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SHABBAT SHALOM. Today is 15 Adar, 5781, 
Shushan Purim. We omit Av HaRachamim. At 
Minchah, we omit Tzitkatcha Tzedek. 
 

TORAH DIALOGUE  
(p. 339 Hz) (p. 519 S) (p. 320 Hi) (p. 464 AS) 

TETZAVEH     

Exodus 27:20 
[Compiled by Rabbi Edward Davis (RED),  

Rabbi Emeritus and Sephardic Minyan Rabbi 
Young Israel of Hollywood-Ft. Lauderdale] 

 
1. “You, bring near to yourself Aharon your brother...” 
(28:1). Moshe had a tendency to be alone, as indicated when 
he placed his tent outside the camp of Israel. Aharon, on the 
other hand, was much more inclined to mix with other 
people. Aharon was known to “love peace and to pursue 
peace.” Hence Hashem was telling Moshe here to bring 
Aharon close to you. Learn from him and be closer to the 
people. It is not proper for a national leader to be alone 
(Rabbi Naphtali of Ropshitz). Moshe was a unique person; 
he was the king of Israel: king, prophet, Rebbe, political and 
military leader, judge, religious leader. As such, the Torah 
never describes him as one who would mix with society. We 
can assume that he did not have time for anything else 
except his professional life. Even his family must have 
missed him, judging from the incident of Miriam, his sister, 
speaking about him. We can, as Reb Naphtali states above, 
see that the Torah’s wording here “bring him near” indicates 
the attempt to create an added feature to Moshe’s 
personality. But, alas, we do not really see that happen. 
(RED) 
 
2.  Humility and modesty, possessing soft language, are 
not seen in national leaders. And when it came to religious 
matters, his voice would need to be heard, in a loud forceful 
fashion. Otherwise his influence would be weak. He would 
need to be authoritative in his approach to the people. This 
would be a needed ingredient to Moshe’s personality. It 
would also be required for the Kohen Gadol to assume these 
qualities in behavior as well. The religious leader and the 
political leader need to be forceful and strong in their 
approach to be effective leaders. The people are required to 
honor and revere their leaders, but the leaders need to earn 
that respect. Moshe and Aharon were thrust into their 
respective roles by Hashem, especially in facing Pharaoh in 
Egypt, and then in leading the people during the Exodus. 
Now, with the nation being alone in the desert, they needed 
to fortify their positions in their relationship to the people. 
(RED) 
 
3.  The Kohen Gadol, the High Priest, was dressed in regal 
fashion, with bright colors, topped with the Tzitz, the gold 
headplate, with the gold engraving of the words Kadosh 
L’Hashem, Holy to Hashem. This, in essence, was the 
Kohen Gadol’s crown. The word Tzitz, according to the 
Chizkuni, has the meaning of sparkling shine. As such, we 
see the Kohen Gadol as a king, dressed in regal robes, with 
the Techeilet colors (that we would later see in the Megillah). 
But his kingship is limited to religious matters. When he 

approaches Hashem in the Mishkan/Temple, he was our 
king. And the Tzitz would serve as a constant reminder to 
the Kohen Gadol that his position is as our representative in 
our relationship with Hashem. The Tzitz would bring 
atonement for the sin of arrogance, and this would keep the 
Kohen Gadol humble and modest. 
 
4.  There is something unusual here regarding the 
gathering of the gold and other precious items needed for 
the craft of creating the Mishkan and the Priestly garments. 
The Torah states that it was the craftsmen who TOOK the 
gold (28:5). We would have thought that the responsibility 
was in the hands of the donors, but no, it was in the hands 
of the craftsmen to take the gold. These men were chosen 
by Moshe and imbued with divinely given wisdom. Only they 
were responsible for these gifts. Reb Moshe Feinstein wrote 
that this had a practical application to synagogue life. It is 
understood that in Torah matters, the lay leaders have to 
yield to its rabbi. But Reb Moshe wrote that the rabbi’s input 
is truly important in other matters as well. In our synagogue 
the rabbi is automatically an ex officio member of every 
synagogue committee, other than financial and nominating. 
This was wise of the founding fathers of our Shul: to keep 
the rabbi active and connected to all synagogue activities. 
 
