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1) RABBI NORMAN LAMM
ATHE ROYAL TABLEO

P1ann We need to exercise one particular faculty of the human psyche: the
power to discern and discriminate and distinguish between the real and the fic-
tional, the genuine and the artificial, right and wrong, licit and illicit. In a word,

. we need Havdalah. When we recite this prayer, we bless God who distinguishes
- between sacred and profane, light and dark, Israel and the nations, Sabbath
' and weekday. Jewish practice calls for us to recite this Havdalah on Saturday
nights and at the end of holidays, not only over a cup of wine, but also during
the ‘Amidah of the evening prayer which marks the transition from holy day to
weekday. And the Talmud requires that the Havdalah be recited specifically in
the blessing which begins “Atah honen le-adam da‘at] the blessing in which we
pray to the Almighty for the gift of wisdom and knowledge and understanding.

The Rabbis explain the relevance of wisdom to Havdalah: “im ein daat,
havdalah minayin, if there is no knowledge, whence the ability to distin-
guish?” The ability to discern between values, to discriminate and to distin-
guish between competing claims, and therefore the ability to emerge whole
from the manifold confusions that reign in life, requires daat — special insight
and the gift of intellect.

This holds true especially for those who live in both worlds — that of Tarah
and that of mada’, the secular cultures of our times. For those involved in
this great mission, the dictum of the Rabbis, im ein dafat, havdalah minayin,
is particularly meaningful. To straddle both worlds makes one subject to the
danger of confusion between two realms. Straddlers most need the special
divine gift of daat or knowledge and insight, in order to be able to' perform

As Kohelet put it, “It is good to hold on to the one thing and not lose hold '+
of the other, for a man who fears God will succeed in both ways” (Ecclesiastes
7:18). :
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Why are we so stringent on Pesach?

Ari states that one must be very stringent on
Pesach with regard to chametz, and must remove
even the smallest quantity before the festival,
However, according to the kabbalists, one must
be especially stringent on Pesach regarding all the
mitzvot, more so than during the rest of the year
(Pele Yoetz end of the topic of Pesach; Responsa
Eretz Zvi, 32, and others). What is the connection
betweenthe festival of Pesach and greater stringency
in performing the mitzvot?

Imrei Emet of Gur explains this beautifully
(see HaSeder HaAruch 111;98). The Mishnah in
Tractate Zevachim (2b) states that “all sacrifices
that were offered not in their own name [with the
proper intentions] are valid... except the Pesach
sacrifice and the sin sacrifice,” which are not valid
in such a case. Why? Imrei Emet explains that
Pesach is the first of our festivals. On this day the
Jewish People became free, emerged from the 49
levels of impurity into which they had sunk, and
became servants of God. Therefore, it is especially
important to be careful with the Pesach sacrifice,
because the beginning sets the tone for all that
follows, and if the beginning is proper, everything
that follows will be proper.

Therefore on Pesach, the first festival of the year,
we should be especially stringent with the Pesach
mitzvot, because the way we act on this day will
have great impact on the entire year. That is why,
on the Seder night, we are stringent in washing
our hands before eating karpas - we recognize the
sanctity of this night, and hope to draw upon it
throughout the entire year.

|

2) RABBI YOSEF ZVI RIMON
AHAGGADAH SHIRAT MIRIAM O
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THE NIGHT THAT UNITES

PASSOVER HAGGADAH

3) RABBI AARON GOLDSCHEIDER
ATHE NIGHT THAT UNITE SO
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I. BREAKING THE MATZAH AS
A SYMBOL OF SHARING

We break the matzah as a symbol of the poor man’s bread that the Jewish slaves
ate in Egypt. One way of understanding this is that a poor, person, who can never
know where his next meal is coming from, breaks off a piece and saves it for later.

Rabbi Soloveitchik offered a different interpretation of the “poor man’s bread”
that was eaten by the Jews in Egypt.

Although when we think of the enslavement of the Jewish people in Egypt, we
usually think that all the Jews must have been equally burdened by it, but in truth
that was not so. There were various degrees of slavery. Some Jews lived under
better conditions, some worse. According to our Sages, one of the tribes, the tribe
of Levi, was never enslaved. What this means is that some had access to food and
some did not.

Those that did, claims Rabbi Soloveitchik, broke their bread and shared it with
other Jews who had less. The Jews who were enslaved in Egypt would split their
piece of matzah and share it with the poor who needed it; hence the term “poor
man'’s bread.” This is symbolized by the act of breaking the matzah in half: Yachatz.
When we break the matzah as our forefathers did, it is a symbol of the hesed, the

loving-kindness, and the solidarity of Jews toward their fellow Jews, their brothers
and sisters, even under the harshest conditions.
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4) RABBI MATISYAHU SALOMON
AMATNAT CHAYIM O

195D

DN nann

by
nop Y7o

\>) L) "7.} 5
5
DMIRD DY
27en 555 nion MinRm

(\0

6| Page



21301 910 12T 92

Whoever is hungry, let him come and eat!

The_ Fefarsh.im wonder about this “invitation,” an offer made
when it's too late for any potential quests to accept it. 5) RABBI YAAKOV BENDER

ATHE CHINUCH HAGGADAH O
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