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Unlocking the Haggadah by Rabbi Shmuel Goldin 
C. By selecting the mitzva of Kiddush Hachodesh as the introduction to His body of law, 
God turns the Israelites' attention toward the precious commodity that will 
immediately become theirs as free people - the commodity of time. As we have 
already noted (see p. 14), no less a scholar than Rabbi Joseph Soloveitchik maintains 
that the fundamental distinction separating the free person from the slave is control of 
time: "Time-awareness is the singular faculty of the free man, who can use or abuse it. 
To a slave, it is a curse or a matter of indifference. It is not an instrument which he can 
harness to his purposes. The free man wants time to move slowly because, 
presumably, it is being employed for his purposes." 
On the eve of their release from physical bondage, God prepares the Israelites for their 
spiritual transition to freedom: I grant you control over time itself. Your time will now 
be your own, to be used as you wish. Recognize the responsibility that such newfound 
control brings. As free people, endeavor to use your time wisely, filling your lives with 
meaning. 
D. Through the recitation of Kiddush, we thus introduce our Seder journey as God 
introduced the Exodus to his nation. We ritually sanctify the moment before us and 
silently commit to the sanctification of all our moments, through the wise use of time 
in the fulfillment of God's will. 
 

 ןומיר יבצ ףסי ברה תאמ - םירמ תריש חספ לש הדגה
 ?שודיק וא שדק
 ?שודיק םישוע ונא תבש לכב ירהו ,יוויצה ןושל תועמשמ המ !שדק :יװיצב םיחתופ רדסה ינמיס
 םימתוח ונא תבשב .בוט םויב שודיקה םויסו תבשב שודיקה םויס ןיבש לדבהב ראובמ הז יוניש
 הציב תכסמב ארמגה ."םינמזהו לארשי שדקמ" :םימתוח ונא בוט םויב וליאו ,"תבשה שדקמ"
 לביק לארשי םע .הז ןפואב םימתוח ןכלו ,םינמזה תא םישדקמה םה לארשיש תראבמ ),זי(
 ,ל"צז קוק ברה ןרמ פ"ע( םינמזה תא שדקל הווטצמ אוה וז השודק חוכמו ,תדחוימ השודק
 ,תישארב ימימ העובק איהש תבשל דוגינב .)ה"יצרה םשב ןכו ,הכר-דנר 'מע ,ב״ח ה"יאר תלוע
 תובקעבו ,םישדוחה תא שדקמ לארשי םע .לארשי םע לש הרישי העפשה שי םינמזה לעש ירה
 תבשה תשודק תא םילגמ ונא תבש לש שודיקב ןכ לע .םידעומה ךיראת לע עיפשמ ךכ
 ..השודקה תא םירצוי ונא – בוט םוי לש שודיקב וליאו ,הילא םיפרטצמו

 

 שדק
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 זר 'מע ו:געת ךורע ןחלוש - בקעיל תמא
 םינטקהו םישנה םיניבמש ןושלב רמאיו הנתשנ המ דע אינע אמחל אה רמאיו :םש
  'וכו

  448 הרעהב ןייע
 

 באה לע בויח הרותה הליטהש םירצמ תאיצי רופיס ןינע אוה הלילה תוצמ רקיע 448
 םויה םיגהונש המ ןוגה וניא ןכלו ,מ"וח 'להמ ז"פב ם"במרה ראיבדכו ונבל רפסל
 היקודקדו היטרפ לכל הדגהה רופיס לכ תא םידמלמ רפס יתבב תורומהו םירומהש
 תנווכ ךפיה ,באל ריבסמו דמלמ ןבה רדסה תעשב כ"חאו ,גחה םדוק םידימלתל
 תולמה שוריפ תא קר םידימלתל םידמלמ רפסה יתב ויה וליא היה בוט המו .הרותה
 הדגהה תרימא תעשב םהינבל םירפסמ תובאה ויה םינינעה ראש לכו הדגהה לש
 סנכנ הז ילואו םלועה גהנמ תא תונשל השק לבא[ ןידה בייחמש יפכ ,רדסה לילב
 .העומשה יפמ - ]'וכו םימכח ונלוכ וליפאו רדגב

