detailed by the Mishnah above, at
the end of 35b), the Kohen Gadol does not add the words “and the
children of Aaron, Your holy people,” as he does here.
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different here in the case of the second confession that he says
“and the children of Aaron, Your holy people”?

The Gemara cites a Baraisa that answers this question:
Mt P NI R ) Yxypwr 137 37 X0 — A Baraisa was
taught in the academy of R’ Yishmael: THUS DOES LOGIC
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DICTATE: 3nmy by npam X3y X3! apm — BETTER that AN
INNOCENT ONE SHOULD COME TO GAIN ATONEMENT FOR THE
GUILTYONE, anna Ly q59m anp KD '7151 — RATHER THAN that A
GUILTY ONE SHOULD COME TO GAIN ATONEMENT FOR THE GUILTY
ONE.13

Misﬁ,naﬁ The Mishnah continues to relate the order of the day’s avodah, commencing with the slaughter of

the Kohen Gadol’s bull:

jonw — [The Kohen Gadol] slaughters it (i.e. his bull),

g nx pma Yap) — and receives its blood in the

receiving bowl, ™ bavaaw '3 13195 Sy 12 09nn KW Y faniy) — and gives [the blood] to the one who stirs

it on the fourth row of paving stones in the Sanctuary,

incense offering is brought.!'
He obtains coals for the burning of the incense:

winp Xbw ™13 — so that it will not congeal while the

mapaz wxab nHy) nomn buy — [The Kohen Gadol] then takes a shovel and ascends to the top of the Altar,"™
%'%3 79°% D93 71301 — and he clears the outer coals to this side and to that side, nimzd NSRWRE P DIM
— and he scoops a shovelful from the consumed, innermost [coals]." 797 — And he descends, by apum
791Y2Y w4 121 — and he places [the full shovel] on the fourth row of paving stones in the Courtyard."

The Mishnah enumerates several differences between the avodah of Yom Kippur and the daily avodah, all

pertaining to the incense offerings:

20y YW 9ina 7ym gea bwa nnin i o Y33 — Every day [a Kohen] would scoop up coals for the daily incense
offering with [a shovel] made of silver, and pour them into [a shovel] made of gold,"® a7y %w3 Aninoivay — but
today [the Kohen Gadol] scoops them up with [a shovel] made of gold, 3% n¥y 31 — and with it he brings

them in to the Holy of Holies.!?

NOTES

13. At the first confession, the Kohen Gadol is still burdened with his
own sins. After that confession, he is considered cleansed (since the
confession itself atones), and only then is it fitting for him to seek to gain
atonement for his Kohanite brethren with his second confession.

[Though the Kohen Gadol mentions the sins of his household during
the first confession, when he is still “guilty,” that is because his
household is like an extension of himself (Ritva). And though the Kohen
Gadol and his household have already been mentioned in the first
confession, it is only fitting that they should be mentioned again in the
second confession, since their atonement is not yet complete until the
bull is actually offered (see Tos. HaRosh).]

[The Mishnah in Shevuos (2b) records a dispute between the Tanna
Kamma (R’ Yehudah — see Gemara there 13b) and R’ Shimon regarding
the extent to which the Kohen Gadol’s bull gained atonement for the
Kohanim. As explained by the Gemara there (14a), R’ Shimon holds that
all three atonements of the Kohen Gadol’s bull - the first confession,
the second confession, and the blood applications — were needed for the
Kohanim. According to R’ Yehudah, however, only the second confes-
sion and the blood applications were needed for the Kohanim (and the
first is needed only so that the Kohen Gadol himself shall first be deemed
‘“an innocent one”). Apparently, then, our Mishnah in Yoma, which
omits any mention of the ordinary Kohanim in the Kohen Gadol’s first
confession (see preceding note) follows R’ Yehudah’s view. Possibly,
however, it is indeed authored by R’ Shimon, who agrees that although
the Kohen Gadol’s first confession atones for the ordinary Kohanim as
well, the Kohen Gadol does not specifically mention the ordinary
Kohanim in that first confession, because it is not fitting that he should
do so until he himself is “‘an innocent one” (see Tosafos to Shevuos 14a
™M™ Ww 177; see also Ritva there, and Tosafos below, 66a 11 nx 73
). See also Siach Yitzchak here, who uses this Tannaic dispute to
account for the peculiar phraseology of the Gemara’s question here.}

