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SHABBAT SHALOM.  Today is 22 Menachem Av 5781. 
 

TORAH DIALOGUE  
(p. 780 Hz) (p. 1032 S) (p. 687 Hi) (p. 980 AS) 

EKEV    

Deuteronomy 7:12 
[Compiled by Rabbi Edward Davis (RED),  

Rabbi Emeritus and Sephardic Minyan Rabbi 
Young Israel of Hollywood-Ft. Lauderdale] 

 

1. The opening of today’s Sidrah reads as if it is a direct 
continuation of the preceding one.  “If only you listened to 
these laws safeguarding and keeping them, then the Lord 
your God will keep in mind the covenant and love with which 
He made an oath to your fathers.”  (7:12) The Meshech 
Chochmah asks the question, “Why does the Torah refer to 
only the Mishpatim (normally understood to be societal laws) 
and not also mention Chukim, which are normally understood 
to be statutes that we do not fully comprehend?”  Certainly 
we are required to observe both and only when we do show 
a total commitment to all forms of mitzvot will we be rewarded 
by the Almighty.  The Meshech Chochmah explains that 
when the Jewish person is able to totally absorb the words of 
Torah, they not only penetrate his brain and heart, but his 
entire body.  When the Jewish people traveled for 40 years 
in the desert this was the opportunity for them to develop 
such a Torah personality.  During this time they learned and 
absorbed and understood what type of Torah dedication 
would be required of them.  At that time they were totally 
transformed and consequently the incomprehensible laws 
became equal to their eyes as something that they could 
understand fully.  The spirit of the individual became so pure 
that he was able to understand fully and conceive in a total 
frame of thinking why certain things were prohibited – why 
certain foods are prohibited, why we are restricted in our 
sexual conduct.  It was only at that time that the people could 
comprehend and equate all forms of mitzvahs to be 
comprehensible and understood, and therefore easier to 
devote themselves to. 
  
2. The Rashbam poses an interesting and original question 
in relationship to the divine promise to the Patriarchs.  God 
swore to our forefathers to give the Jewish people this Land.  
So why are we obligated to observe the commandments 
since God is bound to do as He promised?  The Rashbam 
answers that if we do not fulfill the commandments, then we 
will not inherit the Land.  God will not break His oath since 
one of God’s qualities is that He can wait.  He will wait and 
watch and guard His covenant with us with the loving 
kindness He had sworn to our forefathers to keep up to 1,000 
generations, waiting for the generation that would love Him 
and keep His commandments.  The Rashbam’s words do not 
need extensive interpretation.  The question is whether we, 
this generation, are worthy of the great blessings promised to 
our forefathers.  (RED’s note: The concept of whether a 
generation is worthy is quite an important one.  Every 
generation has the ability to bring the Mashiach before his 
scheduled time.  The Rambam, when discussing the concept 
of Mashiach, actually presents an idea of a “potential” 
Mashiach.  A person might be in our midst who has Mashiach 
qualities but might not be permitted to fulfill the job description 

of the Mashiach because the generation in which he lives is 
not worthy of his presence.  What would happen is, such a 
person would die and the wait continues, very much like the 
idea presented by the Rashbam.) 
 
3. This parsha, taken in a context of Moshe’s overall 
presentation, is one that describes the Land of Israel as an 
important development in the evolution of the nation of Israel.  
It is not just that the Land has special laws attached to it, but 
that these laws further develop a relationship between the 
people and the Land.  When Hashem had said that He would 
place a plague of leprosy in a house within the Land of Israel, 
the Ramban comments that this is not natural.  But when the 
Jewish people are at one with Hashem, the Divine Spirit will 
be with them so that the bodies, clothing and houses will have 
a good appearance.  At this time the Land becomes 
Hashem’s heritage (Nachalat Hashem).  The Ramban even 
connects Rachel’s death in Bethlehem as being on behalf of 
Yaakov so that “he should not dwell in the Land with two 
sisters”.  There is something very special in this relationship 
that does bear out in history.  It seems to me that when the 
Jewish people are not settled in this Land, the Land does not 
fully produce; it is not the Land flowing with milk and honey.  
In all the years that the Land was settled and ruled by 
foreigners, Christian and Muslim alike, the Land was mostly 
barren, with swamps and desert.  It is only when the Land is 
possessed by Jewish people that the Land begins to produce 
and becomes rich and fertile.  We have looked at this 
development as being part of the Zionistic dream, 
accomplished with much hard work and sweat.  From a 
religious perspective, it fits well into the biblical commentary 
that we read on today’s parsha.  (RED.) 
 