 
 

 אינע אמחל אה

 הנתשנ המ
The Malbim Haggadah (by R' Na>ali Maskil L'Eitan) 
...Now that we understand the purpose of הנתשנ המ , we can understand why its author 
selected these four specific features as the subjects of the Four Ques@ons. Since the ques@ons 
of הנתשנ המ  help us engender emo@onal enthusiasm and intellectual awareness in order to 
thank God, the author of the Haggadah chose the most effec@ve way of ac@va@ng emo@onal 
response to highlight those points that relate directly to slavery and those that relate directly 
to libera@on. 
 
1) Matzah. The matzah, called the "bread of afflic@on" (Devarim 16:3), is the food of slaves. 
The matzah reminds us of the slavery and subjuga@on we suffered. 
2) Maror. The maror, the biWer herbs, reminds us of the biWerness and afflic@on we endured. 
3 Dipping the Maror in Charoses. The dipping of the biWer maror in the sweet charoses to 
dilute its biWerness symbolizes freedom from enslavement. In addi@on, the act of dipping itself 
is a sign of freedom, because it is generally done with fine delicacies, the food of the free. 
4) Reclining, Reclining at one's leasure is a sign of freedom. In the @me of the Talmud it was 
the manner of the wealthy to eat while reclining on couches. 
These four unique features of Pesach night remind us of our slavery, and then of our freedom. 
They influence our thoughts and emo@ons and awaken us to become ever more cognizant 
of the dramaYc change which God introduced into the life of our naYon. 
On the other hand, the four cups of wine do not commemorate any tangible 
manifestaYon of being enslaved or being freed. The four cups were insYtuted merely 
as an allusion to the four expressions of redempYon God used when He assured the 
downtrodden Jewish people that He would redeem them (Shemos 6:6-7): I will bring 
you out, I will free you, I will redeem you, I will take you". MenYoning the four cups of 
wine in הנתשנ המ  would not achieve the emoYonal impact necessary to increase our 
thankfulness to God. They were, therefore, not included in the Four QuesYons... 
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On the other hand, the four cups of wine do not commemorate any tangible 
manifestaYon of being enslaved or being freed. The four cups were insYtuted merely 
as an allusion to the four expressions of redempYon God used when He assured the 
downtrodden Jewish people that He would redeem them (Shemos 6:6-7): I will bring 
you out, I will free you, I will redeem you, I will take you". MenYoning the four cups of 
wine in הנתשנ המ  would not achieve the emoYonal impact necessary to increase our 
thankfulness to God. They were, therefore, not included in the Four QuesYons... 
 
 
Rav Schachter on the Haggadah 

ןיבוסמ  - WE RECLINE. Why is there no quesYon about the arba kosos in the Mah 
Nishtanah? 
Rav Soloveitchik explained that on seder night, there are two mitzvos that are closely 
related to each other one a mitzvah min baTorah and the other a mitzvah 
miderabbanan. 
The Biblical mitzvah is dependent mitzval on one's mindset: תוארל םדא בייח רודו רוד לכב  

םירצממ אצי אוה וליאכ ומצע תא  - In every generaYon, one is obligated to regard himself as 
though he himself had gone out from Mitzrayim." 
This mitzvah is derived from the passuk (Devarim 6:23), םשמ איצוה ונתואו  - "And he 
took us out from there" (Pesachim 116b). The mitzvah is for every person to view 
himself as a slave who was taken out from Mitzrayim to freedom, to have the awtude 
and the feeling as if he just lex Mitzrayim tonight. This is a very difficult mitzvah to 
fulfill. Indeed, it would seem that most people fail to fulfill this mitzvah properly. 
As an extension of the mitzvah min haTorah, there is a mitzvab derabbanan that is 
much easier to fulfill. The Rambam (Hilchos Chametz U'Matzah 7:6) writes רודו רוד לכב  