5.  Reb Moshe Feinstein wrote an essay about education. 
In it he wrote that the teacher has to be very clear and 
precise in order not to be misunderstood. He wrote that we 
learn this lesson from the use of pure olive oil in the 
Menorah. The teacher must be clear and patient even 
outside of the classroom because students and friends are 
always studying the teacher’s ways; the way he conducts 
himself in daily life. Every action is watched and interpreted 
as he could be the center of attention. Olive oil burns evenly 
and purely, and its light is very clean and clear. [RED’s note: 
With every lesson from the inside utensils of the Mishkan, 
we learn a great deal and derive many lessons. But who saw 
these utensils? These utensils were never on public display. 
We learn about them, even millennia after the demise of the 
Temple. Yet we are constantly learning from them, in our 
minds and in our imagination.] 
 
6.  This is also true of each of the Priestly vestments. We 
grapple with the accurate description to arrive at producing 
what each article looked like. The Talmud (Zevachim 88b) 
states that each of the Kohen Gadol’s garments represented 
something for us to learn (and avoid). The Breastplate was 
placed against the heart, to counteract bias and one-
sidedness, which would lead to injustice. The Ephod (Apron) 
was to counteract idolatry. The Robe with its ringing bells 
was to counteract tale bearing. The Embroidered Coat was 
to counteract bloodshed. The Tzitz (Headplate) was to 
counteract arrogance. The Pants was to counteract 
immodesty. And so forth. Each statement is supported by a 
verse in Scripture. The absence of these utensils in our life 
did not stop our Sages from explaining and interpreting them 
as if they were laid out in front of us. 
 
7.  What we absorb from these two Parshiyot of Terumah 
and Tetzaveh is a sense of Kedushah, sanctity. From all 



 

"

these items (metals, wood, cloth, and spices), the wise 
craftsmen were able to create the items that Moshe was able 
to consecrate and turn into holiness. This is similar to what 
a religious scribe is able to create from parchment and ink 
when he creates a Sefer Torah. It magically and 
mysteriously becomes a very holy object. With these 
concepts of Kedushah, time, space, and objects are 
transformed into a different world, a world of holiness. We 
can understand this when we see it happen in front of our 
eyes, even though we are unable to fully explain exactly how 
it happens. A person once asked the Kotzker Rebbe “Where 
does God dwell?” The Rebbe calmly responded “In every 
place that we permit Him to enter.” Strive to live a holy life! 
(RED) 
 
8.  MIDRASH. Shemot Rabbah 38:7. Rabbi Pinchas Ben 
Chama HaKohen said: Scripture states “Declaring the end 
from the beginning” (Isaiah 46:10); for one young bullock 
symbolizes Aharon, and two rams symbolize Elazar and 
Itamar. This gives us a hint that two of Aharon’s sons would 
die, and only two of them would be officiating Kohanim. 
[RED’s note: Our Sages were always looking for hidden 
messages in the text. Each verse could lead us to discover 
something new and revealing. These are the hidden 
messages of Scripture.] 

 
HAFTORAH  

(p. 350 Hz) (p. 536 S) (p. 859 Hi) (p. 1159 AS) 
EZEKIEL    43:10

 
 Ezekiel’s vision of the Third Holy Temple differs a bit 
from that described in the Torah, but that did not keep his 
prophecy from being accepted. Ezekiel himself was a Kohen 
and would have become the Kohen Gadol had the Temple 
become a reality in his time. The punch line to this Haftorah 
is the end when he says that Hashem will accept your 
offerings to Him. What stands out to me in Ezekiel’s vision is 
the fact that the Land will have a place for the converts to 
call home! (RED) 
 

SHABBAT HALACHAH 
  
 The Torah mentions to us the importance of olive oil. I 
have learned that there are different grades of olive oil in the 
commercial world. My association with Badia Spices gave 
me a lesson of four different grades of olive oil. We see in 
Rashi two different levels of olive oil that had halachic 
ramifications. The Magen Avraham writes that it is preferable 
to use olive oil for lighting Shabbat candles. It appears in the 
Mishneh Berurah (O.C. 264:23) that there was a certain 
substance that was used in his time for lighting candles. The 
flame never had to be adjusted and therefore was preferable 
even to olive oil. There are many commentators, including 
the Aruch HaShulchan and Az Nidberu III:4, who wrote that 

our candles are not less Mehudar, glorified, than those of 
olive oil.  There is a custom of lighting two lights of olive oil 
and the rest with candles or other substances such as wax. 
Both forms of lighting are acceptable. In times of difficulty, 
as when one is in the hospital, an electric light could be used 
for this purpose. Different customs exist. Some women light 

one candle for each member of the family. Those with that 
custom, when they are away from home will only light two. It 
is only at home that they would light the larger number. 
(RED) 
 


