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FREEDOM AND ASSOCIATION: SOCIAL COHESION AND THE PROCESS OF REDEMPTION 

Chaim Strauchler February 21 2021 

 

I. What Sparks a Movement to Freedom? 
 
 

1. The Power of Habit by Charles Duhigg 
 

Rosa Parks was not the first black passenger 
jailed for breaking Montgomery’s bus segregation 
laws.  She wasn’t even the first that year.  In 
1946, Geneva Johnson had been arrested for 
talking back to a Montgomery bus driver over 
seating.  In 1949, Viola White, Katy Winfield and 
2 black children were arrested for sitting in the 
white section and refusing to move.  That same 
year, two black teenagers visiting from New 
Jersey where buses were integrated were 
arrested and jailed after breaking the law after 
sitting next to a white man and a boy.  In 1952, 
a Montgomery Police Man shot and killed a black 
man when he argued with a bus driver.  In 1955, 
just months before Parks was taken to jail, 
Claudette Colvin and Mary Louise Smith were 
arrested in separate incidents for refusing to give 

their seats to white passengers.  No of those 
arrests resulted in boycotts or protests, however.  
There weren’t many real activists in Montgomery 
at the time, Taylor Branch, the Pulitzer Prize 
winning civil rights historian told me.  People 
didn’t mount protests or marches.  Activism was 
something that happened in courts.  It wasn’t 
something that average people did.  When a 
young Martin Luther King Jr. arrived in 
Montgomery in 1954, a year before Parks arrest, 
he found a majority of the city’s blacks accepted 
segregation without apparent protest.  Not only 
did they seem resigned to segregation per say the 
also accepted the abuses and indignities that 
came with it.  So why when Parks was arrested 
did things change? 

 
II. Korban Pesach 

 
 

  Hagaddah הגדה פסח .2
פסח, שהיו אבותינו אוכלין בזמן שבית המקדש קיים, על  
שום מה. על שום שפסח המקום על בתי אבותינו במצרים.  

 )שמות י"ב, כ"ז(שנאמר ואמרתם זבח פסח... 

Our fathers used to eat a Passover sacrifice while 
the Temple was standing.  Why? Because God 
passed over the homes of our father in Egypt as 
the Torah says: “You shall say: It is the Passover 
sacrifice… 

 
  Shemot 12 שמות יב .3

ֵלאֹמר -ָּכל-ֶאל,  ַּדְּברּו   ג ִיְׂשָרֵאל  ַלֹחֶדׁש  ,  ֶּבָעׂשֹר ,  ֲעַדת 
  ד    . ֶׂשה ַלָּבִית--ָאֹבת - ִאיׁש ֶׂשה ְלֵבית,  ְוִיְקחּו ָלֶהם    :ַהֶּזה
ַהַּבִית - ְוִאם ִמֶּׂשה,  ִיְמַעט  ּוְׁשֵכנֹו  --ִמְהיֹות  הּוא  ְוָלַקח 

ָּתֹכּסּו  ,  ִאיׁש ְלִפי ָאְכלֹו   :ְּבִמְכַסת ְנָפֹׁשת,  ֵּביתֹו -ַהָּקֹרב ֶאל 
 . ַהֶּׂשה-ַעל

Speak to all the congregation of Israel, saying: 
On the tenth day of this month, they shall take to 
them every man a lamb, according to their 
fathers' houses, a lamb for a household; 4 and if 
the household be too little for a lamb, then shall 
- he and his neighbour next unto his house - take 
one according to the number of the souls; 
according to every man's eating you shall make 
your count for the lamb. 