םירצממ אצי אוה וליאכ ומצע תא תוארהל םדא בייח  -  In every generaYon, one is obligated to 
personally demonstrate as though he himself had actually gone out from Mitzrayim." 
How does one demonstrate that he just became a ben chorin? 
The Rambam conYnues (7:7) that there are two parts to this mitzvah - heseibah and 
arba kosos. Slaves eat their meals in an upright posture, and they receive only basic 
nourishment. Only free men can recline during their meal or drink a toast. Thus, on 
seder night, we eat b'heseibah and we drink arba kosos to demonstrate that we are 
bnei chorin. 
This is the reason, the Rav conYnued, that the mitzvah of arba kosos is not menYoned 
in Mah Nishtanah because it is subsumed under the quesYon regarding the mitzvah of 
heseibah. Arba kosos and heseibah consYtute two aspects of the same mitzvah; both 
are manifestaYons of the more general mitzvah of demonstraYng cheirus that exists 
on this night. The quesYon about heseibah is really a quesYon about why we must 
demonstrate cheirus on this night. Since heseibah was included in Mah Nishtanah, 
there was no need to include a quesYon about arba kosos as well, because it is 
essenYally a fulfillment of the same takanah. [See MiPninei HaRav,2001 ed., p. 89.] 
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 ונאיצויו



5782 Haggadah Workshop       page 
 

5 

 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 

 קרב ינבב השעמ
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Exalted Evening, Rabbi Joseph Soloveitchik on the Haggadah 

 

 הערפל םידבע
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Faith and Freedom Passover Haggadah with commentary form the writings of 
Rabbi Eliezer Berkovits 

 

 ןמז עיגה
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The Rav Schwab Haggadah 

 

 םוקמה ךורב
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 שדוח שארמ לוכי

A LePer form the Lubavitcher Rebbe 11th of Nissan, 5717 
GreeYng and Blessing: 
The FesYval of Pesach is inaugurated by the central theme: “When thy son will ask 
thee,” and the Haggadah is based on the commandment of the Torah: “Then shalt 
thou tell thy son.” 
There are various ways of asking quesYons and formulaYng the answers, depending 
upon whether the son belongs to the category of the “Wise,” the “Wicked,” the 
“Simple,” or “The One Who Knows Not How to Ask.” 
While the “Four Sons” differ from one another in their reacYon to the Seder service, 
they have one thing in common: they are all present at the Seder service. Even the so-
called “Wicked” son is there, taking an acYve, though rebellious, interest in what is 
going on in Jewish life around him. This, at least, jusYfies the hope that someday also 
the “Wicked” one will become wise, and all Jewish children a�ending the Seder will 
become conscienYous, Torah-and-Mitzvoth-observing Jews. 
Unfortunately, there is, in our Yme of confusion and obscurity, another kind of a 
Jewish child: the child who is conspicuous by his absence from the Seder service; the 
one who has no interest whatsoever in Torah and Mitzvoth, laws and customs; who is 
not even aware of the Seder-Shel-Pesach, of the Exodus from Egypt and the 
subsequent RevelaYon at Sinai. 
 
 
 

 םינב עברא
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This presents a grave challenge, which should command our a�enYon long 
before Passover and the Seder night. For no Jewish child should be forgo�en and given 
up. We must make every effort to save also that “lost” child, and bring the absentee to 
the Seder table. Determined to do so, and driven by a deep sense of compassion and 
responsibility, we need have no fear of failure... 
The event of the Exodus from Egypt and the FesYval of Passover are Ymely reminders, 
among other things, that not in an a�empt to imitate the environment lies the hope 
for survival, deliverance and freedom, but rather in the unswerving loyalty to our 
tradiYons and true Jewish way of life. 
Our ancestors in Egypt were a small minority, and lived in the most difficult 
circumstances. Yet, as our Sages relate, they preserved their idenYty and, with pride 
and dignity, tenaciously clung to their way of life, tradiYons and disYnct uniqueness; 
precisely in this way was their existence assured, as also their true deliverance from 
slavery, physical and spiritual... 
There is no room for hopelessness in Jewish life, and no Jew should ever be given up as 
a lost cause. Through the proper compassionate approach of Ahavas Yisroel, even 
those of the “lost” generaYon can be brought back to the love of G-d (Ahavas HaShem) 
and love of the Torah (Ahavas HaTorah), and not only be included in the community of 
the “Four Sons,” but in due course be elevated to the rank of the “Wise” son. 
May G-d grant that all sons and daughters of Israel be gathered together at the same 
table of the Seder service, to celebrate the FesYval of Passover in its true spirit and 
manner, in accordance with “the tesYmonies, statutes, and laws which G-d our G-d 
commanded us.” 
May the gathering also of those “lost tribes of Israel,” and their assembly at the Seder 
table, hasten the beginning of the true and complete RedempYon of our people, 
through our righteous Moshiach, speedily in our Yme. 
With the blessing of a Kosher and Happy Pesach, 
Rabbi Menachem M. Schneerson 
 
