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The Chief Rabbi's Haggadah - Rabbi Lord Jonathan Sacks < A
HAGGADA

Karpas
Dipping karpas in salt water or vinegar is one of the things we do on the seder night

to arouse the curiosity of children so that they will ask, 'Why is this night different?" It
is one of the two acts referred to in the question, 'On all other nights we do not dip
even once, but tonight we dip twice.' The second, just before the meal, is the dipping
of maror in charoset.
There is symbolic significance in these two acts. The Exodus began and ended with
acts of dipping. It began when Joseph's brothers sold him into slavery. They dipped
his robe in the blood of a slaughtered goat (Genesis 37:31) and brought it to Jacob, to persuade
him that Joseph had been attacked and killed by a wild animal. The sale of Joseph into slavery
in Egypt was the beginning of the long process through which the entire family of Jacob
travelled to Egypt and eventually became slaves.
The exile ended with the Israelites taking bunches of hyssop, dipping it in the blood of the
paschal offering, and daubing it on the door-frames of their houses (Exodus 12:22). God
'passed over' these houses during the final plague, after which they went free.
The two dippings recall these events. The karpas, itself sweet, is dipped in salt and becomes
sour. The maror, itself bitter, is dipped in the sweet charoset and has some of the bitterness
removed. These two acts remind us that freedom, which is sweet, becomes sour when we use it
to mistreat others. Slavery, which is bitter, is sweetened when collective suffering becomes

human solidarity and thus a prelude to freedom.
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The minhag of \m, whereby we break the middle matzah intg +,

pieces, one larger and one smaller, with each being used for its )eo_

fined purpose, is deeply symbolic. The smaller piece, the nny x::7

the poor man'’s bread, is left in the Seder plate along with t}*e rvarﬂr

and the charoses. However, the larger piece is hidden for the afikoman

to be snatched by the children, who will ask for a reward for its return,

and it is then eaten at the end of the meal, y2iwn y. Rav Schwab Haggadah
I'heard a beautiful explanation for the symbolism of this minhag

i om my father, HaChaver R’ Yehudah Schwab zt”l. He explained that

t {e smaller piece of matzah, the N3y NnNY, represents Olam Hazeh,

thh all f‘ts trials and tribulations, This pfege is left in the Seder plate

along with the maror and charoses, reflecting life in this world, wit
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all its sweet and bitter experie
which is hidden during tl?e Ser;ceist.ng: Z\::Znthe rger main e
or D€ ‘eat after the meal as the
é,i o.r*zarzr represents Olam Haba, which is hidden from us during our
lives in this world. The eating of this piece yaiwn %y, when oneis sgat’at-
ed, after the meal, is symbolic of our reward in Oiam Haba, which Lwe
are granted only if we have first satiated ourselves in this ’wor!dAwith
a.h‘fe of Torah and mitzvos. The children’s request for a reward before
giving back the afikoman is symbolic of our reward in Olam Haba,
j\:/thh is granted to us by Hakadosh Baruch Hu if we have earned
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R’Dr. Norman Lamm, The Royal Table

D¥N2 NY197 41" 0'TAY - The sovereign of Egypt is never mentioned by name -
neither in the Haggadah nor, indeed, in the entire Bible. It remained for
Egyptologists to identify him - and they are not all of one mind about the name of
this infamous tyrant, whether one or another of the Rameses or some other
ancient despot. Considering his important role in the narrative, one wonders why
his title is always used, but his name - never.

| heard an interesting answer: Had his name been provided by the Torah, historians and
psychologists and novelists would have speculated about him, especially his childhood,
suggesting probable reasons for his atrocious behav- ior. He was weaned too early- or too
late; he had a harsh father and thus Oedipal feelings, or his mother was overprotective.
Some of these specula- tions may be true, most probably not so. But for the Torah, that is
irrelevant. The point of the Bible's (and the Haggadah's) silence about his background is
surely to avoid his escaping responsibility for his behavior. No matter what his upbringing,
we ought judge a person, especially a leader, by his or her actions, and insist upon
accountability. By providing a name and thus an identity, we open the door to excuses and
thence to the erosion of personal responsibility.

