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	הקדמה	להגדה	אמרי	שפר	-	הנצי"ב
...נחזור לענין שהנהיגו חז"ל לעשות הסדר כמו שעשו בזמן שאכלו פסחים 

ומזה הטעם נוטלין ידים לטיבולו במשקה,	והט"ז (תעג:ו)	תמה על זה לפי 
מנהגנו שנוהגים להקל בטיבולו במשקה?	ולא קשיא מידי דמכל מקום בסדר 

הנהיגו כמו בזמן אכילת הפסח.	
ומזה הטעם נוהגים ללבוש את הקיט"ל.	ואין הטעם שלא תזוח דעתו עליו 

ויזכור יום המיתה.	והוא תמוה!	אלא הטעם דאכילת פסח היא משולחן גבוה 
קאכיל וכשיטת רש"י (בבא קמא יב,ב בד"ה "אבל",	ביצה כא,א בד"ה 

"כהנים")	והרמב"ם דכל אכילת קדשים קלים היא משולחן גבוה ולא כשיטת 
התוספות בביצה שם בד"ה "אבל"	ובבבא קמא שם בד"ה "ומחיים")	ואם כן 
יש לאכול את הפסח באימה וביראה (כמו בשעת התפילה)	וכמו שאוכל על 

שולחן המלך -	שאינו לובש בגד אכילה כמו שאוכל בביתו.	ובהיותנו בירושלים 
בזמן אכילת הפסחים היה הבגד החשוב שמתפללין בו מ"חטובות אטון 

מצרים"	(משלי ז,טז)	והוא בגד פשתן לבן כדכתיב בראשית (מא,מב)	"וילבש 
אותו בגדי שש"	ואנו נוהגים כמו בזמן.
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הגדה	של	פסח	-	הרב	עדין	שטיינזלץ	

 כּלָ דִכפְיִן ייֵתֵי ויְיֵכֹל, כּלָ דִצרְִיךְ ייֵתֵי ויְפִסְַח

הזמנה זו שמזמינים את הכל לסעודת ליל הסדר משום שחורבן בא על ידי 

מחלוקת, ועל כן סוד הגאולה הוא על ידי אחדות ושלום של כל ישראל...	

An Exalted Evening - Rabbi Joseph B. Soloveitchik 
Though they initially might seem redundant, the two invitations we 
issue – “Let all who are hungry enter and eat; let all who are in need 
come and celebrate the Passover" - in reality are not. Whoever is in 
need of bread, dikhfin, is hungry. Kol dizrikh refers to one who is alone, 
who has a lot of mazzah and wine but no home or family. There are 
indeed many ways to be included among the kol dizrikh. The invitation 
to "all who are in need" is not yeitei ve-yeikhol, to eat with us; rather, it 
is to spend the Pesah with us, yeitei ve-yifsah, to celebrate with us. It is 
an invitation addressed to unfortunate and lonely people. They might 
be millionaires; it is completely irrelevant. Whoever is in need should 
come and celebrate. 
Ha lahma anya is the renewal of a pledge of solidarity among the 
Jewish people - solidarity between individual and individual, and 
between the individual and the Jewish community as a whole. It is a 
proclamation that we are one people, and we are ready to help each 
other. Pesah night is a time of sharing; without manifesting and 
demonstrating the sense of solidarity, responsibility, unity and 
readiness to share and to participate, the whole Seder becomes 
meaningless.
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From	Bondage	to	Freedom	-	Rabbi	Abraham	J.	Twersky,	MD	
	וְאִלּוּ	לֹא	הוֹצִיא	הַקָּדוֹשׁ	בּרָוְּ	הוּא	אֶת	אֲבוֹתֵינוּ	מִמִּצְרָיִם,	הֲרֵי	אָנוּ	וּבָנֵינוּ	וּבְנֵי

