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SHABBAT SHALOM.  Today is 12 Iyar 5781, the 27th 
day of the Omer.   
 

TORAH DIALOGUE  
(p. 480 Hz) (p. 705 S) (p. 434 Hi) (p. 636 AS) 

ACHAREI MOT-KEDOSHIM  
-

Leviticus 16:1 
[Compiled by Rabbi Edward Davis (RED),  

Rabbi Emeritus and Sephardic Minyan Rabbi 
Young Israel of Hollywood-Ft. Lauderdale] 

 

1. In the Avodah ritual service of Yom Kippur there is the 
use of a Goral—Lots, which will determine the fate of the 
two identical male goats that are used.  One of these goats 
is destined to be offered at the Altar, and the other one is 
destined to meet its demise by being thrown off a cliff in the 
desert.  The lots are used to determine by “chance” or the 
veritable “luck of the draw.”  This seems contrary to what the 
Torah is all about.  Isn’t everything determined by God, with 
the exception of our fear of Him?   If so, then clearly what is 
the meaning of the lots to be used to determine the fate of 
these goats?  The lots indicate that the fate of these goats 
is not to be determined by man; it is out of our control.  There 
are many things in life which are seemingly not in our control 
and yet we are required to respond to it.  We maximize our 
ability to control our lives and live life dedicated to Hashem 
and His commandments.  The Torah way of life is the 
blueprint for creation and for our conduct in this world.  
Nevertheless we acknowledge the fact that not everything is 
within our control.  Just as these goats will have their fate 
determined by chance, we acknowledge the fact that we are 
not in total control of our world.  Yet we pledge ourselves on 
the day of Yom Kippur to purify ourselves as best as we can 
in the conduct of our life.  (RED) 
 
2. When the Torah introduces to us the chapter 
discussing forbidden sexual relations, Hashem speaks to 
Moshe to convey to us these laws headlined by the 
expression, “I am Hashem your God” (18:1,4,5).  Many 
commentators discuss the repetition of this thematic 
expression of “I am Hashem your God.”  Perchance, as the 
Midrashic commentary sees it, this is a special warning 
concerning the punishment that is to accompany any 
transgression of these sexual prohibitions: I am Hashem 
who did punish the generation of the flood as well as the 
people of Sodom and the Egyptians, so too I will punish you 
if you imitate their way of life.  Rabbi Shimon bar Yochai and 
Rabbi Yehuda HaNasi prefer to interpret the expression “I 
am Hashem your God” to relate it to the beginning of the 
Ten Commandments.  Just as the Jewish people responded 
to the Ten Commandments by saying “we will observe and 
we will obey” – so too should they respond similarly to the 
list of these forbidden relationships.  Hashem will judge us 
and reward and punish us for our performance.  Lastly, it is 
worth quoting the Or HaChaim who discusses this at length, 
stating that the expression “I am Hashem” emphasizes the 
truth of the laws of this chapter.  No person should feel that 
he is helpless in combating sexual urges and desires.  As 
much as sexual desire is part of human nature, the Jewish 
person has to embrace Hashem and this will in turn 
strengthen him in his ability to combat evil inclinations.    

3. The Jewish people are commanded not to emulate the 
ways of the non-Jewish world.  Clearly there is vague 
territory in this prohibition.  I can understand it if I am 
enjoined from imitating any of their religious customs, but 
certainly there are issues that extend beyond the pale of 
religion and influence my way of life.  In 19th century 
Germany, the custom of placing flowers at a grave came 
under scrutiny.  Rabbi Samson Raphael Hirsch wrote the 
Responsum that Jews should not do this because it is the 
way of non-Jews and of Christians in Central Europe.  By 
the beginning of the 20th century, rabbinic thought eased on 
the issue.  Rabbi Dovid Zvi Hoffman of early 20th century 
Germany reversed the decision, seeing that placing flowers 
on a grave had nothing to do with Christianity or religious 
practice at all.  It was a gesture to honor the deceased.  
Consequently he felt no reason to prohibit it.  Throughout 
the years it was never really embraced by traditional Jews 
but the debate indicates to us the problem that we have in 
identifying each non-Jewish practice and seeing whether it 
fits within the rubric of this prohibition.  There are many 
practices that we do not embrace, not because of the 
religious context but it is not proper within a Jewish 
approach to life.  Rashi’s examples cited on the verse 
indicate attending stadiums and theatres.  In Roman and 
Greek arenas there was nudity in the stadium and vile 
cruelty as well.  Hence the issue of whether it was part of 
Greek and Roman idolatrous practice is one concern, but 
even if it is not, it is still not proper within a Jewish approach 
to life. (RED) 
 
4. Rabbi Yaakov Kaminetsky in his commentary on 
Torah, Emet L’Yaakov, comments on the verse that 
instructs us to revere our parents and observe the Shabbat 
(19:3).  He felt that there was a connection between these 
two subjects that the Torah puts them together in one verse.  
The non-Jewish world has continued to embrace an idea 
that man has evolved from the ape world and as such each 
generation develops and improves over time from the 
generations from before.  The Jewish perspective looks at it 
in the reverse: that we have actually declined over the 
course of time and not improved.  According to their logic, 
the older generation should in turn honor the younger 
generation.  In contrast to this, we believe that the younger 
generation needs to honor the preceding one because we 
are further removed from the source in time of Torah.  We 
revere the previous generation as of greater importance 
than we are.  Consequently the Torah tells us that we are to 
revere our parents and reminds us that the reason for that 
is the same as observing Shabbat.  Just as Shabbat is a 
reminder and a sign that God created the world years ago, 
so too our reverence for our parents is a link to that ancient 
revelation of Hashem’s glory.  Rabbi Kaminetsky ends his 
remarks with an interesting quote in the name of Rabbi 
Elchanan Wasserman, “Had Darwin seen the Chofetz 
Chaim, he never would have stated that man evolved from 
apes.  The problem is that Darwin instead saw people like 
himself and therefore came to a mistaken conclusion.” 
 