The Missing Fi>h: Rabbi Sacks' Pesach Haggadah 
Many commentators, among them the Vilna Gaon, have drawn a�enYon to the 
influence of the number four in connecYon with the Haggadah. There are four fours: 
The four quesYons; The four children; The four cups of wine; The four expressions of 
redempYon: ‘I will bring you out from under the yoke of the EgypYans and free you 
from their slavery. I will deliver you with a demonstraYon of My power and with great 
acts of judgment. I will take you to Me as a naYon.’ (Ex.6:6-7)... 
The first thing to note is that there is, in fact, another ‘four’ on the seder night, namely 
the four biblical verses whose exposiYon forms an important part of the Haggadah: ‘An 
Aramean tried to destroy my father . . .’ ‘And the EgypYans ill-treated us and afflicted 
us . . .’ ‘And we cried to the Lord, the God of our fathers . . .’ ‘And the Lord brought us 
out of Egypt . . .’ (Deut. 26:5-8) There are, then, not four fours, but five.  
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In early ediYons of the Talmud tractate Pesachim (118a) there is a passage that 
perplexed the medieval commentators. It reads: ‘Rabbi Tarfon says: over the fi8h cup 
we recite the great Hallel.’...How then are we to understand the statement of Rabbi 
Tarfon that there is a fixh cup? 
Among the commentators three views emerged. The first was that of Rashi and the 
Tosafists. According to them, there are only four cups on the seder night, and it is 
forbidden to drink a fixh. The statement of Rabbi Tarfon must therefore be a misprint, 
and the texts of the Talmud should be amended accordingly. 
The second was that of Maimonides. He holds that there is a fixh cup, but unlike the 
other four, it is opYonal rather than obligatory... 
The third view, that of Ravad of Posquières, a contemporary of Maimonides, is that 
one should drink a fixh cup. There is a difference in Jewish law between an 
obligaYon, hovah, and a religiously significant good deed, mitzvah. The first four cups 
are obligatory. The fixh is a mitzvah, meaning, not obligatory but sYll praiseworthy and 
not merely, as Maimondes taught, opYonal. 
...Jewish law tries wherever possible to propose a soluYon that pays respect to all 
views, especially when they are held by great halachic authoriYes. The soluYon in the 
present case was simple. A fixh cup is poured (out of respect for Ravad and 
Maimonides) but not drunk (out of respect for Rashi)... This therefore is the history 
behind ‘the cup of Elijah’ – the cup we fill axer the meal but do not drink. It represents 
the ‘fixh cup’ menYoned in the Talmud. 
According to the Jerusalem Talmud, the reason we have four cups of wine is because 
of the four expressions of redempYon in God’s promise to Moses. How then could 
Rabbi Tarfon suggest that there are not four cups but five? The fascina;ng fact is that 
if we look at the biblical passage there are not four expressions of redemp;on but 
five. The passage conYnues: ‘And I will bring you to the land I swore with uplixed hand 
to give to Abraham, to Isaac and to Jacob. I will give it to you as a possession. I am the 
Lord.’ (Exodus 6:8) 
There is a further missing fixh. As menYoned above, during the course of reciYng the 
Haggadah we expound four biblical verses, beginning with, ‘An Aramean tried to 
destroy my father.’ In biblical Ymes, this was the declaraYon made by someone 
bringing first-fruits to Jerusalem. However, if we turn to the source we discover that 
there is a fixh verse to this passage: ‘He brought us to this place [the land of Israel] and 
gave us this land, a land flowing with milk and honey’ (Deuteronomy. 26: 9)... 
What, though, of the four quesYons and the four sons? There was a fixh quesYon. The 
Mishnah states that a child should ask: ‘On all other nights we eat meat that is cooked, 
boiled or roasted; but this night only roasted meat.’... 
Was there a fixh child? The late Lubavitcher Rebbe suggested that there is a fixh child 
on Pesach. The four children of the Haggadah are all present, siwng round the table. 
The fixh child is the one who is not there, the child lost through outmarriage and 
assimilaYon. Rabbinic tradiYon tells us that in Egypt, many Jews assimilated and did 
not want to leave... 
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So the beneath the surface of the Haggadah we find, not four fours, but five fives. In 
each case there is a missing fixh – a cup, an expression of deliverance, a verse, a 
quesYon and a child. Each points to something incomplete in our present situaYon... 
Israel is not yet at peace. In the Diaspora assimilaYon conYnues apace. Many Jews are 
estranged from their people and their faith. Something is missing from our celebraYon 
– the fixh cup, the fixh deliverance, the fixh verse, the fixh quesYon and the fixh 
child. That is a measure of what is sYll to be achieved. We have not yet reached our 
desYnaYon. The missing fixhs remind us of work sYll to be done, a journey not yet 
complete. 
 