	בָנֵינוּ	מְשֻׁעְבּדִָים	הָיִינוּ	לְפַרְעֹה	בְּמִצְרָיִם
Why	is	it	so	certain	that	without	Divine	interven;on	we	could	not	have	freed	
ourselves	at	some	later	point	 in	;me?	Is	history	not	 replete	with	accounts	of	
cap;ve	 na;ons	 that	 achieved	 liberty	 without	 miraculous	 interven;on	 by	
God?	
Rabbi	 Isaac	 Meir	 of	 Gur	 provided	 the	 answer.	 In	 commissioning	 Moses	 to	
liberate	the	Israelites	from	Egypt,	God	said,	"I	will	extract	them	from	beneath	
the	burden	 (sivlus)	of	 Egypt"	 (Exodus	6:6).	 Rabbi	 Isaac	Meir	 points	 out	 that	
the	word	"sivlus"	 also	means	"tolerance,"	and	the	sentence	then	reads,	 "I	will	
extract	 them	 from	 their	tolerance	of	 Egypt."	
During	 the	 many	 years	 of	 enslavement,	 the	 Israelites	 had	 become	 so	
accustomed	to	their	status	that	they	considered	it	to	be	the	normal	state	of	
affairs.	Not	only	had	 they	 resigned	 themselves	 to	being	slaves,	but	also	had	
come	 to	 believe	 that	 this	was	 their	 natural	 state,	much	 like	 the	 prover	 bial	
worm	 who	 infests	 the	 horseradish	 and	 undoubtedly	 considers	 this,	 the	
biMerest	of	all	vegetables,	 to	be	the	best	place	in	the	 world.	
A	slave	may	reason,	"What	is	wrong	with	being	a	slave?	A	slave's	stomach	is	
always	full,	and	he	carries	no	responsibili;es.	The	master	is	the	one	who	has	
the	 burden	 of	 providing	 for	 the	 slaves.	 Of	 what	 use	 is	 liberty	 with	 its	
accompanying	obliga;ons?"	
Moses'	 first	 task	 was	 to	 convince	 the	 Israelites	 that	 liberty	 was	 indeed	
desirable.	As	the	Torah	relates,	they	were	not	all	that	enthused	with	the	idea,	
and	when	their	ini;al	quest	for	a	modicum	of	freedom	of	worship	resulted	in	
greater	 oppression,	 they	 rejected	 the	 project	 and	 heaped	 calumny	 upon	
Moses	for	having	increased	their	misery	(Exodus	5:21).	
The	Haggadah	thus	correctly	states	that	without	Divine	interven;on	we	would	
not	have	extricated	ourselves	 from	Egypt,	because	we	had	no	aspira;on	 for	
liberty.
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The	Chinuch	Haggadah	-	Rabbi	Yaakov	Bender	
One	wise	one,	one	wicked	one,	one	simple	one,	and	one	who	is	unable	
to	ask.	
The	ques;on	is	why	the	Baal	Haggadah	refers	to	each	by	again	
using	the	term	echad	-	why	not	just	list	the	four	types	of	sons?…		
Fathers,	 mothers,	 teachers	 -	those	 charged	with	allowing	
these	Iarba'ah	 banim	 to	flourish	 -	there	 is	only	one	path:	
whether	 with	a	I	wise	 son	 or	 a	 wicked	 one,	 a	simple	one	or	
one	who	can't	 even	 for	mulate	a	proper	ques;on,	 there	is	but	
one	way	to	 reach	their	hearts.	
See	 them	as	echad.	See	 the	power	of	 this	yachid,	and	only	 this	
yachid.	Believe	in	the	individual	and	see	nothing	before	them	or	
a^er	them.	
With	 that	sort	of	 vision,	 you	can	build	worlds.	
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The	Novominsk	Haggadah	
רָשָׁע מָה הוּא אוֹמֵר?...	ואֱֶמוֹר לוֹ:	"בַּעבֲוּר זהֶ עשָָׂה ה'	ליִ בְּצאֵתִי מִמִּצרְָיםִ".	ליִ 