5. When the Torah dictates that we should revere our 
parents, Rashi defines and gives clarity to the distinction 
between honoring parents and revering parents.  Rashi 
indicates that the Torah is prohibiting the child from sitting in 



 

"

his parents’ regular places, interrupting them, or 
contradicting them in an abrupt or disrespectful fashion.  
Honor, as mandated in the Ten Commandments, refers in 
general to serving one’s parents, such as feeding and 
dressing them, or assisting them if they find it difficult to walk 
(as indicated in the Artscroll commentary).  I find there is a 
distinction in this interpretation in age.  Reverence seems 
more apt to describe the relationship a child has with adult 
parents. The more common transgression is with a teenager 
relating to his parents (interrupting or contradicting them). 
The interpretation of honoring parents would more aptly be 
suited to describe the relationship that adult children have 
to aging parents.  My wife and I found ourselves in this 
relationship with my father-in-law for some of his last years; 
honoring him is more suited to describe what went on in our 
home when need determines the level of difficulty for this 
mitzvah to be performed properly.  As a student in yeshiva 
one normally views an interpretation in a cerebral fashion.  
As one goes through life’s experiences, these 
interpretations can, and do, have an experiential 
relationship to the Torah student.  I find myself interpreting 
this Rashi in a very personal fashion due to the 
circumstances in which we lived in recent years.  I believe 
God has blessed our family tremendously in the course of 
the years, and we were privileged to be able to perform 
these mitzvot in a very clear, distinct manner, which was 
very personal and meaningful to us.  (RED) 
 
6. When the Torah repeats a statement prohibiting lying, 
it is within the context of these other violations.  The 
sequence seems to be do not steal; do not deny falsely; do 
not lie one to the other (19:11).  The situation is once I do 
something wrong, my normal tendency would be to deny 
doing it.  Human nature of this form was presented earlier in 
the stories of Adam and Eve, and Cain and Abel, where 
denial seemed to be the first response to God’s investigation 
or inquiry to the sin committed.  Owning up to the sin is the 
first step to penitence.  Finding an excuse for incorrect 
conduct is the first step of denial and justification for wrong-
doing.  The sequence of the prohibitions in the verse 
indicates the normal pattern of behavior.  We do try to lie 
and verbally escape from facing the truth of our actions.  
(RED) 
 

HAFTORAH  
(p. 509 Hz) (p. 735 S) (p. 879 Hi) (p. 1173 AS) 

AMOS  (9:7) 

 
 From the beginnings of Israelite religion, the belief that 
God has chosen this particular people to carry out His 
mission has been both a cornerstone of Hebrew faith and a 
refuge in moments of distress.  And yet, the prophets felt 
that to many of their contemporaries, this cornerstone was 
a stumbling block; this refuge, an escape.  They had to 
remind the people that chosenness must not be mistaken as 
divine favoritism or immunity from chastisement (Heschel, 
"The Prophet" p.32).  Amos tells us that God loves all 
peoples; God is the Creator of all individuals; all races, 
religions, and nations.  "If you don't treat everyone fairly, you 
will have Me to answer to!  I will not tolerate any chauvinism 
or racism or bloated ethnic pride, not to speak of ethnic 
cleansing or genocide or racism."  In one of the most famous 

verses in the entire Bible, Amos challenges the belief 
system of the people in a way that shakes them to their very 
moral foundation.  He talks about three small peoples like 
Israel who are as dear to him as Israel, even though they 
are not among the great nations of the time, nor were they 
treated especially nicely in their day.  He mentions the 
Ethiopians, who then, as today, were black-skinned and 
were often sold as slaves at the market.  Then he mentions 
the Philistines who were the arch enemies of Israel--
remember what they did to mighty Samson.  And thirdly, he 
refers to the Syrians, who then, like now, were a constant 
military threat to Israel. 
 

SHABBAT HALACHAH 
 
 After Kiddush has been recited, a minimum amount of 
wine must be consumed in order for the Kiddush to be valid.  
This amount is a cheekful, which for the average person 
amounts to a little more than half of a Revi'it (2.21 ounces 
according to Rav Moshe Feinstein).  This amount was 
designated because it is the minimum amount which will 
provide the drinker with a feeling of satisfaction.  Since a 
cheekful means his cheekful, the actual amount is 
dependent on the size of the drinker's cheek.  Therefore, a 
large person is required to swallow a greater portion of the 
Revi'it than a small person.  However, the maximum amount 
required to be consumed by anybody is a Revi'it.  It is 
preferable that the cheekful be consumed with no pause 
between saying the brachah and drinking.  The Kiddush is 
valid, however, as long as the cheekful was consumed 
within the period of the amount of time it takes to eat half a 
loaf of bread.  (There are various opinions as to how long 
this actually is.  These range from as little as two minutes to 
as much as nine minutes.  The shorter period is preferable.)  
If there is a longer pause, one must repeat the entire 
Kiddush.  The cup from which the cheekful is consumed 
should contain a Revi'it of wine (about 4.4 ounces), in Torah 
mitzvot.  

 
 
 
 
 
 
 


