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SHABBAT SHALOM.  Today is 27 Adar 5777, Parshat 
HaChodesh.  We take out two Sifrei Torah and we omit 
Av HaRachamim.  We bensch Rosh Chodesh Nissan 
which will be this Tuesday.  The appearance of the new 
moon will take place will take place Monday at 7:10 p.m. 
and 4 chalakim (about 13 seconds).  The memorial 
prayer El Malé may be said tonight at Minchah and 
Monday morning, which are the last times this prayer 
may be said for a month. 
 

TORAH DIALOGUE  
(p. 373 Hz) (p. 573 S) (p. 353 Hi) (p. 516 AS) 

VAYAKHEL-PEKUDEI    -

Exodus 35:1 
[Compiled by Rabbi Edward Davis (RED) 
Young Israel of Hollywood-Ft. Lauderdale] 

 
1. This double Torah portion is dedicated to describe at 
length the actual construction of the Mishkan, Tabernacle, and 
its utensils, plus the strict accounting of all the materials 
donated for the construction.  The terminology labeling those 
who donate is that they have to be Nediv Lev, meaning a 
person whose heart motivates him. This is a difficult 
expression because a person can be motivated for different 
reasons.  He could be pressured by his peers, or by his 
position in society.  There are various reasons why a person 
might donate, and donate well, to a religious campaign in the 
category of construction of the Mishkan.  The Talmud 
(Shavuot 26b) derives a legal principle from this term.  If a 
person decided to contribute to the Tabernacle, even if the 
person never made a verbal commitment, that person was 
obligated to follow through on his resolution.  The Rambam 
codifies this in stating, “even [if] he only decided in his heart 
[to give] but did not verbally speak, he nonetheless must follow 
through [on his intentions].”  (Law of the Act of Sacrifices, 
14:12.)  The practical ramification of such a law is very 
important in our understanding in the world of tzedakah.  If we 
feel motivated to do it then we should follow through on this 
feeling, even if we have not made a verbal or written pledge.  
To go back on one’s intentions in this case would be sinful. 
 
2. The Torah uses a difficult expression in the act of giving 
when it comments that “the men came with the women” 
(35:22).  It would almost seem as if the men and women had 
a certain competition going on as to donating to this holy 
mission.  I would rather look at it in the words of the Panim 
Yafot when he states that a woman is not permitted to sell her 
jewelry or give them as a present without her husband 
agreeing to it. Similarly, a man would not be permitted to make 
a donation without the agreement of his wife.  Consequently, 
in the donations necessary for the construction of the Mishkan, 
it was not that the men and women competed, but rather that 
they were conferring and agreeing as to the level of their 
participation.  I would think that this is a high recommendation 
of how families should conduct themselves today.  If you ask 
professional fundraisers many of them claim that the men are 
actually bigger givers than the women.  From the vantage 
point of family relations, it would be smart for husbands and 
wives to confer on their tzedakah issues.  It is common that 
husbands and wives would disagree and cause the difficulty 
of one participating to a level that the other one is not aware 
of.  The synagogue and other institutions are frequently called 

upon to accept a donation without publicizing it lest the spouse 
find out about it.  This is a valid donation but one that indicates 
a difficulty in family relations. 
 
3. In the construction of the Tabernacle the chief craftsmen 
were Betzalel from the tribe of Yehudah and Ohali’av from the 
tribe of Dan.  Rashi indicates that this was to indicate to all that 
in this holy endeavor those of the more prestigious tribes were 
on equal footing with those of the less important or influential 
tribes. Another way to interpret and to value the statement of 
the Torah is in stating that Yichus, or family pedigree, is not 
the issue when it comes to sacred work.  The donor is just as 
important, no matter if he comes from a prestigious family or 
not.  Similarly, the leaders – both in religious and secular life 
– should not be judged by virtue of family background, but on 
their own talents and value.  A person can create new Yichus 
by virtue of what he does and break into new territory that 
perhaps was not there in previous generations.  The self-worth 
of an individual is not created by parentage; it is created and 
formed by the individual’s intelligence and willingness to 
pursue a blessed course of action, bringing honor to himself 
and to his family. 
 