4. Who established the actual text of the four Brachot that 
comprise the Grace after Meals, Birkat Hamazon?  (Brachot 
48b.) 
 
5. The Torah states that the tribe of Levi had dedicated 
their lives more fully to the relationship with the Almighty.  
Hashem chooses the tribe of Levi to be the religious teachers 
and leaders.  Consequently they are not given a portion of 
tribal land in Eretz Yisrael. Some commentators are 
perplexed by this statement of the Torah.  It would seem that 
if the tribe of Levi demonstrated greater dedication to 
Hashem they would be worthy of extra land, of a greater 
portion of Eretz Yisrael.  If the Leviyim did not worship the 
Golden Calf then they should be rewarded as such.  In 
actuality some commentators really believe that greater 
wealth would lead people away from God, as echoed in the 
words of the Torah, and the people would feel that they 
themselves earned and made the extra money, without 
acknowledging the blessings of Hashem.  Consequently, 
having greater wealth and possibly failing the test of 
affluence, is ultimately not a brachah at all.  So, maybe the 
Almighty was rewarding the Leviyim with certainly enough 
material gain to sustain themselves but not an abundance of 
wealth which would test their already proven dedication to the 
Almighty.   
 
6. The second paragraph of the Shema appears in today’s 
reading with some great similarities to the first paragraph of 
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the Shema, which we read in last week’s Sidrah.  The first 
paragraph is written in singular, the second paragraph is 
written in plural. The Vilna Gaon and others interpret this to 
mean that when it is written in singular then the Torah is 
talking to each individual Jew.  When the paragraph is written 
in plural, then the Torah is talking to the nation collectively.  
With this in mind we would ask why the first paragraph of 
Shema indicates that we are to serve God with all our heart, 
with all our soul, and with all our material resources.  The 
second paragraph of the Shema that we read today states 
that we are required to worship Hashem with all our hearts 
and with all our soul.  Nothing is mentioned about all our 
material resources.  The Kli Yakar claims that an individual 
might err and love his money and wealth more than he loves 
the Almighty.  The Kli Yakar maintains that this is a mistake 
that any individual can make but it is a mistake that 
collectively the nation would not make.  The Kli Yakar was 
writing this in the Prague of several centuries ago, but I am 
not sure that he would actually write the same thing if he were 
living today in a country like America where the love of money 
is a pervasive concept.  We have already seen in the 20th 
century nations that are otherwise intelligent and cultured 
succumb to the worst behaviors ethically.  I especially have 
in mind the nation of Germany in the middle of the 20th 
century.  It is possible that an individual can be so unethical 
and yet be able to be so influential and domineering that he, 
or others like him, can control an entire nation, and an entire 
people.  Has America reached that point in regard to its 
pursuit of happiness and the pursuit of wealth?  It is a subject 
worth investigating to see whether the words of the Kli Yakar 
would be applicable centuries after he wrote it. 
 