14. In this case too, as in the slaughter of the famid offering (see 31b), the
Kohen Gadol does not complete the shechitah himself, but gives it over
to be completed by another Kohen, to free himself to receive the blood.
The Mishnah does not bother to state this explicitly here, but relies upon
its statement concerning the tamid (Tos. Rid here; Meiri to 54a; Tos.
Yom Tov; Gevuras Ari; cf. Kol HaRemez, Lechem Shamayim, Tiferes
Yisrael §19 and Rashash to 12a).

[The bull is slaughtered between the Antechamber and the Altar, as we
see from the Gemara above, 36a (see there, note 1; see also 37a note 33).]

15. For blood that has congealed is not valid for the blood service of the
Holy of Holies (or for that of the Sanctuary) (see Menachos 21a with
Keren Orah there).

The Temple floor consisted of row upon row of marble paving blocks.
The Gemara will explain that the Mishnah is not actually referring to

the fourth row of stones inside the Sanctuary (Heichal), but to the
fourth row in the Courtyard, counting from the Sanctuary (see Rashi
here and to the Gemara; see below, note 35). For discussion of why the
stirring must be performed on this particular row, see Gevuras Ari;
Tiferes Yisrael §22.

16. Le. the Outer Altar.

17. This is mandated in Toras Kohanim, which expounds Leviticus 16:12
to teach that the coals used to burn the Yom Kippur incense must be
glowing, but without visible flame (Rashbam, cited in Tos. HaRosh here
and Tos. Yeshanim 44b o%na i1+1). The verse reads: And he shall take a
shovelful of fiery coals from atop the Altar. The word fiery teaches that
they must be glowing with an intense fire; the word coals indicates that
there may be no visible flame (see Toras Kohanim ibid.). Some Rishonim
understand the term nvngin nYoyy, the consumed, innermost [coals],
to be referring to coals that are burning only dully, and are close to
becoming ash, for this is the term’s meaning in the Mishnah in Tamid
(28b), which discusses the separation of ash from upon the Altar, These
Rishonim omit the words consumed and innermost from our Mishnah
(see Rabbeinu Tam, cited ibid., and in Tosafos, Zevachim 64a n v
mbaxnn). For discussion of the various opinions, see Tos. Yom Tov here;
see also Dikdukei Soferim §400.

18. Where it remains until the Kohen Gadol scoops up two handfuls of
ketores (incense) and places them into the ladle, whereupon he takes the
shovel and the ladle into the Holy of Holies (Rashi).

Rashi does not give the precise location of this row. Lechem
Shamayim deduces from this that Rashi holds it to be the very row upon
which the blood of the bull is stirred, notwithstanding that the Mishnah
describes it somewhat differently (as “‘the fourth row in the Courtyard™
rather than as ““the fourth row in the Sanctuary”). Rabbeinu Yerucham
(7:3) also holds this to be the same row as above, and there is in fact a
variant reading in the Mishnah that states that the coals are placed “on
the [fourth] row in the Sanctuary’’ (Rabbeinu Hillel to Toras Kohanim,
Leviticus 16:11; see Teshuvos Rama MiFano §11; see also Kovetz He’aros
to Rabbeinu Hillel ad loc.; cf. Rabbeinu Yehonasan MiLunel; see also
Tos. Yom Tov; Gevuras Ari).

19. Which he would then carry into the Heichal (Sanctuary), where he
would use the coals to burn kefores (incense) on the Inner Altar. This
incense offering was brought twice daily, morning and evening; for each
offering, the Kohen would scoop fresh coals from the Quter Altar. The
coals for these offerings were taken from an Outer Altar pyre designated
specifically for this purpose (Rashi; see 45a). The Gemara (44b) will
explain why two shovels were used.

