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The Chief Rabbi's Haggadah - Rabbi Lord Jonathan Sacks 
Karpas 
Dipping karpas in salt water or vinegar is one of the things we do on the seder night 
to arouse the curiosity of children so that they will ask, 'Why is this night different?' It 
is one of the two acts referred to in the question, 'On all other nights we do not dip 
even once, but tonight we dip twice.' The second, just before the meal, is the dipping 
of maror in charoset. 
There is symbolic significance in these two acts. The Exodus began and ended with 
acts of dipping. It began when Joseph's brothers sold him into slavery. They dipped 
his robe in the blood of a slaughtered goat (Genesis 37:31) and brought it to Jacob, to persuade 
him that Joseph had been attacked and killed by a wild animal. The sale of Joseph into slavery 
in Egypt was the beginning of the long process through which the entire family of Jacob 
travelled to Egypt and eventually became slaves. 
The exile ended with the Israelites taking bunches of hyssop, dipping it in the blood of the 
paschal offering, and daubing it on the door-frames of their houses (Exodus 12:22). God 
'passed over' these houses during the final plague, after which they went free. 
The two dippings recall these events. The karpas, itself sweet, is dipped in salt and becomes 
sour. The maror, itself bitter, is dipped in the sweet charoset and has some of the bitterness 
removed. These two acts remind us that freedom, which is sweet, becomes sour when we use it 
to mistreat others. Slavery, which is bitter, is sweetened when collective suffering becomes 
human solidarity and thus a prelude to freedom. 

 
 
 
 
 
 
 
 
 
 
Rav Schwab Haggadah 
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R’Dr. Norman Lamm, The Royal Table 

םִירַצְמִבְּ הֹערְפַלְ וּניִיהָ םידִבָעֲ  - The sovereign of Egypt is never mentioned by name - 
neither in the Haggadah nor, indeed, in the entire Bible. It remained for 
Egyptologists to identify him - and they are not all of one mind about the name of 
this infamous tyrant, whether one or another of the Rameses or some other 
ancient despot. Considering his important role in the narrative, one wonders why 
his title is always used, but his name - never. 
 

I heard an interesting answer: Had his name been provided by the Torah, historians and 
psychologists and novelists would have speculated about him, especially his childhood, 
suggesting probable reasons for his atrocious behav- ior. He was weaned too early- or too 
late; he had a harsh father and thus Oedipal feelings, or his mother was overprotective. 
Some of these specula- tions may be true, most probably not so. But for the Torah, that is 
irrelevant. The point of the Bible's (and the Haggadah's) silence about his background is 
surely to avoid his escaping responsibility for his behavior. No matter what his upbringing, 
we ought judge a person, especially a leader, by his or her actions, and insist upon 
accountability. By providing a name and thus an identity, we open the door to excuses and 
thence to the erosion of personal responsibility. 
 
The explanations of the causes of a person's behavior may be of legitimate concern to a 
therapist treating a moral-political monster, but to the masses of his victims that is of no 
consequence whatsoever. The Pharaoh of the Book of Exodus was a genocide and no one 
should provide for him or for his histori- cal genocidal descendants any hint of an excuse. 
Hence, "Pharaoh" - and no personal name, because, ultimately, that is irrelevant. 
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 רעגרבנייוו ךורב ברה תאמ בוטה ןמש הדגה
  .קרב ינבב אקוד בסהל ורחב עודמו
 ויה םהמ קלחש ןיחבנ קרב ינבב ןיבוסמה תמישרב ןייענ םא .אלפנ רבסה עיצהל הארנ
 םילשוריל ולע רשאכש ,):דכ( תוכמ תכסמב רפוסמכ ,תיבה ןברוח רחא אביקע יבר םע
 יבר םע םש היה ימו ,קחצ אביקע יברו וכב םה ,םישדקה שדק תיבמ אצוי לעוש וארו