7. When we complete the parsha we realize that the Land 
of Israel is exclusively dedicated to supporting and sustaining 
the Jewish people.  When the Jewish people are not worthy, 
they are exiled, and they are not able to enjoy what this 
special Promised Land can offer.  It is worthwhile to conclude 
with the story attributed to the Kotzker Rebbe.  He was asked 
what Hashem meant by the serpent’s punishment, “dust you 
shall eat all the days of your life.”  We know that dust is 
everywhere, and if the snake crawls on its belly it will have 
food to eat without any trouble.  Maybe this is just as much a 
blessing as it is a curse.  The Kotzker Rebbe answered that 
this creature “merited independence.”  It is as if God said to 
the snake, “I’m finished with you.  I will have nothing at all to 
do with you and you will no longer be dependent upon the 
mercies of the Creator.”  The Almighty is the one who 
nourishes all, sustains all, and gives food to all flesh, as we 
say in our blessings.  Instead of a blessing, this is actually a 
curse.  What Hashem was saying to the serpent was that He 
will have nothing to do with the snake from here on in.  The 
snake is on its own.  The curse really is one of complete exile 
eternally.  To sum up: the Holy Land sanctifies and purifies 
sins.  The chosen people, Bnei Yisrael, and the Promised 
Land complement each other.  That is why, to be cast in exile, 
is not merely the loss of a homeland, it is also an expulsion 
from God’s mind and concern.  It behooves the Jewish people 
to understand Eretz Yisrael not just as a land, but as a 
concept that enriches us from afar and can give great joy 
when we are there. 
 

8. MIDRASH. Devarim Rabbah 3:3. It is related of R. 
Simeon b. Shetah that he once bought an ass from an 
Ishmaelite. His disciples came and found a precious stone 
suspended from its neck. They said to him: ‘Master, The 
blessing of the Lord, it maketh rich’ (Prov. X, 22). R. Simeon 
b. Shetah replied: ‘I have purchased an ass, but I have not 
purchased a precious stone.’ He then went and returned it to 
the Ishmaelite, and the latter exclaimed of him, ‘Blessed be 
the Lord God of Simeon b. Shetah.’ Thus from the 
faithfulness of man we learn the faithfulness of God, who is 
faithful to pay the reward of the precepts which [Israel] 
perform. 
 
 

HAFTORAH  
(p. 794 Hz) (p. 1051 S) (p. 911 Hi) (p. 1197 AS) 

ISAIAH      49:14 

 
 In our haftorah, Isaiah suffers physical persecution, and 
perhaps it is necessary to experience this form of suffering in 
order for him to feel how God must feel when He is treated 
so poorly by people in this world.  So did Hoshea have to 
experience faithlessness in his marriage in order to feel the 
pain of the faithlessness practiced towards God.  These 
prophets were strong and had unshakable trust in God; they 
endured the physical trials and the still harder mental ones.  
Isaiah's opponents did the same thing to him that 
contemporary enemies do:  If you cannot refute the words of 
your opponent, raise suspicions about his personality.  
Lashon Hara, evil talk, is extremely damaging and frequently 
not answerable.  To withstand these types of accusations 
requires tremendous inner strength. (Hirsch).  On the modern 
scene, the nations of the world treat tiny Israel the way 
Isaiah's opponents treated him.  When possible, they attempt 
physical harm.  Furthermore, they raise moral and ethical 
accusations about Israel's conduct.  Somehow, other nations 
are permitted to act as immorally as they please.  Israel, on 
the other hand, is pressed and accused of all kinds of wrongs; 
moral, ethical, and physical. 

 
 

SHABBAT HALACHAH 
SEUDAH SHLISHIT 

 
 The third meal should not be eaten earlier than a half 
hour past midday.  It is customary to eat this meal after 
minchah.  One should begin Seudah Shlishit before sunset.  
If he did not do so, he may still begin to eat until half an hour 
before nightfall.  Reb Moshe Feinstein, though, opines that 
the latest starting time for Seudah Shlishit is 9 minutes after 
sunset.  One is required to eat bread at the third meal.  Some 
authorities claim that a mezonot food is sufficient. Some even 
permit fruit.  Nevertheless, unless he is really overly full, one 
should wash and eat bread.  Lechem Mishneh is required, 
but the bread need not be covered.  Finally, some have the 
custom of eating fish and wine (not Kiddush) at this meal. 
 
 


