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SHABBAT SHALOM. Today is 6 Cheshvan 5781. We 
say Kiddush Levanah tonight, moon willing. 
 

TORAH DIALOGUE  
(p. 26 Hz) (p. 34 S) (p. 34 Hi) (p. 30 AS) 

NOACH         

Genesis 6:9 
[Compiled by Rabbi Edward Davis (RED),  

Rabbi Emeritus and Sephardic Minyan Rabbi 
Young Israel of Hollywood-Ft. Lauderdale] 

 
1. In these opening Sidrot of the Torah we are introduced 
to human beings and to Hashem. We saw Hashem judging 
individuals in Parshat Bereishit, and now we see Hashem 
judging the collective of people when he judges all mankind 
leading to the Flood and He judged the generation of the 
Tower of Bavel.  When He judged human individuals, we 
saw human nature. Man has a natural tendency to avoid 
admitting guilt. Adam and Chava blamed someone else. 
Kayin did not admit that he did wrong. “Am I my brother’s 
keeper” is a feeble statement. When Hashem judges the 
world or a group of people, there is no dialogue. Hashem 
“descends” and assesses what is going on. He is not hasty 
to punish, but He does so in a decisive manner. What I find 
interesting is that Hashem did not kill anyone in the 
generation of the Tower of Bavel, when the sin was aimed 
directly against God. But He annihilated the world when the 
sin was aimed at one’s neighbor! (RED) 
 
2.  How many people died in the Flood? You cannot 
answer “everyone except for eight people.” How large is the 
population of the world at that time? There are ten 
generations from Adam to Noach. Since the average 
lifespan of a human at that time was 900 years, one has to 
assume that a generation was at least 90 years. Although 
the Torah names only a few people in each generation, it 
does say that they had many children. In the “Antiquities of 
the Jews,” Josephus wrote that Adam and Eve had 56 
children. (Book 1, chapter 2, paragraph 2, endnote 8). He 
also wrote that Lemech (the sixth generation after Adam) 
had 77 children. Let’s say that the average family size was 
10 children, we are looking at a population worldwide of over 
10 million people. One estimation that I read was over 10 
trillion people, but I find that too large. Now consider that 
Hashem told Noach to take his time building the Ark (120 
years), so that more people would ask Noach why. How 
many people would have noticed what Noach was doing? A 
very small fraction of the world. There is no way to believe 
that Noach’s actions could have had an impact on world 
society. In my eyes this was a lost cause. (RED) 
 
3.  There is an amazing paragraph in the Artscroll 
commentary in this Parshah. On 7:11, when the Torah says 
that “In the 600th year of Noach’s life,” the Flood began. 
Artscroll quotes the Zohar which states that the opportunity 
for a spiritual and intellectual growth worldwide will come 
about in the sixth century of the sixth millennium, from about 
1739-1840. “That century saw an unusual flowering of Torah 
accomplishment, and also a secular explosion of thought 
and achievement, such as the American and French 
Revolutions, and an explosion of political and economical 

thought.” When I think about the 18th century, it is one of my 
favorites. There are the Vilna Gaon, the Ba’al HaTanya, R. 
Yonatan Eyebeschutz, R. Yaakov Emden, the Noda 
B’Yehudah et al. And in the secular world, there are Sir Isaac 
Newton (I know he is earlier in the 18th century), Benjamin 
Franklin, Thomas Jefferson, Voltaire, Adam Smith, and so 
many others. The brain thrust of that century is astounding, 
and it included the non-Jewish as well. I thought it extremely 
cosmopolitan of Artscroll to write these words, and I 
appreciated it. (RED) 
 
4. In Navi, when we speak of Messianic times, we quote 
the verse, a wolf will dwell with a lamb. In peace. And it is a 
powerful image. The application is forceful to think that there 
will be a time when Israel will be able to dwell in peace with 
all the nations of the world. When I think of life in the Ark, the 
animals must have made peace with each other. They were 
in a very difficult situation. Hashem must have tampered with 
their natural tendencies and brought them to a peaceful 
living arrangement, at least for the one year of the Flood. It 
was not Messianic times when change in the world would 
occur. It was out of the fear of being destroyed. When Bnei 
Yisrael were nearing the end of their journey in the Sinai, 
traveling from Egypt to Canaan, Ammon and Moav made 
peace in order to work together to hire Bilaam to curse Bnei 
Yisrael. Rashi commented that normally these two countries 
were bitter enemies, but now they saw a common threat, 
namely the Jewish presence in their region, and decided to 
unite. We saw this in the current Middle East, when 
historically Arab countries fight each other, but they make a 
temporary peace in order to fight Israel. Recently when the 
Emirates made peace with Israel and Saudi Arabia offers a 
hand in the process, we understand that their hatred for Iran 
is greater than their hatred against Israel. We can accept the 
new reality, but we realize that we are still quite a way from 
Messianic times. (RED) 
 