ולְאֹ־לוֹ.	אִלּוּ הָיהָ שָׁם,	לאֹ הָיהָ נגִאְָל 
Many	commentators	wonder	why	the	pasuk	that	is	given	in		the	Haggadah	
as	the	answer	for	the	wicked	son,	לי	בעבור זה עשה ה' -	because	of	this	
Hashem	did	so	for	me,	is	wriMen	in	the	Torah	as	the	explana;on	for	one	of	
the	other	sons,	the	son	who	is	unable	to	ask.	Why	doesn't	the	Baal	
Haggadah	quote	the	pasuk	in	the	Torah	that	states	one	should	say	to	the	
rasha,	ואמרתם זבח פסח הוא לה׳,	And	you	shall	say	it	is	a	pesach-offering	
for	Hashem?	(Shemos	12:27)	
The	sefer	Maaseh	Nissim	answers:	When	the	Torah	says	that	we	should	
respond	to	the	rasha's	ques;on	by	saying,	ואמרתם זבח פסח הוא לה׳,	You	
shall	say	it	is	a	pesach-offering	for	Hashem,	we	are	not	responding	to	the	
wicked	son.	This	cynical	son	is	an	apikores	and	deserves	no	answer.	But	
hearing	these	malicious	words	spoken	by	the	wicked	son,	we	need	to	give	
ourselves	chizuk	and	reinforce	the	belief	in	our	minds,	if	not	in	his,	that	we	
are	fulfilling	the	mitzvah	that	was	commanded	to	us.	The	Torah	is	telling	us	
to	say	to	ourselves,	 	!ֿֿֿ זבח פסח הוא לה׳ֿֿ
The	Gra,	in	a	similar	explana;on,	says	that	the	Baal	Haggadah	is	not	telling	
us	how	to	answer	the	rasha;	we	are	not	meant	to	engage	him	in	
conversa;on	at	all.	The	Baal	Haggadah	is	telling	us	how	to	respond	to	the	
rasha	's	outburst	to	the	other	child	sicng	at	the	table	and	taking	in	the	
scene	-	the	son	who	is	unable	to	ask.	That	is	why	the	Torah	does	not	say,	
	does	It	say.	shall	You ואמרתם	just	but	him,	to	say	shall	You	,ואמרתם אליו
not	say,	לי ולא לך,	to	me	and	not	to	you,	but	לי ולא לו to	me	and	not	to	him.	
We	are	speaking	in	third	person,	becaus	we	are	not	addressing	the	son	who	
asked	so	impudently...		
There	is	a	difficulty	with	this	discussion,	though.	Why	does	the	Baal	
Haggadah	include	the	rasha	among	the	other	sons	if	he	doesn't	merit	an	
answer?	Perhaps	the	answer	is	that	while	he	doesn't	merit	an	answer,	a	
ques;on	that	is	asked,	no	maMer	how	brazen,	should	not	be	le^	
unanswered.	We	do	not	speak	to	him,	but	his	ques;on	must	be	addressed.
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הגדה אור ודרור -	חנן פורת 
הבן הרביעי "ושאינו יודע לשאול"	נדחק למקום האחרון בין ארבעת הבנים 

והוא עומד כביכול מבולבל ונבוך ואפילו איננו יודע לשאול.	
אך הנה בא הצדיק ר'	לוי יצחק מברדיטשב ובמימרא קורעת לב,	הגדיר עצמו 

כבן הרביעי "שאינו יודע לשאול"	ומצפה מה'	יתברך שיקיים בו את דברי 
ההגדה "את פתח לי."	

מימרא זו,	שהינה כה רלוונטית בימינו,	מובאת בפניכם בזה בציפייה למענה 
גבוה,	בחינת:	"את פתח לו".	

"כשהיה ר'	לוי יצחק מברדיטשב מגיע בהגדה של פסח לבן הרביעי ,שאינו 
יודע לשאול"	היה נאנח ואומר:	שאינו יודע לשאול,	הרי זה אני לוי יצחק 

מברדיטשב:	איני יודע לשאול אותך ריבונו של עולם,	ואילו ידעתי כלום ימלאני 
לבי?	היאך אהין לשאול אותך על מה עלינו כל זה?	מדוע אנו נרדפים עד 

צווארינו מגלות לגלות?	מפני מה רשאים שונאינו לענותנו כל כך?	
אבל בהגדה כתוב:	"ושאינו יודע לשאול את פתח לו,	שנאמר:	"והגדת לבנך".	