 
 
 
 

 עשר
 ד"ירגה ח"יש חספ לש הדגה
 תומש( איה וילא הבושתה עשרה ןבה לש השרפב - םירצממ יתאצב יל 'ה השע הז רובעב ול רמאו )'ל
 .ליצה וניתב תאו םירצמ תא ופגנב לארשי ינב יתב לע חספ רשא 'הל אוה חספ חבז םתרמאו ,)ז"כ ,ב"י
 הדגהב םגו ,לואשל עדוי וניאש ןבל םירמואש המ אוה םירצממ יתאצב יל 'ה השע הז רובעב וליאו

 םיבישמש בתכ הדגהה לעב המל ע"צו .'וגו הז רובעב 'וכו ול חתפ תא לואשל עדוי וניאשל ןכ םירמוא
 ןבל הרותב הרומאה הבושתה תא םיבישמ ןיאו ,לואשל עדוי וניאש ןבה לש הבושתה תא עשרה ןבל
 .עשרה
 תרמאו ךנבל תדגהו םינבה לכב בותכד ,ללכ עשרה ןבל םינוע ןיא תמאבד הדגהל ושוריפב א"רגה ץריתו
 ללכ עשרה ןבל םינוע ןיאד םושמ ונייהו ,םירמוא ימל בותכ אלו םתרמאו ביתכ עשרה ןבב וליאו ,ךנבל
 'יה וליא הדגהב אתיא ןכלו .'וגו אוה חספ חבז באה לש ונחלש דיל םיבסומה םינבה ראשל רמואד אלא
 ןבל םינוע ןיאד ,חכונ ןושלב לאגנ תייה אל םש תייה וליא םירמוא ןיאו ,רתסנ ןושלב לאגנ 'יה אל םש
 םירמואד עשרה ןבה לאוששכש הדגהב אתיאד המו .ןחלשה דילש םינבה ראשל אלא ללכ עשרה
 הבושתה תא םהל םירמואו ,ןחלשה דיל םיבסומה םינבה ראשל אלא עשרל הבושת וז ןיא ,הז רובעב
 תא באה םהל רמוא ךכלו ,לאש עשרה ןבה קרד ,ולאש אל םהש םושמ ,לואשל עדוי וניאש ןבה לש
 .לואשל עדוי וניאש הז לש הבושתה
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R’ Chaim Kanievsky Haggadah 

On the eve of their release from physical bondage, God prepares the Israelites for their 
spiritual transition to freedom: I grant you control over time itself. Your time will now 
be your own, to be used as you wish. Recognize the responsibility that such newfound 
control brings. As free people, endeavor to use your time wisely, filling your lives with 
meaning. 
D. Through the recitation of Kiddush, we thus introduce our Seder journey as God 
introduced the Exodus to his nation. We ritually sanctify the moment before us and 
silently commit to the sanctification of all our moments, through the wise use of time 
in the fulfillment of God's will. 