The explanations of the causes of a person's behavior may be of legitimate concern to a
therapist treating a moral-political monster, but to the masses of his victims that is of no
consequence whatsoever. The Pharaoh of the Book of Exodus was a genocide and no one
should provide for him or for his histori- cal genocidal descendants any hint of an excuse.
Hence, "Pharaoh" - and no personal name, because, ultimately, that is irrelevant.
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WHY IS GOD REFERRED TO AS HAMAKOM?

o

“Blessed is God, HaMakom, blessed be He!”

——
One traditional interpretation as to why one of God’s names is HaMakom is the
idea that God is the Makom Shel Olam, “the place of the world” (Genesis Rabbah
68:9). The interpretation of this is that God embraces the universe or that the
universe is within God.

Rabbi Soloveitchik says that there is another way to look at this. God is called
“place,” or “home.” To be homeless does not mean that a person does not have a
roof over his head. Someone can have a strong roof and feel secure in his home,
but can still remain exposed, insecure, and vulnerable. The only home where man
can find security is within God, which is why a person who is close to God and feels
that he is protected by His guiding hand,‘is a person who is truly “at home.” This
is the experience of knowing God as HaMakom.
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The Chinuch Haggadah - Rabbi Yaakov Bender
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One wise one, one wicked one, one simple one, and one who is unable to ask.

The question is why the Baal Haggadah refers to each by again using the term

echad - why not just list the four types of sons?...

Fathers, mothers, teachers - those charged with allowing these arba'ah banim to
flourish - there is only one path: whether with a' wise son or a wicked one, a simple
one or one who can't even for-mulate a proper question, there is but one way to

reach their hearts.

See them as echad. See the power of this yachid, and only this yachid. Believe in the

individual and see nothing before them or after them.
With that sort of vision, you can build worlds.




R’Schwab Haggadah
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Very significantly, the Baal Haggadah uses the word 1'&jaul, meaning
now, and not I, and then -thousands of years ago -Hakadosh
Baruch Hu brought us close to Him. The telling use of the word 1'wiayi
reflects the fact that it was not only then that inTay? nipnn 1111p,
— : but rather, '¥avl, now, Hakadosh Baruch Hu is bringing us close toHis
o service. Serving Hakadosh Baruch Hu is an ongoing process. If we do

TIVUVHOVH (RMIPIS ARY

T not continually make an effort through Torah and mitzvos tostay
within the confines of Yiddishkeit, and thereby remain close toHakadosh Baruch Hu,
we will still be the same ovdei avodah zarah - in whatever form it presents itself in
each generation - as our ances-tors were in the ancient eiver hanahar.

€S NMTIY TY OOTY NT) NY 793V - ... but in every generation

they rise against us to annihilate us Rav Chaim Kanievsky

Haggadah

We thank Hashem for His constant protection of the Jewish people,
and for saving us in every generation from those who try to harm us.
Even when we do not realize it, in every generation there are those
who try to destroy us, and we are spared only by Hashem rescuing us
from their hands.

Butif so, why do we attach such importance to the Exodus and spend
the Seder relating only the tale of our salvation from the Egyptians; are
we not constantly being saved? Moreover, are we trying to minimize
the miracle of our salvation from Egypt by saying that such events hap- Ru»;rchalm
pen constantly? . Kanievsky

When we thank Hashem for our salvation from Egypt, we are prin- Haggadali
cipally thanking Him not for the actual rescue from slavery, but for
transforming us into His chosen people. Our primary intention during
the Seder night should be that, in spite of the efforts of the Egyptians
and others (Esav, Lavan, the Amalekites, etc.) to destroy us, we merited
to become Hashem’s nation and receive the Torah. All our s‘alvations in
Subsequent generations are a direct result of the Exodus from Egypt:

We are persecuted by other nations because an
> are Hashenys

people, and, in turn, Hashem constantly saves ys thosep,
Furthermore, the persecution itself is rel

ated to thj
. . S s e
sense, a hidden blessing. Hashem causes the nations to' and is, in

in order to keep us apart from them, which h
status as Hashem’s unique nation, and enables us to keep the T
and mitzvos in their purest form. Orah

Persecute
-+ >=Cute
elps us retain oy sppc-,:‘
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Laban wanted to uproot everyone?

Was Laban really worse than Pharach? Why
is Laban considered to have wanted to destroy
everyone? To explain this, we will try to briefly
follow Laban’s wiles and examine the common
element between them.