  Shemot 12 שמות יב .4
- ָּכל   :זֹאת ֻחַּקת ַהָּפַסח ,  ֹמֶׁשה ְוַאֲהֹרן -ֶאל '  ַוּיֹאֶמר ה  מג
-- ָּכֶסף -ִמְקַנת,  ֶעֶבד ִאיׁש- ְוָכל  מד   . יֹאַכל ּבֹו-לֹא , ֵנָכר-ֶּבן

יֹאַכל  - לֹא,  ּתֹוָׁשב ְוָׂשִכיר   מה    .יֹאַכל ּבֹו ָאז  ,  ּוַמְלָּתה ֹאתֹו 
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ַהָּבָׂשר  -ַהַּבִית ִמן -תֹוִציא ִמן -לֹא,  ְּבַבִית ֶאָחד ֵיָאֵכל  מו   . ּבֹו
ִתְׁשְּברּו,  ְוֶעֶצם;  חּוָצה ִיְׂשָרֵאל -ָּכל  מז   . בֹו -לֹא  ,  ֲעַדת 

ֵּגר - ְוִכי  מח   . ַיֲעׂשּו ֹאתֹו -- ' ה  ְוָעָׂשה ֶפַסח לַ ,  ָיגּור ִאְּת� 
;  ְוָהָיה ְּכֶאְזַרח ָהָאֶרץ,  ָזָכר ְוָאז ִיְקַרב ַלֲעׂשֹתֹו-ּמֹול לֹו ָכל הִ 

,  ִיְהֶיה ָלֶאְזָרח ,  ּתֹוָרה ַאַחת   מט   . יֹאַכל ּבֹו- לֹא,  ָעֵרל -ְוָכל
ַּכֲאֶׁשר     : ְּבֵני ִיְׂשָרֵאל-ָּכל ,  ַוַּיֲעׂשּו  נ    . ַהָּגר ְּבתֹוְכֶכם,  ְוַלֵּגר

ְּבֶעֶצם  ,  ַוְיִהי  נא     .ן ָעׂשּו ּכֵ , ַאֲהֹרן-ֹמֶׁשה ְוֶאת -ֶאת '  ִצָּוה ה
-- ֶרץ ִמְצַרִים ֵמאֶ ,  ְּבֵני ִיְׂשָרֵאל - ֶאת'  הֹוִציא ה    : ַהּיֹום ַהֶּזה

 . ִצְבֹאָתם -ַעל

43 And the LORD said unto Moses and Aaron: 
'This is the ordinance of the passover: there shall 
no alien eat thereof; 44 but every man's servant 
that is bought for money, when thou hast 
circumcised him, then shall he eat thereof. 45 A 
sojourner and a hired servant shall not eat 
thereof. 46 In one house shall it be eaten; thou 
shalt not carry forth aught of the flesh abroad out 
of the house; neither shall ye break a bone 
thereof. 47 All the congregation of Israel shall 
keep it. 48 And when a stranger shall sojourn 
with thee, and will keep the passover to the 
LORD, let all his males be circumcised, and then 
let him come near and keep it; and he shall be as 
one that is born in the land; but no uncircumcised 
person shall eat thereof. 49 One law shall be to 
him that is homeborn, and unto the stranger that 
sojourneth among you.' 50 Thus did all the 

children of Israel; as the LORD commanded 
Moses and Aaron, so did they. 51 And it came to 
pass the selfsame day that the LORD did bring 
the children of Israel out of the land of Egypt by 
their hosts. 

  Rashi Shemot 12  רש"י שמות פרק יב .5
 

מו יאכל    פסוק  אחד  יעשו    -  בבית  שלא  אחת,  בחבורה 
בחבורה   אומר  אתה  ויחלקוהו.  חבורות  שתי  עליו  הנמנין 
שאם   וללמד  כמשמעו,  אחד  בבית  אלא  אינו  או  אחת, 
התחילו והיו אוכלים בחצר וירדו גשמים שלא יכנסו לבית,  
תלמוד לומר (פסוק ז) על הבתים אשר יאכלו אותו בהם,  

  -  מן הבית   לא תוציא מכאן שהאוכל אוכל בשני מקומות:
 מן החבורה: 

It must be eaten in one house: In one group, that 
those counted upon it may not become two 
groups and divide it. You say [that it means] in 
two groups, or [perhaps] it means nothing other 
than in one house as is its apparent meaning, and 
to teach that if they started eating in the yard and 
it rained, that they may not enter the house. 
Therefore, Scripture states: “on the houses in 
which they will eat it” (above verse 7). From here 
[we deduce] that the one who eats [the Passover 
sacrifice] may eat [it] in two places.  You shall not 
take any of the meat out of the house: [I.e.,] out 
of the group.  