 עשר
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Rav Druck on the Haggadah 
Another way of explaining how Lavan soght to destroy Yaakov emerges from the 
answer to a different quesdon, one that is asked by R' Chaim Kanievsky. What is the 
connecdon between the two clauses of the verse , המָיְרַצְמִ דרֶיֵּוַ ,יבִאָ דבֵאֹ ימִּרַאֲ   An 
Aramean auempted to destroy my father, and then he descended to Egypt? These two 
clauses seem to be expressing disparate ideas, so why are they juxtaposed?  
He answers that the reason Yitzchak and Rivkah sent Yaakov to the house of Lavan was 
so that he would be saved from his brother Eisav, who wished to kill him. Chazal teach 
that during all the ensuing years, Eisav wanted to kill Yaakov, but he was afraid of Lavan. 
In truth, however, Lavan himself wanted to kill Yaakov, as Rashi comments on the cept 
that Hashem warned him, in a dream, not to harm Yaakov. What did Lavan do? He sent 
a message to Eisav nodfying him that Yaakov had taken leave of him, and that he no 
longer needed him, so from now on, Eisav was free to kill him. Although Lavan himself 
refrained from killing Yaakov, he dpped off Eisav to do the work for him.  
Chazal teach that when Eisav and Yaakov subsequently met, Yaakov convinced Eisav not 
to kill him, using the following argument: "Hashem promised Avraham Avinu during the 
Bris Bein HaBesarim that his descendants would be strangers in a foreign land, where 
they would be enslaved and oppressed for 400 years. If you kill me, you will have to 
take this terrible decree upon yourself and your children, so it is bet ter for you to leave 
me alive and I will take the decree upon myself." 
We can now understand the juxtaposidon of the two clauses: " ֲדרֶיֵּוַ ,יבִאָ דבֵאֹ ימִּרַא  

המָיְרַצְמִ , An Aramean auempted to destroy my father, and he descended to Egypt. 
Lavan auempted to destroy my father by telling Eisav to kill Yaakov, and the reason 
Yaakov was spared from this fate was that he descended to Egypt, meaning that Eisav 
le~ him alive due to the decree of the enslavement in Egypt, so that he would not have 
to take it upon himself. 
This idea also answers the quesdon of how Lavan auempted to uproot everything: He 
did so by nodfying Eisav that he could kill Yaakov. His desire to kill Yaakov did not 
remain in the realm of thought alone, for he actually requested that Eisav bring this evil 
desire to fruidon. 
We can also explain now why Amalek auacked the Jewish people immediately a~er 
they le~ Egypt. In Eisav's will, he le~ instrucdons to Amalek, his descendant, that he 
could not touch Yaakov's descendants as long as they had not completed the decree of 
enslavement, for if they would annihilate the Jewish people before the decree had been 
carried out fully, they themselves would have to be enslaved in their stead. But once 
the Jewish people le~ Egypt, having fulfilled the decree of enslavement in its endrety, 
Amalek was no longer afraid to auack and annihilate them. 
 

 יבא דבוא ימרא



5782 Haggadah Workshop       page 
 

16 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Unlocking the Haggadah by Rabbi Shmuel Goldin 
A. The first secYon of the Maggid, the sec Yon of historical awareness, closes with this 
emphaYc declaraYon: "Vhi she'amda la'avoteinu v'lanu" (And this is what has stood by 
our ancestors and us), we pro claim. ReflecYng back on the previous paragraph, we 
declare that God's promise of redempYon to Avraham, at the dawn of our history, has 
stood us in good stead across the centuries. In each generaYon, our enemies have 
struggled to halt our inexorable historical passage. And, in each generaYon, with God's 
help, we have triumphed. 
 