Laban is first revealed to be a cheater when he
swaps Leah for Rachel. Later, Jacob also describes
how Laban cheated him out of wages (Genesis
31:7):

Your father mocked me and changed my

wages ten times, but God did not permit

him to harm me.

This idea of Laban harboring ill intententions
toward Jacob can also be seen in the words of Rachel
and Leah about the harshness of Laban's dealings
with Jacob's family (Genesis 31:14-15) and in the
words of Laban himself when he's telling how God
appeared to him in a dream (Genesis 31:29):

I have the power to inflict harm upon you,

but the God of your father spoke to me last

night, saying, “Beware of speaking with

Jacob either good or bad.”

From these sources, it is clear that Laban wanted
to treat Jacob badly, but God did not permit him
to do so. The author of Shibolei HaLeket on the
haggadah (218) states that from here we can see that
Laban wanted to kill Jacob, and even though this
was just a thought, God still considers evil thoughts
equivalent to actually committing the evil deed (see
Kiddushin 40a). Therefore, it is quite appropriate to
say that he wished to uproot everyone.

However, it is also possible to explain this in a
different way, which will clarify the tremendous
severity of Laban's dastardly deeds. It appears that
one can discern Labar’s deep-seated motivation
from his last words before he left Jacob (Genesis
31:43):

And Laban answered and said to Jacob, “The

daughters are my daughters, and the sons are

my sons, and the animals are my animals,

and all that you see is mine..”

Laban wanted to take complete control of
Jacob’s family. Laban felt that he was the father of
the family! All belonged to him - “the daughters
are my daughters, and the sons are my sons,
and the animals are my animals.” Laban wanted
Jacob’s family to become Aramean and to be part of
his family. ‘This desire to indicate his conirol over
Jacob was the reason he switched Leah for Rachel
and was the reason he wanted Jacob's family to live
with him. He even controlled Jacob’s wives, and he
was the one to decide whom Jacob was to marry!

In this, Laban’s decree was worse than that
of Pharaoh, for Pharaoh decreed against the
males — in a direct physical confrontation with
the Nation of Israel. Laban, on the other hand,
wanted to destroy everything - to destroy thevery
essence of existence and identity of the Nation of
Israel. That is the greatest danger to the Nation
of Israel. When it comes to a physical struggle,
one can fight against it, and, thank God, despite
numerous such struggles in our history, we have
always survived. However, the times when another
nation has imposed an alien culture upon us have
proven far more dangerous. Many times people are
not aware of the danger until it is too late.

On the seder night, the night of freedom,
we proclaim: Jews, watch out! Laban wishes to
destroy all! Be wary of being swallowed up by
foreign culture (although, if approached properly,
it is permissible and even desirable to accept ideas
from the rest of the world in order to sanctify
them). Be mindful of assimilation among other
nations, and know that it is very difficult to
struggle against the “Laban” of each generation.
Always remember: the struggle to maintain the
identity of the Nation of Israel is a struggle for
the very existence of the nation, because “Laban
wished to destroy all!”




Dayyenu: The real secret

any discussions on Dayyenu center about an analysis of individual lines, For

- example, people ask: How can we say it is enough had we merely been taken

before Mount Sinai and not given the Torah, or that it would have been sufficient

had God supplied us with food for forty years and not given us the Shabbat? Independent of the
truly beautiful interpretations which result from these questions, both the questions and answers

are somewhat wanting. .

From our hindsight 20-20 perspective, we take it for granted that the Israelites praised God for
all of His benevolence and that we tonight are following the example set by our forebears.
Nothing could be further from the truth. Many of the redeemed were at best silent and at worst,
critical, and ill-tempered towards Moshe and HaShem when God wrought wonders and miracles
for them. They took the greatest blessings negatively. Everything for which we praise HaShem
with “Dayyenu,” they scoffed at.

The following chart demonstrates Israel’s response for each of God’s blessings

Had God only — Israel’s response
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Redeemed us from Because the Lord hated us, He has brought us
Egypt out of the land of Egypt, to deliver us mto the
hands of the Amorites, to destroy us.*
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Smote the Egyptians Our fathers, when they were in Egypt, did not

understand Your wonders*®

RATTORA WY 19K PRy NNRYN 20A2 S Wwyr
Demolished their gods They made a calf in Chorev, and worshiped the molten image.
Awy Yk 1Y 302 07123 DK TN
Br™MIDa NX A IPR Thus they changed their glory for the likeness

Smote their first born of an ox that eats grass!¥
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Gave us their wealth
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Split the Reed Sea
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[ supplied Israel with a great deal of silver and gold,
which they used for the Ba’al*®.
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They rebelled against You even when they were
in the Reed Sea.”’
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Dried the sea bottom
when Israel crossed
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They rebelled against You even when they were
in the Reed Sea.*
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Drowned the
Egyptians
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They did not remember the multitude of your

deeds of loving kindness.”’
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Sustained Israel for
forty years in the
desert.

