Artificial Intelligence (Al) and Halacha — Can a Robot Count Towards a Minyan?
Hillel Adler — Shabbat Nachamu 5783

IBM 701 - 1954

Artificial Intelligence (Al) —

The ability of computer systems to
attempt to mimic the problem-solving
and decision-making capabilities of the
human mind.

-Data Science

-Robotics

-Computer vision

-Natural Language Processing

Smart Speakers - 2014
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ChatGPT - 2023

“Write me a sonnet comparing parshat metzorah to
parshat noach”

In ancient scrolls, two tales of old | see,
Parshat Metzorah and Noach they're named,
Their themes distinct, yet connected they be,
A tapestry of lessons wisely framed.

Noach, the ark's guardian, bold and just,
Amidst a world corrupted, he stood tall,
Divine decree, to gather righteous trust,
And save creation from impending fall.

Metzorah, a tale of cleansing and light,
A blemish on the flesh, a mark of sin,
A path to purification shining bright,
From darkness, purification begins.

Noach and Metzorah, stories profound,
One saved from floods, one cleansed, reborn, unbound.
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Sanhedrin 65b

Rava says: If the righteous wish to do so, they can create a world, as it is stated: “But your iniquities
have separated between you and your God.” In other words, there is no distinction between God and a
righteous person who has no sins, and just as God created the world, so can the righteous. Indeed, Rava
created a man, a golem, using forces of sanctity. Rava sent his creation before Rabbi Zeira. Rabbi Zeira
would speak to him but he would not reply. Rabbi Zeira said to him: You were created by one of the
members of the group, one of the Sages. Return to your dust.
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Genesis 2:7

God 57 formed the Human from the soil’s humus, blowing into his nostrils the breath of life: the Human
became a living being.
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Onkelos Genesis 2:7

Hashem Elokim then formed the man, dust from the ground, and He blew into his nostrils the breath
of life. And so man became a living speaking soul.
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Ibn Ezra on Genesis 1:26

LET US MAKE MAN... | will now explain. Note that all the works of creation came into being by God'’s
command for the sake of man. Scripture relates that the earth and water brought forth plants and all
living creatures. After all plants and living creatures had been created, God said to the angels, Let us
make man; i.e., We, rather than the earth and water, will occupy ourselves with his creation. We know
that the Torah spoke the language of man, for it was given to humans who speak and hear. Now a
human being cannot speak of things above or below him without employing human terminology.
Hence Scripture uses such terms as the mouth of the earth (Num. 16:30), the hand of the Jordan (Num.
13:29), and the head of the dust of the world (Proverbs 8:26). Far be it from us to believe that God has
an image. Scripture clearly refutes such a notion by stating, To whom then will you liken Me, that |
should be equal (Is. 40:25). It is because man’s upper soul is eternal and is compared in its existence
to God and because man’s soul is incorporeal and fills the body, which is a microcosm, in the same
way that God fills the universe that Scripture states, in our image, after our likeness. May God’s name
be blessed. He commenced with the macrocosm and concluded with the microcosm...
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Sforno on Genesis 1:26:4

1IMnTI, acting intelligently like the angels, though from free choice, not like the angels who act under
Divine compulsion. In this respect, though the angels are celestial beings, they do not resemble man.
In this respect man is a little more like G’d Himself than are the angels, though our habitat is in the
“lower” regions of the universe. The principal difference between G'd’s total freedom of action and
that of man’s is that G’d’s freedom of action is always put to a constructive use, whereas man
frequently abuses his G’d given freedom to oppose the expressed will of His Creator. At any rate, not
being hampered by the limitations imposed by having a body, the qualitative freedom of G'd is far
superior to that of man, and this is why the Torah uses the comparative 1101173, to show that the
comparison is limited.
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Mishneh Torah, Repentance 5:1

Free will is granted to all men. If one desires to turn himself to the path of good and be righteous,
the choice is his. Should he desire to turn to the path of evil and be wicked, the choice is his. This is
[the intent of] the Torah's statement (Genesis 3:22 : "Behold, man has become unique as ourselves,
knowing good and evil," i.e., the human species became singular in the world with no other species




resembling it in the following quality: that man can, on his own initiative, with his knowledge and
thought, know good and evil, and do what he desires. There is no one who can prevent him from

doing good or bad. Accordingly, [there was a need to drive him from the Garden of Eden,] "lest he
stretch out his hand [and take from the tree of life]."
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Mishneh Torah, Foundations of the Torah 4:8

The soul of all flesh is the form which it was given by God. The extra dimension which is found in the
soul of man is the form of man who is perfect in his knowledge. Concerning this form, the Torah
states [Genesis 1:26]: "Let us make man in our image and in our likeness" - i.e., granting man a form
which knows and comprehends ideas that are not material, like the angels, who are form without
body, until he can resemble them.[This statement] does not refer to the form of the body perceived
by the eye - i.e., the mouth, the nose, the cheeks, and the remainder of the structure of the body.
This is referred to as to'ar (appearance).lt is not the soul found in all living flesh which allows it to eat,
drink, reproduce, feel, and think. Rather, knowledge is the form of this [dimension of] soul and it is
concerning this form of the soul, that the verse states: "in our image and in our likeness." Frequently,
this form is referred to as nefesh or ruach. Therefore, one must be careful regarding these names, lest
another person err regarding them. Each name reveals its characteristics.

