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SHABBAT SHALOM.  Today is 16 Adar II 5779. 

 
TORAH DIALOGUE   

(p. 429 Hz) (p. 631 S) (p. 393 Hi) (p. 568 AS)  
TZAV    

Leviticus 6:1 
[Compiled by Rabbi Edward Davis, Rabbi Emeritus (RED) 

Young Israel of Hollywood-Ft. Lauderdale] 

 
1. The first commandment in this sidrah is commanding 
the Kohen to remove the ashes that have accumulated on 
the outside Altar.  The Chovot HaLevavot notes that Hashem 
specifically commanded Aharon and his sons to remove the 
ashes every day, a seemingly menial task. This was to teach 
them humility.  The greater a person is, the more he is 
obligated to realize how small he truly is. The tendency, 
obviously, is the reverse.  With greatness comes 
haughtiness and arrogance.  This sidrah is dedicated to the 
work of the Kohanim in bringing the sacrifices of individual 
Jewish people who approach them in order to become closer 
to Hashem.  The Kohanim feel important.  They are the 
means for each individual to gain that closeness to the 
Almighty. Consequently, before detailing their 
responsibilities, the Torah commands them in the menial 
task that dirties their clothing and is quite janitorial.  This was 
specifically meant to bring the Kohen off his pedestal, so to 
speak, and realize his function in the scheme of life. 
  
2. The opening lines include “command Aharon and his 
sons, saying….” (6:2). The expression “saying” is subject to 
commentary of various lines of thought. When an individual 
speaks to another the listener must listen well and respect 
the words of his friend and treat the words as confidential. 
He does not have permission to tell anybody else what is 
being told to him unless his friend specifically states so. 
Every conversation should be considered confidential. In 
modern society it seems to be the reverse. Nothing is 
considered confidential unless the person says, “I am telling 
you something very confidential. Don’t tell anybody else.” In 
actuality, according to the halachah, it is the reverse. 
Everything stated is confidential, and you need special 
permission to tell others. Perhaps, say some commentators, 
that is the meaning of the expression “saying.” Command 
Aharon and his sons so that they in turn will tell other people 
about this particular commandment. That is one 
interpretation of “saying.” Another is to understand that the 
nature of the sin involved is through the vehicle of speech. 
Lashon HaRa is not the only type of sin performed with our 
mouths when we speak. There are other sins involved, and 
when committed inadvertently the religious response will be 
a Whole Burnt offering. In this interpretation, which is 
mentioned by the Chida, that is the meaning of the word 
“saying” – command Aharon and his sons about the sins of 
speech. And this is the law of the Whole Burnt offering…. 
 
3. The Ramban says that the offering of sacrifices in the 
matter of sin is an element of projection. What this means is 
that when a person sins he realizes that it is his body that 
should be slaughtered, and his soul should be sacrificed on 
the altar. What God is permitting is that an animal is a 
substitute for the human being. Consequently, what should 

happen is that when a donor offers a sin offering, or even the 
Whole Burnt offering, he should envision that it is his body 
that is being slaughtered and burnt on the altar. When he 
sees this happening he is more likely to repent for his own 
misdeeds. Consequently the activity involved in the bringing 
of a sacrifice of this nature is predicated upon the 
seriousness of thought that should accompany the action. A 
person needs to pay attention and absorb the meaning of 
the mitzvah involved so that the proper affect is manifested.  
 
4. Rashi comments that the initial command to Aharon 
and sons indicates the need to motivate and invigorate the 
recipient of the mitzvah to immediate action. This is quite 
necessary when the natural inclination of the individual is not 
to do what is being commanded. Rashi comments when 
there is particularly a financial loss involved. When a person 
is commanded to do something by which he will lose money, 
then it is necessary to spiritually motivate the person, 
thereby inspiring the individual to perform a mitzvah, and 
consequently appreciate the act he is to perform as a 
fulfillment of God’s will. This in turn helps us analyze the 
distinction made in the Talmud (Kiddushin 31) between an 
individual who is commanded to perform a commandment 
and does so, versus an individual who is not commanded to 
do it and yet does so. A person who is commanded to do it 
is considered on a higher level because he must undergo 
the thought process and convince himself of the necessity to 
do as commanded. There is also a resulting imperative that 
is inspiring the individual by virtue of the fact that he is 
commanded to do so, and when he does so he is fulfilling 
God’s word. 
 