 

III. Chavurah: the Special Rule of Korban Pesach 
 
 

 Talmud Pesachim תלמוד מסכת פסחים  .6
למנויו    דף סא עמוד א זו,    -כיצד שלא  חבורה  עליו  נמנו 

ושחטו לשם חבורה אחרת. מנהני מילי? דתנו רבנן: +שמות  
יכול   למנויו.  אלא  נשחט  הפסח  שאין  מלמד  במכסת  יב+ 

וכשר   המצוה  על  כעובר  יהא  למנויו  שלא  תלמוד    -שחטו 
אומר:   רבי  לעכב.  עליו  שנה  הכתוב  תכסו,  במכסת  לומר 

 ומר לחבירו כוס לי טלה זה. לשון סורסי הוא. כאדם שא

61a How is ‘for those who were not registered 
for it’ meant? If one company registered for it and 
he killed it in the name of a different company. 
How do we know this? Because our Rabbis 
taught, [Then shall he and his neighbour next 
unto him take one] according to the number of 

[be-miksath] [the souls]: this teaches that the 
Paschal lamb is not slaughtered save for those 
who are registered [numbered] for it. You might 
think that if he slaughtered it for those who were 
not registered for it, he should be as one who 
violates the precept, yet it is fit. Therefore it is 
stated, ‘according to the number of [be-miksath] 
[the souls] . . . ye shall make your count 
[takosu]’: the Writ reiterated it, to teach that it is 
indispensable.  Rabbi said, This is a Syriac 
expression, as a man who says to his neighbour, 
‘Kill [kos] me this lamb.’ 
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  רמב"ם הלכות קרבן פסח פרק ט .7
Rambam Korban Pesach Chapter IX 
 

כל האוכל מן הפסח אינו אוכל אלא בחבורה אחת    הלכה א
ממנו   והמוציא  בה,  שיאכל  החבורה  מן  ממנו  מוציאין  ואין 
לוקה   עשר  חמשה  בליל  לחבורה  מחבורה  בשר  כזית 
שנאמר לא תוציא מן הבית מן הבשר חוצה, והוא שיניחנו  
בחוץ, שהוצאה כתובה בו כשבת לפיכך צריך עקירה והנחה  

   …כהוצאת שבת

Halacha 1 Anyone who partakes of a Paschal 
sacrifice may partake of it only in one company. 
It may not be removed from the company to 
partake of it. If one removes an olive-sized 
portion of meat from a Paschal sacrifice from one 
company to another company on the night of the 
fifteenth of Nisan, he is liable for lashes, as 
Exodus 12:46 states: "Do not remove the meat 
from the house to the outside," for that proof-text 
uses a form of the word hotza'ah which is used 
with regard to the Sabbath. Therefore it is 
necessary that one remove the article from its 
initial place and place it down outside, as is true 
with regard to the prohibition against transferring 
an article from one domain to another on the 
Sabbath… 

ב בין    הלכה  בזדון  בין  לחבורתו  חוץ  שיצא  הפסח  בשר 
ה נאסר באכילה והרי הוא כבשר קדשי קדשים שיצא  בשגג

לחומות   חוץ  שיצא  קלים  קדשים  בשר  או  לעזרה  חוץ 
שביארנו   כמו  אכילתו  על  ולוקין  כטריפה  שהכל  ירושלים 

 …במעשה הקרבנות

Halacha 2 When the meat of a Paschal sacrifice 
has been removed from its company - whether 
intentionally or inadvertently - it becomes 
forbidden to be eaten. It is comparable to the 
meat of sacrifices of the most sacred order that 
were taken outside the Temple Courtyard or 
sacrifices of a lesser degree of sanctity that were 
taken outside the walls of Jerusalem, in which 
instance, everything is considered like an animal 
that is treifah. One is liable for lashes for 
partaking of it, as stated in Hilchot Ma'aseh 
HaKorbanot… 

שתי חבורות שהיו אוכלות בבית אחד צריכה כל    הלכה ג 
חבורה מהן לעשות לה היקף שנאמר מן הבשר חוצה, מפי  
ואלו   לו חוצה למקום אכילתו,  השמועה למדו שצריך ליתן 
הופכין את פניהן אילך ואוכלין ואלו הופכין את פניהן אילך  

 ואוכלין כדי שלא יראו מעורבים.  

