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SHABBAT SHALOM. Today is 13 Cheshvan 5781. 
 

TORAH DIALOGUE 
(p. 45 Hz) (p. 60 S) (p. 61 Hi) (54 AS) 

LECH LECHA    

Genesis 12:1 
[Compiled by Rabbi Edward Davis (RED),  

Rabbi Emeritus and Sephardic Minyan Rabbi 
Young Israel of Hollywood-Ft. Lauderdale] 

 

 
1. Abraham HaIvri. The Torah and the world refers to 
Abraham as the Ivri, the person who comes from across (the 
river). Avraham was from Ur Kasdim, a city at the southern 
tip of Babylonia, on the other side of the Euphrates River. So 
it made sense to call Avraham the Ivri. From Ur he traveled 
west northwest past Shin’ar to the Naharaim area of today’s 
Syria to Charan, a distance that I estimate to be around 600 
miles. From Charan, Avraham and his wife Sarah and his 
nephew Lot and the many servants (or converts) traveled 
south southeast to Canaan, the life of a nomad. But here the 
term Ivri might signify something different. I mean how many 
people would really know the geographical background of 
our patriarch. Ivri could also mean that Avraham was 
considered a foreigner, being a sole monotheist residing in a 
totally paganistic idolatrous society. He really was an Ivri, 
someone from far away. (RED) 
 
2.  When the shepherds of Avraham and Lot quarreled, it 
set the scene for a permanent separation in the family. 
Avraham told Lot to choose his future residence, and if Lot 
would choose to go left, Avraham would move right (13:9). 
And vice versa. Most commentators interpret this line as 
meaning that there would be a total separation in the family. 
I suggest a completely different message. If Lot goes left, 
Avraham would go right, meaning that Avraham will be right 
beside him wherever he goes. And this line proved prophetic, 
for when Lot was captured in the four kings versus five kings 
war, Avraham was within reach and was able to come to 
Lot’s rescue. The line in question did not mean distance, but 
rather closeness. Avraham realized that he would always feel 
a closeness to his nephew. Rather that this closeness was 
due to the unusual death of Lot’s father, Abraham’s brother, 
or the fact that Lot kept the secret that Sarah was not 
Abraham’s sister, but his wife. Whatever it was, it sealed their 
familial relationship that lasted until Lot impregnated his two 
daughters in the post Sodom flight. (RED) 
 
3. In Pirkei Avot (5:3), it says that Avraham was tested by 
Hashem ten times. Rav Ovadia of Bartenura (b.1445, Italy-
d.1515, Israel), famous for his Mishnah commentary, 
mentions all ten tests: 1) Nimrod threw him into the fiery 
furnace in Ur Kasdim, 2) Lech Lecha, leave your home to go 
to Canaan, 3) famine in Canaan, 4) Sarah was taken by 
Pharaoh, 5) the war between the 4 and 5 kings, 6) the 
Covenant Between the Pieces where Hashem told him that 
his descendants will be enslaved, 7) circumcision, 8) 
Avimelech took Sarah, 9) the expulsion of Hagar and 
Yishmael, 10) the Akeidah, the aborted sacrifice of Yitzchak. 
My only problem with the list is the first test, which is only in 
the Midrash, and does not appear in the Torah. Rabbi Aryeh 
Levin (b. 1885, Poland-d. 1969, Israel) wrote that all of these 

tests were to show the world the special love that Hashem 
had for Avraham and that Avraham had for Hashem. It was 
a special relationship. The Rav would quote the famous 
Danish existentialist philosopher Soren Kierkegaard (1813-
1855), who said that he would walk the face of the earth to 
be able to sit at the feet of Avraham Avinu. 
 
4. (13:7). “And there was quarreling between the 
shepherds of Abraham’s livestock and the shepherds of Lot’s 
livestock — and the Canaanites and the Perizzites were then 
dwelling in the land.” The question for commentators was 
what did the final clause add to the story line. Rashi states 
that it gives us an idea as to what these shepherds argued 
about. Abraham’s shepherds criticized Lot’s shepherds for 
allowing their animals to pasture in fields that belonged to the 
inhabitants. Lot’s shepherds responded by saying that 
Hashem had promised Avraham to own this land and Lot was 
currently Avraham’s sole heir. The text therefore correctly 
states that the Canaanites were living there at that time! The 
Seforno introduced a completely different idea. What would 
it look like if these non-Jews witnessed an internal argument 
within the only Jewish family in the world! Let us not wash 
dirty laundry in public. I like the Seforno’s words because 
they contain a real message for all time! Let us be careful not 
to wash dirty laundry in public. 
 