4. The Talmud tells us that at the time of a person’s creation 
there is a decree from Heaven as to whether that individual 
will become rich or poor, whether he will become a wise sage 
or a fool.  What is not determined in Heaven is whether the 
person will be righteous or evil.  That is solely in the hands of 
the individual.  It seems odd to think that a person could be a 
fool and yet turn out to be extremely righteous.  But reality has 
shown us that that is very possible.  When one analyzes the 
four sons at the Seder table one realizes that the evil son, the 
Rasha, is possibly just as smart as the wise son.  It is just that 
he has taken his wisdom and applied it incorrectly.  The two 
lesser-developed sons, the simple son and the one who does 
not know how to ask, can be naïve and not intelligent, but they 
could both be very righteous in their ways and be very giving.  
Frequently we note people who are not rated high on 
intelligence, yet can be extremely giving, and kind and 
compassionate toward others.  Their righteousness is evident 
in their deeds even if it is not in their ability to think out and 
articulate their position in life.  Their actions in life clearly 
identify them as very high on the righteous scale and we have 
to come to appreciate and admire them for that.  (RED) 
 
5. The only artisan of a utensil of the Mishkan who is 
identified is Betzalel, who made the Ark that housed the 
Tablets that Moshe brought from atop Mount Sinai (37:1).  
There are several interpretations, including Rashi’s, as to why 
this is so.  Rashi states that it indicated that Betzalel gave of 
himself so wholeheartedly to the purity of this endeavor that 
he is accredited with constructing it himself.  The Meshech 
Chochmah (Rabbi Meir Simcha of Dvinsk, Poland of the early 
19th century) states that there was only one time in history 
where the Aron was created; whereas with the other utensils 
there were replicas made in the First and Second Temples, 
and they were made by other people.  There was only one Ark 
made and it was eventually hidden and there was never an 
effort made in the future to make a replica.  Consequently, it 
says Betzalel made the Ark because he was the only one who 
made any Ark. 
 



 

"

 There was an additional Ark that was made, although not 
to the specifications as indicated here in the Mishkan.  Who 
made that Ark and for what purpose? 
 
6. In the beginning of the second parsha, Pekudei, the 
Torah refers to the Tabernacle as Mishkan Ha’Edut, the 
Tabernacle of Testimony.  The Malbim (19th century Rumania) 
wrote that the Tabernacle itself was testimony that all the 
donations made were proper and worthy.  There was no theft 
involved.  There was no trespass involved in any gift.  In other 
words a person did not steal something and then use all of it 
or part of it for a donation to the Mishkan.  Otherwise the 
Almighty never would have blessed the Mishkan and 
sanctified it with His Presence. The indication that the Mishkan 
was successfully constructed and erected and used was clear 
indication that there was purity in every facet of this endeavor.  
We really have to remind ourselves of one person’s act in the 
victory over Jericho in the times of Yehoshua.  No spoils of the 
war were allowed to be taken, yet one individual did so and 
that had immediate repercussions with a defeat at the hands 
of the Canaanites in the next battle.  The defeat in war was a 
clear Divine indication that something was wrong, and that the 
people sinned.  This was all as a result of one person acting 
incorrectly.  Here, too, the Malbim is correct to assume that 
the Mishkan was by virtue of a successful construction, truly 
the Mishkan of Testimony; testifying to the virtue in the actions 
of the Jewish people who donated or were involved in its 
construction. 
 