5. During the Flood, all the animals in the world (who were 
not in the Ark) died. What sins did these animals commit? 
There is a Midrash that states that the animals did sin, but 
that presents a difficult question. Animals operate on instinct. 
They are not endowed with the intellect to make a 
judgement: should I do this or not. I am much more inclined 
to favor the Talmud (Sanhedrin 108), when it presents an 
allegory. A man built an elaborate Chuppah for his son’s 
wedding. Soon after the wedding, the son died. The father 
immediately got rid of the Chuppah. The Chuppah was for 
his son. Now that his son is gone, there is no need for the 
Chuppah. The presence of the animals in the world was for 
man. Now that man was being divinely annihilated, there is 
no need to have animals. [This means that all animals have 
a function to serve man. Why are there pigs in the world? 
Obviously they were for footballs! Well, seriously, the 
existence of pigs was to provide insulin for mankind. The 
existence of a spider was to weave a web to help hide David 
from King Saul. Each animal has some function for man’s 
welfare!] 
 
6.  “... day and night shall not cease” (8:22). Should not the 
verse read “night and day”? Night comes before day in our 
Jewish calendar. Actually, the Torah Temimah discusses 
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this definition of a 24 hour day elsewhere in his commentary. 
Normally the statement in the Creation story is paramount. 
There was evening and there was day, one day. Evening 
does precede day on our calendar. Shabbat starts Friday 
evening. This is true in all cases except for two cases. The 
definition of the day in the Holy Temple was daytime first. 
The opening of the Holy Temple was in the morning. A 
person could bring a sacrifice and the sacrifice could be 
eaten during that day and the following evening, and that day 
would end with sunrise the next day. Another definition of the 
day is for Torah study. Before we begin learning Torah we 
say a Berachah (Notein HaTorah), and we are good for all 
day after and all night until the next morning. So we see we 
have two examples of a different definition of the day! 
 
7. After the Flood, Hashem tells Noach of some new laws 
that He is commanding them to observe. Of them includes 
the following line: “ Whoever sheds the blood of man, by man 
shall his blood be shed; for in the image of God He made 
man” (9:6). This is a straightforward Halachah. Yet the 
Talmud (Sanhedrin) changes the literal meaning to teach us 
a different law. All the Talmud does is move the comma 
forward so the verse reads: whoever sheds the blood of man 
in man, his blood shall be shed... The new law is the 
prohibition against doing an abortion. Shedding the life of a 
person while that person is still inside a human being is a 
capital offense. Because this law was given to Noach it is 
part of a different code. An abortion performed by a non-Jew 
is a capital crime. If performed by a Jew, it is prohibited, but 
it is not a capital offense and therefore not punishable by 
death. I once had a case where I permitted an abortion, and 
I advised the woman to have a Jewish doctor do the 
procedure and not a non-Jew, for this reason. (RED) 
 
8. MIDRASH. “As soon as Noach entered the Ark, 
cohabitation was forbidden to him... when he went out, He 
permitted it to him...” Rabbi Abin quoted: They are lonely and 
famine (Job 30:3): when want and famine visit the world, 
regard your wife as though she were lonely [i.e. menstruous]. 
Rav Huna said: It is written. “And unto Yosef were born two 
sons” (Genesis 50). When? Before the year of famine came 
(ibid). [This is brought down as an Halachah in the Shulchan 
Aruch. In essence a man cannot live in a vacuum. He is part 
of society, and he must conduct himself as part of society. 
Hence a famine affects all who live there, regardless of 
whether he is hungry or not! -RED] 
 

HAFTORAH 
(p. 41 Hz) (p. 56 S) (p. 823 Hi) (p. 1131 AS) 

ISAIAH      54:1 

 
 The exile of the Jewish people from Israel is compared 
to the “waters of Noach,” i.e. the Great Flood that came 
about in his time. The Talmud compares the consolation to 
God’s oath never again to bring about a flood of such world-
destroying proportions. Just as God swore never to bring 
about such a flood upon the earth, so did He swear never to 
exile the Jewish people again after the redemption from the 
current exile, known as the exile of Edom. (Radak) The 
Talmud (Sanhedrin 99a) states that the Messianic era will 
last as long as the period from the days of Noach until now, 

meaning from Noach’s time until the redemption. For this 
period of time, God swore not to destroy the world. Nowhere 
in Genesis is it mentioned explicitly that God swore never to 
bring a flood upon the world. The Talmud (Shavuot 31a) 
derives this oath from God’s repeated promise never to 
destroy the earth. If one repeats a statement, with the 
intention of swearing, it is deemed an oath. 

 
SHABBAT HALACHAH 

 
REPETITON OF WORDS BY THE CHAZZAN 

 
 The practice of some chazzanim to repeat words in the 
prayer for emphasis, or in order to achieve a desired musical 
effect, is inappropriate because it alters the traditional form 
of the tefillot as instituted by the Sages. It is not considered 
an interruption, however, and it does not invalidate the 
prayer, provided it does not distort its meaning. However, the 
chazzan should not repeat words in the Amidah, in the 
benedictions related to the Shema, Hallel, or in Biblical 
verses. The Piyutim and other prayers which do not 
constitute the body of the prayers afford greater latitude in 
this regard. In general, however, the chazzan should be 
faithful to the traditional form of the prayers, enunciating the 
words clearly and accenting them properly. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 


