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SHABBAT SHALOM. Today is 2 Tammuz 5781.   
 

TORAH DIALOGUE  
(p. 639 Hz) (p. 879 S) (p. 573 Hi) (p. 820 AS) 

KORACH    

Numbers 16:1
[Compiled by Rabbi Edward Davis (RED),  

Rabbi Emeritus and Sephardic Minyan Rabbi 
Young Israel of Hollywood-Ft. Lauderdale] 

 

 

1. This parsha is the first major rebellion in literature and 
the protagonist Korach is depicted in the Torah as a 
competent leader of the people.  In Midrashic sources we 
see him being extremely wealthy and clever.  When the 
Torah says, “Korach took,” Rashi comments that he took 
himself; he placed himself above and separate from the rest.  
Rabbi Simcha Bunim of Psischah has an interesting 
presentation on Korach’s demise.  (Rabbi Simcha Bunim of 
Psischah was one of the most important students of the 
Chozeh of Lublin, Poland.  Rabbi Simcha Bunim was an 
insightful sharp Chassidic rebbe who himself had thousands 
of students, among them the Kotzker Rebbe and the Gerrer 
Rebbe.  1767-1827.) Rabbi Simcha Bunim wrote that Korach 
should have been destined for greatness.  He had all the 
attributes of a person who is a natural leader but he had no 
patience to wait for the people to come and crown him with 
the glory of leadership; he pressed the issue and sought 
greatness prematurely and did so through strife and disunity.  
For this sin his punishment was unique in being swallowed 
up by the earth.  Rabbi Simcha Bunim insightfully stated that 
this was a punishment divinely suited “measure for 
measure.”  Korach did not wait patiently for the day of his 
leadership to manifest itself and consequently the earth did 
not wait for Korach’s burial in its proper time; the earth 
prematurely opened itself to accept Korach and his cohorts 
for early burial.   
 
2. The other prominent leaders of the rebellion were the 
infamous brothers Datan and Aviram.  Through Midrashic 
text these two names would arise prominently as 
argumentative nemeses to Moshe Rabbeinu.  When Moshe 
was young and fought the Egyptian he was forced to flee to 
Midian through the informants against him who were Datan 
and Aviram.  Datan and Aviram were the two individuals 
fighting; they were ones who led the tribes in rebellion 
against Moshe.  They were the ones who were prominent in 
the complaints to Moshe when Pharaoh was leading his 
chariots when Bnei Yisrael were encamped by the sea.  
They were the people who did not eat the Manna right away 
and left it over for the next day.  They were the ones who 
proclaimed to the people, “Let us return to Egypt.”  It is 
interesting how the Midrash always cites Datan and Aviram 
and repeatedly places them at the leadership of the 
antagonistic role against Moshe throughout his career.  It 
seems that Datan and Aviram were pragmatic individuals 
who were content and anxious to make the best of the 
current status and would not accept radical change.  They 
were content with the mentality of the Exile.  In the course of 
the narrative Midrashic sources mention the Eirev Rav, the 

multitude of nations of non-Jewish people who accompanied 
Bnei Yisrael out of Egypt, who caused Moshe problems but 
Datan and Aviram were right there in the mix.  Datan and 
Aviram were also physically neighbors to Moshe Rabbeinu, 
situated on the southern side of the central location of the 
Mishkan.  Wherever Moshe went he always had Datan and 
Aviram in his face.  Such is life in general for all of us.  
Nobody is guaranteed smooth sailing, even a Moshe 
Rabbeinu.  There always is a Datan and Aviram in our lives 
and part of the test of life is how we deal with the Datans and 
Avirams in the world.  (RED) 
  
3. The Midrash states that Korach was given a vision that 
of his descendents would emanate a great leader, the 
prophet Samuel.  This would give Korach motivational 
inspiration in leading the rebellion to think that he would 
succeed, or certainly survive, because of the fact that he was 
divinely told that he had a descendant.  I guess it did not 
occur to him that he would die and his sons would repent 
and not die in this rebellion.  Nevertheless another 
interesting aspect of the rebellion is noted by Rabbi Yonatan 
Eybeschutz (1680-1764).  (Rabbi Eybeschutz was born in 
Krakow to a rabbinic family.  He dealt with mystical sources, 
as well as classical Talmudic and Torah studies.  He was an 
expert in the sciences of his time and in foreign languages.  
He was the rabbinic leader in Prague for thirty years.  In 1741 
he moved to Metz in Northern France.  In 1750 he went to 
Northern Germany and the tri-city area of Altuna, Hamburg, 
and Wandesbeck.  He was embroiled in a bitter debate 
having been accused by Rabbi Yaakov Emden of the same 
city of being a follower of Shabtai Tzvi.)  Rabbi Eybeschutz 
mentions that Korach was not yet 50 years old when he led 
this rebellion.  According to the Midrash he was chosen to 
be one of the Levi’im who physically carried the Aron, the 
Holy Ark.  We know that there was an age limit of 50 for that 
form of work.  Because he saw that Shmuel was his 
descendent, he assumed that just as Shmuel, the prophet 
Samuel, judged the people for 11 years, and died at the age 
of 52, consequently Shmuel was a prominent prophetic 
leader at an age younger than 50, so Korach thought that he 
would push the issue at this younger age. 
 