HAFTORAH  
(p. 439 Hz) (p. 647 S) (p. 870 Hi) (p. 1167 AS) 

JEREMIAH 7:21 
 

 Jeremiah was not a very popular figure, for he put down 
his people with conviction. He said that the people have not 
listened or produced for the nation’s history, over 800 years 
from the Exodus from Egypt until the times of the prophet.  
Jeremiah describes a nation with a black cloud hanging over 
it.  It is not that Israel never produced, but it did not produce 
anywhere near what it could have, had it stayed consistently 
dedicated to Torah. Jeremiah was directed to deliver his 
strong message even though he was also told (v. 27) that 
the people will not listen to him.  Nevertheless, individuals 
might listen and in turn, influence others.  Jeremiah’s 
message was the need for a spiritual rejuvenation, and he 
felt that this spiritual re-awakening would be critical for the 
political strength of the nation. The Biblical empire was 
gaining strength and already posed a threat to Israel. 
Jeremiah felt that without a spiritual reawakening, the nation 
might as well surrender to the Babylonians now. This 
message was not received well by Bnei Yisrael.  (Daat 
Sofrim) 
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QUESTIONS FOR PARSHAT TZAV 5779 
by Rabbi Edward Davis, Rabbi Emeritus 

 
I. From the Text 

1. What is the difference between the sacrifices discussed in Parshat Vayikra and those discussed in Parshat Tzav? 

2. The blood of which animals may be eaten? (7:26) 

3. What laws of kashering are discussed in today’s Parshah? (Chapter 8) 

4. Who received the breast portion of the ram of consecration? (8:29) 

5. With what did Moshe consecrate Aharon and his sons and their clothing? (8:30) 
 

 II.  From Rashi 

6. How often are the ashes removed from the Altar? (6:4) 

7. Who are the four people listed in the Talmud who are required to offer a Thanksgiving offering for being saved? (7:17) 

8. In the beginning of the week of consecration, Moshe was commanded to “take Aharon and his sons.” (8:2). How did 
Moshe take them? 

9. What clothing did Moshe wear when he worked in the Mishkan? (8:28) 

10. And Aharon and his sons did what Hashem told them to do. (8:36). Of course they did! What is the Torah really saying? 
 III. From the Rabbis 

11. How many verses are there in Tzav? 

12. How was the Kohen chosen to remove the ashes from the Altar? 

13. Why did Moshe receive the breast portion of the sacrifice brought by Aharon and his sons? (8:29) 
 IV. Haftorah - Jeremiah 

14. What does Hashem really want from us? 
 V. Relationships 

a) Haman – Dalfon 
b) Zeresh – Parshandata 
c) Esther – Mordechai (Megillat Esther 2:13) 
d) Moshe – Gershom  
e) Aharon – Itamar 
 

 
ANSWERS FOR PARSHAT TZAV 5779 

 
1. The discussion in Vayikra is about the sacrifices brought by the Jewish people. Tzav looks at the responsibilities of the 

Kohanim for the same sacrifices. 
2. The Torah prohibits the blood of animals and birds. That means that the blood of fish and grasshoppers are permitted (YD 

66:9). However due to Marit Ayin, their blood is Rabbinically forbidden unless you can tell where it came from.  
3. Metal utensils are kashered with boiling water. Earthenware utensils cannot be kashered; they are destroyed. 
4. Moshe. 
5. With anointing oil and with the blood that was on the Altar. 
6. Rashi says that the ashes were removed once the ashes were too much. (Rambam says that the ashes were removed every 

day.) 
7.  a) A person who was released from prison, b) a person who traveled through the desert, c) a person who traveled through the 

sea, and d) a person who was ill and is fully recovered. (And today, these 4 people Bensch Gomel.) 
8. He would “win them over with words.” 
9. He wore the white clothes of a regular Kohen. 
10. The verse praises Aharon and sons for doing exactly the work prescribed. 
11. The numerical value of the word Tzav is 96, and that is what is stated in most Chumashim. A manual count renders the 

number of verses as 97! 
12. Originally it was determined by a race of Kohanim running up the ramp toward the Outside Altar. When this resulted in 

accidents, it was decided by a lottery. 
13. Moshe served as the Kohen Gadol during that week. And the breast of the peace offering always went to the Kohanim serving 

at that time in the Holy Temple. 
14. To do kindness, judgement, and righteousness. 

Relationships  
a) Father Haman 
b) Mother Zeresh 
c) First Cousins  
d) Father Moshe 
e) Father Aharon 
 