 רמואו םתוא םחנמ אביקע יבר .עשוהי יברו הירזע ןב רזעלא יבר ,לאילמג ןבר ,אביקע
 ארוב .ברחת הדש ןויצ רמא אלו ,שרחת הדש ןויצ רמא ותאובנב הכימ איבנה ,םהל
 היהת השירחה ירחאו ןמז אובי יאדוב ןכ םא ,םילשורי תאו שדקמה תא 'שרחי םלוע
 רחאש חספ עיגמ ,הנהו .ונתמחינ אביקע ,ונתמחינ אביקע ,ול ורמא ךכ לע .הלואגו החימצ הנממו העירז
 םתוא ורמא .רדסה לילב תורח שיגרהל םוצע ישוק ירה והז .חספ ןברק ילבו ןהכ ילב ,שדקמ ילב ,ןברוחה
 ה"בקב הנומאו ןוחטב ךותמ בסהלו ךישמהל רשפא ןברוחה רחא םגש ונדמלל לוכיש ימ ,םיאנת
 .ומע אקוד בסהל ורחב ךכל .אביקע יבר קר הז החימצ היהת השירחהמש
 

 
 בובלהו חקלה
 אנא היב הימש ךירבב םירמואש ומכ ןוחטב ילמ ץחר שרפל שיש םולש ירבד רפסב אתיא
 ונייהו ,םתיישעב השודק שיגרמ וניאו ט"שעמו תוצמ השוע םדאה םימעפ הברה יכ ,'ץיחר
 יכ 'הב חטב כ"חאו ,השודק םיאיבמה םישעמ תושעל ךלש תא השע התא ,ךמצע תא 'שדק'

 תמא תפשה ירבדב ןייעו .ולש תא תושעל לטומ םדאה לע יכ ,הלעמלמ השודק ךילע לוחת
 קוספה תנוכ הזו .ויתוצמבו םיבוטה וישעמב ןוחטב ול היהיש ךירצ םדאש )א"לרת המורת(
 היהיש רדסה לילל המדקהה ןכלו .ןוחטב תדמ יעב בוט תיישעל םגש ,בוט השעו 'הב חטב
 םישועו הלעמל םשור םישוע הזה הלילב השועש םיבוטה וישעמש ,ןוחטבה תדמ ול
 .םיערה םישעמה תא ץוחרל רשפא ןוחטב םעש ל"י דועו .םילודג םינוקית
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The Chinuch Haggadah - Rabbi Yaakov Bender 
One wise one, one wicked one, one simple one, and one who is unable to ask. 
 
The ques=on is why the Baal Haggadah refers to each by again using the term 
echad - why not just list the four types of sons?…  

Fathers, mothers, teachers - those charged with allowing these I arba'ah banim to 
flourish - there is only one path: whether with a I wise son or a wicked one, a simple 
one or one who can't even for- mulate a proper ques=on, there is but one way to 
reach their hearts. 
See them as echad. See the power of this yachid, and only this yachid. Believe in the 
individual and see nothing before them or aOer them. 
With that sort of vision, you can build worlds. 
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R’Schwab Haggadah 

 
וֹתדָוֹבעֲלַ םוֹקמָּהַ וּנבָֽרְקֵ ושָׁכְעַוְ .וּניתֵֽוֹבאֲ וּיהָ הרָזָ הדָוֹבעֲ ידֵבְוֹע הלָּחִתְּמִל  .  
Very significantly, the Baal Haggadah uses the word ְוישָׁכְעַו , meaning 
now, and  not זאו , and then -thousands of years ago -Hakadosh 
Baruch Hu brought us close to Him. The telling use of the word ְוישָׁכְעַו  
reflects the fact that it was not only then that ֵוֹתדָבעֲלַ םוֹקמָּהַ וּנבָרְק  , 
but rather, ְוישָׁכְעַו , now, Hakadosh Baruch Hu is bringing us close to His 
service. Serving Hakadosh Baruch  Hu  is an  ongoing  process. If we do 
not con=nually make an effort through Torah  and  mitzvos to stay 

within the confines of Yiddishkeit, and thereby remain close to Hakadosh  Baruch  Hu, 
we will s=ll  be the same ovdei avodah zarah - in whatever form it presents itself in 
each genera=on - as our ances- tors were in the ancient eiver hanahar. 
 
 

 
Rav Chaim Kanievsky 
Haggadah 
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R’Rimon 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  
 
 



 8 

 
 
 

 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 9 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

 
 



 10 

 
 
 
Rav Druck Haggadah 
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