5. After the war of the 4 and 5 kings, Avraham returned 
victoriously and was greeted by Malki Tzedek... “and he was 
a Kohen for God above” (14:18). Rashi identifies Malki 
Tzedek as Shem, the son of Noach (who must have been 
extremely old at this time). Shem was the only other 
monotheist in the world and appropriately greeted the great 
Avraham, who deserved this honor. The Chizkuni (1250-
1310, France) presents an alternate interpretation to this 
clause. He states that the expression of being referred to as 
the Kohen Elyon goes to describe Avraham, not Malki 
Tzedek. Avraham was extremely worthy of the honor of being 
greeted with gifts from Malki Tzedek and from the King of 
Sodom. This victory prominently projected to the world the 
greatness of Avraham. Midrashically, the leaders of all the 
neighboring kingships united and declared Avraham to be 
the king of the land at this time.  Before the war, Avraham 
was a tribal leader. After this war, Avraham entered central 
stage and was praised by all in the region. (RED) 
 
6. Hashem takes Avraham outside and shows him the 
stars and says: so should be your offspring (15:8). To what 
is this compared? To a person who was walking in the desert. 
Parched from the sun, weakened from starvation and thirst, 
he found a tree that provided him with shade, sweet fruit, and 
a spring of water at its roots. After enjoying everything that 
the tree offered, the man said to the tree: how can I bless 
you? Sweet fruit you already possess, pleasant shade is 
yours, and plenty water. I bless you that you shall have trees 
that are cut from you and they should have everything that 
you possess. (Midrash). It is similar to a conversation 
between Rav Nachman and Rav Yitzchak in the Gemara 
Taanit. One Rav wanted to bless the other. Can I bless you 
with wealth. You are already rich. Can I bless you to be 
Talmid Chacham? You already are. I bless you to have 
children with your attributes. To see our future is a blessing 
that we give each other, with Hashem’s blessings for all. 
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[One further question that I do not have an answer for yet. 
Why did Hashem have to take Avraham outside to see the 
stars? Wasn’t Hashem’s word good enough!] 
 
7. When Avraham asks Hashem “How do I know that I will 
possess (the Land)?” it seems out of character for Avraham. 
He usually doesn’t ask such questions of Hashem. Maybe 
Avraham really wasn’t asking Hashem to prove Himself. 
Avraham’s doubts were about his own ability to transmit the 
mission of Torah Judaism to the next generation. Maybe he 
isn’t blessed with a child or children who will be willing to walk 
in his footsteps. And don’t we ask the same question? Maybe 
our parenting skills aren’t up to the enormous task of properly 
role modeling our ancestral traditions? And maybe, even if 
they are, maybe we aren’t blessed with the type of child who 
is really interested in all that the Torah way of life is all about. 
We respond that we are given a tremendous job in being 
parents to Jewish children. Sure, there are no guarantees. 
But what a blessing we have in family life. We learn that there 
is much more in life than just ourselves. We see beyond 
ourselves and are willing to accept the challenges of a 
Jewish family without guarantees. (RED) 
 
8. MIDRASH. BREISHIT RABBAH 41:10. Arise, walk 
through the Land... (13:17). It was taught [Bava Batra 100a]: 
If he walks in the field, whether along its length or its breadth, 
he acquires it as far as he walks. This is the view of Rabbi 
Liezer, but the Sages maintain: He does not acquire it until 
he takes possession [by fencing part of it]. Rabbi Jacob said: 
Rabbi Liezer’s view is based on the verse:  Arise, walk 
through the land. (This Midrash is dealing with the Halachah 
of how to make a new Kinyan (take possession) of a piece of 
land. In Modern Israel, this is a practical matter. Israelis 
realize that no land becomes ours unless Jews live on it. This 
is the only way we can acquire it!) 
 

HAFTORAH  
(p. 60 H) (p. 82 S) (p. 825 Hi) (p. 1133 AS) 

ISAIAH     40:27

 
 This prophecy, which serves as a consolation to Jews 
regarding the length of their exile, echoes in passage 41:2—
“who aroused from the east”—our Sidrah’s account of 
Avraham coming from the east to overcome the mighty kings 
in battle.  Its theme is that Hashem has not forsaken His 
people and that He will give them the strength to survive it 
and learn its lessons in preparation for a return to their land.  
God is the judge of the world, guiding and supervising it, 
judging each individual according to his merits. We, however, 
cannot fathom the wisdom of His justice. The prophet, 
therefore, proclaims, “How can you think that the Almighty 
does not pay attention to you?  Indeed, He supervises the 
entire world for He created it, and since He created it, He 
surely gives it His attention.  Since He judges the world, He 
will surely mete justice upon the nations who oppress you 
and keep you in bondage.” (Redak.) 
 

SHABBAT HALACHAH 
 

FOLDING A TALLIT ON SHABBAT 
 

 Authorities such as Magen Avraham and Mishnah 
Brurah, do not permit folding a tallit on Shabbat morning after 
prayer, except where it is customary to wear a tallit again 
during the Minchah service.  Others permit it if the tallit is not 
folded in its original folds.  (This is the opinion that I favor—
RED.)  Some permit folding it in the same folds, especially if 
one wears that tallit only on Shabbat.  The reason given for 
permitting it is that it is a tallit used in performance of a 
mitzvah, and the duty to beautify a mitzvah requires that the 
tallit be kept in good condition and not subject to being torn 
and soiled when left unfolded every Shabbat. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 