4. Korach and his companions predominately contested 
two issues: the kingship exercised by Moshe Rabbeinu and 
the priesthood leadership exercised by Moshe’s brother 
Aharon.  They felt that if Moshe would take the kingship then 
it was improper for him to choose his brother as the High 
Priest.  Moshe’s response though was that he understood 
why they could be jealous of his position – that would seem 
natural – but the priesthood is not as important because all 
the work done is menial and not simple.  You have to have 
tremendous faith in God for a person to be involved in the 
priesthood activities primarily as a Shamash, as a servant of 
God.  Since all the rebels were standing in opposition to 
God’s will, it seems improper that they would be contesting 
Aharon’s position.  This is what Moshe thought, according to 
the Midrash.  There is no reason for them to contest 
Aharon’s position.  They should be content to contest 
Moshe’s position alone. 
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5. Rabbi Chaim of Sanz points out that from the outset it 
is clear that Moshe’s rebellion brought together many people 
who had different intentions.  The rebels themselves were 
not united but factious, contending with each other for 
different positions.  Consequently they were destined for 
failure.  The Sanzer Rav was saying that even if much of 
Korach’s complaints were correct, he is still causing disunity 
and a rift among the Jewish people, and for that alone he will 
be punished.  This is a lesson for all generations that causing 
a rift among people is deserving of punishment.  The fact 
that one is causing disunity is and of itself reason for the 
mission to fail.  Regardless of how valuable or righteous 
Korach’s complaints would prove to be, he was creating 
more evil than he should be and consequently was 
deserving of immediate death. 
 
6. “And those who died in the plague numbered 14,700 
(which was) besides those who died over the matter of 
Korach” (17:14).  The Meshech Chochmah explains that 
those who died in the plague were those who opposed the 
unique position of the tribe of Levi.  By doing so they violated 
the last will and testament of Yaakov, that Levi should not 
carry his coffin because his tribe was destined to carry the 
Aron, the Holy Ark, in the wilderness (see Rashi Breishit 
50:13).  It was for this reason that the number of people who 
died in the plague, 14,700, corresponded to 100 times the 
number of years of Yaakov’s life, 147.  This number was in 
addition to those who died with Korach who disputed the 
position of the High Priesthood.  (The Meshech Chochmah 
was Rabbi Meir Simcha HaKohen of Dvinsk, Poland, 1843-
1926.  As a brilliant scholar he resisted taking any rabbinical 
position until finally in 1888 he consented to become the 
rabbi in Dvinsk in White Russia.)  [RED’s note: It is 
interesting that the rebellion was not from the common folk.  
It was predominantly led by leaders of the people who 
wanted more position of influence and authority.  The 
ambition of those already among the elite is directly 
connected to the taste of power and authority that they 
already experienced as leaders of the people.] 
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SAMUEL I    ' (11:14)

 
 All the people now came to rededicate the monarchy, 
causing much happiness for Shaul and the nation.  Actually 
everyone had already accepted Shaul, except the scoffers, 
whose entire purpose in requesting a king was as a means 
to throw off the yoke of the Torah (see ibid. 10:27).  And now, 
after the great military victory, Shaul's popularity soared, as 
everyone realized that Hashem was with him, and that the 
victory had come through him (see Metzudat David v. 15).  
Why did the rededication of the monarchy result in such 
increased celebration when clearly the support of the people 
had already been established?  The answer is that since 
they rededicated the monarchy with agreement and good 
will, the Shechina itself came down, for the Shechina rests 
in a place where the congregation gathers as one people.  
This was the most rewarding aspect of the event, and it was 
this spiritual achievement which contributed to the people's 

exhilaration.  We see that we must never join any group 
whose intentions are negative.  People, even those whose 
religious convictions are not at a high level, must not be 
pushed away, but rather must be drawn closer, to work 
together for the common Jewish good, not only for their 
benefit, but because we need the help of Hashem for 
success in any endeavor, even a Dvar Mitzvah.  And we can 
guarantee that the Shechina will be with us only by having 
Jews join together in pursuing the Mitzvah.  This will also 
cause a positive chain of events, for one Mitzvah leads to 
another.  All of us must participate together, including our 
own brothers and sisters who are temporarily distanced from 
Torah-true Judaism. 
 

SHABBAT HALACHAH 
 
 Clapping One's Hands and Dancing:  The Rabbis 
prohibited clapping one's hands and dancing on Shabbat, 
lest one came to prepare a musical instrument.  Rabbi Yosef 
Karo records this prohibition in the Shulchan Aruch.  The 
Rama, however, advises against protesting the practice, 
stating that it is preferable that people transgress in 
ignorance ( ), since they will not heed any admonition 

in this regard.  He also cites the view of some authorities that 
it is permitted nowadays, because we are not ordinarily 
capable of making musical instruments, and it would be rare 
for one to do so.  Ashkenazim follow the lenient view of 
Rama and permit clapping and dancing, provided it is done 
in honor of the Torah, or for the sake of a Mitzvah, as on 
Simchat Torah and in honor and rejoicing for a bride and 
groom, or to soothe an infant and keep it from crying.  
Sefardim adhere to the stricter view of the Shulchan Aruch. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 