Halacha 3 When two companies are partaking 
of their Paschal sacrifices in one house, each 
company must delineate its borders with a 
partition. From the words "from the meat... 
outside," the Oral Tradition taught that the place 
outside the place where it is being eaten must be 
designated. Thus one company must turn their 
faces to one side and eat and the other must turn 
their faces to the other side and eat, so they will 
not appear as intermingled. 

 

IV. Why is this sacrifice different from all other sacrifices? 
 
 

  Rashi Shemot 12  רש"י שמות פרק יב .8
 

ואם יהיו מועטין    -פסוק ד ואם ימעט הבית מהיות משה  
מהיות משה אחד שאין יכולין לאכלו ויבא לידי נותר, ולקח  

 הוא ושכנו וגו' זהו משמעו לפי פשוטו.  

But if the household is too small for a lamb: 
And if they are too few to have one lamb, for 
they cannot eat it [all], and it will become left 
over (see verse 10), “then he and his 
neighbor… shall take.” 

 Talmud Pesachim תלמוד מסכת פסחים  .9
 

משנה. א  עמוד  צא  על    דף  הפסח  את  שוחטין  אין 
היחיד דברי רבי יהודה. ורבי יוסי מתיר. ואפילו חבורה  
יכולין לאכול כזית אין שוחטין עליהן.   של מאה שאינן 

על    גמרא. הפסח  את  שוחטין  שאין  מנין  רבנן:  תנו 
תלמוד לומר +דברים טז+ לא תוכל לזבח את   -היחיד  

יחיד  הפסח באחד, דברי רבי יהודה. ורבי יוסי אומר:  
  - שוחטין עליו, עשרה ואין יכולין לאכלו    -ויכול לאכלו  

 אין שוחטין עליהן. 
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MISHNA: One may not slaughter the Passover 
offering for a single person: This is R. Judah's 
view; but R. Jose permits it. And even a company 
of a hundred who cannot eat as much as an olive 
[jointly], one may not kill for them.  Gemara: Our 
Rabbis taught: How do we know that one may 
not slaughter the Passover-offering for a single 
person? Because it is said, You may not sacrifice 
the Passover-offering for one: this is R. Judah's 
opinion. But R. Jose maintained: A single person 
and he is able to eat it, one may slaughter on his 
behalf; ten who are unable to eat it, one must not 
slaughter on their behalf. 

  רמב"ם הלכות קרבן פסח פרק ב .10
Rambam Laws of Korban Pesach 
Chapter 2  

שוחטין את הפסח אלא למנוייו שנאמר תכוסו  אין   הלכה א
על השה מלמד שמתמנים עליו כשהוא חי, ואלו המתמנים  

יחיד ששחט   הלכה ב  .על הפסח הם הנקראים בני חבורה
את הפסח לעצמו כשר, והוא שיהיה ראוי לאכול את כולו,  

 .ומשתדלין שלא ישחט לכתחלה על יחיד שנאמר יעשו אותו

Halacha 1 The Paschal sacrifice should be 
slaughtered only for the sake of those who were 
enumerated for partaking of it, as Exodus 13:4 
states: "Everyone... should be enumerated on the 
lamb." The implication is that one should be 
enumerated on it while it is alive. Those 
enumerated on a Paschal sacrifice are referred to 
as "the members of the company." Halacha 2 
When one individual sacrifices a Paschal sacrifice 
for himself alone, it is acceptable, provided he is 
capable of partaking of it in its entirety. As an 
initial preference, an endeavor is made not to 
sacrifice the Paschal sacrifice for the sake of one 
individual alone, for Numbers 9:12 states: "They 
shall offer it". 

