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n2o2 The slave lives in fear. He is afraid not only of those who are stronger
than he or of those who have jurisdiction over him; the slave is afraid of contra-
dicting anyone, of antagonizing even a stranger. The fear might be unjustified,
but this fear is the motivating force in his life. This is the reason, in my opinion,
why the Sages introduced haseivah, leaning on one’s left side, as the symbol of
herut, freedom. Haseivah symbolizes, first, complete relaxation, which in turn
manifests relief from or abatement of tension and anxiety. Second, haseivah
symbolizes the throwing-off of the mental shackles depriving man of freedom
of movement. Haseivah is the reverse of erect posture, which demonstrates
obedience and submissiveness. Soldiers standing erect symbolize the readi-
ness to obey. Haseivah is indicative of disobedience, of a courageous stand,
of refusing to take orders, of rejecting the authority of man. Haseivah means
defiance. That is why Hazal said that if one’s teacher is present, the student is
relieved - indeed, enjoined - from haseivah (Pesahim 108a).

(Festival of Freedom)
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An Exalted Evening - Rabbi Joseph B. Soloveitchik

Though they initially might seem redundant, the two invitations we
issue — “Let all who are hungry enter and eat; let all who are in need
come and celebrate the Passover" - in reality are not. Whoever is in
need of bread, dikhfin, is hungry. Kol dizrikh refers to one who is alone,
who has a lot of mazzah and wine but no home or family. There are
indeed many ways to be included among the kol dizrikh. The invitation
to "all who are in need" is not yeitei ve-yeikhol, to eat with us; rather, it
is to spend the Pesah with us, yeitei ve-yifsah, to celebrate with us. It is
an invitation addressed to unfortunate and lonely people. They might
be millionaires; it is completely irrelevant. Whoever is in need should
come and celebrate.

Ha lahma anya is the renewal of a pledge of solidarity among the
Jewish people - solidarity between individual and individual, and
between the individual and the Jewish community as a whole. Itis a
proclamation that we are one people, and we are ready to help each
other. Pesah night is a time of sharing; without manifesting and
demonstrating the sense of solidarity, responsibility, unity and
readiness to share and to participate, the whole Seder becomes
meaningless.
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From Bondage to Freedom - Rabbi Abraham J. Twersky, MD
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Why is it so certain that without Divine intervention we could not havefreed
ourselves at some later point in time? Is history not replete with accounts of
captive nations that achieved liberty without miraculous intervention by
God?
Rabbi Isaac Meir of Gur provided the answer. In commissioning Moses to
liberate the Israelites from Egypt, God said, "I will extract them from beneath
the burden (sivius) of Egypt" (Exodus 6:6). Rabbi Isaac Meir points out that
the word "sivlus" also means "tolerance," and the sentence then reads, "I will
extract them from their tolerance of Egypt."
During the many vyears of enslavement, the Israelites had become so
accustomed to their status that they considered it to be the normal state of
affairs. Not only had they resigned themselves to being slaves, but also had
come to believe that this was their natural state, much like the prover bial
worm who infests the horseradish and undoubtedly considers this, the
bitterest of all vegetables, to be the best place in the world.
A slave may reason, "What is wrong with being a slave? A slave's stomach is
always full, and he carries no responsibilities. The master is the one who has
the burden of providing for the slaves. Of what use is liberty with its
accompanying obligations?"
Moses' first task was to convince the Israelites that liberty was indeed
desirable. As the Torah relates, they were not all that enthused with the idea,
and when their initial quest for a modicum of freedom of worship resulted in
greater oppression, they rejected the project and heaped calumny upon
Moses for having increased their misery (Exodus 5:21).
The Haggadah thus correctly states that without Divine intervention we would
not have extricated ourselves from Egypt, because we had no aspiration for
liberty.
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AR 1737 002 YN T Sipur Yeziat Mizrayim adjusts itself to the level of
the child and also involves instilling love rather than knowledge. Everyone
can have a share in accordance with his or her individual ability. When God
gave the Torah, He did not give it only for great minds. The Torah is humble
enough to be concerned with the tam, the dull child, and give him a version
of Judaism that he can understand and which will give him joy and happiness.
The Torah is also concerned with “she-eino yodea li-shebl, the child who does
not know how to ask,” the indifferent, assimilated child, who does not care
enough to ask questions. Even the rasha, the wicked child, is included. If he had
been in Egypt, he would not have deserved redemption; but apparently there
is still hope of bringing him back, for he is still at the Seder - if he were not at
the Seder, the Torah would not have spoken about him. The Torah prepared a

place for all in the Haggadah.

(Kol ha-Rav)

The Chinuch Haggadah - Rabbi Yaakov Bender

One wise one, one wicked one, one simple one, and one who is unable
to ask.

The question is why the Baal Haggadah refers to each by again
using the term echad - why not just list the four types of sons?...
Fathers, mothers, teachers - those charged with allowing
these arba'ah banim to flourish - there is only one path:
whether with a wise son or a wicked one, a simple one or
one who can't even formulate a proper question, there is but
one way to reach their hearts.

See them as echad. See the power of this yachid, and only this
yachid. Believe in the individual and see nothing before them or
after them.