B. We thus fulfill the Mishnaic mandate that shapes the first secYon of 
Maggid:"Matchil b'genut u'mesayeim b'shevach" (One opens with shame and closes 
with praise), 82 
 
We announce that we have reached the stage of historical awareness as we proclaim: 
"She'b'chol dor va'dor (in each gen eraYon), they rise against us to destroy us, and the 
Holy One, Blessed Be He, saves us from their hand." 
 
God conYnually redeems us from our enemies as we travel toward the ulYmate 
realizaYon of our naYonal desYny. Just as the Exodus story describes a journey from 
servitude to redempYon, so too, Jewish history in its enYrety can be viewed as a 
conYnuing journey from darkness to light; an ulYmate passage from shame to praise. 
 

 הדמעש איהו
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LEHMAN HAGGADA 
And it is this (the Torah, the most valuable possession, לודג שוכר ) that has stood by our 
fathers and us; for not one alone has risen up against us to destroy us, but in all 
generaYons do they rise up against us to destroy us; but the Holy One, blessed be He, 
delivers us from their hands. According to a neat explanaYon the word איהו  contains 
the content of our life and being. The le�er  ו which has the numerical value of six, 
indicates the six orders of the Mishnah, the oral teaching. This takes pride of place 
because tradiYon reveals to us the meaning of the wri�en teachings. The le�er ה 
which has the value of five, indicates the five books of the Torah. The le�er י, with the 
numerical equivalent of ten, indicates the Ten Commandments which are the essence 
of the moral teachings of Judaism. The le�er א, with the numerical equivalent of one, 
indicates the One God, whose unity it is the high mission of our people to declare. If 
we abide by the oral teaching, study the wri�en teaching in its light, base our code of 
conduct on the Ten Commandments, and cleave to the One God in faithful love, we 
need fear no antagonist and Almighty God will protect us from all foes. 
We have said that the word איהו  refers to the Torah. However this is to be taken in a 
figuraYve sense rather than literally, since the word שוכר  which refers to the Torah, is 
masculine and accordingly it should be אוהו  and not איהו . Don Yitzhak Abarbanel refers 
the word to the promise given to our father Abraham and indicated in the words: "And 
also that naYon, whom they shall serve, will I judge". This promise, that no one may 
a�ack Israel with impunity, has comforted our fathers and consoles us too. Abarbanel 
relates this to the Midrash Rabbah on Genesis, XV, 9, according to which God revealed 
to our father Abraham all the future sufferings of the people of Israel at the Covenant 
between the sacrificial pieces. The beasts sacrificed and dismembered by Abraham at 
God's command, indicate the enemies of Israel, whereas the doves, which were not 
dismembered, refer to Israel... 
...Midrash to the Song of Songs, Chap. II, verse 8: "The voice of my beloved, behold, He 
cometh, leaping over the mountains, skipping over the hills." The sages interpret this 
verse to mean that at the redempYon from Egypt, God leaped over the many years 
that reared like mountain and hills before the possibility of redempYon. They add: 
"When Moses came and said to Israel: 'ye shall be redeemed in this month', they 
replied to him: 'Moses our teacher, how can you say so? Did not God lay down a term 
of 400 years to our father Abraham, whereas our stay in Egypt at present only 
amounts to 210 years?' And Moses replied to them: 'Since He desires your 
redempYon, He pays no regard to your reckoning". God redeemed Israel from Egypt 
before the period had expired, for the sake of His great name, because the existence 
of Israel and their fitness to be God's people are absolutely necessary for the universal 
rule of the most-High. איהו , and this is the great truth that sustained our ancestors in 
Egypt, that they were redeemed at the right moment and before the allo�ed term, 
and this is the great truth which sustains us throughout the centuries, and because of 
which we shall be saved from all persecuYon, oppression and temptaYon. 