20. This is to prevent the Kohen Gadol from becoming exhausted (by the
extra effort required to pour from one shovel to the other] (Rashi; Meiri;
see Rashash).
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1"ap nyaax bwa nnin o Y93 — Every day [a Kohen] scoops up the coals with [a shovel] of four kabin, mym
1"3p nwSY 71n% — and pours them into [a shovel] of three kabin,™ yap nwbwa nnin oway — but today [the
Kohen Gadol] scoops them up with [a shovel] of three kabin, ©231 M7 131 — and with it he brings them in

to the Holy of Holies. =mix 'p1* 137 — R’ Yose says:

1Ko Swa nnin o 33 ~ Every day [a Kohen] scoops the

coals up with [a shovel] of ase’ak,'™ pap nwhw 7ina mqym — and pours them into one of three kabin, o¥m
1"3p nwbwa nnin — but today [the Kohen Gadol] scoops them up with a shovel of three kabin, ©20 37 A9

— and with it he brings them in to the Holy of Holies.

1735 nnwa 0 933 — Every day [the shovel] was heavy,

%R oivm — but today it is light.”!

myp A anw i b33 — Every day its handle was short, n1217% o) — but today it is long.12!
Piny 2 vz oi Y93 — Every day it was of yellow gold, bt bivy) — but today it is of red gold. 371237

o — These are the words of R’ Menachem.”®

D'27Y37 '3 D75 MNY3 075 2Py b 533 — Every day [a Kohen] offers a peras of incense in the morning, and
a peras in the afternoon,”® wysn xYn qwpin piv1y — but today [the Kohen Gadol] adds another offering,

consisting of his two handsful of incense.

71 0 o 933 — Every day [the incense] was ground fine, 173 19 R o) — but today it is the finest of

the fine,?!

The Mishnah enumerates some further differences between the avodah of Yom Kippur and the regular daily

avodah:

w32 5 inqma phiy oaga o 533 — Every day Kohanim ascend the Altar on the eastern side of the ramp, 1
127yn3 — and descend on its western side,?  yynx3 799 yynx3 191y Y173 173 o — but today the Kohen Gadol
ascends in the center of the ramp and descends in the center.s? Apix 737 — R’ Yehudah says:  yazobipb
y¥NKD 191 yynrs b 5913 — The Kohen Gadol always ascends in the center and descends in the center.

G 4

213 13 1937) W wapn Y yad o b33 — Every day the Kohen Gadol sanctifies his hands and feet from the
Kiyor (the laver), 3i715¢ 1im'pa 1o DIt — but today he does so from the golden flask.® =mixapmwan - R’

NOTES

21, [Which he carries into the Heichal, to use in the burning of ketores
on the Inner Altar.] Three kabin is the required measure of coals for the
burning of the ketores (see Rambam, Temidin U’Mussafin 3:5, with
Mikdash David 24:4; see also Rabbeinu Elyakim here). The reason the
first shovel must measure a full four kabin is to ensure that the shovel
carried into the Heichal (measuring three kabin) will be filled to
overflowing, so as to give proper honor to Heaven (Rav to Tamid 5:5).
A kav (pl. kabin) is a measure of volume equivalent to twenty-four
eggs.
22. A se’ah equals six kabin.

23. The Yom Kippur shovel is made of thinner material than usual; see
Gemara 44b. This too is intended to prevent the Kohen Gadol from
becoming exhausted.

24. So that the Kohen Gadol can tuck the handle under his arm; his arm
will thus bear a part of the shovel’s weight [so that his strength will not
be sapped unduly] (Rashi; see Meiri).

[There is some question regarding when this special golden shovel was
used. On Yom Kippur, the Kohen Gadol would offer ketores three times
in all: the regular peras- sized offerings in the morning and afternoon,
which are burned on the Inner Altar, and the special offering of two
handfuls, which is burned on the shovel, in the Holy of Holies. All are in
agreement that the coals for the Holy of Holies offering are shoveled and
brought within by the Kohen Gadol himself; thus, the special gold shovel
is certainly used to obtain them. There is contention, however,
regarding the coals used for the regular daily offerings of Yom Kippur.
Rambam (Avodas Yom HaKippurim 2:5) and Meiri (here) hold that
these too are shoveled by the Kohen Gadol himself; it follows, then, that
they too are collected with the special shovel. However, Ramban
(Milchamos Hashem to 26b) is of the opinion that even on Yom Kippur
the coals for the regular ketores offerings are shoveled and carried into
the Heichal by ordinary Kohanim (as seems evident from Tosefte 2:10).
There was thus no need to use the special golden shovel for these coals;
rather, they were scooped up with a silver shovel and poured into the
usual golden one, as in the everyday procedure (see Tos. Yom Tov 2:2;
Rashash here; see also Gevuras Ari to 44b; Mikdash David 24:4; Chazon
Yechezkel, Chidushim to Tosefta ibid.).]