 

  כסף משנה הלכות קרבן פסח פרק ב  .11
Kesef Mishnah Korban Pesach Chapter 
2 

את הפסח לעצמו כשר והוא שיהיה  יחיד ששחט   הלכה ב  
אין   תנן  צ"א)  (דף  האשה  בפ'  וכו'.  כולו  את  לאכול  ראוי 
שוחטין את הפסח על היחיד דברי ר' יהודה ר' יוסי מתיר  
אין   כזית  לאכול  יכולים  שאינם  מאה  של  חבורה  ואפי' 
שוחטים עליהם. ובגמ' ת"ר מנין שאין שוחטין את הפסח על  

הפסח באחד שעריך דברי    היחיד ת"ל לא תוכל לזבוח את
ר' יהודה ר' יוסי אומר יחיד ויכול לאכלו שוחטים עליו עשרה  
ואין יכולים לאכלו אין שוחטין עליהם וידוע דהלכה כר' יוסי.  
וכו'. קשה   יחיד  על  ישחט לכתחלה  ומשתדלין שלא  ומ"ש 
מאחר שפסק כר' יוסי מאי האי דקאמר שלא ישחט לכתחלה  

כתחלה מתיר. ותירץ ה"ר אברהם  על היחיד דר' יוסי אפי' ל 
בנו של רבינו שלא כתב בפירוש אין שוחטין לכתחלה אלא  
ולא   יחיד  על  לכתחלה  ישחט  שלא  זירוז שמשתדלין  דרך 
סמך בזה אלא על הכתוב שהביא יעשו אותו והוא הכתוב  
האמור בפסח ראשון כל עדת ישראל יעשו אותו עכ"ל. ואני  

שאם   מיתרצא  לא  קושיין  דאכתי  מתיר  אומר  יוסי  רבי 
לו   מנין  לכך  הפסוק  דרש  ולא  לזרז  הצריך  ולא  לכתחלה 
הנכון   אבל התירוץ  יוסי.  ר'  אמרו  דבר שלא  לחוש  לרבינו 
צ"ה)   (דף  שהיה  מי  בפרק  מבוארים  רבינו  שדברי  הוא 
דקאמר ורבנן האי יעשו אותו מאי עבדי ליה מיבעי ליה שאין  
לאהדורי   דאפשר  דכמה  היחיד  על  הפסח  את  שוחטין 
מהדרינן. ומשמע לרבינו דכר' יוסי אתיא דאילו לר' יהודה  
מאי כמה דאפשר לאהדורי מהדרינן הא אמר דאין שוחטין  

 על היחיד כלל: 

 Talmud Pesachim  מסכת פסחיםתלמוד  .12
 

מיבעי    -ורבנן האי יעשו אתו מאי עבדי ליה?  דף צה עמוד א  
דאפשר   דכמה  היחיד,  על  הפסח  את  שוחטין  שאין  ליה: 

 לאהדורי מהדרינן. 

95a: And the Rabbis: how do they utilize this 
[verse] ‘they shall keep it’?-they require it to 
teach that one may not kill the Passover-
offering on behalf of a single person, so that 
as far as it is possible to procure [another 
unclean person] we do so. 
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V. Why is it crucial to consume the korban pesach with others? 
 

13. Primo Levi If this is a Man  
 

When the broken window was repaired and the 
stove began to spread its heat, something 
seemed to relax in everyone, and at that moment 
Towarowski (a Franco-Pole of twenty-three, with 
typhus) proposed to the others that each of them 
offer a slice of bread to us three who had been 
working. And so it was agreed. 

Only a day before this would have been 
inconceivable. The law of the camp said: "Eat 
your own bread, and if you can, that of your 
neighbour." To do otherwise would have been 
suicidal. The offer of sharing bread was the first 
human gesture that occurred among us. I believe 
that that moment can be dated as the beginning 
of the change by which we who had not died 
slowly changed from Haftlinge [prisoners] to men 
again. 