7. The Jewish people were guided in the desert in all their 
travels by the Divine Cloud (40:36).  Was this an indication of 
Divine guidance in their travels only in the desert?  Possibly 
the Torah indicates that the Divine leadership and guidance 
was involving all of Bnei Yisrael’s travels in their future.  One 
of the commentators suggests this, and I believe that it is not 
a literal interpretation of the text, yet it has value for us to 
entertain the writer’s feeling. The Jewish people have 
experienced a life of difficult exile for millennia, since the 
destruction of the Second Temple in the year 70 C.E.  At times 
we have felt that the dispersion of the Jewish people 
throughout the world was not guided by the Almighty.  We 
have suffered at the hands of the non-Jewish people of the 
world for these long centuries, and during that time we pray 
for an ultimate redemption and an ingathering of the exiled 
Jews back to the Promised Land.  The true Jewish theology 
would favor the writer’s stance and accept the will of God in 
the odyssey of Jewish people in history.  Wherever we have 
gone our presence is noted.  It was not always a favorable 
experience, but it did not go unnoticed.  I believe the writer is 
correct.  All of Jewish history is by God’s hand.  It is proper for 
the Jewish student of history to note the presence of the 
Almighty accompanying the Jewish people in exile and 
guiding them through darkness and through difficulties, but 
always with the promise of eternality, and the ultimate 
redemption will eventually come. 

 
MAFTIR  

(p. 253 Hz) (p. 386 S) (p. 249 Hi) (p. 348 AS) 
PARSHAT HACHODESH      

 
 Being the Shabbat before Nissan, this Maftir reminds us 
of all the special Mitzvot required of us this month. 

HAFTORAH  
(p. 1001 Hz) (p. 1195 S) (p. 962 Hi) (p. 1218 AS) 

EZEKIEL      

 
 The month of Nissan brings us the Passover Festival 
which commemorates our birth as a nation.  That began, as 
the special Maftir indicates, with the foundation and dedication 
of Jewish homes.  The model of the Jewish home is the Tent 
of Appointed Meeting.  It was the first of Nissan when that tent 
was consecrated as the place where Israel made its sacrificial 
offerings, paying devotion to God, and where God would give 
His blessing.  The existence of that tent was but a moment in 
Jewish history (Hirsch.)  Ever since then we attempt to create 
a "Tent of Meeting" out of our own homes.  Our dinner table 
becomes symbolic of the altar.  Dipping challah into salt is 
reminiscent of each sacrifice requiring salt.  The spiritual 
lessons of the Tabernacle are the goals of its creation.  In this 
haftorah, Ezekiel speaks of a Third Holy Temple, one which 
will never be destroyed.  Even though much of Ezekiel's 
description defies our ability to understand fully its meaning, 
we are confident that God is the director of our history and will 
ultimately bring about its attainment. 
  

SHABBAT HALACHAH 
 

  The Pitchei Teshuvah on Orach Chaim (282:4) discusses 
a situation in which, like today, Vayakhel and Pekudei are read 
together.  The congregation made a mistake and read only 
Vayakhel.  It is not necessary to take out the Torah again to 
read Pekudei, according to the Pitchei Teshuvah.  Rather they 
should read Pekudei and Vayikra together the following week.  
He does point out that the Magain Avraham (135:4) writes that 
it is not appropriate to read in one Torah from two parshiot that 
are in two different chumashim. 
 
 The Pitchei Teshuvah further relates that one time a 
congregation mistakenly thought that Matot and Mas’ei were 
together that year and they read three aliyot in Matot and four 
in Mas’ei.  Upon leaving shul they were informed that in that 
year Matot and Mas’ei were to be read on two separate 
Shabbatot.  The question was raised: Since they had not read 
seven aliyot from the appropriate parsha, what were they to 
do?  The ruling is that it is not necessary to read another four 
aliyot from Parshat Matot, since the main institution of public 
Torah reading was to read seven aliyot from the Torah, 
irrespective of which parsha they were read from. 
 
 
 
 
 
 
 
 
 
 
 
 

Sponsored by Dr. Trudy Abramson & family 
In memory of Leon Weinstock 

Beloved father, grandfather and great-grandfather 


