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CHAG SAMAI’ACH. GOOD YOM TOV. Today's Torah 
Dialogue is for the three day weekend opening the 
Holiday of Pesach, Nissan 15, 16, and the 17th, 5780. 
We sing Hallel each day. The Kohanim duchen on the 
first two days. The prayer of Tal (Dew) is recited on the 
first day. If said without a Minyan, recite the Piyut of 
Tal before saying Mussaf. Shir HaShirim is recited on 
Shabbat Chol HaMoed. 
 

First Days Pesach 
Exodus 12:21 

[Compiled by Rabbi Edward Davis (RED),  
Rabbi Emeritus and Sephardic Minyan Rabbi 

Young Israel of Hollywood-Ft. Lauderdale] 
 

1. The Talmud says that we are obligated to rejoice on 
Pesach (Pesachim 109a). This is codified in the Rambam 
as follows (Hil. Yom Tov 6:17): No eulogies, no fasting. The 
Torah says that we shall rejoice on the holiday.  Children 
should receive candies and nuts; the women should receive 
new clothes and jewelry; and the men shall dine on meat (in 
the times of the Temple) and with wine. The Ravad adds 
that a man should make his wife happy. What strikes me as 
a note of interest is that the Torah obligation of Simchah is 
applied to the whole family as a unit. No one is exempt from 
this Mitzvah. And it takes an effort to create Simchah in the 
family. With an expenditure of money, we create Simchah 
through material benefits, not spiritual. A human being is 
part spiritual and part material; and Yom Tov makes an effort 
to feed the needs of both. 
 
2. The responsibility that rests upon us on each Yom Tov 
is to re-experience the special event of the holiday. These 
historical moments of our past are not allowed to disappear 
with the passage of time. We are called upon to liven it up 
and see ourselves as if we were there in these momentous 
years. It would seem that this is difficult to do. But we are 
experienced in this task. On Shavuot, in the early hours of 
the day, we are expected to rise for the reading of the Torah 
and accept the Ten Commandments as if we were standing 
at the foot of Mt. Sinai. On Sukkot we live in a Sukkah, 
spending time in a temporary fragile environment, realizing 
Hashem’s protective devices in caring for us. And on 
Pesach, we are supposed to envision ourselves being 
liberated from the bondage in Egypt. We eat a sumptuous 
meal as if we were living in the times of the Temple. We use 
the props to help us re-experience the special event, with 
Matzah and Marror. Time is usually measured in a straight 
line, displaying the past, present, and future. In Judaism, we 
not only mark time in a linear fashion, but use a circular 
system of marking the year in seasons, giving us the 
opportunity of feeling and re-experiencing our past. 
 
3. Our Seder is marked with special Mitzvot that enable 
us to actively engage and link us to the past, combining 
physical and spiritual elements. Exhibit number one: the 
Four Cups of Wine. Proper action in the observance of this 
Mitzvah will create a spiritual event. Rav S. R. Hirsch (1808-
1888, Germany) wrote that the preparations for the holiday 

are needed to help us feel the spiritually of the Chag. My 
grandfather would enlist my help (I was Bar Mitzvah age) in 
grinding the horseradish root for the Seder. My Bubby would 
kick us out of the house because the fumes were 
overwhelming. Banished to the backyard, we did the job with 
ease. When the horseradish was served at the Seder, I was 
ecstatic in eating what I helped make. The preparation 
elevated the Mitzvah within me, giving me a spiritual high. 
[When I was 10, my father took me and my older sister to 
Baltimore to buy two chickens at the open market. We went 
home (back to Silver Spring, Md.) and in the basement, my 
father de-feathered and gutted the birds before salting them. 
When I asked why we were doing this, he said because you 
will never do this again. But this is the way we did it for years. 
That event sticks with me even today.] 
 
4. In the Toch’chah, the Admonition in Parshat Ki Tavo, 
we are given a list of curses that will befall us if we disobey 
Hashem’s commandments. They are overwhelming and 
frightening, and in the text (28:47), Moshe tells us that bad 
tidings will come “because you did not serve Hashem with 
gladness and goodness of heart, when everything was 
abundant.” In Rabbi Blumenkrantz’s Digest of Pesach Laws, 
he quotes Rabbi Moshe Feinstein as saying that the worst 
thing that parents can tell their children is that it is “schver 
zu sein a Yid” that it is hard to be a Jew. At a time of 
preparing for this holiday when the cleaning, kashering, and 
cooking for a major weekend like this one can be stressful, 
we might feel that it is a burden to be Jewish. But it is a 
privilege to be Jewish. And we should do the needed work 
with pride and joy. This is the message that we can glean 
from the text. It is a time of happiness, even in a year like 
this one. We accept our lot in life, and we are sincerely proud 
to be members of the Chosen People. When I taught Bar 
Mitzvah boys for their day in the sun, all I really wanted them 
to learn was the pride it is to be Jewish. And to you, dear 
reader, I say “Serve Hashem with Simchah, true happiness.” 
 