ואני,	ריבונו שדל עולם הרי בנך אני.	איני מבקש ממך שתהא מגלה לי 
תעלומות דרכיך,	קצרה בינתי.	אבל פתח נא ואמור לי:	הדברים שמתרחשים 
עתה מה דורשים הם ממני,	מה אתה מודיע לי בזה?	גם אם לא אדע על מה 

אני סובל,	רק זאת פתח לי ואמור:	האם אני סובל למען שמך?"	

הגדה אמרי שפר -	הנצי"ב 
ושאינו יודע לשאול את פתח לו.	מלשון "פתח פיך לאלם"	(משלי לא,ח)	

שהכוונה שתעשה תחבולות שיפתח הוא את פיו לטעון,	כך הפירוש כאן 
שתעשה דברים שיגרמו לתינוק לשאול,	וכפי שתקנו חז"ל דברים שיכירו 

התינוקות וישאלו.	ולמדנו זה מדכתיב "והגדת לבנך"	ולא כתיב "ואמרת"	אלא 
לשון "הגדה"	הוא להמשיך את התינוק שישאל כדי להשיב לו,	ואין משמעות 
"הגדה"	כאן המשכת דברים אלא המשכת הלב,	וכן ביארנו את לשון המקרא 
(דברים לב,ז)	"שאל אביך ויגדך"	והכא נמי פירושו שתכנס עמו בדברים עד 

שתאמר לו "בעבור זה"	וגו'	
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From	Bondage	to	Freedom	-	Rabbi	Abraham	J.	Twersky,	MD	
The	person	who	does	not	know	enough	to	ask	unfortunately	represents	a	
considerable	segment	of	the	popula;on.	These	people	do	not	analyze,	do	not	
reject,	and	do	not	even	ques;on,	because	there	is	nothing	that	even	s;mulates	
their	curiosity.	They	hardly	reflect	on	goals	in	life.	Their	lives	consist	of	work,	
rest,	relaxa;on,	and	entertainment.	At	the	end	of	the	workday	they	partake	of	
a	meal,	then	while	away	their	precious	;me	in	trivial	pursuits,	and	they	may	
remain	there	un;l	it	is	;me	to	re;re	for	the	night.	They	look	forward	to	the	
weekend	and	to	vaca;ons	as	;mes	for	play	or	otherwise	indulge	themselves.	
No	thought	of	a	higher	purpose	in	life,	of	something	beyond	self-gra;fica;on,	
ever	occurs	to	them,	and	if	one	tried	to	convey	such	a	message,	it	would	fall	on	
deaf	ears,	not	because	they	are	defiant,	but	because	the	whole	concept	is	
something	alien	to	them…	
This,	the	Haggadah	tells	us,	is	what	we	must	do	with	the	person	who	does	not	
know	enough	to	ask;	i.e.,	who	is	sa;sfied		with		the		status	quo,	with	a	life	
consis;ng	of		nothing	more	than	work,		rest,	and	fun,	and	who	will	reject	any	
sugges;on	that	all	is	not		right	with		him.	With	this	person	you	must	wait	un;l	a	
crisis	occurs,	un;l	some	event		in		life	shakes	him	out	of		his	complacency	and	
makes	him	willing	to		consider	that	there	may	be	something	more	to	life.	
Delivering	the	message	of	spiritual	libera;on	any	earlier	is	premature	and	
fu;le,	and	you	must	wait	"un;l	the	matzah	and	maror	are	present	before	him";	
i.e.,	un;l	he	can	palpably	sense	the	biMerness	of	being	a	slave	to	one's	physical	
desires	and	can	perceive	that	there	may	be	value	in	spirituality,	in	being	
liberated	from	the	tyranny	of	one's	bodily	strivings…
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The	Rav	Schwab	Haggadah	
	מִתְּחִלָּה	עוֹבְדֵי	עֲבוֹדָה	זָרָה	הָיוּ	אֲבוֹתֵינוּ,	וְעַכְשָׁיו	קֵרְבָנוּ	הַמּקָוֹם	לַעֲבדָתוֹ
Very	significantly,	the	Baal	Haggadah	uses	the	word	וְעַכְשָׁיו,	meaning	
now,	and		not	 	,ואז and	 then	-thousands	 of	 years	ago	-	 Hakadosh	
Baruch	Hu	brought	us	close	to	Him.	The	telling	use	of	the	word	וְעַכְשָׁיו	
reflects	 the	 fact	 that	 it	 was	not	only	 then	that	 	,	קֵרְבָנוּ	הַמּקָוֹם	לַעֲבדָתוֹ
but	rather,	וְעַכְשָׁיו,	now,	Hakadosh	Baruch	Hu	is	bringing	us	close	to						His	
service.	Serving	Hakadosh	Baruch		Hu		is	an		ongoing		process.	If	we	do	
not	con;nually	make	an	effort	through	Torah		and		mitzvos	to	stay	within	
the	confines	 of	 Yiddishkeit,	 and	 thereby	 remain	 close	 to	Hakadosh		
Baruch		Hu,	we	will	s;ll		be	the	same	ovdei	avodah	zarah	-	in	whatever	
form	it	presents	itself	 in	each	genera;on	-	as	 our	ances	tors	were	in	the	
ancient	eiver	hanahar.