Rav Soleveitchik — The Lonely Man of Faith .9
JOSEPH B. SOLOVEITCHIK

There is no doubt that the term “image of God” in
the first account refers to man's inner charismatic en-
dowment as a creative being. Man's likeness to God ex-
presses itself in man’s striving and abﬂi[y to become
a creator. Adam the first who was fashioned in the im-
age ot God was blessed with great drive for creative ac-
tvity and tmmeasurable resources for the realization of
this goal, the most outstanding of which is the intelli-
gence, the human mind, capable of confronting the out-

side world and mquiring mto 1ts comp]ex workings‘* In



Painting in the style of Thomas Moran of 2 million Jewish people at Har Sinai - by DALL-E (Al System)
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Haamek Davar on Genesis 1:26

"Let Us make man:" God did not say, "let Us make a being like an animal in Our likeness," and
afterwards call [him] 'man;' and as it is actually written later in Genesis 5:2. But the phrase, "let Us
make man," means that there is no need to give [man] this name; rather his character shows that he is
man. But, if so, it is difficult: why is it written afterwards that the Holy One, blessed be He, called their
name, man; which implies that there was a need to give a name, and as | wrote regarding the name,
sky and earth (shamayim ve'aretz). But rather the matter is like this - that man is different from all the
species; since all the species were created in such a way that the species was unitary in its purpose
and character; which is not the case for man, who rose in [God's] thought to be of two [types of]
character. The one would be cleaving to his God, ready and serving in the world like an angel [does]
in the heavens. And the second is [such] that he would be political and [take care of] his [own]
needs; even though he would nonetheless do the will of God, it would not be on the level of the
first. And behold, according to the first characteristic, he is automatically man (adam) based on the




phrase 'l will be similar to the most High' (edmee le'elyon) - meaning that within him are included all
the powers of the creation and he rules over everything. And behold, he is like the firstborn son of a
king, who rules like the king. And because of this, everyone understands that he is the son of the king,
in that they see him ruling over every detail. Which is not the case with a son of the king, who is not
the firstborn; and the king [merely] makes him rule over some detail and his fellow over another detail,
and so [too] with all those that govern the kingdom. It comes out that all of them together are similar
to the king; but each one by himself is only similar to the king when he is given the name [of ruler] over
that detail that he governs.
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Berakhot 29b:7

We learned in the mishna that Rabbi Eliezer says: One whose prayer is fixed, his prayer is not
supplication. The Gemara asks: What is the meaning of fixed in this context? Rabbi Ya’akov bar Idi
said that Rabbi Oshaya said: It means anyone for whom his prayer is like a burden upon him, from
which he seeks to be quickly unburdened. The Rabbis say: This refers to anyone who does not recite
prayer in the language of supplication, but as a standardized recitation without emotion. Rabba and
Rav Yosef both said: It refers to anyone unable to introduce a novel element, i.e., something personal
reflecting his personal needs, to his prayer, and only recites the standard formula.
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Mishneh Torah, Gifts to the Poor 10:1

We are obligated to be careful with regard to the mitzvah of charity to a greater extent than all
[other] positive commandments, because charity is an identifying mark for a righteous person, a
descendant of Abraham, our patriarch, as [Genesis 18:19] states: "I have known him, because he
commands his children... to perform charity." The throne of Israel will not be established, nor will the
true faith stand except through charity, as [Isaiah 54:14] states: "You shall be established through
righteousness." And Israel will be redeemed solely through charity, as [ibid. 1:27] states: "Zion will be
redeemed through judgment and those who return to her through charity."
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Deuteronomy 5:12-14

(12) Observe the sabbath day and keep it holy, as your God 11' has commanded you. (13) Six days you
shall labor and do all your work, (14) but the seventh day is a sabbath of your God 17'; you shall not do
any work—you, your son or your daughter, your male or female slave, your ox or your ass, or any of
your cattle, or the stranger in your settlements, so that your male and female slave may rest as you
do.
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Bava Metzia 90b:13



§ It was stated that the amora’im disagreed about the following case: If one muzzled an animal with his
voice, by berating it whenever it tried to eat, and similarly, if he led diverse kinds of animals together by
means of his voice, without performing any action, what is the halakha? Rabbi Yohanan says he is
liable; Reish Lakish says he is exempt. The Gemara explains the reasoning behind their opinions: Rabbi
Yohanan says he is liable, as he maintains that the twisting of one’s mouth to speak is considered an
action, albeit a slight one, whereas Reish Lakish says he is exempt, because a mere voice is not
considered an action.
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Mishneh Torah, The Sanhedrin and the Penalties within Their Jurisdiction 18:1

(1) These are the individuals who receive lashes:a) anyone who transgresses a negative commandment
punishable by kerait, but which is not punishable by execution by the court, e.g., a person who eats
either fats, blood, or chametz on Passover,b) anyone who transgresses a negative commandment
punishable by death at the hand of heaven, e.g., a person who eats tevel, or a priest who eats terumah
that is ritually pure, while he is in a state of ritual impurity,c) anyone who involves a negative prohibition
that involves a deed, e.g., a person who eats milk and meat or who wears sha'atnez.When, however, a
prohibition does not involve a deed, i.e., a gossiper, a person who takes revenge, or who bears a grudge,
and a judge who hears a false report, a violator does not receive lashes.
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Mishneh Torah, Hiring 13:2



Whoever prevents an animal from eating while it is working should be punished by lashes, as
Deuteronomy 25:4 states: "Do not muzzle an ox while threshing."The prohibition applies to an ox and
to all other species of animals and beasts, whether a kosher animal or a non-kosher animal. Similarly,
it applies with regard to threshing and all other types of work with produce. The Torah speaks about
an ox threshing only to mention the most common instance.An employer is not liable if he muzzles a
worker. He is, however, liable for muzzling an animal. This applies whether he muzzles the animal
while he is working with it or muzzles it beforehand and works with it while muzzled. He is liable even
if he "muzzles it" with his mouth.
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