Fed us the mann
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Gave us the Shabbat.
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They said: Can God spread a table in the wilderness? ...
Man ate the bread of angels; He sent them food in abundance...

For all this they still sinned, and did not believe in His

wondrous works.”
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Obur soul loathes this light bread.”
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And it came to pass, that some of the people went out

on the seventh day to gather [the mann], and they found none.**
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Gathered us before

Mount Sinai
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Gave us the Torah.
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Ushered us into Israel.

did not listen to the voice of the Lord.”’
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They soon forgot his works; they did not

wait for his counsel.”
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Then Moses heard the people weep
throughout their families.”®

And they murmured in their tents, and
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The land, through which we have gone to

spy, is a land that eats up its inhabitants.”®
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Because the Holy One, Blésse_dﬂivsml-imjgn;‘
over the houses of our fathers in g posed
it is written: You shall say: “It is agggiaz;

offering for Hashem.”

o name “pesach” (“Passover”) relates to Has ’ )
over the Jewish houses in Egypt and sparing t{l]zr;l.s\;/?\tilzftﬁé ssing
scle was indeed significant, why is the festival commemor t‘ls )
Exodus named after this localized event rather than after theiégg the
Pesach Versus tion in general? emp-
and Other Festivals . Apparently, this idea of passing over
is actually fundamental to the festival of

Pesach.

/’/’:.:ﬁ-rst pose another question: Pesach

To answer this question, let st po :
is the only festival in which each individual brings an offering, yet

those offerings have the status of a gommunal offering. On other
festivals, only oné communal offering 1S brought. Why does Pesach
differ from other festivals in this regard?
Commenting on the above verse M2 XN nps NIt oSN, You shall
say: “Itisa pesach offering for Hashem,” the Seforno writes: “Each
erson had to brind an offering because the miracle was performed
for each person individually, and not

for the public at all.”
The Seforno is conveying a novel idea: Every other festival com-
acle that was per

memorates a mir. formed for the Jewish people col-
lectively. Succos commemorates the Clouds of Glory, which were
a whole; Shavuos commemorates the
Torah. In contrast, on Pesach there
was no communal miracle in which all of Israel were redeemed from
enslavement; the miracle happened to each individual.
The other miracles that were performed for the Jewish people
re already a unified nation, at which point

occurred after they we
Hashem protected themn as a community. At the time of Pesach, how-
ever, the Jews had not yet coalesced into a nation, for that happened

only at the time of the Exodus, as the verse states (Yeshayah 43:21):
¥ oy 1 oy, This people which | fashioned for Myself. Previously, they
were merely a collection of individuals.

If so, the miracle of the redemption from Egypt was performed
for each person individually, after which they all became one unified
nation. Since the Exodus was an individual miracle, not a collective
one, each person was required to bring his own korban pesach, com-
memorating his own personal redemption. And since the personal
redemption of each individual led to the formation of the Jewish nation,

each individual korban pesach has the status of a communal offering.
The reason the festival is called “Pesach,” after Hashem’s passing
t merely oné

over the Jewish homes in Egypt, is that this event was no
of many episodes that occurred in the process of the Exodus; it was
the most significant event of the Exodus, surpassing even the actual

given to the Jewish people as
Jewish people’s receiving the

Rav Druck Haggadah
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departure from Egypt. That is because Hashem'’s passing over the
Jewish homes represented the redemption of each individual: With
each home that Hashem passed over, He was essentially saying, I
want to redeem you personally.” This special affection that Hashem
showed each individual Jew is the basis of the name “Pesach” —
which, as we can now appreciate, is highly appropriate for this festival.

Other festivals are celebrated by the entire Jewish people collec-
tively, as one nation, and one communal offering therefore suffices for
everyone. But on Pesach, each person received personal attention, as
an individual, and therefore each person brings his own korban pesach.