 

Rabbi Matanky and Rabbi Bresler  5781/20219



 

Rabbi Matanky and Rabbi Bresler  5781/202110

Malbim	Haggadah	
	it	And	-	והיא	שעמדה is	 this	which		stood	by	our									fathers	
	The	us.	by	and	fathers		ou	by	stood	which	this	is	it	And	והיא	שעמדה
generally	accepted	understanding	of	this	phrase	is	that	this	refers	to	
the	promise	God	made	to	Avraham,	cited	in	the	previous	paragraph.	 It	
was	this	promise	 which	stood	by	our	fathers	in	their	moments	of	
suffering,	giving	them	the	courage	
to	endure	their	fate,	and	it	was	the	actualiza;on	of	this	promise	that	
eventually	redeemed	them	from	their	troubles.	It	is	also	this	promise	
which	stands	 by	us;	in	 difficult	;mes	we,	 too,	rely	on	this	everlas;ng	
promise	God	made	to	Avraham	to	save	his		descendants	from	the	
persecu;ng	 hands	of	their	enemies.	
However,	 the	promise	made	 to	Avraham	at	 the	 Covenant		between	
the		PorJons	was	specifically	stated	regarding	the	exile	in	Egypt.	This	
promise	 that	stands	 by	us,	 therefore,	 cannot	be	the	promise	which	
was	made	to	Avraham	at	that	;me,	for	that	promise	did	not	apply	to	
any	other	hardship.	
An	alterna;ve	approach	understands	that	this	refers	back	to	the	first	
phrase	of	the	previous	paragraph,	Blessed	be	He	Who	keeps	His	
promise	to	Israel	-	this	is	the	promise	which	has	stood	by	us	in	every	
genera;on.	And	which	promise	is	it?	This	is	the	all-encompassing,	
immutable	guarantee	in	Vayikra	(26:44),	And	yet	for	all	that,	even	when	
they	are	in	the	land	of	their	enemies,	I	will	not	grow	so	disgusted	with	
them	nor	abhor	them	that	I	would	destroy	them	.	
The	paragraph	of	שעמדה	והיא	introduces	the	following	descrip;on	of	
the	persecu;on	of	Yaakov	at	the	hands	of	Lavan	and	our	subsequent	
descent	to	Egypt.	Throughout	history,	God		saved	His	people	from	every	
threatening	situa;on,	 just	as	He	promised.
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