25. Red gold was used because it is the most esteemed of the various
sorts of gold (Rabbeinu Yehonasan MiLunel, from 44b-45a). Alterna-
tively, because it is similar in color to the bull’s blood that was brought
into the Holy of Holies (T'0s. Yom Tov, from Gemara ibid.).

The fact that the Mishnah attributes this law to R’ Menachem seems
to indicate that it is subject to dispute. This would explain why Rambam,
when giving the characteristics of the shovel (in Avodas Yom HaKip-
purim 2:5), does not write that it must be of red gold. Rosh, however,

does require the shovel to be of this sort of gold, as does Rabbeinu Yeru-
cham (7:3). Presumably, they hold that there is no disagreement, or that
the Gemara’s discussion (on 44b-45a) of R’ Menachem's opinion proves
that it is authoritative (Shoshanim LeDavid; see Siach Yitzchak to 44b).

26. Which he burns in the Heichal, upon the Inner Altar (Rashi).

[The word peras means half;] i.e. half of a maneh (which is a measure
equivalent to the weight of one hundred silver dinars — see Rambam,
Klei HaMikdash 2:3) (Rashi).

27. Which he burns in the Holy of Holies (Rashi).

28. For the ketores of the Holy of Holies offering is returned to the
mortar on Yom Kippur eve, and ground to an even finer consistency
than before (Rashi; Ritva).

29. This is because of the law that requires one who ascends the Altar,
upon reaching the top, to turn towards the right (see above, 17b;
Zevachim 62b). He therefore climbs the ramp at its right edge, for if he
would climb at the left, he would be compelled to cross the ramp at the
top, and it is unseemly for one to needlessly cross the ramp of God’s
Altar. Since the Altar ramp is on the south side of the Altar, one ascends
it facing north; the right edge of the ramp is therefore towards the east
— hence the Mishnah’s statement that the Kohanim would ascend on
the eastern side of the ramp.

A Kohen who completes his task on the Altar does not return whence
he came, but continues his circuit; upon reaching the ramp’s western
edge, he descends immediately, so as not to needlessly traverse the ramp
(Rashi).

30. Thus, each time the Kohen Gadol ascends the Altar on thisday — i.e.
to place the blood of the mussaf chatas on the horns of the Altar, or to
burn the limbs of the various offerings of the day (e.g. the tamid and
mussaf offerings, the ram of the Kohen Gadol, the ram of the people) —
he ascends and descends in the center of the ramp. He thus traverses the
entire width of the ramp on each ascent, whether he needs to or not
(Rashi, as emended by R’ Simchah Mi Dessau; see Rashash; Menachem
Meishiv Nefesh).

This display of familiarity demonstrates God’s great love for the
nation of Israel. The reason the Kohen Gadol is permitted the liberty of
crossing the ramp to no purpose is because he is Israel’s emissary (m%¢);
his act is symbolic of the unique relationship that reigns between God
and the Jewish people (Rashi). For a different reading and understand-
ing of the Mishnah, see Ritva; Tos. HaRosh, see also Rambam, Avodas
Yom HaKippurim 2:5, with Lechern Mishneh there.

31. [On this day, in honor of the Kohen Gadol, a special vessel was
designated for his use — see below, 45a.]
[Yerushalmi cites an Amoraic dispute as to whether this vessel was
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Yehudah says: 3731 5w 1inv3 1o v937) W wapn Y1 195 0915 — The Kohen Gadol always sanctifies his hands

and feet from the golden flask.