14. Rabbi Yosef Dov Soloveitchik 
Festival of Freedom – “Slavery and 
Freedom” 
 

Interestingly, the symbol of redemption in the 
Torah is the korban pesah, the paschal offering, 
which is a very strange sacrifice.  The concept of 
havurah, community, is completely non-existent 
regarding other offerings: shelamim, hatat, olah, 
and asham.  Pesah has been linked up by the 
Torah with havurah to such an extent that one 

sage is of the opinion that an individual cannot 
offer the paschal lamb; only a group may do so 
(Pesahim 91a).  The pesah differs from all other 
sacrifices because it is a symbol of herut, 
freedom.  The Torah calls the paschal lamb, “seh 
le-veit avot, seh la-bayit, a lamb according to the 
house of their father, a lamb for a household” (Ex. 
12:3), because freedom expresses itself in the 
realm of bayit, of community, of being together.  
Bayit is a new category which was revealed to the 
Jews as they gained their freedom.    

15. David Brooks “The Prodigal Sons” 
NYT Feb 18, 2014 

The father teaches that rebinding and reordering 
society requires an aggressive assertion: You are 
accepted; you are accepted. It requires mutual 
confession and then a mutual turning toward 
some common project. Why does the father 
organize a feast? Because a feast is nominally 
about food, but, in Jewish life, it is really about 
membership. It reasserts your embedded role in 
the community project. 

The father’s lesson for us is that if you live in a 
society that is coming apart on class lines, the 
best remedies are oblique. They are projects that 
bring the elder and younger brothers together for 
some third goal: national service projects, 
infrastructure-building, strengthening a company 
or a congregation. 

 

V. Two Conceptions of Freedom 

16. Paul Simon “I am a Rock” 
 

I am shielded in my armor, hiding in my 
room, safe within my womb 
I touch no one and no one touches me 
I am a rock, I am an island 
 
And a rock can feel no pain 
And an island never cries 
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17. Rav Joseph B. Soloveitchik Festival 
of Freedom “An Exalted Evening” 

 

p. 21 Man has the choice to eat either in hiding 
alone, like the beast in its lair, or in community, 
before the Lord.  When eating rises to a great 
service, to an experience of God found and held 
not by reason but by feeling the discomfort and 
embarrassment of those who have not and 
inviting them to join those who have, a new 
community is born, a community which consists 
of master, mistress, servant and pauper.  The 
birth of community hallows the meal and endows 
it with sanctity.  There is no division into host and 
guest, into master and servant, into giver and 
recipient, into a generous philanthropist and an 
embarrassed individual who is in need. 

p. 22 – 24 The birth of the hesed community – of 
a nation within which people unite, give things 
away, care for each other, share what they 
possess – is symbolized by the paschal sacrifice.  
God did not need the paschal lamb; he had no 
interest in the sacrifice.  He simply wanted the 
people – slaves who had just come out of the 
house of bondage – to emerge from their 
isolation and insane self-centeredness into the 
hesed community, where the little that man has 
is too much for himself, where whatever he 
possesses transcends his ability to enjoy.  Let us 
read a few verses dealing with this ceremonial: 
(12:3) (12:43, 45) (12:4) 

A new fellowship was formed around the paschal 
lamb; a new community sprang into existence.  
Being together, living with each other, sharing 
something many possess in common was made 
possible by the ceremonial paschal lamb…. 

What unites people partaking of the common 
meal?  Not the physical act of eating, but a sense 
of solidarity and sympathy.  People who happen 
to meet in a dining car or in a restaurant will 
never feel drawn to each other because of their 
coincidental sitting around the same table, even 
if this event may repeat itself often.  The social 
motif in dining together is discernable only when 

the people meet intentionally, not accidentally.  
Planned meals in which many participate are the 
mold in which togetherness, community 
mindedness and relatedness are fashioned.   

The reason for this is obvious, as we have already 
indicated.  An invitation extended to an 
acquaintance to join me at a meal is indicative of 
the sense of responsibility and sympathy feel with 
respect to invited guests…. 