 
 

 הדמעש איהו
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Rav Asher Weiss Haggadah 

 
 

 דמלו אצ
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Chashukei Chemed Haggadah 
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 ב"יצנ - רפש ירמא הדגה
 אלא ,םולשו סח וללה תוביתה ובכרוה םניחב אל ,ב"חאב ש"דע ך"צד םינמיס םהב ןתונ היה הדוהי יבר
 רשא "הארתו ארקמב קודו ,ב"חאב תוכמ תלועפלו ש"דע תוכמ תלועפל ך"צד תוכמ תלועפ ןיב לידבהל
 ,"םעה תא חלש אלו" ביתכ ש"דע תוכמבו ,"םהילא עמש אלו הערפ בל קזחיו" ביתכ ך"צד תוכמב
 ."לארשי ינב תא חלש אלו" ביתכ ב"חאב תוכמבו ,"םהילא עמש אלו" )בי,ט תומש( ביתכ ןיחש תכמבו
 הדובע ונייה - "םירצמ תולבס תחתמ םכתא יתאצוהו" )ו:ו םש( ביתכ הלואג לש תונושל 'דבד ,ןינעהו

 םכתא יתלצהו" ינשה ןושלה אב ךכ רחאו ,'הדובעו דובעש היה ןיידעו ,םינבלו רמוח לש השק
 ןושלה אב ןכ לע ,םירצמ לש תוכלמה לועב ויה ןיידעו ,הדובע לכמ הלצה ונייה - )םש( "םתדובעמ
 )םש( "'וכו םכתא יתלאגו" ישילשה
 ןנתדכ שדוח ב"י היה םירצמה טפשמ ירהש ,ןסינב וליחתהש תוכמה ךשמב היה םינפואה יונישו

 ראובמכו ,היהש יפכ םירצמ תולבסב ןיידע םיניכ עדרפצ םד תוכמ ךשמב לארשי ויהו ,)י,ב( תויודעב
 - "םהילא עמש אלו" ןהב ביתכ יכה םושמו ,ירשת שדוחב םירצמ תולבסמ ואציש )א,אי( הנשה-שארב
 אוה יכ ןיבהלו עומשל לחה ,ירשתב היה הזו ,בורע תכמל ועיגהש ןויכו .םהילא ללכ בל םש אלש ונייה
 יכה םושמו ,שנענ אוה הז ליבשב קרש רובסכו ,םתדובע רשוקמ םחינהל לחה זאו ,לארשי ליבשב שנענ
 חינה רבד תכמבו .םידבע תרותב ויה ןיידע לבא ,)חכ ,ח םש( "םעה תא חלש אלו" בורע תכמב ביתכ
 תכמב ךכ רחא ביתכ יכה םושמו ,)זט םש( "םעה תא חלש אלו" ביתכ ןיידע לבא ,םתדובעמ טעמ דוע
 ילוא - תושדח תוליסמ השוע התא ,שוריפ ,)ז"י קוספ םש( "םחלש יתלבל ימעב ללותסמ ךדוע" דרב
 היה רשאמ תושדח השענ אל ןיחש תכמב ,הנהו .”םחלש יתלבל קר ,תוכמה ןמ ךל חוני ןפואה הזב
 ריכהל ףיסוה דרב תכמב לבא .)ב"י קוספ םש( "םהילא עמש אלו" הב ביתכ יכה םושמ ,הינפלש הכמב
 יכה םושמו ,ותוכלממ ואציש הצר אל קר ,הדובע לכמ םהל חינהו ,הברה םבישחהל לחהו ,לארשי תא
 תונעל תנאמ יתמ דע" הערפל השמ רמא הברא תכמבו ,"לארשי ינב תא חלש אלו" 'ךליאו םשמ ביתכ
 ינפמ תונעל ןאממ התא לבא ,םנוצר לכ םהל חינהל לארשי ינפמ הנענ ךנה ,שוריפ ,)גי םש( "ינפמ
  .ותוא ודבעיש הצורש ה"בקה
 המב תוכמה ךשמ לדבה תא רוציקב ראבל - אב אוה תלעות הזיאל הדוהי 'ר ןתנש ןמיסה ראובמ התעמ
 .תוכמה רדסבש תונושלה ומייקתנ ךיאהו ,הערפ לע ולעפ
 

 ב״חאב ש״דע ך״צד
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