With that sort of vision, you can build worlds.
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Many commentators wonder why the pasuk that is given in the Haggadah
as the answer for the wicked son, "7 'n NnWY N7 112V - because of this
Hashem did so for me, is written in the Torah as the explanation for one of
the other sons, the son who is unable to ask. Why doesn't the Baal
Haggadah quote the pasuk in the Torah that states one should say to the
rasha, ‘07 XIN NO9 NAT DNNKI, And you shall say it is a pesach-offering
for Hashem? (Shemos 12:27)
The sefer Maaseh Nissim answers: When the Torah says that we should
respond to the rasha's question by saying, ‘n? XIn N0 NAT DNNAKI, You
shall say it is a pesach-offering for Hashem, we are not responding to the
wicked son. This cynical son is an apikores and deserves no answer. But
hearing these malicious words spoken by the wicked son, we need to give
ourselves chizuk and reinforce the belief in our minds, if not in his, that we
are fulfilling the mitzvah that was commanded to us. The Torah is telling us
to say to ourselves, N7 XIn N0 NAT T
The Gra, in a similar explanation, says that the Baal Haggadah is not telling
us how to answer the rasha; we are not meant to engage him in
conversation at all. The Baal Haggadah is telling us how to respond to the
rasha 's outburst to the other child sitting at the table and taking in the
scene - the son who is unable to ask. That is why the Torah does not say,
I'?X DNNKI, You shall say to him, but just DNNXI You shall say. It does
not say, 17 X71 7, to me and not to you, but 17 X71 7 to me and not to him.
We are speaking in third person, becaus we are not addressing the son who
asked so impudently...
There is a difficulty with this discussion, though. Why does the Baal
Haggadah include the rasha among the other sons if he doesn't merit an
answer? Perhaps the answer is that while he doesn't merit an answer, a
guestion that is asked, no matter how brazen, should not be left
unanswered. We do not speak to him, but his question must be addressed.
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From Bondage to Freedom - Rabbi Abraham J. Twersky, MD

The person who does not know enough to ask unfortunately represents a
considerable segment of the population. These people do not analyze, do not
reject, and do not even question, because there is nothing that even stimulates
their curiosity. They hardly reflect on goals in life. Their lives consist of work,
rest, relaxation, and entertainment. At the end of the workday they partake of
a meal, then while away their precious time in trivial pursuits, and they may
remain there until it is time to retire for the night. They look forward to the
weekend and to vacations as times for play or otherwise indulge themselves.
No thought of a higher purpose in life, of something beyond self-gratification,
ever occurs to them, and if one tried to convey such a message, it would fall on
deaf ears, not because they are defiant, but because the whole concept is
something alien to them...

This, the Haggadah tells us, is what we must do with the person who does not
know enough to ask; i.e., who is satisfied with the status quo, with a life
consisting of nothing more than work, rest, and fun, and who will reject any
suggestion that all is not right with him. With this person you must wait until a
crisis occurs, until some event in life shakes him out of his complacency and
makes him willing to consider that there may be something more to life.
Delivering the message of spiritual liberation any earlier is premature and
futile, and you must wait "until the matzah and maror are present before him";
i.e., until he can palpably sense the bitterness of being a slave to one's physical
desires and can perceive that there may be value in spirituality, in being
liberated from the tyranny of one's bodily strivings...
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The Rav Schwab Haggadah
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Very significantly, the Baal Haggadah uses the word "W, meaning
now, and not N1, and then -thousands of years ago - Hakadosh
Baruch Hu brought us close to Him. The telling use of the word 1"&/2JW
reflects the fact that it was not only then that \NTAY2 DIPAN 121D,
but rather, ’'W2W, now, Hakadosh Baruch Hu is bringing us close to His
service. Serving Hakadosh Baruch Hu is an ongoing process. If we do
not continually make an effort through Torah and mitzvos tostay within
the confines of Yiddishkeit, and thereby remain close toHakadosh
Baruch Hu, we will still be the same ovdei avodah zarah - in whatever
form it presents itself in each generation - as our ancestors were in the
ancient eiver hanahar.
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NTNYY XM - Andit is this which stood by our fathers !

NMMYY KM And it is this which stood by ou fathers and by us. The Q

e
generally accepted understanding of this phrase is that this refers to
the promise God made to Avraham, cited in the previous paragraph. It —
was this promise which stood by our fathersin their moments of

suffering, giving them the courage

to endure their fate, and it was the actualization of this promise that

eventually redeemed them from their troubles. It is also this promise

which stands by us; in difficult times we, too, rely on this everlasting

promise God made to Avraham to save his descendants from the

persecuting hands of their enemies.

However, the promise made to Avraham at the Covenant between

the Portions was specifically stated regarding the exile in Egypt. This

promise that stands by us, therefore, cannot be the promise which

was made to Avraham at that time, for that promise did not apply to

any other hardship.

An alternative approach understands that this refers back to the first

phrase of the previous paragraph, Blessed be He Who keeps His

promise to Israel - this is the promise which has stood by us in every

generation. And which promise is it?This is the all-encompassing,

immutable guarantee in Vayikra (26:44), And yet for all that, even when

they are in the land of their enemies, | will not grow so disgusted with

them nor abhor them that | would destroy them.

The paragraph of NTMYYW XM introduces the following description of

the persecution of Yaakov at the hands of Lavan and our subsequent

descent to Egypt. Throughout history, God saved His people from every
threatening situation, just as He promised.

Malbim Haggadah
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