18. The Power of Habit by Charles Duhigg 
When Parks was arrested it sparked something 
unusual within the city.  Rosa Parks, unlike other 
people, who had been jailed for breaking the bus 
segregation law, was deeply respected and 
embedded within her community.  So when she 
was arrested, it triggered a series of social habits, 
the habits of friendship that ignited an initial 
protest.  Parks membership in dozens of social 
networks across Montgomery allowed her friends 
to muster a response before the communities’ 
normal apathy could take hold. Montgomery’s 
civil life at the time was dominated by hundreds 
of small groups that created the city’s social 
fabric.  The city’s directory of civil and social 
organizations was almost as thick as its phone 
book.  Every adult it seemed, specifically every 
black adult, belonged to some kind of club, 
church, social group, community center or 
neighborhood organization and often more than 
one. And within these social networks, Rosa Parks 
was particularly well known and liked.  Rosa Parks 
was one of those rare people of whom everyone 
agreed she gave more than she got, Branch wrote 
in his history of the Civil Rights Movement, 
Parting  the Waters.  Her Character represented 
one of the isolated high blips on the graph of 
human nature offsetting a dozen or so 
sociopaths.   

Parks many friendships and affiliations cut across 
the cities racial and economic lines.  She was the 
secretary of the local NAACP chapter, attended 
the Methodist church, and helped oversee a 
youth organization at the Lutheran church near 
her home. She spent some weekends 
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volunteering at a shelter, others with a botanical 
club, and on Wednesday nights often joined a 
group of women who knit blankets for a local 
hospital. She volunteered dressmaking services 
to poor families and provided last-minute gown 
alterations for wealthy white debutantes. She was 
so deeply enmeshed in the community, in fact, 
that her husband complained that she ate more 
often at potlucks than at home. 

In general, sociologists say most of us have 
friends that are like us.  We may have a few close 
acquaintances who are richer, a few who are 
poorer, and a few of different races.  But on the 

whole our deepest relationships tend to be with 
people who look like us, earn the same amount 
of money, and come from similar backgrounds.  
Parks friends in contrast spanned Montgomery’s 
social and economic hierarchies. She had what  
sociologists call strong ties, first hand 
relationships with dozens of groups throughout 
Montgomery that didn’t usually come in contact 
with one another.  “This was absolutely key,” 
Branch said, “Rosa Parks transcended the social 
stratifications of the black community and 
Montgomery as a whole.” She was friends with 
field hands and college professors, and the power 
of those friendships became apparent as soon as 
Parks landed in jail… 

19.  Alexis De Tocqueville: Book 2 Section 2 
Chapter 5  

“As soon as some inhabitants of the United States 
have conceived of a sentiment or an idea that 
they want to bring about in the world, they seek 
each other out, and when they have found each 
other, they unite. From that moment, they are no 
longer isolated men, but a power that is seen 
from afar, and whose actions serve as an 
example; a power that speaks and to which you 
listen. 

The first time I heard in the United States that 
one hundred thousand men had publicly pledged 
not to use strong liquor, the thing seemed to me 
more amusing than serious, and I did not at first 
see clearly why these citizens, who were so 
temperate, would not be content to drink water 
within their families. 

I ended by understanding that these hundred 
thousand Americans, frightened by the progress 
that drunkenness was making around them, had 
wanted to give their patronage to temperance. 
They had acted precisely like a great lord who 
dressed very plainly in order to inspire disdain for 
luxury among simple citizens. It may be believed 
that if these hundred thousand men lived in 
France, each one of them would have individually 

addressed the government in order to beg it to 
oversee the taverns throughout the entire 
kingdom. 

There is nothing, in my opinion, that merits our 
attention more than the intellectual and moral 
associations of America. The political and 
industrial associations of the Americans easily fall 
within our grasp, but the others escape us; and, 
if we discover them, we understand them badly, 
because we have hardly ever seen anything 
analogous. You must recognize, however, 
that the intellectual and moral associations 
are as necessary as the political and 
industrial ones to the American people, and 
perhaps more. 

In democratic countries, the science of 
association is the mother science; the 
progress of all the others depends on the 
progress of the former. 

Among the laws that govern human societies, 
there is one that seems more definitive and 
clearer than all the others. For men to remain 
civilized or to become so, the art of associating 
must become developed among them and be 
perfected in the same proportion as equality of 
conditions grows.” 

 



9 | P a g e  
 

 