5. There was a dispute between Rav Soloveitchik and 
Reb Moshe Feinstein (his cousin) on the subject of whether 
one can use grape juice for the Four Cups on Seder night. 
The Rav said that HaGafen is a HaGafen, and therefore 
grape juice is acceptable for the Mitzvah. Reb Moshe 
insisted that the Mitzvah is the equivalent of raising your cup 
and giving a toast to the Almighty, and no one uses grape 
juice for that. (I believe that with the invention of Sparkling 
Grape Juice, the industry solved the case. And Reb Moshe 
would agree.) The issue runs deeper than presented here. 
There are additional factors that help define this Mitzvah. 
According to Rabbi Blumenkrantz o”h (a student of Reb 
Moshe), an additional requirement for the grape beverage 
used at the Seder is that it has to express Cheirut (freedom). 
And this can only be accomplished if the red beverage has 
an intoxicating ability. Therefore it is preferable to use a 
wine. If someone cannot drink wine for medical or other 
reasons one should dilute the wine with grape juice or then 
use grape juice. 
 
6. The Talmud (Taanit 4a) states that three people asked 
a request from Hashem incorrectly and yet two were 
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answered according to their request. Eliezer, the servant of 
Avraham, asked Hashem that the young woman who would 
offer his camels to drink should be the Shidduch for 
Yitzchak. It could have been a deformed woman! But 
Hashem had Rivkah come. King Saul was the second who 
asked incorrectly but was answered well. He said: let the 
person who slays the enemy marry my daughter. And 
Hashem had David come. The third person who asked 
incorrectly was Yiftach when he said: whoever cames to 
greet me after my victory would be offered, and his daughter 
greeted him. Here the oppressed Jews in Egypt cried out to 
Hashem and were not explicit in making a request, and yet 
Hashem responded generously and sent them Moshe! 
 
7. At the Seder there is a requirement of Hasava, 
reclining. When we drink the wine, we are required to lean 
to the left. When we eat the Matzah, the same is required of 
us. Yet when we eat the Marror, there is no requirement to 
lean. When the action of the Mitzvah is a symbol of freedom, 
then we lean. When the action of the Mitzvah is a symbol of 
slavery, then we do not lean. Fairly simple. When we eat the 
sandwich that Hillel described, Matzah and Marror together, 
we recline because the Matzah is the main ingredient. In 
general, women are exempt from eating in a reclining 
position, but the Rama (R. Moshe Isserles, 16th century 
Poland) states that an important woman has to recline. 
Once an important wealthy woman approached R. Chaim 
Volozhin (18th-19th century Vilna) to ask whether she 
needed to recline. Reb Chaim knew that this woman 
degraded poor people. His response was that Marror does 
not recline! 
 
8. On the first day of Pesach we recite the prayer of Tal 
(Dew) during Mussaf. The Liturgical Piyut (poem) of Tal was 
composed by Rabbi Elazar HaKalir, about whom we know 
very little. Yet his contribution to the Hebrew language was 
immense. At times he used nouns as verbs; and at other 
times he used verbs as nouns. He ended up expanding the 
Hebrew language by quite a bit. And we don’t even know 
when he lived. We read many of his contributions during the 
Kinot on Tisha B’Av. An example: In the first paragraph he 
ends the first four lines with a word that seemingly is from 
the same root, but with a different definition. Chidot (hidden 
things), Lehachadot (have joy), Lachadot and Lechadot (be 
as new). The rhyme scheme of the Tal poem is obvious, but 
there is a reverse acrostic continuing in the body of the 
poem. See if you can see it. He compares Israel to a plant 
and ties the fortune of our nation to Hashem’s gift to nature 
of the dew. 
 
9.  SHIR HASHIRIM. The Song of Songs. The love 
between the lover and his beloved is the relationship 
between Israel and Hashem, even if they cannot connect. 
The relationship is strong and everlasting. It will never 
diminish. We have done something that defies all logic: we 
continue to love Hashem with all our hearts even when we 
do not constantly feel His presence. As is the case with any 
source of great literature, there is plenty of commentary on 
this short book. What seems to be a sexual reference is 
actually a pertinent reference to Hashem. Just as Torah 

referred to Hashem’s eyes, hands, arms, and mouth, and 
we take it literally. When the author refers to the beloved’s 
two breasts, we understand that to be a reference to Moshe 
and Aharon. When the text refers to Geshem (rain), it means 
the power of stimulating growth. The most vital form of 
nourishment is spiritual. On Pesach we became Hashem’s 
treasured nation, and the spiritual connection between 
Hashem and Bnei Yisrael is just now beginning. 
 
 
 
 
 
 

 
 

 
 
 
 

 
 