N137¥» ¥27% oY w3 o 533 — Every day there were four pyres there upon the Altar, whnn o — but today

there are five, 9911371137 — These are the words of R’ Meir.
— Every day there were three pyres, v24K "1 — but today there are four.
says: D ot b33 — Every day there were two pyres,

Gemara The Mishnah stated that the one who stirs the
blood stands on the fourth row of stones in the

Sanctuary. The Gemara questions this:

oM — Butitis written:™ 1y bgxa mim-xbok-by,, —

And no person shall be in the Tent of Meeting. This verse

prohibits occupation of the Sanctuary during the burning of the

incense in the Holy of Holies.”! How then can the one who stirs

the blood stand in the Sanctuary while the Kohen Gadol burns the

incense there?

The Gemara therefore emends the Mishnah:

7% 1 37 — R Yose says:  whw ot baa
TpIR 1731 121 — R’ Yehudah
whw oivn — but today there are three.®

77m 27 K — Rav Yehudah said: 5w 5w wn — Rather,
learn the Mishnah thus: on the fourth row OF THE SANCTU.
ARY, i.e. the fourth row relative to the Sanctuary from the
outside.!%!

The Gemara cites a Baraisa that expounds the verse that
teaches the prohibition against occupying the Sanctuary while the
incense is burned:

133710 — The Rabbis taught in a Baraisa: mim-xY oye-by,
1y 53 — The verse states: AND NO PERSON SHALL BE IN THE
TENT OF MEETING.'®

NOTES

used for the day’s first sanctification also, or only for the succeeding
ones. Rashi (to the Mishnah on 31b ¥%am »1 wpp v7; see Rashash
there) takes the position that the first sanctification is indeed performed
from the Kiyor, and not from the golden flask; however, Rosh (there)
and Meiri (to 45b) hold that the first sanctification is also performed
from the golden flask.

The underlying question is whether there is generally any reason to
perform sanctification with the Kiyor over other vessels. Rambam (Bi’as
HaMikdash 5:10) and Sefer HaChinuch (§106) hold that ideally, one
should use the Kiyor for sanctification. However, this preference applies
only to the first sanctification of the day, which is essential to the
validity of the day's avodah; the further Yom Kippur sanctifications,
since they are not essential, need not be performed from the Kiyor at all.
Thus, the Kohen Gadol ideally employs the Kiyor for the first
sanctification; he uses the golden flask for the succeeding ones. Others
maintain that even ideally, there is no reason to use the Kiyor over any
other vessel (see Tosafos below, 44b owm n1; Ramban, Exodus 30:19);
accordingly even the initial sanctification on Yom Kippur is performed
with the golden flask (see Chidushei R’ Y.F. Perla to Sefer HaMitzvos of
Rav Saadya Gaon Vol. 111, p. 203; Kli Chemdah, Ki Sisa §3; see also
Zevachim 21b-22a).]

32. The Gemara (45a-b) will explain the purpose of each pyre, as well as
the dispute regarding their number.

33. Leviticus 16:17.

34. See 44a.

35. This is the fourth row of stones in the Courtyard, counting from the
Heichal (Rashi; Rosh; cf. Ritva, first explanation; cf. also Teshuvos
Rama MiFano ibid.; see Lechem Shamayim; Gevuras Ari).

[The following point must be raised: The Antechamber (%) lies

between the Heichal and the Temple Courtyard (see General Introduc-
tion); thus, one counting four rows from the Heichal will find himself
not in the Courtyard, but in the Antechamber. How then can Rashi state
that this row is four from the Heichal, but in the Courtyard? Some
explain that Rashi is referring to the Antechamber as the Sanctuary, in
accordance with the opinion in the Gemara below (44b) which states
that the two areas share a single sanctity. Thus, the blood was stirred on
the fourth row of the Courtyard counting from the Antechamber (Ritva,
second explanation; Tos. Yom Tov to the Mishnah). Alternatively, the
blood was actually stirred in the Antechamber, four rows from the
Sanctuary, in accordance with the opinion that distinguishes between
the sanctity of the Antechamber and that of the Sanctuary (Ritva, first
explanation). When Rashi speaks of the fourth row in the Courtyard, he
is referring to the Antechamber as the Courtyard (Siach Yitzchak to
44b; see Shoshanim LeDavid to the Mishnah).)
36. The verse reads: And no person shall be in the Tent of Meeting when
he comes in to atone in the Holy until he comes out, and he shall atone on
his behalf, and on behalf of his household, and on behalf of all the nation
of Israel. The Baraisa will go on to expound the entire verse.
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